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12.1 Ryzi pozornost

T IR : foHes 5equl
samasa pahila : vimala laksana
Pure Attention

|| Sri Rédm ||

1. STl 9G4 FET AEHT | I AT QAT
T 3TEH Fole AT Ikl &1 2 1
adht prapariica karava netaka | maga ghyaveri pa-
ramarthaviveka |
yethemn alasa kariini naka | viveki ho |11 11
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Oe>
Only when your *prapanch is properly perfor-
med at the source, can one accept the wvivek
of paramarth. My dear wviveki, ‘here’ do not
become lazy and fall into body consciousness.
*(See 5.10. 4; to go beyond the five gross ele-
ments and return to the source ie. ‘I am’, is
to make proper prapanch. Then only can one
transcend knowledge and achieve that Ultimate
Accomplishment / paramarth)

Jen kdyz je vas svétsky zivot/*prapanca tadné
plnén u zdroje, jste schopni prijmout rozliso-
vani/vivék Skutecnosti/paramdrtha. Mtj drahy
zaku, ,zde“ neupadni do télesného védomi a ani
se nestan linym. *(Viz 5.10.4.; fadné plnéni
svetského zivota znamend dostat se za pét
hrubych elementii a navratit se do zdroje, tj.
,Ja jsem® Jediné pak mizete transcendovat po-
znani a dosdhnout Konecéného zavrseni/para-
martha.)

2. S TG T FS | U TR T =T |



12.1 Ryzi pozornost

Yoo

o AT Fiates | ol g faeein R

prapaniica saridiing paramartha karala | tenem
tumhi kasti vhala |

prapatviica paramartha calavala | tari tumhi viveki
211

If this prapanch is let slip, then your paramarth
will be only toil and suffering (for gross body
consciousness has not been given up). You are
a viveki when prapanch and then paramarth are
properly maintained.

Je-li svétsky zivot/prapanca opomijen, pak
bude vase paramdrtha pouhym plahoc¢enim se
a utrpenim (protoze jste se nevzdali télesného
vedomi). Jakmile jsou svétsky zivot/prapanca
i duchovni zivot/paramdrtha nélezité udrzo-
vany, pak jsi, mij drahy zaku, vivéki.

. S g T Fe | i v ferose W |
T T FST | T F U R0
prapariica saridiina paramartha kela | tarl anna
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milend khayala |
maga taya kararityala | paramartha kairica 11 3

If this prapanch is let slip and paramarth is
made, then one will not get this ‘food’ to eat
(first understand this essential ‘food’; the bliss
of ‘T am’; that is proper prapanch). Then how
can that beggar make paramarth? (Following
paramarth without understanding this ‘I am’ is
only begging)

Pokud je svétsky zivot opomijen a je prova-
déna paramdrtha, pak nedostanete k jidlu zad-
nou ,potravu“ (nejdiive pochopte tuto esenci-
alni ,,potravu®, blazenost ,,J& jsem“; to je radna
prapanca.) Jak pak muze zebrak praktikovat pa-
ramdrthu? (Nasledovani paramdrthy bez pocho-
peni tohoto ,,J& jsem® je pouhym Zebranim.)

4. AT EigH 9T FHRE| A o Jerraen |
Sl o ! ST | AT AR 2

paramartha sardiina praparica karisi | tari tiim
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yemayatana bhogisT |
amtirit parama kasti host | yemayatana bhogitam
1411

If paramarth is let slip and your prapanch is
made, then there will be the law of yama to
endure (ie. your karma or destiny). And then
when the body dies, that Supreme will have
to endure the sufferings of yama’s judgement
(when you perform actions with desire in mind,
then you, who are that Supreme atma, will have
to take another birth to endure their fruits. And
that is destiny or yama’s judgement).

Jestlize opomenete paramdrthu a Zijete jen svét-
skym Zivotem /prapanca, pak budete muset sna-
set zakon jamy (tj. vasi karmu neboli osud).
Kdyz télo zemie, toto Nejvyssi bude nuceno
snaset utrpeni z rozsudku jamy (kdyz provadite
¢innosti s touhou v mysli, pak vy, kteri jste Nej-
vyssi atma, budete muset prijmout dalsi zrozeni
a snaset jeho plody. To je osud neboli rozsudek
jamy.)
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5. TREHME ARl ST TR Geaed 99|
T TR FEIS TS| TRl Sk N 4l
sahebakamasa nahir geld | grhiriica suravadona
baisala |
tari saheba kutila tayala | pahati loka |1 5 11

If one sits lazing at home (ie. in the body) and
does not do the duty of his Master, then the
Master will beat him! while this world beyond,
can only look on. (When you take yourself as
a body then what can this world beyond do? It
will remain unnoticed within and watch from
there)

Lsiddharameshwar maharaj- The jiva’s turning to the Ulti-
mate Accomplishment/paramarth is unavoidable. Maya beats
everyone again and again for she is always trying to lead them
towards the Self. On receiving a slap or two from maya the
wise and right thinking individual turns to Self-knowledge, but
other stubborn unthinking jivas, receive numerous slaps from
maya, birth after birth. Still there is no escaping from ultima-
tely going to our own original form/swarupa and even after
terrible suffering it still cannot be avoided, so is it not wiser,
today itself, to joyfully admit and accept this?
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Sedi-li nékdo liné/ne¢inné doma (tj. v téle)
a neplni si povinnosti vici svému Mistrovi, pak
bude Mistrem bit?, zatimco tento svét ,za“
tomu muze pouze prihlizet. (Kdyz prijmete sebe
sama za télo, co pak muze tento svét ,za“ de-
lat? Ztstane nepovsimnut uvnitt a bude odsud
necinné prihlizet.)

6. deei HEer 3o | g & SIS |
3@ I4E HINTS | MY STe 11 & |
tevham mahatvaci gelerii | durjandcerin hasem
jaler |
duhkha udamda bhogilerin | apulya jrverin |1 6 11

28ri Siddharaméshvar MaharddZ — Obraceni se dZivy ke
Koneénému Zavrseni/paramdrta je nevyhnutelné. Mdja tluce
kazdého znova a znova, protoze se vzdy snazi vést vas smeé-
rem k ,Ja“ Obdrzenim jednoho ¢i dvou pohlavki od mdji
se moudra a spravné premyslejici individualita obrati smérem
k ,Ja% Zatvrzele smyslejicim tupctim se od mdji dostava nespo-
Cet pohlavku, v jednom zrozeni za druhym. Presto se vSak na-
konec sméfovani k vlastni formé/svaripé nedd uniknout, a to
ani po nesmirném utrpeni. Neni tedy moudrejsi to pravé dnes
radostné pripustit a prijmout?
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Then one’s greatness is lost and one will be
laughed at by this world that is far from the
Self (ie. in this world we suffer insult and en-
joy praise). And then that paramatma has to
endure the sufferings of its own jiva.

Pak je vase velikost ztracena a tento svét, ktery
je od ,,Ja“ daleko, se vam bude jen vysmivat
(tj. v tomto svété trpime urazkami a uzivame
si chvalu). Paramdtma pak musi snaset utrpeni
svého vlastniho dzivy.

7. 6 SR S| T FST |
CRATITE H | e S ol
taiseci honara ariitirin | mhanona bhajaver bhaga-
vamtirit |
paramarthact praciti | rokadi ghyavi |1 7 11

Then that paramatma will have to endure de-
ath. Therefore one should rest within God and
make His bhajan (say, ‘I know nothing” and
become one self God) and in this way, one
should accept that paramarth (ie Supreme Mea-

10
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ning/Accomplishment) that is within this ever
present ‘experience’. (Then your prapanch be-
comes paramarth)

Paramatma musi nasledkem toho snaset smrt.
Proto byste méli odpocivat uvniti Boha a pro-
vadét Jeho bhadzZan (teknéte: [ Nic nevim*
a stante se sami Bohem) a timto zpusobem
byste méli prijmout Skutec¢nost/paramdrtha (tj.
nejvyssi Vyznam/Zavrseni), kterd je uvnitf ne-
ustéle pritomnou ,,zkusenosti“. (Pak se vas svét-
sky zivot/prapanca stane paramdrthou.)

. GER STEat G| i STTET S|

IEE IIE JhIh | RO E N <l

samsaririt asatarit mukta | toci janava samyukta |
akhamda pahe yuktayukta | vicarana he 11 8 |1

The one who is liberated while in samsar, he
only can know this union of the jiva with shiva
(ie. properly performed prapanch). And when
this union is carefully investigated then, there
is that unbroken brahman (paramarth).

11
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Pouze ten, kdo je osvobozeny, zatimco je v sam-
sdare, dokaze poznat toto spojeni dzZivy a Sivy
(tj. TAdné plnéni svétského zivota/prapanca).
A jakmile je toto spojeni pozorné prozkoumano,
pak je zde neprerusené brahman (paramdrtha).

9. STl &l W | T AT s |
ST S STl SEATET @i 2
praparici to savadhana | to paramartha karila jana
I
prapariicirit jo apramana | to paramarthirii khota | |
91l

When that purush is alert in prapanch then
only, will He know paramarth. But if that pu-
rush stays in prapanch and holds fast to body
consciousness, then His paramarth is not real
paramarth.

Kdyz je purusa ve svétském zivoté/prapanca
bdély, jediné pak pozna paramdrthu. Pokud
vSak setrvavd ve svétském zivoté/prapanca
a drzi se pevné télesného védomi, pak neni Jeho

12



12.1 Ryzi pozornost

10.

11.

3o
paramdartha opravdovou paramdrthou.

T 0| T T e |

UG = HRAT R AN 20

mhanauna savadhapaneri1 | praparica paramartha
calavanerit |

aiserit na karita bhoganerin | nana duhkher |1 10
I

For only through constant attentiveness is pra-
panch and paramarth accomplished. If one fails
to do this, then there is the enduring of the
‘many’ pains.

Prapanca i paramdrtha jsou zavrSeny pouze
diky nepretrzité pozornosti. Pokud v této praxi
selzete, budete podstupovat ,nescetné* bo-
lesti.

qUTTes TEH 9 | Siiag foaeh =

ST 69 &1l $HeS | AT %1 TuT 1| 22 1
parnali pahona ucale | jtoasysti vivekeri cile |

ani purusa hoiina bhramale | yast kaya mhanaven

13
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Only when there is some secure place to place
its feet does the caterpillar then raise a foot
towards the next leaf. Thus, if even ordinary
creatures move with such vivek then, what then
can be said of that purush who wanders here
and there in confusion? (First place your foot
firmly on this ‘I am’/proper prapanch and then
raise yourself up to, I do not exist/paramarth)

Housenka se odhodla k dalsimu kroku smérem
k listu jediné tehdy, je-li si jista, Ze je v bez-
peci. Pokud se i jen obycejni zivoc¢ichové pohy-
buji s takovymto rozlisSovanim, co lze pak ftici
o purusovi, ktery zmatecné blouma sem a tam?
(Nejdiive ze vseho ukotvéte pevné sva chodila
v tomto ,,J& jsem‘/tj. Tadné si plnte svétsky
zivot / prapanca, a pak se pozvednéte — Ja nee-
xistuji/ paramdrtha.)

12. TEUI STETE S8 o1 STES e =esuT|
JEics EIUTR AFHTT| AU Fretd | 2RI

14
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mhanauna asavi dirgha sticana | akhamda karavi
calana |
pudhila honara anumana | aniina sodavern |1 12

There should be this understanding of ‘I am’
and then that unbroken brahman should be
searched out. Therefore conjecture and guessing
about the future should be left aside.

Meélo by tu byt toto pochopeni ,J& jsem®,
a pak by mélo byt vypatrano toto nepretrzité
brahman. Proto je potfeba opustit hypotézy
a dohady tykajici se budoucnosti.

el Al TN Z:@ Bl S|

T &1 Sifeheh R fHa SR 23

sukhi asato khabardara | duhkhi hoto bekhabara |
aisa ha lokika vicara | disataci ahe |1 13 |1

That purush who is very careful has pleasure,
but when that purush is careless then there
is pain, for then, thoughtlessness is seeing this

15
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Yoo
worldly life.

Purusa, jenz je velice ostrazity, se tési radosti,
ale pokud je lehkomyslny/nedbaly, pak je zde
pritomna bolest. Bez-myslenkovitost pak vidi
tento svétsky zivot.

U T | e T AR

Sl T AT I AN 2

mhanauna sarvasavadhana | dhanya tayacer ma-
himana |

jantrit rakhe samadhana | toci yeka |1 14 |1

Therefore that purush is blessed only when His
power is the alertness of this ‘all’ And when this
‘all” which is within this gross world is carefully
protected then, there is the perfect contentment
of that One paramatma.

Purusa je pozehnan jen tehdy, kdyz je Jeho sila
bdélosti tohoto ,vse*. A kdyz je toto ,vse“, které
se nachazi uvniti tohoto hrubého svéta, bez-
pecné chranéno, pak je tu dokonaléd spokojenost

16
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15.

16.
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tohoto Jednoho paramadtma.

BT A FHST| N STl T8 T

d o5 TEATST| TR HAT1 24l

calaneca alasa kela | tart avacita padela ghala |
te vele savarayala | avakasa kairiica 11 15 |1

If one is lazy with regards to proper discrimi-
nation, then a sudden blow is sure to come and
how then will the mind be able to say, “Nothing
is there”? (Firm conviction has to be estab-
lished, otherwise one day, one is sure to drown
in the troubles of samsar)

Pokud jste lini fadné rozliSovat, pak zarucené
prijde nahla rana. Jak pak bude mysl schopna
fici: ,Nic zde neni?* (Musi byt ustanoveno
pevné presvédceni, jinak budete den za dnem
upadat do problému samsdry.)

X\ a Ly b E?F:Bl . o |
BHIHHRA A | ATETT &1l 25 |
mhanauna dirghasticanece loka | tyarica pahava

17
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viveka |
lokaritkarita loka | Sahane hoti |1 16 ||

Only when this world of ‘I am’ has been estab-
lished can there be the wvivek of that purush.
Therefore first this world should become wise
on account of that world beyond.

Pouze pokud byl ustanoven tento svét ,Ja
jsem“, muze zde byt rozliSovani purusi. Proto
se ze vSeho nejdiiv stante moudrymi na zakladé
sveta ,,za“

T o FETY ATEET | T 07 |

IO SEF TieTd | FERE I 291l

pari te sahane volakhave | gunavariitace guna ghy-
ave |

avaguna dekhona samdave | janamadherin |1 17 |1

Then through wisdom that Reality should be
recognized when, that pure sattwa guna of
the mula maya has been accepted. Therefore
first these mixed gunas within this gross world

18
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18.

Yoo

should be left aside and this world beyond
should be witnessed.

Pak by méla byt prostrednictvim této moud-
rosti, kdy byly prijaty ¢ird sattva guna a mula
mdaja, rozpoznana Skutecnost. Prvnim krokem
je zanechani smésice gun uvnitt hrubého svéta.
Meél by byt pozorovan svét ,,za“.

A= G AT ST R | AT

TSI AT MUE TN 2< )

manusya parakhiirit rahend | ani kondcerr mana
todina |

manusyamatra anumand | antina pahe |1 18 11

If the man does not make this continuous exa-
mination of the ‘all’ and if the mind does not
break this concept of being someone then, there
is only a man and his understanding brings only
conjecture.

Pokud ¢lovek neprovadi toto neustalé zkoumani
,vSeho* a neni-li zlomen koncept mysli, ze je né-

19



Dasaka XII — Rozlisovini a bezZddostivost

19.
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kym, zlstava pouze jedincem a jeho pochopeni
ptinasi jediné dohady/pochybnosti.

8 Tehesi AR Tt fererht Feehtl

FI TR S0 W TN 220

dise sakalariisa sarikha | pahatar viveki netaka |
kami nikami lokari | barerit pahe 11 19 ||

But if you understand that whatever is seen is
the same as this ‘all’ then, you are a proper wvi-
veki. Then in this world of desire, the desireless
see with this pure sattwa guna.

Pochopite-li vsak, ze vSechno, co je vidéno, je
totozné s timto ,,vse“, pak jste radny zak, vivéki.
Ten, kdo je bezzadostivy, vidi v tomto svété
tuzeb pouze ¢irou sattva gunu.

~ o Hav_l\golq\a NET%_VI
S A IRE | TREl S0 Reo |l

janona pahijeta sarva | heriici tayaceri aptirva |
jyace tyapari gaurava | rakhori jane 11 20 |1

20
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When knowingness wants only this ‘all” then,
thoughtlessness can become Its Reality. It is by
this knowingness of that purush that respect for
that paramatma is protected.

Kdyz dovednost védéni touzi pouze po tomto
,vse“, pak se bezmyslenkovitost muze stat Svou
Skutecnosti. Je to diky schopnosti védéni to-
hoto purusi, ze je ochranovana tucta k para-
matman.

et AT TR
[THSSEUEE THE GRS 2 1l 2R,

iti sridasabodhe gqurusisyasamovade
vimalalaksananama samasa pahila |11 11 12.1

Timto konci 1. kapitola 12. dadsaky knihy
Ddasbodh s nazvem ,, Ryzi pozornost”

Preklad z anglictiny — Gabriela Addmkovd 2017
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12.2 Nirguna
pochopeni

THE TN : ATl
samasa dusard : pratyayaniripana
The Nirgun Understanding

|| Sri Ram ||
1. R GENEL 3T &1 &l 78S f<ede &l
ol 9T =i 2 |
aika sariisarasi ale ho | stri purusa nisprha ho |

23
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Yo
sucitapanerit paho | arthamtara |1 1 11

Stop and listen dear people who have come to
this samsar. Stop dear woman and man and be
desireless. Stop and with a pure chitta under-
stand that essence within.

Zastavte se a naslouchejte, mili lidé, ktefi jste
vstoupili do této samsary. Zastavte se, milé
zeny a mili muzi a budte bez zadosti. Zastavte
se a s ryzi cittou pochopte tuto podstatu, kterd
se naléza uvnitr.

2. HT WU A6 FT Hieqd FHea |
e T A SRR It I R0
kaye mhanate vasana | kaye kalpite kalpana |

amtarimce tarariiga nana | prakarem uthati || 2
I

Why has this vasana to say anything? (The va-
sana wants only to be; it does not need to say
anything more) Why to imagine that which is
only imagined? For then the ‘many’ ways and

24
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‘many’ things will not arise like waves upon
your inner space.

Pro¢ by méla tato vdsdna cokoli fikat? ( Visdna
chce pouze byt. Nemusi nic vic fikat.) Pro¢
si predstavovat néco, co je samo pouhym vy-
tvorem predstavivosti (kalpana)? ProtoZze po-
tom ve tvém vnitfnim prostoru nebudou neu-
stale, tak jako viny, vyvstavat ,,mnohé“ zpisoby
a ,,mnohé“ véci.

. W@ T are | R/ e ) 29|

ARG TETd | Thes FiEtl 3

barerin khaverin bareri jevavern | barer lyaverit ba-
reri1 nesaven |

mandasarikherir asavern | sakala karithirin 11 3 11

“I should eat the best foods; I should enjoy only
the best fruits of my past actions; I should be
adorned with the best jewellery and accessories
and I should wear the best of clothes.” When
the mind thinks like this then, you should un-
derstand this ‘all thing’ (the best is that ‘thou-

25
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ghtless’ swarup. What wish does It have of these
things? These thoughts of your mind should be
forgotten and then this knowing of the ‘all’ can
be understood)

»,Mél bych jist ta nejlepsi jidla; mél bych za-
kouset jen ty nejlepsi plody svych minulych
¢in; mél bych byt zkraslen témi nejkrasnéjsimi
sperky a doplinky a mél bych nosit ty nejlepsi
odévy. Jakmile mysl uvazuje timto zptisobem,
meéli byste pochopit tuto ,wvéc vse“. (Nejlepsi je
totiz ve skutec¢nosti ona ,,bez-myslenkova® svar-
tpa. Touzi snad po nékteré z téchto veci? Na
podobné myslenky vznikajici ve vasi mysli mu-
site zapomenout a diky tomu budete schopni
pochopit a poznat toto ,vse“)

4. UH e 7T | a4 d FiEiN | 2|
T FRAT | TS B 2

aiserit ahe manogata | tari ter1 karithiriica na hota |
barer karitarin akasmata | vaita hoterin |1 4 11

When the inner intentions of the mind are like

26
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this then, that Reality and even this ‘thing’ can-
not be found. Then while trying to gain the
best, the worst suddenly appears (when the
mind wants only the best then one is entan-
gled in body consciousness and the mind always
wants, ‘better than this’ Due to such thinking,
that ‘best’ ie. the Self, can never be found).

Ma-li vase mysl takovéto tendence a zameéry,
potom Skutec¢nost, ba dokonce ani tato ,véc”,
nemohou byt nalezeny. Potom, zatimco se sna-
zite ziskat to nejlepsi, prijde nahle to nejhorsi.
(Jakmile chce mysl jen to nejlepsi, potom je ¢lo-
vék zapleten do télesného védomi a mysl chce
neustale néco ,lepsiho nez tohle“. Kvuli tako-
vému pristupu nemuze byt to, co je opravdu
snejlepsi“; tedy Ja, nikdy nalezeno.)

. I GE! I G| TT qdd S|
T ST Tl | TREIE =iesdt |«

yeka sukht yeka duhkhi | pratyaksa vartatem lokim
I

27
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kastt honiniyar sekhiri1 | prarabdhavart ghaliti ||
511

The One (ie. brahman) has pleasure and the
other (ie. jiva) has pain when it functions in this
world through sensory perception. Then every-
thing becomes so confusing and exhausting and
in the end, it is all put down to one’s destiny.

Ono Jediné (tedy brahman) mé radost a to
druhé (tedy dziva) mé bolest, protoze v tomto
svete funguje na zakladé smyslového vnimani.
Potom se pro néj stava vSechno zmatené a vy-
cerpavajici a nakonec se vSechno svede na rizeni
osudu.

6. SFgF I FAAT| TR 6 o el
IMIST ST 0G| Figf Fedtll &I
acuka yetna karavena | mhanauna keler terir sa-
jend |
apala avaguna janavenda | karihiri kelyam 11 6 |1

The mistake was that proper effort had not
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been made and therefore that Reality has not
been gained. This created ‘thing’ should not
know your faults and vices (if this ‘thing’ is to
be understood then, the vices and habits of the
mind have to be left. This is proper effort)

Chybou bylo to, ze nebylo vynalozeno potiebné
usili, a proto jste nedosahli Skutecnosti. Tato
stvorena ,,véc“ by neméla znat vase chyby a ne-
ctnosti. (Aby byla tato ,véc* pochopena, mu-
site se zbavit vSech nectnosti a zlozvykt. To je
pravé usili.)

. S STYST ST90T 07| f E=aTd 1Y S0

I Gifedi ==l &l S 9l

jo apala apana nene | to dusatryacerin kaye jane |
nyaye sariditam dainyavane | hoti loka 11 7 11

When that purush does not know Its own Self
then, that knows so many other things. Thus
leaving aside equanimity, a world of misery has
appeared.
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Kdyz onen purusa nezna své vlastni Ja, potom
znd jen mnoho ostatnich véci. A proto kvuli
tomu, ze opustil jednotu, objevil se svét utr-
peni.

N e N ey b N . O e LS
8. AR HANTT heddll AIRMHENTE ddd-T|
S~ _ = o
@ Skl AN FHSE Il <l
lokariice manogata kalena | lokamsarikherir varta-
vend |
miirkhapanem lokirit nana | kalaha uthati |1 8 11

When the mind is full of intentions then, it can-
not understand that nirgun nor can it conduct
itself like this ‘all’ even. Due to its foolishness,
quarrelling starts in this world of ‘many’ thou-
ghts.

Jakmile je mysl plna zamért, tak nemtze po-
chopit tuto nirgunu, ba dokonce se nemiize cho-
vat ani jako toto ,,vse®. Kv1li jeji hlouposti vzni-
kaji v tomto svété ,mnoha‘“ myslenek roztrzky.

9. Fd Al ATedl | T FH &l
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¥
el TETal 3fcfl| smfa g -

maga te kalo vadhati | paraspareri1 kasti hot |
pretna rahatari aritirit | Sramaci hoyeriz 11 9 |1

Then that Reality increasingly quarrels and due
to insults and reprisals there is only wearisome
distress (maharaj- he says, “One day I will pay
him back in his own words”). If proper effort
is not maintained until understanding comes
then, there is only this trouble and strife.

Potom se tato Skutecnost ¢im déle tim vice
hada a kvili dtokiim a odvetdm vznikd jen
unavné stradani. (Randzit Mahdradz: Takovy
clovek 1ika: ,,Jednou mu to oplatim a udélam
mu to, co udélal on mné’) Neni-li vynalozeno
odpovidajici usili, dokud neptijde pochopeni, je
tu jenom utrpeni a boj.

Ul e T | IRETE A S|
GHSIS, Qifest 4F | <9 g |l 2ol

ais1 navhe vartanuka | pariksave nana loka |
samajalerit pahije nemaka | jyacerir tyapari 11 10
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One should not conduct one’s Self in this way
and this world of the ‘many’ should be properly
examined. Therefore clear cut understanding of
that purush is required.

Clovék by se nemél ke svému J& chovat timto
zpusobem a tento svét ,mnohého“ by mél byt
nalezité prozkouman. A proto je nutné, aby pu-
rusa dosahl jasného pochopeni.

2 T SICAIE | Figl 9 Fob T

[ARTA AAZEN| FE Fob 1l 221

Sabda pariksa ariitarapariksa | karithirit yeka kale
daksa |

manogata natadraksa | kaya kale |1 11 ||

This ‘word’ is to be examined; this inner space
is to be examined; this ‘thing’ and that One are
to be understood by those who are alert. But
tell me, what can a mind full of these selfish
intentions understand?
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Toto ,slovo by mélo byt prozkouméno; tento
vnitini prostor by mél byt prozkouman. Ti,
kteri jsou pozorni, ba méli pochopit tuto ,véc*
a ono Jediné. Ale fekni mi, co muze pochopit
mysl, kterd je plna egoistickych zameéra?

O T S0 | ST Hg =i

T S Sifeheh 80T | TG T Il 2Rl

dusaiyasa Sabda thevanern | apald kaipaksa
ghenerit |

pahorit jatam lokika laksanerit | bahuteka aistrit |1
12 |1

It blames others and takes sides and then, when
you try to understand that One within the
‘many’ with such worldly attention, that One
becomes worldly.

Takova mysl jen obvinuje druhé a zaujima
ruznéa stanoviska. A proto, kdyz se s tako-
vymto svétskym pristupem pokusite uvnity
,mnohého* poznat ono Jediné, stane se ono Je-
diné svétskym.
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13. B! SR RUTATERYI | HedTd SFTd |ravi |
A Hifedt ¥edTi| Fga gl 2R
lokii barerit mhanayakaranerir | bhalyasa lagatem
sosanerit |
na sositam bhamdavanem | sahajaci hoye 11 13 |1

Within this gross world there is the best and
that is pure knowledge. But for the sake of be-
ing someone and saying something, that most
virtuous One starts agreeing with this world
(and then you have so many opinions and con-
cepts and take it all true). But if you do not
agree with this slanderous talk then, you be-
come that natural swarup.

Uvniti tohoto hrubého svéta se nalézd to nej-
lepsi, a sice ¢iré poznani. Avsak toto nejdoko-
nalejsi Jedno chce nékym byt a chce néco rikat,
a tak zacne souhlasit s timto svétem. (A po-
tom mate tak mnoho nazort a konceptii a pova-
zujete je za skutecné.) Kdyz vsak nesouhlasite
s pomlouvacnymi fe¢mi tohoto svéta, stanete se
onou prirozenou svaripou.
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14. 3TYUTE S AT 98 FSY TRTET |

15.

I g Sa| HIOTEH I 22
apandsa jerit manend | tetherin kadapi rahavena |
ur todiina javend | kontyekeri |1 14 11

If mula maya does not respect its own self, then
‘there’ cannot remain. That *remainder gets
broken up into the ‘many’ thoughts and there
cannot be the company of the One. *(That
which remains when everything is negated, Self
without self)

Nerespektuje-li mila mdja své vlastni ja, po-
tom tu zadné ,tam® nemize zistat. Ona *pri-
pominka se roztriStila na ,mnohé” myslenky
a ¢lovek ztrati spole¢nost Jediného. *(To, co tu
zustane i poté, co bylo vse znegovano — Ja bez
ja.)

Sl T Al | I ATl SaTaEi|

T ST TR | TE Fos 1| 24l

bolato khareri calato kharerin | tyasa maniti laha-
nathoren |
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nyaye anyaye parasparer | sahajaci kale 11 15 |1

When that purush ‘speaks’ the Truth and mo-
ves with the Truth then, He has respect for
Himself. Then both justice and injustice are un-
derstood to be that natural swarup.

Kdyz tento purusa ,mluvi“ Pravdu a pohybuje
se s Pravdou, potom méa tctu Sam k Sobé.
Tehdy jsou spravedlnost i nespravedlnost cha-
pany jako ona prirozena svarupa.

BRI ol dladt| faraeh &A1 S <1 &)

UIRRT el | & S 1 25 1

lokariisa kalena tarvari | vivekerin ksma jo na kari
I

teneritkaritarii barabari | hota jate |1 16 ||

As long as this world is taken to be true then,
that purush cannot maintain the patient endu-
rance of vivek. On account of this, equanimity
comes and goes (ie. there is a wavering mind).

36



12.2 Nirguna pochopeni

17.

Yoo

Dokud purusa povazuje tento svét za pravdivy,
tak nemtize trpélivé a vytrvale provadét vivéku.
Kvili tomu jednota/klid prichdzi a zase od-
chézi. (Tedy je tu kolisavd mysl.)

e} <eA fae o getd wese|

g MM g&1 11 S ATl 29

jarioari cariidana jhijend | tarva to sugamdha ka-
lena |

camdana ani vrksa nana | sagata hoti || 17 11

If the sandalwood™ is not rubbed, its fragrance
cannot be known and then this sandalwood tree
and the ‘many’ trees appear to be just the same.
*(This ‘all’ body is the fine sandalwood tree and
this has to be worn away through worship. But
the ‘many’ different bodies are valued and this
‘all” has been disregarded)

Vuné vzacného santalového dieva™ se nemuze
projevit, dokud jim netfeme o plochou pod-
lozku. Jinak se santalovy strom muze jevit
uplné stejny jako ostatni ,mnohé“ stromy.

37



Dasaka XII — Rozlisovdini a bezZddostivost

18.

Yoo

(Toto télo ,vsSe“ je jako vzacny santalovovy
strom a potfebuje byt tfeno prostrednictvim
uctivani. Ale misto toho si cenime ,,mnoha‘“ ruz-
nych tél a toto télo ,vSe“ ignorujeme.)

g 3| 07 9 Fob | Al T T FH Fib |

S IIT Sl +des | TWTEIaRll 2¢ I

jarva uttama guna na kale | torin ya jandasa kaye
kale |

uttama guna dekhatam nivale | jagadamtara 11 18

As long as the best guna has not been unders-
tood then, that paramatma and this ‘I am’ are
made into so many different things. And when
that best guna is understood then, this inner
space of the world becomes pure.

Dokud neni nejlepsi guna pochopena, tak jsou
toto paramdtma i toto ,ja jsem“ pretvoreny
na mnohé riuzné véci. A jakmile je tato nej-
lepsi guna pochopena, dojde k procisténi tohoto
vnitiniho prostoru svéta.
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19. SRR Faesd 313 | SRR &l e |

20.

T ST Aloscs | feasasteiil 22

jagadariitara nivalata geleri | jagadamtari sakhya
jaler |

maga janaven volale | visvajana |1 19 ||

When this inner space is made pure then, hap-
piness appears within. For when there is this
joy of knowing, then the mind turns around
and does not seek sensory delight (maharaj- the
world is going east and the Master takes you to
the west).

Je-1i vnitini prostor procistén, objevi se vnitini
stésti. Protoze je-li tu radost poznani, tak se
mysl obrati a nehledd uz smyslova potéseni.
(Randzit Mahdrddz: svét jde na vychod, ale
Mistr vas vede na zapad.)

SATIGA dleseat | il F1 30T TS|

STt T Fhesied | FS AR N Ro |l
jantritjanardana volala | tar1 kaye uneri tayala |

raji rakhaven sakalamla | kathina ahe 11 20 ||
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When that Lord of the world draws near to you
then, what will this mind want for? Still know
that though this consent of the ‘all’ should be
protected, it is nevertheless maya.

Kdyz se k tobé Pan svéta priblizi, co by po-
tom mysl jesté chtéla? AvSak pamatuj na to, ze
i kdyz by tento soulad se ,vSim*“ mél byt ochra-
novan, je to stale jenom madja.

IH RllGdl HITA | GUATH 2N

perilerir terir ugavaterit | usinerit dyaverit ghyaveri
lagatern |

varma kadhitam bhamgatem | paramtara |1 21 11

Wherever it is sown, there that Reality will
*sprout. But one should be able to accept the
reprisals of whatever one has given out (endure
the karma you have created in ignorance; let
whatever has to come, come and whatever has
to go, go). And when that essence is extracted
then, the broken mind is that unbroken swarup.
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*(If you place that Reality in the ‘many’ forms
then It will appear like the ‘many’ forms; if
you place It in the formless, It will be formless.
Where you place It, is up to you)

Kamkoli je SkuteCnost zaseta, tam i *vzklici.

Ale c¢lovek musi byt schopen prijmout odplatu
za vSe, co vykonal. (Musis snaset dusledky
karmy, kterou sis v nevédomosti vytvoril. At
to, co ma prijit, ptijde, a to, co ma odejit, ode-
jde.) A kdyz je tato esence ziskdna, stane se
roztristéna mysl touto nepretrzitou svaripou.
*(Vlozis-li Skutecnost do ,mnoha“ forem, po-
tom se bude jevit jako ,mnoho® forem. Kdyz
Ji vlozis do bezforemného, bude bezforemnou.
Kam ji vlozis, je jen na tobé.)

~ a a. N Eh?\;'l E\ru\_lg ? \.l
SAUETRE 2T | TR RN
lokikirir barepana keler | tenert saukhya vadhalem
I
uttarasarikhen alerir | pratyottara |1 22 11
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When on account of thoughtlessness, this world
within is made, then happiness grows. Then this

*reply and its counter-reply are just the same.
*(‘T am”)

Kdyz je diky bez-myslenkovitosti vytvoren
tento vnitini svet, tvé stésti vzroste. Potom jsou
tato *odpoved i odpovéd na tuto odpovéd jedno
a totéz. *(,,Ja jsem")

& STl SMauTTe | 39 dics TSl FE|
FRATe MY HAT | S0TeOn Il R3 1

herir avagherit apanaritpasin | yethem bola nahirit
janasi |

sikavaverit apalya manasi | ksanaksana |1 23 |1

Thoughtlessness and this world of ‘many’ thou-
ghts are both with you (ie. you are this ‘I am’
and liberation and bondage are in our hands
only). ‘Here’ there should be no ‘speaking’ to
this gross world and your own mind should be
taught this from moment to moment (maharaj-
check your mind. Why has this thought come
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to me?).

Mas v sobé jak bez-myslenkovitost, tak i tento
svét ,mnoha“ myslenek (tedy jsme toto ,ja
jsem“ a osvobozeni i spoutanost je jen v na-
sich rukach). ,Tady“ bys nemél vibec ,mlu-
vit“ s timto hrubym svétem a tva mysl by se
tomu méla ucit minutu co minutu. (Randzit
Mahdaradz: Hlidejte svou mysl. Ptejte se — proc¢
ke mné prisla tahle myslenka?)

W5 Gt Wed| T R e |

A HIH €T HA | qfest e 1| %11

khala durjana bhetald | ksameca dhira budala |
tari moneriici sthalatyaga kela | pahije sadhakerit | |
2411

When the wicked minded and the ‘far from
the atma’ are met and your power of forbea-
rance cannot endure then, the sadhak should,
by mouna/keeping silent, leave that place (of
the mind). (When you understand nothing is
there then, everything will be there, only now
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you will not want to experience anything and
spoil your state; then why to think and ima-
gine?)

Stane-li se sadhakovi, ze se setkd s pokfive-
nou mysli a se stavem ,daleko od dtma“ a on
neni uz schopen to déle snaset, mél by pomoci
mouny (setrvavani v mlcenlivosti) toto misto
(mysli) opustit. (Jakmile pochopite, ze tu nic
neni, bude tu vse, ale ted uz nebudete chtit nic
zakouset a kazit si svij stav; pro¢ potom pre-
myslet a vytvaret si predstavy?)

I AT T ST | SR ATt |

o 7Ol LS &l | FHog ARl Il 40

loka nana pariksa janati | amtarapariksa nenati |
tenerit prani kararitte hoti | sarideha nahiri || 25

If you know how to examine the things of this
world but do not know how to examine this in-
ner space then, that Reality, which is free of all
body attachment, appears as a miserable beg-
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Vite-li, jak nakladat s vécmi tohoto svéta, ale
nevite, jak zakousSet vnitini prostor, potom se
tato Skutecnost, ktera je prosta jakékoli télesné
pripoutanosti, jevi jako ubohy zebrak v pranée.

HATYUT AT HLOT| FEUT TS S|
HISUT STE 01| e || R4 |

apandsa ahe marana | mhanauna rakhaveri baretii-
pana |

kathina ahe laksana | vivekacerii |1 26 11

Then death is sure to come to you. Therefore
thoughtlessness should be protected. For even
this ‘I am’ that is come upon through wvivek, is
still in maya.

Potom je jisté, ze vas navstivi smrt. A proto
by méla byt ochranovana bez-myslenkovitost.
Protoze dokonce i toto ,ja jsem“, které k vam
prislo diky wvivéce, je stale jen mdja.
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I SET THE| AT TR Fehes S|
~Td dTed Hed | FHRAT a0 el
thora lahana samana | apale parikhe sakala jana |

cadhatem vadhaterin sanedhana | karitarii barerit ||
27 |1

When the great and the small are the same
(ie. brahman and jiva); when you and another
are the same; when that world beyond and this
world are the same; when less objectivity and
more objectivity are the same; then it is on ac-
count of thoughtlessness (ie. understanding has
come).

Jsou-li ono veliké a ono malé jedno a totéz (tedy
brahman a dziva), jste-li vy a druzi jedno a to-
téz, jsou-li svét ,za“ i tento svét jedno a totéz,
je-li méné i vice objektivity jedno a totéz, je to
diky bez-myslenkovitosti. (Tedy prislo pocho-
peni.)

o FRal A &d | & df TeFaE 4|

3Tl 9 G o | HITE FR— ¢
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bareri1 karitam bareri1 hoterr | heri torir pratyayasa
yeterit |
atam pudherir samgaveri teri1 | kondsa kaye 11 28

On account of thoughtlessness, one becomes
thoughtless; on account of thoughtlessness, you
do not exist. Then now and ahead, what will
that Reality have to tell to anyone? (If there is
only One then what need is there of thoughts
of another?)

Diky bez-myslenkovitosti se ¢lovék dostane do
stavu bez myslenek. Diky bez-myslenkovitosti
neexistujete. Takze zkratka a dobre — co by
mela Skutecnost nékomu rikat? (Je-li tu pouze
Jedno Jediné, k ¢emu jsou myslenky na néco
jiného?)

EREFATTETU | FIU] T[RRI

ENT qTiEeATauT | Eehes @I 1 31

harikathaniripana | barepanem rajakarana |
prasamga pahilyavina | sakala khoteriz 11 29 ||
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Therefore there should be this ‘story’ of hari
and wise rajakarana (see 11.5), for without this
knowing, this ‘all’ will be forgotten and lost.

A proto by tu mél byt tento ,,pribéh* Pana/hari
a moudrd rddzZakarana (viz 11.5), protoZe bez
tohoto poznani by bylo toto ,,vse* zapomenuto
a ztraceno.

o SEer a1 | TERTHIE Jhd 4 1T

a0 91 9 R R0 gE A 2ol

vidya udaridaci sikald | prasamgamana cukataci
gela |

tart maga taye vidyela | kona puse |1 30 |1

And when that paramatma learns worldly
knowledge then, this pure knowledge will be
forgotten and lost. Then, what and to whom
will you ask about that knowledge of brahman?
(If this knowledge is lost then you are lost but,
maharaj- there is only yourself in this world;
then tell me, where does the answers come
from?)
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A kdyz se toto paramdtma stard jen o svétské
poznani, potom je toto ¢iré poznani zapome-
nuto a ztraceno. Koho se potom budete ptat na
poznéani brahman? (Je-li toto poznani ztraceno,
jste ztraceni i vy, ale RandZit Mahdrdadz tekl:
Na tomto svété jste jen vy sami, tak mi feknéte
— odkud vam prichazeji odpoveédi?)

-"{% ﬁr\ N o PN
TIAHEQUATH §HE gaU I R/ 2RR

.....

pratyayaniripananama samasa dusara |1 2 |1 12.2

Timto konci 2. kapitola 12. ddsaky knihy
Dasbodh s nazvem ,, Nirguna pochopeni®

Preklad z anglictiny — Martin Vinkler 2017

49



Dasaka XII — Rozlisovini a bezZddostivost

Yoo

50



12.3 Promluva
o0 oddaném

QU [ : hi=equ]
samasa tisard : bhaktaniriipana
Discourse on the Devotee

|| Srf Rém ||
1. Y=Y 9gd S| die qreEl faaw|

EANT AT WF | & Tl 2 1
prthvimadherit bahuta loka | terithi pahava viveka
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ihaloka ani paraloka | bara pahava 11 1 ||

Within this earth (ie. gross element of names
and forms) there is this world of the ‘all’ (ie. the
world beyond where names and forms are dis-
solved). This ‘all’ and also that Reality should
be understood through wvivek. To properly un-
derstand this world and the world beyond is
called vivek.

Uvnitf zemé (tj. hrubého elementu jmen a fo-
rem) se nachazi tento svét ,vseho* (tj. svet ,za“,
kde jsou jména a formy rozpustény). Toto ,vSe*
a rovnéz tato Skutecnost by mély byt pocho-
peny skrze rozliSovani/vivéka. Vivékou se mini
dikladné pochopit tento svét a svét ,za“

2. SEA AR | ST ST 6|
S AR | FEE qiiest I R
ihaloka sadhayakaranem | janatyact samgati dha-
raneti |
paraloka sadhayakaraneri | sadguru pahije |12 11
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In order to truly understand this world one ne-
eds to hold on to the company of knowing (ie.
forget everything, this is properly performed
prapanch). And in order to truly understand
the nature of this world beyond, one needs the
sadguru (ie. properly performed paramarth).

Abychom skutecné pochopili tento svét, je za-
potiebi drzet se ve spolecnosti védéni (tj. za-
pomenout na vse; toto je disledné provadéna
prapanca/svetsky zivot). A abychom skuteéné
pochopili podstatu tohoto svéta ,za“, potre-
bujeme satgurua (tj. dusledné provadét para-
mdrthu/Skutecnost).

. FEoE g g | 2 Foel |

AR TS | el TS a1l R )

sadgurusi paya pusavernr | herithi kalena svabha-
verit |

ananyabhaverit yekabhaverit | doni gosti pusavya
131l

Why is there any need to go to the sadguru and
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what should one ask of Him? If thoughtlessness
has not been understood then, one should go to
the sadguru. And then, when there is that un-
derstanding of ‘no-otherness’ or the conviction
that there is nothing but One in this whole cre-
ation, then this ‘story’ between prakruti and
purush will be wiped out. (maharaj- you cannot
kill yourself...for that the sadguru is needed)

Proc¢ je tu pritomna potieba jit za satguruem
a na co bych se Ho mél zeptat? Nebyla-li pocho-
pena bez-myslenkovitost, méli byste jit za sat-
guruem. A poté, jakmile je zde pochopeni Jed-
noho jediného/toho, kde neni pfitomno nic dal-
stho neboli presvédceni, ze tu v celém stvoreni
neni nic jiného nez toto Jedno, pak je tento , pti-
béh* mezi prakrti a purusou rozpustén. (Maha-
radz: ,Nedokazete zabit sebe sama.. proto je
zapottebi Satguru)

4. I TS} AT FIUT| <F HI0T ST HIOT|
7 IS [awuT| &S Fq 1 21
doni gost1 tya kona | deva kona apana kona |
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ya gostimce vivarana | keleriici karaverin 11 4 |1

What is this ‘story’ of prakruti and purush?
And who is God and who am I? To understand
these questions, this ‘story’ should be investi-
gated by you, over and over again.

Co je to tento ,,pribéh® prakrti a purusi? Kdo
je Bih a kdo jsem ja? Abyste pochopili tyto
otazky, musite znova a znova zkoumat tento
,pribéh*.

. STTEf H& < dl FIUT| FIT SIYUT A= o Ho|

=AU AR TATRISEROT| R FS 1 4 )

adhtit mukhya deva to kona | maga apana bhakta
to kona |

patiicikarna mahavakyavivarana | kelerici kara-
verit 115 |1

Who is that main God at the source (mula pra-
kruti/purush) and who am I, the devotee? To
understand this there should first be *panchika-
rana and then there should be repeated contem-
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plation upon the great statement of vedanta,
‘You are That’ (ie. tattwasmi). *(Examination
and dissolution of the five great elements that
have mixed together with each other ie. objecti-
fication, to form this gross objective world)

Kdo je tento vyznamny Buh u zdroje (miila pra-
krti/purusa) a kdo jsem j&, oddany? Abyste to
pochopili, nejdiive by tu méla byt *pancika-
rana *(tj. prozkouméni a rozpusténi péti vel-
kych elementi, které se smichaly jeden s dru-
hym. To znaci objektivizaci, tedy vytvoreni to-
hoto hrubého svéta.) a poté opakované rozji-
mani nad vyznamnym tvrzenim védanty — Ty
jsi To (Tattvasmi).

6. Thoh HIHATY ek | FMAd TIBET [+12Te5 |
ATYUT KT T Hdos | JT G & I
sakala keliyacer phala | sasvata volakhaverin nis-
cala |
apana kona ka kevala | Sodha ghyava |1 6 |1

The fruit of pancikarana is this ‘all’ and then
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by deep thinking and contemplation of ‘You
are That’, one should recognise that still and
eternal swarup. If you want to know, who you
are then, the thoughtlessness of pure knowledge
should be searched out and accepted.

Ovocem toho, kdyz prozkoumaéte a rozpustite
pét elementi/pancikarana, je toto ,vse“. Na-
sledné, diky hlubokému premysleni a rozjimani
nad tvrzenim ,, Ty jsi To“, byste méli rozpoznat
tuto tichou a véénou svaripu. Pokud chcete vé-
deét, kdo jste, méli byste patrat po bezmyslen-
kovitosti ¢irého poznani a prijmout ji.

. FRHR I et | G e ZreaaaT

ST HIT el | AieRacs qrfesi 1 o

sarasara vicara ghetarit | padasa nahii Sasvatata |
adhi karana bhagavamta | volakhileriv pahije |1 7
I

When you accept that thoughtless essence then,
this ‘object’ (ie. non-essence) is not and there is
that eternal essence. Therefore the *cause (ie.
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the non-essence of ‘I am’ is the cause of all that
is seen and perceived) and that God (ie. purush)
at the source, should be recognised. *(The va-
sana to be, mixed with the vritti to know and
the unmanifest three gunas and five elements
are this cause/mula maya; see 9.8.13)

Jakmile prijmete tuto bezmyslenkovitou esenci,
pak tu tento ,,objekt* (tj. ne-esence) neni a zi-
stava tato vécna esence. Proto by mély byt
u zdroje rozpoznany *pri¢ina (ne-esence tohoto
,Ja jsem® je pricinou vseho, co je vidéno a vni-
mano) a tento Buh (tj. puruse). *(Visana —
touha byt smichdna s vritti — poznani/védént,
neprojevené tii guny a pét elementt jsou touto
pric¢inou/tj. mila mdjou; viz 9.8.13)

8. frizges <i=Ies MU ST | FT= AT qaTe|
e ] ST | AT AR < I
niscala caricala ani jada | avagha mayeca pavada
|

yamadheri1 vastu jada | janara nahiri |1 8 |1
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There is that still swarup, this moving ‘all’
and the inert ‘many’. But when there are these
‘many’ inert names and forms caused by this ex-
pansion of maya then, that complete and still
Self within this moving ‘all’ will not be known.

Je tu tato ticha swvaripa, toto hybné ,vse®
a tato necinnd ,mnohost®. Pokud jsou zde ale
tyto ,,mnohé“ nec¢inné formy a jména zptisobené
rozpinajici se mdjou, pak nebude toto dokonalé
a tiché ,,Ja“ uvnitt hybného ,vse“ poznano.

. d W e | {49 IO e

o R werd | qdeEdin -

terii parabrahma dhuriidaverii | vivekeri1 trailokya
hiridaver |

matka vicara khamdaveri | pariksavaritini |1 9 11

You should seek out that parabrahman and
through wvivek make your pilgrimage through
these three worlds (ie. three states and gunas
is left behind). Therefore the one who has the
power of examination should discard the false

59



Dasaka XII — Rozlisovdini a bezZddostivost

10.

3o
by thoughtlessness.

Meli byste patrat po parabrahman a prostred-
nictvim vivéky ucinit svou pout skrze tii svéty
(tj. tfi stavy — bdéni, snéni, spanek; guny po-
nechat stranou.) Proto ten, kdo mé silu zkou-
mani, by mél odhodit to falesné pomoci bez-
myslenkovitosti.

WiE Tige T ST | T T |

T S SO | &9 WEE | g |

khoteri saridiina kharemn ghyaven | pariksava-
rirtiri pariksaverin |

mayecetit avagheci janaverit | riipa maika 11 10 |1

The one with this power of examination should
take that which is true by leaving the false (by
negation you finally come across your Self). You
should know that everything is maya’s form
and she is false. (maharaj- everything that is
seen and perceived does not exist, still He is
there)
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Ten, kdo ma silu zkoumani by mél ptijimat to,
co je skutecné, zanechanim toho falesného (ne-
gaci nakonec dojdete k ,Ja“). Poznejte, ze vse
je formou mdji a ze mdja je falesna. (Maharddz:
,Nic z toho, co je vidéno a vnimano, neexistuje,
a presto On je zde).

UR{ch & W1l WIS ST feros|

fieaaie eTeRmm AfEai 22

pariicabhiitika he maya | matka jaye vilaya |
piridabrahmarida astakaya | nasivamta |1 11 11

These five great elements are maya and she is
illusory and will be destroyed. Therefore these
eight bodies of the pinda and brahmanda are all
destructible.

Téchto pét elementt je mdjou a ta je ilu-
zorni a bude znicena. VSech osm tél pindy
(hrubé, jemné, kauzalni, superkauzalni) a rov-
néz brahmdndy tudiz podléhd zaniku.

et fads A6 | ITeia fags T |
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T [dds @a | &9 dAEH 1 2R
disela titukeri1 nasela | upajela titukerin marela |
racela titukerir khacela | riipa mayecerir |1 12 |1

Whatever will be seen, will rot. Whatever will
be born, will die; and whatever will be con-
structed, will be destroyed; for these are maya’s
form.

Vse, co je vidéno, shnije. Vse, co se narodi, ze-
mre; a vse, co je vytvoreno, bude zniceno; pro-
toze se jedna o formu maji.

e g Hies | T fage sEa|

VAT ¥ TIE | Tl Il 2R

vadhela titukerit modela | yeila titulem jaila |
bhitamsa bhiita khaila | kalpantakali 11 13 |1

Whatever will grow, will break. Whatever will
come, will go. One element will consume the
previous element, at the time of dissolution (or
at the end of thought/imagination; the earth
becomes water and less objective, then water
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becomes fire and there is the knowing of some-
thing outside of you, then fire becomes wind
and there is only effortless knowing; whatever
comes, comes and whatever goes, goes; and fi-
nally this knowledge goes off).

Vse, co vyroste, zanikne. Vse, co prijde, jed-
nou odejde. V dobé rozpusténi (neboli na konci
predstavivosti/myslenek) pozfe jeden element
ten predchozi (zemé se stane vodou a méné ob-
jektivni, pak se voda stane ohném a je zde po-
védomi o nécem mimo vas, pak se ohen stane
vétrem a je tu pouhé bezusilovné védeéni; vse,
co prichazi, tak prichazi a vSe, co odchazi, tak
odchazi; a nakonec skonéi i toto poznani.)
A fIgeh | & df Tl St |

AEifeu @) WHEA N 290

dehadharaka tituke nasati | he torir rokadi praciti |
manusyeritvina utpatti | reta kairiicerin || 14 11

When the holder of a body gets destroyed then,
there is that thoughtless paramatma within this
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ever-present ‘experience’. Then there is no man
(“I am holding a body” feeling) so how can
there be semen? (Conceptualising has ceased
and there is only that One; the creative pro-
cess has been destroyed by understanding. See
17.8.27, 28)

Kdyz je zni¢en nositel téla, je tu toto bez-
myslenkovité paramdtma uvnitt vzdy-pritomné
»zkusenosti“. Pak tu neni zadny c¢lovék (neni tu
pocit ,ja mam toto telo®), tak jak zde muze
byt sperma? (Konceptualizace zmizela a je tu
pouze Jedno jediné; tvurci proces zanikl diky
pochopenti, viz 17.8.27,28)

Tl Tl {d | AT et ot |

e o7 ) get st el

anna nastari reta kairiicerin | vosadhi nastarit anna
kairiicerit |

vosadhisa jineri1 kairircerin | prthvi nastari |1 15 ||

And then there is no food, so how can there be
semen? And then there are no plants, so how
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can there be food? And then there is no earth
element, so how can there be plants? (When
there is only That which is beyond thoughts
then, how can there be an individual pinda and
a brahmanda?)

Potom zde neni zadna potrava, tak jakpak by
zde mohlo byt sperma? Pak tu nejsou zadné
rostliny, jak by tu mohla byt potrava? Kdyz
tu poté neni ani zemé, jak by tu mohly byt
rostliny? (Jak by zde mohlo byt individuélni
pinda/télo a brahmdnda/univerzalni télo, kdyz
tu je pouze To, co je mimo myslenky?)

I T o=t ARl Ot et 9 |
ERIESCEE GRS C RG]

apa nastam prthvi nahin | teja nastari apa nahiri
|

vayo nastar teja nahim | aiseri janaverir |1 16 ||

And then there is no water element and so the
earth element is not there. And without the
fire element there is no water. And without
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the wind there is no fire. Therefore this wind
should be known (ie. ‘here’ there is the vasana
to be and the wvritti to know and the unmanifest
gunas and elements. And of course, that swarup
is always present).

Potom zde neni zadny element vody a tak-
téz ani element zemé. Bez elementu ohné tu
neni voda. A bez vétru zde neni ohen. Proto
byste méli poznat element vétru (tj. ,zde®, kde
je touha/vdsana byt a vritti — poznani/védéni
a neprojevené guny a elementy. Tato svaripa je
samoziejmé vzdy pritomna).

ST et AT F1| SRRt e |
Ry fer ) SR T el

amtaratma nastarit vayo kairica | vikara nastari
amtaratma kairica |

nirvikarim vikara kairiica | barerit paha |1 17 11

Without the antaratma (ie. sky/purush) how
can there be this wind? And without this mo-
dification of the wind, how can there be the an-
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taratma? (That antaratma appears as the Wit-
ness to this arisen modification. They are inex-
tricably linked and so, when one goes off the
other will also go off). In the unmodified, how
can there be a modification? Therefore under-
stand that pure knowledge! (Dissolution by wvi-
vek)

Jak by mohl existovat vitr bez antardtma (tj.
nebe/purusa)? (Toto antardtma se objevuje ja-
kozto Sveédek této vyvstalé zmény. Jsou ne-
rozpletitelné propojeny, a tak, kdyz odejde je-
den, odejde i druhy). Jak by mohla existovat
zména v neménném? Proto pochopte toto ¢iré
poznani! (Rozpusténi diky rozlisovani/vivék).

Qe AT Y AT ot A&l 9 A |

ST fereRm A | ffdain 2

prthui nahiri apa nahim | teja nahiri vayo nahim
I

ariitaratma vikara nahirin | nirvikariri 11 18 |1

In that unmodified brahman, there is no earth,
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no water, no fire, no wind, no antaratma and no
modification (no objectification and therefore
no Witness).

V tomto neménném brahman neexistuje zeme,
voda, ohen, vitr, antardtma a ani zadna zména
(zaddna objektivizace a tudiz zadny Svédek).

~ o ©

fefereem & femom) afsr amsaar=it gon

TR ST @YUt ARFEA N 221

nirvikara jerit nirguna | teci sasvatact khiina |
astadha prakrti sampiirna | nasivarita 11 19 |1

Unmodified and nirgun are the qualities of that
eternal swarup. And this eight-fold creation is
totally destructible.

Neménné a nirguna jsou kvality této vécéné svar-
upy. A tento osmidilny projev je naprosto zni-
citelny.

ARG A TTiedh | df o IRdif e o |
RGN Febl 2T | FHTTF | Re |l
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nasivariita samajona pahilerir | torit temr astarici
nastem jaler |
sarasarerit kalorit alerin | samadhana 11 20 11

Having understood that this destructible was
that paramatma being perceived then, that Re-
ality only is and the non-existent becomes non-
existent (just like being awake in a dream).
When one understands the difference between
essence and non-essence then, that brings true
contentment.

Poté, co pochopite, Zze toto znicitelné bylo pa-
ramdtma, které jste vnimali smysly, pak je tu
pouze SkuteCnost a neexistence se stane neexis-
tujici (jako probuzeni ve snu). Kdyz pochopite
rozdil mezi esenci a ne-esenci, prinese to sku-
tecnou spokojenost.

O\ e o

fordrh ATl IR H[TE 1Tc ARER|

FUIRRAT R TeE A 2

vivekerr pahild vicara | mandsa aleri sarasara |
yenetitkaritarii vicara | sadrdha jala 11 21 ||
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When thoughtlessness is understood by wvivek
then, the mind becomes that essence. And on
account of thoughtlessness, the essence gets fir-
mly established.

Kdyz je bez-myslenkovitost pochopena po-
moci rozliSovani/vivék, pak se mysl stane touto
esenci. A diky bez-myslenkovitosti bude esence
pevné ukotvena.

pieskekituuiR et citeul

39 F5ST Hl FUN Ficbes TR Il R

sasvata deva to nirquna | aisirii amtaririt banali
khiina |

deva kalala m1 kona | kalaleri pahije |1 22 11

That is the eternal nirgun God. Such under-
standing is to be imbibed within one’s inner
space. If God is to be understood then, now
you should understand, who am I?

To je vécny Buh, nirguna. Takové pochopeni
musi byt vstfebano uvniti vaseho vnitini pro-
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storu. Je-li pochopen Biih, méli byste nyni po-
chopit, kdo jste vy.

I FHIUT qIiES Fooboh | GEA Teigh FTEIS |

TR 312 1| Fqui i 3 0

mi1 kona pahije kalalerin | dehatatva titukeri Sodhi-
lerit |

manovyttica thatri alerin | mitampana 11 23 |

If you want to understand who you are then, the
gross elements of the body have to be searched
through. This gross body brings the feelings of
‘I” and ‘you’.

Pokud chcete pochopit, kdo jste, pak je nutno
prozkoumat elementy hrubého téla. Toto hrubé
télo prinasi pocity ,,ja“ a ,ty®

b GET1 T Bt | HiHuT & qrETdt |
Ticqur & dedn| det AEess Il ¢ 1

sakala dehdaca sodha ghetarin | mipana disend
pahatari |

mitiiritpana hem tatvata | tatviit mavalaleri || 24
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But if you search through this gross body then,
you will discover this ‘all’. This is I-ness but
it is not something that one can see. When
this is understood then, the feelings of ‘I’ and
‘you’ within these gross elements will be com-
pletely dissolved (when you see a gross body
then there are the feeling of ‘I’ and ‘you’ ie.
many separate individual bodies; but when you
understand this ‘all’ then there is just the the
feeling of ‘I-ness’ ie. everywhere ‘I am there’).

Jestlize patrate skrze toto hrubé télo, objevite
toto ,vse®. Toto je ,Jastvi“, ale neni to nic, co
lze spatrit. Jakmile je toto pochopeno, budou
pocity ,,ja“ a ,ty“ uvnitt téchto hrubych ele-
mentt docela rozpustény. (Kdyz vidite hrubé
télo, pak jsou zde pocity ,,ja* a ,ty“, tj., mnoho
oddélenych individualnich tél; kdyz vsak pocho-
pite toto ,vsSe“, je tu pouze pocit ,Jastvi“, tj.,
vSudypritomné ,J& jsem tam®).
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T2 TR A A A e
ot € % IV dFar aeg il x|l

drsya padarthaci vosare | tatverir tatva tevharii sare
I

mitinpana herit kairiicerit ure | tatvata vastu || 25

When each gross element has been destroyed
within the previous element and this visible ob-
ject (ie. ‘all” world) has dwindled away then,
how can ‘I’ or ‘you’ remain? There is truly only
that One complete Self?

Jak muzou pretrvat pocity ,ja“ a ,ty“, jestlize
je kazdy hruby element zni¢en v tom predcho-
zim a tento viditelny objekt (tj. ,svét“ vseho) se
rozplynul? Vskutku, je tu pouze Jedno Jediné
dokonalé ,,Ja“.

=AU e ferauT| ATETETR} a9

FTERTaUT fagA | s et Il RGN

patiicikarna tatvavivarna | mahavakyerin vastu
apana |
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nisariigapanerii nivedana | kele pahije |1 26 |1

When panchikarana investigates these gross ele-
ments and then, this great statement (tattwa-
masi, ‘You are That) is contemplated upon,
then you are that Self. In this way, you should
surrender yourself, through total detachment.

Jakmile je tu pancikarana/prozkoumani a roz-
pusténi péti hrubych elementi a nasledné je
rozjimano nad vyznamnym prohlasenim (tat-
tvamasi; Ty jsi To), jste timto ,,Ja*“ Timto zpu-
sobem byste se méli odevzdat skrz naprosté od-
tazeni se.

QAT e8| T JeTdi Hehes |

ST hees | AT ST R
devabhaktariice miila | sodhtina pahatar sakala |
upadhivegala kevala | niropadhi atma || 27 11

When the root of God and the devotee is sear-
ched for then, you understand this ‘all’. But se-
parate from this limiting concept of ‘I am’ there

4



12.8 Promluva o oddaném

28.

Yoo

is that pure knowledge of the atma, beyond any
limiting concept.

Je-li hledan zdroj Boha a oddaného, pochopite
toto ,,vse“. Po oddéleni od omezeného konceptu
»ja jsem“ je zde toto ¢iré poznani dtma, jez je
mimo jakykoliv omezeny koncept.

OSSN NN N S

HiquT o JET | fadeh I TequT 37cs

e o1 S | SIS 1l R¢ |

mipana terir budaleri1 | vivekerit vegalepana gelerit
|

nivrttipadasa prapta jalerin | unmanipada 11 28 |1

This I-ness had drowned that Reality but now,
due to vivek, that separateness has gone. In that
unmana/no-mind state that ‘seat’ of nivritti is
gained.

Toto ,,Jastvi“ Skutecnost potopilo/utlumilo,
ale nyni, diky rozliSovani/vivéka, tato oddéle-
nost zmizela. V tomto stavu bez myslenek /un-
mana je dosazeno toto ,misto” nivritti.
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o iT ﬁ\'aﬁlﬁa (\\'W'l:ll

Thes HEl HEHN| T TS I 2

vijianiri rahileri1 jiiana | dhyeye rahilerit dhyana
I

sakala karithirin karyakarana | pahona samdilern | |
29 11

This ‘I am’ knowledge ended in vignyan and the
meditation ended when the meditated upon was
attained (you were meditating upon your own
Self and this created meditator, meditation and
object of meditation). Then this ‘all thing’, and
the cause and effect were properly understood
and discarded.

Toto poznani ,Ja jsem® konc¢i ve widZndné
a jakmile bylo dosazeno toho, na co bylo me-
ditovano, meditace skoncila (meditovali jste na
vlastni ,,Ja“ a to vytvorilo trojici meditujici,
meditace a objekt meditace). Pak tato ,véc
vse“, pricina a nésledek byly fadné pochopeny
a odhozeny.

76



12.8 Promluva o oddaném

Yoo

30. WWI WW@E’I&'I

31.

AT ST | fFEam Il 2o

janmamarandcerit cukalerii | papa avaghernici bu-
dalerit |

yemayatanecen jaler | nisariitana 11 30 ||

Birth and death were gone. The sin of body
consciousness was drowned and the sufferings
of yama disappeared.

Zrozeni a smrt odesly. Hrich télesného védomi
byl znicen a utrapy jamy/boha smrti zmizely.

ferelg srgen deen| famm Hie s S|

S HISH AT Tehes FETN 321

nirbarda avaghdci tutala | vicarert moksa prapta
jala |

janma sarthakaci vatala | sakala karithirin || 31 11
The rituals and rules and constraints of this
world were thrown out and due to thoughtles-

sness, liberation was gained. The meaning of
life was attained when this ‘all thing” had been
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Ritudly, pravidla a omezeni tohoto svéta byly
vykorenény a diky bezmyslenkovitosti bylo zis-
kano osvobozeni. Jakmile byla ,véc vSe® pecliveé
proseta/rozebrana, smysl zivota byl dosazen.

A Fohdl PSS | ek TR e

e a1 ST | 98 &I | 3R

nand kiriita nivarale | dhoke avagheci tutale |
jianavivekerii pavana jalerin | bahuta loka |1 32 11

The ‘many’ doubts were removed and those
empty journeys through this world full of fear
were put to an end. Due to that wvivek of
knowledge, this world of the ‘all” was purified.

,2Mnohé“ pochybnosti byly odstranény a tyto
prazdné pouté skrz tento svét plny strachu byly
ukonceny. Diky rozlisSovani poznéni byl tento
svet ,vse® ocistén.

QiA9TEr 2| A 9 SRt seTE|
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UG & Ui G| g Sl 33
patitapavandce dasa | tehi pavana karit7 jagasa |
aist he pracita mandsa | bahutaricya ali |1 33 11

This knowledge is the servant of the fallen
and the servant of the pure (ie. knowledge is
the base of this world of ‘many’ forms and
knowledge is the means by which the Reality
functions in the world). This knowledge puri-
fies this world of the body conscious and brings
this ‘experience’ of ‘I am’ to the mind.

Toto poznani je jak sluzebnikem padlého, tak
sluzebnikem ¢irého (tj. poznani je zakladnou
tohoto svéta ,,mnoha“ forem a rovnéz prostied-
kem, skrze ktery funguje Skutec¢nost). Toto po-
znani Cisti tento svét télesného védomi a prinasi
do mysli ,,zkuSenost® ,,Ja jsem*.

m%ﬂwww
memmmmwu U R3

.....

bhaktamrupananama samasa tisara |1 3 11 12.3

79



Dasaka XII — Rozlisovini a bezZddostivost

¥es
Timto konci 3. kapitola 12. ddsaky knihy
Dasbodh s ndzvem ., Promluva o oddaném”’.

Preklad z anglictiny — Gabriela Addmkova 2017

80



12.4

Vivéka /rozlisSovani
a vaird-
gja/bezzadostivost
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R ~
SEISEEIPIBEEEENIRIG I Y
samasa cautha : vivekavairagyaniripana
Vivek/Discrimination and Vairagya/Renunciation
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|| Sri Rédm ||

1. HEERA &I 31 | O Hiv] ATl ST |
I I I S | T Ferares A0 2
mahadbhagya hatasi alerr | pari bhogtirit nahim
janitaler |
taiserit vairagya utpanna jaleri | pari viveka nahiri
11l

You may have become very fortunate but if you
do not know how to enjoy this then, that good
fortune will be lost. It is like this, when renun-
ciation/vairagya arises, but there is no wvivek.

Miuzete mit v zivoté veliké stésti, ale kdyz ne-
vite, jak si ho uzit, potom vas toto stésti opusti.
Je to podobné jako v pripadé, kdy je tu bez-
zadostivost /vairdgja, ale neni pritomno rozliso-
vani/ vivéka.

2. amsaﬁaﬂm—?fl 81 &ld §: @ ed|
Uehd a@d Id | ad dui il R ||
adalaterin aphalateri | kasti hoterit duhkhi hoter |
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aikateri1 dekhate yeter1 | vairagya tenerir |1 2 |1

Clashes and fighting brought troubles and lots
of suffering and due to this, one went to the
Master and churned over His teaching. Then
renunciation/vairagya arose and one listened to
this ‘I am’ and perceived this ‘all’ (ie. this ‘ex-
perience’ came when the world of ‘many’ forms
was renounced). (maharaj — why have so many
Saints come from India? Because there is much
suffering here)

Strety a roztrzky prinesly ¢lovéku mnohé tra-
peni, a on Sel proto za Mistrem a ponoril se do
Jeho uceni. Potom prisla bezzadostivost/vai-
ragja a on zacal naslouchat tomuto , ja jsem®
a vnimat toto ,vse*. (Tedy tato ,zkusSenost*
prisla v okamziku, kdy se vzdal svéta , mnoha*
forem.)(Maharddz: Proc¢ asi tolik svétci po-
chazi z Indie? Protoze tu je tolik utrpeni.)

3. A= T4 AT AT SR didei |
HER HigHT GaEt| & Uil 1
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nand prapariicacyd vodhi | nana saritkaterin sarika-
dim |
samsara sariduni desadhadi | hoye tenerr 11 3 11

Due to the ‘many’ travails and tribulations
of this mundane existence and the ‘many’ di-
fficult situations and tragedies, one leaves sam-
sar aside and goes to this state, for a short
time.

Kv1li ,, mnohému® utrpeni a souzeni v této svét-
ské existenci a ,,mnohym® tézkym zivotnim si-
tuacim a tragédiim opusti ¢loveék samsdru a na
kratkou dobu se dostane do tohoto stavu.

N AN

4. Al UG G| TEHaqTg Je8TeT |
3 @AN] Hihesl SAT| T @il 21
to cimitepasiina sutala | paradhenatepasuni palala
|
duhkhatyagert mokala jala | rogi jaisa 11 4 |1

There one is free of anxiety and worry; for one
has escaped from their dependence upon others.
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By dropping this sorrow one gets relief, just like
someone cured of a terrible disease.

V ném je osvobozen od starosti a strachu, pro-
toze unikl své zavislosti na ostatnich. Zbavil se
tohoto trapeni a ulevilo se mu, tak jako se ulevi
cloveku, ktery je vylécen z tézké nemoci.

5. Qﬁaia‘l@aﬁnmqgagaﬁam
T A S| PR SN 4

pari to hotirit naye mokata | nasta bhrasta ani cata
I

simdca nahim sairata | guriinm jairserin |15 ||
a8 — nasta — zkazeny, zniCeny; ¥€ — bhrasta
— upadnout, poklesnout (Cest, dlistojnost, schop-
nosti); MU — ani —a; A& — cata — slaby, nizky,
7 z z . = L
poklesly (chovani, zvyklosti); ®UE — sairdta —
palicaty, svéhlavy

But one should not become wild and uncon-
trolled again. One should not become head-
strong like a bull again (now wairagya has
come, one should exercise constant wvivek, one
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should become more and more pervasive and
not fall back into the confusions of body cons-
ciousness).

Ale c¢lovék nesmi znovu zdivocet a poklesnout
zpét. Nesmi se z néj opét stat palicaty vul. (Ted,
kdyz prisla vairdgja, by si clovék mél neustéle
procvicovat vivéku, mél by se stavat ¢im dal tim
vice vSeprostupujicim a nemél by uz poklesnout
zpét na uroven zmateného télesného védomd.)

O

6. TR SR k| o) itk e weres |
SIERERIERISY Q'ﬂmll &l
vivekeritvina vairagye kelerin | tari avivekem
anarthinm ghataler |

avaghen verthaci gelerin | dohiritkade |1 6 |1

But if this vairagya lacks vivek then, there is
again only over-indulgence and the resultant
troubles of a-vivek (no discrimination). Then
due to this empty world full of ‘many’ things,
both vairagya and vivek are lost (vairagya can-
not be maintained without constant wvivek ie.
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nothing is true).

Ale pokud wvairdgja postrada vivéku, tak opét
prijde jen nezfizenost a nasledné tutrapy vyvo-
lané a-vivékou (ne-rozlisovanim). Potom kvl
tomuto prazdnému svétu plnému ,, mnoha* véci
jsou wairdgja i vivéka ztraceny. (Vairdgja ne-
miuze byt péstovana bez neustalé vivéky, tedy
bez postoje ,,nic neni skutecné”. )

e O\ e\

7. HTQW;ITWQI el it ST 3|
e S| T FS ol
na prapariica na paramartha | avaghem jinerici
jalerit vertha |

avivekerin anartha | aisa kela |1 7 |1

Then neither prapanch nor paramarth are pro-
perly performed (proper prapanch is to be bey-
ond the five gross elements and be this ‘all’
and proper paramarth is to be beyond this ‘all’)
and due to these ‘many’ desires, living becomes
empty and void of any meaning. Then due to
a-vivek, you create only troubles for Yourself.
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Potom neni nalezité provadéna ani prapanca
ani paramdrtha. (Spravna prapanca znamena
prekrocit pét elementti a byt timto , vSim*
a spravna paramdrtha znamenda byt za timto
,vsim“.) A tak se kvuli ,mnohym“ tou-
ham stane vas zivot prazdnym a nesmyslnym.
A kvtli a-vivéce zplisobujete svému Ja jen pro-
blémy a trapeni.

8. i 3 I TSR | T WEIRT A& eS|
S FREET STShe1| FeurE @il <l
kari1 verthaci jiiana badabadila | pari vairagyayoga
nahim ghadala |
jaisa karagrhir adakala | purusartha sarige |1 8
I

And on the other hand, if one raves on with
empty knowledge (ie. so-called wvivek), but vai-
ragya has not arisen then, one is just like a man
in jail boasting about his criminal achieve-
ments.

Na druhé strané, pokud se ¢lovék vyziva jen
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v prazdném poznani (tedy provadi pouhou
pseudo-vivéku), ale vairdgja v ném dosud neu-
zrala, je jako vézen, ktery se za miizemi chvasta
svymi zloc¢ineckymi tspéchy.

. I S A ||

BEH Hliser | HETEE FAT Il R |l
vairagyervina jiiana | to verthaci sabhimana |
lobhadaribherir gholastina | kasavisa kela 11 9 |1

When this knowledge lacks vairagya then, that
paramatma is merely an empty, useless ego.
And greed and hypocrisy mix with this, brin-
ging so much distress.

Jakmile toto poznani postrada vairdgju, potom
je ono paramdtma pouhym prazdnym a zbytec-
nym egem. A nenasytnost a pokrytectvi, které
je s tim spojeno, prinasi spoustu trapeni.

T S TR | e e i

QU <l 9 TR | | 1 2o

svana bamdhaler tar? bhuritke | taisa svarthamu-
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ler1 thimikeri
paradhika dekhomit na sake | sabhimaneriz |1 10 |1

Then one is no better than a dog that has been
tied down but barks loudly. Then because of
one’s selfishness, there is anger and grief and
because of pride there is jealousy for the plenty
of others. (maharaj- if one has nothing and sees
a man sitting in the back of a big car, he should
think, ‘Myself is there’)

Potom ¢lovék neni o nic lepsi nez pes, kterého
uvazali, ale on dal hlasité steka. Pak je tu kvali
sobectvi jen hnév a zarmutek a kvili pyse je
tu jen zarlivost na spousty druhych lidi. (Ma-
haradz: Kdyz ¢lovéek nema nic a vidi nékoho
sedét na zadnim sedadle velikého auta, mél by
si tici: ,, To ja tam sedim.“)

S N b

& T I | qUl I 1E JH|

ST I AT e | AT S g

herin yekervina yeka | tenerin ugaca vadhe Soka |
atam vairagya ani viveka | yoga aika |1 11 11
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When there is one without the other then, the
sorrow of that still and silent One just keeps
increasing (then vairagya is merely leaving the
house to escape worldly troubles and wvivek is
intellectual understanding that lacks any ‘ex-
perience’). Now listen very carefully (ie. drop
every concept) and there will be that union of
vairagya and vivek.

Chybi-li jedno ¢i druhé (z dvojice vivéka — vai-
ragja), tak musi utrpeni tohoto tichého a klid-
ného , jediného“ zakonité pouze narustat. (Po-
tom je nase wvairdgja pouhym utékem z domu,
abychom se vyhnuli svétskym problémim, a vi-
véka je jen intelektualnim pochopenim, které
neni zalozeno na skutecné ,, zkusenosti“.) Takze
ted velice pozorné naslouchej (tedy vzdej se
vsech konceptil) a objevi se skuteéné spojeni
vairagji a vivéeky.

ferareh Sfadl gean| Il v gea

ST Wit S| 1 FRT N 2R 1

vivekeri1 aritartrit sutald | vairagyeri prapariica tu-
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tala |
amtarbahya mokala jala | nihsariga yogi |1 12 11

. . v 7’ -
HAIA — amitara — vnitini; U1 - sutane — osvo-
. b v
bodit se; TeUl — tutane — zredukovat, zmensit,
. 3 < - v 7 Vv /s
zmizet; A — antarbahya — vnitini a vnéjsi;

-~

HI%ed — mokald — osvobozeny, nespoutany, ote-
vieny

Due to vivek (‘I am not this body’) that One
within this inner space is released from Its con-
finement of being in a body and due to vairagya
(therefore I want nothing from this world) His
prapanch is broken (ie. knowledge has come).
And when inside and outside do not remain and
He is free and open then, He will be a yogi, com-
pletely detached.

Diky wivéce (,, Nejsem toto télo) je ono,, Jediné*
uvnitt tohoto vnitfniho prostoru osvobozeno ze
svého vézeni v téle a diky wvairdgje (tedy , Ne-
chei nic od tohoto svéta®) je Jeho svétsky zi-
vot/prapanca zredukovéan (tedy prislo poznani).
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A zanikne-li rozliseni ,, vnéjsi — vnittni“ a On
je svobodny a otevieny, potom se stal joginem,
ktery je naprosto odpoutany.

13. <9 O g9 9195 | 39 | R e

e IEI i SIS | G 23

jaiserii mukhem jiiana bole | taisica saverir kriya
cale |

diksa dekhont cakkita jale | sucismaritta |1 13 |1

Thus, when His ‘speech’ and His action happen
of their own accord then, with His ever vigi-
lant mind, He looks on in wonder at His own
conduct.

A proto, kdyz se Jeho ,,fec* a Jeho ¢iny zacnou
samovolné dit na pozadi Jeho neustale bdélé
mysli, diva se v udivu na Své vlastni konani.

14, Ten AEl o Rerdt amoredt swam
AT ARRUET | ST AR 221

astha nahiri trilokyact | sthitt banali vairagyact |
yetnavivekadharanect | sima nahin 11 14 |1
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That one has no interest in any of the three
worlds, for ever-steady wairagya (I want no-
thing) has been firmly imbibed. That one holds
fast to vivek (for nothing is true) and expands
beyond all limits.

Takovy ¢lovék nemé zajem o nic, co se déje ve
trech svétech, protoze jeho neochvéjna vairagja
je v ném bezpecné zakorenéna. Takovy clovék
se pevné drzi vivéky (protoze nic neni skutecné)
a zacne se neomezene rozsirovat.

Tl TIes R | ATwag, q|

U5 STTAEr Hate | STATargH Il g4l

samgita rasala harikirtana | talabaddha tanamana
I

premala avadicerit bhajana | aritarapasuni |1 15 1|

W - rasa — 1. chut 2. stava 3. krev; dIATE —
talabaddha — rytmicky; dWHE — tanamana ( 4
+ HH melodie 4 rytmus) — vyvaZenost, harmonie

That one sings this ‘song’ of hari with so much
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tenderness and plays the tal in perfect harmony
and reverence. That one has great love for do-
ing the bhajans that arise from this inner space.
(The tal/cymbals and bhajan/singing and syno-
nymous with worship. siddhrameshwar maha-
raj explained that they truly meant, remembe-
ring and being in your swarup while performing
every action)

Takovy clovek zpiva laskyplné tuto ,, pisen”
hariho  (harikirtana) a hraje k tomu doko-
nale harmonicky a oddané na cinelky/tdl. Ta-
kovy ¢lovék miluje uctivani/bhadZana, které
vyvérd z jeho nitra. (Cinelky/tdl a zpivani
bhadzanti/bhadzZana jsou synonymem uctivani.
Siddharamésvar Maharadz vysvétloval, ze jejich
skuteé¢nym vyznamem je, abychom si pripomi-
nali svou pravou pfirozenost/svaripu a neu-
stale v ni, at uz provadime jakoukoli ¢innost,
prebyvali.)

TR TN S| T St e el
A FRaAT A | e TN 25|
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tatkalaci sanmarga lage | aisa ariitarinm viveka jage
I

vagatrrtva karitarit na bhariige | sahitya pratyaya-
cerit |1 16 |1

< ’ 7z
HHIT — sanmarga — spravnd cesta

And at that time only, real vivek is awakened in
this inner space and that one is walking upon
this path of Truth. On account of that, this
‘speech’ does not get broken and there is the
companionship of that nirgun.

A jediné potom se v nasem nitru probudi oprav-
dova vivéka a my krac¢ime po cesté Pravdy. Diky
tomu neni tato , Te¢* narusena a je tu spolecen-
stvi s nirgunou.

TR ST HesTorT | Tt ST atesa |

ST et Heseal | HIUTIE Nl 2ol

sanmargeri1 jagasa milala | mhanije jagadisa volala
|

prasamga pahije kalala | koniyeka |1 17 11
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If while walking on this path of Truth, you *ac-
cept whatever this world brings then, that Lord
of the world will draw near to you (then you will
feel, He, that Knower, though still hidden from
me, is very close by). Therefore when there is
this ‘I am’ connection then, one should under-
stand that One who is within everyone. *(Let
whatever has to come, come; I am in Myself).

Pokud kracite po této cesté Pravdy a *prijiméate
vse, co vam svét prinasi, potom se k vam Pan
svéta (jagadisa) velmi ptiblizi. (Potom pocitite,
ze On, tedy onen Poznavajici, prestoze je ve vas
stale skryt, je velice blizko.) A proto, jakmile
je tu toto spojeni s ,ja jsem“, mél by clovék
pochopit ono Jediné uvnitt vSech. *(At prijde
cokoli, co ma prijit, ja jsem vzdy Sdm Sebou.)

T .??luw I3 chqlﬁ'j@sudl

FAHAT HITTG@STd | JTIHETN <1

prakhara vairagya udasina | pratyayacerir brahma-
jiana |
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snanasaridhya bhagavadbhajana | punyamarga ||
18 11

Ardent wairagya and detachment bring that
knowledge of nirgun brahman. They are your
sacred bath and your time of prayer. And they
are the bhajan of God and the virtuous way.

Horliva wairdgja a odpoutanost prinaseji po-
znani nirguna brahman. Ony jsou vasi posvat-
nou koupeli a vasi modlitbou. A jsou také sku-
te¢nym uctivanim/bhadzZanem Boha a pravou,
zasluznou cestou.

o N hat3

feraRaRm e d U Jid R SRS |

e AlcsSd | AU TN 22 1)

vivekavairagya terit aiserr | nusterit vairagya herii-
kadapiseri |

Sabdajiiana yelilaseri | apanaci vate 11 19 ||

brahman is the fruit of this vivek and vairagya.
But merely to have wvairagya is obstinate foo-
lishness only (ie. like a wandering monk who
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had left his family out of anger)? and even your
‘word’ knowledge (ie. sagun brahman) will be
felt to be stale and frivolous before that nirgun
brahman.

Brahman je ovocem této vivéky a vairdgji. Ale
kdo ma pouze vairdgju, ten je jenom zarputily
hlupédk. (Jako toulavy mnich, ktery opustil ve
zlosti svou rodinu)* a dokonce i vase , slovni

3ranjit maharaj tells the story of when he went out as a san-
nyasi. He met an old monk who asked him, if he was married.
maharaj said, ‘Yes, I am and I have two children’. I wanted to
know what was on his mind and so I told him that. Then the
monk said, so was I and I left my house out of anger and I have
regretted it ever since. maharaj replied, ‘I am not married and
I will never have regrets for my Master is with me.

4Randzit MahdrddZ vypravél tuto pithodu, kterd se mu
stala, kdyz chodil po Indii jako sanjdsin: Jednou jsem potkal
starého mnicha, ktery se mé zeptal, zda jsem Zenaty. ,, Ano,
jsem a mam dvé déti“, odpovédél jsem, i kdyz to nebyla pravda,
chtél jsem totiz zjistit, o co mu jde. A mnich mi rekl: ,,I j& jsem
byval Zenaty, ale odesel jsem ve zlosti od rodiny a od té doby
toho lituji“. No a ja jsem mu odpovédél: ,, Ve skutecnosti nejsem
zenaty a nikdy niceho litovat nebudu, protoze muj Mistr je ne-
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poznani (tedy saguna brahman) bude pusobit
v porovnani s nirguna brahman fadné a zby-
tecné.

T ferare S S| df SIS e |
AT WUl IR | G ST e |l

mhanauna viveka ani vairagya | teriici janije ma-
hadbhagya |

ramadasa mhane yogya | sadhu janati |1 20 ||

Therefore when there is discrimination/vivek
and renunciation/vairagya, then this should
be known as your good fortune/bhagya. The
servant of ram (ie. ramdas) says, “Then there
will be the worthy sadhu and the Knower of
brahman.”

Ma-li tedy clovek wvivéku/rozlisovani i wvaird-
gju/bezzédostivost, je to opravdu veliké Stésti
(mahadbhagya). Ramdds (tedy sluzebnik Rdmy)
rika: , Takovy clovék je ctihodny sadhu a Znalec

ustale se mnou.“
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3t g IR

ﬁéﬁrmmwmmmmmn I ER

_____

vzvekavazmgyumrupananama samdsa cautha |1 4
I112.4
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12.5 Sebe-odevzdani

- [ NN
HHE Qi : ATH[Adqd
samasa pariicavd : atmanivedana
Self-Surrender

|| Sri Ram ||

1. CEd T[eTes o | AR Aeg A1 |
2eg Ao Tcs | Bk TR T 1l 2 )
rekheceri1 qurirdaleri1 kelerin | matrukaksaririr Sabda
jale |
Sabda melatina cale | sloka gadya prabarida || 1
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One should know how to ‘write’ this ‘story’ pro-
perly. Then this line (ie. pure sattwa guna) that
flows within that indestructible purush and the
creative mother (ie. prakruti) will be formed
and this ‘word” (ie. ‘I am’) will be ‘spoken’.
When this ‘word’ is ‘spoken’ and maintained
then, there is this continuous harmonious com-
position (and then everywhere I go and every-
thing I see; I see myself).

Meéli byste poznat, jak ,psat® tento ,pribéh“
spravné. Pak bude zformovana tato spojovaci
linka (tj. ¢ird sattva guna), kterd proudi uvnitt
neznicitelného purusi a tvaréi matky (tj. pra-
krti) a toto ,slovo“ (tj. .Ja jsem®) bude ,vy-
réeno*. Jakmile je toto ,slovo® ,vyfréeno* a udr-
zovano, pak je zde nepretrzitd harmonicka
skladba (kamkoli jdu a cokoliv vidim, tak vi-
dim sebe sama).

9. ey > ‘\~| T o \cl
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Tepig STgaTEul| el =IOt 1l R 1

vedasastrerit puranerin | nana kavyerin niriipaneri
I

grariithabheda anuvadaner | kiti mhanoni || 2 ||

The vedas, the shasthras, the puranas and the
‘many’ poems are due to this discourse ‘I am’.
But when these various different scriptures get
repeated parrot-fashion then, there are just the
‘many’ names and forms.

Diky této rozmluvé/projevu ,J& jsem® tu

jsou ,,mnohé“ Védy, sdstry, puriny a ,mnohé*

basné. Pokud jsou vsak tato rtizna pisma jen

dokola papouskovana, nejsou ni¢im jinym nez
)

,mnoha® jmény a formami.

. A S A | I S ST |

e fosdt S A FE Ui R

nand ysi nand matem | pahori jatari asamkhyatern
I

bhasa lip1 jetha tetherm | kaye unerin 11 3 |1
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There are the ‘many’ rishis with their ‘many’
opinions when one tries to see that immeasu-
rable paramatma. Then there are the langu-
ages and the writings of illusion, with their so
many faults and failings (if you, that Reality,
try to know Yourself then, You create some-
thing else).

Jakmile se snazite spattit toto nezmérné para-
mdatma, prichazeji vam do cesty ,mnozi“ risi-
jové se svymi ,mnohymi* nézory. Pak jsou zde
rizné jazyky i psand dila této iluze s cetnymi
chybami a nedostatky (pokud se vy, tato Sku-
teCnost, snazite poznat Sebe sama, pak vytva-
fite néco jiného).

4. 91 S el Wl 378 T & S|
ST HTe EHTE GE | Sger A 0 20
varga rca sruti smrti | adhe svarga stabaka jati |

prasamga manerit samasa pothi | bahudha namern
1411

Then there are the differences and divisions and
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hymns from the scriptures and rumours and re-
miniscences; then there are lifetimes in hells be-
low and heavens above; then there is honour
and arrogance and compositions of words in
these lazy, foolish lumps of excrement with their
‘many’ names.

Poté existuji rozdily a rozdéleni, chvalore-
ceni z pisem a rovnéz zvésti i vzpominky;
pak tu jsou zivotni etapy ve spodnim pekle
a zivotni etapy v hornim nebi; pak jsou zde
v téchto ochablych, posetilych masach exkre-
menttl s ,mnoha“ jmény také tcta, arogance
i kompozice slov.

. T 9, A & | AT AR A Fe

A TR 8 i | AATRT 1 4

nana paderit nand sloka | nana bira nana kadaka |
nana sakhya dohade aneka | namabhidhanerii 11 5
I

Then there are the ‘many’ states and the ‘many’
connections; the ‘many’ classes of individuals
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and ‘many’ furies and crashes; then there are
the ‘many’ friendships and promises and decla-
rations by the numerous different shapes that
have been given names.

Potom je tu ,mnoho* stavi a vztaht; ,mnoho*
trid riznych individualit a ,,mnoho“ zbésilosti
a kolizi; poté jsou zde ,mnoha“ pratelstvi, sliby
a prohlaseni u¢inéna nespocetnym mnozstvim
tvart, jimz byla udélena jména.

6. SHIT [0TSRSO} FHAWT |
T HT 1 6| AT @B &
daphaganerin maciganer | daridiganent katha-
ganerit |
nand maner nand jasanerit | nand khela 11 6 ||

Then there are the tiresome laments in this skin
drum as it goes to its destruction; then there
are tiresome events in this ‘filled-up frame’;
then there is whining and obstinacy and suffe-
rings and beatings; then there are exploits and
events and these fabled songs; then there are
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the ‘many’ respects and arrogances, the ‘many’
claims and places; the ‘many’ digressions, obs-
tructions and restraints; and the ‘many’ forms
of fun and play.

Pak v tomto bubnu potazeném kizi prevazuje
unavné lamentovani, jelikoz spéje ke svému za-
niku; poté jsou v tomto ,naplnéném ramu*
mnohé tmorné udalosti; nasleduje bédovani,
zarputilost, utrpeni i biti. Poté tu jsou hrdin-
ské ¢iny a udalosti a tyto legendarni pisné; je
tu ,,mnoho“ projevu ucty i arogance, ,,mnoha‘
tvrzeni a mista; ,mnohé“ odchylky, prekazky
a omezeni a rovnéz ,mnoho“ forem zabavy
a hry.

. A =Y A {1 =g A= Qe

AR WRT| AT AN @)

dhvani ghosa nada rekha | cahurii vacamadhyem
dekha |

vacartiperithi aika | nana bheda 11 7 |1

This continuous, deep sound of ‘I am’ is to be
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searched out within these four speeches. Just
drop your concepts and listen and these ‘many’
divisions will be this para speech (ie. original
‘speech’).

Tento nepretrzity, hluboky zvuk . ja jsem“ je
nutné vypatrat uvnitt téchto ctyr teci. Jen
odhodte své koncepty a naslouchejte a tyto
»,mnohé* kategorie se stanou touto reci para (tj.
puvodni ,Fec).

8. AT R A el | A o 2 e
mﬂw IHSAN| AT QIQQ'{Gl el
unmesa pard dhvani pasyamti | nada madhyama
Sabda cauthi |

vaikharipasiina umatati | nana sabdaratnen |1 8
I

There is the para speech or inspiration ‘I am’;
the pashyanti, the continuous sound (ie. thin-
king is taking place but nothing has yet been
clearly formed); the madhyama, the formed
sound (ie. a thought takes shape and you feel,
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[ must say this) and within the fourth speech,
vaikhari (ie. when you say the articulated word)
there is this ‘word’. From this vaikhari ‘many’
words appear but, they are all on account of
this jewel of the ‘word’ ‘I am’.

Je zde te¢ para neboli inspirace ,,ja jsem*; pa-
Sjanti, nepretrzity zvuk (mysleni se odehrava,
ale nic jesté nebylo jasné formulovano); mad-
hjama, zformovany zvuk (myslenky nabyvaj
tvar a vy mate potiebu to Tici) a uvniti ctvrté
teci, vatkhari (kdyz vyrknete slova), je toto
yslovo®“. 7 této ctvrté teci, vaikhari, se objevi
,mnoho® slov, ale vsechna tu jsou diky tomuto
drahokamu slov, ,slovu® ,,ja jsem*®

. TN IR HHN| ST ST

ATCHT AR a1 ATIHT 2 1

akara ukara makara | ardhamatracer aviitara |
autamatra tadanariitara | bavana matruka |1 9 ||

In this ‘word’ there is the a-, u-, m-forms and
that half-vowel with its hidden inner meaning.
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That is why it gets called the *‘three and
a half’, and afterwards on the other side of this
aum, there comes the fifty-two letters. *(This
aum consists of three vowels and that hidden
half vowel represented by the dot above the aum
symbol. This is the continuous line or the ‘word’
that is to be carefully ‘written’. To write pro-
perly means, to leave off all these words made
of the fifty-two letters and form this one ‘word’
by knowing)

V tomto ,slové“ jsou pritomny hlasky a-, u-,
m- a tento ,pulkruh“ se skrytym vyznamem.
To je duvod, pro¢ se nazyvaji *,tfi a pul®
a nasledné, na druhé strané tohoto AUM, pri-
chazi 52 pismen. *(Aum sestava z tT1 pismen
a z pulkruhu, ktery pak prezentuje tecka nad
symbolem aum. Toto je nepretrzitda spojovaci
linka neboli ,slovo“, které musi byt pozorné
y,hapsano®. Pozornym psanim se mini zane-
chani vSech téchto slov vytvorenych z 52 pismen
a zformovani tohoto jednoho ,slova“ prostred-
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nictvim védéni.)

1 9E W e | |

A FeTE | Fe=T 2o

nand bheda ragajiiana | nrtyabheda tanamana |
arthabheda tatvajiiana | vivamcana 11 10 11

Due to these fifty-two letters, there are the
different names and the knowledge of senti-
ments and emotions; due to these fifty-two let-
ters, there are the different dances and the
knowledge of different rhythms; due to these
fifty-two letters, there are the different mea-
nings and the knowledge of the gross elements
and their investigation also.

Kvili 52 pismentim tu jsou rizna jména a uve-
doméni si pocitil a emoci; jsou zde ruzné tance
a vSemozné rytmy; diky 52 pismentm je zde
nespocet vyznami a poznani hrubych elementt
a rovnéz jejich zkoumani.

e & dd | d STe |
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AT e | GSHRTN 22 |

tatvarmmadhyerin mukhya tatva | terir jandveri
Suddhasatva |

ardhamatra mahattatva | mialamaya 11 11 ||

In these elements there is that main element,
space and that should be known as the pure sat-
twa or half-vowel. And this half vowel or great
element is also called mula maya (ie. it is that
mula purush knowing this mula maya).

V elementech existuje hlavni element, prostor,
a ten by mél byt poznan jako ¢ira sattva nebo
ptlkruh (viz Om). A tento pilkruh neboli velky
element je rovnéz nazyvan mula mdja (tato
mula mdja je poznavana mula purusou,).

T I SEMER | e erefe T’
TN TF aR | == S i 2R

nand tatven lahanathore | milona astahi sarirerit |
astadha prakrticerin varerin | nighona jaterir |1 12
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On account of that great brahman within this
small jiva, there are the ‘many’ gross elements.
For within all the eight bodies, He has mixed.
But due to this wind of the eight-fold prakruti,
He appears and then gets destroyed (He for-
gets Himself and appears as His reflection ie.
prakruti or knowledge; and this knowledge is
broken, it appears when you awake and gets de-
stroyed with you sleep. And in between, there
is the objective world made of the gross ele-
ments).

Kvili tomuto velkému brahman uvniti tohoto
malého dZivy je zde ,mnoho“ hrubych ele-
mentli. Protoze On se smichal uvnitf vsech
téchto osmi tél. On se objevuje diky vétru této
osmidilné prakrti a On pak zanikd (On zapo-
mnél na Sebe sama a objevuje se jako Svij od-
raz, tj. prakrti neboli poznani; a toto poznani
je preruseno, objevuje se, kdyz jste vzhiru a je
zniceno, jakmile usnete. A mezi tim je tu ob-
jektivni svét vytvoreny z hrubych elementi.)

115



Dasaka XII — Rozlisovini a bezZddostivost

13.

14.

Yoo

AN T S T | o T e

€ qeld [RIH| & qrErd 1l 2R

vareri1 nastari jerit gagana | taiserit parabrahma
saghana |

asta dehacerin nirsana | kariina pahaveri |1 13 |1

But just as when the wind disappears, the sky
does not disappear, so too, when this mula
maya disappears still, there is that impenetra-
ble parabrahman. That should be understood
by discarding these eight bodies (ie. four of the
pinda and four of the brahmanda).

Kdyz zmizi vitr, neznamend to, ze zmizi nebe.
Stejné tak, pokud zmizi mula mdja, toto nezni-
citelné parabrahman je tu porad. To byste méli
pochopit na zakladé odhozeni téchto osmi tél
(Ctyri téla pindy a ¢tyti téla brahmdnandy).

. e | Riesmiicd=r|
gifEavTes TRER| frress@t il 2%l
brahmaridapimdaubhara | pimdabrahmarndasari-
vhara |
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Yo
dohivegalem sarasara | vimalabrahma |1 14 ||

The brahmanda and the pinda have been cre-
ated and the brahmanda and the pinda will
get destroyed. Separate from these two is the
thoughtlesness of wvivek and that is the pure
brahman.

Brahmananda a pinda byly vytvoreny a bu-
dou rovnéz znic¢eny. Oddéleni se od nich je bez-
myslenkovitosti vivéky a to je ryzi brahman.

qarel ST e 965 | [aveseat o feisies|
eI fok chies | dgq & Il 24l

padartha jada atma camcala | vimalabrahma tem
niscala |

vivarona vire tatkala | tadriipa hoye |1 15 ||

The objects are inert, the atma (ie. antar-atma)
is moving and that pure brahman is still. By
continuous investigation, the inert and this mo-
ving antar-atma get dissolved and there is that
pure brahman.
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Objekty jsou inertni/nec¢inné, dtma (antar
dtma) je pohybujici se a toto ryzi brahman
je mehybné. Neustalym zkoumanim se toto
inertni/ne¢inné a toto pohyblivé antar dtma
rozplynou a zistava ryzi brahman.

qrel W T AT {7 ST S

TS SATHEGATET =R T 251

padartha manen kaya vaca | mi ha avaghdci de-
vaca |

jada atmanivedanaca | vicara aisa |1 16 ||

The objects, the body and the speech and this
“I” created by the mind, everything belongs to
that thoughtless God only. This is the surrender
of the inert.

Objekty, télo a Te¢ a toto ,ja“ vytvo-
fené mysli, toto vse ndlezi pouze tomuto
bez-myslenkovitému Bohu. Toto znamena, ze
inertni/ne¢inné se vzdalo/odevzdalo®.

Je5Hdl dl SFTEIRT| ST af = st
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T A SO | 31 AR 2ol

camcalakarta to jagadisa | pranimatra to tyaca
amsa |

tyaca toci apanasa | thava nahiir |1 17 |1

The moving doer is that Lord of the world (an-
taratma, purush) and even the prana is a part of
Him. If this prana belongs to that purush then,
there is no place for you (when you forget eve-
rything and become this knowledge then, the
prana within and the wind outside merge into
one moving form). (siddharameshwar maharaj-
either the breath within and the wind outside
belong to you or they belong to God; but they
cannot belong to both)

Hybny konatel je timto Pénem svéta (antar
datma, purusa) a dokonce i prdna je Jeho sou-
casti. Nélezi-li prdna tomuto purusovi, pak
tu pro ,vas“/individualitu neni zaddné misto.
(Kdyz vSe zapomenete a stanete se timto po-
znanim, pak splynou prdna uvnitt a vitr vné
v jednu hybnou formu). (Siddharamésvar Ma-
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haradz Ttikal: ,Ani dech uvniti a vitr vné
vam nepatii, nalezi Bohu; nemohou nalezet
obéma).

"Ji‘qcob AHATEEA | I FiRTAS SeT

Fdl &9 dl ITMqUT| FSH AR <)

camcala  atmanivedana | yacerr sarigitalerin
laksana |

karta deva to apana | kotherici nahim 11 8 |1

This is the surrender of the moving and it is
His ‘song’ (ie. knowing) and the attention of
this ‘speech’ Then that God is the doer and
you are not there.

Toto je odevzdani hybného a je to Jeho ,pisen*
(tj. védéni) a pozornost této ,feci“. Pak je ko-
natelem tento Biih a vy neexistujete.

J o5 Te5 WHTRR | 1295 29 dl fsr|
AT FHR | AR TN 2= 1

caritcala cale svapnakara | niscala deva to nirakara
I
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atmanivedandca prakara | janije aisa |1 19 ||

When this moving is let slip just as you
would let slip a dream-form then, there is
that formless still God. That form of surrender
should be known.

Kdyz je tato plynouci feka zanechana, stejné
jako nechate odejit snovou formu, je zde bez-
foremny, nehybny Bith. Méli byste poznat tuto
formu odevzdani.

ST AR SesmT| def STl ST |

fetetes SATcHTegeATT| foaes ST R0

thavaci nahiri cariicalaca | tethem adhiri apana
kaimca |

niscala atmanivedanaca | viveka aisa 11 20 ||

When there is completely no movement ‘there’,
then how can you be found at the source? Such
vivek is called the surrender to the still.

Neni-li ,tam® viibec zadny pohyb, jak byste
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mohli byt nalezeni u zdroje? Takovéto rozliso-
vani/vivék se nazyva odevzdani se nehybnému.

foifé TR TTquT| AT ATl g
STqUT et JquT| AT RS 2

tihimi prakarem apana | nahim nahi dujepana |
apana nastam mipana | nahirica kotherin |1 21 ||

When you are not in these three forms of
surrender then, there is ‘no-otherness’. When
you are not then, there can be no I-ness any-
where.

Jakmile v téchto tfech formach odevzdanosti
neexistujete, neni tu ,nic dalstho“. Kdyz nee-
xistujete, nikde nemuze byt ., jastvi‘.

UTETdl ETdl STgHIAS | Fobdl Hebdl Hadl S |
qTETdl ST fAaid S | qSu Tt il RN
pahatan pahatam anumanaleri | kalatam kalatam
kalom aler |

pahatarit avagheriici nivariita jaleri | bolaneri1 atar
12211
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If there is only conjecture and guesswork then,
only conjecture and guesswork will be your
understanding. And if there is only thought-
lessness then, thoughtlessness will be the un-
derstanding. And now if by this ‘speech’, you
understand the nature of this gross creation,
then you become silent (maharaj- silence is
a state...it is not true).

Jsou-li zde jen dohady a domnénky, va-
sim pochopenim budou pouze tyto do-
hady a domnénky. A je-li tu pouze bez-
myslenkovitost, pak bude vasim pochopenim
bez-myslenkovitost. A pokud nyni diky této
LTeci“ pochopite podstatu tohoto hrubého pro-
jevu, budete tissi (Maharadz tikal: | Ticho je
stav.. neni skutecny.)

am%ﬁammuww
aqmmaa:mmwmwn AUES

.....

atmanivedananama samasa paricava 11 5 |1 12.5
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Timto konci 5. kapitola 12. ddsaky knihy
Dasbodh s nazvem ,,Sebe-odevzddani®.

Preklad z anglictiny — Gabriela Addmkovd 2017
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12.6 Posloupnost
zrozeni

o o
GHH Ha1dl : GRshHIAETI
samasa sahava : systikramaniriipana
The Sequence of Creation

|| Srf Rém ||

1. =&l oot M2Tes | 2mad R 3THes fares |
ITTRTET T Jihos | TRETEE 1 2 1)
brahma nirmala niscala | sasvata sara amala vi-
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mala |
avakasa ghana pokala | gaganaaiserin 111 |1

brahman is pure and still. He is the eternal es-
sence, free of any desire and beyond any ble-
mish. He is said to be like the sky, pervasive,
dense and empty.

Brahman je ¢iré a nehybné. Je vécnou pod-
statou, nemé zadné touhy a je neposkvrnéné.
Je prirovnavano k obloze, pronikavé, hutné
a prazdné.

2. T FHYU A1 9R0T | FETE S =1 Ji|
% SATOTH} A1 Tt | G I R
tayasa karanerin na dharanem | tayasa janma na
maranerit |
tether jananerit na nenaneri | sunyatita |1 2 11

To Him there is no action of doing something
or holding something. To Him there is nei-
ther birth nor death. ‘There’ there is neither
knowing nor not knowing for He is beyond
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Oe>
zero/nothing.

Brahman nic nekoné a nic si nedrzi. Neexistuje
pro Né ani zrozeni ani smrt. , Tam® neni ani
védéni ani nevédéni, protoze Ono je za nulou/za
nicotou.

3. dl TR 1 T o B A ST
AT feeTe e A= 0 20
teri1 racend na khacena | terir hoyend na jayena |
mayatita nirarivjana paraci nahti |1 3 11

He is not constructed or destroyed. He does not
come into being and does not go away. There
are no boundaries for that One beyond maya,
for He is pure knowledge.

Neni vytvorené a nelze Ho znicit. Nevstoupilo
do byti, ani nikam neodchézi. Pro toto Jediné,
které je za mdjou, neexistuji zadné hranice, pro-
toze Ono je ¢irym poznanim.

NN

4. 9¢ Hehed S| SSTUIaR Sifchst ST
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SR | Afesetd | 1

pudhen saritkalpa uthila | sadagunesvara bolije ty-
ala |

ardhararinatesvarala | bolijeterin 11 4 ||

Afterwards there arose this sankalp/desire.
Then that brahman should be called the Lord
with the six qualities or the Lord that is half
male and half female (purush/prakruti).

Poté ale vyvstane touha/sankalpa. Potom by
toto Brahman mélo byt oznacovano jako Pan
se Sesti kvalitami nebo jako Pan, ktery je napul
muzem a napul zenou (purusa/prakrti).

5. T TR | el FE S|
qET HTCH] SISt | HSYes 1l 4
sarvesvara sarvajiia | saksi drasta jiianaghana |
paresa paramatma jagajivana | milapurusa |1 5
I

He is then the Lord of the ‘all’, the Knower of
the ‘all’; He is the Witness, the seer and full
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of knowledge. Then that parameshwar or para-
matma who is beyond all this, is this ‘life of the
world” (ie. mula maya) with that hidden mula
purush.

Je Panem tohoto ,,vse“ a Znalcem tohoto ,vse";
je Svédkem, je vnimajicim, je plny poznani.
Toto paramdtma/paramésvara, které je za tim
v§im, je potom ,zivotem tohoto svéta“ (tim,
kdo je darcem zivota, Bohem) (tedy mila mdja)
a onim skrytym maila purusou.

.l TSI TEIUT | ST IUTTrOT |

T fostarge | oMo S 0 & 1

te mitlamaya bahuguni | adhomukherir gunaksob-
hini |

gunatraye tijapasiini | nirmana jale |1 6 11

That Reality and this mula maya are both wi-
thin these ‘many’ gunas. But by looking ou-
twards there is this explosion of these gunas
(ie. objectification). Still understand, it is from
mula maya that there comes this gross creation
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formed by these three gunas (you were asleep,
nothing was there and you were in Yourself.
Then you awoke, ah! I am there or He is there.
This is space and knowledge but the world has
not yet appeared. Then you think, “Oh, today
I must do this and see that” and in that in-
stant a world appears. There is this explosion
of the gunas of knowing and not knowing and
this brings thinking. It all happens so fast that
we cannot catch this ‘I am’ or knowledge or
existence and it gets sweep away in thoughts
and a non-existent world explodes before you;
maharaj- learn to wake up slowly).

Tato Skutecnost i tato mila mdja jsou obé
v onéch ,mnoha“ gundch. Ale kvuli tomu, zZe
pozornost byla zaméfena smérem ven, doslo
k explozi téchto gun(tedy k procesu objektivizace
— k wytvdreni mnoha objekti). Pochop vsak, ze
je to mula mdja(a nikoli Skutecnost), z niz vy-
trysklo toto hrubé stvoreni, zformované ze tii
gun. (Spal jsi, nic tu nebylo a tys byl ponoten
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S4m v Sobé. Potom ses probudil - ,,0, j& jsem
tady! — nebo — ,O, On je tady!“ To byl stav,
kdy tu byl prostor a poznani, ale svét se dosud
neobjevil. Potom sis pomyslel ,,Jé, dneska mu-
sim udélat tohle a vidét tamto.“ A v tu ranu se
zjevil svét. Doslo k explozi gun védéni a ne-
védéni a prislo mysleni. Tento proces se ale
vzdycky odehraje tak rychle, ze nejsme schopni
zachytit toto ,,ja jsem* ¢i poznani ¢i existenci,
tento jemny stav je smetem proudem myslenek
a pred nami exploduje ne-existujici svét. Ran-
dzit Mahdradz tikal: ,,Naucte se probouzet se
pomalu.)

N

. e fory St femton| SToTishost Sen Ul

T FHRATE Te501| FSF | o )

pudherit visnu jala nirmana | janatikala satvaguna
I

jo karitahe palana | trailokyacerir |1 7 ||

Then, lord vishnu comes into being. He is the
‘art of knowing’ or this sattva guna. He looks
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after or maintains these three worlds (ie. when
you take yourself to be a body then, it is said
that vishnu maintains it. He stays in these three
worlds by knowing).

Potom se objevi Pan Visnu. On reprezentuje
LJ2uméni poznavat® Cili sattva gunu. Stard se
a pecuje (pdalana) o tyto tii svéty. (Tedy kdyz
se povazujes za télo, Tika se, ze o tebe pecuje
Visnu. On prebyva v téchto trech svétech v po-
dobé poznani.)

8. Y& STUTia=uliaraisid | St&l Somar J9e|
AT=A1 01 I B | N <
pudher jantvanenivamisrita | brahma janava ne-
masta |
tyacya gunerit utpatti hota | bhuvanatrairin 11 8 11

Then afterwards there is the mixture of
knowing and not knowing. One should under-
stand clearly the nature of this lord brahma.
For due to this rago guna, thinking takes place
and due to this, there is the concept of three
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worlds.

Poté vznikne smés védéni a nevédéni. Clovek
by mél jasné pochopit podstatu tohoto Pana
Brahmy. Protoze kvili gunéradzZas vznika pro-
ces mysleni a nasledné koncept ti{ svéti.

. Q¢ & JHN]UT| Tehes HENH HRUT|
Tehes HiE! HAquT| q& TS 1 * 1

pudhern rudra tamoguna | sakala sarivvharacem
karana |

sakala karithirit kartepana | tetheriici alerir 11 9 |1

And afterwards, there is rudra, the tamo guna
and He is the cause of the destruction of this
‘all’ (rudra is ignorance and ignorance destroys
this gross world by destroying this knowing of
vishnu ie. ‘all’. This knowing is the base of this
world created by brahma, our thinking. And
when knowing is not then, thinking cannot be
and we call this end of our world, sleep). And
it is this ‘all thing’ that brings doership to
brahman (when there is this ‘all’ ie. knowledge,

133



Dasaka XII — Rozlisovdini a bezZddostivost

oo

then there is that hidden purush and He is then
said to be the doer of this ‘all’. Thus if this
knowledge is destroyed by wvivek and not ig-
norance then ‘there’, there will be no need of
a doer).

Potom se objevi Rudra, tamoguna, a On je pri-
¢inou zniceni tohoto ,vSe“. (Rudra je nevédo-
most a nevédomost znici tento hruby svét tim,
ze znici toto poznani Visnua, tedy tohoto ,,vse®
Toto poznani je zdkladem tohoto svéta stvore-
ného Brahmou, je to nase mysleni. A neni-li tu
poznani, nemuze tu byt ani mysleni — tomu 1i-
kédme konec naseho svéta, spanek.) A je to tato
yvee vse“, kterda prinasi do Brahman konatel-
stvi. (Je-li tu toto ,vsSe“, ¢ili poznani, potom je
tu tento skryty purusae a o ném se potom rika,
ze je konatelem tohoto ,vSeho®“. A proto pokud
je toto poznani zniceno vivékou a nikoli nevé-
domosti, potom ,tam“ nebude vibec potieba
zadny konatel.)

10. AYA 92 d=d | TrE 9E g2id |
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IS T @& o | HB4 TR 2ol

tethiina pudherni pariicabhiiteri | pavaliri pasta da-
Seterin |

astadha prakrticerir svariipa terir | muliriica ahe ||
10 11

Then afterwards from ‘there’, there comes these
five great elements and then, that One acquires
this manifest state (the five elements are said to
come from the tamo guna; see 8.4. Then that
One takes Itself to be a body). But at the be-
ginning/source, there is only this eight-fold pra-
kruti and that swarup, and ‘here’ the gunas and
elements are only a potential.

Potom nésledné z tohoto ,tam® vznikne pét
velkych element a ono Jediné se dostane do
stavu projevu. (Rikd se, Ze pét elementil po-
chazi z guny tamas; viz 8.4. Potom se toto
Jediné zacne povazovat za télo.) Ale na po-
¢atku/ve zdroji je pouze tato osmidilné prakruti
a ona svarupa ,zde* jsou guny a elementy pouze
v potencialni podobé.

135



Dasaka XII — Rozlisovini a bezZddostivost

11.

12.

Yoo

fFie3et ST FeauT| i AT sequn|

dRId STUT BAUT §&H 12Tl 2 |

niscalin jaleri calana | teriici vayocer laksana |
patiicabhiiterit ani triguna | sitksma astadha |1 11
[

When there is a movement appearing in the still
then, that Reality becomes like this attention
of the wind. Then there is that subtle brahman
and this eight-fold prakruti with the five ele-
ments and three gunas.

Jakmile se v nehybném objevi pohyb, po-
tom se tato Skutecnost stava podobnou po-
zornosti/laksa vétru. Potom je tu toto jemné
brahman a osmidilnd prakruti s péti elementy
a se tremi gunams.

TR FEUTS AT | T e HiH |

AT SRR ST 1| a1 ST 2R N

akasa mhanije arintaratma | pratyayerin pahava ma-
hima |

tya akasapastina janma | vayo ala |1 12 ||
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This space in which the wind appears should
be called the antar-atma. Its greatness will be
understood when this wind of prakruti is for-
gotten and there is that One thoughtless Self.
Otherwise there will be this wind born from
that sky.

Tomuto prostoru, v némz se objevil vitr, by se
meélo tikat antar-atma. Jeho velikost bude po-
chopena, az bude tento vitr prakruti zapomenut
a bude tu jen ono Jediné bez-myslenkovité Ja.
Jinak tu bude tento vitr zrozeny z prostoru.

13. 1 AEFAT il JBH1| I Hides T
AN TFHT| ST ST 2R
taya vayocya doni jhuluka | usna sitala aika |
sitalapasiina tara mayarinka | janma jala |1 13 11

And when to that Reality there comes the
flowing of two winds,® one hot and the other

Ssiddharameshwar maharaj- God/ishwara is beyond the
wind. The buddhi can reach up to knowledge but it cannot
understand beyond that and so it stops. How can the intellect
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cold then, you should just listen (then there is
the beginning of world outside of yourself ie.
the appearance of the fire element. Therefore
you should just listen and create this feeling,
‘I am everything, everywhere’). For if this cold
wind blows then, the stars and the moon are
born (ie. the cold wind brings objectivity. This
brings the mind that sees many forms in this
gross world. Therefore listen to this ‘I am’).

A kdyZ ve Skutecnosti za¢nou vat dva vétry,®

understand that which is beyond it and that which directs
it? That is natural, it is Self-illuminating and beyond the ele-
ments and the Knower of its own self. The living principle is
the flowing of that which is “beyond the elements” and it is
called wind. There are two kinds of wind formed, cold and hot.
When the cold part within the wind becomes solidified, it be-
comes water and water flows in a downward direction. The hot
part in the wind is light in weight and therefore subtle. This
wind is the support of light and fire, and flows in an upward
direction. When the downward flow of water becomes static,
then earth is formed.

6 Siddhardmésvar Mahdrddz: Buh/I$vara je za vétrem.
Buddhi muze plisobit jen v oblasti poznéni, ale nemtze uz
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jeden horky a druhy studeny, mél bys jen na-
slouchat. (Je to potom pocatek tvého vnéj-
stho svéta, neboli vznikd element ohné. A proto
bys mél jen naslouchat a vytvaret si pocit ,,ja
jsem vsechno a jsem vsude®.) Protoze kdyz vane
tento studeny vitr, vznikaji hvézdy a meésic.
(Tedy studeny vitr prinasi proces vznikani ob-
jektd. Vznika tim mysl, ktera vidi mnoho fo-
rem tohoto hrubého svéta. A proto naslouchej

tomuto ,,ja jsem*®.)

ST U T | el STiqe-|
Hides I AT a1 ST 1 2l
usnapasiuna ravi vanhi | vidyulyata adikartini |

pochopit to, co je za poznidnim, a tam se proto zastavi. Jak
by intelekt mohl pochopit néco, co ho prekracuje a Tidi jej?
Toto néco je prirozené, Sebe-osvétlujici a je za elementy, je to
Znalec sebe sama. Zivotni princip je proudénim toho, co je ,za
elementy“, a 1ika se mu vitr. Existuji dva druhy vétru, studeny
a horky. Kdyz se studend forma vétru zpevni, stane se vodou
a voda proudi smérem dolu. Horka forma vétru je lehka a tudiz
jemné. Tento vitr je tim, co podporuje svétlo a ohen, a proudi
smérem nahoru. Kdyz se voda proudici doli zastavi, vznikne

zeme.
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sttala usna miloni | teja janaveri |1 14 |1

And when the wind blows hot then, there co-
mes the sun, the fires and the lightning (ie. the
hot wind simply effortless knows. At that time,
there is nothing other than oneself; but when it
becomes a little more objective the fire element
appears. The sun appears and reveals a world.
But where is that sun without you? maharaj-
the light shines from within you. Within every
living creature, this fire of knowingness burns
and there is the mind like lightning. And eve-
rytime it flashes, something is revealed in this
world of darkness and ignorance). Thus where
there is this cold and hot wind and their mixing
together then, there is the fire element.”

"When the hot and cold ie. knowledge and ignorance, mix,
then there is the knowing of something outside of oneself. Still
as yet, one does not try to know what this is. It is like the
sun appearing and shedding its rays of light upon creation.
But if one becomes a little more objective then, on account of
the water and earth elements, a separate world appears before
your eyes.
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A kdyz vane horky vitr, vznikd Slunce, ohné
a blesky. (Tedy horky vitr znamend prosté
pouhé prirozené, bezusilné poznani. V tu chvili
tu neni nikdo jiny nez ja sam. Ale kdyz se
stane trochu vice objektivnim, objevi se ele-
ment ohné. Zrodi se Slunce a odkryje svét. Ale
kde by bylo toto Slunce nebyt tebe? RandZit
Mahdradz: Svétlo sviti z tvého nitra. V kazdé
zivé bytosti hori tento ohen védomi/poznani
a slehaji tu blesky mysli. Kazdy blesk vzdy od-
kryje néco ve svété temnoty a nevédomosti.)
Takze jakmile tu je tento studeny a horky vitr
a jejich kombinace, je tu i element ohné.®

AT AATIEGA SIS G| Y B YA &9
gd St ety femior et e

8Jakmile se horké smisi se studenym (tedy poznani s ne-
védomosti), je tu znalost nééeho, co je vné mé samotného.

Ale zatim jsem se je$té nepokusil rozpoznat, co to je. Je to
jako slunce, které pravé vyslo a zamérilo své paprsky svétla na
stvoreny svét. Ale jakmile dojde k nepatrnému zvétSeni objek-
tivizace, okamzité se diky elementiim vody a zemé objevi pred
tvyma oc¢ima od tebe oddéleny svét.
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taya tejapastiina jalern apa | apa alona prthvicerit
ripa |
pudheritausadhi amiipa | nirmana jalyan 1115 11

And from the great element fire, the water gets
created and by the solidification of water there
is the earth form. Afterwards, countless herbs
and plants are created.

A z velkého elementu ohné vznika voda a zpev-
nénim vody vznikd prvek zemé. Nasledkem
toho jsou stvoreny nescetné rostliny.

ST 1T T | AT St SToRe |

= SeT T | HSS 1 28
ausadhipasiina nana rasa | nana bija annarasa |
cautyasi laksa yonica vasa | bhimamdalirin || 16

And then from the plants there comes the
‘many’ juices (ie. body consciousness has ap-
peared and the body has ‘many’ needs). Then
this essential ‘food’ becomes the ‘many’ seeds
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and a gross body grows upon the foods they
produce. Then there is this attention of a jivas
made up of eighty-four principles and they all
dwell upon this earth.

A potom z mnoha rostlin vzniknou , mnohé*
stavy (tedy objevilo se télesné védomi a télo ma
»mnoho* potreb). Potom se tato esencidlni ,,po-
trava“ stane ,mnoha‘“ semeny a hrubé télo roste
diky potrave, kterou semena produkuji. Tim
vznika tato pozornost/laksadzivy, jez je vytvo-
fena z osmdesati ¢ty principu, které vsechny
prebyvaji na této zemi.

U STt GEIaT | fem erfUrent anfes # )
HAUT SAGHET T &gt 1l 2911

aist jali systiracana | vicara anila pahije mana |
pratyayeritvina anumanda | patra hoije |1 17 |1

In this way, merely through objectification, the
gross creation has been appeared. The mind

should therefore bring that thoughtless un-
derstanding; for without that nirgun there is
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this pot full of guesswork and conjecture (ie.
mind).

Timto zptisobem, pouhym procesem objektivi-
zace, se objevilo hrubé stvoreni. Mysl by tu-
diz méla dospét k onomu bez-myslenkovitému
pochopeni; protoze bez této nirguny je tu jen
tato nddoba plnd pochybnosti a namitek (tedy
mysl).

I SIS AR Uit e e
AR A6 sl 2<l

aisd jala akara | yeneriici nyayen samohara |
sarasaravicara | yasa bolije |1 18 11

Due to objectification, these forms have ap-
peared and accordingly they will be destroyed.
Therefore first there should be this ‘speech’ and
then, there should be the thoughtlessness of
that essence.

Kviili procesu objektivizace se objevily rtzné
formy, aby po case opét zanikly. A proto by
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tu méla byt nejprve tato ,fec”, a poté by méla
prijit bez-myslenkovitost této esence.

S S Sy femon eS| o o it feendh

it = TS | HTETBE 1| 2] |

jem jeri1 jethiina nirmana jaleri | teri teri1 tetheriici
nimalerit |

yeneriici nyayemn samvharalerin | mahapralaim ||
19 11

Whatever this mula maya creates ‘here’, that
comes to an end ‘there’. Thoughtlessness brings
the destruction of mula maya and this is called
the great dissolution.

Cokoli tato mula mdja vytvori ,zde“, to musi
zase skoncit ,tam‘. Bez-mysSlenkovitost prinasi
zniceni mula mdji a tomu se tika velké rozply-
nuti/mahdpraldja.

I AA @\ 2 i)
a% FTaTd STEIE I ST GEN 1l Re |

adya madhya avasana | jerir sasvata nirariijana |
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tethem lavaverin anusaridhana | janate purusin ||
20 11

At the beginning, the middle and at the end
of this gross creation, there is always this mula
maya and that eternal pure knowledge. The-
refore your attention should be placed within
that knowing purush ‘there’ (ie. be that purush
and know through this prakruti).

Na pocatku, uprostied i na konci tohoto
hrubého stvoreni je vzdy tato mula mdja a ono
vécné ¢iré poznani. A proto by tva pozornost
méla byt zamérena na tohoto poznavajiciho pu-
rusu ,tam* (tedy bud timto purusou a poznavej
skrze prakrti).

&Id ST A1 T 9 d Hig O

HNER =R Fret il 2 1

hota jate nand racand | pari te kanihiriica tagend |
sarasara vicarand | yakaranerin |1 21 ||

The ‘many’ created things come and go, and
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even this ‘thing’ does not remain. Still it is on
account of this ‘speech’ that, that thoughtless
essence can be understood.

,2Mnoho* stvorenych véci prijde a zase odejde,
a dokonce ani tato ,véc tu nezustane trvale.
Nicméné diky této ,FeCi“ muze byt ona bez-
myslenkovita esence pochopena.

20T e S| G Al AT

Tl & GEETEOT STEed /il Sedd Tl RR

drasta sakst amtaratma | sarvatra bolati mahima |
pari he sarvasaksini avastd mani | pratyayem
pahavi || 22 |1

The seer is the Witness and antaratma and, this
‘speech’ is the praising of His greatness. But
this state of the ‘all-witnessing’ should be un-
derstood by that thoughtless swarup (ie. let this
‘all’ be there but do not take the touch).

Onen pozorovatel je Svédek a antardtma. A tato
,rec“ je chvalenim Jeho velikosti. Ale tato bez-
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myslenkovita svaridpa musi pochopit stav byt
svedkem tohoto vse* (sarva-sdksini). (Tedy at
tu toto ,vse“ klidné je, ale nedotykej se ho.)

23. TSI Hagadl | STFel qE=t W |
AT o FeATHer | a1l R 1

mulapasiina sevatavari | avaghi mayect bharovari
|

nand vidya kalakumsart | tayemadherir |1 23 ||

From the beginning to the end, everything is
the great toils and desires of maya. But these
‘many’ knowledges, skilful inventions and arts
are all within that thoughtless Reality.’

9siddharameshwar maharaj- To increase mankind’s desire
for pleasures, more and more strange researches are being
carried out which are meaningless and unnecessary. Day af-
ter day new research and discoveries are being made and then
previous discoveries are considered to be useless. The current
scientists call themselves wise and take great efforts to make
new discoveries and inventions. Then they arrogantly proclaim
to the previous scientist, “Your research was incomplete and
I have brought it to completion.” And some time later, this
scientist will also be considered to be a fool and another old
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VSechno na tomto svété jsou od zacatku az do
konce jen nastrahy a tuzby mdji. Ale vsechny
tyto ,mnohé“ poznatky, chytré vynalezy a do-
vednosti maji v sobé onu bez-myslenkovitou
Skutecnost.'?

fellow will bring his theories forward. And finally what hap-
pens? So much research has already taken place and still, much
more lies hidden in the utter darkness of maya but a comple-
tion of such research is not possible by anyone, at any time.
Lying hidden beneath the heavy darkness of illusion/maya, is
this unique ‘art of knowing’ This is the supreme frontier of
research and it is revealed by the light of sadguru’s teaching
and that research destroys the darkness of maya. To complete
this research is the Ultimate Accomplishment.

10 Siddhardmésvar Mahdrddz: Aby vzriistala touha lidstva po
dalsich pozitcich, vznika stale vétsi mnozstvi riznych pochyb-
nych vyzkumi, které jsou nesmyslné a zbytecné. Den za dnem
vznikaji nové vyzkumy a objevy, zatimco ty staré jsou zavr-
hovany a jsou pokladany za neuzitecné. Soucasni védci se po-
vazuji za nesmirné moudré a vynakladaji obrovské usili, aby
néco nového objevili ¢i vynalezli. A potom arogantné odsoudi
své predchidce — ,,Vas$ vyzkum byl nedplny, ale ja jsem ho do-
kon¢il“ A po ¢ase i tento védec bude prohlasen za hlupédka a né-
jaky jeho dlouholety kolega posune jeho teorie nékam dal. A co
se nakonec stane? Tolik vyzkumiu uz bylo provedeno, a presto
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24. ST IUET HIE TS | A6 ¥ T A |
Sl I AfSehes | T FHifeel FA0T Nl 21
jo upadhica sevata pavela | tydasa bhrama aiser
vatela |
jo upadhimadhyemn adakela | tyasa kadhita kavana
112411

When that purush goes to the end of every limi-
ting concept, then He demolishes this delusion
of maya. But if that purush gets caught up wi-
thin the limiting concepts then, who can ever
take Him out?

Pokud tento Purusa dokaze odhodit vsSechny
omezujici koncepty, potom znicil klam mdji. Ale
pokud se Purusa necha chytit do sité omezuji-

stale mnohem veétsi ¢ast nepoznaného zustava skryta v abso-
lutni temnoté mdji, ale dokon¢nit takovy vyzkum nemuze ni-
kdo a nikdy. AvSak v hluboké temnoté iluze/mdji lezi ukryto
mimoradné ,umeéni poznini“ (janatikaa — viz 11.1). To je ve
skutecnosti ten nejvyssi a nejprednéjsi vyzkum, ktery je osvét-
lovan svétlem sadguruova uéeni a ni¢i temnotu mdji. Dokonceni
tohoto vyzkumu se nazyva Konec¢né Zavrseni.
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cich konceptu, tak kdo Ho muze zachranit?

e e T | el TSl STgATS |
NG S5 | e @il R4

viveka pratyayacim kamerir | kaistrii ghadatila
anumanabhrameri |

sarasaravicardcena saritbhramernt | pavije brahma
112511

How will the confusion of assumptions and
conclusions ever accomplish that which is the
work of nirgun vivek? This delusion should at-
tain that brahman through vivek between the
essence and non-essence.

Jak by mohl zmatek zptisobeny domnénkami
a neopodstatnénymi zaveéry vést k dosazeni
toho, ¢eho lze dosahnout vyhradné pomoci ni-
rgunavivéky? Tento klam by mél dosahnout
Brahman pomoci vivéky /rozlisSovani mezi pod-
statnym a bez-podstatnym.

RIS HIETHRTT| o GBHTET S|
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YU T =fal gt | feaaian R& 1
brahmaridiriice mahakarana | te mulamaya jana |
apirnasa mhanat brahma ptirna | vivekahina ||
26 |1

When there is this great causal body (ie. fourth
body or non-essence) of the brahmanda then,
that Reality is this mula maya, knowing. But
those who lack sufficient vivek say, this incom-
plete maya is that complete brahman.

Jakmile tu je velké  kauzalni  télo
brahmandy (tedy cturté télo cili to, co je
bez-podstatné), potom je tato Skutecnost maila-
mdjou — tedy poznanim. Ale ti, ktefi nemaji
nalezitou wvivéku, tikaji, ze tato nedokonald
maja je dokonalym brahman.

O gt | I FIR T JarEH|

I 8T ZT(ehll SAT0T| SFedied ATt 1l el
srstimadherit bahujana | yeka bhogiti nrpasana |
yeka vistha takiti jana | pratyeksa atam |1 27 |1

152



12.6 Posloupnost zrozeni

28.

Yoo

In this gross creation there are ‘many’ peo-
ple. That One brahman enjoys His throne while
the other (ie. jiva) throws away excrement and
know only that which is seen through its naked
eyes.

V tomto hrubém téle jsou ,mnozi“ lidé. Ono
jediné Brahman si uziva svého trunu, kdezto
druzi (tedy dzivové) jen produkuji vykaly
a znaji jen to, co je viditelné fyzickyma ocima.

U I4E S Il | SO I W07t |

T4 o frae! AT | Eehes FiE Il k¢

aise udamda loka asati | apandasa thora mhanati |
pari te viveki janati | sakala karithirin |1 28 ||

When that vast paramatma is in this world
then, that One says *“I am the greatest”. But
the viveki is the Knower of this ‘all thing’ (and
He is the greatest). *(Ego feels “I am the gre-
atest” but his greatness has been stolen from
that vast paramatma)
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Jakmile je ono nezmérné Paramdtma ve svété,
tak toto Jedno tvrdi *,ja jsem nejvétsi“. Ale
ten, kdo provadi vivéku (vivéki), je Znalcem této
wveci vse“ (a On je ve skutecnosti tim nejvét-
sim). *(Ego si mysli ,,ja jsem nejvétsi“, ale jeho
velikost byla ukradena onomu nezmérnému Pa-
ramdtma.)

T TS FHTER | FHR e for=m|
TEAr=A1 dics & HEU A TN %

aisd ahe samacara | karana pahije vicara |
bahutariicya boler ha samisara | nasim naye || 29
I

The conduct of this ‘all’” (‘I am everywhere’)
relieves the pains and sufferings of the people.
But still thoughtlessness is needed. Really, this
‘speech’ of the ‘all’ and thoughtlessness should
not make samsar.

Jednani tohoto ,vse“ (postoj ,ja jsem vsude®)
prinasi lidem t1levu od bolesti a utrpeni.

vvvvvv
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myslenkovitost. ,Re¢“ tohoto ,vie“ a bez-
myslenkovitost by nemély byt zdrojem vzniku
samsary.

QeI feed bR | ail 6 HIEaT &1 |

RN} {oawul | STt G |l 2o |l
pustakajiianerin niscaye dharaner | tari guru
kasaya karanem |

yakaranem vivaranerin | apulya pratyayer || 30

But if you hold the convictions gained merely
from the knowledge of books then, what can
the guru do? Therefore by means of this ‘spe-
ech’ (ie. leave the knowledge of the books and
everything you have learned up until now. Then
the guru can take you by the hand to the door
of Reality) and further investigation get that
nirgun understanding for Yourself.

Ale pokud je tvé presvédceni zalozeno jen na
kniznich poznatcich, co pro tebe muze Guru
udélat? A proto je dulezité, abys pomoci této
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,rec¢i® a dalsitho zkoumani ziskal nirguna pocho-
peni Sebe Sama.

S TEAi=A1 9ics BNTST| Al «¥ed AT JETHT

I TIEE el HIONST| TR TETl 32 1

jo bahutamcya boler lagald | to nemasta janava
budala |

yeka saheba nastam konala | musyara magava ||
3111

When that purush is connected to this ‘speech’
then, you should know that, that clear and ste-
ady paramatma has been drowned. But when
there is only One, why would you ask this non-
existent ‘all’ for anything (therefore understand
[ need nothing, not even this knowledge)?

Je-li tento Purusa spojen pouze s touto ,feci”,
pak véz, ze ono cisté a klidné Paramatma bylo
prehluseno. Ale pokud je tu pouze ono Jediné,
pro¢ bys mél po tomto neexistujicim ,vse“ co-
koli chtit? (A proto pochop, Ze nepotiebujes
nic, dokonce ani toto poznani.)
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grl?l\_ ﬂ(\ NN o I
YERHAEEIUEH GHE G&dll & 1| ¢R.&

_____

srstikramaniriipananama samdsa sahava 11 6 ||
12.6

Timto konci 6. kapitola 12. ddsaky knihy
Dasbodh s nazvem ,, Posloupnost zrozeni.

Preklad z anglictiny — Martin Vinkler 2017
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12.7 Zreknuti se
smyslovych objektia

GHTE Il ; fasaeam
samdsa satavad : visayatyaga
The abandonment of sense objects

|| Srf Rém ||

1. = (gL A0l | Sgdie ane detesan|
HebHes ERal waul| fafga [ 2
nyayem nisthura bolanerii | bahutamsa vate ka-
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rittalavaner |
malamala karitari jevanen | vihita navhe 111 11

This ‘all’ gets fatigued when its ‘speech’ is the
harsh chatter of the ‘many’ people. How can
you possibly enjoy the fruits of your pass acti-
ons when you suffer from such mental disquiet?
(This knowing and this ‘speech’ are truly the
enjoyment of pass actions; ‘here’ you let what
has to come, come and you let what has to go,
go, without any rejection or clinging. But the
mind wants to take out something specific from
this passing ever-flowing knowledge)

Pokud je ,fec” tohoto ,vse“ neotesanym tlacha-
nim ,mnoha“ lidi, toto ,,vse“ se unavi. Jak se
viitbec muzete tésit plodim svych uplynulych
¢innosti, kdyz trpite takovymto mentalnim ne-
klidem? (Toto védéni a tato ,Fec“ jsou opravdu
pozitkem z uplynulych ¢innosti; ,,zde“ nechejte
prijit, co prijde a nechte odejit to, co odejde bez
jakéhokoliv odmitnuti ¢i prilnuti k tomu. Mysl
si vSak chce vybirat z tohoto vééné-plynouciho
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poznani néco specifického.)

. ag?'rT fom ﬁﬁ@sl T ot Efed TS|
foacanl &g TS| & af sreAnll R

bahuttrir visaya niridile | ani teci sevita gele |
visayatyagemn deha cale | heri1 torir ghadena 112 11

When the sense objects are prohibited from
this ‘all” then, there is the experiencing of this
‘thing’. But even if these sense objects are aban-
doned and there is the functioning of this body
within knowledge still, that thoughtless para-
matma has not been accomplished (ie. now the
body is not perceived as some individual en-
tity within this world and so, the senses are no
longer perceived as separate functioning organs
within that entity. Now no particular sound ne-
eds to be heard or no particular taste needs
to be tasted etc. and everything is an integral
part of this one moving knowledge. Still that
Reality needs to be realized, otherwise one will
once again fall back to body consciousness).
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Kdyz jsou smyslové objekty z tohoto ,,vse* vy-
kazany, je tu zakouseni této ,véci“. Ale i kdyz
jsou tyto smyslové objekty opustény a je tu fun-
govani tohoto téla uvnitt poznani, presto jesté
nebylo zavrseno paramdtma. (Tzn. nyni télo
neni vnimano jako néjaka individualita uvnitt
svéta, a proto ani smysly nejsou dale vnimany
jakozto oddélené fungujici organy uvniti entity.
Neni tu potfeba vnimat néjaky konkrétni zvuk
nebo ochutnavat urcitou chuf atd. Vse je in-
tegralni soucasti tohoto jednoho hybného po-
znani. Presto je vSak nutné realizovat tuto Sku-
tecnost /paramdtma, jinak znovu spadnete zpét
do télesného védomi.)

3. TN FF AU I | A A & |
AU} FHRAT T I | ETE FFT I 2
bolaneri1 yeka calanern yeka | tydcert naritva hina
viveka |
yenerit karitari sakala loka | hamsori lagati |1 3 11

This ‘speech’ is the action of that One but,
this is the wvivek of ‘I am’ and it is inferior
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to that thoughtless understanding. Thoughtles-
sness laughs at this action of the ‘all’ (though
the atma is nirgun, it has accepted this sagun
understanding as its Self).

Tato ,fec* je ¢innosti tohoto Jednoho jediného.
Jde vsak o rozliSovani/vivék tohoto ,Ja jsem®
a to je tomuto bezmyslenkovitému pochopeni
podrizené. Bezmyslenkovitost se sméje této ¢in-
nosti ,vse“. (Trebaze dtma je nirgunou, prijalo
,J&“ toto pochopeni saguna.)

7

za své vlastni

. faegearifaw o FiEf| WA af 58 @

W el o1 ot | A TRTN gl

visayatyagemvina torit karihirin | paraloka to
prapta nahiri |

aiser1 bolanem thair thatrit | barem paha |1 4 11

But without letting go of these sense objects,
one does not attain this ‘thing’ of the world bey-
ond (ie. nothing is required to be done because
in truth, the ‘many’ things are concepts we have
created; the object, its enjoyment ie. good, not
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good etc. and the one who enjoys are all just
thoughts. Therefore simply letting go of these
is the only sadhana. Knowing is always there.
It is just that at present, it is mixed with igno-
rance and this has brought objectification and
‘many’ thoughts. Therefore as soon as thinking
stops, knowing will shine unobstructed). And
then, when this ‘speech’ is everywhere, under-
stand, I do not exist.

Tuto ,véc* svéta ,za“ nedosahnete bez toho,
aniz byste zanechali téchto smyslovych objekt.
(Nezada se, aby bylo néco udélano, protoze
,mnohé“ véci jsou popravdé koncepty, které
jsme vytvorili; objekt a pozitky, tj. dobré, ne-
dobré a ten, kdo se tomu tési, to vSechno jsou
jen pouhé myslenky. Tudiz jedinou (nutnou)
sadhanou je jejich prosté zanechani. Védéni je
tu neustdle. Je tomu tak, ze v soucasnosti je
promichano s nevédomosti, coz prineslo objek-
tivizaci a ,mnoho“ myslenek. Jakmile se tedy
mysleni zastavi, védéni bude zarit neomezené.)
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A pak, jakmile je tato ,re¢” pritomna vsude,
pochopite, Ze vy neexistujete.

. ST T S | T i SHErE HRA |

I AR ferelt | fereraferg i w

prapariict khati jevitl | paramarthi kaye upavasa
karit |

ubhayata sarikhe disat1 | visayavisairiz 11 5 ||

“Is it the case that the one in prapanch dines
and enjoys the fruits of his past actions and
the one in paramarth fasts and does not enjoy
these? Yet they both appear to enjoy the sense
objects.”

,Je tomu tak, ze ten, kdo zije svétsky zivot /pra-
panca, se oddava dobrému jidlu a tési se plo-
dim svych minulych ¢int, a ten, kdo Zije v pa-
ramdrte, ji malo a netési se tomu? Presto se
zda, ze si oba smyslové objekty uzivaji.

. 3% ATodi IS AwT| QE1 FI 1 SH 1)
~ ¢ o NN AN
1 fe1aE ARt & FREmETn & |l
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deha calatan visaya tyagi | aisa kona ahe jagiri |
yaca nirvaha majalagi | deverit niropava 11 6 11

“And how can the body continue to function in
this world if you abandon these sense objects?

Master, explain to me the workings of this ‘spe-
ech’”

,» A jak muze télo v tomto svété dale fungovat,
pokud tyto smyslové objekty opustite? Mistre,

11

vysvétlete mi prosim fungovani této ,reci®

7. {99 g AnTE| d‘:\l‘q Wﬁ ELE]
W STt T et [ o
visaya avagha tyagava | tarica paramartha karava
|
aiseri1 pahatam gova | disato kirir |17 11

“And you have said that, when one abandons
all the sense objects, then only is one perfor-
ming paramarth. You understand this but, I am
confused.”
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JRekl jste také, Ze jediné tehdy, kdyz clovék
zanechd vsech smyslovych objektt, vede du-
chovni zivot/paramdrthu. Vy toto chépete, ja
jsem vsak zmaten.”

. THT STl STJAEST | IRl ST <l ST |

T ETSe 7 Tt | JAETE N <

aisa srota anuvadald | vakta uttara detd jala |
savadha hoiina mana ghala | yetadvisatri |1 8 |1

Such was the question by the listener and so the
speaker gave this reply. Therefore be alert and
concentrate the mind with regards to this.

Takto znély dotazy posluchace. Re¢nik na né
tudiz odpovédél. Budte proto bdéli a soustredte
se na odpoveédi.

QA S (IR

. 3 F Hﬂ?@ml
EEERIURSERSIUIRECID RS IR

vairagyerit karavd tyaga | tarica paramarthayoga |
prapaniicatyagerii sarva sariiga | paramartha ghade
191l
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Only when these sense objects are given up
through vairagya can there be that union with
paramarth.'’ (Real renunciation is renunciation
of the thought of the object. When one under-
stands that the object does not exist separate
from everything else, unless the mind brings
the thought of the object then, the thought can
be abandoned) For only when there is the gi-
ving up of prapanch, can this ‘all’ perfectly per-
form paramarth (the abandoning of the thought

W siddharameashwar maharaj — By taking this world as true
you carry out all worldly activities. But you should feel this is
unreal. That, which has become unreal, is the real swarupa and
it should be understood. When the world is made false in your
inner heart, then the “thoughtless” will appear ... But, living
in this worldly life while understanding that it is false, is an
act of great courage. But once you start practicing renunciation
in the inner mind then that experience will come...Therefore,
in whatever condition you may be in, start this practice of
renunciation. With the conviction that the objects of the world
are false, remove your thoughts from those objects and fill the
mind with the thought of the Self. Outwardly, you may do any
work, but you must have a fixed understanding that “All is
false.”
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of the sense objects means this ‘all’ is accom-
plished; but still perfect paramarth ie. thought-
lessness, has to be accomplished).

Jednota se Skutecnosti/paramdrthou zde muze
byt jediné tehdy, kdyz se vzdate smyslovych ob-
jektt pomoci rozliSovani/vivék.'? (Skutecnym
zieknutim se je zreknuti se mysSlenky na ob-
jekty; kdyz pochopite, ze objekt neexistuje od-
délené od vseho dalsiho; myslenka mize byt
zanechana, pokud mysl nepfinese myslenku na

12 Siddharaméshvar MaharddZ — Povazujice tento svét za sku-
tecny vykondvite svétské aktivity. Méli byste jej vsak vnimat
jako neskutecny. To, co se stalo neskutecné, je skutecna svar-
Upa a ta by méla byt pochopena. Jakmile je svét uc¢inén fales-
nym ve vasem srdci, pak se objevi , bez-myslenkovitost* ... Zit
v tomto svétském zivoté s pochopenim, Ze svét je falesny/ne-
skutecny, je ¢inem velké odvahy. Jakmile zacnete praktikovat
zieknuti se uvniti mysli, pak tato zkusSenost prijde.. Proto, at
jste v jakékoliv situaci, zacnéte praktikovat zfeknuti se. S pre-
svédcenim, zZe objekty svéta jsou falesné, odtrhnéte své mys-
lenky od téchto objektu a naplitte mysl myslenkou na ,,Ja“. Na-
venek muzete délat jakoukoliv praci, ale musite mit neochvéjné
pochopeni, Ze ,VSechno je falesné/neskutecné*.
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objekt.) Proto jediné kdyz dojde k vzdani
se svétského Zivota/prapanca, mize toto vse“
dokonale plnit paramdrthu/Skutecnost. (Zane-
chani myslenek na smyslové objekty znamena,
ze toto ,vSe“ je zavrseno; porad ale musi byt
zavrSena dokonald Skutecnost/paramdrtha tj.
bezmyslenkovitost.)

1 ST EG 7105 | dfg 9gd FE F|

R T AT STes | et 1l 2ol

mageri1 jiiani hoiina gele | terthirin bahuta kasta
kele |

tari maga vikhyata jale | bhiimaridaliriz 11 10 |1

In the past, gnyanis came and went away. They
toiled and suffered to achieve this ‘all’ also. And
afterwards, when understanding came, they
pervaded the whole world.

V minulosti dzrnidninové prisli a odesli. Aby
dosahli tohoto ,vse“, rovnéz dreli a zakousSeli

utrapy. A poté, jakmile prislo pochopeni, pro-
stoupili celym svétem.
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AL HHL FRA TS| 2T 21 =i Hesl |
e W | TEEEll 22 1

yera matsara karitariica gelim | anna anna mha-
natarit melin |

kityeka bhrastaliri | potasathirin 11 11 ||

The rest went away nursing only jealousies.
“Food, food” was their constant longing. And
to fill this belly, that One within the ‘many’,
wanders around bewildered and confused.

Ostatni odesli chovajice v sobé pouze zavist.
Prahli neustale po ,,jidle a zase jen jidle®. A aby
si toto Jedno uvniti ,mnoha“ naplnilo bricho,
potuluje se plno zmatku sem a tam.

I Gl AR | 1 S A

G TR il AT o F51 2R1

vairagya mulimhiina naht | jiiana pratyayaceri
nahiri |

suci acara tohi nahiri | bhajana kairiricerin 11 12 11

If vairagya has not arisen from your very root
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(ie. ‘T want nothing from this world for nothing
is there, I don’t even want to know anymore’),
then this knowledge of brahman cannot be atta-
ined. How can there be His bhajan, when that

purush does not possess this pure conduct of
the ‘all’?

Pokud nevzeslo zieknuti se/vajragja z vaseho
samotného jadra (tj. ,,Nic z tohoto svéta nechei,
protoze zde nic neni. Dokonce uz ani nechci vice
vedeét.), nelze nabyt toto poznani brahman. Jak
by tu mohl byt Jeho bhadZan, jestlize purusa
neoplyva timto ryzim chovanim ,vseho“?

U TR S| SATIUITE TE0TeH &
qTEl STl STFHE | STFErE E L 2R
aise prakarice jana | apanasa mhanati sajjana |
pahorit jatarit anumana | avaghdca dise 11 13 11

But such are the ways of the people and they
call themselves Saints/sajjana. If you go to
them, you will find that there is only guesswork
and conjecture and the seeing of many objects.
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Takové jsou vsak zpusoby lidi, ktefi sami sebe
oznacuji za svétce/sadzZana. Kdyz je navstivite,
zjistite, Ze jsou plni dohadi a domnének a ze
vidi mnoho objekt.

S T 1A £ 9 gau)

BTUTRUTT 17T | ORTERRTOT 11 22 1

jayasa nahti anutapa | herici yeka piirvapapa |
ksanaksna viksepa | paradhikapanen || 14 |1

If this mula maya does not repent then, that
thoughtless One is this original sin (ie. sankalp,
‘I am’). Then every moment there is this ob-
struction of the wealth that truly belongs to
another (ie. there is One only and everything
belongs to Him; but this ‘I am’ does not want
to give up its kingdom)

Pokud se tato mula mdja nekaje, pak je toto
bezmyslenkovité Jedno timto plvodnim hii-
chem (tj. sankalp/myslenka ,Ja jsem®). Pak je
tu v kazdém okamziku tato prekazka hojnosti,
kterda popravdé nélezi jinému (tj. je tu pouze
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Jedno Jediné a vsSe nalezi Jemu; ale toto ,Ja
jsem*® se nechce vzdat svého krélovstvi.)

Tl AT g AT | € df 3T SIS o1 S
WA @M 3@ Gehell T R 24

maja nahiri tuja sajend | heri1 tori avagheri thau-
kerir ahe jana |

khatyasa nakhaterin dekhori sakend | aiserin ahe ||
15 |1

Then afterwards body consciousness comes and
that thoughtless One says, “If I do not get hap-
piness then, why should it come to you?” There-
fore, if you do not destroy this world by leaving
the sense objects then, you cannot perceive this
‘all’

Nasledné prijde télesné védomi a toto bezmys-
lenkovité Jedno fekne: ,,Jestlize nenabydu stésti
ja, pro¢ by mélo jit k tobé?“ Proto neznicite-li
tento svét tim, ze zanechate smyslové objekty,
nemuzete vnimat toto ,vse“.
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16. WRIYEY AR 9R| g feifedt Saresd|
HETE SEEat FR TR S0 28
bhagyapurusa thora thora | tyasa nimditi di-
valakhora |
savasa dekhatarit cora | carphadi jaisa |1 16 |1

That fortunate purush (who has vairagya and
vivek) is the greatest of the great. But He
gets criticized by those who want everything in
abundance. But they are just like thieves, rest-
less due to the wealth of his neighbours. (ma-
haraj — ask your mind, what do you not want?
He will say “I want everything”)

Tento ptiznivy/stastlivy puruse (ktery ma
jak vajrdgju, tak vivék/rozliSovani), je nejvétsi
z nejvétsich. Je vsak kritizovan témi, kteri chtéji
vsechno, a to ve velké mite. Oni jsou vsak jako
zlodéji, kteri nemaji chvilku klidu kvili bohat-
stvi svych sousedu. (Maharadz rekl: . Zeptejte
se své mysli, co chce”. Odpovi vam, zZe chce
vser)
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AT A w9 | S TR o S|

Y FET AT | G A= 11 29|l
vairagyaparaterit nahiri bhagya | vairagya nahim
terir abhagya |

vairagya nastarii yogya | paramartha navhe 1 17
I

There is nothing as fortunate as vairagya. And
if there is no vairagya then, that Self is very un-
fortunate. In truth, there can be no proper pa-
ramarth where there is no vairagya (ie. through
vivek there is the giving up of the thought of the
object).

Neexistuje nic priznivéjstho nez je wvajrd-
gja/zieknuti se. A pokud zde neni zadné vajrd-
gja/zfeknuti, pak je [ J4“ velice nestastné. Po-
pravdé, bez wajragji/zieknuti se, zde nemuze
byt fadné plnéni paramdrthy/Skuteénosti. (T}.
diky rozliSovani/vivék dojde ke vzdani se mys-
lenky na objekt.)

18. ISl SIawe | fadehees et AR
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ol ST ATEFENT 358 gEe il 2cl

pratyayejiani vitaragi | vivekabaler sakala tyagi
I

to janije maharityogt | $vari purusa 11 18 ||

The gnyani who has gained knowledge of
brahman is free from desire. He has abandoned
this ‘all’ through determined wvivek. He should
be known as a great yogi, for He is the purush
within this prakruti.

Dznanin, ktery nabyl poznani brahman, je zba-
ven touhy. Zanechal toto ,vSe* skrze odhodlané
rozlisovani/vivék. Mél by byt znan jako velky
jogin, protoze On je purusa uvnitt prakrti.
ToHT AT U F6A Uda! G ie|
ERER AT R ATETgE 2] |

astama siddhict upeksa | kariina ghetali yogadiksa
|

gharogharinit mage bhiksa | mahadeva |1 19 ||

Even mahadev/shiva set aside His eight occult
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powers and took yoga initiation and went be-
gging door to door for alms.

I mahddéva/siva ponechal stranou svych osm
okultnich sil a prijal zasvéceni do jogy a Sel zeb-
rat o almuznu.

SR S | T S T |
WUt ST || &1 ARl Re

iSvaract barabari | kaisa karila vesadhari |
mhanoniyari sagata sar1 | hota nahiri |1 20 ||

But how can a man who only dons the san-
nyasi’s orange dress be the equal of that pu-
rush? Therefore, everything should not be all
lumped together as all the same.

Jak lze ale srovnat nékoho, kdo jen nosi oran-
zové roucho, s timto purusou? Tudiz shrnout
vsechno dohromady jakozto stejné nelze.

I3 MUY fIdeh | G ZATIT Thes S|

XN e

S Sl gE & | d d=Emi 201
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udasa ani viveka | tyasa Sodhiti sakala loka |
jaiseri1 lalact miirkha raritka | terr dainyavanern ||
21 11

The one with dispassion and wvivek searches
through this world and finds this world of the
‘all’” And if they are said to be the same then,
that Reality has become a foolish and greedy
beggar, full of shameful chat.

Ten, kdo je nezaujaty a rozlisuje, patra skrze
tento svét a nalézd svét ,vseho“. Pokud by
byli vSichni oznaceni stejné, Skutecnost by se
pak stala poblaznénym a chtivym zebrakem, pl-
nym hanebného tlachani.

I TN =ac | S TN S5 |
o T e | [eEent il R

I
viveka kariim visarale | visayalobhiri |1 22 11

Then mula maya has wandered from thought-
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lessness. Then mula maya has let this proper
behaviour slip away (ie. ‘He does everything’).
Then vivek has been forgotten due to greed of
the sense objects.

Mula mdja by se pak zatoulala smérem pryc
od bezmyslenkovitosti. Potom by mila mdja
opustila toto Tadné chovani (tzn. ,On déla
vse®). Kvili lacnosti po smyslovych objektech
by bylo nésledné zapomenuto rozliSovani/vi-
vék.

ceckrilciere (et Bk |

Ve e el FafatHe i R3

bhajana tari avadena | purascarna kadapi ghadena
I

bhalyamsa tyamsa padend | yetannimitya || 23 ||

If this bhajan is made but not with fondness
then, the guru’s instructions have not been che-
rished. On account of this, that paramatma re-
mains a jiva and will not be accepted as a vir-
tuous purush.
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Je-li provadén tento bhadZan, ale nikoli s nad-
Senim, tak jste v sobé neudrzovali Guruovy in-
strukce dostatecné. Kvili tomu ztstalo para-
matma jakozto dZiva a nebude prijimano ja-
kozto cnostny purusa.

IO Tl SR | T ¥t &t

EREEI LI ITRCIRISIEE

vairagyern kartina bhrastena | jiiana bhajana
samdina |

vitpanna ani vada ghend | aisa thoda 11 24 11

Rare is one who through wvairagya has no con-
fusion; who does not let slip this knowledge (ie.
vivek) and bhajan; and who does not accept the
learned scriptures, the rumours and debate.

Ojedinély je ten, kdo diky zfeknuti se nema
zadny zmatek; ten, kdo nezanecha toto poznani
(tj. vivék) a tento bhadZan; a kdo neuznava na-
ucend pisma, famy a (plytké) debaty.

FY FRATl Gd Y| 39 96 dHIS 5|
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ST SR g | ISl Tt Il 11l
kasta karitan seta pike | umica vasta tatkala vike |
janatya lokaricya kautukerir | udya padati |1 25 11

Only after hard work will the field yield a good
crop and at the market, these crops are highly
valued. For the same reason, the Knower of this
wonder (‘all’) of the world, eagerly endeavours
to maintain His understanding.

Teprve po namahavé praci bude obdélané pole
plodit dobrou trodu, ktera bude na trhu hodné
cenéna. Ze stejného divodu se Znalec tohoto
zézraku (,vSe") svéta, dychtivé snazi dosdéhnout
pochopeni Sebe sama.

I d STTHH T | ZURIM Wi S|
FIHRIS T Fch | TEHN RE I

yera te avagheci mariidale | duraseneri khote jale |
kanakorinderi1 jfiana keleri1 | bhrastakarerir 1126 11

The rest become dull and gross due to the
‘many’ objects and they have ‘many’ false ho-
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pes that are far from the atma and then this
‘dweller within delusion’ pretends not to hear
this knowledge (this knowledge ‘I am’ is there
but the jiva does not want to hear it).

Ostatni jsou kviili ,,mnohym* objektiim otupéli
a hrubi a oplyvaji ,mnoha*“ faleSnymi nadéjemi,
které jsou od Atman na hony vzdélené a poté
tento ,prebyvajici uvniti klamu“ predstira, ze
toto poznani neslysi (poznani | Ja jsem® je tu,
ale dZiva je nechce slySet).

Heoh [ N0 | 2[5 FHIEHROT 50|

ST S5efdi| et T il el

sabala visaya tyaganerin | Suddha karyakarana
ghenem |

visayatyagaciri laksanem | volakha aistm |1 27 |1

If these impure sense objects are abandoned
then, this pure ‘cause and effect’ is accepted
(ie. let whatever is going to happen, happen;
for He is doing). Recognize this attention by
forgetting everything and that is the abando-
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ning of the sense objects.

Jsou-li zanechany tyto necisté smyslové objekty,
pak jsou ryzi ,pri¢ina a néasledek” prijaty (tj. at
se stane, co se ma stat; protoze je to On, kdo
kond). Rozpoznejte tuto pozornost tim, ze vse
zapomenete. To je zanechani smyslovych ob-
jektu.

Hehes Fie] Fl 34| AT T 3@l

fareRTa STRTIIE | foraret SATort 1l Re¢ )

sakala karithtrit karta deva | nahiri prakrtica thava
|

vivekaca abhiprava | viveki janati |1 28 |1

Then there is this ‘all thing” and God is the
‘doer’. But understand, He is not this place of
prakruti (ie. He appears to be the same as this
‘all’ of prakruti but He is the purush and quite
separate and different). Only the viveki knows

the importance of this vivek and then abandons
this ‘all’.
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Pak je tu tato ,véc vse“ a Buh je ,konatel®.
Pochopte vsak, On neni timto mistem prakrti
(tj. On se jevi, ze je stejny jako toto ,vSe* této
prakrti, ale On je purusa a je zcela oddélen
a odlisny.) Pouze rozlisovani/vivék zna dulezi-
tost samotného rozliSovani/vivék a pak zanechd
toto ,vse“.

TRATITE TEaX| AT Aol FEFLN|

FIFITIR A0TSR T HeT 1l R
Stiratvavisairin khadatara | tyasa maniti laha-
nathora |

kamagara ani armgacora | yeka kaisa 11 29 11

That great brahman within this small jiva has
respect for the wviveki, for he is brave and de-
termined within this tiresome and vile worldly
existence. How can a sincere worker and a work-
shirker be regarded as equal?

Tento velky brahman uvnitt tohoto malého

dZivy méa tctu k rozliSovani/vivék, protoze je
v rdmeci této Unavné a hanebné svétské exis-
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tence stateény a odhodlany. Jak mohou byt po-
ctivy pracovnik a pracovnik-flakac¢ oznaceni za
stejného?

IRTIART dliehek ST | BT N A
fSsTRie Thos S| AAERI N ol

tyagatyaga tarkika jane | bolaaiser calomn jane |
piridabrahmarida sakala jane | yethayogya |1 30
I

When one clearly understands this difference
between abandoning the sense objects and not
abandoning them, then one’s conduct is the
same as this ‘speech’ and then one knows that
the pinda and brahmanda are this ‘all’.

Jakmile jasné pochopite rozdil mezi zanecha-
nim a nezanechanim smyslovych objekti, pak
je vase chovani stejné, jako tato ,fec¢”, a pak po-
chopite, ze tato pinda a brahmdnda jsou timto
Lvse®.

T S FEA0T | STHSE o
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AT TN | T &1 22 1
aisa jo sarvajanatd | uttamalaksant puruta |
tayaceni sarthakata | sahajaci hoye 1 31 ||

Such a purush is the Knower of this ‘all’ and
He is satisfied with that superior guna only.
Due to that, the meaning of life is naturally
understood.

Takovy purusa je Znalcem tohoto ,vse“ a spo-
koji se pouze s touto nejvyssi gunou. Diky tomu
je smysl zivota ptirozené pochopen.

g\% 3 :\ PN
[FHIANTHEUTEH THE Giadill ©ll gR.e

ti Sridasabodhe gurusisyasaritvade
visayatyaganiripananama samasa satava |1 7 |1

12.7
Timto konci 7. kapitola 12. ddsaky knihy

Dasbodh s ndzvem ,Zreknuti se smyslovych
objektu“
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G 31541 : RIBET &I
samasa athava : kalariipaniriipana
Time’s form

|| Sri Ram ||

1. HBHET SIGHR| 3¢ T2 o
Gl SRR MERST 2 |l
millamaya jagadesvara | pudherit astadheca vis-
tara |
srstikramerin akara | akarala 111 11
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There is this mula maya and there is that Lord
of the world/mula purush; afterwards there
came the expansion of this eight-fold prakruti.
And accordingly, this gross world form was then
created.

Je tu maila mdja a je tu Pan svéta/mala pu-
rusa; poté dojde k expanzi osmidilné prakruti.
Vysledkem je stvoreni tohoto hrubého svéta.

9. & ST i s | I T 3t |
feRTeR FlBas | HiEE AR 1
herin avagheriica nastarit nirmala | jaiserin gagana
arvittardla |
nirakarim kalavela | karinhirica nahin |1 2 1|

When these gross forms are not then, that thou-
ghtless pure swarup is just like the emptiness
of the sky. In that formless there is neither any
particular *period nor even time, for this ‘thing’
is not there. *(‘period’ is the many different
divisions of this time; time is this ‘all’ or this
‘now’)
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Nejsou-li tu hrubé formy, potom je tato bez-
myslenkovita svaripa podobnda prazdnoté ob-
lohy. V tomto bezforemném neni zadné ur-
Cité *Casové obdobi, a neni v ném dokonce
ani Cas samotny, protoze zde neni tato ,véc"
*(,0bdobi“ znamend mnoho ruznych rozdéleni
¢asu; Cas samotny znamena toto ,vse“ ¢i toto
,nyni‘)

. I fore S| e ies fodi= =Tt

AT Tt FSTH| A AN 0

upadhica vistara jala | tetheri kala disona ala |
yeravirit pahatari kalala | thavaci naht |1 3 11

When ‘there’ expands into this limiting concept
of ‘T am’ then, time is felt to appear. Otherwise,
if you understand Yourself, time cannot be
found.

Jakmile ono ,tam“ expanduje do omezujiciho
konceptu ,,ja jsem®, potom pocifujete cas. Po-
kud vsak znate Sebe sama, neni po casu ani
stopy.
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4. A% 95 I IS | TS i HIcs |
45 3TTE dTdchlos | Filch =UTE |l ¥
yeka carircala yeka niscala | yavegala kotherir kala
I
cancala ahe tavatkala | kala mhanaveri |1 4 11

That One is the moving and that One is the still
also. But without this moving ‘I am’, where is
time? Only as long as there is this moving will
there be this thing called time.

Toto Jediné je v pohybu a je také v klidu. Ale
kde by byl c¢as, nebyt tohoto pohybujiciho se
»ja jsem“? To, ¢emu se 1ika cas, je tu jen do té
doby, dokud je tu tento pohyb.

5. ST MU STaRTRT | STaHTRI difcsel [chard|
1 & HTeaTd | SUTfel S 1l 4 1
akasa mhanije avakasa | avakasa bolije vilariibasa |
tya vilambariipa kalasa | janoni ghyaverin |1 5 |1

When there is space, there is this emptiness*
and this emptiness should be called an inter-
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val/duration or time. This interval is a form and
by forgetting everything and simply knowing,
this ‘time’ should be accepted. *(Understan-
ding nothing is there)

Je-li tu prostor, je tu tato prazdnota® a této
prazdnoté by se mélo fikat obdobi/trvéni ¢i cas.
Toto obdobi je formou a je potfeba prijmout
tento ,,Cas“ tim, Ze na vSechno zapomenete a zii-
stane tu pouze ¢iré poznani. *(Pochopent, Ze tu
nic neni.)

. GATBRAT IS Fos | 0T Tehosi~ Mo |

UBTATA feides | IAREA |l & |l

sitryakaritam vilamba kale | ganana sakalarici
akale |

palapasiina nivale | yugapariyariita 11 6 ||

It is on account of the sun that this interval
has appeared (ie. on account of knowing there
is this interval of time) and then there is further
confinement of this time due to the measuring
of this ‘all’. Then there are many measurements,
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from a moment to an era (ie. ‘time’ gets divided
up into ‘many’ different times).

Toto obdobi se objevilo diky slunci (tedy diky
poznéani je tu tento casovy interval) a potom
doslo k dalsimu omezeni tohoto ¢asu tim, ze
vzniklo pométrovani tohoto ,vse“. Tim vznikly
mnohé ¢asové miry, po¢inaje okamzikem az po
celé jugy/epochy (tedy ,cas“ byl rozdélen na
,mnoho* ruznych cast).

7. 9eb TfEeHT e faed | SR 98 A |
FEE IR | &9 AT 9l
pala ghatika prahara divasa | ahoratra paksa masa
I

sadmasa vari yugasa | thava jala |1 7 ||

When there is a moment then, there can be
a ghatika (24 minutes), a prahara (8th part of
24 hours), a day, a day and night, a fortnight,
a month, a six-monthly period, a year and fi-
nally an era. An era is the boundary set by our
imagination (merely an abstract concept).
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Existuje-li okamzik, muze tu byt také ghatikd
(24 minut), prahara (osmina z 24 hodin), di-
vasa (den), den a noc, dva tydny, mésic, pulrok,
rok a nakonec celd juga. Juga je hranice vytvo-
fend nasi predstavivosti (pouhy abstraktni kon-
cept).

. Fd 3Id GIIR b | HEAT Al HEH |

STl ST TTeH! | ZMTel Ferimaei 11 < I

kruta treta dvapara kali | saritkhya calili bhiima-
mdali |

devariicirin ayusyem agalim | sastrin niropiliri ||
81l

And there are said to be four eras; the kruta,
treta, dwapar and kali. They are merely num-
bers and these numbers have only effect in
this world.’® Then there can be the exceedin-

13 siddharameshwar maharaj- Gana means numbers and this
counting of numbers can begin because of our knowledge of
zero. Counting begins with the number one, yet it is from zero
that the number one appeared. And if this zero that is prior
to the number one is placed after the number 1 then 10 is cre-
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gly great life periods of the gods as declared by
the scriptures (see 6.4).

Rika se, Ze existuji ¢tyii jugy: kruta, tréta, dvd-
pdra a kali. Jsou to ale jen ¢isla a tato cisla
maji vliv jen na tento svét 4. Potom tu jsou

ated and the more zeros that are placed after the number one,
the more the number increases. Therefore this zero on which
numbers appear should also be regarded as a number. Now
ganesha (the isha-Lord of gana-numbers,) is concealed within
this zero. He is therefore the Knower of zero and because He is
its Lord, He is the Lord of all counting. He Himself cannot be
counted but as soon as He starts counting, He forgets Himself
and appears as a lowly jiva. However when He is able to remain
as the witness of this zero then, He is its Lord and the Lord of
this multitude of numbers. Thus ganesha is the beginning of
this zero, the numbers and the gunas and He is the beginning
of that formless/nirguna also.

4 Siddharamésvar MahdrddZ: Gana znamend &sla a podi-
tani s Cisly muze zacit diky tomu, ze zname nulu. Pocitani
zacind Cislem jedna, ale jednicka vyvstala z nuly. A kdyz nulu,
ktera tu byla pfed ¢islem jedna, umistime za jednicku, vznikne
desitka, a ¢im vice nul dame za jednicku, tim veétsi ¢islo do-
staneme. A proto i nula, ze které vyvstdvaji ostatni Cisla, by
méla byt povazovana za Cislo. V nule je skryt Ganésa (Pén
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jesté nesmirné dlouhd zivotni obdobi boht, jak
je psano v sdstrach (posvatnych knihdch) (viz
6.4).

. d T WeEUE | PR [T

e ditedl 99| SiHE &l R

te devatrayaci khatapata | sitksmariiperi vilagata
|

damidaka sariditari catapata | lokamsa hote 11 9 11

When that Reality becomes the squabbles and
wranglings of these three gods/gunas then, this
sagun form gets divided up. But if the tradi-
tional ideas of these *gods are left aside and
the gunas are understood then, at this very mo-

&isel; gana = &sla + ISa = Pan). On je tudiz Znalcem nuly
a protoze je jejim panem, je také panem vsSeho pocitani. On
sam nemuze byt spocitan, ale jakmile zacne pocitat, zapomene
na Sebe sama a jevi se jako obycejny dZiva. Nicméné, dokaze-li
setrvavat jako svédek této nuly, potom je jejim Panem a také
Panem nescetnych dalsich ¢isel. Proto je Ganésa pocatkem této
nuly, dalsich ¢isel a gun a je také pocatkem onoho bezforem-
ného/nirguny.
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ment, this sagun world will appear. (These gods
are sattwa to know, raja to imagine and tamo
to forget. They squabble, for each guna is vying
for superiority over the other two)

Jakmile se tato Skutec¢nost stane hasterenim
a rozepremi téchto t¥i bohi/gun, znamena to,
ze se tato saguna rozdélila. Ale jakmile se ¢lo-
vék oprosti od tradi¢niho chapani téchto boht
a opravdu pochopi guny, tak se opét tento sa-
guna-svet objevi. (Tito bohové jsou sattva — veé-
dét, radzas — predstavovat si a tamas — zapome-
nout. Perou se mezi sebou, protoze kazda guna
soupefi o prvenstvi s ostatnimi gunami.)

1'1\31?}13\1%11151 frrare | qUT T GRTE

RIUT Y RIUT QAT RHT FUET U 2ol

misrita triguna nivadena | teneri1 ddyaritta systira-
cand |

kona thora kona sana | kaisa mhanaova |1 10 |1

But when this mix of these three gunas is not
separated out and their natures not unders-
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tood, then that Reality is, from beginning to
end, the construction of a gross world. Then
who can say who is great and who is small?
(Then that great brahman appears as a jiva and
confusion reigns)

Ale jakmile neni smés téchto tii gun jasné roz-
lisSena a clovék nechape jejich podstatu, potom
je tato Skutecnost od pocatku az do konce re-
dukovana na strukturu hrubého svéta. Kdo po-
tom muze posoudit, kdo je velky a kdo maly?
(Potom se toto velké brahman jevi jako dZiva
a vsude vlddne jen zmatek.)

TG & ST B | T ST I S |

e STUTAO o | T8 qreraf 1l 22 1

aso hiri janatyacim kamem | nenata ugdca guritte
bhramer |

pratyaye janajanom varmen | thati padavin ||
11 11

So be it; that thoughtless swarup is the con-
cern of a Knower; the ignorant entangle this
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still and silent Self in many confusions and de-
lusions. But if there is continuous knowing then,
that essence can be found by thoughtlessness.

Co se s tim da délat. Tato bez-myslenkovita
svaripa je zalezitosti Znalce; nevédomy clovék
zatahuje toto tiché a klidné Ja do mnoha klamu
a zmatku. Je-li tu vSak neprerusované poznani,
potom muze byt tato esence nalezena pomoci
bez-myslenkovitosti.

STTHIS G | RAfqwiess da 6|

T T F1e5 | FIbaedtll 2RI

utpannakala systikala | sthitikala sammoharakala |
adyamta avagha kala | vilaribaripi 11 12 ||

However if within this interval of space there is
a time when this gross world was constructed
and a time of its maintenance and a time of its
destruction (ie. gunas) then, from beginning to
end, this ‘time’ (‘I am’) has so ‘many’ different
times (this endless ‘now’ gets broken into past,
present and future and so many concepts).
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Nicméné pokud se v tomto casovém obdobi
objevi cas, kdy je tento hruby svét stvoren
(srstikaa) a Cas, kdy je svét udrzovan (sthiti-
kaa) a ¢as, kdy je zni¢en (saharakaa) (tedy tii
guny), potom ma v sobé tento ,,Cas“ (,,ja jsem®)
,mnoho* ruznych ¢asti (tedy toto nekonecné
,hyni“ bylo roztristéno na minulost, soucasnost
a budoucnost a na mnoho koncepti).

S S S T TS | o T i afees|

T TS FAFS | a e TR 23

jent jerin jaye prasariigini jalerit | tethem kalacerin
naritva padilerit |

barerin nasela anumanalerir | tari pudher aika |1
13 11

Whenever mula maya sees herself then, that
Reality has fallen down into this ‘I am’ and that
is ‘time’. But if one then was to conclude that,
that thoughtless swarup is not existing then,
listen carefully.

Jakmile hledi mula mdja na sebe samu, po-
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tom ona Skutecnost poklesla do ,ja jsem*
a vznika ,cas®“. Pokud si vsak myslis, ze tato
bez-myslenkovita svaripa neexistuje, tak po-
zorné naslouche;j.

Aslrq{nlod Q(l\ld"hloﬂ S HU[hleo (‘id‘\lq"l’aloﬂ

g EREHTeS | Td Jarll 28l

prajanyakala sttakala | usnakala saritosakala |
sukhaduhkhaanaridakala | pratyaye yeto |1 14 |1

For if you listen carefully then, the time of the
rains, the time of winter, the time of the hot
season and the time of happiness and sadness,
and the time of bliss become that nirgun un-
derstanding (ie. beyond concepts).

Protoze pokud budes pozorné naslouchat, tak
se cas desti, cas zimy, cas horkych obdobi, cas
stésti a zarmutku a cas blazenosti zméni na toto
nirguna pochopeni (tedy stav za koncepty).

UTd: 1 ATATHHRIS | ATHIS dEdRISB |
< o [N
qAHIe5 RISUTRIS | ST Sl 1l 24 1l
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pratahkala madhyanakala | sayamkala vasa-
mtakala |
parvakala kathinakala | janije lokirir 11 15 |1

In this gross world there is morning time, noon
time, evening time, spring time, auspicious ti-
mes and hard times. These are within this world
of the ‘all’ and this ‘time’ should be known.

V tomto hrubém svété je ranni ¢as, poledni c¢as,
vecerni Cas, jarni cas, ¢as priznivych udélosti
a Cas tézkosti. VSechny tyto ¢asy jsou ale uvnitt
svéta tohoto ,vSe* a tento ,cas“ by mél byt po-
zZnan.

ST HR (S dlebcdhlab | dlquqvlob q‘dl“q“hloﬂ
S RCAL [EEecary W N 2&I
janmakala balatvakala | tarunyakala vrdhapyakala

|
ariitakala visamakala | velariperir |1 16 11

The time of birth, of childhood, of youth and
the time of old-age and the time of death, are
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all times of misfortune; for they are due to
the dividing of this ‘time’ into these periods of
the ‘many’ (ie. misfortune of gross body cons-
ciousness).

Cas zrozeni, détstvi, dospivani, ¢as staroby
a smrti — to vSe jsou nesfastné casy. Protoze
vznikly rozdélenim tohoto ,¢asu“ do ,mnoha‘
obdobf (tedy jsou to nestastné ¢asy hrubého té-
lesného védomi).

W\aﬁﬁl IS | STETTHTeS TIAH |

Hhed dBl Hebld &hled | U™ FEuld Il ¢wll

sukala ani duskala | pradosakala punyakala |
sakala vela milona kala | tayasa mhanavem |1 17
[

Then there are good times, hard times, times of
foreboding and ill omens and auspicious times.
But when these ‘many’ periods meet this ‘all’
then, that Reality gets called ‘time’.

Potom jsou tu dobré casy, tézké casy, casy zlo-
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véstnych a Spatnych znameni a priznivé casy.
Ale kdyz se tato ,,mnoha* ¢asova obdobi set-
kaji s timto ,vsSim“, potom se ona Skutec¢nost
nazyva ,casem‘.

IS IF FEd I | A A9 & faae|

T I ik | TR ST 1l 2¢ )

asaterr yeka vatateri yeka | tyacern narivva hina vi-
veka |

nand pravrttice loka | pravrtti janati |1 18 |1

There is only the One and that has appeared
as another and this is the ‘I am’ and this is
an inferior form of vivek. Yet, even when there
is this world of the ‘many’ still, do not forget,
there is that One knowing the ‘many’ (ie. that
One nirgun is always there and therefore should
be understood by superior wvivek).

Je tu pouze ono Jediné, které se projevilo jako
néco dalsitho a vzniklo ,,ja jsem® — to je nizsi
forma wvivéky. Ale i kdyz je tu nyni tento svét
,mnohého®, nezapominej na to, ze je tu ono Je-
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diné, které zné toto ,mnohé“ (tedy ona Jedina
nirguna je tu neustale a méla by byt pochopena
pomoci vyssi vivéky).

ST s ST | feigfet e e
FEGE A G| el o 220

pravrtti cale adhomukherit | nivrtti dhave sirdha-
mukherit |

irdhamukherit nana sukhem | vivek? janati |1 19

If you look downwards/outwards then, this
world moves on. But if you look upwards/in-
wards then, the thoughtless nivritti runs to as-
sist. And then even while looking upwards, the
viveki still knows the ‘many’ pleasures (maha-
raj — then see the world and enjoy the fun..I
am not a dead body).

Divas-li se dolii/ven, potom je svét v pohybu.
Ale kdyz se divas nahoru/dovnit¥, potom ti bez-
myslenkovité nivritti bézi na pomoc. Potom
i kdyz se vivéki (ten, kdo provadi vivéku) diva
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nahoru, pfesto znd ,,mnoha* potéseni. (Randzit
Mahdradz: Potom se divej na svét a uzivej si tu
legraci... j& nejsem mrtvé télo.)

FRASTE HYH AT | a3 fraht 2 =1 |

fereratt fererat STait| gamR Retfer il Re
brahmamdaracana jethina jali | tetherin viveki
drsti ghalr |

vivaratari vivaratari ladhali | pirvapara sthiti |1
2011

From ‘here’/maya the created brahmanda ap-
pears, but ‘there’ the wiveki places his atten-
tion. And through constant investigation, that
original state is attained.

,Odtud®, z pohledu madji, je vidét stvorena
brahmdnda, ale vivéki (ten, kdo provadi vivéku)
upira svou pozornost ,tam*“. A pomoci neusta-
lého zkouméni je dosazeno tohoto ptuvodniho
stavu.

Gl SFE GHTE 9| i 3 Rerdid SR
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TRETINT &l & | SIHEE 1 2 1

prapariici asona paramartha pahe | tohi ye sthiti-
teri1 lahe |

prarabdhayogerit kariina rahe | lokariimadheri |1
2111

If while being in prapanch, that paramarth is
being understood then, that atma attains Its
thoughtless state. Then the remainder of Its
stay in this world is due to the association with
past karma.

Pokud je v pribéhu prozivani prapanci (svét-
ského Zivota) pochopena paramdrtha (Nejvyssi
Skutecnost, Nevyssi dosazeni, Pravda), potom
ono Atma dosdhne Svého bez-myslenkovitého
stavu. Potom jediné, co Ho jesté pouta k to-
muto svétu, je spojeni s minulou karmou.

Tehobl< I {5 | I AU I AThos |
e Fel dchles | TSI TTamET Il RN
sakalariice yekaci miila | yeka janate yeka baskala |
vivekem kartina tatkala | paraloka sadhava 1| 22
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One is the root of this ‘all’; the other sim-
ply knows and the other is just frivolous body
consciousness. Therefore, by making vivek, this
‘world beyond’ should be achieved.

Kotrenem tohoto ,vse“ je ono Jediné. To druhé
prosté jen vi a to druhé je jen lehkovazné teé-
lesné védomi. A proto pomoci vivéky by mélo
byt dosazeno tohoto ,svéta za“.

R ST |18 | WS TRl 39 S|
T H3 11 fIaeh | qifget qifest 1l R3

tarica janmacen sarthaka | bhale pahati ubhaye
loka |

karana muliriica viveka | pahila pahije |1 23 11

The meaning of your having taken a birth is
understood when, through wisdom, both these
worlds are understood. Therefore you should
understand the wvivek that reveals this original
cause (mula maya).
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Smysl svého zrozeni pochopite, jakmile pomoci
moudrosti porozumite obéma témto svéttm.
A proto byste méli poznat vivéku, kterd odha-
luje tuto prvotni pri¢inu (mile mdja).

FereREte S S| d ST SRIEET |

T YRl A0 WSE FAT N

vivekahina je jana | te janave pasusamana |
tyariice aikatarin bhasana | paraloka kaimca |1 24
I

But if this mula maya appears as the people
of this world then, there is no vivek and then
that Reality, is no better than a beast (ie. eat,
sleep and sex). And tell me, how then can there
be this world beyond if you listen only to the
languages of the beasts?

Ale pokud se tato mila mdja zjevuje v podobé
lidi tohoto svéta, pak tu neni zadna vivéka,
a potom neni tato Skutecnost o nic lepsi nez
zvite (tedy jidlo, spanek a sex). A fekni mi, jak
tu potom muze byt tento svét za, jestlize na-
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e
slouchas pouze jazyku téchto zvirat?

o A FE IS | S b d FibTd S |
YRS d ST | HIRTA =i 6

barerit amacen kaye geleri1 | jeri1 keleri1 terir phalasa
alerit |

perileri1 terir ugavalerir | bhogit atarin |1 25 |1

But what will that matter when we have
wisdom. If mula maya has been created then,
that Reality can be acquired. But now, whate-
ver had been sown has sprouted and this ‘all’
is to be enjoyed (ie. your past actions ie. vivek
is now bearing its fruit). (maharaj- understand
and see the fun)

Ale co na tom vsem zalezi, mame-li moudrost?
Jestlize byla vytvorena mila mdja, potom muze
byt dosazeno Skutecnosti. Ale ted, cokoli bylo
zaseto (tedy ve vasich minulych ¢inech), to nyni
vzklicilo a je mozné zakouset plody tohoto ,,vse
(tedy wvivéka nyni prinasi své plody) (RandZit
Mahdradz: Ziskej pochopeni a pak pozoruj tu
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zdbavu).

gefe F d 91d | HREERT WTEd Rld|

<F W<k Hesdl gUTId | THTEE 1 R§ ||

pudherithi kar to pave | bhaktiyogern bhagavarita
phave |

deva bhakta milatam dunaver | samadhana |1 26
[

Afterwards, that ‘doer’/purush will be attained
and then the union of devotee and God will be
gained and fully understood. Then the devotee
and God will meet and that contentment will be
doubly enhanced (the bliss of knowledge beco-
mes the complete contentment of non-duality).

Poté dojde k dosazeni stavu tohoto ,kona-
tele“ /purusa a bude nalezeno a plné pochopeno
sjednoceni oddaného a Boha. Potom se oddany
a Buh setkaji a tato samddhdna/spokojenost
bude zdvojnasobena (blazenost poznani se
stane iplnou spokojenosti ne-duality).
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Flfel et ATET 5| I AT AT 375
FMETT B &S | & G Il el

kirti kariina nahii mele | ugeca ale ani gele |
sahane hotina bhulale | kaye samgaven || 27 11

Those whose pervasiveness is far and wide do
not die. But when that still and silent Self is
ignorant then, it has to come and go. Then
though being ourselves wisdom, we have for-
gotten our own true Self.

Ti, jejichz zare pronika siroko daleko, neumi-
raji. Avsak je-li toto klidné a tiché J& neve-
domé, potom musi nutné prijit a zase odejit.
A tak, prestoze jsme ztélesnénou moudrosti, za-
pomnéli jsme na své pravé Ja.

Al A ATeH VT | O e &l

HI0T FHT SIS S| FETAH N ¢

yethila yetherin avagheriici rahateri1 | aiseri pratya-
yasa heterit |

kona kaye ghetina jater | samgana karir |1 28 |1
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Then maya remains in maya due to this gross
world of ‘many’ objects. If such is the condition
endured by that nirgun brahman then, how can
this ‘all’ be accepted and how can that swarup
be understood?

Potom, kvuli tomuto hrubému svétu ,,mnoha“
objektl, zistava mdja v mdje. Pokud nirguna
brahman setrvava v takovémto stavu, jak potom
miize byt toto ,vSe® prijato a jak miize byt ona
svaripa pochopena?

CIKTQET S CACHIRECED RIGSUSIERIS]

UEHRAT THTERT| T S ]

padarthiri asaver udasa | viveka pahava savakasa
|

yenerikaritari jagadisa | alabhya labhe 11 29 ||

When you are within this ‘object’” and yet re-
main detached from it then, that should be un-
derstood as wvivek. Due to this, the Lord of the
world, that was the most difficult to attain, is
attained.
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Pokud se nachazis v tomto ,,objektu®, a presto
od néj zustavas oprostén, je to priklad skutecné
vivéky. Diky tomu byl Pan svéta/dZagadisa,
kterého je velice obtizné dosahnout, opravdu
dosazen.

SRR ST el | AN &4 Figh|

HER FRd Idife | FHEN 2ol

jagadisaparata labha nahim | karyakarana sarva
karhiri |

samsara karita asatarithi | samadhana |1 30 ||

There is no benefit greater than the attainment
of that Lord of the world. Even then the cause
and effect™ of this ‘all thing’ will continue. And
then while making samsar there is also that
perfect contentment. *(The pure cause and ef-
fect is the one moving action. With it, you stay
in this world and it manages your affairs)

Neni nic prospésnéjsiho, nez dosdhnout Pana

sveta. I poté bude samoziejmé pokracovat sled
pric¢in a nasledku™* této ,véci vse“. Samsdra tu
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bude stale, ale zaroven tu bude dokonala spo-
kojenost /samddhdna. *(Ciry sled pficin a na-
sledkti je zodpovédny za vSechny ciny. Vy jen
stojite v tomto svété a o vsechny vase zalezi-
tosti je postarano.)

HIT &ld SThTiGHh | T FRAlfE 3|

JAr Al QUi | e St 320

magari hote janakadika | rajya karitamhi aneka |
taiseci atarin punyasloka | kityeka asati || 31 |

In the past there had been King janaka and
others. They carried out the functions of the
King (ie. atma) while in the body. Even now
there is this virtuous connection of the ‘all’ and
that One within the ‘many’ and they are to be
found (see V.13).

V davnych dobéch zil Kral DZanaka a dalsi kra-
lové. Vykonavali vsechny ¢innosti, které pat-
fily k funkeci Krale (tedy dtma), zatimco byli
v téle. Ale i dnes existuje dokonalé spojeni to-
hoto ,,vse“ a onoho Jediného uvnitt ,mnohého*
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3o
a je potieba je najit. (viz. V. 13)

STl 3Tl Gog S| S8 Rl FgS ST
aR Fifea a1l 9 R R
raja asatarit mrtyu ala | laksa kot kabula jala |

tari sodina tayala | mrtya karithin 11 32 |1

Even if you are a king in this world, still de-
ath comes. And even if that (attentionless) pure
knowledge gives its attention to this ‘all’ then,
a relationship is formed and that Reality will
not be spared death when death comes to this
‘thing’ (ie. for death to come, knowledge must
first go off).

[ kdyz jste v tomto svété kralem, smrt musi za-
konité prijit. A kdyz toto ¢iré poznéni (které

je za pozornosti) za¢ne vénovat svou pozornost

tomuto ,vSe“, vznikne mezi nimi vztah a tato
Skutecnost nebude usetfena smrti, az smrt za-
klepe na dvere této ,véci®. (Tedy aby mohla pti-

jit smrt, musi nejprve odejit poznani.)
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e
g & quree fSoT| e gt T

AT I e 0| et ®O 0l 3R 0

aiseri1 herit paradhena jinerin | yamadher dukha-
nemn bahaneri |

nand udvega cirita karaner | kitt mhanoni || 33
[

Due to this relationship, that thoughtless swa-
rup becomes dependent on existence and then
afterwards within this ‘speech’ there come the
pains and frauds and pretences. Then there are
‘many’ worries and anxieties, due to the talk of
the ‘many’.

Kvili tomuto vztahu se tato bez-myslenkovita
svaripa stane zavislou na existenci a nasledné
se uvnitt této ,rec¢i“ objevi bolesti, podvody
a pretvarka. Potom je tu ,mnoho“ starosti
a obav, které plynou z toho, Ze hovofi , mno-
host*.

1S WS TENIET| %! el 4|
A0 1T RN IRAME Bl 321
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hata bharala sarisaraca | napha pahava devaca |
tarica ya kastaca | pariyaye hoto |1 34 ||

In this market place of samsar, the profit of God
should be understood and then only will this
drudgery of body consciousness be this ‘thing’.

Pochop, 7Ze na trzisti této samsdry je jedinym
ziskem Biih. Jediné potom se miuze lopotici se
télesné védomi stat touto ,véci®.

E{% ﬁ K NN o I
FHIAEHHEYUHH HHE A& <1l ¢R.<

_____

dasabodhe gurusisyasarvade
kalartipaniriipananama samasa athava 11 8 11 12.8

Timto konci 8.kapitola 12.ddsaky knihy Dd-
sbodh s nazvem ,,Forma casu®

Preklad z anglictiny — Martin Vinkler 2017
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o\
HHE dddT : YeATRIRdUT
samasa navavd : yatnasikavana
Instructions on Effort

|| Sri Ram ||

1. goe AR AeTTEd| d! wigre RunTa|
TEU] T 3| Fig AR 2

durbala nacarivodagasta | alast khadada rinagasta
I

miirkhapanern avagher vesta | karithiriica nahim
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Powerless, with improper conduct and in dis-
tress; lazy, greedy and in need of money always.
Because of the foolishness of body consci-
ousness there is total disorder and this ‘thing’
even is not understood.

Bezmocny, s nevhodnym chovanim a v nouzi;
liny, chtivy a neustale la¢nici po penézich —
kvili hlouposti télesného védomi tu je naprosty
zmatek a neni pochopena ani tato ,véc®

2. T AT ST AT | A1 A e |
ST TN TR | HiGE A SR R
khaya nahim jevaya nahiri | leya nahim nesaya
nahim |
amtharaya nahim parigharaya nahim | koriipata
nahtit abhagt |1 2 11

That does not eat nor enjoy the fruits of past
actions; That is not adorned with jewellery and
fine accessories nor does It have this fine co-
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vering (‘all’/‘everywhere is myself’). There is
no covering, no cloth and no hut (ie. body) for
That which has no parts.

To (,,J4*) neprijima potravu a ani se netési plo-
dim minulych ¢ind; To (,,J4“) neni ozdobeno
klenoty a libivymi Sperky a ani nenosi prepy-
chové obleceni (,vse” /“vsude jsem Ja*). Pro To,
co nema zadné casti téla, tedy je bezforemné, tu
neni zadny odév, zadny klobouk (tedy télo).

. G A | | g8 e ot e

et Hi& st AT A0 W1 21
soyere nahirii dhayere nahim | ista nahim mitra
nahim |

pahatan kotherit volakht nahiri | asrayermvina pa-
radesi |1 3 |1

That has no family or relatives and That has
no loved ones or friends. When you have un-
derstood that One without any support then,
nowhere is known.
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To/“J&“ nevlastni rodinu ¢i pribuzné a nemé
blizké ¢i pratele. Jakmile jste pochopili toto
Jedno bez jakékoliv podpory, pak neni nic k po-
znani.

N Ne D e e Y haCI o' e
4. U %€ FO | F ST o0 |
T foh A | RO SR N
tenerni1 kaiserit karavem | kaye jiveristrii dharaverit
I

vacaverit kit maraverit | konya prakarerii |1 4 1

What should be done by that Reality?'® Why
should it hold a jiva and how can it live and
die?

15 siddharameshwar maharaj- Then sadguru teaches “Look!
Why do you fall into all this confusion? knowledge is the doer-
ship of maya and non-doership is of brahman.” But however
much they are taught the seekers think only of that which is
illusory and ask, “What should I do, maharaj?” The guru tells
the disciple not to sniff snuff but the disciple goes and sticks
his nose in the snuff-box. Something like this only happens by
the disciple’s asking, “What should I do?” after having learnt
that even knowledge is false.
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Co by mélo byt dé&ldno touto Skutecnostil®?

Pro¢ by méla udrzovat dzZivu a jak muze zit
a umirat?

. O UG IS | RUTES ITR G|

Sl T Yehck | Tifet At il w

aiserit koniyekerit pusilerin | kontyekerr uttara did-
haleri1 |

Srotirit savadha aikileri1 | pahije atarin 11 5 |1

When that One who is within everyone asks
‘many’ questions (ie. when that One is igno-
rant) then, that One who is within everyone
has to give this reply of ‘I am’ Therefore now
in the listener, there should be alert listening.

16 Siddharaméshvar Maharddz: Sadguru uéi: ,,Hled! Pro¢ pa-
das do veskerého tohoto zmatku? Poznani je konanim mdji
a ne-konani je konanim brahman.“ Avsak jakkoliv jsou hledajici
pouceni, pfesto premysleji pouze o tom, co je iluzorni, a ptaji
se: ,,Co bych mél Maharadzi délat?“ Guru zakovi fekne, aby
nesnupal tabak, ale zak presto jde a stré¢i nos do tabatérky.
Néco podobného se déje tehdy, kdyz se zak ptd na to, co by
mél délat, poté, so se dovédél, ze i samotné poznani je falesné.
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Jakmile toto Jedno, které prebyva uvniti kaz-
dého, klade ,mnoho* otézek (tedy kdyz je toto
Jedno nevedomé), pak toto Jedno, které je
uvnitt kazdého, musi dat tuto odpoved ,Ja
jsem*®. Proto by mél nyni posluchac¢ pozorné na-
slouchat.

6. HTET &I FHTH Higl| HeA1avTos &id |
FAST T TET | Had &0 & 1
lahana thora kama karithi | kelyavegalerit hota
nahirit |
kararitya savadha pahirii | sadeva host |1 6 11

That great brahman within this small jiva uses
this ‘thing’ /knowledge to function in the world.
Nothing gets done without this knowledge do-
ing. If the wretched and miserable is alert and
understands this, then it will become most for-
tunate (lit. to be with God).

Toto velké brahman uvnitt malého dzivy vyu-

ziva tuto ,véc/poznani k tomu, aby fungovalo
ve svété. Nic neni udélano bez konani tohoto
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poznani. Je-li ubohy a bidny dostatecné bdély
a ma toto pochopeni, stane se nejvétsim stast-
livcem (stane se Bohem).

. A AR G| A STk G|

@G At a8 F 0 o

antaririt nahiri savadhanata | yetna thakena pu-
rata |

sukhasaritosact varta | tetherit kairiici 11 7 11

But if in this inner space there is no alertness
and if this effort is not perfectly sustained then,
how can these *rumours of happiness'” and con-

17 siddharameshwar maharaj- The happiness of worldly life
is like the happiness of a dream. And there is always a tinge
of sorrow in it, for the wealth of the objects of this world is
no wealth at all. The glories connected with the Self like tra-
nquility and independence are real wealth. A disciple should
concentrate on achieving only this wealth.The objects themsel-
ves are not of the nature of Bliss. If there is a deep desire for an
object, then there is Bliss on acquiring it. If one does not have
a longing for an object and does not have any attraction to it,
then even if someone gives it to you there is no Bliss obtained.
But how can the Self be like that? There, there is Bliss, free
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tentment ever meet that brahman? *(This worl-
dly happiness is not real happiness; maharaj-
the king has to forget he is a king to kiss the
servant girl and the servant girl has to forget
she is a servant girl to kiss the king. In that
forgetting there is happiness but that is just
the smallest taste of Reality)

Neni-li vsak v tomto vnitinim prostoru bdélost
a neni-li fadné udrzovano usili, jak kdy mohou
tyto zvésti o §tésti'® a spokojenosti potkat toto

of desires. Because the Self is of the nature of Bliss there is no
need of desire.

18 Siddharaméshvar Maharads: ,Stésti svétského zivota je
jako stésti zakousené ve snu. Vzdy je v ném prichut utrpeni,
protoze bohatstvi objekti tohoto svéta neni viitbec zadnym bo-
hatstvim. Sladva spojena s ,,Ja*, jsouc klidem a nezavislosti, je
skuteénym bohatstvim. Zak by se mél soustiedit na dosazeni
tohoto bohatstvi. Samotné objekty nejsou ve své podstaté Bla-
Zenosti/Klidem. Je-1li tu hluboka touha po objektu, pak je tu
Blazenost z jejiho nabyti. Pokud po objektu netouzite a neza-
jiméa vas, pak i kdyz vdm ho nékdo dé, neni tu BlaZenost/Ra-
dost/Klid z jeho ziskdni. Ale jak by ,J&“ mohlo byt takovéto?
Tam je Blazenost zbavena tuzeb. Protoze ,,J4“ je ve své priro-
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brahman? (Toto svétské Stésti neni skuteénym
stéstim; Maharadz: K tomu, aby kral polibil
sluzebnou, musi zapomenout na to, ze je kra-
lem a sluzebnd musi zapomenout na to, ze je
sluzebnou libajici krale. V tomto zapomnéni se
nachazi stésti, to je vsak pouze nepatrnym oku-
senim Skutecnosti.)

8. TEUTH 3TTed el Id Ty Sirera|
iU HreET| AN TSI <l
mhanona alasa sodava | yetna sakseperit jodava |
duscitapanaca modava | thara balerin 11 8 |1

Therefore laziness should be dropped and ear-
nest effort should be established. Through
perseverance and determination, this place of
inattentiveness (ie. the mind that forgets one’s

own Self) should be demolished.

Méli byste odhodit lenost a naopak vynalozit
upfimnou snahu. Pomoci vytrvalosti a odhod-

zenosti Blazenosti/Klidem, neni potieba zddné touhy.
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lani by mélo byt toto misto nepozornosti (tj.
mysl, kterd zapomnéla na své vlastni ,,Ja*“) zlik-
vidovano.

0. HTl:Hloh & ST | A:THH L |
i = e | digia
pratahkaliri uthata javerin | pratahsmarami kara-
verit |
nitya nemerit smaraverir | pathariitara 11 9 |1

In the early morning, you should awake and re-
member that light that shines from within you
(maharaj- wake up slowly....understand that
only when I awake does the world appear). And
throughout your whole day hold this remem-
brance constantly in your heart (because my
light is there, the world is there).

Meli byste se probouzet brzy rano a pripomi-
nat si svétlo vyzarujici z vaseho nitra (Maha-
radz — vstavejte pomalu... pochopte, Ze jen kdyz
se probudim ja, objevi se svét). Béhem celého
dne si toto neustéle ve svém srdci pripominejte
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(protoze je tu mé svétlo, je vidén svét).

AN ISTAUTl 42 118 | </ ST (e |

AHAIUIHT Fae | Fed Al 2o |l

magila ujalant pudherr patha | nema dharava ni-
kata |

baskalapanact vatavata | kartiriica naye |1 10 11

That which is from the beginning should shine
and from now onwards that should naturally
reside in your heart. That which is always there
should be held near and the wild, unrestrained
chatter of the mind should be cast away (in
birth, in death and inbetween, you were always
there).

To, co je tu od samého pocatku, by mélo za-
it a od nynéjska prirozené pretrvavat ve vasem
srdci. To, co je vzdy zde, udrzujte pobliz, a divo-
kou, bezuzdnou a upovidanou mysl odvrhnéte.
(Jste tu neustdle — v momentu zrozeni, smrti
i mezi nimi.)

231



Dasaka XII — Rozlisovdini a bezZddostivost

11.

12.

Yoo

RIS gl ST | Grad g |

aat el ol emome| RA @0 221

disekade duri javem | sucismarita hotina yaveri |
yetarit karithiri1 tar? anavem | riterit khoternn |1 11
I

(Now our worldly actions, toilet etc. are used
as similes for sustained effort) One should go
to that distant place and there purify one’s
Self. When you return then, this ‘thing’ is to
be brought back with you to this empty and
false worldly life.

(Nyni jsou pouzity jakozto priklady trvalého
usili nase svétské ¢innosti — chozeni na zachod
apod.) Clovék by mél odejit na toto vzdalené
misto a tam ocistit své ,,Ja*. Po navratu je treba
tuto ,véc* vratit do tohoto prazdného a fales-
ného svétského zivota.

TS TSl U | F:d ILTETesvI |
2qa3F darad | AAERTI 2RI

dhitavastrem ghalavir piliina | karaver cara-
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naksalana |
devadarsana devarcana | yethasamga |1 12 ||

Your clothes should be washed clean, wrung
and spread out through vivek (maharaj- make
the sky your blanket). This creation that
springs from His feet/understanding should be
washed clean and then His form should be per-
ceived!'? by offering everything to Him (I know
nothing; it is He seated within me that knows

19 siddharameshwar maharaj- “You janardana, you only are
acting in my body, and Ekanath has ran away from this body.
It is you, shri guru janardana who abides here now. Whatever
actions are done, are due to you. Whatever objects the vision
sees are understood by your eyes. You are the eye of the eyes.
Because of your hearing, the ears hear. The tongue tastes due
to union with you. The conviction/buddhi knows by union with
you. Whatever the mind may say is said due to your power. In
wakefulness, I am awake due to union with you. Dreams are
because of you and sleep is because of you. Whatever sensual
enjoyments I enjoy are yours only. It is due to you that people
recognize me as Ekanath. They do not say “Janardana,” they
say “Ekanath.” By assuming the name “Ekanath,” only you

are.”

233



Dasaka XII — Rozlisovdini a bezZddostivost

oo
everything).

Vas odév by mél byt éisty, vyzdimany a vy-
zehleny pomoci rozliSovani/vivék (Maharadz:
Ucinte nebesa svou pokryvkou). Toto stvo-
feni, které tryska z Jeho chodidel (tedy pocho-
peni), by mélo byt ¢isté. Diky tomu, ze nabid-
nete véechno Jemu, byste méli vnimat?®  Jeho*
formu. (Nic nevim; je to On usazeny uvniti
mne, ktery vi vsechno.)

13. HiEl FAER =A@ Y Sa6r Fa|
A YS! T =T AETl 23 1

20 Siddharaméshvar Maharddz: , Ty Dzranardane, jediné Ty
konas v mém téle. Ekndth z tohoto téla utekl. Jsi to Ty, Sri
Guru DzZnanardane, ktery v ném nyni pfebyva. At je vykonana
jakakoliv ¢innost, je to diky Tobé. Jakékoliv objekty, jez zrak
spatii, jsou pochopeny Tvyma oc¢ima. Ty jsi okem oc¢i. Diky
tvému sluchu usi slysi. Jazyk ochutnava diky jednoté s Tebou.
Presvédéeni/buddhi vi diky jednoté s Tebou. At mysl fekne
cokoliv, je to fe¢eno diky Tvé sile. Jakékoliv smyslové radosti,
které zakousim, jsou jen a jen Tvymi. Je to diky Tobé, Ze mne
lidé poznévaji jako Ekndtha. Neteknou ,, DzZnanardana“, feknou
,Ekndth®. Prijetim jména Ekndth, jediné Ty jsi.
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karinhiriv phalahara ghyava | pudherii vevasaye
karaova |
loka apala parava | mhanata java |1 13 |1

This is your rest and there you take the fruit
of this ‘thing’. Let the affairs go on and let eve-
rything come and let everything go. This world
that belongs to another (ie. the ego’s world)
should be called your own.

Toto (pochopeni) je vasim odpocinkem a zde se
vam dostane ovoce této ,véci. Necht udalosti
pokracuji, ponechte vSechno prichazet i odcha-
zet. Tento svét, ktery nalezi jinému (tj. svét
ega), by mél byt nazvin vasim vlastnim.

e NeR AT | I8 HHE T |

fererfera SO | el 2% )

sutiidara aksara lyahavern | pasta nemasta vica-
verit |

vivaravivarom jandavent | artharitara || 14 ||

That Imperishable should write this beautiful
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‘word’ (ie. from a point of knowledge ‘I am’,
this ‘all” world comes) and that pure knowledge
should read clearly (detached witnessing should
be maintained). Then the inner essence and me-
aning should be understood by repeated inves-
tigation.

Toto Nevnimatelné by mélo psat toto nadherné
wslovo® (tj. tento svét ,vse“ prichazi z bodu po-
zmani Ja jsem®) a toto ryzi poznani by (je)
meélo ¢ist zietelné (meélo by byt zachovavano ne-
zaujaté pozorovani). Pak by vnitini esence i vy-
znam mely byt opakovanym zkoumanim pocho-

peny.

T ek gdTd | oz e ||

ST AT | o AT gl

nemasta netakerin pusaveri | visada kariina sariga-
verit |

pratyayeritvina bolaveri1 | teriici papa |1 15 |1

The limited jiva should be wiped away by this
action of sagun and then, afterwards thought-
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lessness should be maintained. Then you should
not ‘speak’ this ‘I am’ without that nirgun un-
derstanding, otherwise that Reality becomes
the sin of maya (you should use knowledge but
not be knowledge V.6).

Omezeného dZivu je potieba vymazat pomoci
¢innosti saguny a nasledné by meéla byt udrzo-
vana bez-myslenkovitost. Pak byste ani neméli
wvyslovit® toto ,J& jsem® bez pochopeni nir-
guna. Jinak se tato Skutecnost stane hrichem
mdagi. (Méli byste pouzivat poznani, nikoli byt
poznanim viz. V.6)

HETT ST | e Tt
SECR IR ENCIRE R AR
savadhanata asavi | nitimaryada rakhaot |
jandsa mane aisi karavi | kriyasiddhi 11 16 11

There should always be alertness and that
Truth should be treated with respect. That
completed and perfect action should be honou-
red by the mind.
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Vzdy by tu méla byt bdélost/ostrazitost
a s touto Skutecnosti je treba zachézet s tctou.
Mysl by méla tuto tplnou a dokonalou ¢innost
opévovat.

SfSAT FHTIH | SR e

T TG TR add STl 2e |l

aliyacerin samadhana | harikatha niriipana |
sarvada prasarga pahona | vartata javerir |1 17 11

Then no matter what comes, still as long as this
‘story of God’ gets discoursed, there is unending
contentment. Always this knowledge should be
understood and with this understanding, you
should stay and function.

Pak nezalezi na tom, co prijde, protoze dokud
je prednasen tento ,pribéh“ Boha, je zde ne-
koncici spokojenost. Toto poznani je treba vzdy
chapat a s timto pochopenim byste méli ziistat
a fungovat.

s W1 g1 e <1 T oy 4|
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9 29id &1 a1l 2< I

tala dhati mudra suddha | artha pramaye anvaye
Suddha |

gadyapadyeri1 drstamta Suddha | anvayace |1 18
I

When the tal/cymbals are played boldly and
skilfully (to keep a count or remember that
swarup) then, there is that pure attention that
will reveal the inner meaning. By this sacred
knowledge the world of words and trickery is
put to an end.

Kdyz je hra na ¢inely zvuéné a pusobiva (tj. je
pripominana svaripa), pak je tu ryzi pozornost,
kterd odhali vnitini vyznam. Diky tomuto po-
svatnému poznani je svét slov a trikti ukoncen.

IO ATSTE0] A0 | BT gReeyi |

IR 9| STTEHYT Fgag 1l 2R I

ganerit vajavanem nacanemn | hastanyasa dakhava-
nerit |
sabhararitjakerit vacanerir | adakatha chamdabariida
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By His song, by His playing and by His dance
(‘He is in all’), the false and artificial are taken
out. By His sacred ‘speech’, this meeting place
is made happy and the wild digressing tales of
longings are stopped.

Jeho pisni, Jeho hranim a Jeho tancem (,,On

je ve vsem“), je to falesné a umélé odstranéno.

Diky Jeho posvatné ,feci“ je toto misto setkani
ucinéno stastnym a divoké pribéhy tuzeb usta-
nou.

TEAT THTITE TETd | TgiE TS d S |
TS 9l <grd | FAR N e ||

bahutaricerin samadhana rakhaverm | bahutariisa
manela terin bolaveri |

vilaga padorir nedaverir | kathemadherir 11 20 ||

That perfect contentment should be protected
by this action of the ‘all’. This ‘all’ is to be va-
lued and that Reality should make this ‘speech’.
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And you should never tire or lose one’s fresh-
ness within this ‘story of God’ (forever maintain
detachment).

Tuto dokonalou spokojenost je zapottebi ochra-
novat touto c¢innosti ,vse“. Toto ,vSe* ma byt
cenéno a tato Skutecnost by méla ¢init tuto
yrec”. Nikdy byste se neméli unavit ¢i ztra-
tit svou svézest uvniti tohoto ,,pribéhu Boha*

(vzdy zachovavejte odtazitost/nezaujatost).

S IGE ATSH A} 74| S IhSH gd|

ol T T BT AEE L R2 )

lokamisa udarida vaji aniim naye | lokance ukala-
veri1 hrdaye |

tari maga svabhaverin hoye | namaghosa 11 21 ||

That vast paramatma should not be brought
down into the sounds of this world and so your
heart should be disentangled from this world.
Then afterwards there will naturally be the ‘sin-
ging of His name’.
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Toto rozlehlé paramdtma by nemélo byt stazeno
dolti do zvuki tohoto svéta a vase srdce by tak
meélo byt z tohoto svéta vymoténo/osvobozeno.
Poté tu bude prirozené ,zpév Jeho jména‘.

¥R S S AT AT S ST

SO} g a1l {1l RR

bhakti jfiana vairagya yoga | nana sadhandace pray-
oga |

jeneri1 tute bhavaroga | mananamatrerr 11 22 |1

This is the coming together of devotion/bhakti,
renunciation/vairagya and knowledge/gnyan.
And this is the remedy that gets rid of the
‘many’ sadhanas. Due to this *manana of
mula maya, the disease of the worldly exis-
tence is broken. *(To maintain the understan-
ding/knowledge constantly).

Toto znaci setkdni uctivani/bhakti, odpouta-
nosti/vajragja a poznani/dzndna. Toto je 1ék na
to, jak se zbavit ,mnohych“ sddhan. Diky této
*manané mulamaji *(tedy neustdlému udr-
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zovani pochopeni/poznani), je nemoc svétské
existence znicena.

N N N e

I Sl Ao | 6N el T

T HEdoIcaT TnTid | TR T amar il k311

jaisetir bolanerit bolavem | taiserici calanerit cala-
veri |

maga mahariitalila svabhaver | amgii bane 11 23
[

If this ‘speech’ is ‘spoken’ and this ‘action’ is
performed then, this play of that purush will
be accepted.

Je-li ,vyfc¢ena“ tato ,fec“ a je vykonana toto
,cinnost*, pak bude hra tohoto purusi prijata.
GrRATOT QIR ART1 AT GO W

A=A SRl AT AT ST %1

yuktivina sajira yoga | to duraseca roga |
samgaticyd lokarica bhoga | ubha thela |1 24 ||

But without true union, there will only be a
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show of yoga/union and then that purush will
suffer the disease of hankering and longing and
will be caught in the drama of the world of per-
petual pleasures and pains.

Bez sjednoceni této trojice tu vsak bude jen
vnéjsi show jdgy/sjednoceni a purusa tak bude
trpét nemoci zpusobenou z tuzeb a dychtivosti
a bude lapen v dramatu svéta nepretrzitych ra-
dosti a bolesti.

U A B T T T T

g ~iaTd @me| RISt R4

aiserit na karaverii sarvatha | jandsa pavaiirii naye
vetha |

hrdatiii cimitaverii samartha | raghunathajist || 25

You should never do like this. You should ne-
ver gain these worldly pains. Your heart should
always think of lord raghunath (ie. sadguru).

Takto byste nikdy neméli jednat. Nikdy byste
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neméli znovu prozivat tyto svétské bolesti. Vase
srdce by mélo vzdy myslet na pana raghundta
(tj. sadgurua).

ISEgE A S \ =R FHanfaegon)

HHA FEIE Wed | JSTE =Tt Il 5 |

udasavrttisa manave jana | visesa kathaniriipana
|

ramakatha brahmamda bhediina | pailada nyavt ||
26 |1

Your mind should value this vritti of dispassion
(‘I want to know nothing’); this is the telling of
this story of God and that is the pure sattwa
guna. When there is this story of ram then, the
brahmanda will be split asunder and you will
be led to the other shore (of no-otherness).

Vase mysl by méla ocenit tuto vritti/myslenku
nezaujatosti (tedy ., Nechci védet nic“); toto je
vypraveni pribéhu Boha a to je ryzi sattva guna.
Jakmile je zde tento pribéh Rdmy, brahmanda
bude rozdélena vedvi a vy budete prevedeni
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na druhy bieh (breh, kde neni nic jiného nez
Jedno).

T HELA ST T | ErE F 3|

TS AT | T B 1 e 1l

samga mahariti samgita ganer | tetherin vaibha-
vasa kaya uner |

nabhamaji tarariganen | taise loka |1 27 ||

When this story within that purush/Knower is
perfectly told then, this whining tale becomes
a glorious concert. In brahman what glory can
be lacking? Then your world is like the sky on
which this creation plays.

Kdyz je tento pribéh uvnité purusi/Znalce vy-
pravén dokonale, pak se tento pribéh narku pro-
meéni v nddherny koncert. Jaka slava by mohla
chybét v brahman? Vas svét je pak jako nebe,
na némz se odehrava toto stvoreni.

IhseE el W8 | et foenfosd agi|
e AMHSET d | FE SN e
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akalabamda nahim jetherr | avagheriici viskalita te-
therit |
yekem akalevina teri | kaye ahe 11 28 11

When ‘here’ mula maya is not then, ‘there’ is
the confinement of the ‘many’ disorders and
confusions. But what confusion can there be
when that One is free of confinement?

Kdyz ,,zde mula mdja neni, pak toto ,,tam* je
vézenim/omezenim ,mnoha“ zmatku a chaosu.
Jakypak zmatek tu ale mize byt, kdyz je toto
Jedno jediné prosto omezeni?

T SThesdl JaTE | Fd TaelEA el

% S SIS BT | FETW I 1
ghalina  akaleca  pavada | vhaverit
brahmaridahiina jada |

tethem kaicerin anile dvada | karariitapana |1 29
[

Expand the expanse of this confinement and be
more pervasive than the brahmanda. How can
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the drudgery and misfortune of body consci-
ousness be brought ‘there’? (Leave your con-
cepts and worries at His feet and just know)

Rozsitte prostor tohoto omezeni a budte roz-
sahlejsi nez brahmdnda. Jak by se ;tam*“ mohla
dostat drina a nestésti télesného védomi? (Za-
nechte svych konceptii a obav u Jeho chodidel
a prosté vézte.)

3% ITRiT TRt | g Tl Tz |

FIEHT TN qES | Sid:HOT || 2o |

yetherir asamka phitali | buddhi yetnim pravesali |
karinhirivyeka asa vadhali | arintahkarnt |1 30 ||

When the doubt ‘here’ is removed then, your
buddhi will enter within ‘there’. For then that
One within the ‘thing’ will destroy even this
desire to know, that resides within your antah-
karana.

[43

Jakmile odstranite pochybnost tohoto ,zde",
vstoupi vas intelekt/buddhi dovnitt tohoto
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yStam®, protoze toto Jedno uvniti ,véci“ pak
znic¢i dokonce i tuto touhu védét, kterd prebyva
uvnitt vasi antah-karany.

g]%'\ﬂ NN o PN
ARRIUAH THYE 4Tl /11 2R

dasabodhe gurusisyasaritvade
yatnasikavananama samasa navava 11 9 |1 12.9

Timto konci 9. kapitola 12. dadsaky knihy
Ddsbodh s nazvem ,,Pouceni o 1sili“

Preklad z anglictiny — Gabriela Addmkovd 2017
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12.10 Promluva o
nejlepsim Purusovi

T &1 : STHIETGEITT
samasa dahava : uttamapurusahniriipana
The Discourse of the Best Purush

|| Srf Rém ||
1. S0 L S0 | 3T d 3 e
g T gFevl | Y AR ¢
apana yethesta jevanern | uraler terit anna vata-
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ner |
paramtu vaya davadaner | ha dharma navhe |1 1

If you have eaten to your heart’s content then,
the food that remains should be carefully sor-
ted; for it is not proper to just toss it all away
as useless. In the same way, when you have en-
joyed the fruits of past action to your heart’s
content then, this ‘food’/‘I am’ that remains
should be carefully examined. But if you toss
this away as useless then, you have not under-
stood your dharma (if this ever present ‘expe-
rience’ is not found and maintained then your
dharma ie. inherent desire to know yourself, is
not performed and then knowledge gets taken
to be the ‘many’ things and gets thrown away
as useless)

Kdyz se dosyta najite, méli byste se zbylym
jidlem vhodné nalozit; neni totiz spravné po-
vazovat zbytky za neuzitecné a jen tak je vy-
hodit. Stejné tak, pokud jste se dosyta na-
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bazili plody svych minulych ¢inti, zbyde tu
»jidlo“/ ja jsem“, které by mélo byt néalezité
prozkouméno. Ale pokud toto ,,ja jsem* pokla-
date za neuzitecné a odhodite je, tak jste ne-
pochopili svou dharmu. (Pokud neni nalezena
a opatrovana tato vzdy pritomna ,,zkuSenost*,
potom nenaplnujete svou dharmu, tedy svou
vrozenou touhu poznat sebe sama. Potom je
poznani povazovano za ,,mnoho® véci a jako ne-
uziteéné je zahozeno.)

D e

. d9 T g9 14| dF 9 e 9|

A Fei g | FeaarEtil R

taisern jfianeri trpta vhavem | terici jfiana jandsa
samgaverit |

taratena budom nedaveri | budatayasi 11 2 11

In this way, having acquired the satisfaction
that comes from knowledge, then that pure
knowledge should be taught to your mind. The
One who is afloat should not let the drow-
ning get drowned (ie. the mind is drowning
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in this flood of maya, the ‘many’ people and
their ‘many’ ways). (The understanding of sa-
gun brahman has to be sustained so that the
mind can be taught thoughtlessness)

Timto zptisobem, pomoci uspokojeni, které pri-
nasi poznani, by méla byt mysl postupné pri-
vedena k ¢irému poznéni. Ten, kdo je nad vo-
dou, by nemél nechat tonouciho, aby se uto-
pil (tedy mysl se topi v zaplavé mdji, ,mnoha“
lidi a jejich ,mnohych* cest). (Pochopeni sa-
guna brahman musi byt posilovano, aby se mysl
naudila bez--myslenkovitosti.)

3. 39 U1 &9 S| d Sgard 9T |
FeieaTte Aea| o T FreE
uttama guna svayerr ghyave | te bahutariisa sar-
gave |
vartalyavina bolave | te sabda mithya |1 3 |1

When that natural and superior guna is accep-
ted then, that Reality gets called this ‘all’. But
if your ‘speech’ and your action are not in ac-
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cord then, this ‘word’ becomes the ‘many’ false
words (as soon as this pure sattwa guna of ef-
fortless knowing is given up, there is only in-
tellectual knowledge and one tells one this and
another that and one says one thing and does
another; the ‘many’ ways of this world).

Jakmile je tato prirozena a nejvyssi guna pfi-
jata, potom je Skutec¢nost oznacovana jako
,vse“. Ale pokud vase ,fec* neni v souladu s va-
simi ¢iny, potom se ono ,slovo“ stane ,mnoha‘
falesnymi slovy. (Jakmile je tato ryzi sattva
guna ¢irého a spontanniho poznani zahozena,
zustane tu pouhé intelektudlni poznani a clovek
fika jednomu tohle a druhému tambhle to, déla
néco jiného nez rika a je zapleten do ,mnoha“
cest tohoto svéta.)

. E T 3| IR FS ST
R fFREquT & TS 1l 2 1l

snana sariidhya devarcana | yekagra karaveri ja-
padhyana |
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harikatha nirtipana | kelerr pahije |1 4 |1

Therefore you should take your sacred bath (in
the ganga of knowledge), make your prayers (to
know this space between the thoughts is prayer)
and offer all at the feet of God.?! You should
be fully absorbed in the repetition of the guru’s
mantra (‘I am He’) and always listen to this
‘story’ of vishnu.

A proto byste méli provadét posvatné kou-
pele (v Ganze poznani), vénovat se modlit-
bam (modlitba znamend setrvavat v prostoru
mezi myslenkami) a nabidnout vse chodidlim
Boha?2. Méli byste byt plné ponofeni do opako-
vani Guruovy mantry (,,ja jsem On*) a neustale
naslouchat tomuto ,pribéhu“ Visnua.

5. 2RO qORR S1aTd | agdi=an FrEE a6

21 siddharameshwar maharaj — to be one with God is His
worship.... make His intellect, your intellect.

22 Siddharamésvar MaharddZ: Uctivat Boha znamend byt
s nim sjednocen... udélej ze svého intelektu Jeho intelekt.
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I qEf g1 | HTUERT | Wl

Sarira paropakariri lavavem | bahutaricya karyasa
yaveri |

unerit padom nedaveri1 | koniyekacerir 11 5 11

This action of the ‘all’ should arise and then,
this ‘all’ body should be placed within the One
who supports it. And then, at no time, should
that One be allowed to slip away and hid behind
this ‘all’ (ie. maintain complete detachment).

Je dilezité, aby veskeré ¢innosti zacalo vykona-
vat toto ,vse“ a aby se télo tohoto ,vSe* usa-
dilo v Jednom Jediném, které je jeho podporou.
A poté je treba ohlidat, aby toto Jedno uz ni-
kdy neuniklo a neschovalo se za toto ,vse* (tedy
posiluj v sobé naprostou odpoutanost).

. TS SHES S | FTRIIh FHATE 16|

g diesd Sd | FHIOTEHEET I & |

adale jakasalerii janaver | yathanasakti kamasa
yaverit |

mydavacanerit bolata javern | koniyekasi |1 6 |1
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The troubles and torments should be known
(ie. the troubles are not mine, they arise upon
my Self) and this action which is in accordance
with your power/‘all’ should arise (then your
‘speech” and action are in accord). You should
‘speak’ to that One who is within everyone by
means of this gentle ‘word’ (He is your only
friend, you should silently converse with Him;
when you leave off all the thoughts of this world
then, this ‘speech’ or effortless knowing is natu-
rally there. Still, understand that this ‘speech’
and the One who ‘speaks’ are separate)

Je tieba pochopit problémy a trapeni (tedy pro-
blémy nejsou moje, vznikaji na pozadi mého J4)
a dosdhnout toho, aby vase ciny byly v sou-
ladu s vasi silou, tedy s timto ,vse“ (potom
jsou vase ¢iny v souladu s vasi ,feci*). Méli
byste ,mluvit® s timto Jednim, které je v kaz-
dém, prostrednictvim tohoto jemného ,slova®
(Toto Jediné je vasim jedinym pritelem a méli
byste s Nim potichu rozmlouvat; kdyz opus-
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tite vSechny myslenky na tento svét, potom na-
prosto prirozené vyvstane tato ,,fe¢“ neboli ¢iré,
samovolné poznani. Nicméné pochopte, ze tato
,re¢” a toto Jedno Jediné, které ,mluvi®, jsou
oddélené, nejsou totozné.)

. AT 3% 3T | A e |
SUTHTSE Hebdhel B16 | =91 T Il |

dusaryacya duhkheriv duhkhavaverm | parasari-

toseri1 sukhi vhaveri |

pranimatrasa melatina ghyaver | bai'ya Sabderi1 | |

711

You should suffer when the *‘other’ is suffering
(if this ‘other/all’ is forgotten then, you should
feel the pain of its separation) and you should
be happy when the ‘other’ is happy (your only
happiness is this ‘all’; even the pleasures of this
world that come when a desire is filled, are truly
the pleasure that comes from being free of any
desire, if only for a few moments. This pleasure
therefore comes from the ‘all’ and then another
desire arises and there are hopes and longings
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and the resultant pains of separation). This one
in only the prana should accept and merge in
this simple ‘word’. *(There is only One in this
world, the ‘other’ is this ‘I am’)

Meéli byste trpét, kdyz ono ,,*druhé“ trpi (po-
kud na toto ,druhé“/, vSe“ zapomenete, méli
byste citit bolest z tohoto odlouceni) a méli
byste byt stastni, kdyz i ono ,,druhé” je stastné.
(Jedinym vasim stéstim je toto ,vse*; dokonce
i svetské potéseni vyvolané naplnénim néjaké
touhy je ve skutecnosti potéSenim prameni-
cim ze stavu, ve kterém nemate viubec zad-
nou touhu, jakkoli prchavy tento stav miize byt.
Toto potéseni tudiz pochazi z tohoto ,vse“, ale
je vystridano dalsi touhou a objevi se nadéje
a zadosti, které vedou k dalSimu utrpeni z od-
délenosti.) Tento jedinec v prdané by mél pii-
jmout toto jednoduché ,slovo® a ponofit se do
néj. *(V tomto svété je pouze ono Jedno Jediné,
a toto ,druhé“ je ,ja jsem*)
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8. TgA I & | TgA HEHET FE |
AR =T | IR S <
bahutariice anyaye ksmave | bahutarice karyab-
haga karave |
apalyaparisa vhave | parakhe jana || 8 |1

The offence (“I am a body”) of the ‘all” should
be forgiven and this accomplishment (‘I am’) of
the ‘all’ should be made. Then the many diffe-
rent people will be just like you (ie. myself is
everywhere).

Precin (,,ja jsem télo®) tohoto ,vSe“ by mél byt
prominut a toto ,vse“ by mélo dosahnout tspé-
chu (,ja jsem"). Potom se ukéze, Ze existuje
mnoho riznych lidi, kteri jsou tplné stejni jako
ty (tedy ja jsem vsude).

9. ZE=ATY IFALSUNE | AGTAR aard |
BIHIE TR ST | A+ SRR R
dusafyacem amtarajanaveri | tadanusaraci varta-
verit |
lokariisa pariksita javerin | nana prakarer 11 9 11
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You should examine this world of ‘many’ dif-
ferent ways and customs. The inner space of
this ‘other’ world should be known and in this
connection you should always exist.

Méli byste prozkoumat svét ,mnoha“ riznych
cest a zpusobi. Méli byste pochopit vnitini pro-
stor tohoto ,,druhého® a toto spojeni by tu mélo
byt neustéle.

HeR 1A | dchles fcia= T4 |
FETIT TR 7 1| BHET 11 201

nemakaci bolaverir | tatkalaci prativacana dyavern
I

kadapt ragasa na yaverir | ksmartperin 11 10 ||

You should ‘speak’ clearly and at that time give
such a reply to the mind that the mind goes off.
This ‘speech’ is forgiving and forbearing and
never brings anger or any other sentiment.

Méli byste ,mluvit® jasné a v tomto case dat
mysli takovou odpovéd, Zze odejde. Tato ,fec*
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je odpoustéjici a trpéliva a nikdy nevyvolava
hnév ani zddnou jinou emoci.

MG T <A I IS HUAT|
2GHCER A FET| HOTEHEETN 22 1

alasya avaghaca davadava | yetna udamdaci
karava |

Sabdamatsara na karava | koniyekaca |1 11 |1

The laziness of body consciousness should be
chased away and you should make great effort.
You should not be envious of that One who is
within everyone (when you know that you are
within everyone then, how will envy arise).

Lenost télesného védomi by méla byt zahnana
a vy byste méli vyvijet veliké sili. Neméli byste
byt nepratelsti vici Jednomu, které je ve vsech
(Vite--li, ze jste v kazdém ¢lovéku, jak by mohla
vyvstat nenavist?).

WwﬁWW|wﬁa§a€ml
90} Fd ST SR SES1 R I
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uttama padartha dusatyasa dyava | sabda niva-
diina bolava |
savadhapanen karita java | samsara apala 11 12

You should give this superior ‘object’ to the
‘other’ (when you give up the inferior objects
then, ‘You are everything everywhere’) and this
‘word’ should be carefully selected and ‘spoken’.
In this way your samsar should be carried out
with great alertness.

Meéli byste dat onomu ,,druhému® ten nejlepsi
,objekt“ (vzdate--li se podradnych objekti, po-
tom ,jste vSim a vsude) a toto ,slovo“ by
mélo byt peclivé zvoleno a nalezité ,vytréeno®
Timto zpusobem byste méli velmi bdéle pro-
chazet svou samsdrou.

TRUT ST 371 | SRR E1et &1 |

T FIdiE 3@ | Juf FER A 23

marandcerit smarana asaverit | haribhaktisa sadara
vhaver |
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marona kirtisa uravaverii | yenem prakareriz 11 13
I

One should remember that death can come at
any moment and therefore have very earnest
devotion to hari. Then when, on account of
that thoughtless understanding, one dies to this
world, your pervasiveness will always remain.

Meéli byste si uvédomovat, ze smrt muze pri-
jit v kazdém okamziku, a méli byste proto byt
horlivé oddani Harimu. Potom, diky vasemu
bez--myslenkovitému pochopeni, i kdyz v tomto
svété zemfete, vase vSudypritomnost pretrva
veécne.

FHHRIU Al ST ol TEATE Ficbl AT

T AT TS| FE I 29|

nemakapanerit vartori lagala | to bahutariisa kalorin
ala |

sarva arjavi tayala | kaye uner |1 14 ||

If one starts living with alertness then, this ‘all’
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will be known. And when this ‘all’ sings the
praises of that Reality then, what more is requi-
red?

Zacne--li ¢lovék zit v bdélosti, potom pozna
toto ,vse“. A kdyz toto ,vse® zpiva chvalozpévy
na Skutecnost, co vic je potom potieba?

T I UT FerRIN | 9T e 9|

ST Wold ShTelRT| ga &1l 2% I

aisa uttama guni visesa | tayasa mhanavern pu-
rusa |

jayacya bhajanerit jagadisa | trpta hoye || 15 |1

When one lives within this superior guna then,
there will be that purush and as long as there
is this bhajan of ‘I am’ then, that Lord of the
world/purush will remain contented.

Zijete--li v této nejvyssi guné, potom tu je onen
purusa, a dokud tu probih& bhadzZan/uctivani
»ja jsem*, tak zustavate ve spojeni s Panem
tohoto svéta/purusou.
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I4 o1 et sftesel | AR =eal welt el

gt fealel STl | 9= d |rg 1l 25 I

udamda dhihkariina bolati | tari calorii nedavi
samti |

durjanasa milona jati | dhanya te sadhu |1 16 11

If that vast paramatma gets spoken to with
scorn and contempt, still He should not err nor
move and always remain peaceful. Then that
blessed sadhu can mix with the people that are
far from the Self.

Prestoze nékdo mluvi s timto nezmérnym para-
mdtma opovrzlivé a s pohrddanim, Ono by ne-
meélo udélat chybu a pohnout se, mélo by ne-
ustale zlstavat v miruplném klidu. Takovyto
sadhu je pozehnany a muze se klidné setkavat
s lidmi, ktefi jsou daleko od JA&.

I IO SERST | TS JTHST

At I SATTET HST| HEST | 2ol

uttama guniri Srrrirgharala | jianavairagyer sob-
hala |
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toct yeka janava bhala | bhamamdalirin |1 17 |1

While you live within that best guna, there is
the adornment of knowledge and renunciation.
Therefore you should know the virtuous and
wise within this world. (Know the world within
this world; and then be the virtuous and wise
One within this world of knowledge)

Zijete—-li v této nejlepsi guné, vyzafuje z vis
puvab poznani/dzndna a bezzadostivosti/ vaird-
gja. A proto byste méli poznat to, co je v tomto
sveté ctnostné a moudré. (Poznejte svét uvnitt
tohoto svéta; a potom budte onim ctnostnym
a moudrym Jednim uvnitt tohoto svéta po-
znani.)

& AU FETe | FgA™ Fed <1l |

et Ffelte SEme | A TR 2<

svayen apana kastaver | bahutariceri sosita ja-
verit |

jhijona kirtisa uravaveri | nana prakareriz |1 18 ||
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You should make this tireless effort (ie. forget
everything) and then tolerate the sufferings of
this ‘all’ (ie. let whatever comes of its own ac-
cord, come without aversion or clinging). By
wearing away these ways of the ‘many’ (“I want
this and it should be like this” etc. etc), you
should remain pervading everywhere.

Meéli byste netinavné vyvijet toto sili (tedy za-
pomen na vse) a trpélivé snaset utrpeni tohoto
wvse“ (tedy prijimejte vse, co k vam prichazi,
bez odporu a Ipéni). , Mnohé“ cesty (tedy ,ja
chei tohle a mélo by to byt takto“ atd.) by vés
mély omrzet a vy byste méli pronikat vsim.
FIH Tral S G AT | G TETat i |
EElCHEIEE IR CICICIIRE]

kirtt pahori1 jatarin sukha nahim | sukha pahatam
kirti nahim |

vicarerivina kothemci nahim | samadhana 11 19
I

If you understand this pervasiveness then, there
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cannot be the joy of brahman; and if you under-
stand this joy of brahman then, even pervasive-
ness will not remain. And without this thought-
lessness, there can never be complete content.
(When you are everywhere then the joy of not
existing cannot be and when there is the joy of
not existing then, you cannot be)

Jste--li na takové tirovni pochopeni, ze vnimate
tuto vsudypritomnost, potom tu ale nemtze
byt potéseni z brahman. A naopak, pokud cha-
pete toto potéseni z brahman, neztistane tu vsu-
dypritomnost. A bez této bez--myslenkovitosti
nemiizete nikdy dosdhnout dokonalé spokoje-
nosti. (Jste--li vSude, potom nemuzete mit po-
téseni z neexistence, a pokud je tu potéseni z ne-
existence, tak nemuzete byt.)

TR A STl 21| FG el ware T
TS =T gl | &1l ARl ol

paramtarasa na lavava dhaka | kadapi padorin ne-
dava cuka |

smasila tayacya tuka | hant nahiri 11 20 11
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The inner space of this ‘other’ should not
sustain any misfortune (ie. never think, “I am
a body”). You should never allow this to be
forgotten. Then through endless patience and
endurance the greatness of that paramatma will
not be damaged.

Vnitini prostor tohoto ,,druhého by nikdy ne-
mél byt zasazen ranami osudu (tedy nikdy si
nemyslete ., ja jsem télo*). Na to nesmite nikdy
zapominat. Potom, diky nekonecné trpélivosti
a vytrvalosti, nebude nikdy velikost tohoto pa-
ramdtma znicena.

SATh T T | T STTef= |

IERTl HIHTE HaTd | & [afea J= 0 R

apalerit athava paravern | karya avagheriica kara-
verit |

prasamginm kamasa cukavavern | herit vihita navhe
1121 11

Whether it belongs to you or to someone else,
everything should be this action of the ‘all’. But

271



Dasaka XII — Rozlisovdini a bezZddostivost

22.

Yoo

if this ‘action’ is forgotten then, that thought-
less (‘actionless’) Self cannot be understood.

VSechny c¢innosti, at uz je vykonavate vy nebo
néekdo jiny, by mély byt pro vas ¢innostmi to-
hoto ,,vse“. Avsak pokud na takovouto ,,cinnost*
zapomenete, potom nemtuzete nikdy pochopit
ono bez--myslenkovité (,necinné“) J4.

R JAidl G IEd | & di Teae FHexd |
HTeHad T o | T+ S 1l R

bareri1 bolatarit sukha vatateri1 | heri tori pratyaksa
kalaterin |

atmavata paraver terir | manita javeri |1 22 |1

When that *thoughtless Self is ‘speaking’ then,
such joy is felt and afterwards, that thoughtless
Self understands that this world seen through
the senses is that paramatma. Then everyone
else gets regarded as your own Self. *(You are,
in truth, that Self. He is the speaker ‘speaking’
and He is the one who experiences this world
through the senses)
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Jakmile toto *bez--myslenkovité J4 ,hovori®, je
tu velika radost a nasledné ono bez--myslenko-
vité Ja pochopi, ze tento svét, vnimany pro-
stfednictvim smysli, neni nic jiného nez ono
paramdtma. Potom vSechny ostatni povazujete
za své vlastni Ja. *(To vy jste ve skutecnosti
timto Ja. Ono je mluvéim, ktery , mluvi a Ono
je tim, kdo zakousi tento svét pomoci smysli.)

HSUT T ATRE Aol | F A T A

T A1 AEe e o | e 30

kathina sabder vaita vatateri1 | terir tor pratyay-
asa yeterit |

tari maga vaita bolaver teri1 | kaye nimitya || 23
I

But on account of your harsh words, that thou-
ghtless paramatma gets covered over with bad
feelings. When you realize this then, what is the
reason for you to ‘speak’ these harsh words? (“I
am a body” is the most harsh words you can
‘speak’)
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Ale kvili vasim hrubym slovim bylo toto
bez--myslenkovité paramdtma prekryto zlymi
pocity a myslenkami. Kdyz si to uvédomite, tak
pro¢ byste dal méli ,mluvit® témito hrubymi
slovy? (,,Ja jsem télo“ jsou ta nejhrubsi slova,
kterd muzete ,vyslovit®)

YU IS SdeT| dU1 RIETad S|
SUNEEA g1 TEd A 1| %

apandsa cimota ghetala | teneri1 kasavisa jala |
apanavarina dusaryala | rakhata javer 11 24 11

When you pinch yourself, it is that Reality that
is getting distressed (ie. we are our own worst
enemy ). Therefore the ‘other’/I am’ should be
kept protected by you (leave off the mind and
its thoughts that pinch).

Kdyz se stipnete, je to Skutecnost, kterd
trpi (tedy my sami jsme svymi nejhorsimi
neprateli). A proto byste méli chranit ono
»druhé“/ ja jsem® (Opustte mysl a jeji mys-
lenky, které stipaji.)
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S ZE=AE 3@ F | d T @

AU BT Hll | F0EE ST R4

je dusaryasa duhkha kari | te apavitra vaikhar |
apanasa ghata kar1 | koniyeke prasaringtrir 11 25 11

When you bring suffering to this ‘other’ (when
you forget this ‘I am’ and fall into your mind)
then, that Reality has become this impure *vai-
khari. Then that One who is within everyone
is beating up Its own Self. *(Fourth speech,
the spoken words, the concepts and hopes and
harsh words)

Zpusobite--li tomuto ,,druhému® utrpeni (kdyz
zapomenete na toto ,ja jsem® a poklesnete na
uroven mysli), potom se Skutecnost stala ne-
¢istou *wvaikhari. Potom ono Jediné, které je ve
vSech, bije své vlastni Ja. *( Vaikhari je ctvrta
fe¢ — tedy vyslovena slova — koncepty, nadéje
a hruba slova.)

TS o STl | SIS ST |

T T o ST o | FwE A R4
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perileri1 te ugavater | bolanyasarikherir uttara ye-
terit |
tart maga karkasa bolaver terr | kaye nimitya ||
26 |1

Whatever that Reality has sown, that will grow.
So when there is this continuous ‘speech’ then,
the reply will be ‘I am’ Knowing this, what is
the reason for that Reality to ‘speak’ harshly
(worldly thinking and talk only brings more
worldly thinking and talk)?

Vse, co Skutecnost zaseje, to také vzklici a vy-
roste. Takze pokud tu je tato nepretrzita ,rec*,
vysledkem bude ,,ja jsem®. Pokud toto vite,
pro¢ by ona Skutec¢nost méla ,,hovorit“ hrubymi
slovy? (Svétské myslenky a svétské feci priné-
seji jen dalsi svétské myslenky a svétské teci.)
AT GEIGT | Tgid Gt F |

g FS FOE | & TEEH R el

apalya purusarthavaibhaverii | bahutarisa sukhi
karaverit |
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paramtu kasti karaverit | he raksest kriya |1 27 11

If you gain this glory that is the wealth of the
purush then, this ‘all’ will be made happy. But
if you give it distress then, your actions are that
of a lazy, gluttonous and sleepy man.

Pokud ziskate tuto slavu, kterou je bohatstvi
purusi, potom se toto ,,vse“ stane stastnym. Ale
pokud toto ,,vse“ nechate trpét, budou vase ¢iny
jenom ¢iny liného, nenasytného a ospalého ¢lo-
véka.

&9 39 ARFAF| e 0N HIS0 =1

& TR U1 | W lfeses || k¢ |1

dambha darpa abhimana | krodha ani kathina va-
cana |

herin ajianaceri laksana | bhagavadgiteriita boliler
12811

Then there is hypocrisy, insolence, pride, an-
ger and harsh talk (ie. “I am so and so”). Then
this soft ‘speech’ that is found when you study
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this ‘song’ of God has the attention of the ig-
norant.?

Potom je tu pokrytectvi, drzost, pycha, hnév
a hrubd mluva (tedy .ja jsem takovy a ta-
kovy“). Potom tato jemna ,fec“, kterou na-
leznete, kdyz studujete tuto Bozi ,,pisen®, nese
znamky nevédomosti?*.

29. I 3| AT TS| A T&Y HIET HA|
el ik eS| ZITd TRLat 1l R&
jo uttama gunerit Sobhala | toci purusa maha bhala

2ranjit maharaj tells the the story of the old lady who would
not feel content that day until she had spoken some bad words
to someone. The whole village was tired of her. Then she went
to a Saint living outside the village; she gave him many bad
words but he did not reply. Finally she was silent and bowed
down at his feet. The mind is like this old lady.

24 Randzit Mahardd? vypravél piihodu o jedné staré pani,
ktera nebyla spokojena, dokud ten den nefekla nékomu néco
osklivého. Celd vesnice ji uz méla plné zuby. Jednou prisla za
Svétcem, ktery zil za vsi, a vyklopila na néj hromadu osklivych
slov. On vSak viibec neodpovédél. Nakonec se utisila a poklo-
nila se jeho nohdm. Mysl je jako tato stara Zena.
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|
kityeka loka tayala | sodhita phirati |1 29 ||

But when that purush is adorned with this su-
perior guna, then that purush is most virtuous.
He is the One within the ‘many’ languages and
for Him, this world searches and wanders here
and there.

Avsak je--li purusa ozdoben nejvyssi gunou, po-
tom je tento purusa tim nejlepsim. On je tim
Jednim v ,mnoha“ jazycich a je tim, koho tento
svét hleda a plahodi se kvili nému sem a tam.

fepaferon Freqgr| oift T o)

Wb Y EAHA| FEH A FRATN 2ol

kriyevina sabdajfiana | teriici svandcerit vamana |
bhale tether avalokana | kadapi na kariti 11 30 |1

Without this action of the ‘all’ and knowledge
of this ‘I am’, that Reality appears as the harsh
words that are no better than the vomit of a
dog. The virtuous purush will not ever glance
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at that.

Neni--li tu ¢innost tohoto ,vse“ a poznani ,,ja
jsem®, potom se tato Skutecnost jevi jako hruba
slova, ktera nejsou o nic lepsi nez psi zvratky.
Ctnostny purusae by jim nevénoval jediny po-
hled.

HATITE ¥k F01 | ITH T[0T 3FT 6|

T HIETGENTRNT | Yeia It Il 32 1

mandpastiina bhakti karanerin | uttama guna aga-
tya dharanen |

taya mahampurusakaranerir | dhuridita yet7 |1 31
I

Devotion is to arise from the mind and that
superior guna is to be firmly held (devotion is
this pure sattwa guna of effortlessly knowing,
just like the sky). Then that One can go sear-
ching for that great purush (ie. we are seeking
our Self only).

Oddanost znamena povznést se nad mysl
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a pevné se drzet oné nejvyssi guny. (Oddanost

je ryzi sattva guna, ¢ili spontanni a prirozené

poznani, ¢iré jako prostor.) Potom se ono Je-
diné muze vydat hledat velikého purusu (tedy
to, co hledame, neni nic jiného, nez nase vlastni

J4).

UG Sl HTETRE | Ui FHe qeE |
ARRANT qaTteiad | ST FUETll R

aisd jo mahanubhava | tenerin karava samudava |
bhaktiyogeri1 devadhideva | apula karava |1 32 11

That purush is the greatest ‘experience’ and
therefore this meeting place of the ‘all’ should
be formed. And if you are devoted to this ‘all’
then, you will become the God of gods.

Onen purusa je tim nejvétsim ,zazitkem® a pro
setkani s Nim je proto nutné vytvorit vhodné
mlsto — a sice toto ,,vse*. A pokud jste tomuto
,vse* oddani, potom se stanete Bohem vsech
bohti.
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T AT A STl | 7T AT 1] F:e |
AR ST S| §8d 3 1l 330

dpana davaciterin marona javerr | maga bhajana
konem karaveri |

yakaraner bhajanasa lavave | bahuta loka |1 33 |1

If you should suddenly die then, how will you
make this bhajan? Therefore while you have life,
establish the nirgun bhajan by means of this
‘speech’ (ie. forget everything).

Pokud nahle zemrete, jak budete dal vykonéavat
svij bhadzZan/uctivani? A proto dokud jste jesté
nazivu, méli byste prostfednictvim této ,reci®
(tedy zapomente na vse) prejit na tGroven nir-
guna bhadzan.

A SR Q| i A AT R

SMIUTHRT SRS 9T ST 3211

amact pratijfia aist | karihim na magaveri Sisyasi
I

apanamagen jagadisasi | bhajata javeri |1 34 |1
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Such should be our vow: This ‘thing’ should
not go begging to your disciple (ie. your dis-
ciple is your mind and this ‘I am’ should not
want anything from this objective world). And
then, when ‘you’ do not exist, there should be
the bhajan to the Lord of the world ie. purush
(devotion after understanding, siddharamesh-
war maharaj called that, Supreme Devotion).

Meéli bychom si dat tento slib: Tato ,,véc* nikdy
nepujde zebrat ke svému zakovi (tedy vasim za-
kem je mysl a toto ,,ja jsem* by nemélo chtit nic
od tohoto objektivniho svéta). A poté, kdy ,vy*
neexistujete, mélo by tu byt uctivani/bhadzan
Péna svéta, tedy purusi. (Siddharamésvar Ma-
hardadz tikal tomuto uctivani po dosazeni po-
chopeni Nejvyssi Oddanost.)

[N

BlEatu| Fl'ﬁ?{lal SAT l:ITla\_l'l HIESd|
ETATET qaTergd | Jiosat ATl 34 1
yakaranern samudava | jala pahije mohochava |
hatohatirir devadhideva | volesa karava 11 35 11
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When you make this ‘speech’ then, there will be
such a great celebration at this meeting place
that soon the God of the gods will draw close
to you.

Kdyz budes mluvit touto ,Tfec¢i, na misté to-
hoto setkani bude probihat velika oslava a Bih
bohti se ti velmi brzy hodné priblizi.

AT TSN | QT 2l S8 |
STl 9 |EIa0i| A7 =St 1 26 |

ata samudayakaraneri | pahijeti dont laksaneri |
Srotim yetherir savadhapanerit | mana ghalaveri ||
36 11

Now, to go to this meeting place you require
the attention of prakruti/purush. ‘Here’ (ie. pra-
kruti) the mind of the good listener should be
alertly fixed with.

Takze k tomu, abys odeSel na toto misto se-

tkdni, potfebujes pozornost prakruti/purusa.
,Tady* (tedy v prakruti) by méla byt mysl
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en3ee
spravného posluchace ukotvena.

ST T TS Witk | d & kel TRz |

TEA HANTA Tl | Biefeb Tt 1l ol

jenerit bahutamsa ghade bhakti | te he rokadt pra-
bodhasakti |

bahutariicerin manogata hatirii | ghetalerin pahije ||
37 11

When you are devoted to this ‘all’ then, there
is the power of ever-present vigilance (maharaj-
be so powerful you pervade everywhere). Then
the intentions of the mind will gratefully accept
this intent of the ‘all’ for it just wants to simply
know.

Jakmile jsi oddan tomuto ,,vse®, je tu sila vécné
pritomné bdélosti (Maharddz — bud tak silny, ze
jsi vsude). Potom zdmeéry mysli vdééné prijmou
zameér tohoto ,,vse“, protoze ono chce prosté jen
vedét.

AR Sifcses ITH I[OT1 T JTferct SETIT|
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ETTRIRh S U1l g =M 1| 3¢l

maga bolile uttama guna | tayasa maniti pramana
I

prabodhasakticer laksana | pudher cale || 38 ||

When there is this ‘speech’ then, there is this
superior guna (ie. pure sattwa) and in this way,
you are showing respect for that established
Truth. And then afterwards that power of vi-
gilance will function effortlessly.

Je--li tu tato ,fec¢”, potom je tu ona nejvyssi
guna (tedy ryzi sattva) a timto zptisobem pro-
kazujes respekt neochvéjné Pravdé. A poté za-
¢ne tato sila bdélosti prirozené fungovat.

ASTIHTNGE S| T et S0
AT el S| HTfercll STt 1 320
bolanyasarikherir calaneri1 | svayerit kartina bola-
nerit |

tayacii vacanerm pramanerin | manit1 janiri 11 39
I
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When your action and this ‘speech’ are the
same then, this natural ‘speech’ is always there.
And afterwards this divine ‘speech’ that is wi-
thin the people will have respect for that Truth
(within everyone there is this divine ‘speech’
and that One. Who should be given our re-
spect? This world or that One?).

Jakmile jsou tvé ¢iny v souladu s tvou ,tfeci,
potom je tu neustéle tato prirozena ,fec¢“. A na-
konec tato bozska ,,fec¢“, ktera je v lidech, bude
mit tctu k Pravde. (V kazdém z nas je bozska
,fe¢* a ono Jedno Jediné. Ceho bychom si méli
vazit? Tohoto svéta, nebo onoho Jediného?)

S o S AT | d SR A
MUY THA S A1 GEFE 1| o |l

jen jer1 jandasa manend | teri1 terr janahi maning |
apana yekala jana nana | systimadheri |1 40 ||

But if your mind does not respect this ‘speech’
then, it can never have respect for that Reality.
Then you are alone in this world of ‘many’ pe-
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ople (you who are that ‘all’-pervading purush
becomes a small jiva lost in a world of ‘many’
thoughts of man and woman and good and bad
etc. etc.).

13

Ale jakmile tva mysl nerespektuje tuto ,rec¢,
tak nemiize nikdy respektovat ani onu Skutec-
nost. Potom jsi sam v tomto svété ,,mnoha* lidi.
(Ty, jenz jsi ,vSe“-prostupujici purusa, se sta-
vas malym dZivou, ztracenym ve svété ,,mnoha*
myslenek na muze a Zeny a na dobro a zlo atd.)

U GRS | H A R |

& B¢ TaI = | fawT Il %2

mhanona sarigati asave | manata manata sikavave
I

halu halu sevata nyave | vivekanen 11 41 ||

Therefore, the mind should be taught and when
it has respect for these things then it will want
to learn. And slowly, slowly, through wvivek it
will leave this body consciousness.

288



12.10 Promluva o nejlepsim PuruSovi

42.

43.

Yoo

A tudiz by mysl méla byt vychovana a jakmile
ziska tctu k témto vécem, zacne se ucit. A po-
maloucku, pomoci wvivéky, opusti télesné vé-
domi.

g & [t & | et Fls 9|

FOR d 1YE ¥ | Wi SIS 1| ¥R 1

paramitu he vivekacim kamemn | viveki karila ne-
metit |

itara te bapude bhrameri1 | bharidoriica lagale | | 42

But these matters of vivek are to be determined
by the viveki. The rest will only begin to quarrel
due to their foolishness and delusion.

Tyto zalezitosti tykajici se vivéky by mél zkou-
mat jen ten, kdo provadi vivéku/vivéki. Ostatni
se budou jen prit kvili své hlouposti a nevédo-
mosti.

TEAl Wiedt I A [ET|
RN TEAiST| TSt TEE 1l %311

289



Dasaka XII — Rozlisovdini a bezZddostivost

Yoo

bahutaristrin bhamdatar yekala | sainyavariciina
puravala |
yakaraneri bahutarinla | raji rakhaver 11 43 11

But if you quarrel with this ‘all’ then, you will
be left alone without your army (ie. this support
of the ‘all’). Therefore you should protect this
‘army of the King’ by means of this ‘speech’
(maharaj — what is the use of being the King, if
you have no army?). (maharaj- make the mind
your best friend)

Ale pokud se budes hadat s timto ,vse®, zu-
stane$ sam, bez své armady (tedy bez pod-
pory tohoto ,vse“). A proto bys mél tuto ,Kra-
lovu armadu chranit pomoci této ,feci“ (Ma-
haradz: K c¢emu byt kralem, kdyz nemas ar-
madu?). (Maharddz: Udélej ze své mysli svého
nejlepsiho pritele.)

_"{%ﬂ '\\\ o PN
IJTHIEHAEYUIATH THTE qaldill 2o 1l gR.%0

.....

dasabodhe gurusisyasaritvade
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10 11'12.10

Timto konci 10. kapitola 12. ddsaky knihy
Dasbodh s nazvem ,Promluva o nejlepsim
Purusovi®.

Preklad z anglictiny — Martin Vinkler 2017
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