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Dasaka XI

Vyznamna dasaka

| g STEET : HHGF 1l 22 |l

Il dasaka akarava : bhimadasaka |1 11 |1

The Great Dashaka
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11.1 Prednaska o
siddhdnté (o Pravdé)

o : o o O
samasa pahila: siddhamtaniriipana
Discourse on the Truth — Siddhant

|| Sri Ram ||
1. STTRIRNYTES Tl &ldl| &1 af 9ed i
ARG ST S | | TR 2

akasapasiina vayo hoto | ha torit pratyaye yeto |
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vayopastina agni jo to | savadha aika 11 1 |1

From the space (ie. mula purush) there appears
the wind (ie. mula maya) and due to *thought-
lessness the understanding, I do not exist, co-
mes. From the wind that atma becomes the fire
(due to further objectification). Therefore that
purush should remain alert and listen. *(Thou-
ghtlessness is like the mula purush; He is ever
aloft. His mere presence gives illuminates mula
maya)

Z prostoru (tedy z mila-purusa) se objevi
vitr (tedy mila-maya = prvotni iluze) a diky
* bez-myslenkovitosti® prichdzi presvédcent ,,ja
neexistuji“. Z vétru se z tohoto dtma stava
ohen (kvuli dalsi objektivizaci). Proto by mél
byt tento purusa pozorny a naslouchat, jak
k tomu dochdzi. *(Bez-myslenkovitost je jako
miila- purusa; On je neustéle velmi vysoko. Jeho
pouhd pritomnost osvétluje mila mdju).

9. ATEF FSIT Forutt| A fermTor STt Al
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He AT Hides TIul | dgfd S 1l R

vayoci kathina ghisani | tetherit nirmana jala vanhi
I

marirda vayo sitala pani | tethuni jalerir |1 2 ||

The wind has a *hardness and so there is some
friction and ‘there’, fire is created. This cools
down when the wind is very slow and from
‘there’, water appears (ie. becoming more and
more objective). *(Ignorance is there)

Vitr méa v sobé totiz *tvrdost, takze je tu uréité
tteni, diky némuz ,tam® vznika ohen. Zpoma-
lenim vétru dojde k ochlazeni a ,,odtamtud® se
néasledkem toho objevi voda. (Tedy dochézi k
procesu stéle vétsi objektivizace). *(Je tam ne-
védomost.)

. ST TS 2| d AT Fieied Sromai|
SIS I =T | &1 &na ST 3 1
apapasiina jali prthot | te nana bijaripa janaot |
bijapasina utpatti vhavi | ha svabhavaci ahe 11 3
I
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Then from this water appears the earth element
and this should be known as the seed of the
‘many’ thoughts. From this seed that thought-
less Self takes birth in the gross world of ‘many’
forms (therefore this gross creation can be tra-
ced back to that thoughtless Reality).

7, vody poté vyvstava element zemé, ktery
lze chapat jako semeno ,mnoha“ myslenek.
7, tohoto semene se ono bez-myslenkovité
J& rodi do hrubého svéta ,mnoha“ forem.
(Proto lze v tomto hrubém projevu onu bez-
myslenkovitou Skutecnost zpétné vystopovat).

4. o5 GO FHied= i | FeU=T TR FeAi |
ST <aEET | B STt

muliri1 systi kalpanect | kalpana ahe muliriict |
jayepasiina devatrayact | kaya jali || 4 |1

At the root this gross creation is an *idea/con-
cept and even this root is an idea. From this
mula maya there has appeared the gross body
made up of three gods/gunas. *(Like the great
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banyan tree within the seed, the potential is in
the root but the root is not the world)

Zakladem /kotenem ( miila) tohoto hrubého
projevu ( srsti) je *myslenka/koncept ( kalpana)
a dokonce i tento kofen je myslenkou. Z této
prvotni iluze ( miila-maya) vzniklo hrubé télo,
které je vytvoreno ze tii boht/gun ( devatraya).
*(Tak jako je v seminku potencidlné pritomen
cely strom, tak je i v tomto kofenu (v mile) po-
tencialita projeveného svéta. Ale kofen samotny
neni svétem.)

. feremd 99| d M Feqel Hdes |

IS T A | FeaEall 41l
niscalamadhen cariicala | te ci kalpana kevala |
astadha prakrticerih miila | kalpanaripa 11 5 |1

In the still there is a movement and that pure
knowledge becomes an idea/concept. The root
of the eight-fold prakruti is this form and it is
a concept.
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V nehybném ( niscala) vznikne pohyb ( ca-
ritcala) a toto ¢iré poznani ( kevala) se stane
myslenkou/konceptem ( kalpana). Tato koncep-
tudlni forma je kofenem osmidilné prakruti (
astadha prakrti — sklada se z péti elementti a ti1

gun).

6. TFcQeT 1~ TS SHfd | STET IR FeqTg |
BTG I | STSET SOl &
kalpana teci astadha prakrti | astadha teci kalpana-
murti |
mulagrapasina utpatti | astadha janavi |1 6 |1

When there is this concept then, that Reality
has become like the eightfold creation. There-
fore this eightfold creation is the created image
of that Reality. This birth of the eightfold cre-
ation should be known at the root of all creation
(therefore understand this prakruti/purush).

Kdyz je tu tento koncept ( kalpana), znamend
to, ze se Skutecnost stala osmidilnym stvorenim
( astadha prakrti). Toto osmidilné stvoreni je
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tudiz stvofenym obrazem ( kalpanamurti) Sku-
tecnosti. Zrozeni osmidilného stvoreni je nutno
chapat jako koten veskerého projeveného svéta.
(Proto je dilezité pochopit vztah prakruti/pu-
rusa.)

. O ¥ i IOT| ST ST gt fes i |

U] YT TR S| SfsId N ol

pariica bhiiter tina guna | atha jalirit doni milona
|

mhanauni astadha prakrti jana | bolijete |1 7 |1

There are the five elements and the three gunas
and these eight appeared due to this coming
together of prakruti and purush. Know that
the eightfold prakruti at the root is this ‘spe-
ech’ (the gunas and the elements are unma-
nifest ‘here’ but manifest due to desire, thin-
king etc. Still by vivek they dissolve back into
their source and then, what remains is pra-
kruti/ purush ie. forget everything and there will
be this effortless knowing only).
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Je tu pét elementt a tfi guny a tato osmice
vyvstala ze spojeni dvojice prakruti a purusa.
Pochop, Ze tato osmidilna prakruti je v zakladé
onou ,feéi“. (Guny a elementy jsou ,zde“ ne-
projevené, ale projevi se kvuli touham, mysleni
atd. Pokud se ale zklidni pomoci vivéky, roz-
pusti se zpét do svého zdroje a to, co potom
zbyde, je prakruti/purusa. A proto zapomen na
vSe a bude tu jen ¢iré a ptirozené poznani.)

8. ToAl FeU-EY ST | Ge df RIaE |
Ha Tedd TS| GEwd |l <
mulii kalpanariipa jali | pudhen teci phapavali |
kevala jadatvasa ali | systiriiperin || 8 11

At the root appeared this concept-form ‘I am’
and after, this became noisy and arrogant and
that pure knowledge became these gross forms
of creation.

V koreni se objevila konceptualni forma ., jd
jsem®, kterd se pozdéji stala hluénou a namysle-
nou a toto ¢iré poznani (kevala) se stalo mnoha

10
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hrubymi formami projeveného stvoreni.

. oAl A o HesHmET | BRY9T S o I

ST qaS! o i /| gied il :

muliri1 jali te miilamaya | triguna jale te gunamaya
I

jadatva pavali te avidya maya | systiriiperir |1 9 ||

At the root that Reality has appeared as mula
maya and then the three gunas became evi-
dent and that Reality became guna maya; and
when grossness increased then that Reality was
avidya maya (ie. maya of ignorance) and the
gross world appeared. (All is nothing but that
Reality)

V koreni se Skutecnost zjevila jako prvotni iluze
( mitlamaya) a poté, co se objevily tii guny, se
tato Skutecnost stala gunamdjou ( gunamaya).
Poté doslo ke zhrubnuti a Skutecnost se stala
avidjamdjou ( avidya = nevedomost) a objevil
se hruby svét. (Vsechno neni ni¢im jinym, nez
onou Skutecnosti.)

11
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10. Y& =AW @OT STTed| =R ol fedren|

11.

AT AT S| AR Al 2ol
pudherit cyar? khant jalya | cyari vani vistaralya |
nana yoni pragatalya | nana vekt7 |1 10 11

Ahead, the four sources of birth appeared and
the four speeches expanded. Then there are the
‘many’ wombs and the ‘many’ individual forms.
(V. 9-10 have described the three stages of cre-
ation, this is described in detail in 20-2/3)

Pozdéji se objevily ¢tyri druhy zrozeni a roz-
vinuly se ¢tyti druhy feci. Vznikly ,mnohé*
délohy ( yoni) a ,mnohé“ individudlni formy.
(Verse 9. a 10. v této kapitole popisuji stru¢né
tii faze stvoreni. Podrobny popis je ve 20.
ddsace, v kapitolach 2 a 3.)

Ul SISt ST | 2Tt Tkt Heg |

AN 2Tkl T921g Hedel | Sifeses ST 22 1l

aist jali ubharani | atari aika sarmoharant |
magila dasakinit visada kariini | bolilerir ase || 11
[

12
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Like this the creation appeared. Now, listen to
its destruction, for this clear ‘speech’ that is
previous to these individual forms had been en-
tangled within the ten senses (this ‘I am’ had
been reduced to body consciousness).

Takto tedy vyvstal projeveny svét. Nyni si vy-
slechni, jak probiha jeho zniceni, protoze tato
¢ird ,Tec”, ktera tu byla pred individualnimi
formami, se zapletla s deseti smysly. (Toto ,,ja
jsem® bylo zredukovano na pouhé télesné ve-
domi.)

g STt Hehfosd | ifcheics HeaNEHd |

Sl ok 39 91 33 TN 2R

paramtu atam saritkalita | bolijela saritvharasatii-
keta |

Srote vakte yethemn citta | detina aika |1 12 |

But now, that will be reversed and by the
forming of this ‘I am’ there will be the de-
struction of body consciousness. The listener
‘here’ should give his mind to that speaker

13
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‘there’. Therefore just listen.

Takze ted se cely proces obrati a zformovanim
tohoto ,,ja jsem® dojde ke znic¢eni télesného vé-
domi. Posluchac¢ ,zde“ by mél vénovat pozor-
nost onomu promlouvajicimu ,,tam®. A proto
nyni naslouchej.

A TEY AR dY TS Sagi|

T FHe T S| el PRt 2R )

Sata varuserit anavrsti | tetheri1 atela jivasrsti |
aisa kalpariitacya gosti | sastririt niropilya 1113 11

Then there will be no rain for a hundred years
(the mind will be void of ideas and concepts)
and ‘there’, the world of the jiva will dry up.
Such is this ‘story’ of God; it is the end of thou-
ghts and concepts and this is the discourse wi-
thin the shasthras (neti,neti).

Potom prijde obdobi sucha a sto let nebude pr-

set (mysl se zbavi svych predstav a konceptu)
a stvoreny svét dzivy ,,tam* tplné vyschne. A to

14
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je ,,pribéh* Bozi; je to konec myslenek a kon-
cepti, coz je téma, o kterém pojednavaji sdastry
(neti, neti).

TNhes| a4 G| Ui e~ Ter 81

T d T Forlie ST STestard 1l 23|

barakalim tape stirya | tenem prthvici raksa hoye |
maga te raksa virona jaye | jalaritariri |1 14 ||

In this *time of the twelve’ the sun shines
brilliantly (all is forgotten and there is only
knowing) and due to this, the earth element
will be turned to ashes. Then this ash will get
dissolved in the waters. *(Where the One has
become two, prakruti/purush)

Je * ¢as dvanactky“ a slunce jasné zari (vse

je zapomenuto, zustalo jen ¢iré poznani). Diky

tomu se element zemé rozpadne v prach. Poté
se tento prach rozplyne ve vodach. *(12 = 1
a 2, tedy obdobi, kdy se Jednota stala dualitou;
prakruti/purusa.)

15
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15. d s 21 At | Al el awiel
THR des e | S ag 0 eull

16.

teri1 jala sost vaisvanaru | vanhi jhadapi samiru |
samira vitule nirakaru | jaiseri1 taiserir |1 15 |

These waters will dry it up due to the fire ele-
ment and after the wind will extinguish the fire.
Then the wind will dissipate and that formless
is, just as it always is.

Tyto vody se vypari diky elementu ohné a na-
sledné je ohen uhasen elementem vétru. Nako-
nec se vitr utisi a ono bezforemné je zase takové,
jaké bylo odjakziva.

U giodarelt STet | AnTt farai difadt|
AT SO | e il ¢ |

ais1 systisaritharant jali | magari vistarerit bolil |
mayanirdasern urali | svariipasthiti |1 16 ||

Like this is the dissolution of the gross world.
Previously, this ‘speech’ had expanded out and
become the ‘many’ thoughts, but if maya is dis-

16
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carded, then that swarup will remain.

Takto tedy probiha rozpusténi hrubého svéta.
Predtim se tato ,rec“ rozvinula a stala se
"mnoha”myslenkami, ale jakmile je mdja od-

hozena, zlistane tu jen tato svaripa.

a9 SR fesrtie) e i1 didie|
AR @2 e 1 2ol

tethem jivasiva piridabrahmanda | atona gelerit
thotamda |

mayeavidyecerit barinda | vitalona gelerin |1 17 11

‘There’ the jiva and shiva and the pinda and
brahmanda dry up and these fabrications are
destroyed. ‘There’ the hearsay and commotion
of guna maya and avidya maya melt away.

"Tam”dzZiva s sivou a pinda s brahmandou vy-
schnou a vSechny tyto umélé koncepty jsou zni-
ceny. "Tam”se vSechny znalosti z druhé ruky
a rozruch a zmatky mulamdji a gunamdaji roz-
plynou.

17
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em¥ee
ferarh = afosent 7| T ey |

fererehl STOTCH 4| q@E FeS 11 2<

vivekeriici bolild ksaye | mhanoni vivekapralaye |
vivekl janati kaye | mirkhasa kale |1 18 11

With wvivek even this ‘speech’ gets utterly de-
stroyed and therefore, there is the dissolution
by vivek. The viveki (one who uses vivek) knows
these things but what can the foolish under-
stand of this?

Pomoci vivéky dojde dokonce i k tplnému zni-
ceni této "reci”, coz se nazyva rozpusténi pro-
strednictvim vivéky. Ten, kdo praktikuje vivéku,
tohle vSechno dobre vi, ale jak tomu muze ro-
zumét nevédomy clovek?

Gre MMl Thes | I ddes A «4es |

IS Fidl T | SHBEdl 2R

srsti Sodhitarn sakala | yeka cariicala yeka niscala |
camicalasa karta caricala | cariicalariipr 19 ||

When the gross creation is searched through,

18
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this ‘all’ is discovered and then, the One is mo-
ving (ie. sagun) and the One is still (ie. nirgun).
When there is this moving then, that ‘doer’ wi-
thin the moving form is moving (the Knower
forgets Himself and takes this moving form as
His own self).

Prozkoumame li dikladné hrubé stvoreni, obje-
vime toto "wse”, a potom uvidime, jak je Jedno
v pohybu (saguna) a jak je také v klidu (nir-
guna). Je-li tu pohyb, potom se "konatel "uvnitt
této pohybujici se formy pohybuje (Cili Pozna-
vajici zapomene na Sebe sama a povazuje tuto
pohybujici se formu za svou pravou podstatu.)

T Thoh TR et | TR FigeaTd Tl |

el STl &1 9 | 30eg TN Re |

jo sakala sariririi varte | sakala kartutvasa pravarte
I

kariina akarta ha varte | sabda jaya 11 20 11

That purush exists within this body of the ‘all’
and it is this ‘all’ that is engaged in the role of

19
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doing. And while there is this doing then, that
non-doing thoughtless Self exists as this ‘I am’
of mula maya. (This doing or knowledge is due
to this subtle relationship of prakruti and her
ever-present purush)

Purusa dli v téle tohoto "wse’a ono se anga-
zuje v roli toho, kdo kona. A dokud je tu ko-
nani, potom toto ne-konajici bez-myslenkovité
Ja existuje jakozto "ja jsem”v ramci mulamadyji.
(Toto konéni ¢i poznavani se déje diky jemnému
vztahu prakruti a jejimu vééné pritomnému pu-
rusovi.)

a1 TRTaH | Thebiny ad aa|

T TN =eeah | Sfedgi N R

rava raritka brahmadika | sakalariimadherii varte
yeka |

nand sarirem calaka | imdriyeridvarern || 21 11

The king, the pauper and lord brahma etc. are
in truth, that One that exists within this ‘all’.
But on account of this ‘all’ body, these ‘many’

20
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bodies (like king, pauper etc.) are made to move
by the sense-organs (five of knowledge and five
of action; the eyes see something and you want
and then the legs make the body to move).

Kral, zebrédk i Pan Brahma jsou ve skutecnosti
onim Jednim, které je pritomno v tomto ,,vse®.
Ale kvli télu tohoto ,vse* jsou tato ,,mnohd*
téla (jako kral, zebrak atd.) nucena svymi smys-
lovymi organy k pohybu. (Je pét smyslovych
organi poznani a pét smyslovych organi cin-
nosti. Oc¢i napriklad néco spatii, vy to chcete
a nasledné nohy uvedou télo do pohybu.)

T TCHTCHT Sl | Tehes Fall T STl |

R ot 6 St foreeh qrrEt R0

tyasa paramatma bolat1 | sakala karta aisem janati
I

pari to nasela praciti | vivekerr pahavt |1 22 11

When that paramatma ‘speaks’ then, He beco-
mes the Knower and there is this ‘all’ and a
‘doer’. Still through vivek one will come to un-

21
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derstand that, that purush is truly not in this
‘experience’.

Kdyz ono Paramdtma ,mluvi®“, potom se On
stane Poznéavajicim a je tu toto ,vse* a ,ko-
natel. Nicméné diky wvivéce ¢lovék dojde k po-
chopeni, ze onen ,purusa“ neni ve skutecnosti
v této ,zkuSenosti® zapleten.

ST T TR S GRS FEHl|

Tl W HFdl | SRR I 30

jo svanamadhern gurugurito | jo stikarammadhern
kurukurito |

gadhavirii bharona bhuritkato | atahasyerin 1123 |1

That atma purush barks in the dog; and that
purush squeals in the pig; and in the donkey it
brays loudly and toils hard.

Tento datmapurusa stéka v psovi, kvi¢i v praseti
a hlasité hyka a lopoti se v oslovi.

24. & Al <8 3@l feas 3&id TR

22
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dfed TwaEt Seit| 307 SRR e

loka nana deha dekhati | viveki dehariita pahati |
pariidita samadarsanerin ghet1 | yenerir prakarerit | |
24 11

Yet still that One perceives this world and the
‘many’ bodies. The viveki understands the end
of this body and due to this, He accepts the
pandit (ie. scholar) and the ‘many’ creatures
with equal regard.

A presto toto Jedno vnima svét a ,mnohd* téla.
Vivéki (¢lovek, ktery provadi vivéku) chape, ze
toto télo ma svij konec. A proto pohlizi na
pandita (ucence) Gplné stejné jako na ,mnoha*
stvofeni (sama-darsana; sama = rovnocenny,
stejny + darsana = pohled).

Il 21 1

o o RN hnY ]_l_% [N aN l

I = g% = dfean: THERE: |

Il sloka |1

vidyavinayasarpanne brahmane gavi hastini |

23
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Suni caiva Svapake ca pamditah samadarsinah ||

|| shloka ||

The learned and pious brahmin (and the other
three castes); the cow, the elephant, the dog
and the lowest of men and that pandit are seen
with equal regard.

|| Sléka || (Bhagavadgita 5/18)

,2Moudri vidi tutéz bytost ve vsem, at je to
uceny a pokorny brahmin, krava, slon, pes nebo
vyvrzenec. (Rudolf Janicek)

,Diky pravému poznani vidi pokorni mudrci
stejné uceného a mirného brahmanu, kravu,
slona, psa i pojidace psu. ( http://www.veda-
base.com/cs/bg/5/18)

<8 Tl aTestes | T Sia I ST |

ST SRacs | FRia I 4

deha pahatam vegalale | paramtu amtara yekaci
jaler |

pranimatra dekhileri | yekariitarern 11 25 11

24
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The gross body is understood and passed over,
but then that One appears like this inner space.
Still understand that it is on account of that
One within the inner space that the one in only
the prana is perceived (ie. He is the One and
He is the Knower and He is whatever is known
also).

Hrubé télo bylo pochopeno a prekroceno, ale
poté se ono Jediné zacne jevit jako tento vnitini
prostor. Pochop vsak, ze jenom diky tomuto Je-
dinému uvnitt vnit¥niho prostoru je mozné vni-
mat jedince zrozeného v prdné ( prani = ziva
bytost). (Tedy On je tim Jedinym a On je Po-
znavajicim a On je také vsim jednotlivym, co je
poznavano.)

ST SO FereiTan et | oY I bt adiai|

9 i ST | SIS I R& |

aneka prani nirmana hot1 | pari yekaci kala vartati
I

taye narva jagajjoti | janatikala |1 26 |1
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That One is the numerous different forms that
have been created in the prana and still that
One also exists as this ‘art of knowing’ There-
fore understand that that Reality has become
the ‘light of the world” and this ‘art of knowing’
(existence and knowledge).

Toto Jediné je mnoha rozlicnymi formami,
které byly stvoreny v prdné, a zaroven
toto Jediné existuje jakoZto ,,uméni/dovednost
byt /existovat® ( kala vartati; kald = uméni, do-
vednost, vartane = existovat). A proto pochop,
ze se tato SkuteCnost stala ,svétlem svéta“ (
jagajjoti) a ,uménim/schopnosti poznavat® (
janatikald; jananem = védét, chapat + kala
= uméni, dovednost). (Tedy Skutecnost se pro-
jevuje jako existence 4+ poznani).

ST AT 216 SO =T Herst S|
EIAe el SOt AT gl Re

Srotririt nand Sabda jane | tvacemadherir sitosna
jane |

caksumadherit pahorit jane | nana padartha |1 27
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28.

Yoo
'l

In the ears, He knows that the ‘many’ words are
this ‘word’; in the skin, He knows hot and cold
(He knows but He does not say good, bad etc.);
in the eyes, He understands that the ‘many’ ob-
jects are this ‘object’ of the ‘all’ (ie. He sees
what the ignorant sees, but He knows the true
nature of that which is before His eyes).

V usich Mu zni ,,mnoha“ slova, ale on vi, ze je
to jediné ,,Slovo®; pokozkou vnimé horko i chlad
(ale nefiké, zda to je dobré ¢i Spatné); Jeho oéi
vidi ,mnohé*“ objekty, ale on chépe, Ze to je je-
diny ,,objekt“ tohoto ,vse“. (Tedy vidi totéz, co
vidi i nevédomy ¢lovék, ale zna pravou priroze-
nost toho, co ma pred Svyma ocima.)

TR T S0 oA 91 Ji S

FH AT 0| A g I ¢
rasanemadhen rasa jane | ghranamadherit vasa to
jane |

karmaimdriyamadher jane | nana visayasvada ||
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29.

Yoo
28 |1

In the tongue He knows the taste; in the nose,
that purush knows the smell; in the organs of
action He knows the experience of the ‘many’
sense objects.

Na Svém jazyku citi chut, nosem tento Purusa
vnima viné; pomoci smyslovych organt ¢in-
nosti (fe¢, ruce, nohy, pohlavni organy a ko-
necnik) poznava ,mnohé“ smyslové objekty.

e & o5 Tt | A g e

sitksma riipem sthiila rakst | nana sukhaduhkherit
parikst |
tyasa mhanatt amtarasakst | aviitaratma 11 29 |1

That brahman protects these gross forms
through His form (He uses knowledge but rema-
ins untouched). He examines the ‘many’ plea-
sures and pains and it is He only who calls that
paramatma, the inner-witness and inner-atma
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30.
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(the ignorant may say the paramatma and the
antar-atma are the same but understanding is
required. He is the knowledgeable and the ig-
norant also; He is everything).

Toto brahman ( sitksma = to, co je jemné;
brahman) svou jemnou formou chrani vSechny
hrubé formy. (On pouziva poznéni, ale zistava
jim nedotcen.) On zakousi ,mnohé“ radosti
i bolesti a jenom On si muze dovolit fikat, ze
vnitrni-svédek ( anmtara-sakst; aritara = vnitini
+ sakst = ocity svédek (sa =s; aksi = oko) )
a vnitrni-atma ( anitar-atma) nejsou nic jiného,
nez ono param-dtma. (Nevedomy clovek muze
sice také prohlasovat, ze amitar-atma a param-
dtma jsou jedno a totéz, ale diilezité je skutecné
pochopeni. On je tim, kdo ma poznani, i tim,
kdo je nevédomy; On je vsim.)

ST SFRTHT feIsaiedT | et FeicHT GEHTeHT|
STHETcHT FATETeHT JEHTeT | Z8T Eell Tameq Il 2o |l
atma artaratma visvatma | caitanya sarvatma
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suksmatma |
jlvatma sivatma paramatma | drastd saksi sat-
taripa 11 30 |1

He is the atma, the inner-atma and the univer-
sal atma; He is the chaitanya, atma of ‘all’” and
the subtle atma; He is the jivatma, shivatma
and paramatma; the seer, the witness and this
form called existence.

On je dtma, vnitrni-dtma a vesmirné-atma (
visvatma; visva = vesmir); On je cajtanja ( cai-
tanya = védomi; uvédomeént; Ciré Védomi; Ab-
solutni Skutecnost), On je dtma tohoto ,vse*
( sarvatma) a jemné dtma ( suksmatmi); On
je dziva-dtma ( jivatma), sia-dtma ( Sivatma)
a param-dtma ( paramatmia). On je pozorova-
telem, svédkem ( saks?) i touto formou zvanou
existence ( satta-riipa).

TR fai | ST AT fashm 4
T ] TEUT AR | TR & 32

vikaramadhila vikari | akhamda nana vikara kari |
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tayasa vastu mhanati bhikari | parama hina || 31
I

When that unbroken brahman is in the modi-
fications that are within this modification (wi-
thin the ‘many’ that is within the ‘all’) then,
He is the doer of ‘many’ modifications (ie. the
ego). Then that Self says ‘many’ things and that
Supreme becomes the lowest of beggars (and
imagines all kinds of concepts and seeks happi-
ness in all kinds of ways).

Jakmile se toto mnerozdélené a dokonalé
brahman ocitne ve viru zmén, které probihaji
uvnitf zmén (uvnitt ,mnohého*, které je uvnitt
tohoto ,vse“), potom se On stava konatelem
téchto ,mnohych“ zmén (objevi se ego). Potom
toto Ja tika ,mnohé“ véci a toto Nejvyssi se
stava tim nejubozejsim Zebrakem (a vytvari si
vSechny mozné koncepty a hleda stésti mnoha
zpusoby).

32. T A4 feadl| 1T JHER FRA

31



Dasaka XI - Vyznamnd dasaka

33.
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3 ST AT Reudt| == Il 3R

sarva yekaci disatt | avagha yekarinkara kariti |
te avaght matka sthiti | cammcalamadherin || 32 11

This ‘all’ is the One appearing and everything
in this gross world is that One doing. That One
is the falseness of everything and that One is
the still within the moving.

Toto ,wsSe“ neni nic jiného nez jevici se Jedno
a vSe v hrubém svété neni nic jiného nez jedna-
jici Jedno. Toto Jedno je iluzornosti vseho ko-
lem a toto Jedno je nehybnosti uvniti kazdého
pohybu.

<05 T o WIS | fates el 3 |

frieaTieica e | AR 2

camicala maya te maika | niscala parabrahma yeka
|

nityanityaviveka | yakarane |1 33 ||

When there is this moving maya then, that One
is the illusion and when there is the still then,
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34.
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that One is parabrahman. By means of this ‘spe-
ech’ there is this vivek between the destructible
one and the indestructible One.

Je-li tu pohybujici se mdja, potom je toto Jedno
onou iluzi. Je-li tu nehybnost, potom je toto
Jedno Parabrahman. Diky této ,reci® je tu ne-
ustélé rozlisovani (vivéka) mezi vSim pomijivym
a onim neznicitelnym Jednim.

S S ST =0 Sie | SR

SR ST S ATEAHE I 28 )

jato jiva to prana | nene jiva to ajiana |
janmato jiva to jana | vasanatmaka |1 34 |1

When the jiva passes away, then that atma is
the *prana that leaves the body; when the jiva
does not know, then that atma is its ignorance;
know that when that atma takes birth as the
jiva, it is that atma who is the vasana (ie. great
desire to be). *(maharaj — the whole world rides
on the breath)
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35.
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Kdyz dZiva umira, potom je ono dtma *prd-
nou, kterd opousti télo; kdyz dzZiva nevi, potom
je dtma jeho nevédomosti ( ajiiana); pochop,
ze kdyz se datma zrodi v podobé dzivy, potom
je ono dtma vdsanou (¢ili velkou touhou byt).

*(Randzit Mahdradz — ,Cely svét je pohanén
dechem®.)
U Sia dt SeiE| 9 Resmtef |

NS

49 |ifiTaes R FAR SN 24l

aikya jiva to brahmarmsa | jetherr pinda-
brahmamdanirasa |

yetheri1 saringitale visesa | catvara jiva |1 35 ||

When the jiva which is a part of brahman unites
with shiva which is a part of brahman then,
that atma is shiva and then the pinda and the
brahmanda are dissolved ‘here’ (and His shakti
is perceived). On account of this pure sattwa
guna of mula maya there are these *four and
the jiva. *(prana, ignorance, vasana and shiva)

Kdyz se dZiva, jenz je soucasti brahman, sjed-
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36.
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noti s Sivou, jenz je soucasti brahman, potom
je toto dtma sivou a doslo ,zde“ k rozpusténi
konceptu pinda a brahmdnda (viz ddasaka 9, ka-
pitola 5) (a je zakousena Jeho Sakti). Diky ¢iré
satva gune mula-mdji jsou tu tyto ¢tyri aspekty
dzivy (prana, nevédomost, vdsana a Siva).

G & ATH =¥ | = SES Thek|
feietes o friates | emfestdin 35

aso herit avagheri1 cariicala | caviicala jaila sakala |
niscala teri1 niscala | adiaritivin |1 36 ||

Thus, that thoughtless swarup is the world of
‘many’ forms and this moving ‘all’. But even
this moving will be destroyed (even knowledge
should not be taken as true) and that still Re-
ality, is from beginning to end.

A tak je tato bez-myslenkovita svaripa svétem
,mnoha® forem a tohoto ,vse“, které je neu-
stdale v pohybu. Ale i tento pohyb bude znic¢en
(i poznani je potieba povazovat za nepravdivé),
zatimco tato nehybna Skutecnost tu ztistava od
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37.

38.

3o
pocatku do konce.

I A IFEH| S T THEHH|
ferfaert fewgor ferberen s fad=nn zo

adya madhya avasana | je vastu samasamana |
nirvikari nirguna nirarjana | nihsamga nihpra-
paritca || 37 11

If in the beginning, in the middle and in the
end this mula maya is the same as that Self
then, it will be without distortion, without at-
tributes/nirgun, without blemish /niranjan, wi-
thout any attachment and free from the five
elements.

Jakmile bude na pocatku, uprostred i na konci
tato mula mdja stejnd jako Ja, potom bude
nepokiivend, bez atributi/nirguna, bez po-
skvrny/nirandzan, bez jakékoli pripoutanosti
a osvobozena od péti elementi.

IR dean! :—'r]a&\amiaam
foreg WTel At | IuTe FA I 3¢
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upadhinirasem tatvata | jivasivasa aikyata |
vivamcina pahom jatari | upadhi kairiict 11 38 11

When the limiting concepts are completely re-
moved, then the jiva and the shiva are One only.
For when one investigates and understands,
then how can these limiting concepts remain?

Jakmile jsou omezujici koncepty zcela odstra-
nény, potom jsou dziva a Siva vyhradné jedno
Jediné. Protoze pokud ¢lovék patra a nakonec
pochopi, jak tu mohou tyto omezujici koncepty
zustat?

I STt forge 1 g & |

A Jie@rd I| HRIUI THER N 3R

aso jananem titukerin jiiana | parariitu hoter vi-
jiana |

manetit volakhaver unmana | konya prakareri ||
39 11

To know; this much only is knowledge/gnyan,
but this has to become vignyan (no knowledge).
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40.
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The mind should recognize unmana (no mind)
through this way of the ‘all’.

Védét — to je pouhé poznani/dzZridna — ale je
nutné, aby se poznani stalo widZndnou (ne-
poznanim). Mysl by méla pomoci tohoto ,vse*
odhalit unmanu (ne-mysl).
I A hob gl | I[UTE St Fe JUrITeR |

| el | fedh w3 ol
vrttisa na kale nivrtti | gunasa kairiic nirguna-
prapti |
qunatita sadhaka samitin | vivekeri keleriz 11 40 11

This knowing wvritti cannot understand nivritti
(no-knowledge) and how can the gunas attain
nirgun? But when the sadhak within that eter-
nal Self has made wvivek then, he goes beyond
the gunas.

Toto poznavajici vritti nemtze poznat nivritti

(ne-poznani). A jak by guny mohly dosdhnout
stavu nirguna? Ale kdyz sddhaka, ktery dli
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41.
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v tomto vécném Ja, provadi vivéku, dostane se
za quny.

SIS A TR FA o TR

T e 89 aegll w2 |l
Sravanaparisa manana sara | mananerir kale
sarasara |

nijadhyaseri1 saksatkara | nihsariiga vastu |1 41 ||

manana (ie. constant shravan) is greater than
shravan and when there is manana then, the es-
sence can be understood. By *nijadhyas there
is that sakshatkar; the unattached Self. *(nija-
dhyas is the transending of duality and satshat-
kar is leaving it forever behind)

Manana (tedy nepretrzita sravana) je hodnot-
néjsi nez obycejna Sravana a je-li tu manana,
potom je mozné pochopit podstatu. Diky *ni-
dzZadhjdse vznika saksatkdr — neptipoutané J&.
*(NidZadhjdsa je prekonani duality a saksatkdr

je jeji iplné a trvalé opusténi.)
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femofl S ereeran af gftw amiean
HeiRT A=A 3l LSS R
nirguniri je ananyata | teci mukti sayojyata |

______

When mula maya is inseparable from that
nirgun, then there is sayujyata/Final liberation.
Now the word meaning (ie. sagun) and the im-
plied meaning (ie. nirgun) get destroyed (even
understanding has no place ‘there’).

Stane-li se mula mdja neoddélitelnou od mni-
rguny, znamenda to, ze prislo Konecné osvo-
bozeni/sajudZjata. Potom jsou doslovny vy-
znam (tedy saguna) i skryty vyznam (tedy nir-
guna) zniceny. (,,Tam*“ ani pochopeni nem4 své
misto.)

Tl Tfeeh @ | el e e
ST ) T | ST AN 92

alaksti rahileri laksa | siddharintinii kairica pirva-
paksa |

apratyaksasa kairiicern pratyaksa | asona nahir ||
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44.
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43 |1

When the concentration remains in that which
cannot be concentrated upon (nijadhyas) then,
how can the ‘I am’ (manana) remain within
that Truth/siddhant? How can the sensory per-
ception perceive this imperceptible? Being, yet
being nothing.

Jakmile je pozornost trvale upfena na to, na
co se nelze koncentrovat (nidzadhjdisa), jak po-
tom muze v této Pravdé/siddhdnte zustavat né-
jaké ,jé jsem* (manana)? Jak by smyslové vni-
mani mohlo vnimat to, co je nevnimatelné? Je
tu byti, a presto tu neni nic.

I HIEE ST | A eS|
0T FeATET T | 1 R

asona maika upadhit | teci sahajasamadhi |
Sravanerir balavi buddht | niscayaci |1 44 ||

To still remain even after the limiting concepts
are made false, this is natural samadhi (maharaj
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—as you were before). By means of shravan, this
conviction of the buddhi (“I am a body”) should
be turned around.

Zustat tu i poté, co jsou rozbity omezujici kon-
cepty, to je prirozené samadhi. (Randzit Ma-
hardadz — budte takovi, jaci jste byli predtim.)
Prostrednictvim Sravany by mélo byt dosazeno
vyprazdnéni omezujiciho konceptu buddhi (,,ja
jsem télo®).

msﬂw‘auﬁmﬂmﬂﬁ
m@amawmmmmmn 2l eeg

.....

szddhamtamrupananama samasa pahila 11 1 |
11.1

Timto konci 1.kapitola 11.ddsaky knihy Dd-
sbodh s ndzvem ,Predndska o siddhanté (o

Pravdé).“

Preklad z anglictiny — Martin Vinkler 2017
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11.2 Promluva o
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N _ O
HHME g8 : ARG &I
samasa dusard : catvaradevaniriipana
Discourse on the Four Gods

|| Sri Ram ||

1. 3% 21 O 99| 9! TAae e
D N D e

fevsaes of frteges | 6 AN 21
yeka niscala yeka caniicala | caricalirii gumitaler
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sakala |
niscala teri niscala | jaiser taiserin 11 1 11

The One is still and the other is moving; and
in this moving ‘all’ one has been entangled. In
the still, there is the still; It is just as It is.

Jedno je nehybné a to ostatni se pohybuje; a
do tohoto pohybujiciho se ,vse“ jste zapleteni.
V nepohybu je nepohyb; Ono je takové, jaké
je.

2. UTE frietoam faah | T Serad I
feteTeaTamT feisarera | fasmesta arn R0
pahe niscalaca viveka | aisa laksammadheri yeka |
niscalaaisa niscayatmaka | niscalacito |1 2 11

Understanding is the vivek of the still; He is the
One within this attention of knowledge. When
there is only the stillness of the still then, that
is paramatma.

Pochopenim se mini rozliSovani/vivék tohoto
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nehybného; On je toto Jedno uvniti této po-
zornosti poznani. Kdyz je zde pouze nepohyb
nehybného, pak to je paramdtma.

. 1 [F2IeT=A1 TSt ATt | et Saesihe viddi|
EECEERICiE SR Y

ya niscalacya gosti sariigati | punhan cariicalakade
dhamoatT |

canicalacakririt nighona jati | aise thode |1 3 ||

This moving ‘story’ becomes still and then
again that One runs towards the moving (ie.
conviction is not imbibed for the real under-
standing has not truly come; there is only One).
Few are those, who have escaped from the ever
turning wheel of this moving and ephemeral
existence.

Tento pohyblivy , pribéh* se stal nehybnym, ale
pak se toto Jedno znovu rozebéhlo vstiic po-
hyblivému (tj. presvédéeni neni vstfebano, tu-
diz skutecné pochopeni popravdé jesté nepri-
slo; je tu pouze Jedno jediné). Jen mélo je téch,
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kteri unikli z neustéale se otacejicitho kola drti-
ciho obili, tj. z této pohyblivé a pomijivé exis-
tence.

4. Hch! ddes TS | Ages T dES |
Y B e | F=a I @
camicaliri cariicala janmaler | cariicalici madherin
vadhaleri |
avaghen cariicalaci biriibaleri | janmavari |1 4 |1

In the moving ‘all’; this moving ‘all’ gets born
as a jiva and in the moving ‘all” it grows. Due to
these ‘many’ desires and attractions, this mo-
ving ‘all’ appears to take a form for a whole
lifetime.

V pohyblivém ,vse“ se toto hybné ,vse“ zrodi
jakozto dZiva a v tomto hybném ,vse“ vyrista.
Kvuali ,mnoha“ tuzbam a pripoutanostem se
toto hybné ,vse“ jevi, jakoby po celou dobu zi-
vota prijimalo formu.

5. Gt TTE SRS | I s ddos! TS|
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e HigH frlaTesl TaTe | W F 1 41

prthvt avaghi cariicalakade | karaner tituker ca-
riicaltrit ghade |

caricala samidiina niscaliri pavade | aisa kairiica ||
511

Within these ‘many’ forms there is the great
element earth and that is in the charge of this
moving ‘all’. Therefore whatever action gets
done on this earth takes place in this moving
‘all’ But how to drop this ephemeral world and
this moving ‘all” and enter within the still? (Wi-
thin this ‘all experience’ there are the great ele-
ments and these are merely the objectification
of this ‘all’. The ‘many’ gross objects and every-
thing that takes place in this gross world made
of the elements, are appearing within this ‘all’.
And that is an appearance within the Self).

Uvnitt téchto ,mnoha“ forem se nachazi velky
element zemé a on je odpovédny za toto hybné
,vse®. Tudiz, at uz na zemi dojde k jakékoliv ¢in-
nosti, odehraje se v tomto hybném ,vse®. Jak
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ale odhodit tento docasny svét a toto hybné
»vSe* a vstoupit do nepohybu/tichosti? (Uvnitr
této ,,zkusenosti vseho® jsou pritomny velké ele-
menty. Jsou pouhou objektivizaci tohoto ,,vse®
,2Mnoho“ hrubych objektii a vse, co se odehrava
v hrubém svété vytvoreném z elementti, se ob-
jevuje uvnitt tohoto ,vse“. A to je zdanlivym
jevem uvnitt ,,Ja“)

6. H9e Hig! feiesl| fMeTes FHardt Foba
frcaTiercaiaes ST 9 HiEl il &
camicala kamhim niscalena | niscala kadapi calena
I
nityanityavivekerii jana | umaje kamhin 11 6 |1

This *‘thing’ that moves, is not still and
that still Self never moves. But first the man
should understand this ‘thing’” by vivek between
what is destructible and what is indestructible.
*(When every thought is dropped then, what
remains is this world of knowledge; only this
‘thing’ is there)
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Tato * véc“, kterd se hybe, neni nehybnd; toto
nehybné ,Ja“ se nikdy nepohybuje. Ze vseho
nejdrive by mél ¢lovek pochopit na zakladé roz-
liSovani/vivék mezi znicitelnym a tim, co je
neznicitelné, tuto ,véc*. *(Kdyz je odhozena
kazda myslenka, to, co zlstane, je tento svét
poznani; je tu jediné tato ,veéc®.)

. TR SHSS a0 A | Fig THS o 7 T

Figl g2 O feigwt | bl At o

karinhirin umajalerit tari numaje | karmhim samaja-
ler1 tar1 na samaje |

karinhirin bujhe tar? nirbuje | kiriwcita matra |1 7 11

When this ‘thing’ is awake then, the gross is
asleep. When the ‘thing’ understands then, the
gross is not understood. When the ‘thing’ over-
flows everywhere then, the very small mind is
confounded.

Jen co je tato ,véc“ probuzena, to hrubé usne.
Kdyz tato ,véc* chape, hrubé neni pochopeno.
Jakmile prevlada vsude tato ,véc“, pak je zma-
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tena pouze nepatrna ¢ast mysli.

8. TIE A U ¥ | ST FHBRT 2|
fereteh FaT A 79| TS MRS I < |
samdeha anumana ani bhrama | avagha camcala-
madherit srama |
niscaltrit kada nahim varma | samajalerit pahije |1
81l

There are the doubts and conjectures of the
gross and there is this delusion of the moving
‘all’. This gross existence is the tiresome distres-
ses appearing within this moving ‘all. But both
of these are never in the still and therefore that
essence should be understood.

Jsou zde pritomny pochybnosti a domnénky
toho hrubého a je tu tento klam hybného ,vse®
Tato hrubohmotna existence je inavnou sklice-
nosti objevujici se uvniti tohoto hybného ,vse®
Ale ani jedno z nich neni nehybné, a tudiz by
méla byt pochopena tato esence.
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BT foigeh! AT A S feresam)

SR AR AT F AR

carircalakar tituki maya | matka jale vilaya |
lahana thora mhanavaya | karya nahii |1 9 11

This moving form; this much is maya. And this
illusion will get utterly destroyed. But this mo-
ving *action should not be called the small jiva
or the great brahman. *(The moving ‘all’ lies,
like a bridge, between the jiva and brahman)

Tato pohybujici se forma je zcela jisté mdjou.
A tato iluze bude naprosto zni¢ena. Nicméné
tato *hybné c¢innost by neméla byt nazyvéna
malym dZivou nebo velkym brahman *(Hybné
wse“ lezi jako most mezi dzZivou a brahman.)

T T et | T8 T RidEaS! |

Fepfarfert faemat | A &0 2ol

sagata maya vistarali | astadha prakrti pharipavali
I

citravicitra vikarali | nana riper 11 10 ||

51



Dasaka XI — Viznamnd dasaka

11.

Yoo

This entirety of maya has expanded. This eight-
fold prakruti has sprouted out and transformed
itself into the ‘many’ variegated forms.

Tato celistvost madji se rozsitila. Osmidilna pra-
krti vyklicila a proménila se v ,mnohé“ rozma-
nité formy:.

AT I AT fBR| T st &5t 2|

T 918 HRR) AT &A1 22 11

nand utpatti nana vikara | nana prani lahana thora
I

nand padartha makara | nana riperin |1 11 11

Then there is the birth of the ‘many’ and the
modifications of the ‘many’. These ‘many’ forms
within the prana are the small jivas but that
great brahman is also there. Understand that
these ‘many’ objects and their ‘many’ ways are
due to the ‘many’ thoughts (ie. therefore drop
these thoughts and be brahman).

Pak je zde zrozeni ,,mnohosti“ a jejich rtznych
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modifikaci. Tyto ,mnohé“ formy uvnitt prdny
jsou malymi dZivy, avsak velké brahman je zde
také. Pochopte, zZe tyto ,mnohé“ objekty a je-
jich ,mnohé* zptsoby vyjadreni jsou zde v du-
sledku ,,mnoha“ myslenek (tj. proto myslenky
odhodte a budte brahman).

RREd (TR | Ged e e |

I forl SIS | FIETEEEI 2R

vikaravariita vikaraler | sitksma jadatova aler |
amaryada disom lagalem | karhiricabahim |1 12
[

The possessor (ie. purush) of this modification
(ie. prakruti) modified and that subtle brahman
became gross; then everywhere is the unlimited
expansion of this ‘thing’

Vlastnik (tj. purusa) této zmény (tj. prakrti)
se modifikoval /zménil a toto jemné brahman se
stalo hrubym; a tak je vsude kolem nescetné
vyjadreni této ,véci®
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TR AT TR femToT S| 1 A St
TS O ol TS| BTel FIEf Il 2R I

maga nand sarirerit nirmana jaliri | nana namab-
hidhanem thevilir |

bhasa paratveri kalom alini | kahtrir kanihin 11 13

Due to this ‘all’ body, the ‘many’ bodies were
created and the ‘many’ objects were each given
a name. And on account of the ‘many’ langu-
ages, that nirgun Self became the ‘many’ things
of this ‘all thing’.

(13

Kvili tomuto télu ,vse“, byla vytvorena
,mnoha“ téla a ,mnohé“ objekty byly pojme-
novany jménem. A nasledkem ,mnoha“ jazyku
se tato mirguna, neménné ,Ja“, stala ,mnoha*
vécmi této ,véci vseho®.

T3 A1 T AT SR | TR Jh1EA I

Tl SIS Thes B | SERFER I 221

maga nand riti nand daridaka | acara yekahiina
yeka |
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vartom lagale sakala loka | lokacarerir || 14 11

From that pure conduct of the One there has
come the ‘many’ methods and habits and the
‘many’ customs and practices of the one jiva.
And this world of the ‘all’ began to behave ac-
cording to conducts of this world of birth and
death.

7 ryziho chovani Jednoho vzeslo ,mnoho“ me-
tod a navyki, ,mnoho® zvyki a praxi jednoho
dzivy. A svét ,vseho“ zacal fungovat dle chovani
tohoto svéta zrozeni a smrti.

T FHAT TR {01 ST S|

e YT TR | Tl ST 24 1

astadha prakrticiri sarirerit | nirmana jalii laha-
nathoreri |

pudherit apulalya prakaren | vartori lagati || 15

Due to this body of the eight-fold prakruti, the
small jiva within that great brahman was cre-
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ated. And afterwards, that paramatma began
functioning according to their ways.

Kvili télu osmidilné prakrti byl vytvoren maly
dZiva uvnitt velkého brahman. A nésledné
paramdtma zacalo fungovat dle jejich zpu-
sobti/cest.

AT T fermTor S| A1 qreiE aree|

T TR S | AT SN 25 11

nand matterit nirmana jalim | nand pasariderin
vadhalin |

nand prakaricim uthiltri | nana bariderin 11 16 ||

The ‘many’ opinions were created; the ‘many’
false doctrines grew; the rising up of the ‘many’
ways brought ‘many’ commotions and prides.

Bylo vytvoreno ,mnoho“ néazort; Narostlo
,mnoho“ falesnych doktrin. Vyvstani ,mnoha‘“
cest prineslo ,,mnoho® zmatku a pychy.

17. S VA8 Uit | dar S ATea|
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FIUT TS HIOMAT| Tk G | 2o
jaisa pravaha padila | taisaca loka calila |
kona varila konala | yeka nahirir || 17 11

Once you have tumbled down into this flood,
the world is set in motion. But how could any-
one disentangle anyone else if that One is not
there?

Jakmile spadnete do této zaplavy, svét je uve-
den do pohybu. Jak by ale mohl nékdo vymo-
tat/osvobodit nékoho druhého, pokud tu neni
pritomno toto Jedno?

QAT ST TTe51ST| TRTEA I TSl

10T @Y FHI0T GIT| FIO AN <l

prthvica jala galaritha | yekahiina yeka motha |
kona khara kona khota | kona jane 11 18 |1

There were the confusions of this earth and so
this One that moves within that still One, be-
came important (this ‘all” was considered as the
Reality). Tell me, where is there anyone who
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knows what is true and what is false?

Na zemi nastaly zmatky a tak se toto Jedno,
které se pohybuje uvniti tohoto Jednoho ne-
hybného, stalo dulezitym (toto ,vse“ bylo pro-
hlaseno za Skutecnost). Povézte mi, je zde né-
kdo, kdo vi, co je pravdivé a co falesné?

IR SgHMd TSl | hcad® TEH6! e

TET AT ST | HAT 1 231

acara bahukacerita padila | kityeka potasathim bu-
dala |

avagha varapamgaci jala | sabhimaner 11 19 11

That pure conduct fell into this great confusion.
To fill the belly, that One in the ‘many’ was
drowned and then there was this outer show of
everything. All because of this ‘I am’ of the ‘all’
(this ‘I am’ became “I am so and s0”).

Toto ryzi chovani upadlo do velkého zmatku.
Aby naplnilo zaludek, bylo Jedno potopeno v
,mnohosti* a pak se tu objevila tato show vseho
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vnéjsiho projevu. To vse kvili tomuto ,,J& jsem*
tohoto ,vse“ (tj. toto ,Ja jsem® se stalo ,Ja
jsem toto, ja jsem tamto®).

20. 39 S I | g Hies Hel
dleadi™ 2idie| I ST |l Re
deva jale udariida | devaricerit marindalerit bhariida
|
bhutadevataricernt thotamda | yekaci jalerin 11 20

Then that vast God manifested and the quarrel-
some gods® were established. Then the One ap-
peared as the fictitious story of the elements
and the gunas.

Pak se projevil tento rozlehly Btih a byli usta-
noveni hastefivi bohové 2. Pak se Jedno objevilo
jakozto fiktivni pribéh elementii a gun.

Lvishnu, brahma and mahesh, the gunas are constantly vy-
ing for dominance
2visnu, brahma a mahés, guny neustéle soupefici o prvenstvi
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T 39 Al FiobeTT| HIRME Fig [Hosell
T T Tl SEN 2
mukhya deva to kalena | kasasa karithiriica milena

I
yekasa yeka valena | anavara || 21 ||

That Supreme God has not been understood;
how can it be, if even this ‘thing’ has not been
found? For the jiva is unrestrained and does not
want to turn towards brahman.

Tento Nejvyssi Bih nebyl pochopen; jak by
mohl, kdyz dokonce nebyla nalezena ani tato
wvec“? Protoze dZiva je zivelny/nespoutany a
nechce se obratit k brahman.

UET TS R HI01 JrETdl ER |

H1 SE 1 AR FSETN RN

aisa nasala vicara | kona pahato sarasara |
kaica lahana kairiica thora | kalecina |1 22 11

When there is no thoughtlessness then, who can
understand the essence and the non-essence?
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For it has not been understood who is small
and who is great.

Kdyz tu neni bezmyslenkovitost, kdo pak mtize
pochopit to esencidlni/podstatné a neesenci-
alni/nepodstatné? JelikoZ to nebylo pochopeno,
kdo je velky a kdo je maly?

FMETET ST WST| ST TedT S|
Hieh HIHAT TS| e Tl 20
sastrarica bajara bharala | devanica galbald jala |
loka kamanecya vratala | jhoritbona padati || 23 ||

The scriptures grew and filled-up the market
place and there was all the confusion of gods
and the world ran madly after their own sel-
fish worship (devotion with desires in mind;
maharaj- first he asks for himself and then he
asks for his wife and children).

Pisem ptibylo, az naplnila trzisté. Prevladl

zmatek bohti a svét se blaznivé hnal po jejich
sobeckém uctivani (oddanost s touhou v mysli;

61



Dasaka XI — Viznamnd dasaka

24.

25.

Yoo

Maharadz rikal: ,Nejdrive zadali pro sebe a pak
pro svou manzelku a déti).

T o1 A6 | FeAH ES |

Y STEE TS| TEHRS | %1

aiseri1 avaghetit nasalen | satyasatya harapaleri |
avaghen anayeka jalerin | cahiiritkade 11 24 1

In this way, due to the many names and forms,
the greatest was destroyed and the wvivek be-
tween Truth and false was lost. And due to
so ‘many’ things, anarchy ruled in every di-
rection.

Timto zpisobem, diky mnoha jméntm a for-
mam, bylo to nejvyznamnéjsi zniceno a rozliso-
vani/vivék mezi Pravdou a klamem bylo ztra-
ceno. A kvili tolika ,,mnoha“ vécem zavladla ve
vSech smérech anarchie.

AT TTeaiesT | 0T GHAT RO
S S A HideST| aEE e Gl K
matamatariica galbala | kont pusena konala |
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jo je mattm saripadala | tayasa teriici thora || 25
I

When there is the confusion of this doctrine and
that doctrine then, there is no one for anyone
to ask. But if mula maya discovers that purush
then, it becomes Reality.

Kde je zmatek z té ¢i oné doktriny, tam neni
nikdo, koho by bylo mozné se zeptat. Jestlize ale
mula maja objevi tohoto purusu, pak se stane
Skutecnosti.

FHTE ARTHE | AU} F1fe T |
! Tl 57| T Jetll & N

asatydca abhimana | tener pavije patana |
mhanoniyari jiiate jana | satya sodhiti |1 26 ||

But when there is the pride of the false then,
that Reality will be degraded and ruined. The-
refore, people should search for the Truth,
through knowledge.
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Kde je ale pycha z falesného, tam bude Skutec-
nost znehodnocena a zruinovana. Proto by lidé
meéli hledat Pravdu skrze poznani.

SF qddl G| o AT FXdBHGR |
3Tl TRl Hdos | et &1 vl

loka vartati sakala | tem jiiatyasa karatalamala |
atarir aika kevala | viveki ho |1 27 |1

For a Knower, the functioning of this world of
the ‘all’ is as easily seen as a small fruit sitting
on the palm of the hand. Now listen my dear
viveki and there can be that pure knowledge.

Pro Znalce je spattit fungovani tohoto svéta
,vse“ tak snadné, jako hledét na maly plod ve
své dlani. Nyni naslouchej mtij drahy zaku roz-
lisSovani/vivéka. Jediné pak zde muze byt toto
ryzi poznani.

Ik HITHT 4 TN STIOT RI0T a1 Tl |
Ut & Tl radt | |Ed ST kel

loka konya pamtheri1 jati | ani konya devasa bhajati
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aist he rokadi praciti | savadha aika |1 28 11

How to walk on this path and how to do the
bhajan of that One God? Thoughtlessness is
real bhajan and that is within this ever-present
‘experience’. And this ‘experience’ is walking
the path. Therefore listen carefully.

Jak kracet po této cesté a jak provadét
bhadzan/uctivini Jednoho Boha? Bezmyslen-
kovitost je skutecny bhadzZan a nachazi se uvnitt
vzdy-pritomné ,zkusenosti. A tato ,zkusSe-
nost“ je kracenim po stezce. Proto naslouchej
pozorne.

Giaeh! HTg ITSTOTT | WRTET ST 3T |

TEAH SIHT dek | ATl Il 11

myttika dhatu pasanadika | aisiya pratima aneka |
bahuteka lokarnica daridaka | pratimadevinm |1 29
[

That One and true God is worshipped in four
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ways. There are the so many different idols
made of clay, metal and stone. And that One in
the ‘all’ is within these idols but the people of
this world have turned to rituals and customs.

Tento Jeden jediny a skuteény Buh je ucti-
van ¢tyfmi zpusoby. Existuje nescetné mnoz-
stvi riaznych model vytvorenych z hliny, kovu ¢i
kamene. A toto Jedno v tomto ,vse“ je uvnitt
téchto model, ale lidé tohoto svéta se obratili
smérem k ritudlim a zvyktm.

1 2aT AR TR Wl I )

9 S | FRA gl 2o |

nand devariice avatara | caritrer aikat? yeka nara
I

japa dhyana niramtara | kariti paja 11 30 11

Or there are the ‘many’ *incarnations of that
God. But when one listens to their stories and
their exploits then, that One has become a
man. He makes japa, does meditation and that
parabrahman makes puja (being yourself that
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parabrahman one starts worshipping). *(The
Masters are said to be incarnations of that One
God and the disciples do the japa, meditation
and puja etc., but no more. maharaj- they like
to worship the Master from a distance. “Oh you
are so great”, they say from a distance)

Nebo je zde také ,mmnoho“ *inkarnaci Boha.
Kdyz ale naslouchate jejich pribéhtim a hrdin-
skym ¢intim, pak se toto Jedno stane clove-
kem. Provadi dZapu, praktikuje meditaci; toto
parabrahman déla pudzu (jsouce parabrahman
zacne provadét uctivani). *(Mistii se povazuji
za inkarnace tohoto Jednoho Boha. Zaci viak
opakuji dzZapu, medituji a délaji pudzu atd, ale
nic vic. Maharadz rikal: ,Maji radi uctivani Mi-
stra s odstupem. ,,C), on je tak velky,“ rtikaji
zpovzdali).

U TR ST | et 7l o1 fepsareen)
81 |El | Aol I 11 221
yeka sakalarica aviitaratma | visvim varte jo vis-
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vatma |
drasta saksi jiianatma | maniti yeka |1 31 |1

Or that One is this antar-atma of the ‘all’ and
stays within this creation. Then that purush is
called the atma of this creation; He is the seer,
the Witness and the atma with knowledge, and
He is believed to be that One still God. (But
that purush is the moving, for as the Witness
of the moving He accepts this moving ‘all’ as
Himself)

Nebo je toto Jedno timto antar-dtma ,vseho*
a zustava uvniti tohoto stvoreni. Pak je tento
purusae nazgyvan dtma tohoto stvoreni. Je pozo-
rovatel, Svédek a dtma s poznanim. Ma se za
to, ze On je Jeden jediny, nehybny Biuh. (Avsak
tento purusa je hybny, jelikoz jakozto Svédek
pohyblivého akceptuje toto hybné ,vse“ za Sebe
sama.)

Ne o

I, d e T | Fal A fd 99|
AT Haes | FEFA AN R
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yeka te nirmala niscala | kadapt navheti caricala |
ananyabhaveri kevala | vastuca te |1 32 |

Or there is that One who is pure and still and
can never move. Due to the understanding of
‘no-otherness’ there is this pure knowledge of
the Self.

Nebo je zde toto Jedno, které je ryzi a nehybné
a nemuze se nikdy pohnout. Na zdkladé pocho-
peni nepritomnosti ,ni¢eho dalsiho* je zde ryzi
poznani ,,Ja*.

I A1 Tl | T STTARHTHT|
fererr t ferremT | e o fafaeer 2z

yeka nana pratima | dusard avataramahima |
tisard to arintaratma | cautha to nirvikari 11 33 ||

So first there are the ‘many’ idols. Then there
is the *greatness of the incarnations. Thirdly
there is this inner-atma and the fourth is the
never changing. *(My Master is so great.)?

3 siddharameshwar maharaj — What reward should the guru
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Takze nejdrive je zde ,mnoho“ model. Pak je
tu *vyznamnost inkarnace. Za tieti je zde toto
vnitini dtma a to ¢tvrté je ono neménné. *Muj
Mistr je tak velky.

give to the disciple who pays no attention to the instructions in
the sadguru’s discourse and fails to act accordingly? Instead,
the disciple only recites “Guru brahma, guru vishnu..” and
does puja with frankincense, lamp and food-offerings. Suppose
a master orders a servant, “Bring some water,” but the servant
neglects this and instead starts dancing around and says “Oh
master, what a beautiful face you have, what a fine physique,
how wonderful you are.” If the servant acts like this then, what
reward will he get from his master? In the same way, if the
disciple only makes the sadguru’s puja with sweet words then,
what is the use of sadguru’s speech?

4Siddharamésvar Maharadz ¥ikal: ,Jakou odménu mize dét
Guru zakovi, ktery nevénuje pozornost instrukcim Satgurua a
chybuje v jednani? Namisto toho zék jen recituje Guru brahma,
guru visnu a déla pudzu s ty¢inkami, ardti lampou a prasddem.
Dejme tomu, ze Mistr zdkovi prikdze, aby mu prinesl vodu,
ale 74k misto toho zacne tancit dokola a Fikat ,O, Mistie, ja-
kou néddhernou mate tvar, jak jste prekrasny“. Kdyz se bude
zak chovat takto, jakou odménu muze od Mistra cekat? Stej-
nym zpusobem pokud zak provadi jen pudzu se sladkymi fedi,
k cemu je Te¢ Satgurua?
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U9 & 9N 39| GEEics @nE|

FTRTBT S| FISH AN 391

aise he catvara deva | srstimadhila svabhiva |
yavegala ariitarbhava | kotheriici nahirir || 34 11

In this way, that thoughtless Self is these four
forms of God and each form is naturally present
within this gross creation. But without the in-

ner conviction of this ‘speech’, they cannot all
be found.

Takto je bezmyslenkovité , J&“ témito ctyfmi
formami Boha a kazda forma je prirozené pri-
tomna uvnitt tohoto hrubohmotného stvoreni.
Bez vnitiniho presvédceni o této ,feci vsak ne-
mohou byt nalezeny.

T FH A=A | J He 3 STt

T ST T | diBRac arist Il 34 I

avagherit yekaci maniti | te saksa deva janati |
paramitu astadha prakrti | volakhili pahije |1 35 11

If the people study the scriptures and listen to
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their Master then, respect will be given to this
moving God. Then that Reality becomes the
one who knows and that is the witness God. But
one should understand that this is the eight-fold
prakruti.

Pokud lidé studuji pisma a naslouchaji svému
Mistrovi, pak bude respekt vzdavan tomuto
hybnému Bohu. Pak se tato Skutec¢nost stane
tim, kdo zna, a to je Buh svédek. Méli byste
vsak pochopit, ze se jedna o osmidilnou pra-
krti.

WEQHIHTWWI

AT AT | o Smoman i 35 1
prakrtimadhila deva | to prakrtica svabhava |
bhavatita mahanabhava | vivekeri1 janava 11 36 11

For if God remains within prakruti then, He is
the nature of prakruti (The witness becomes the
witnessed). Beyond understanding there is that
‘great experience’ and that should be known by
vivek.
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Protoze pokud ztstane Buh uvniti prakrti, pak
je prirozenosti prakrti (Svédek se stane pozoro-
vanym.) Mimo hranice chapani se vSak nachazi
Lvyznamna zkusenost®. Ta by méla byt poznana
pomoci rozlisovani/ vivék.

‘\ !\ < é{ | ~a ¢ glggl
GlT SIS "I\J'i(’zl ?‘" dg\“l SIMIEIRIEES
jo nirmalasa dhyaila | to nirmalaci hoila |
jo jayasa bhajela | to tadriipa janava || 37 |1

When that purush meditates on the pure then,
He will become the pure only. But when that
purush does His bhajan to mula maya then, He
will know mula maya only.

Kdyz purusae medituje na toto ryzi, pak se
stane ryzim. Kdyz ale purusa zaméri Sviij
bhadZan/uctivani na mula mdju, pak poznd
pouze mula mdju.

o AR frafedt| d Teied difoseidi|
AR A0 d ARFEE N 3¢
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ksira nira nivaditi | te rajahariisa bolijet |
sarasara janati | te mahanabhava 11 38 ||

When that One separates the milk from the wa-
ter then, this is the ‘speech’ of a royal swan.
When that One knows the essence and non-
essence then, that is that ‘great experience’ (ie.
Self- experience)

Kdyz toto Jedno jediné oddéli mléko od vody,
pak toto je ,fec” kralovské labuté. Jakmile toto
Jedno pozna to esencidlni a to neesencidlni, tak
se to nazyva ,vyznamna zkuSenost® (tj. zkuse-
nost ,,Ja“).

I S FBIE RS | Al HEwr Fobas |

ST feteqestd Woies | i M1l 3R 1

are jo cariicalasa dhyaila | to sahajaci calela |
jo niscalasa bhajela | to niscalaci 11 39 |

My dear, when that purush meditates on the
moving then, He natural becomes the moving.
When that purush does the bhajan of the still
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then, He is still.

Muj drahy, kdyz puruse medituje na pohyblivé,
stane se prirozené pohyblivym. Jakmile purusa
uctiva (bhadzan) nehybné, je On sdm nehybny.

TR T | O Sl 21ead Ao |

e &St I | SR N o |

prakrtisarikheriv calaver | pari aritarir sasvata
volakhaveri |

satya hotina vartavem | lokamaiserir |1 40 ||

One should move like the prakruti, but reco-
gnize the eternal within this inner space. Then
being the Truth one should stay just like the
world.

Meéli byste se pohybovat jako prakrti, ale chapat
to vécné uvniti tohoto vnitiniho prostoru. Pak
jsouce Pravdou byste méli ztistat stejné tak jako
svet.

-{%ﬂ SN PN
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ARSI THE gaU Il 1 22.R

dasabodhe gurusisyasaritvade

catvaradevaniriipananama samasa dusara 11 2 ||
11.2

Timto konci 2.kapitola 11.ddsaky knihy Dd-
sbodh s nazvem , Promluva o ctyrech bozich*

Preklad z anglictiny — Gabriela Addmkovd 2017
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A e : Rewaun feau
samasa tisard : sikavana niriipana
The Teaching of this ‘Name’

|| Sri Ram ||

1. Sgdi STeHia1 992 | g Tive Aa9e|

LN

3¢ aqd Fr@e) A= 2
bahutarin janmarica sevata | naradeha sanmpade
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avacata |
yetherir vartavem cokhata | nitinyayerir |1 1 11

This ‘all’ puts an end to birth and this human
body is the falling into great misfortune. ‘Here’
in this ‘all’ one should keep pure through exer-
cising equanimity and justice (justice means vi-

vek).

Toto ,vse“ skoncovalo se zrozenim, lidské télo
je padem do velkého nestésti. ,Zde” v tomto
,vse byste se meli udrzovat ryzi prostiednic-
tvim uplatnovani vyrovnanosti a spravedlnosti
(spravedlnost znaci vivék/rozliSovani).
S ~ AW aNkN

2. 999 {dl dHR | QETdl AR |
NN A . ~ . N
SHURRAT I3 Sih | G &l |
prapatiica karava nemaka | pahava paramarthavi-
veka |
jeneritkaritart ubhaya loka | sarittusta hoti |1 2 |1

Your prapanch should be so properly perfor-
med that you will understand the wvivek of pa-
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ramarth. And on account of this ‘I am’ of mula
maya, both worlds will be filled with happiness
(then this world disappears within this world of
mula maya). (Jesus Christ- heaven is here, it is
just that you have not understood)

Vas svétsky zivot/prapanca by mél byt veden
natolik radné, ze pochopite rozliSovani Skutec-
nosti/paramartha. A s ohledem na toto ,J&
jsem“ maila mdji budou oba svéty naplnény
stéstim (pak tento svét zmizi uvnitt svéta maila
magi.) (Jezis Kristus tikal: ,,Nebe je zde, vy jste
to pouze nepochopili.)

. 2 6 79 At | Hid MBI Ui 315 |
SUaEEceEEcIRCER CATIEY

Sata varuserit vaya nemilemr | tyarita balapana
nenatar geleri |

tarunya avagherir vecaler | visayaritkade 11 3 |1

A life period is said to be of one hundred years.
Then in that paramatma there appears a child-
hood lost in ignorance. And due to body cons-
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ciousness, this *youthfulness of ‘I am’ is expen-
ded chasing after sense objects. *(Your body
grows older but you do not grow old; maharaj-
[ am the youngest here)

Doba zivota se pocita cca 100 let. V para-
matman se objevi détstvi, které je ztraceno
v nevédomosti. Kvili télesnému védomi je tato
*mladistvost ,,J4 jsem* promrhéna v honbé za
smyslovymi objekty. *(Vase télo starne, vy vsak
nikoli; Maharadz fikal: ,,Jsem tu nejmladsi’)

4. FEUUT A A1 AT ST FAAAT
AT AT AT A b I 1
vrddhapanim nand roga | bhoganem lage karmab-
hoga |

atam bhagavariitaca yoga | kone vele |1 4 |1

Then in this pervading and wise ‘all’ there has
appeared old age and the ‘many’ diseases and
one has to endure the fruits of past actions. Now
who has time for communion with God?
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Posléze se v tomto prostupujicim a moudrém
,vse“ objevilo stari véetné ,mnoha‘ nemoci
a Clovék musi snaset plody minulych c¢inti. Kdo

ma pak ¢as na promluvy s Bohem?

. ot Sfass Iau1 AT o a9 dgAvan!

T SR AT S T %

rajika devika udega cimita | anna vastra dehama-
mata |

nand prasamgern avacitd | janma gela |1 5 11

The various authorities and destiny bring anxi-
ety and worries and then this essential ‘food and
covering’ of ‘I am’ gets attached to a gross body.
And due this body consciousness, life suddenly
goes off (maharaj- the body is so faithless, it
does not even say ‘goodbye’).

Rtzné autority i osud samotny prinaseji beé-
hem zivota tzkost a obavy. Esencialni ,po-
trava a obal“ tohoto ,,Ja jsem“ se pak pripouta
k hrubému télu. Nésledkem tohoto télesného
ztotoznéni zivot nédhle odezni. (Maharadz rikal:
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,T¢lo je tak nedivéryhodné. Nefekne ani sho-
hem )

6. Bk ATAY Sl | i it & sift)
ST ST Ff2redl | At 1 &
loka maramarori1 jat1 | vadiler gelini1 he praciti |
janata janata nisciti | kaye manilerir |1 6 |1

People are dying all the time because that thou-
ghtless atma within this ‘experience’ has been
lost. But when there is the ease and assurance
of continuous knowing then, what is there to
worry about? (maharaj — care for nothing)

Lidé neustale umiraji, jelikoz toto bezmyslen-
kovité dtma bylo ztraceno uvniti této ,,zkuse-
nosti“. Jakmile je tu vsak klid/lehkost a jistota
nepretrzitého védéni, ¢eho se pak obavat? (Ma-
haradz tikal: ,O nic se nestarejte.)

7. aqqaﬁrwmlaﬂﬁwﬁ@m

dl S dl FUIET HAT | TMTHEANT N @ I
agna grhasi lagala | ani savakasa nijeld |
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Yo
to kaisa mhanava bhala | atmahatyara |17 11

Suppose the *house is on fire (ie. your
body/mind burning with desires) and the one
who is sleeping inside does not wake up then,
how can that atma be called wise? He is killing
His own Self. *( Kabir — this hut is on fire, but
who is there to put out the flames)

Dejme tomu, ze zacéne horet dum* (tj. vase
télo/mysl plane tuzbami) a ten, kdo spi uvnitr,
se neprobudi. Jak lze nazyvat toto atma moud-
rym? Zabiji Své vlastni ,J4“ *(Kabir rikal:
,Tato chatr¢ je v plamenech, kdo je zde, kdo
vas z plament dostane?)

. YUEHE] I ST JIE0E I S|

AT FNHT| F AN <

punyamarga avagha budala | papasamgraha uda-
tiida jala |

yemayataneca jhola | kathina ahe |1 8 |

Body consciousness has drowned the path of
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virtue and that vast paramatma has become
this collection of sin. And the punishments han-
ded down by the God of time and death are
cruel and quite merciless (ie. then you cannot
avoid the karma you yourself have created).

Télesné védomi utopilo cestu ctnosti a toto
rozlehlé paramdtman se stalo sbirkou hrichu.
Tresty vynesené Bohem c¢asu a smrti jsou kruté
a zcela nelitostné (tj. nemuzete se vyhnout
karmé, kterou jste si vytvorili vy sami).

9. T 3Tl W A | qgd faae adrd|
T S T Araid | SRS 1l R
tari atam aiserin na karavem | bahuta viveker var-
taver |
ika loka paratra sadhaveri | dohikade 11 9 |

Now, one should not live like this and through
vivek one should exist as this ‘all’. Therefore this
world and the world beyond should flourish in
the care of this prakruti and purush (ie. when
we hand over this life to Him then, in this world,
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we need not worry and everything will function
as it should function).

Nyni byste takto zit neméli. Skrze rozliSo-
vani/vivék byste méli existovat jakozto toto
,vse®. Pak by mél tento svét i svét ,za“ vzkvétat
diky pééi prakrti a purusi (tj. kdyz odevzdame
tento zivot Jemu, pak se v tomto zivoté nemu-
sime strachovat a vse bude fungovat tak, jak
fungovat m4.)

AT Fih ke | T &3 1T T

G T 3T | 3Te5E! S Il 2o

alasacerit phala rokaderin | jambhaya deiina nidra
pade |

sukha mhanauna avade | alast lokariz |1 10 11

Laziness has its immediate effects and then, one
yvawns and falls fast asleep (to the Self). The
mind finds some happiness there and therefore
the world likes laziness (we take a little happi-
ness from this waking state). (Laziness means
to do what you should not be doing ie. all these
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things of the world, and not doing that which
you should be doing ie. shravan).

Lenost mé okamzité néasledky, zivnete a upad-
nete razem do spanku (do ,,Ja*). Mysl zde na-
lezne néjaké stésti a tudiz ma svét lenost v ob-
libé. (V tomto bdélém stavu nabydeme nepa-
trné stesti.) (Lenost znaci délat to, co byste dé-
lat neméli, tj. vSechny zalezitosti svéta a zaro-
ven nedélani toho, co byste délat méli, tj. na-
slouchani/ sravana.)

e FHRat FSA | g Ie GLaredt|

Wl STt Gt Eictt | Temeettl 22 1

saksepa karitam kastati | parariitu pudherin sura-
vadati |

khati jeviti sukhi hot1 | yetnermkartini |1 11 11

Though perseverance is difficult still, after-
wards there will be real happiness. And when
there is proper effort then, the ‘food’ you will
eat will taste very good (this food is the bliss
of ‘T am’).
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Trebaze je vytrvalost obtizna, pfesto posléze
vyvstane skutecné stésti. Je-li zde radna snaha,
pak , jidlo“, které poziete, bude velmi lahodné
chuti (toto jidlo je blazenosti ,,Ja jsem").

NMBE IS ARTEUN | S5 SAgeauT|

TM5H FEIUT=AT GUT | TFTE HRAT 1 2R

alasa udasa nagavana | alasa pretnabudavana |
alaserit kararintapanacya khuna | pragata karit7 ||
12 11

Laziness plunders dispassion. Laziness ruins
great effort. Laziness manifests as the under-
standing of an unfortunate jiva.

Lenost pustosi nezaujatost/odpoutanost. Le-
nost ruinuje velké usili. Lenost se projevuje ja-
kozto pochopeni nestastného dzivy.

U Te5E 99Tl J0 Tt S|
ST G ST GEEE L 220

mhanauna alasa nasava | tarica pavije vaibhava |
aratrimi paratrim jiod | samadhana 11 13 |1
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Therefore you must not be lazy. Then only will
there be the glory and grandeur of this ‘all’ and
in this world and the world beyond, the heart
will rest in complete contentment.

Proto nesmite byt lini. Jediné pak zde bude vel-
kolepost a majestatnost tohoto ,,vse“. A v tomto
sveteé i ve svété ,,za“ bude srdce odpocivat v na-
prosté spokojenosti.

S T o | & S feeaon)
T F%A Ad:FN FHH IFR | 221
pretna karava to kona | heriici aika niriipana |

savadha kariina amtahkarana | nimisya yeka || 14
[

What are the efforts one should make? Listen
to that discourse of ‘I am’, this is the only effort
required. By remaining very alert, there is this
one antah-karana, in the twinkling of an eye
(maharaj- you are He at this moment).

Jaké tusili byste meéli provadét? Naslouchejte
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této promluve ,Ja jsem*“, toto je jediné usili,
jez je zddano. Diky setrvavani v bdélosti/ostra-
zitosti je zde mrknutim oka toto jedno antah-
karana. (Maharadz tikal: Vy jste On pravé
v tomto okamziku.)

T HTb! 3874 | Fid] TSR |

AT ST TR 24 1

pratahkalt uthaverii | kamhim pathamtara karave |
yethanasakti athavaverit sarvottamast |1 15 |1

(The inner meaning of the daily actions of
a brahmin are here described) On *waking
up, this inner support of the ‘thing’ should
be remembered continuously. And by means of
your power/shakti (ie. ‘I am always there’) you
should remember that which is greater than
even this ‘all’. *(maharaj— the light is not out-
side, you are the light...when you awake the
world comes)

(Zde je popsan vnitini vyznam kazdodennich
¢innosti brahmina.) Od probuzeni* by méla byt
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nepretrzité pripominana tato vnitini podpora
wveéci“s A na zdkladé vasi sily/sakti (tj. Jsem
tu vzdy) byste si méli pfipominat to, co je do-
konce jesté vétsi nez toto ,vse®. *(Maharadz 1i-
kal: ,Svétlo se nenachazi vné, vy jste svétlo. ..
kdyz se probudite, objevi se svét.)

R A R | [dHS Sb 1 2%
maga disekade javern | je konasica navhe thaver |
Saucya acamana karaveri | nirmala jalerir 1116 ||

Then go to purify yourself with pure water, in
that place where even mula maya cannot be
found. (siddharameshwar maharaj — to purify
yourself does not mean to go to the toilet. It
means to go to atmaram, for no-one sees that;
the waters are knowledge)

Pak se jdéte odistit/oplachnout ¢irou vodou,
v misté, kde je nemozné nalézt dokonce
i mila mdju. (Siddharaméshvar Maharadz ii-
kal: | Ocistit se neznamenda jit na zachod/do

90



11.8 Uceni o tomto ,,Jméne“

Yoo

koupelny. Znaci to jit do dtmaram, nebot tam
nikdo nevidi; voda zna¢i poznani.)

17. HEHTSH ST | ST 901 S|

g SRASaSIIEH | JERTI 29
mukhamarjana pratahsnana | saridhya tarpana
devatarcana |

pudherit vaisyadevaupasana | yethasamga || 17
I

There should be the washing of the mouth (ie.
with this sacred ‘word’) and the morning bath
(ie. purification of the four bodies) and the
sandhya prayers.® This worship to God should
be perfectly made (siddharameshwar maharaj —
worship God by being God).

Meéli byste si vyplachnout tusta (tj. s timto
posvatnym slovem®) a dat si ranni koupel

5siddharameshwar maharaj — sandhya is the special time of
prayer where there should be the sandhi, ie. that space between
a thought left and a thought yet to arise.
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(tj. ocistit ctyri téla) a rani modlitbu/sand-
hja®. Toto uctivani Boha by mélo byt prove-
deno dikladné (Siddharaméshvar Maharadz ii-
kal: ,Uctivejte Boha tim, ze budete Bohem.).

18. el FeSTER T4 | 731 HHRiET Fa|
I TSt TETET| Fehed SE Nl 2< |
karinhirin phalahara ghyava | maga samsaradhamda
karaova |
susabden raji rakhava | sakala loka 11 18 11

Rest there and eat the fruit that is this ‘thing’.
Then the worldly affairs should be carried out
but still, with this pure ‘word’ you should keep
the world of the ‘all’ protected. (maharaj- the
Saint uses knowledge to stay in the world)

Spocivejte zde a jezte ovoce, jimz je tato ,véc.
Svetské zalezitosti by meély byt vykonédny, ale

6 Siddharamésvar MaharddZ: Sandhja je zvlastni okamzik
béhem modlitby, kdy by mél vzniknout stav sandhi — tedy
prostor mezi myslenkou, ktera pravé odesla, a myslenkou, ktera
jesté nevyvstala.
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presto, pomoci tohoto ryziho slova“ byste
meéli svét tohoto ,vse“ chranit. (Maharadz 1i-
kal: ,,Svétci vyuzivaji poznani, aby zustali ve
svéte.)

S ST S AR 4 ST g
iUl ol R JeT ST 2R

jya jyaca jo vyapara | tether asave khabardara |
duscitapanem tar? pora | vedha lavi |1 19 ||

And when that purush pervades then, He only
is and then ‘there’ should be preserved. But if
there is inattentiveness (ie. forgetting Oneself),
then even a child entangles you.

Kdyz prostupuje purusa, existuje pouze On
a toto ,tam“ by mélo byt ochranovino/udrzo-
vano. Je-li zde vSak nepozornost (tj. zapome-
nuti Sebe sama), pak vas poplete i pouhé dite.

Tk & fra |iSl | SEau Siesdi Thel|
g3 STseT Thel | TFd TaT il Ro )

cuke thake visare samdi | athavana jaliyari car-
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phadi |

duscita alasact rakadi | pracita paha |1 20 11

If you lose or are deceived of, or if you forget or
let slip from the mind that ‘thing” and remem-
ber other things then, you will only cry and toss
with anger. This is the inattentiveness’ of lazi-
ness, so therefore understand this ever-present
‘experience’.

Pokud jste ztracen, osalen anebo zapomenete,
nebo mysl vyklouzne z této ,véci“ a pripomind
si dalsi véci, pak budete rozhozen hnévem a bu-
dete pouze naiikat. Toto je nepozornost & vici
lenosti, proto pochopte tuto vééné pritomnou
,zkusenost .

21. ITHNUT Q| IR 196 A4
SR U ERIR SRS CALE R

78.6 — Inattentiveness or forgetting the ‘thing’ that is nea-
rest to you.

88.6 — Nepozornost ¢ zapomenuti na ,véc“, kterd je vdm
nejbliz
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yakaranem savadhana | yekagra asaverit mana |
tari maga jevitarit bhojana | goda vate 11 21 ||

By means of this alert ‘speech’, the mind should
be fixed upon this ‘all” always. Then afterwards,
one will enjoy the sweetness of your past actions
(ie. then let whatever has to come, come and
let whatever has to go, go ie. karma, without
attachment and rejection and be in Yourself).

Pomoci této bdélé/pozorné ,fedi“ by méla mysl
byt vzdy upnuta na toto ,vSe“. Pak zakusite
sladkost svych minulych ¢inu (tj. pak co ma pri-
jit, necht prijde, a co ma odejit, necht odejde,
tj. nepritomnost vtazeni se do karmy ¢i jeji od-
mitani, pouhé prebyvani v Sobé samém).

e WISt Sfial | Hiel ari == |

TR TS faall| = g R

pudherit bhojana jaliyarivoari | karithinit vact carca
kart |

yekamtini jaiina vivarl | nana gramtha 11 22 11
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Having eaten fondly of this ever present mo-
ment, your talk will be in this ‘I am’. And going
to that ‘place of aloneness’, the ‘many’ scriptu-
res will be deeply understood.

Laskyplnym vstrebavanim tohoto pritomného
okamziku bude vase re¢ ukotvena v tomto ,Ja
jsem®. Odchodem na toto ,misto jedinosti“ bu-
dou pochopena ,,mnoha‘“ Pisma.

I STOT FETON | AR JE T

Sk WAt ST qTETAl | ST || R3 1

tarica prani sahana hoto | nahiriitarl miirkhaci
rahato |

loka khati apana pahato | dainyavana |1 23 ||

Then only does wisdom appear in the prana;
otherwise one remains a fool. And then the
world will consume you (you will be drowned in
‘many’ discussions, opinions and disputes etc.)
and that paramatma will see only misfortunate
and misery.
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Jediné pak se v prdné objevi moudrost; jinak
zustanete hlupdkem a pozre vas svét (budete
zatazen do ,mnohych“ debat, nazori, hadek
atd.) a toto paramdtman bude svédkem pou-
hého nestésti a bidy.

G SOt O | AR AR FE e

B WA AT TETA | G Al R |

rahato |

loka khati apana pahato | dainyavana |1 23 ||

If you listen with the attention of one who
is with the divine then, this ‘moment of the
One’ is never allowed to become empty (ie.
this ending ‘moment’ or ‘now’ is overflowing
with knowledge). When such proper effort is
made in your *prapanch then, one gains the
knowledge that is the best (ie. pure thoughtless
knowledge). (To perform your prapanch pro-
perly is to learn to stay in the ‘now’)

Naslouchate-li pozorné tomu, kdo je bozsky,
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pak tomuto ,momentu Jedinosti“ neni nikdy
dovoleno stét se prazdnym (tj. tento koncici
,moment“ neboli ,ted“ nyni pretékd/preky-
puje poznanim). Kdyz je ve vasem svétském
zivoté/ prapanca vynalozZeno takovéto usili, pak
ziskdte poznéani, které je nejlepsi/nejvyssi kva-
lity (tj. ryzi bezmyslenkovité poznéani). (R4dné
si plnit povinnosti svétského zivota znamena
naucit se prebyvat v tomto ,ted“/pritomném
okamziku.)

HiE! Hebal H91 Sl | T SihiE S|

TR FHROT BT Hied i 4

karinhirin melavi maga jevi | gumitalya lokariisa
ugavr |

sarira karanim lavi | karithim tari |1 25 11

He brings the things together and enjoys them
in knowledge. He disentangles Himself from the
confusions of the world. When this body is ap-
plied to its proper purpose then, there is this
‘thing’
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On dava véci dohromady a tési se jimi v po-
znani. On Sebe sama vymotal ze zmatki svéta.
Kdyz je télo vyuzivano k radnému ucelu, pak je
tu tato ,véc”.

el Tl U &R e

It ST =4t 0Tl GREHS I &

karinhirin dharmacarca purana | harikatha niriipana
|

vayari jaiiri nedi ksana | dohiritkade |1 26 11

When this ‘thing’ recites the glorious virtues of
that ancient One and when your discourse is
this ‘story’ of wishnu then, prakruti/purush are
not empty for a single moment.

Kdyz tato ,véc* hlasa o velkolepych ctnostech
tohoto pradavného Jednoho Jediného, kdyz
je vasi promluvou tento ,pribéh* wvisnua, pak
nejsou prakrti/purusa prazdné ani na oka-
mzik.

97, ET S GEEE| ATE H91 oS e
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ferah Jeot T SEgEraTll el
aisa jo sarvasavadha | tyasa kairiica asela kheda |
vivekeri1 tutala samamdha | dehabuddhica |1 27 ||

When that purush is ever alert in the ‘all’ then,
how will that have sorrow and fatigue? For due
to vivek, Its attachment to body consciousness
is gone.

Jestlize je purusa v tomto ,vSe® nepretrzité
bdély/pozorny, jak by mohl trpét nestéstim
a tnavou? Tudiz diky rozliSovani/vivék Jeho
pripoutanost k télesnému védomi zmizela.

C e e

a:"% [ aNELCN \ol \q@f ]:[

o5 g ST FU Tt 1l k¢l

ahe tituker devacen | aiserit vartaner niscaydcem
I

miila tuter udvegaceri | yenern ritirir || 28 11

When you behave with the conviction that,
whatever is here belongs to God only then,
the very root of disquiet is removed by thou-
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ghtlessness (ie. knowledge is the very root of
disquiet).

Kdyz se chovate s presvédéenim, ze vSe, co je
zde, néalezi pouze Bohu, samo jadro neklidu je
odstranéno pomoci bezmyslenkovitosti (tj. po-
znani je samotné jadro neklidu).

o e || et iR

HIETATERTH f9aeun| ®Ral g2l R

prapariicinit pahije suvarna | paramarthinm patici-
karna |

mahavakydcern vivarana | karitam sute |1 29 |1

Just as in the worldly life, gold is required, so
in paramarth, the analysis of the three gunas
and the five elements is necessary (ie. this is
proper performance of your prapanch). Then
by deep thinking over this *great statement
“You are That’, liberation from these eight is
achieved. *(The great statements of vedanta;
maharaj- they say, you are He and finally they
say, knowledge is also not true).
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Tak jako je ve svétském zivoté potiebné zlato,
tak je v paramdrté /Skutecnosti nezbytna ana-
Iyza tii gun a péti elementu (tj. toto je radné
naplnéni vaseho svétského zivota/prapanca).
Diky hlubokému premitani nad timto *vyznam-
nym tvrzenim ,, Ty jsi To“, je dosazeno velkého
osvobozeni z téchto osmi (péti elementi a tii
gun). *(vyznamné prohlaseni véddnty; Maha-
radz ifkal: ,Rikaji, ze Ty jsi On. Nakonec fek-
nou, ze ani poznani neni pravdivé.)

HH FYTEH A | 0 T T |
R S @ o TRd S ze

karma upasana ani jiiana | yenerit rahe samadhana
I

paramarthacemn jerit sidhana | teriici aikata javeri
1130 I

Let there be action/karma (ie. ‘He does’), *wor-
ship and knowledge/gnyan; and then by means
of thoughtlessness abide in complete content-
ment. Thus the only sadhana of paramarth is
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listening to this ‘Tam’ (ie. forget everything and
be in that which remains). *(siddharameshwar
maharaj— that buddhi that was seated in the
body is to be lifted out and set beside God)

Necht je zde ¢innost/karma (tj. On kond),
*uctivani a poznéni/dznidna; pomoci bezmys-
lenkovitosti prebyvejte v uplné spokojenosti.
Pak jedinou sddhanou paramdrty/Skutecnosti
je maslouchani tomuto ,J& jsem® (tj. vse
zapomente a prebyvejte v tom, co zi-
stane). *(Siddharaméshvar Maharadz fikal:
stoto buddhi/intelekt, které bylo usazeno v téle,
je pozvednuto a posazeno vedle Boha.)

m%ﬁmwmﬁ
an%—qm:lmwmniu 29.3

.....

szkavananzrupananama samasa tisara |1 311 11.3
Timto konci 3.kapitola 11.ddsaky knihy Dd-
sbodh s nazvem ,, Uceni o tomto ,,Jméné*”

Preklad z anglictiny — Gabriela Addmkovd 2017
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vivéce

2 [N N
HHME AT : QR[S
samasa cauthd : saravivekaniriipana
Discourse on Vivek

|| Srf Rém ||
1. e TRt T | TRt |
R R e fefashr) s 2
brahma mhanije nirakara | gaganasarikha vicara |
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vikara nahim nirvikara | teriici brahma |11 |1

brahman means formless. It is thoughtless and
can be said to be like the sky. When this mo-
dification of ‘I am’ is not then, there is that
unmodified brahman.

Brahman znamena bezforemné. Je bez mysle-
nek a da se prirovnat k obloze. Neni-li tu ona
modifikace ,,ja jsem®, je tu jen nemodifikované
brahman.

2. FE TS 2| ST al <=5 |
T EET Faes | Aifesst q@n il R
brahma mhanije niscala | ariitaratma to caricala |

drasta sakst kevala | bolije taya |1 2 11

If brahman is called still then, that antar-atma
is called moving. Then that pure knowledge has
become this ‘speech’ of the seer or Witness.

Oznac¢ime-li brahman jako nehybné, potom je
antar-atma oznacovano jako pohyblivé. Potom
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se ono Ciré poznani stalo touto ,,fe¢i” pozorova-
tele ¢i Svédka.

. 1 AT TS <9 | AT Hes W |

qTie5dTE TS Siid | Al FE=TI 21

to ariitaratma mhanije deva | tydca carircala svab-
hava |

palitahe sakala jiva | amitari vasont || 3 |1

That antar-atma should be called God and He
is the nature of a movement. He resides within
the inner space and He protects this ‘all’ and
the jiva.

Tomuto antar-dtma je mozné fikat Bih a On
je podstatou pohybu. On sidli ve vnitinim pro-
storu a ochranuje toto ,vse“ a tohoto dzivu.

. e e WEIE | Ut 3 |

Ui b TG | e FIET 1 2

tyavegale jada padartha | teneritvina deha vertha |
teneriici kale paramartha | sakala karithi 11 4 |1
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Separate to that antar-atma there are the inani-
mate objects, yet without that antar-atma the
body is a worthless thing. Due to this ‘all thing’,
that paramarth (Supreme meaning) can be un-
derstood.

Nepohyblivé predméty jsou od tohoto antar-
atma oddéleny, ale bez ného by télo bylo jen
bezcennou véci. Diky této ,véci vSe mize byt
pochopena paramdrtha (Nejvyssi smysl).

5. FHABT JUEAT HFI| AN Fergicmm|

o <

g et e Tl il

karmamarga upasana marga | jiianamarga sidd-
hariitamarga |

pravrttimarga nivrttimarga | devact calavi 115 11

Due to this God there is the path of action and
the path of worship; due to this God there is
the path of knowledge and the path of siddhant
(beyond knowledge). It is this God who has be-
come this world of the ‘all’/vritti and He is that
complete withdrawal from this also (ie. nivritti;
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no vritti).

Diky Bohu je tu cesta ¢int a cesta uctivani; diky
tomuto Bohu je tu cesta poznani a cesta sidd-
hanty (za poznanim). Tento Bih se stal timto
svétem vSe“/oritti, ale On je zaroven i upl-
nym odtazenim se od vSeho (tedy nivritti — ne
vritts).

. AT {et23cs Fobell | 5 Al R |

U & O AR ST R

cancalevina niscala kalend | carviicala tari sthira-
vena |

aiserit he vicara nana | bare paha |1 6 ||

Without the moving, the still cannot be under-
stood. But the moving cannot be the still. It is
because of this moving that there is thought-
lessness (ie. still) and the ‘many’ thoughts also.
Therefore understand the best (ie. pure thou-
ghtless knowledge). (When this moving ‘all’ lo-
oks within it becomes that subtle brahman and
when it looks out it becomes the gross world)
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Bez pohyblivého nemtuze byt nehybné pocho-
peno. Ale pohyblivé nemuze byt nehybnym.
Diky pohyblivému je tu bez-myslenkovitost
(tedy to nehybné), a také ,mnoho“ myslenek.
A proto pochop to nejlepsi (tedy ¢iré poznani
za myslenkami). (Kdyz se toto pohyblivé vse“
diva dovnitt, stava se jemnym brahman, a kdyz
se diva ven, stava se hrubym svétem.)

7. eI el | a9 Widtad gl
FHART o foreft| 3 797 Wfesme 1l o |
camcalaniscalaci saridhi | tethern bhariibavate
buddhi |
karmamargace je vidhi | te maga ailikade 11 7 11

The buddhi can understand this *sandhi, the
inner space of this moving form. But ‘there’
in the still, this buddhi forgets itself. However,
when this path of action (‘He does everything’)
is made into the ‘many’ rites and rules then,
He cannot be found. *(That space where one
thought has finished and another has not yet
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Buddhi muze pochopit toto *sandhi, tedy
vnitini prostor této pohyblivé formy. Ale ,,tam*
uvnitt nehybného toto buddhi zapomene na
sebe sama. Avsak pokud se z této cesty ¢inu
(,On déla vse*) stanou jen ,mnohé“ ritudly
a pravidla, potom On nemuze byt nalezen.
*(Sandhi je prostor, ve kterém jedna myslenka
odesla a dalsi jesté nevznikla.)

. &3 1 Hehobl™ 5| 4T Hes Il TTes |
EreckiceCARE ceand Al

deva ya sakalariice miila | devasa miila na dala |
parabrahma terit niscala | nirvikari |1 8 |1

God is the root of this ‘speech’, but that
God has neither top nor root. And that pa-
rabrahman is the still in that unmodified
brahman (maharaj- parabrahman has nothing
to do with all these things).

Bth je kofenem této ,feci“, ale Blith sim nemé
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ani vrcholek, ani kofen. A parabrahman je onim
nehybnym v tomto neproménlivém brahman
(Maharddz — parabrahman nemd se vSemi té-
mito vécmi nic spolecného).

9. Tafaer =TT | 3 Ui di RfEN |
foram 21 | dEdeEaii

nirvikari ani vikari | yeka mhanela to bhikart |
vicaract hote vari | dekhatadekhatariz |1 9 |1

When the unmodified brahman and this modi-
fication (ie. ‘all’) are called the same then, that
God is still a beggar (‘I want to know’; this
makes me happy). Still, by continuous under-
standing of this ‘all’; you will reach that place
of thoughtlessness.

Dokud je nemodifikovamé brahman a toto mo-
difikované (,vse“) povazovano za shodné, po-
tom je Buh stéle jen Zebrakem (,,ja chci vedét;
diky tomu jsem stastny“). Nicméné diky ne-
pretrzitému pochopeni tohoto ,vse“ dosahnes
stavu za myslenkami.
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10. Thos TG g5 | G101 HTETETR % |
o= 0 TiSTes | ggRT Il 2o
sakala paramarthasa miila | paricikarna mahaoa-
kya kevala |
teriict karaver praritjala | punahpunhan 1110 |1

This ‘all’ (ie. well performed prapanch) is the
beginning of paramarth. When these elements
are analysed they return from where they came
(ie. this ‘all’) and then when the great state-
ments of vedanta are contemplated, that pure
knowledge remains. Therefore over and over
that pure knowledge should be clearly discerned
(I don’t care for anything, for I don’t exist).

Toto ,vse“ (tedy spravné provadéna prapanca)
je pocatkem paramdrthy. Jsou-li tyto elementy
prozkoumany, vrati se tam, odkud vzesly (tedy
do tohoto ,vse*), a kdyz nasledné clovék
vstieba velkd tvrzeni véddnty, zistane tu ciré
poznani. A proto by toto ¢iré poznani mélo byt
neustale dokola jasné rozlisovano (nic se mé ne-
dotyka, protoze ji neexistuji).
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Il <8 TSR AT <& HSHME

378 o ferifosat| ferem =N 221

pahila deha sthiilakaya | athava deha miilamaya |
asta deha nirsaliyam | vikara kairica |1 11 11

When these eight bodies, from the gross body
to the eight body of mula maya, are discar-
ded then, how can there be this modification
of ‘T am’?

Jakmile je téchto osm tél, poc¢inaje hrubym té-
lem a konc¢e osmym télem mula mdji, odhozeno,
jak by tu potom mohla zlistat modifikace ,,ja
jsem“?

RN R | AT S|

I THSA IF T | AR N 2R

yakaranerit vikari | sacaaisi bajigar |

yeka samaje yeka khart | manitahe |1 12 11

This ‘T am’ is a deception of that Truth; for then
that One is knowing this sagun and regards it
as the Truth (maharaj — knowledge takes itself
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true).

Toto ,,ja jsem® je klamné prekryti Pravdy, pro-
toze v tomto klamu ono Jediné vnima sagunu
a poklada ji za Pravdu (Maharddz — poznani
povazuje samo sebe za pravdivé).

S Rerdt der| I fMigwR|

FAHS] TER| R FSTI 231

utpatti sthiti sarivvhara | yavegala nirvikara |
kalayasathin sarasara | vicara kela 11 13 |1

There is the creation, maintenance and de-
struction (ie. body consciousness) and there is
this ‘I am’ that is separate to the unmodi-
fied Self. To understand that unmodified, the
thoughtless vivek between the essence and non-
essence has to be made.

Je tu tvoreni, udrzovani a niceni (tedy télesné
vedomi) a je tu toto ,,ja jsem*, které je oddélené
od nemodifikovaného ,,Ja“. Aby doslo k pocho-
peni nemodifikovaného, je nutné provadét bez-

115



Dasaka XI — Viznamnd dasaka

14.

Yoo

myslenkovitou vivéku /rozlisovani mezi podstat-
nym a ne-podstatnym.

TR STER G 3% | 39 e S e |
qRET U T | AT FEN 2l

sara asara doni yeka | tether kairiica urald viveka
I

pariksa nenati tamka | papt karariite 11 14 ||

There is that One essence and this non-essence
within prakruti/purush. But ‘there’, what vivek
will remain? Those who do not know this vivek
are miserable, poverty stricken beggars (ie. if
you do not know your true wealth then, you
are a beggar. For then you beg happiness from
the things of this world).

Je tu tato Jedind podstata a je tu toto ne-
podstatné uvnitt dvojice prakruti/purusa. Ale
jaka vivéka je potieba ,tam“? Ti, ktefl neznaji
tuto vivéku, jsou ubozi zebraci trpici chudobou.
(Tedy pokud neznate své pravé bohatstvi, jste
zebréaci. Protoze potom Zebrate o Stésti a mys-

116



11.4 Rozprava o vivéce

15.

16.

¥es
lite, ze vam je prinesou véci tohoto svéta.)

S I TSt | dl ST SifhaT|

1 o ot | e s 2w

jo yekaci vistarala | to amtaratma bolila |

nana vikarim vikarala | nirvikari navhe |11 15 |1

When that One expands then, there is this
antar-atma and the ‘I am’ And when there co-
mes the ‘many’ modifications within this ‘all’
modification then, that unmodified is as if not
there.

Jakmile Jediné expanduje, je tu ono antar-dtma
a ,,ja jsem“ A kdyz potom v tomto modifiko-
vaném ,,vse“ vzniknou jesté dalsi ,mnohé® mo-
difikace, zda se, jako by tu ono nemodifikované
viitbec nebylo.

T ST ST | ST S TR

FE & HE A TEN & Foaellll 25 1

aiserit pragataci ahe | apulya pratyayern pahe |
kaya rahe kaya na rahe | heri kalena 11 16 ||
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Like this is this manifestation but though
thoughtlessness, you can understand your Self.
When, thoughtlessness comes then, there is no
question of being or not being (there is no ques-
tion of wvivek). (maharaj — mind will say, am
I there or am I not there?...you are there wi-
thout saying)

Takova je prirozenost projevu, ale prostrednic-
tvim bez-myslenkovitosti muzete pochopit své
Ja. Kdyz prijde bez-myslenkovitost, neni tu
zadné byti ¢i ne-byti (neni potieba wvivéka).
(Maharadz — Mysl se pta, jsem tu, nebo tu
nejsem? Ale vy tu jste — to je fakt, ktery je
za vSemi pochybnostmi mysli.)

S Tee & S| S aeg) HER|

TS Sl | SR Il 2ol

jerit akhariida hota jaterr | jerit sarvada sarvhara-
terin |

rokaden pracitisa yeterin | janamadherin 11 17 ||

When that unbroken swarup is mula maya
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then, it comes and it goes. For this mula
maya is always getting destroyed when it co-
mes in this world (every time you awake,
knowledge/‘l am’ is there and between every
thought, this knowledge is there. But when
many thoughts come, this knowledge is de-
stroyed and then again you go to sleep).

Stane-li se tato neznicitelnd svaripa mula-
majou, potom prichdzi a odchazi. Protoze
vzdycky, kdyz tato mula-mdja ve svété vy-
vstane, je nakonec opét znicena. (Pokazdé, kdyz
se probudite, je tu poznani/,ja jsem“ a i mezi
kazdymi dvéma myslenkami je toto poznani.
Ale kdyz prijde mnoho myslenek, tak je toto
poznéni zni¢eno a vy zase usnete.)

I T2 IF THST| IR Y T
TRTH el ST | ThasS TNl 2¢ 11

yeka rade yeka carphadi | yekarnict dhari naradi |
yekamekarir jhoribati baradi | dukalale jaise 11 18
I
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Then that One cries and that One gets irrita-
ted; then that One fights with the other One
as if famine-stricken, even ready to break each
other’s neck.

Potom ono Jediné natika a ono Jediné je rozzlo-
bené; potom ono Jediné bojuje s dalsim Je-
dinym tak, jako se v dobach hladomoru bo-
juje o jidlo, odhodlané tomu druhému zakroutit
treba i krkem.

A = A Aif) W & S add|

S ECPEE R CIREEC AT

nahirii nyave nahirii niti | aise he loka vartati |
ani avagheriica sara mhanati | vivekahina 1119 ||

When there is no justice and this natural law
is not abided by, then that thoughtless swarup
exists as a gross mundane world and that es-
sence is reduced to body conscious and It says,
“There is a lack of vivek.”

Jakmile tu neni zadna spravedlnost a tento
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prirozeny zakon neni ctén, potom tato bez-
myslenkovita svaripa preziva jako hruby mate-
ridlni svét a tato podstata je redukovana na teé-
lesné védomi a tika ,,je tu nedostatek vivéky“.

1S Fige di =aTd | /il | o1 @4 |
WWWWI E|TE|'56"3|13'T|I Rell

dhorivde samdiina soner ghyaven | mati samdina
anna khaver |

ani avagheriici sara mhanaver | baskalapaneri ||
20 |1

They should throw away these stones and take
the gold; they should enjoy the food of this
‘T am’ and not the *dirt; and they should
not call their absurd behaviour wvivek. *(wi-
thout shit/fertilizer nothing would grow in this
world)

Takovi lidé by méli zahodit kameni a vzit si sku-
tecné zlato; méli by si vychutnavat potravu ,,ja
jsem* a ne takovou *$pinu. A neméli by nazy-
vat své absurdni chovani vivékou. *(Bez hnojiva
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nic v tomto svété neporoste.)

U 81 R FaT| ScHE ditd aET|
SN A =41ET| s 20

mhanauni ha vicara karava | satyamarga toci
dharava |
labha janona ghyava | vivekaca |1 21 |1

Therefore, thoughtlessness should be unders-
tood and that purush should always walk on
the path of Truth. And when there is continu-
ous knowing then, one will be rewarded with
this real vivek.

A proto by méla byt pochopena bez-
myslenkovitost a tento purusa by mél neustéle
kracet po cesté Pravdy. A az tu bude nepfretr-
zité poznani, potom bude ¢lovéek odmeénén sku-
tecnou vivékou.

HIGTR T &1 3% aem F=1 331
AN} TG4 | T FETN R

saragara yekaci sari | tetherir pariksesa kairiici uri
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yakaranemn caturtnir | pariksa karavi |1 22 ||

If the gem and the hailstone are taken as the
same then, they cannot have been properly exa-
mined. One should not do like this and by me-
ans of this ‘speech’, the wise should make ca-
reful examination (when you forget everything
then, you can see what is really there).

Pokud ¢lovék povazuje drahokamy a bourkové
kroupy za jedno a totéz, tak je nemuze nale-
zité prozkoumat. Takto by se to nemélo délat
a moudri lidé by s pomoci této ,fec¢i” méli pro-
vadét peclivé zkoumani. (Kdyz zapomenete na
vSe, potom muzete opravdu vidét to, co tu je.)

S qEm S| 49 2 919 ° 9|

TTE HIRET &TE | Sgqumr=r il R2 |
jethernt parikseca abhava | tetherir de ghava ghe
ghava |

sagata sarikha svabhava | lauridapanaca |1 23 |1
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When there is appreciation of the non-existent
then, that brahman hurts and gets hurt. For
then you say everything is the same and you
are a slave to your mind.

Kdyz si vazite néceho, co ve skutecnosti nee-
xistuje, potom vam brahman dava rany a vy
davate rany brahman. Protoze potom fikate, ze
vsechno je jedno a totéz a jste otroky své mysli.

= 9 < =1 | 94 | 9 d died|

39 1 s | 1 A= FAN e

gheva ye teriici ghyaven | gheva na ye terir sorda-
verit |

umica nica volakhaver | tya nava jiiana 11 24 |1

But when thoughtlessness is accepted then,
that Reality is accepted. And when thought-
lessness is not accepted then, that Reality is let
slip away. Therefore this ‘I am’ of knowledge
should recognize that exalted and eternal para-
matma.
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Ale kdyz prijmete bez-myslenkovitost, prijali
jste i Skutecnost. A kdyz bez-myslenkovitost
neprijimate, tak vam Skutec¢nost klouze mezi
prsty. A proto toto poznani ,ja jsem* musi roz-
poznat ono vznesené a vécné paramdtma.

HHREIE TS| I S I ST |

% d B 5 | HES TS 11 R4l
samsarasarntesa ale | yeka labherit amara jale |
yeka te kararirte thakale | mudala gelerir || 25

Having come into this samsar, that One can ei-
ther accept that which is free and immortal or
It can let Itself be deceived and become mise-
rable by losing Its immortal nature.

Kdyz toto Jedno vstoupi do samsdry, muze bud
prijmout to, co je svobodné a nesmrtelné, nebo
mize klamat Samo Sebe a trpét ztratou Své
nesmrtelné podstaty.

ST WF 9 0 | §R o 2 =16
AR d S0 AT | THE JG N RE |l
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janatyanem aiserit na karaverin | sara teriici Sod-
hiina ghyaverit |
asara teri1 janona tyagaverir | vamaka jaiserir 11 26

The Knower should not do like this. He should
search out and accept His essence. That Reality
should know the non-essence and abandon it
like vomit.

Ten, kdo ma Poznani, by takto jednat nemél.
Mél by prozkoumat a prijmout Svou ptiroze-
nost. Tato Skutecnost by méla rozpoznat ne-
podstatné a odvrhnout je, jako by to byly
zvratky.

of T F{) TR O d S e

¥ GraeHd AT FE &R el

terin vamaka kari prasana | tari tem svandcerit
laksana |

tether sucismariita brahmana | kaya kari |1 27 11

When that Reality eats its own vomit (ie. to
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know again that which you already know. You
are knowledge and you pervade this whole cre-
ation. But if you then choose to fix your at-
tention on something within this pervading
knowledge then, you become so small and it
is like eating that which has already been di-
gested), then that Reality has the attention of
a dog. Why would a purified brahmin ‘there’,
do that?

Kdyz Skutecnost ji své vlastni zvratky, chova
se jako pes. (Tedy kdyZ se snazite znovu poznat
néco, co uz vite. Jste poznani a pronikate ves-
kerym stvorenim. Ale kdyz potom upnete svou
pozornost na néco konkrétniho v tomto vse-
prostupujicim poznani, tak se stanete strasné
malymi a je to stejné, jako byste znovu jedli
néco, co jste uz predtim stravili.) Pro¢ by pro-
¢istény brahmin ,tam® néco takového délal?

DNOe N e

S S Hivd F | qaE JEr Ted|
S SnEl geF Sted | d df gl k¢l
jehiri1 jaiseri1 sariicita kelerir | taydsa taiserici gha-
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em¥ee
dalerit |
jerir abhyastrit padona jadalerir | teri torr sutend ||
28 11

Whatever *sanchit karma has been created,
that will surely come to pass. But when this
‘I am’ has tumbled down into a body then,
these habits are not given up (this ‘I am’ does
not care for the things that come to pass; for
it understands, all this is within my ‘experi-
ence’ /knowledge. But when body consciousness
comes then, one takes all these things to be
happening to me and there is entanglement in
them). *(Store of actions performed that will
bring results accordingly)

Veskerou *sancita karmu, kterou si ¢lovék hro-

madi, si také musi v budoucnosti zcela jisté
odzit. Ale kdyz toto ,ja jsem® upadne do té-
lesné totoznosti, neni schopno se tohoto zvyku
(hromadit dalsi karmu) zbavit. (Toto ,,ja jsem*
se nestara o véci, které prichazeji a odchazeji,
protoze chape, ze toto vse probiha jen uvnitt
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jeho ,zkuSenosti“/poznani. Ale kdyz ptijde té-
lesné védomi, tak si ¢lovék predstavuje, Ze se
vSechny ty véci déji jemu a nechava se do toho
zatdhnout.) *(Sancita karma je souhrn cint,
které v dany cas prinesou své plody.)

T ATl iRt | I gt |rared |

MY FREHT Bt | TN R M

yeka divyannern bhaksiti | yeka vistha savaditi |
apulya vadilariica ghet1 | sabhimana |1 29 ||

That One enjoys this divine ‘food’ of ‘I am’ (ie.
let come what has to come. It does not change
me) and that One collects excrement (ie. beco-
mes a shit factory) and takes the pride of being
himself the atma (‘I am He’ is then only in-
tellectual understanding).

Toto Jediné si vychutnava bozskou ,potravu*
»j& jsem* (tedy ,necht ptijde to, co ma prijit;
na mé to nema zadny vliv®) a toto Jediné také
sbird vykaly (tj. stdvd se tovarnou na hovna)
a je pysné na to, ze je dtma. (,,Ja jsem On“ je
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potom pouhé intelektualni pochopeni.)

N AN A

T foeRfaT| Sl fodet |iuTl

0Tk AT HA| Fobd S 1 2o |l

aso vivekevina | bolaneri tituka sina |

koniyekerir Sravana manana | kelerirci karavern ||
30 11

Wherever this ‘speech’ has no vivek then, there
is the worthless and worn out body. Therefore
the One within the ‘all’ should make shravan
and manana, again and again.

Jakmile tato ,fec¢” postrada wvivéku, je tu jen
bezcenné a opotrebované télo. A proto by ono
Jedno uvnitt tohoto ,vsSe“ mélo stale dokola
provadét sravanu a mananu.

et AT el

AR ReTuTTH THE AT 21 22.%

ti Sridasabodhe gurusisyasaritvade
saravivekaniriipananama samasa cautha |1 4 ||

11.4
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¥es
Timto konci 4.kapitola 11.ddsaky knihy Dd-
sbadh s nazvem ,, Rozprava o vivéce*

Preklad z anglictiny — Martin Vinkler 2017
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. o
SEISEIRECIBEUS CALU G IS
samasa pariicavd : rajakarana niripana
Rajakarana

|| Sri Ram ||
e Note: raja-king; karana-cause; maharaj -
rajakarana means to know who is the King, He

is the real doer.

This chapter, like all chapters, should be
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understood as instructions to our mind. The
‘other’ is this ‘all’ that keeps us separate from
our Self. ‘Other’ is after all a misunderstanding
when there is Oneness/‘no-otherness’ only.
maharaj- the wise person thinks of his mind
only.

e Pozndmka: radzZa — kral, karana — pricina;
Maharadz — rddZakarana znaci védét, kdo je
Kral. On je skutecny konatel.

Tato kapitola, podobné jako ostatni, by méla
byt pochopena jakozto instrukce pro nasi mysl.
Toto ,,dalsi“/,ostatni* je timto ,vse“, které nas
drzi oddélené od naseho , Ja“. ,Dalsi“/, ostatni“
je koneckoncti nepochopenim, protoze je tu
pouze Jednota/,nic dalsiho“. Maharadz -—
moudry clovék premysli pouze o své mysli.

SN

1. FH HAH UG | GRS 9 |

faa ™ e | ‘ETQ'[HE‘:IUTII 4
karma kelemci karaverin | dhyana dharilerici
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dharaverit |
vivaraleriici vivaraverin | punha nirtipana |1 1 11

This action (‘He is doing everything’) that has
been done should be continued; this understan-
ding that has come to the mind, should be reta-
ined and then, that thoughtless understanding
within this sagun discourse should be brought
again and again.

Tato ¢innost (,,On déla vse®), kterd byla pro-
vedena, by méla pokracovat; toto pochopent,
které prislo do mysli, by mélo byt udrzo-
vano/uchovéno; toto bezmyslenkovité pocho-
peni uvnitt této promluvy saguna by mélo byt
privadéno/pfipomindno znova a znova.

. ¥ ST e | difesh Sl ahech|

F S oS Tec | difest Tl R I

taiserit amhariisa ghadaler | bolilerici bolaneri pa-
dilerit |

kari jerir bighadalerici ghadalerii | pahije samad-
hana |1 2 11
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Like this it was accomplished by us, for due
to this ‘speech’, this ‘speech’ ceased. But how
can that complete contentment of the Reality
be acquired if, that ‘speech’ has been spoiled?

Timto zpusobem bylo (pochopeni) ndmi zavr-
seno, tudiz diky této ,reci“ tato ,rec zanikla.
Jak ale muze byt ziskdna uplna spokojenost
Skutecnosti, jestlize byla tato ,,fe¢” zkazena?

3. I U8 HHEE | a¥ A€ ST WE|
T ST AR | ST R0
ananya rahe samuddva | itara janasa upaje bhava
I
aisa ahe abhiprava | upayaca |1 3 11

If the mind understands this meeting place of
the ‘all’ and remains there then, ‘no-otherness’
will surely come. Such is the importance of the
sagun remedy.

Chape-li mysl toto misto setkani ,vseho“ a zii-
stava zde, pak zajisté prijde to ,Jedno je-
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diné“/to, kde neni ptitomno nic dalsiho“. Ta~
kovou dilezitost ma 1€k saguny.

. A ERET fiequn| gER o Tt

ferer o T TR 0

mukhya harikatha niriipana | dusareri1 tem rajaka-
rana |

tisareri1 terir savadhapana | sarvavisatrir |1 4 |1

There are four things required; first this ‘story’
of vishnu (forget everything and knowing is
there); second, there should be rajakarana and
thirdly, utmost regard should be given to this
‘all’

Jsou zapotrebi ¢tyri véci. Prvni je tento ,pfTi-
béh* visnua (zapomente vse a je tu védéni); za
druhé by zde méla byt rddZakarana a za treti,
nejvyssi pozornost by méla byt vénovana to-
muto ,vSe®.

| S Sfcd || e AT Ed|
T AN AT AT | &1 i S % 1l
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cautha atyariita saksapa | phedave nana aksapa |
anyaye thora athava alpa | ksma karita jave 115 ||

And fourth, there should be determined and
steadfast purpose. These four things will re-
move the ‘many’ obstructions and doubts and
then the mistakes of the great brahman or the
small jiva will be forgiven (ie. the brahman ta-
kes Himself to be this ‘all’” and the jiva takes
itself to be a body; such are the mistakes that
have been committed).

Za ctvrté by tu meélo byt odhodlani a ne-
ochvéjny zameér. Tyto Ctyfi véci odstrani
,mnohé* prekazky i pochybnosti a omyly vel-
kého brahman ¢i malého dZivy budou odpustény
(tj. brahman se povazuje za toto ,vse* a dziva
se povazuje za télo; toto jsou chyby, které byly
spachany.)

6. ST 9y ¥ ISEAT fia)|
ATy 3fat| g AT & I

jandavent pardaceti ariitara | udasinata nirarintara |
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nitinyayasi ariitara | padoriica nedaverin 11 6 ||

The One who is detached and beyond this in-
ner space should know this inner space where
the para speech, ‘I am’, arises. Therefore this
inner space should never give up its nature and
maintain its equanimity.

Ten, kdo je ni¢im nedotCen a mimo tento
vnitfni prostor, by mél poznat tento vnitini
prostor, v némz vyvstava te¢ para, tedy ,Ja
jsem“. Tudiz tento vnitini prostor by se nemél
nikdy vzdat své prirozenosti a mél by si udrzo-
vat svij klid.

. .\\oa;_\lq;\ | ~ ~ ~ |
U AEET| AAFREAT 9 )

samketerit loka vedhava | yekiinayeka bodhava |
prapariicahi savarava | yethanasaktya |1 7 11

By the making of this ‘I am’, the world beyond
should be established and then that One within
this moving ‘all’ should be understood. Do not
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worry for your prapanch, for it will be taken
care of when you remain in your own power (ie.
‘1 am’). (siddharameshwar maharaj — the one
who follows paramarth will have his family and
properties taken care of) 9

Praktikovanim tohoto ,Ja jsem® by mél byt
ustanoven sveét ,za“ a toto Jedno, které je
uvnitt tohoto hybného ,vse“, by mélo byt po-
chopeno. Nedélejte si starosti ohledné svého
svetského zivota, protoze pokud budete se-
trvavat ve své vlastni sile (tj. ,ja jsem®),
bude o néj postardno. (Siddharaméshvar rikal:
,O rodinu a majetek toho, kdo néasleduje pa-
ramdrthu/skutecnost, bude postarano.)

9Ysiddharameshwar maharaj — The question was asked,
“Is the worldly life an obstacle to the Ultimate Ac-
complishment/paramartha?” The reply to those who have
knowledge is, “The Ultimate Accomplishment/paramartha
cannot be hindered by the worldly life.” They will find the
worldly life easy to perform and while doing that they will be
doing paramartha.

10 Sidharamésvar Maharad?: Byla vznesena otézka ,Je svét-
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8. JU=EHAl SiesEdT| HR 984 €|
e g AT Afd ol FErE
prapariicasamayo volakhava | dhira bahuta asava |
sammaniidha padom nedava | ati parT tayaca |1 8
I

You should understand through steady endu-
ring patience and courage that this prapanch is
the ‘all’. And then this very intimate connection
with that purush should never cease. (prapanch
is this ‘all” with concepts and worries and the
‘all” is prapanch without concepts and worries)

Pomoci pevné a neustdlé trpélivosti a odvahy
byste méli pochopit, ze tento svétsky zivot /pra-
panca je timto ,vse“. A toto intimni spojeni
s purusou by nemélo nikdy zaniknout. (Svétsky
zivot / prapanca je timto ,vSe* s koncepty a oba-

sky zivot prekazkou ke Kone¢nému zavrseni/paramdrtha?* Od-
povéd tém, majicim pozndni, znéla: ,Koneéné Zavrseni/para-
mdrtha nemtze byt brzdéno svétskym zivotem. Ti shledaji fun-
govani svétského zZivota snadnym a zatimco si jej plni, provadéji
paramdrthu/Skuteénost.”
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vami, ale toto ,vSe“ je svétskym zivotem/pra-
panca bez konceptu a obav.)

9. STE formare| ITeffel | Herere|
T gl =T | ST FEduT |l | |
upadhisi vistaraveri | upadhimta na sammpadaven
I
nicatva pahileriica ghyavern | ani mirkhapana |1
91l

This limiting concept ‘I am’ should be expan-
ded, so much so that one should not be found
in that limiting concept anymore. But first you
have to accept your lowliness and foolishness!
(Look how small I have become. What can this
‘me’ know? Now the time has come to throw of
these concepts that have reduced me to this)

Tento omezeny koncept ,,J& jsem®“ by mél byt
rozsiten natolik, Ze byste v tomto omezeném
konceptu neméli byt vice nalezeni. Nejdiive
vSak musite pfijmout svou podfazenost/pokoru
a hloupost/posetilost! (Pohledte, jak malym
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jsem se stal. Co muze toto ,ja“ védét? Nyni
nadesel ¢as tyto koncepty, ktere mé omezily na
toto ,,ja“, odhodit.)

2N W T | SFRIT TEE A TS|

ZiF GiTS Gie | RN FElll 20 ||

dosa dekhona jharirkave | avaguna akharivda na bo-
lave |

durjana sampadona sodave | paropakara kariant | |
10 11

The *sin is to be exposed and then overloo-
ked. And that unbroken brahman should ne-
ver ‘speak’ of these sinful qualities. When that
one who is far from the atma (ie. ego) is found
out and left aside then, that atma is doing.
*(maharaj- the only sin is taking Yourself to
be a body)

Tento hiich musi byt odhalen a poté prehli-
zen. *(Maharadz tikal: ,,Jedinym htichem je po-
vazovat Sebe sama za télo.) Toto nepretrzité
brahman by nikdy nemélo ,hovorit® o téchto
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hiisnych kvalitach. Jakmile je ten, kdo je vzda-
len od dtma (tj. ego) vypatran a ponechan stra-
nou, pak kona dtma.

d=¢ W4 8| G A S|
2 off e | g S0 g
tathe bharoriica naye | sucave nana upaye |

navhe teriici karaverit kayerit | dirgha pretnerin ||
11 11

This remedy of the ‘all’ should not keep the
‘many’ ways and their fruits in its mind. For
this action of the ‘all’ cannot be achieved
through long burdensome efforts.

Tento 1ék v podobé ,vse“ by nemél ve své mysli
udrzovat ,mnoho® moznosti/zpusobu a jejich
plodi. Proto ¢innost tohoto ,,vse“ nemuze byt
dosazena skrz obtizné usili.

g AR Tl The S |iEE|
faarg 9 FET| ROTERET 2R

phada nasoriici nedava | padild prasariiga sari-
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varava |
ativada na karava | koniyekasi 11 12 |1

Therefore one should not disturb this ‘meeting
place’ nor cease to preserve this connection.
And one should not have any harsh conver-
sation with that One who is within everyone
(“I am like this and I have to do this and she is
good and he is bad” are harsh words).

Proto byste neméli vyrusovat toto ,misto se-
tkani“ a ani neprestavat udrzovat toto spojeni.
Nemeéli byste téz vést hrubou konverzaci s Tim,
kdo prebyva uvniti kazdého. (Hrubymi slovy
je minéno — ,Ja jsem takovy, ja musim udélat
toto; ona je dobra a on je zly.)

S e 3 i g ar
A | a0 S| T 22

dusarydcerr abhista janaverin | bahutaricerit ba-
huta sosaveri |

na sose tari javerit | digaritaraprati |1 13 |1
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To simply know, brings great love for the other
(this ‘all’ is not you, it is the other and you
are the atma) and this ‘all’ should always agree
with this ‘all’” And when you no longer agree
with this ‘all’ then, you go beyond the limits of
space even. (maharaj- the Master makes you so
big and then He bursts you)

Jen prosté védét prinasi velkou lasku k ostatnim
(toto ,vse“ neni vami, je tim dalsim a vy jste
dtma). Toto ,vse“ by mélo vzdy s timto ,vSe*
souhlasit. Jakmile pak nesouhlasite ani s timto
,vse“, dostanete se dokonce za hranice prostoru.
(Maharadz: ,,Mistr vas ucini obrovskym a pak
vas nechd prasknout.)

§: H=AT ST | Wh 7 JigA w1 |

R I FE | THEEE N 29

dukhah  dusatyacerin janaverin | aikona tari
vamtiina ghyaveri |

barerir vaita sosaverit | samudayacerir || 14 11

The sufferings of the other should be known and

146



11.5 RddzZakarana

oo

by listening these *sufferings should be broken
and then accepted (understand that these suffe-
rings are concepts caused by objectification and
I have taken them as mine; then only can they
be accepted as knowledge. When you see the
sufferings of another still, you do not feel their
suffering. How can you?” For you hold the strong
concept that, I am not that body. Then natu-
rally you are the witness. And if you hold the
strong concept that, ‘I am not this body either’
then, you will naturally be its witness also).
When that thoughtless Self can endure the
worst (“I am a body with so many troubles”),
then there is this ‘meeting place’ (this ‘meeting
place’ is the ‘all’; the prana, gunas, elements,
senses, ‘many’ thoughts etc. all come together
‘here’ and rest in bliss). *(maharaj- pain is sim-
ply a sensation we are not accustomed to)

Utrpeni ostatnich by mélo byt poznano a po-

moci naslouchéani by mélo byt toto utrpeni (Ma-
haradz: ,,Bolest je pouhy pocit, na ktery nejsme
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zvykli’) preruseno a poté prijato (pochopte, Ze
toto stradani/utrpeni jsou koncepty zptsobené
objektivizaci a vy jste je prijali za své vlastni;
jediné pak mohou byt prijaty jakozto poznani.
Kdyz vidite utrpeni ostatnich, presto toto je-
jich utrpeni necitite. Jak byste mohli? Proto
si drzte silny koncept ,,ja nejsem timto télem*.
Pak jste prirozené pozorovatelem. Drzite-li se
tohoto silného konceptu, pak budete prirozené
jeho svédkem). Jakmile toto bezmyslenkovité
,Ja“ dokdze snést to nejhorsi (,Ja jsem télo
s tolika mnoha problémy®), pak je zde toto
,misto setkani“ (toto ,misto setkani® je toto
,vse'; prdna, guny, elementy, smysly, ,,mnoho*
myslenek atd., vse dohromady vejde do tohoto
»zde“ a odpociva v blazenosti.)

STIR ST TSI | e S o=

G FE] | GUIRIET I 2% 1l

apara asaverii patharitara | sannidhaci asava
vicara |

sada sarvada tatpara | paropakarasi |1 15 ||
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Learn by heart that which has no limit. Have
the thoughtless understanding of that which is
most close to you and always, everywhere be
absorbed in That which is most beneficial to the
other (pure knowledge is the only thing that is
of any benefit to the other/‘all’).

Naucte se zpaméti to, co neméa zadné hranice.
Meéjte bezmyslenkovité pochopeni toho, co je
vam nejblizsi a vzdy a vSude budte absorbovani
poznani je jedinou véci, kterd je ostatnim/ vse*
uzitecnd/prospésna.)

. b 03 .
il Fel FEET| T SES Hieardl|
o [a) .
=Rl st R[] FgAlRIEll 25
samti kariina karavavi | tarhe sarmdiina saridavavi
|

kriya kariina karavavi | bahutamkaravin 1116 11

By creating peace, the other is made peace-
ful; by leaving aside any differences of things
and kinds, the other leaves aside differences of
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things and kinds. And by the doing of this ‘all’
action, the other does this ‘all’ action (maharaj
— this understanding becomes your hobby).

Vybudovanim klidu je uc¢inéno klidnym i to
ostatni; ponechdnim stranou veskerych rozdil-
nosti a druhit nechd stranou rozdilnosti a druhy
i to ostatni. A délanim ¢innosti tohoto ,vse*,
bude délat tuto ¢innost ,vse“ to ostatni. (Ma-
haradz: ,, Toto pochopeni se stane vasim konic-
kem*.)

FIU| TS AT T A e |

e e | S SATTEnil gl

karanem asela apaye | tari bolona dakhatirit naye |
paraspareriici pratyaye | pracitisa anava |1 17 |1

If the action is going to be harmful (“I am do-
ing”) then, it should be ‘spoken’ and not re-
vealed (ie. not allowed to become objective).
And then by understanding that any action is
utterly apart from Myself, that nirgun under-
standing can be brought to this sagun ‘expe-
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rience’ (siddharameshwar maharaj — doing no-
thing is the greatest worship).

Mize-li byt néjaka budouci ¢innost skodliva
(,Ja konam®), pak by méla byt pouze ,vyrcena“
a ne odhalena/odkryta (tj. nesmi se stat objek-
tivni). A nasledné pochopenim toho, Ze zadn4
¢innost neni zcela stranou od ,Ja“/Mne, toto
pochopeni nirguna muze vejit do ,,zkusenosti“
saguna (Siddharaméshvar Maharadz: ,,Nicnedé-
lani je tim nejvyssim uctivanim.)

a\_l_ PN ﬂ | ha¥ g\lq; o |

g Aidi ST 7 MY 1| 2< 1l

jo bahutamce sosina | tyasa bahuteka loka milena
I

bahuta sositarii urena | mahatva apulerin |1 18 |1

When that purush is not in agreement with
this ‘all’, then this world of the ‘all’ cannot
come together with that purush. And when this
‘all’ agrees with this world of the ‘many’ then,
your importance will be lost (first you forget
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your Self and become knowledge and when this
knowledge is forgotten, you become a jiva).

Kdyz neni purusa ve shodé s timto ,vse“, pak
se tento svet ,,vse“ nemize spojit s timto puru-
sou. A pokud toto ,vSe“ souhlasi s timto své-
tem ,mnoha“, pak bude vase dulezitost ztra-
cena (nejdiive zapomenete na své ,Ja“ a sta-
nete se poznanim, a kdyz je zapomenuto toto
poznéni, stanete se dzivou.)

USRI Tgd FS | T Hedld e |
TIREE G | Sfa: I R )

rajakarana bahuta karaver | parariitu kaloriica ne-
daverit |

parapidevari nasaverir | ariitahkarana |1 19 ||

One should make this raja-karana of the ‘all’
(ie. the King/atma does) but there should not
be any quarrelling with it (ie. “I do”). In
this way, this *antah-karana should not be-
come a distress and torment for the other/‘all’
*(The antar-karana simply knows but when it
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11.5 RddzZakarana

20.

Yoo

accepts body consciousness then there comes
mind, buddhi, chitta and ego)

Meéli byste uc¢init tuto radza-karanu timto ,vse“
(tj. Kral/Atma kond). Neméla by zde s ni byt
zadna hadka/neshoda (tj. ,ja konam®). Timto
zpusobem by se tato *antah-karana neméla
stat utrpenim a strasti pro to ostatni/,vse®
*(antah-karana jednoduse vi, ale jakmile pfijme
télesné védomi, pak prijde mysl, buddhi, citta
a €go.)

S TG Jield | TIHRl ANHH e |

J&1 HebShel &A1 | U0 gl Ro I

loka parakhtina sardave | rajakaranerin abhimana
jhadave |

punha melaiina ghyavern | durila dore 11 20 ||

The world should be examined and continually
dropped, and by raja-karana your pride should
be dismissed. Again and again you should bring
the people together by this far-reaching con-
nection, “Everyone is my Self”.
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Dasaka XI - Vyznamnd dasaka

21.

Yoo

Sveét by mél byt prozkouman a nepretrzité od-
hazovan a pomoci radZa-karany by méla byt
vase pycha rozpusténa. Znovu a znovu byste po-
moci tohoto dalekosahajiciho spojeni méli spo-
jovat lidi dohromady; ,Vse je mé Ja“.

REeTE g4 v | R A TS|

HHY T EigA ST | IR 1l 2

hiravatasi duri dharaverii | kacaratasi na bolaverm
I

samatriidha padata sodiina javen | yekikade |1 21
[

The arrogant (ie. ego) should be kept at
a distance and that lowly character (ie. mind)
should not be ‘spoken’ with. Therefore this
connection with body consciousness should be

dropped and left behind.

To arogantni (tj. ego) by mélo byt drzeno v pa-
tficné vzdalenosti a s timto nizky charakterem
(tj. mysl) by nemélo byt mluveno. Tudiz toto
spojeni s télesnym védomim je tfeba odhodit
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11.5 RddzZakarana

22.

23.

3o
a ponechat stranou.

U 316l USTRUT | Tl o STEnRe|

Fiaa IRt 3fa:FOT| SRR S0 R

aiseri1 aso rajakarana | samgatari terit asadharana
I

sucita astarin ammtahkarana | rajakarana jane 11 22
[

Now when there is such rajakarana then, thou-
ghtlessness is not being understood; for it is the
very alert antah-karana that knows rajakarana
(ie. it is knowing; knowing has to be dropped if
there is to be pure knowledge).

Kdyz je tu rddzZakarana tohoto typu, pak nebyla
bezmyslenkovitost pochopena; tudiz je to tato
velmi bdéla antah-karana, kterd zna rddzZaka-
ranu (tj. je to védéni; ma-li tu byt ryzi poznani,
védéni musi byt odhozeno.)

3efl TaTE IS | JeHATH aherd A |
FRANH TS | TR 1 20
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24.

Yoo

vrkstmi riidhast ucalaverit | yuddhakartyasa dhaka-
liina dyaverit |
karabaracerir sariigaven | ariiga kaiserir 11 23 |1

That which is *common in all beings (ie.
knowledge/knowing) should be made to grow
and that which causes all troubles and fighting
and sees differences should be pushed aside.
But still these are matters of the ‘all” and not
thoughtlessness. *(maharaj — see the common
in all)

To, co je *spolecné ve vsech Zivych bytos-
tech (tj. poznani/védéni) by mélo naristat
a to, co zpusobuje vsechny problémy, boje
a vidi rozdilnosti, by mélo byt odstréeno stra-
nou. Presto, toto jsou zalezitosti tohoto ,vse“
a nikoli bezmyslenkovitosti. *(Maharadz: |, Po-
chopte to spoleéné ve vSech.)

qTETal a9 QTS| Hifd F ad Ta
TS G ST Fi] FAT Il %

pahatam tar1 sarmpadena | kirti kariri tar? rahena
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11.5 RddzZakarana

25.

Yoo

|
alerr vaibhava abhilasina | kamhin kelyari || 24

You can understood this ‘all’, yet He cannot be
caught. His pervasiveness is everywhere, yet He
stays no-where. He has *majesty and splendour
but has no desire for this ‘thing’. *(The qualities
of the ‘thing’ but He is beyond all these.)

Mizete pochopit toto ,vse“, a presto Jeho chy-
tit /vystopovat nelze . Jeho vSudypritomnost
je vsude, a presto On nezustava nikde. Je
s nim spojovana *velkolepost a majestatnost
*(tj. Kvality této ,véci“, ale on je mimo to
vsechno), avSak On nema touhu po této ,véci
T q1S! T | IR <@l Tl |

U e Y S| G I R4

yekariici pathi rakhaneri | yekarsa dekho na saka-
neti |

aistit navheta kiri laksanem | caturyacii |1 25 ||
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26.

Yoo

Do not keep the support of this jiva and search
out and understand that One; otherwise how
can there be the attention of the wise?

Nedrzte se podpory tohoto dzivy a naleznéte
a pochopte toto Jedno; jak by zde jinak mohla
byt pozornost toho moudrého?

SR CEIREREE R

A FET TS| AR R8N

nyaya bolatarmhi manena | hita teriici na ye mana
I

yethem karithiriica calend | tyagervina 11 26 11

If justice (ie. that eternal Self) and this ‘spe-
ech’ are not valued then, the benefit of thought-
lessness can never come to the mind. But this
‘thing’ ‘here’ will never happen without first gi-
ving up this world.

Pokud si nevazite spravedlnosti (tj. tohoto véc-
ného Ja) a této ,Feci, prospéch z bezmyslen-
kovitosti nemtze nikdy pfijit do mysli. AvsSak
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11.5 RddzZakarana

27.

Yoo

tato ,véc” ,zde® se nikdy nestane, dokud se ne-
vzdate tohoto svéta.

e oYY NN X

Sl Hehle SRS | FUIA Sfeserd alfescs |
I &AT HS | Tt AN e

Srotim kalona aksepileri1 | mhanauna bolileriici bo-
lilerin |

nyiunapiirna ksma keler | pahije srotiri |1 27 11

In the listener there has to be definite and de-
termined understanding. Therefore, only this
‘speech’ is to be ‘spoken’ and in the listener
the incomplete and the complete should be pa-
tiently endured (ie. let whatever comes, come
and whatever goes, go).

V posluchac¢i musi byt rozhodné a odhodlané
pochopeni. Tudiz musi byt ,pronasena“ pouze
tato ,fe¢” a uplné a neiplné by mély byt v po-
sluchaéi trpélivé sndseny (tj. necht prijde, co
prijde a odejde, co odejde).

-"{i%[ﬂ AN PN
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Dasaka XI - Vyznamnd dasaka

Yoo

TR NUTEYUHH A GEaTll vl 2.4

.....

rajakarananiripananama samasa panicava 11 5 |1
11.5

Timto konci 5.kapitola 11.ddsaky knihy Dd-
sbodh s nazvem ,RddZakarana“

Preklad z anglictiny — Gabriela Addmkovd 2017
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11.6 Znaky Mahdnty
(duchovniho ucitele)

THE GETE1 ; Hed &0
samasa sahava : maharita laksana
The Nature of the antar-atma

|| Sri Ram ||

1. 38 "% AR | SEH IS 2 |
A 3% = | Rl TG0 2

Suddha netakerr lyahaverit | lehona suddha sodha-
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Yoo

verit |
Sodhiina suddha vacaven | cukorit naye |11 11

He should write this story of the ‘all” well and
accurately and while writing, any errors should
be properly corrected. Having corrected any
errors, He should read it clearly, without ma-
king any mistakes. (To forget this imagined
world and be ever present is to write properly;
and to read clearly is to witness it)

Mel by psat pribéh tohoto ,vSe“ spravné a
presné a pii psani by mél peclivé opravovat
vsechny chyby. A poté, co opravi vsechny chyby,
by mél to, co napsal, zietelné a bez chyb precist.
(Spravné a presné psat znamend zapomenout
na tento vymysleny svét a byt neustdle v pri-
tomnosti a zietelné ¢ist znamenda byt pouhym
svédkem.)

2. ToxHlcsd ARl “HE&d FUATl 9ISl ANH TEe
e
tukucickene (e is ik (IR
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11.6 Znaky Mahdnty (duchovniho ucitele)

Yoo

viskalita matruka nemasta karavya | dhatya
janona sadrdha dharavya |
raritga rakhona bharavya | nana katha 11 2 11

This mother of creation (ie. mula maya) should
restrain the scattered and disordered ideas and
concepts. Through firm conviction, bold and
skilful knowing should be held (ie. ‘I am not
a body; I am Knowledge and my nature is to
be and to effortlessly know’). The splendour of
this ‘story’ should be guarded and it should fill
up this world of the ‘many’ stories (ie. every
thought is the beginning of another story).

Tato matka stvoreného (tedy mula maja ) by
se meéla stranit vSech pomylenych ideji a kon-
cepti, které se vsude kolem rozbujely. S podpo-
rou pevného presvédceni je tieba udrzovat jasné
a hluboké poznani (tedy . ja nejsem télo; jsem
Poznani a mou podstatou je byt a prirozené veé-
dét®). Vznesenost tohoto ,,pfibéhu* by méla byt
stfezena a méla by naplnit cely svét vSech ostat-
nich ,mnohych“ pfibéhu (kde kazda myslenka
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Dasaka XI - Vyznamnd dasaka

¥es
je pocatkem dalsiho pribéhu).

3. SAUTET |l A 91 HTTEr S0ed 7 31
FESTATO FHIEr 7 91 HfEE I 20
janaydcerit sargatam na ye | samgaydcerit ne-
masta na ye |
samajalyavina karithiriica na ye | koniyeka 11 3 11

‘I am’ and I do not exist, are quite different
and such differences are understood by Him.
Knowing cannot be thoughtlessness and thou-
ghtlessness cannot be limited to knowing. But
without first understanding this ‘thing’ there
cannot be that One who is within everyone.

L,Ja jsem‘ a ,ja neexistuji“ jsou naprosto
odlisné stavy a On tyto rozdily chépe. Po-
znani nemuze byt bez-myslenkovitosti a bez-
myslenkovitost nemiize byt omezena na po-
znani. Ale aby mohl byt pochopen Onen Jediny,
ktery je ve vSech, musi byt nejprve pochopena
tato ,véc®
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11.6 Znaky Mahdnty (duchovniho ucitele)

Yoo

4. TG oo Sl TR
A S&UTI dle FE 1l 9
harikatha nirtipana | nemastapanen rajakarana |
vartayacerit laksana | terithi asaveri |1 4 11

This ‘story’ of wishnu (ie. knowing) has the re-
straint of rajakarana (‘He does’ ie. knowledge).
Therefore even while ‘experiencing’ this sense
of existing, that Reality should be unders-
tood (He uses knowledge but does not touch
knowledge).

,Pribéh*  Visnua (tedy védéni) je ovladan
rddzakdranou (,On je konatelem vSeho* — tedy
poznani). A proto, i kdyz je ,zakousen“ tento
pocit byti, dulezitéjsi je pochopit Skutecnost
(On pouziva poznéni, ale viibec se poznani ne-
dotykd).

5. @i SO @i S| TR s o |
Hehloshid @l ST | FHTH | 4 1
pusoti jane saritgot jane | arthamtara kariri jane
I
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Dasaka XI - Vyznamnd dasaka

Yo
sakalikanicerit rakhom jane | samadhana |1 5 11

Due to knowing, that purush pushes away the
‘many’ thoughts and due to knowing, that
purush invites thoughtlessness within. Due to
knowing, that inner meaning gets revealed and
due to knowing, that purush protects this ‘all’
and this brings complete contentment/samad-
han.

Diky poznani odhodi tento purusa ,mnohé“
myslenky a diky poznani pozve dovniti bez-
myslenkovitost. Diky poznéni se vnitini vy-
znam plné rozvine a diky poznani tento purusa
chrani toto ,,vse“ a to mu prinese naprostou spo-
kojenost/samddhana.

6. el Gl ATE ok | WIETUT ek S0 |
ST fefdies | AN & |
dirgha sticana adhim kale | savadhapanem tarka
prabale |
janajanoni nivale | yethayogya |1 6 11
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11.6 Znaky Mahdnty (duchovniho ucitele)

Yoo

At the source, He has this continuous and deep
acquaintance with prakruti. With alertness and
penetrating discernment, He goes on knowing
more and more and in this way becomes pure.

Uvnitf ma neustalé a hluboké pochopeni pra-
kruti. Pozorné a s bedlivym rozliSovanim zis-
kava stale vétsi poznani a tim se procistuje.

. @Taﬁa‘[ | ~ . ~ . |
qTaTeb fcdd | Fehes FHial |l ol
aisd jane jo samasta | toci mahariita buddhimariita

I
yavegaler ariitavamta | sakala karithirin |1 7 11

When that purush knows this ‘all’ then, He
possesses the buddhi of a mahanta. But without
this ‘speech’; this ‘all thing’ is sure to be de-
stroyed (by the body intellect/buddhi).

Jakmile tento purusa poznal toto ,vse®, potom

je drzitelem buddhi mahanty. Ale bez této ,,feci“
je tato ,véc vse“ dozajista odsouzena k zaniku
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¥es
(prostrednictvim télesného intelektu/buddhi).

8. TlcEdes AU | g Hiddl SE T4 |
AT A (4 | Gt =l ¢ |
talavela tanamanen | prabamda kavita jada vaca-
ner |
majyalasi nana cinheri1 | sucati taya |1 8 |1

He plays the *tala while singing this divine
poem of the Saints and then the ‘many’ lowly
qualities gather together as this ‘all’ around
Him. *(He forgets the world and sees Himself
in every action)

On hraje *tdlu a zpiva tuto bozskou bésen
Svétcu a diky tomu se ,mnohé* nizsi kvality
sjednocuji v tomto ,vSe“ kolem N&j. *(Zapo-
mene na svet a vidi Sebe Sama v kazdém ¢inu.)

9. ST IHAE X Ml F Tafa
ST B AR Tenit= I <
jo yekamtasa tatpara | adhiri kari pathamtara |
athava Sodht arthariitara | gramthagarbhincen ||
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11.6 Znaky Mahdnty (duchovniho ucitele)

10.

e
91l

That purush is absorbed in His own aloneness,
for He has imbibed the teachings of his guru and
has found His own beginning.!! He has searched
and found out the inner meaning and essence
of the scriptures.

Tento purusa je ponoren ve své samoté, pro-
toze vstrebal uceni svého Gurua a nalezl Svij
vlastni pocéatek. '? Hledal a nalezl skryty vy-
znam a podstatu posvatnych texti.

T (e ST Rl | i 91 318 aat|
T Sihi I | fERees Il 201
adhtriica sikona jo sikavi | toci pave srestha padavi

1 Gospel of Thomas — Blessed is the one who stands at the

beginning: that one will know the end and will not taste death.

12 Bvangelium Sv. Matouse — 18. Uéednici Tekli Jezisovi: Po-

véz ndm, jaky bude néas konec. Jezis rekl: Uz jste odkryli po-
catek, ze se ptate po konci? Tam, kde je pocatek, tam bude
i konec. Blazeny je ten, kdo stoji na pocatku. Takovy pozna
i konec a neokusi smrt.
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11.

Yoo

qumitalya lokariisa ugavi | vivekabalerir |1 10 11

That purush has studied this *source from
where all learning has arisen and thereupon,
He has acquired thoughtlessness. By stead-
fast vivek the entanglements within this world
have been unravelled. *(From this place of
knowledge/‘I am’ ie. the beginning of space and
time; all worldly knowledge has arisen)

Tento purusa prostudoval zdroj, ze kterého
vyvéraji vsechna uceni, a tim dosahl bez-
myslenkovitosti. Pomoci neprerusované wvivéky
se vSechna pouta k tomuto svétu uvolnila. *(7Z
tohoto mista poznani/,ja jsem*, tedy z mista,
odkud vyvstava cas a prostor, vzeslo veskeré
svétské poznani.)

e G I G| kvl Gl A1ui Gl

ek T 30T G| F&aA AT 22 1)

aksara sumdara vacanerir suridara | bolanen su-
rirdara calanerin surivdara |
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11.6 Znaky Mahdnty (duchovniho ucitele)

12.

Yoo

bhakti jfiana vairagya sumdara | kariina davi |1 11
I

Then He ‘writes’ beautifully and He ‘reads’
beautifully. Then He ‘speaks’ beautifully and
‘moves’ beautifully. Then He is the expression
of beautiful devotion/bhakti, knowledge/gnyan
and renunciation/vairagya.

Potom On krasné ,pise“ a On krasné ,cte“
Potom On krasné ,mluvi“ a krasné se ,po-
hybuje®. Potom je On ztélesnénim ptvabné
oddanosti/bhakti, poznani/dzndna a nezauja-
tosti/vairagya.

ST Jer Mae | AT ST gaTe |
€Ul e g8 | T AR eR

jayasa yetnaci avade | nana prasaringirit pavade |
dhitapaneri pragate dade | aisa navhe 11 12 ||

When that purush has a great fondness for
proper effort (ie. forget everything) then, the
‘many’ efforts enter within this ‘I am’ con-
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13.

Yoo

nection. With patience and courage He finds
Himself and thereafter never loses Himself
again.

Jakmile m4 tento purusa velikou ndklonnost ke
spravnému usili (tedy zapomenout na vse), po-
tom ,,mnoha“ usili vstoupi prirozené do tohoto
spojeni . ja jsem“ Trpélivé a s odvahou hleda
a najde Sebe Sama a pak uz Sam Sebe nikdy
neztrati.

HEFSHS ad S0l | I fiveet S|

TSR T S0 | SO N 230
samkadimadhern vartorin jane | upadhimadherm
milori1 jane |

aliptapaneri rakhom jane | apanast |1 13 11

He knows how to exist within the difficulties;
He knows how to stay within the limiting con-
cepts; He knows and protects His own Self by
remaining aloof.

On vi, jak zit uprostred tézkosti; On vi, jak

172
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14.

Yoo

prebyvat v omezujicich konceptech; On zné
a chrani Své vlastni J& tim, ze zlstava od toho
vseho stranou.

TS 0 el 35| o St HIS e |

ST ST SR S | IE AS1 221l

ahe tar1 sarvar thami | pahori jatarin kotheriici
nahim |

jaisa amtaratma thairica thati | gupta jala 11 14

His presence is within this ‘all’ place but if one
tries to find Him, *He is not found anywhere.
For He is just like the antar-atma and is hidden
within His original place. *(maharaj — you are
yourself He. .. how to kiss yourself?)

Mistem, kde je neustale pritomen, je toto ,vse",
ale kdyz se ho c¢lovek pokousi hledat, nemtize
*Jej nikde nalézt. Protoze On je vlastné to-
tozny s antardtma a je skryt uvnitr, tam, kde
je jeho prapuvodni misto. *(Randzit Maharddz
— vy sami jste On. .. jak mtzete dat sami sobé
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15.

16.

Ao
polibek?)

AT KN 78| Tl S ot A fad|

A R addiad | S ew

tyavegaleri karithiriica nase | pahon jatam to na
dise |

na disona vartavitase | pranimatrarist |1 15 |1

Without that purush this ‘thing’ cannot be and
even when one tries to see Him, still He cannot
be seen. And though He is not seen still, He
presides over all the activities in the prana (He
functions through knowledge and is the Knower
within the senses).

Bez tohoto purusi by tato ,véc* nemohla exis-
tovat, ale i kdyz se Jej ¢lovék pokousi zahléd-
nout, tak se mu to nepodari. A prestoze jej neni
mozné spattit, tak je vladcem vsSech c¢innosti
v prdné. (On kona prostrednictvim poznani a je
Poznavajicim ve smyslech.)

JET &g A | Tgd ST 2T F4)
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11.6 Znaky Mahdnty (duchovniho ucitele)

17.

Yoo

A v 2 e | €ges GEAT I 2& Nl

taisaca hahi nanapari | bahuta jandsa sSahane kari
I

nana vidya tya vivari | sthiila stiksma |1 16 ||

Just as His thoughtlessness has become the
ways of the ‘many’ thoughts, so too, by exerci-
sing wisdom, He has made the ‘many’ into this
‘all” These ‘many’ knowledges have been very
carefully investigated and the gross self has be-
come brahman.

Tak jako z Jeho bez-myslenkovitosti mohou vy-
vstat cesty ,,mnoha‘“ myslenek, tak také naopak
diky Jeho moudrosti se ,,mnohé® navraci do to-
hoto ,vse®. Tyto ,mnohé* védomosti byly pec-
livé prozkoumany a hrubé ja se stalo brahman.

ATUTERRAT ZMETO Elelt| d Tew | Rl
SOOI FEA | G SN 2ol

apanakaritam sahane hoti | te sahajaci soye dhariti
I

janatepanact mahariti | aisi ase 11 17 |1
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18.

Yoo

He has become wise on account of Himself (ie.
worship God by being God) and effortlessly He
maintains His own natural state. All this is due
to this knowingness within that mahanta.

On se stal moudrym diky Sobé Samému (tedy
uctivej Boha tim, ze jsi Bohem) a s lehkosti
udrzuje a vyzivuje Svij prirozeny stav. To vse
se déje diky védomi uvniti tohoto mahdanty.

Tl S i | 7 F 7 FE Tl

FO T ITH | FE SN 2

rakhori1 janerit nitinyaya | na kari na karavi anyaye
I

kathina prasaringtrit upaye | karirin jane |1 18 11

By knowing, He protects justice (ie. that eternal
Self) and does not do any injustice (ie. become
body conscious), nor does He cause injustice
to be done. By knowing, there is this remedy
within the difficult and harsh situations of this
gross world.
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11.6 Znaky Mahdnty (duchovniho ucitele)

19.

Yoo

Pomoci poznani chrani spravedlnost (tedy ono
vecné Ja) a nedéla nic nespravedlivého (tedy
neklesd na troven télesného védomi), ani ne-
dopusti, aby néco nespravedlivého vzniklo. Po-
znani predstavuje 1ék na obtizné a suzujici si-
tuace tohoto hrubého svéta.

TG 6N RO i SR Sgarn|

T Tl AT IO7 AT 2R

aisa purusa dharaneca | toci adhara bahutarica |
dasa mhane raghunathaca | guna ghyava 1119 11

Such is the understanding of that purush. He
is the only support for this ‘all’. ramdas says,
“Accept that guna (pure sattwa of knowledge)
from Lord ram” (maharaj — if you don’t under-
stand the Master’s swarup, you can never know
the Reality).

Takové je poznani purusi. On je jedinou podpo-
rou pro toto ,vsSe“. Rdmdas tika, ,Prijmi tuto
gunu (Cirou sattvu poznani) od Péna Rdmy“.
(Maharadz — Nepochopite-li Mistrovu svaripu,
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¥es
nemuzete nikdy poznat Skutecnost.)

gﬁ:{ﬁ ':\ o PN
He dSFUTAERUHH FHHE |21dTll & Il 22.%

_____

mahariitalaksananiripananama samasa sahava ||
61111.6
Timto konci 6.kapitola 11.ddsaky knihy Dd-
sbodh s ndazvem ,Znaky Mahdnty/duchovniho
ucitele
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11.7 Plynouci reka

U qrad ; =96 4l
samdsa satavd : caviicala nadi
The Moving River

|| Sri Ram ||

1. =Ie5 AIGt I[H T | SO q1aE G SR
S Jehe! 9Tl M| S A= N 2
camicala nadi gupta gariga | smaranerin pavana
kartri1 jaga |
pracita rokadi paha ga | anyatha navhe 11 1 ||
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Yoo

There is this ‘moving’ river and she is the hid-
den ganga. When the mind remembers her then,
it becomes pure. Now understand this ever-
present ‘experience’ and do not go to that river
(in north India).

Je tu tato plynouci reka, jiz je minéna skryta
ganga. Pokud si ji mysl pripomina, cisti se.
Nyni pochopte tuto vécné-pritomnou ,zkuse-
nost* a neodchazejte k tece (v severni Indii).

2. Heleh TS| [+HIUl STl | TS o T |
IHE ATE T SRAST| A FOL N R
kevala acarircalirii nirmana jali | adhomukherir ba-
lem calili |
akharivda vahe par1 dekhili | nahtrica kontrir |1 2
I

In that unmoving pure knowledge she has ap-
peared but then, she started to flow *down-
wards with great force. She is always flowing
but she cannot be seen by anyone. *(By loo-
king outwards one starts to objectify)
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Objevila se v tomto nehybném ryzim poznani,
ale pak zacala silnym proudem *téci smérem
dolti. Tece neustale, ale nemiize byt nikym spat-
fena. *(Kvuli pozornosti obracené smérem ven
zacne ¢lovék objektivizovat.)

. T5U1 IR0 WiaX | IHSTT AT |

ST FETHA| 3R 3R 2

valaner varikanerin bhovare | ukalya taramga
jhare |

lada lata katare | thai thaim |1 3 |1

In this ‘moving’ river of knowledge there are
many different forms spinning and turning
around. They gather together; they spread out;
they show great enthusiasm and affection; they
lose all sense of direction and connection to this
knowledge and finally wear out. These lumps of
mass, rise up, turn around, get frightened and
wear away in the confusion.

V této ,plynouci” fece poznani existuji rizné
formy tocici se a krouzici dokola. Shlukuji se
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i rozestupuji; projevuji velké nadseni a rozru-
seni; ztraceji veskery smysl pro orientaci a na-
pojeni na toto poznani, az se nakonec unavi.
Tyto hromady mas nartstaji, prevraci se, stra-
chuji a vycerpavaji se ve viru zmatku.

4. F B T | TR aTe BB |
AT bRl WBIe | 9965 Uit Il 1|
Suska jalace calala | dhara dhababe khalala |
cipalya calakya bhalala | capala pant |1 4 |

The passions of a married couple overflow and
cause foolishness and bewilderment. Then there
comes painful falling down of offspring and ro-
aring chatter. They have all been forced toge-
ther and with much activity they tumble along
in these waters.

Vasen manzelskych part prekypuje a zptisobuje
potiesténost a zmatek. Pak prichézi bolestivy
pad z potomstva a Tvouci tlachani. V téchto
vodach se vsichni spolecné vali se spoustou ak-
tivit.
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5. U1 §91 EaTe | AUE IS ||
& G2 HITe | U] Rt w
phena phuge helave | sairavaira udaka dhave |
theritba phut mojave | anurenu kiti |15 11

The poison of pride swells up and then these
elemental waters (ie. ‘soft” objectification) run
unrestrained in every direction. Due to various
affections and ‘many’ regards, this pure water
becomes the ‘many’ tiny drops of spray. (Pure
water is ‘I want nothing, for I do not exist’” and
when this wants so many things then, it gets
reduced to a spray of ‘many’ disorderly drops

)

Jed pychy bobtnd a poté se tyto zivelné proudy
(,jemna“ objektivizace) nevazané rozebéhnou
do vsech sméri. Dusledkem mnozstvi rtiznych
zalib a ,mnoha“ projevil tcty se voda méni
na spriku ,,mnohych drobnych kapicek. (Cirou
vodou je minéno: ,Nic nechci, protoze ja nee-
xistuji. Kdyz chce voda mnoho véci, pak se z ni

183



Dasaka XI — Viznamnd dasaka

Yoo

stane rozstriknuta sprska ,mnoha“ chaotickych
kapicek.)

~ ha . = ey o~
6. TETY aTEd Sag | AT e TS|
Teh 9 S| TSA IS 1 & |l
vosane vahati udariida | jhotave darkute dagada |

khadakeri1 beterin ada | valasa uthe |1 6 11

Then that vast paramatma raves and talks in Its
sleep of business and troubles. Then these jiva
get sweep along together like a group of fools.
Moving along, around and around, to troubles
caused by obstinate friends and family. It is just
like a brawl.'?

Bsiddharameshwar maharaj — It is not possible that any-
thing or anyone belongs to you, because that Self is inde-
pendent. A husband says, “my wife” and a wife says, “my
husband,” so who belongs to whom? It is not possible for one
object to belong to another. Oh fool! Though you say that they
are all mine, have they become yours? Only as long as there is
a need to do something, there is the pretence of relations. But
those whom you believe belong to you, and whom you serve,
can only go up to your grave when you die, and afterwards they
can only proclaim that you have died. Relatives bring miseries
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11.7 Plynouci reka

Pak toto rozlehlé paramdtma fantaziruje
a mluvi ze Svého spanku o pracovnich zale-
zitostech a problémech. Tito dZivové se na-
sledné zmitaji spolecné jako banda hlupakt.
Krouzi porad dokola kvuli problémtm zptiso-
benym tvrdohlavymi kamarady a rodinou. Je
to stejné jako hadka. '

. G2 ! gEF e | FSI0T A Ulen|

312 312 Jee Ted| G | o)

myda bhiim1 tutona gelya | kathina taisyaci rahilya
I

that thaim udamda pahilya | srstimadhem |1 7

and family only brings troubles.

14 Siddharaméshvar Maharddz: Neni mozné, aby vse nebo
vsichni patfili vdm, protoze ,Ja“ je nezavislé. Manzel rika
,moje zena“ a zena rika ,muj manzel“, tak kdo nalezi komu?
Neni mozné, aby jeden objekt patiil nékomu dalsimu. O,
bléazne! Dejme tomu, ze feknete, Ze vSechno je vaSe, stane se to
vse opravdu vasim? Jen dokud je tu potfeba néco délat je tu
predstirani/zaminka piibuznych. Ale ti, o nichZ se domnivéte,
Ze vam patri, a jimz posluhujete, mohou po vasi smrti ako-
rat tak navstivit vas hrob prohlasit, Ze jste umfeli. Pribuzni
prinaseji nestésti a rodina zptisobuje jen problémy.
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The ‘soft’ thoughts get dissolved and washed
away, and the hard and gross objects remain.
Then that vast paramatma who was understood
at every place is lost within this gross world.

,Jemné® myslenky se rozpustily a byly smyty
a tézké a hrubé objekty zustaly. Pak se toto
rozsahlé paramdtma, které bylo chapano na kaz-
dém misté, ztratilo uvniti hrubého svéta.

8. U d TEA I | T TR TS|
I Hiweld ks | @l ¢l
yeka te vahataci gele | yeka valasamadher padile |
yeka samkadiriita adakale | adhomukha 11 8 |1

Looking downwards that One cares for and che-
rishes the gross and so, gets carried off to its
death. That One falls into this whirlpools of en-
dless lives and that One holds fast to idleness
and troubles.
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10.

Yoo

Hledic smérem doli toto Jedno pecuje a ochra-
nuje to hrubé a je unaseno ke své smrti. Toto
Jedno padéa do viru nekonecného poctu zivoti
a je pevné pripoutano k marnosti a problé-
mum.

. I SMYEIEE 7| I Feferd &

R d TS | IO 3RS 1 R

yeka apataapatoriica geli | yeka ciradacirdoriica
melir |

kitiyeka te phugalini | pant bharalerin |1 9 ||

That One gets beaten and leaves the house.
That One gets injured and dies. That One wi-
thin the ‘many’ takes so much pride of this, bag
full of water.

Toto Jedno je bito a opousti dim. Toto Jedno
je zranéno a umira. Toto Jedno uvnitt ,,mnoha“
prijima tolik pychy jako kybl plny vody.

T Fe8Td e | o Hed i ST T |
JIHERM T S| JALET U 20|l
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yeka balace nivadale | te pohataci ugamasa gele |
ugamadarsanerit pavitra jale | tirtharipa |1 10 |1

But the One who had correctly understood
and had unshakable conviction, swam to the
*source of this river and was purified by this ‘vi-
sion’. He Himself became this holy river. *(ma-
haraj- the whole world is going to the east
and the Master takes you to the west, where
Knowledge sets)

Ale Ten, kdo ma spravné pochopeni a neo-
chvéjné presvédceni, doplaval ke ,zdroji“ této
reky a byl jeji ,vizi“ ocistén. On Sam se stal
posvatnou fekou. *(Maharadz: Cely svét smé-
ruje na vychod, ale Mistr vas bere na zapad,
tam kde zapadd Poznani.)
aY SRR o | SRtiedadidl €|

T ATl [Hes | FhesE dgill 22
tetherin brahmadikaniciri bhuvanerit | brahmarida-
devatariict sthanem |
upharati gamga pahatar milaneri | sakalarisa te-
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12.

Yoo
ther |1 11 11

‘There’ (ie. brahman) has become this place of
the goddess (ie. mula maya) of the brahmanda
and ‘there’ has become these three worlds of
lord brahma, vishnu and mahesh (ie. waking,
dream and deep sleep). But when you under-
stand this ganga, flowing in the opposite di-
rection, then this ‘all’ again meets brahman
‘there’. (maharaj- knowledge comes to you, not
the other way around)

»Tam* (tj. brahman) se stalo mistem bohu (tj.
mula maja) této brahmdnandy a ,tam* se stalo
témito tfemi sveéty pana brahmy, visnua a ma-
hése (tj. bdéni, snéni a hluboky spanek). Kdyz
ale pochopite tuto gangu tekouci v protisméru,
pak toto ,vSe* se opét setkd s brahman — ,tam*
(Maharadz: ,Poznani prijde k vam, zadn4 jina
cesta neni.)

T TG ARl o5 | 1 b "] 9o |
AT hacs | bl AT 2R

189



Dasaka XI - Vyznamnd dasaka

13.

Yoo

tya jalaaiserin nahi nirmala | tya jalaaiserit nahirit
caricala |
aponarayana kevala | bolije tyast || 12 |1

There is no water as pure as this water and
like this water there is none more active. This
knowledge of ‘I am’ should first be understood
and then that pure knowledge should be reali-
zed (ie. no-knowledge).

Z4dna jind voda neni tak ¢istd, jako je tato.
Jako takova uz nema zadnou dalsi ¢innost/po-
hyb. Nejdiiv je treba pochopit toto poznani ,,Ja
jsem“, a pak by mélo byt realizovano toto ryzi
poznani (tj. ne-védeéni).

TG T SiaNieh! | Tl aTe Fawhies |
RIS | TEe! TRt 2Rl

mahanadi  pari aritaralim | pratyaksa vahe
sarvakalir |

svargamytyupatali | pasarali paha |1 13 |1

This great river is just like space. But within
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14.

Yoo

this ‘time of the all’, sensory perception has
come and this causes this ‘all’ to flow in a dow-
nward direction. Therefore understand this ex-
pansion of heaven, this world of death and hell!
(The three worlds of dream, wakefulness and
sleep have been caused by forgetting this ‘all’
and objectifying)

Tato velkd teka je jako prostor. Ale uvnitt
tohoto ,Casu vse“ se objevilo smyslové vni-
rem domu. Proto pochopte vysvétleni nebe,
svéta smrti a pekla! (TTi svéty snéni, bdéni
a spanku byly zptisobeny zapomenutim tohoto
,vse“ a objektivizovanim.)

aramd et foam ford Sam ) Tosan|

AT ST SRR AREE a1l 22
adhordha astahi disa | ticerit udaka kari valasa |
janate janati jagadisa | sarikhica te |1 14 ||

When this river flows down in all eight directi-
ons then, these waters of maya are formed into

191



Dasaka XI — Viznamnd dasaka

15.

Yoo

a whirlpool. However, when the Knower knows
this river, then it becomes just like that ‘Lord
of the world’ (ishwara/purush; then it returns
from where it came).

Jakmile tece tato feka dolti osmi sméry, vytvori
tyto vody madji vir. Nicméné kdyz Znalec reku
znd, stava se ,Panem svéta“ (isvara/purusa;
pak se vraci tam, odkud prisel.)

el AT 3% WS | IS THIR I |

FRcila o a=ch | HERTET I 2x

anamita patririt udaka bharalerir | kotherin pajhapaj-
haroriica geleri |

kittyeka teri1 vecaler | samisarasi |1 15 |1

That endless paramatma is this water that fills
the many vessels (ie. many bodies). But this
water leaks out of these forms and that One in
the ‘many’ wastes away in samsar.

Toto nekonecné paramdtma je touto ftekou,
ktera plni mnohé nadoby (tj. mnoha téla). Voda

192



11.7 Plynouci reka

16.

Yoo

vsak z téchto forem unika ven a toto ,Jedno*
v ,mnoha“ je promrhano v samsdre.

YR o Feae | JFE o Bae |
I d [ | gEe &l 25 |l

yekyasamge teri1 kadavata | yekyasarmgerit terir gu-
lacata |

yekyasarige te tikhata | turata ksara |1 16 ||

By the company of one, that Reality becomes
bitter and by the company of another, That be-
comes sweet. By the company of others, That
becomes pungent, astringent or salty (in the
illusion of samsar that Reality, like pure wa-
ter, takes on the attributes of the surroundings
it is placed in).

Diky spolecnosti jednoho se Skutecnost stava
hotkou a diky spolec¢nosti dalsiho se stava slad-
kou. Diky spolec¢nosti ostatnich se stava ¢pici,
trpkou nebo slanou (Skutecnost jakozto ¢ira
voda prijimé v iluzi samsdry atributy okoli,
do néhoz je umisténa.)
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17. S S qer eS| i qgat frees |

18.

TGS P ol | TESIU || 2ol

jya jya padarthasa mile | tetheri tadriipaci misale
I

sakhole bhiimisa turitbale | sakholapanen |1 17 ||

When that purush meets this ‘object’ then,
‘there’ mixes with it and becomes like this ‘ob-
ject’ (purush becomes like His prakruti ie. wit-
nessing). If the objects are gross then the earth
accumulates there and that purush becomes
a gross objective body.

Jakmile se purusa setkd s ,objektem®, pak se
s nim toto ,tam® smicha a stane se takovym,
jaky je tento ,objekt“ (purusa se stane jako
Jeho prakrti, tj. pozorovanim). Jsou-li objekty
hrubé, pak se zde nahromadi zemé a purusa se
stane hrubym objektivnim télem.

o * A N ha¥ haN

TSI T &id | ST e ST
el g | I geran g

visamadherin visaci hoterir | amytamadhert milona
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jate |
sugamdhin sugaridha terin | durgamdhinm durga-
tiidha 1118 11

If That mixes with poison then It becomes po-
isonous. If That mixes with nectar then It be-
comes nectar. In the fragrant, that Reality is
fragrant and in the stinking, That is stinking.

Pokud se To smisi s jedem, pak se stane je-
dovatym. Smisi-li se s nektarem, pak se stane
nektarem. Uvnitf viiné je tato Skutecnost viini
a v zapachu je zapachem.

TOTY ST fifes | ST Ao feidos |

1 IHMT ARAT A Fob | IGHEATN -

gunirit avagunii mile | jydacer tyapar? nivale |
tya udakaca mahima na kale | udakerivina 11 19

In that pure guna and in these mixed gunas
that Reality is mingled. And when there is the
thoughtlessness of that purush then, that Rea-
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lity gains Its purity once more. But understand,
that Reality cannot be realized, without this
water of knowledge (this water/knowledge is
that Reality and on account of this knowledge,
that Reality has taken form. And on account of
this knowledge, That Reality becomes formless
again).

Skutec¢nost byla smichana s ryzi gunou a smeé-
sici gun. Kdyz je zde bezmyslenkovitost purust,
pak Skutecnost znovu nabyde Svou ryzost. Po-
chopte vsak, ze Skutecnost nelze realizovat bez
této vody poznani (tato voda/poznani je touto
Skutecnosti a kvili tomuto poznani prijala Sku-
tecnost formu. A rovnéz kvuli poznani se Sku-
tecnost stane opét bezforemnou.)

35 ATE ARAR = Feb G| Hf T

BT Feed | lees PR |l e |

udaka vahe apararpara | na kale nadi kirit sarovara
I

jalavasa kariina nara | rahile kitiyeka |1 20 |1
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This water of knowledge flows on forever and if
one does not understand it then, it gets called
a *river or a lake (ie. objective knowledge). And
then, that One in the ‘many’ stays as a man
living within this knowledge (this whole world
of ‘me” and ‘mine’ is nothing but imagination;
just like a dream world). *(maharaj- the boy
says, ‘look father it is water. ‘No,” the father
says, ‘it is the sea. The boy was right, there
was only water, but you put more ignorance in
him and call it an ocean or a river)

Voda poznéni neustale tece, ale pokud ji do-
tyCny nerozumi, pak ji nazyva *Fekou nebo je-
zerem (tj. objektivnim poznanim). A pak toto
Jedno uvnitt ,mnoha“ setrvava jako clovek zi-
jici uvnitt tohoto poznani (tento cely svét po-
citi ,,ja“ a ,,moje* neni nic nez predstava/ima-
ginace; jako snovy svét). *(Maharddz: ,Chlapec
rika otci: ,,Podivej, toto je voda.* A otec odpovi:
»,Ne, to je mote.” Chlapec mél pravdu, byla tu
pouze voda, otec ho ale uvedl do nevédomosti
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a nechal ho nazyvat vodu motrem nebo tekou.)

U SHS T | I A e |

da o anii emed | i AR k20
ugamapailikade gele | tether paratona pahiler |
tamva terr panica atalerit | karithirin nahiri 11 21
[

But when one goes beyond its source™ and from
‘there’ looks back then, at that time, this water
has dried up and there is no ‘thing’. *(maharaj
— know its zero and you are beyond it or not)

Pokud se vsak vydate za/pred svij zdroj* a od
tohoto ,tam“ se ohlédnete zpét, v tu chvili
voda vyschne a neni tu zadna ,véc“. *(Ran-
dzit Maharddz: ,Poznejte jeji nulu/neexistenci
a jste za/ptred, nebo ne?) (Nisargadatta Ma-
haradz: Zatimco mluvim, vedu vas k prameni;
z néj vyvera voda po kapkach. Tato voda se
poté stane rekou, vyusti do more. Ja vas znovu
a znovu privadim ke zdroji. Jakmile dojdete ke
zdroji, zjistite, ze zde ve skutecnosti zadna voda

198



11.7 Plynouci reka

22.

¥
neni, voda je ozndmeni ,J4 jsem*®.)

g AR I IR |

3T T AR el |RT I 31

vrttisunya yogesvara | yaca pahava vicara |
dasa mhane vararivvara | kiti samgorit |1 22 1

Then this ‘I am’ of zero/nothing becomes that
Lord of yoga beyond zero and the thoughtles-
sness of this ‘speech’ is understood. The servant
of ram says, “Again and again, dissolve the
‘many’ thoughts in that thoughtless understan-
ding (I do not exist).”

Pak toto ,,J& jsem® této nuly/niceho se stane
timto Panem jdgy za/pred nulou a bezmyslen-
kovitost této ,Tec¢i“ je pochopena. Sluzebnik
Ramy tikéa: ,Neustale znovu a znovu rozpous-
téjte ,mnoho* myslenek v tomto bezmyslenko-
vitém pochopeni (Ja neexistuji).”

g!%[ﬂ '\\\ o PN
WWWWIIWII 2R
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camicala nadiniriipananama samasa satava |1 7 |1
11.7

Timto konci 7.kapitola 11.ddsaky knihy Da-
sbodh s nazvem ,, Plynouci reka*”

Preklad z anglictiny — Gabriela Addmkovd 2017
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11.8 Prirozenost
Antar-atma

GHTY 2T ; SAqcHTEaTn
samasa dthava : amtaratmavivarana
The Nature of the antar-atma

|| Srf Rém ||

1. 3Tl 3% Teheshdl | HE =T S Al
A W St Flad g

atam vamdiri sakalakarta | samasta devarica jo
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bharta |
tyace bhajantrir pravarta | konitar |11 11

At the source, the doer of this ‘all’ is to be
*bowed down to; for that purush is the sup-
porter of all these gods/gunas. When the mean
and beggarly (ie. your individual mind) bows
down to Him then, you are doing His bhajan.
*(When your mind becomes His mind)

Nejprve je potieba se *poklonit tomu, kdo je
konatelem tohoto ,,vseho®, protoze tento purusa
je zdkladem a podporou vsech bohi/gun. Kdyz
se to nizké a ubohé v tobé (tedy tva indivi-
dudlni mysl) pfed Nim pokloni, tak provadis
skutecny bhadzan/uctivani. *(Kdyz se tva mysl
stane Jeho mysli.)
2. quiferur T A 95| qhe qut df 7 g
e A TS | ST I R
tenervina karya na cale | padilerir parna terithi na

hale |
avaghem trailokyeci cale | jayacent || 2 11
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This action of the ‘all’ cannot take place wi-
thout that Reality and yet that Reality can-
not move even a fallen leaf. Therefore every-
thing in the three worlds is functioning on ac-
count of this mula maya. (Due to the mula pu-
rush/Witness there is this action of mula pra-
kruti but, to that Reality, nothing is happe-
ning)

Cinnosti tohoto ,vSe“ se nemohou odehravat
bez této Skutecnosti, a presto tato Skutecnost
nemuze pohnout ani uschlym listem spadlym
na zem. Vsechny udalosti ve vSech trech svétech
se totiz déji prostrednictvim mula mdji. (Diky
Svedkovi/ mulapurusa jsou tu ¢iny mulaprakrti,
ale Skutecnosti samotné se to nijak nedotyka.)

.l T GRS 1| Sae=aH=aT|

AN T FadF 1 3

to armhtaratma sakalamca | devadanavamana-
vamca |

catvarakhanicatvaravanica | pravartaku [l 3
Il argl
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That inner atma is the director of this ‘all’
and He is the director of these three worlds
of knowledge (ie. dream), ignorance (ie. deep
sleep) and this world of mankind (ie. waking
state of knowledge and ignorance). He is the
director of the four streams of life and the four
levels of language.

Vnitini J4/antar-atma je podporou tohoto
,vse“, On je podporou tii svétia — svéta
bohti/poznani (tedy spanku se sny), svéta dé-
monu/nevédomosti (tedy hlubokého spanku)
a svéta lidi (tedy bdélého stavu, ktery je kom-
binaci poznani a nevédomosti). On je podné-
covatelem ctyT zivotnich proudi a ¢ty druht
recCi.

4. T TR Fehedl T2 | T PFaARTR TR
Thes GEI! 36 | Tkl TEUTH GFTETI 2 1l
to yekalaci sakalarin ghatimi | karl bhinnabhinna
rahati |
sakala systict gosti | kiti mhanona samgavi |1 4 11
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He alone is, the only One within this collection
of the ‘all’ and He is the doer of the ‘many’
different ways. That antar-atma is within this
story of the ‘all’ and from this ‘story’ the gross
world has appeared. Therefore the ‘many’ thou-
ghts should become that thoughtless Self (the
‘many’ is born of this ‘all” and this ‘all’ is born
of that paramatma. Therefore by means of this
‘all’, this gross world can become that para-
matma).

On je tim Jedinym, ktery je uvnitt tohoto
,vse“, On je konatelem, ktery kond ,mnoha‘“
ruznymi zpusoby. Antar-dtma je uvnitt pribéhu
tohoto ,vse“ a kvili tomuto ,,prfibéhu“ se pro-
jevil hruby svét. A proto ,mnoho“ myslenek
by se mélo stat onim bez-myslenkovitym J&.
(,Mnohé“ se zrodilo z tohoto ,vSe* a toto ,vse*
se zrodilo z paramdtma. A proto prostrednic-
tvim tohoto ,vse“ se hruby svét muze stat pa-
ramdtma.)
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5. @ S TR T T A
Heheh W I AR ST SR w0
aisa jo guptesvara | tyasa mhanaveri isvara |
sakala aisvarya thora thora | jayaceni bhogiti |1 5
I

That antar-atma is the hidden Lord (ie. purush)
and it is He who should be called ishwara (ie.
God). In this way, that ‘greatest of the great’
enjoys this glory and grandeur of the ‘all’ by
means of this illusion called maya. (That Re-
ality cannot do or know anything, but by the
medium of maya, That enjoys everything. Still,
It never takes the touch of Its maya/illusion)

Toto antar-dtma je skrytym Panem (tj. Puru-
Sou) a je to On, kdo by mél byt nazyvan Isvarou
(tedy Bohem). Timto zpusobem si tento ,nej-
veétsi z nejvétsich®, prostrednictvim iluze zvané
maja, uziva slavu a velkolepost tohoto ,vse“.
(Tato Skutecnost sama o sobé nemuze délat ani
védét nic, ale proziva vse prostrednictvim madji.
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Nikdy se vsak Svou mdjou/iluzi nijak neposk-
vrni.)

. @ Ui iReet | al fasdh R e

THTE TESTRIAIST| 10T g1l & |

aisd jenen volakhild | to visvambharaci jala |
samadhi sahajasthitila | kona puse |1 6 |1

When that atma knows this mula maya, then
He has become the Lord of creation (ie. antar-
atma; He becomes the Knower and then He is
knowing His reflection). But how can His cre-
ation wipe out that natural state of samadhi?
(Still that paramatma remains aloft from all
this.)

Kdyz toto dtma znd mula mdju, potom se On
stal Panem stvoreni (tedy antar-dtma; stal se
Poznavajicim, ktery poznava Svij odraz). Ale
jak by mohlo Jeho stvofeni vymazat onen pfi-
rozeny stav samddhi? (Paramdtma ziustava ne-
ustale od vseho odtazené.)
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7. o JSi e | det 9 9eS S|
T TaTe faur | Fevita w1 o
avaghem trailokya vivaraveri | tevhari varma pa-
dela thaveri |
avacaterit ghabada sinaveri | nalageci karithin || 7

If everything in these three worlds is investi-
gated then, that essence is discovered. When
that essence is *unexpectantly come upon then,
the wearisome toil and this ‘thing’ even are
not required. *(When one stops trying to know
Him, He is there).

Je-li vSe v téchto tfech svétech nalezité pro-
zkouméno, potom objevis tuto esenci. A kdyz
v tobé tato esence *neocekavané vyvstane, po-
tom vSechno to tinavné pachténi, a dokonce ani
tato ,véc“, nejsou vibec potieba. *(Jakmile se
¢lovék prestane snazit Jej poznat, v tu chvili se
objevi.)

8. UTETdi OET FIU1 T2 | Sl SAqeAT fae TR |
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I T FiohlH TE | FHE I < |

pahatan aisa kona ahe | jo aritaratma vivarona
pahe |

alpa svalpa kalona rahe | samadhanern |1 8 11

When you understand who that antaratma is;
when He has been carefully investigated and de-
termined; when that subtlest of the subtle has
been understood then, He remains, completely
content.

Jakmile pochopis, kym je toto antar-dtma,
jakmile je On peclivé prozkouman a rozpoznan,
jakmile porozumis tomuto nejjemnéjsSimu z nej-
jemnéjsich, zustane tu jen On, ktery je dokonale
spokojeny.

. IR & T qIeTd | faeRas™ Agd e |

TS ar=re | graTgear il & |

are herit pahileriica pahaver | vivaraleriici magu-
teri1 vivaraveri |

vacileriici vacaverit | punhapunha |1 9 11
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My dear! If that thoughtless Self has been un-
derstood then, He should be understood again.
If that thoughtless Self has been investigated
then, He should investigated again. If He has
witnessed then, He should witness again and
again (if you have understood once then why
can you not understand each and every mo-
ment?).

Mtj drahy! Jestlize bylo toto bez-myslenkovité
Ja pochopeno jednou, potom by mélo byt
pochopeno znovu. Jestlize bylo toto bez-
myslenkovité Ja prozkouméano jednou, potom
by mélo byt prozkouméno znovu. Pokud se On
stal svédkem jednou, mél by se jim stavat opa-
kované znovu a znovu. (Pokud jsi pochopil jed-
nou, pro¢ bys nemohl chapat v kazdém dalsim
okamziku?)

ST Hael el | TIETIT HIT 32T |
SRacdT Wehed T | foae @I 2o
amtaratma kevadha kaisa | pahanaract kona dasa |
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em¥ee
dekhilya aikilya aisa | viveka sariige |1 10 ||

What is the size of that antaratma and how big
is the space of that One who knows? It is as big
as that which is ‘seen’ and ‘listened to’. And
when there is such ‘seeing’ and ‘listening’ then,
thoughtlessness arises (you become so big that
you disappear). (maharaj- what is the volume
of knowledge? You can’t say. If you make it this
big then it becomes that big)

Jaky rozmér ma antar-atma a jak velky je pro-
stor, jenz zaujima ten, kdo vi? Asi takovy, jako
néco, co je ,vidéné“ nebo ,slysené”. A je-li tu ta-
kové ,vidéni“ a ,slySeni“, potom vyvstane bez-
myslenkovitost (stanes se tak velkym, az zmi-
718). (Randzit Maharddz — jaky objem ma po-
znani? To nelze urcit. Pokud chces, aby to bylo
takhle velké, tak se to takhle velké stane.)

34E Ufho Iac | AT g US|
ot SEIN aG | HE AU 22 11

udarida aikilerit dekhilerr | amtaratmydsa navace
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puraviler |
prani dehadhart bauleri | kaya jane 11 11 ||

That vast paramatma has become the ‘seen’ and
‘listened to’ (ie. Its own reflection). Still, wha-
tever is ‘seen’ and ‘listened to’ cannot pervade
that antaratma. But tell me, how much can the
one who holds this doll’s body in the prana,
know? (While He knows all that is known)

Toto nezmérné paramdtma se stalo ,vidénym*
a ,slySenym“ (tedy svym vlastnim odrazem).
Nicméné nic ,vidéného“ ani ,slyseného® ne-
miize proniknout do antar-dtma. Rekni mi, ko-
lik toho asi ten, kdo se drzi ubohé loutky téla
v prdané, muze védét? (Kdyz mé poznani On, je
Znamo vse.)

QU Y G| H S S
ferert foraval ST @RIl 2R |

ptrnasa apirna purend | kam jerir akharinda viva-
rend |
vivaratarii vivaratari urend | devavegala |1 12 ||
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The incomplete cannot make complete, the
complete. How can that mula maya investigate
that unbroken brahman? Still if there is this
unrelenting investigation, then the separation
with God does not remain.

Nedokonalé nemtiize dokazat, aby se to, co uz
je uplné a dokonalé, stalo dokonalym. Jak by
mohla mula mdja prozkoumat toto nerozdélené
brahman? A presto, pokud je tu toto nepreru-
sované zkoumani, tak musi nakonec oddélenost
od Boha zmizet.

FeRTRRAUT e | ai ¥k TeUTETd |
i 39t Ryomd | e 23

vibhaktapanern nasaveri | tarica bhakta mhanava-
verit |

nahtriitari verthaci sinaveri1 | khatatoperi 1113 11

One should be called a devotee only when there
is no separation. Otherwise, there is only the
empty and wearisome show of the ‘many’ devo-
tees.
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Skutecnym oddanym je pouze ten, kdo neni od-
déleny. Jinak je tu jen prazdné a vycerpavajici
divadlo ,,mnoha‘ oddanych.

I = T 35T | Bt A desRaas |
AT ST T T 0111 22 1

ugaca ghara pahona gela | gharadhani nahir
volakhila |

rajyamadhiinaci ala | pari raja nene |1 1411

It is like going as a guest to a house and not
recognizing the master of that house. It is like,
coming into a kingdom and not knowing there
is a King.

Je to jako kdyz do domu vstoupi host, ale ne-
rozpozna majitele domu. Je to jako kdyz prijdes
do kralovstvi, ale nevis Ze je tam kral.

N S L

Www&aﬁmﬁﬁmﬁl

S Thos | IS TS 1 2%
dehasarirgerit visaye bhogile | dehasariigerin prani
miravalerit |
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em¥ee
dehadhartyasa cukalerit | navala motherm 11 15 11

Due to the company of this body, these ob-
jects of the senses are enjoyed. Due to the
company of this body, there is this disgrace-
ful exhibition in the prana and this holder of
the body (see 13.1.24, ie. the jiva; by means of
vishnu/knowing, brahma/conceptualizing and
mahesh/not knowing) misses that great marvel
of nirgun.

Kvili tomu, Ze ses spol¢il s télem, jsou tu smys-
lové objekty, které zakousis. Kvili tomuto spol-
¢eni s télem je tu tato nedistojna fraska v prané
a tento vlastnik téla ztraci svij tzasny zazrak
nirguny. (Viz 13.1.24 — dZiva, jenz m4 k dispo-
zici wisnua/védeéni, brahmu/konceptualizovani
a mahése/nevédeni.)

UH Sih A | AT R T el
T T S It dE waE N 2&

aise loka aviveki | ani mhanati amhi viveki |
barerin jyact jaist taki | taiser karaverir |1 16 ||
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Like this is the world of the a-viveki (one wi-
thout vivek) and they say, “We are vivekis.” But
the thoughtlessness of that purush that should
be kept, has been tossed away.

Takovy je svét téch, ktefi nemaji vivéku (a-
vivéki), ale fikaji ,my jsme vivékové Ale v je-
jich pripadé byla bez-myslenkovitost purusi,
kterd by meéla byt neustale udrzovana, bezna-
déjné ztracena.

T SiaR @l 07| Ui ST 2|

o R S & TS 1 2ol

miirkha amitara rakhorit nene | mhanauna asaveri
Sahane |

te sahanehi dainyavane | hoiina gele |1 17

The fool does not know how to protect this in-
ner space. Therefore be wise and stay as that
purush. However this wisdom that was, has
been lost due to this weak and piteous condition
of body consciousness.
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Hlupédk nevi, jak chranit tento vnitini prostor.
A proto bud moudry a ztustavej purusou. Avsak
tato moudrost, ktera tu byla, je ted ztracena
kvtli slabosti a ubohosti télesného védomi.
i@ff &0 TS| Q‘ITIEIT']\ RERE]

dd STEME & | gd d hed 1l <1

amtaririn thevanem cukalemn | darodarin dhu-
midiinin lagaleri |

taiser ajiianasa jalerr | deva na kale 11 18 |1

When that treasure within this inner space is
forgotten then, one wanders from door to door
begging (ie. body to body). Such is the case for
the ignorant who do not know God.

Jakmile je poklad uvnitt vnitiniho prostoru za-
pomenut, ¢lovek chodi ode dveri ke dverim jako
zebrék (tedy od téla k télu). Tak je na tom ne-
védomy c¢lovék, ktery nezna Boha.

19. 91 AT A F | T HI07 FOrad |

T AR qadl| qaeS FS 1 ]
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ya devdacert dhyana kar1 | aisa kona srstivarT |
vrtti yekaderinsi tartart | pavadela kotherin |1 19 11

When one’s meditation is this ‘speech’ of God
then, what will be seen of the gross world
(ie. gross objectification disappears)? Still this
knowing vritti is limited; how can its smartness
be capable of knowing God?

Jakmile clovék medituje na Bozi ,fec”, jak
muze vidét cokoli v hrubém svété? (Tedy hruba
objektivizace zmizi.) Ale toto poznavajici vritti
je stejné omezené. Jak by jeho chabé schopnosti
mohly byt dostatecné k pochopeni Boha?

a@tc,ff e T | Sg&Y Sgam |

ST STIOT qrTon | R || Re I

brahmamdiri datale prani | bahuriperit bahuvani
I

bhiigarbhirin ani pasani | kitiyeka 11 20 |1

He is within the brahmanda and completely fil-
ling the prana; He is the ‘many’ forms and the
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‘many’ voices. That One in the ‘many’ is within
the caves and the stones.

On je v brahmandé a zcela vypliuje prdnu. On
je ,mnoha“ formami a ,mnoha“ hlasy. Toto Je-
diné v ,mnohém* je i v jeskynich a kamenech.

T ST2 JLEST| Ikl Jeh T |

T STT SFTEST | fRelias 1l 21

ituke thaim puravala | anekiri yekaci vartala |
gupta ani pragatala | kitiyeka |1 21 11

He pervades this place of the ‘all’ and by this
much only (ie. knowledge), that One stays in
the numerous different forms. That One within
the ‘many’ is the hidden purush and His mani-
festation also.

On prostupuje prostorem tohoto ,vse“ a diky
tomu (tj. diky poznani) se toto Jediné objevuje
v mnoha riuznych forméach. Toto Jediné uvnitr
,mnoha“ je jak skrytym purusou, tak i Jeho
projevem.
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<05 A B [efes | ST STTe heles|

49 d A= [21e5 | TE 1l RN

camicalerin na hoije niscala | pracita janavi kevala |
camicala terit navhe niscala | parabrahma teri || 22

The moving should stop and be still and
then this ‘experience’ should know that pure
knowledge. But when that Reality is moving
then, it cannot be that still parabrahman.

Pohyblivé by se mélo zastavit a byt v klidu
a tato ,zkuSenost“ by poté méla chapat toto
¢iré poznani. Ale jakmile se tato Skutecnost
pohybuje, tak nemtze byt timto klidnym pa-
rabrahman.

dcd dd Sl 3¢ | J=t e Fe|

feis frietes TEHe | featel R2

tatveri1 tatva jevham ude | tevham dehabuddhi
jhade |

nirmala niscala cahuritkade | niraritjana 11 23 11
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When the elements are eliminated, one after
the other, then the body buddhi drops away
and that pure and still *niranjan is in every
direction. *(Beyond knowledge)

Jakmile jsou elementy jeden po druhém odho-
zeny, potom télesné buddhi odpadne a toto ¢iré
a klidné *nirandZan se rozklada ve vsech smé-
rech. *(Za poznanim.)

ST HI0T i F11 G AR (w1

oot At &9 T A € ST R

apana kona kotheri1 kairiica | aisa marga vivekaca |
prani jo svayerit kica | tyasa herit kalena |1 24 11

The path of vivek is, “Who am I; from where
have I come and how have I come?” But if that
natural purush stays in the prana then, it is
timid and has no conviction and cannot under-
stand His own thoughtless swarup.

Cesta vivéky je — ,Kdo jsem ja? Odkud jsem
prisel a jak?”Ale pokud tento ptirozeny pu-
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rusa zustava v prané, tak je svazany, nema zad-
nou viru a nemuze pochopit Svou vlastni bez-
myslenkovitou svaripu.

AT fedeh IaT | T SErR ol

T SR FaET| ERTH FEeAl Il 4
bhalyanem viveka dharava | dustara sarisara
taravd |

avagha vamisaci udharava | haribhakti kariing |1 25

Vivek should be firmly held by the wise and
one should go beyond this impassable samsar.
By devotion to hari (ie. knowledge) one should
be lifted out of this family of ‘many” names and
forms.

Moudry c¢lovek by se mél pevné drzet wvivéky
a mél by se snazit zdolat tuto neschtidnou sam-
saru. Prostfednictvim oddanosti harimu (tj.
poznani) by mél byt vysvobozen z této rodiny
,mnoha“ jmen a forem.
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grl%l_ﬂ NN o I
i o P
HHE &A1 <l 2R.¢

.....

amtaratmavivarananiriipananama
samasa athava || 811 11.8

Timto konci 8.kapitola 11.ddsaky knihy Dd-
sbadh s nazvem , Prirozenost Antar-datma*

Preklad z anglictiny — Martin Vinkler 2017
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GHTE A94T : I9eaT U
samasa navava : upadesa nirtipana
The Teaching

|| Sri Ram ||
1. ST} FETN T FH B TR |
Falaa qfees =1 Tl TEE =N 2
adhim karmaca prasamga | karma kelerin pahije
sariiga |
kadacita padile vyamga | tari pratyavaya ghade ||
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If at the source, there has arisen this feeling “I
do” then, this action should be made that per-
fect action (‘He does’). But as soon as you give
up this understanding, there is immediately the
forming of this imperfect and defective feeling
of being a body.

Jestlize ve zdroji vyvstal tento pocit ,ja ko-
nam*“, pak by mél byt tento ¢in proménén na
dokonaly (tj. ,,On kona®). Jen co se vsak tohoto
pochopeni vzdate, okamzité se zformuje nedo-
konaly a chybny pocit ,,ja jsem télo“.

2. TN FH RS | FIEHIF TR eS|
ERERIELIEIEI PRt U ETE I
mhanauna karma arambhile | kamhiiyeka samga
ghadalerit |
jethajetheri amitara padileri | tethem harismarana
karaverin |1 2 11

When this action began, it was being perfectly
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performed by the One within this ‘thing’ (in
truth, He is doing. He breathes in and out, He
is seeing, walking etc. and you say, “I do”).
Therefore if this ‘thing’ has tumbled down into
body consciousness then, there should be the
remembrance of wvishnu (ie. forget everything
and He/you are there).

Jakmile ¢innost zacala, byla dokonale prove-
dena tim Jednim Jedinym uvnitt této ,veéci®
(popravdé je to On, kdo kona. Nadechuje se
a vydechuje, pozoruje, kraci atd., ale vy rikate
»ja to delam*®). Proto, pokud tato ,wvéc* spadne
do télesného védomi, mél by byt pripominan
visnu (tj. zapomente na vse a On/vy je zde).

3. a0 i &4 21 F4@1| =R grEmEr )

HUgET SPISrRI| Sifedi A @ R

tari to har1 ahe kaisa | vicara pahava aisa |
samdheptirvirit jagadisa | covisam namini smara-
verit |1 3 11

Still, how can vishnu be that paramatma? The-
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refore thoughtlessness should be clearly under-
stood (wvishnu means to simply know and thou-
ghtlessness is pure knowledge ie. no knowledge).
That Lord of the world is previous to His *pra-
yer (ie. knowledge) and therefore He who is wi-
thin His twenty-four names should be remem-
bered (He is everything; He is the one who pra-
yers and He is the prayer and He is previous to
this prayer ‘I am’ and He is concealed within
the names given to Him. He/Yourself can only
be remembered by forgetting yourself). *(sand-
hya is prayer; maharaj — sandhya is where there
is this sandhi; the (inner) space between two
thoughts)

Presto, jak muze byt wisnu timto para-
mdatma? Proto je nutné jasné pochopit bez-
myslenkovitost (Visnu znaci jednoduse védeét.
Bez-myslenkovitost je ryzi poznani, tj. ne-
védéni.) Pan svéta predchédzi Své *modlitbé (tj.
poznani) a tudiz On, ktery je uvnitt Svych dva-
ceti ¢tyr jmen, by mél byt pripomindn (On je
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vsim; On je tim, kdo se modli, On je modlitbou,
On predchazi této modlithé ,Ja jsem®“ a On je
ukryt uvniti jmen, jez mu byly udéleny. On/Vy
Sami miizete byt pripomindni pouze zapome-
nutim na sebe sama). *(sandhja je modlitba;
Maharadz tikal: ,Sandhja je tam, kde je toto
samddhi; (vnitini) prostor mezi dvéma myslen-
kami).

. AT FEEAHI | STl S

A e ST SiETHl| O el
covisanami sahasranami | anarittanami to anamr |
to kaisa ahe amtaryamiri | viveker volakhava || 4
[

Within His twenty-four names and within
His one thousand names and within this pu-
rush/prakruti, there is that ‘nameless’ Lord.
That paramatma should be recognized within
by vivek?

Uvnitt Jeho dvaceti ¢ty jmen, uvnitt Jeho ti-
sici jmen a uvniti tohoto spojeni prakrti/purusa
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se nachazi ,bezejmenny*“ Pan. Toto paramdtma
by mélo byt rozpoznano uvniti pomoci rozliso-
vani/vivék.

5. ST THEAT el S| T ol AT et |
ATERT A IR T Team |l 4l
brahmana snanasaridhya kariina ala | maga to de-
varcandsa baisala |
yethasariiga to piijila | pratimadevo |1 5 11

According to the shrasthras, the brahmin priest
should first take his bath, offer his prayers and
then make puja to his idol of God. The inner
meaning is quite different. When the Knower
of brahman has completed his purifying bath
in this ganga of knowledge, then He is able to
perceive this space between the rising thoughts
and this is His worship of God. His image of
God is this ‘all’/space and when He knows only
this then, He is performing puja correctly. (si-
ddhrameshwar maharaj- puja means to know)

Podle Pisem/Sdster by mél brahminsky knézi
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nejprve podstoupit koupel, pak nabidnout své
modlitby a nasledné provést akt uctivani/pidzu
sose svého Boha. Vnitini vyznam je vSak zcela
jiny. Kdyz Znalec brahman zavrsi svou oc¢istnou
koupel v ganze poznani, pak je schopen vnimat
tento prostor mezi objevujicimi se myslenkami.
Toto je Jeho uctivani Boha. Jeho podobou Boha
je toto ,vse*/prostor. Jakmile toto vi/chape,
pak provadi pudzu spravné. (Siddharaméshvar
Maharadz tikal: ,, PidZa znaci védét /chapat.)

. AT =T AT AT | Bl Tl S ST

ST fer Tt RATHT| e ST &

nand devariicya nand pratima | loka piijiti dhartina
prema |

jyacya pratima to paramatma | kaisa ahe |1 6 11

There are so ‘many’ gods and so ‘many’ idols
and the world holds dear their puja. But when
that is the case then, how can there be this ‘all’
image of God and how can that paramatma be
recognised?

231



Dasaka XI — Viznamnd dasaka

Yoo

Existuje ,,mnoho* boht a “mnoha“ jejich zpo-
dobnéni a svét si ceni jejich uctivani/pudzu. Ale
jestlize se ma véc takto, jak zde miize byt zob-
razeni Boha tohoto ,vSe* a jak lze rozpoznat
toto paramdtma?

NN N A e

7. Q?\:[ W W| TAET Wi Tl |
S e THERINS | FeBRaearau I ol
aiser1 volakhilerr pahije | volakhona bhajana kije |
jaisa saheba namaskarije | volakhilyaupari |1 7 11

That paramatma should be recognized by un-
derstanding (‘I am not anything that can be
seen by these eyes or perceived by this mind’).
And having been recognized, His bhajan should
be made. You respectfully address your boss at
work, then why should that paramatma not be
respectfully addressed also? (ie. by doing His
bhajan)

Toto paramdtma by mélo byt rozpoznano po-

chopenim (,nejsem nic¢im, co lze byt spatieno
¢i vniméano). Poté, co je rozpoznano, by mél byt
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provadén Jeho bhadzZan. Svého $éfa v préci oslo-
vujete s uctou, tak proc¢ by nemélo byt vazené
oslovovano i paramdtman? (tj. provadénim Jeho
bhadzanu).

. T TRATEHT G| T TS ETaT ST fra|

A TR TR SRR <)

taisa paramatma paramesvara | bara volakhava
pahona vicara |

tarica pavije para | bhramasagaraca |1 8 ||

The wise should recognize that paramatma
or parameshwara by understanding thoughtles-
sness and so go beyond this ocean of delusion.

Moudry pozna toto paramdtma neboli para-
mésvaru pochopenim bez-myslenkovitosti a tim
se dostava za tento ocean klamu.

. QAT ST AfHT | ST 3t ST |

FEAR ) T IS T 1 R 1

puja ghetati pratima | aringa yeto arittaratma |
avatar tari nijadhama | yetina gele |1 9 11
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However, one should understand that when
there is this puja/knowing of God’s image then,
it is that antar-atma Himself who has become
His image (ie. He is the Knower and known/‘all’
body). And when He is within this manifest
then, His own place, the unmanifest, has been
lost. (He takes His reflection as the Truth; this
is the original illusion/mula maya)

Nicméné méli byste pochopit, ze kdyz je zde
uctivani/pidza/znalost podobizny Boha, pak je
to Samotné antar-dtman, které se stalo Jeho
podobou (tj. On je Znalcem a poznanym/télo
wveskerenstva®). Kdyz je On uvnitt tohoto pro-
jevu, pak bylo Jeho vlastni misto, neprojev,
ztraceno. (Svij odraz povazuje za Pravdu/Sku-
tecnost; toto je prvotni iluze/mula mdja.)

T o (eTed o1&l | o et d STt |
TR]UT 9 TEUTH | ST sl 20 |l

pari te nijariiperi1 asati | terit nijariipa te jagajjoti
I

satvaguna tayesa mhanati | janati kala |1 10 |1
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Still, on account of His own form, that Reality
is. He is *His own form and He is this ‘light
of the world” also (ie. existence and purush).
This is the sattwa guna and the ‘art’ of knowing
but the people call this, Reality. *(That Reality
with His own form is no-otherness. And He is
the otherness of Knower and known ie. ‘light of

the world’)

Presto, kviili Jeho vlastni formé Ona Skutec-
nost je. On je *Svou vlastni formou a On je téz
,Svétlem svéta® (tj. existence a purusa). Toto
je sattva guna a ,dovednost® poznani, lidé to
vSak nazyvaji Skutec¢nosti. *(Tato Skutecnost
se Svou vlastni formou je Jedna Jedind, bez pri-
tomnosti néceho dalsiho. A On je ,,tim dalsim*
Znalce a poznaného, tj. ,svétlo svéta®.)

T Fobl T | T A HISTAFHIE |

T IFAGT=AT 3| T qreren il 22 1)

taye kalece potiri1 | deva asat1 kotyan-kot |

ya anubhavicya gosti | pratyayerin pahavya |1 11
I
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But that Reality is within this knowing space
and that God is the most excellent of excellent
replies, I do not exist. Therefore that nirgun
God should be understood by means of His
‘story’.

Tato Skutecnost je vsSak uvniti tohoto védo-
mého prostoru a tento Biih je tou nejznameni-
t€jsi z vynikajicich odpovédi — J& neexistuji. Tu-
diz tato nirguna Boha by méla byt pochopena
prostrednictvim pochopeni Jeho ,,pribéhu®.

SEYUEY 2311 T 9 A e

SRS SR T ATl 2R
dehapuramadheri 1sa | mhanona taya narva pu-
rusa |

jagamadherit jagadisa | taisa volakhava |1 12 |1

When that Reality resides within this
pura/village (of the ‘all’ body) as isha/God
then, He is called the purush. And He is the
same One who resides within this world and
gets called Lord of the world. (That one purush
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is the Knower of this ‘all’ and He is also called
vishnu, the one who is knowing within this
body; yet we say “We know and we do”)

Kdyz Skuteénost prebyva uvnitt tohoto
pura/vesnice (tj. téla vse®) jakozto isa/Bih,
pak se On nazyva Purusou. A On je tim
stejnym Jednim jedinym, ktery prebyva uvnitt
tohoto svéta a je nazyvan Panem svéta. (Tento
purusa je Zmalcem tohoto ,vse® a On je také
nazyvan visnuem, tim, kdo je znalym v tomto
téle; presto fikame: , My vime a my kondme.)

SUEEY SN | SR addl 2R

3 FROTE] JUf THR | TTB@ET I 231
jantvaripem jagadamtaremn | prastuta vartati
Sartrerit |

amtahkaranavisnu yener prakaren | volakhava ||
13 11

At this very moment,*® He exists and functions

15 Gospel of Thomas — Jesus said to them, "You examine
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within this world by being this knowledge and
the ‘light of the world’/existence (at that time
He becomes the support of this world). Then
He is called the antah-karana or vishnu and by
means of this knowledge, He should be recogni-
zed (when one is this knowledge/existence then,
He is felt to be close by and if one remains in
this knowledge then, this knowledge will, of its
own accord, go off and He will remain; You will
become That)

Pravé v tuto chvili *On existuje a funguje
uvnitt tohoto svéta jakozto poznani a ,svétlo
svéta“/existence (v tu chvili se On stava pod-
porou tohoto svéta). Pak je nazyvan antah-
karanou neboli visnuem a pomoci tohoto po-
znani by mél byt rozpoznan (kdyz jste timto

the face of heaven and earth, but you have not come to know
the one who is in your presence, and you do not know how to
examine the present moment.”

16 Tomdsovo evangelium: Jezis Tekl: ,Zkoumédte tvaf nebe
a zemé, ale nepoznali jste toho, kdo je ve vasi pritomnosti,
a nevite, jak prozkoumat pritomny okamzik.“
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poznanim/existenci, pak je On vnimén blizko
a jestlize v tomto poznani setrvavate, pak toto
poznani samovolné odejde a zistane pouze On;
stanete se Tim.)

Al forw] R SRTEiaR | it Y Sfa|

il HIeh Tl | SIcRIcHT Al 22l

to visnu ahe jagadaritarim | toci apule arittarin |
karta bhokta caturir | amitaratma volakhava || 14
[

vishnu is within this world, yet still, He rema-
ins within His own inner space. The wise should
recognise that antaratma, the doer and enjoyer
(when that paramatma, free any limiting con-
cept, accepts these limiting concepts then, He
gets hidden within these concepts. Within this
‘all” or inner space, He gets called the purush or
antar-atma and within the gross world ie. the
gross body then, He gets called vishnu)

Visnu je uvnitt tohoto svéta, presto (On) se-
trvava uvnitt Svého vlastniho vnitiniho pro-

239



Dasaka XI — Viznamnd dasaka

15.

Yoo

storu. Moudry by mél rozpoznat toto antar-
dtma, konatele a zakousejictho (kdyz toto para-
matma, osvobozené od jakychkoliv omezujicich
konceptti, prijme tyto omezujici koncepty, pak
je On schovan v ramci téchto konceptt. Uvnitt
tohoto ,vsSe“ neboli vnitfniho prostoru se On
nazyva purusou neboli antar-dtma a uvnitt
hrubého svéta tj. hrubé télo se On nazyva
visnu.)

AN N N N by

U < &1 AR | ST R STl d|

R STTYe TR | ST 11 24l

aike dekhe hurirge cakhe | janona vicareri olakhe |
kityeka apule parikhe | janatahe 11 15 ||

When there is knowing, then He is the one who
is listening, looking, smelling, tasting and re-
cognising the thoughts. Then that One within
the ‘many’ is knowing His own Self as some-
thing different (duality of Knower and known
has sprung up).

Kdyz je tu védéni, On je Tim, kdo nasloucha,
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diva se, vnima vuneé i chuté a rozpoznava mys-
lenky. Pak tento Jeden Jediny uvnitf ,,mnoha*
poznava Své vlastni ,,Ja“ jako néco odlisného
(vyskocila dualita Znalec a poznané).

el ST fSTeTesl | T SESRTT TTedieT |
SEEHY S9TEAT| ATE E I 26 I

yekact jagaca jivhala | pari dehalobhaca adatala |
dehasamarindherii vegala | abhimana dhart 1116 |1

That One is the source of the world but He has
accepted this obstruction of body attachment
and due to this connection with a separate
body, He has become the holder of an ego.

Tento Jeden jediny je zdrojem svéta, avsak pri-
jal toto omezeni télesné pripoutanosti a kvli
tomuto spojeni s oddélenym télem se stal drzi-
telem /nositelem ega.

U AT FL AN SR Il o e |
=5 AV Wa | S & S 1l 2ol
upaje vadhe mare mari | jaisa ucalati laharivari la-
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hart |

camicala sagaririt bharovar | trailokya hota jaterin
11711

Then He gets born, grows, is killed or Kills.
Then He is just like the waves upon the ocean
that rise and fall one after another (He for-
got that He was the ocean and takes himself
to be a wave). Then in this one moving ocean
there is the overflowing of desires and the co-
ming and going of these three worlds. (Having
accepted this body as himself, that One who is
always there, comes and goes due to this mix
of knowledge and ignorance)

Pak se Jeden jediny narodi, vyriista, je zabit
nebo sdm zabiji. Je jako viny oceadnu, které se
zvedaji a nardzi jedna o druhou (On zapomenul,
ze byl ocednem a povazuje sebe sama za vinu.).
Pak je tento pohyblivy ocedn pln zadosti a pfi-
chazeni a odchazeni téchto ti{ svéta. (Tim, ze
On prijal toto télo za sebe sama, Jeden jediny,
ktery je zde neustale, prichazi a odchazi kvuli
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smésici poznani a nevédomosti.)

AN A NI NN N~ o~ N

ASRT IEAT Jh | FEIT HATRATES |

N o Q

UET YcIIT™1 [9d<h | el /At 2< |l

trailoka vartavito yeka | mhanona trilokyanayeka

I
aisa pratyayaca viveka | pahana kaisa 11 18 |1

Truly that One directs these three worlds and
therefore He is the Master of the three worlds.
But how can there be that vivek of the nirgun
when this ‘all’ has not even been understood?

Popravdé tento Jeden Jediny ridi t¥i svéty, a tu-
diz On je Mistr tii svéth. Jakpak zde ale mize
byt vivék/rozlisSovani nirguny, kdyz nebylo toto
,vse* pochopeno?

T STAICHT At | T cfife qeaid STt

¢ MR et o1 | ARl R

aisa artaratma bolila | parl tohi tatvammadhern
ala |

pudherit vicara pahije kela | mahavakyaca 1119 |1
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Though there that antar-atma and this ever-
present ‘speech’, still that antar-atma has also
come into these gross elements (then He takes
this body as his own and says, “I am seeing
and doing”). Therefore ahead the thoughtles-
sness of this ‘great speech’ should be made.
(Only by establishing thoughtlessness, I do not
exist, will one achieve Final Liberation. Then
one can never return to this world. However if
one only reaches this state of ‘I am’ then, one
will again, after some time, fall back into body
consciousness)

Dejme tomu, ze je zde toto antar-dtma a tato
vécné pritomna ,fec, presto toto antar-atma
veslo také do téchto hrubych elementt (pak On
povazuje toto télo za své vlastni a rika: ,,Ja vi-
dim a ja konam) Proto by mél byt uc¢inén krok
vpred vici bez-myslenkovitosti této ,vznesené
fe¢i. (Pouze ustanovenim bez-myslenkovitosti,
tj. J& neexistuji, dosdhnete Kone¢ného Osvobo-
zeni. Pak se nelze nikdy vratit do tohoto svéta.
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Pokud vsak dosahnete pouze stavu ,,Ja jsem“,
pak po néjakém case opét spadnete do tohoto
télesného védomi. )

T SRSt S| T e SRTgierd |

et I | TR T 1 el

adhiir dekhila dehadhart | maga pahaver ja-
gadaritarii |

tayaceniyarii upart | parabrahma pave |1 20 11

First, search out the holder of this gross body
(ie. the jiva holds the gross body by means of
vishnu, brahma and mahesh and his ego that
says, “I am this body”) and then, the One wi-
thin this world (ie. antar-atma) should be un-
derstood. And after there should be the attain-
ment of that parabrahman.

Nejdiive ze vSeho hledejte drzitele/nositele to-
hoto hrubého téla (tj. dziva drzi hrubé télo pro-
strednictvim wvisnua, brahmy a mahése a jeho
ego pak Ttikd ,J4 jsem toto télo“). Mél by
byt pochopen tento Jeden jediny uvnitt tohoto
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sveéta (tj. antar-dtma). A pak by zde mélo byt
dosazeni tohoto parabraman.

TR ferIR| &l feiere TR

e TS & Feraiel e A0 el
parabrahmaca vicara | hotam nivade sarasara |
camicala jaila ha nirdhara | cukena kirin |1 21 |1

That thoughtlessness of parabrahman is the
choosing between the essence and the non-
essence. Then the moving (ie. non-essence) will
get destroyed but that which is ‘without sup-
port” will not be lost.

Tato bezmyslenkovitost parabrahman si vybira
mezi podstatnym a ne-podstatnym. Pak bude
toto hybné (ne-podstatné) zniceno, ale to, co je
,bez podpory“, nebude nikdy ztraceno.

I Rl Heg SA0T| g STeal e |

¢ A A & TR R

utpatti sthiti sammohara jana | tyahiina vegald ni-
rarjana |
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yetheri1 jiianaceri vijiiana | hota ahe |1 22 11

Know that separate from the creation, main-
tenance and destruction of this gross creation,
there is that niranjan (pure knowledge). Then
this knowledge ‘here’ becomes vignyan (disso-
lution of knowledge/gnyan).

Pochopte, ze oddélenim se od tvoreni, za-
chovani a zniceni tohoto hrubého stvoreni, je
zde nirandzZan (ryzi poznani). Pak se toto po-
znani ,zde“ stane widZndnou (rozpusténi po-
znani/ dzndny).

STTEE A | S SAfesat |

g¢ I felaA| fomes st R0

astadeha thanamana | janona jaliyam nirsana |
pudherit ure nirarijana | vimala brahma |1 23 ||

The eighth body (ie. mula maya) is to be re-
spected and then while knowing, knowing will
be dissolved and ahead that niranjan will re-
main; the pure brahman.
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Osmidilné télo (tj. mula mdja) musi byt re-
spektovano a poté, béhem poznavani, se po-
znani rozpusti a zistane pouze nirandzZan; ryzi
brahman.

fIN 3 TS| QIETUTT S 1T |

dfe ga FEiieTl s 9Tl R0

vicarerici ananya jala | pahanaravina pratyaya ala
I

tehi vrtti nivrttila | barerit paha 11 24 |1

Due to thoughtlessness, no-otherness comes.
Then the Knower is not and when that nir-
gun understanding has come then, this vritti is
*nivritti. Therefore through knowledge under-
stand thoughtlessness. *(Without the knowing
vritti)

Diky bezmyslenkovitosti prijde jedno jediné,
tedy to, v némz neni nic dalsiho. Pak neni
(ani) Znalec. Jakmile pfislo toto pochopeni nir-
guna, pak se vritti stalo *nivritii *(bez poznani
vritti). Tudiz skrze poznani pochopte bezmys-
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lenkovitost.

49 e A=Al e diteet S|
FEATETRE g | difg TSI 14

yethem rahild vacyamsa | pahona saridila laksy-
anmsa |

laksyamsasarisa vrttilesa | tohi gela |1 25 11

By remaining ‘here’ in this ‘word” meaning, this
‘I am’ will eventually slip away and there will
be the understanding of the implied meaning.
That implied meaning that came along with
this small knowing wvritti, also goes away (ie.
there is no meaning ‘there’ and no Knower when
there is no known). (The ‘word’ meaning and
implied meaning are reference to the great sta-
tement of wvedanta, tattwasmi. It means, You
are That. First understand who you are. You
are not this body; your body is this ‘all’ of
knowledge. Then you will come to understand
that you are not this either and You are That
purush. You are the Witness of this ‘all’. This
is the ‘word’” meaning. The implied meaning is,
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this Witness is that brahman, One without a se-
cond. And That thoughtless Self, you are)

Prebyvanim ,,zde® v tomto ,,slovnim® vyznamu
se toto ,,Ja jsem“ nakonec vypari a zbyde po-
chopeni slovy nevyjadritelného vyznamu. Tento
slovy nevyjadritelny vyznam, ktery prisel spolu
s timto malym poznanim wvritti, také jednou
odejde (tj. ,tam“ neexistuje zadny vyznam
a kdyz tu neni zadné poznani, neni tu ani
Znalec). (,,Slovni* vyznam a slovy nevyjadii-
telny vyznam se vztahuji k vyznamnému sta-
novisku/prohlaseni védanty — tattvamasmi. To
znaci, Ty jsi To. Nejprve pochopte, kdo jste.
Nejste toto télo; vase télo je poznani tohoto
,vse®. Pak dojdete k pochopeni, Ze nejste ani
toto, ze jste Timto purusou. Jste Svédkem to-
hoto ,vse“. Toto je minéno ,slovni“ vyznam.
Slovy nevyjadritelny vyznam znamena, ze tento
Svedek je toto brahman, Jeden bez druhého.
A Toto bez-myslenkovité |, Ja*“ jste vy.)

_{%ﬂ AN PN
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Yo
YT U A 99Tl &1 22.%

upadesa niriipananama samasa navava |1 9 11 11.9

Timto konci 9.kapitola 11.ddsaky knihy Da-
sbodh s nazvem ,, Uceni”.

Preklad z anglictiny — Gabriela Addmkovd 2017
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o <
HHME qgldl : 188 ddU[%
samasa dahava : nisprha vartaniika
Living without Desire

|| Sri Ram ||

LN N N < ~
1. 7@ JhaH! Eidl| T T TRl
g Bgl RN AT EE 1 2
miirkha yekadest hoto | catura sarvatra pahato |

bahudha hotina bhogito | nana sukherr 111 |1
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When that antar-atma is limited and one-sided
then it is a fool and when that antar-atma
is wise then He understands this ‘all’. If that
antar-atma becomes the ‘many’ thoughts then,
He enjoys only the ‘many’ pleasures.

Je-li toto antar-atma omezené a jednostranné,
potom je hloupé, a je-li toto antar-dtma
moudré, potom On chape toto ,vse“. Pokud
se toto antar-dtma stane ,mnoha‘“ myslenkami,
potom On zakousi pouze ,mnoha“ potéseni.

9. T ST HEd| dl i e G|
ST FHE | foeand Iem 1 R0
toci amitaratma maharitta | to kavih hoila saritkocita
I

janata samasta | vikhyata yogi 11 2 11

And if that antaratma becomes a mahanta
then, how can it be confined? For He is the
yogi, the pervading omnipresent Knower of this
whole creation.
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A kdyz se toto antar-dtma stane mahdntou, jak
by potom mohlo byt néjak omezené? Protoze
On je joginem, vSeprostupujicim Znalcem ce-
lého tohoto stvoreni.

. il WIvRT dedd| YHESoh T |l | T |

qTe@ &4 1l R 1

karta bhokta tatvata | bhitmamdalim sarva satta |
tyasa jiiata | pahesa kavanu |1 3 |1

He is truly the only doer and enjoyer. For He
knows this power of the ‘all’ that is existing wi-
thin this world (but we think “We do”). But
other than another Knower who can under-
stand Him? (siddharameshwar maharaj- know
shiva by being shiva)

On je vskutku jedinym skuteénym konatelem
a zakusitelem. Protoze On znd moc tohoto
wvse“, které existuje uvniti tohoto svéta (ale
my si myslime ,ja to délam“). Ale kdo jiny
ho muze chapat, nez druhy Znalec? (Siddha-
ramésvar Maharddz: poznej Sivu tim Ze budes
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4. U8 wEd e | @9 R R =)
S A |igeH | IHREH 1 g
aiserit maharite asaver | sarva sara Sodhiina ghy-
averit |
jatam na sampadaveri | yekayeki 11 4 |1

One should be like that mahanta. One should
search this ‘all’ and take out that essence. But
if you try to see Him then, that still One within
this moving ‘all’ will not be found (maharaj- as
long as you remain, He cannot come in).

Clovék by mél byt jako tento mahdnta. Mél by
prozkoumat toto "vse”a mnalézt jeho podstatu.
Ale jakmile se Jej pokusite zahlédnout, potom
ono nehybné ,Jedno“ uvnitt tohoto pohybli-
vého vSe“ nebude nalezeno. (Randzit Maha-
radz: dokud tu jste vy, nemize tu byt On*).

5. Fifaed Iee Ed| AU SaF G- G9E|
qIETAl 2| AR ARl 1 %
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kirtirtiperin udarinda khyata | janati lahana thora
samasta |
pahatam sasvata | yekaci nahirin 115 11

Due to this pervasive form, that impercepti-
ble paramatma has become apparent. He is
that brahman who knows the jiva and all these
things of the world. But when you see only His
outer garb (ie. this ‘all” and the jiva), then the
still One cannot be found.

Diky této pronikavé formé se nevnimatelné pa-
ramdtma stalo zjevnym. Ten, kdo zna dZivu
a vsSechny véci tohoto svéta, je brahman. Ale
kdyz vidite pouze Jeho vnéjsi odév (tedy jen
toto .vse* a dZivu*), potom ono nehybné
,Jedno“ nemuze byt nalezeno.

. SNTE Tl d Sobell| Tgd SIE Foobell|

St STreosAT | 1 4 1 & I

pragata kirti te dhalena | bahuta jandsa kalena |
jatarm adalend | kaye kaiserir |1 6 ||
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His pervasiveness is evident but He never mo-
ves. He knows this ‘all’ but He does not know
this worldly existence. If you try to see Him
then, what will you not meet (you will see so
‘many’ things)? (maharaj —if you try to see
Him, you will see something else)

Jeho pronikavost je zfejma, ale On neni nikdy
v pohybu. On zna toto ,vse“, ale nezna tuto
svetskou existenci. Jakmile se Ho pokousite za-
hlédnout, na co vSechno nenarazite? (Uvidite
pritom tak ,mnoho* véci) (Randzit Maharddz:
Kdyz se Ho pokusite spatrit, uvidite néco ji-
ného.)

7. SN A ZOT RN o 9|
I AT | AN At 1l ol
vesabhiisana te diisana | kirtibhiisana ter bhiisana
I
yeka ksana | jairica nedi 11 7 ||

For He has no care for fine clothes and orna-
ments. ‘All’-pervasiveness is His adornment. He
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never allows this endless moment to pass by wi-
thout His activity (He is ever-present and ever
moving).

Protoze On se nestara o krasné odévy a Sperky.
Jeho ozdobou je ,vSe“-prostupnost. Ani na oka-
mzik nedopusti, aby se néco odehralo bez Jeho
kontroly. (Je vzdy-pritomny a vzdy v pohybu.)

. AT ioEE ST | Gehios feicd 7|
A TRl B O 231 Fe@et 11 <)
tyagt volakhice jana | sarvakala nitya niitana |
Sodhiina pahati mana | pariiccha disena |1 8 |1

By giving up this recognition of a mundane
existence, there is this forever new time of the
‘all’ (no thought of a past or care for a future;
just this endless moment). But if the mind only
searches through this world, then this ‘wish’ to
just be, cannot be seen (as long as the mind
remains in conjecture and concepts then, this
‘wish’/‘I am’ will never appear).
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Prestane-li c¢lovek vénovat pozornost svétské
existenci, objevi se vééné svézi okamzik tohoto
wvSe“. (Nemysli vibec na minulost ani se ne-
starda o budoucnost; je tu jen tento vécné pri-
tomny okamzik.) Ale kdyz se mysl stale za-
byva timto svétem, potom tato ,touha“ prosté
jen byt nikdy nevyvstane. (Dokud je mysl za-
bredla v domnénkéch a konceptech, tak se tato
,touha“/ ja jsem® nemuze objevit.)

9. ﬁ ~ ey haN | g)?_\i_‘ ~ ﬁ NN |
Aok Tb! Tl I&H Sl 1 _
purtem konakade pahena | purterit konasini bolena
I
yeke sthalinii rahena | uthona jato 11 9 |1

He is whole and does not see anyone. He is
complete and does not ‘speak’ to anyone (ie.
He uses His ‘speech’ to be in the world but He
does not recognise the individual jiva). He is
accomplished and does not remain in one place
only, for He got up and left and pervaded every-
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where. (He accepts whatever knowledge brings
but gives no value to that)

On je celistvy a nevidi nikoho. Je tplny a s ni-
kym ,nemluvi. (Tedy pouziva Svou ,fec“, aby
mohl byt ve svéte, ale neexistuji pro néj indi-
vidualni dzZivové.) Je dokonaly a nezustava jen
na jednom misté, protoze vzdy vstane a odejde,
takze prostupuje v§im. (Prijima vse, co poznani
prinasi, ale neptiklada tomu zadnou hodnotu.)

ST ¥2fb o |iTHI| HiRTee a9 T S|

TRt ST JE= 6t 1 20

jater sthala ter1 samigend | samgitaleri1 tetheri tari
jayend |

sthiti anumana | yevorica jedi 11 10 ||

That place where He has gone cannot be told.
If He says, “I am there” then, He has not
been to that place (maharaj- if someone says
he has understood, then he has not been to
that place...what to understand there?). His un-
disturbed state allows for no guessing or con-
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Ono misto, kam odesel, nelze popsat. Kdyby
ekl ,,jé jsem tam“, tak tam neni. ( Randzit Ma-
harddz: Kdyz nékdo 1iké, ze pochopil, tak to-
hoto mista ve skutecnosti nedosahl... protoze co
by tam bylo k chapani?) Jeho ni¢im nenaru-
seny stav nepripousti zadné domnénky a po-
chybnosti.

B! Hes d JHE | Sl TGS o ISI|
dfehes d Tl ke F&=ll Il 2211

lokim kelerin tern cukavi | lokirn bhavilem tem
ulathavi |

tarkileri1 terit davi | nirphala karting 11 11 ||

The doings of this world, He avoids; the faiths
and affections held for this world, He has tur-
ned away from; He shows you that your logic
of this world is empty guesswork. (maharaj —
every mind is a world)

Vyhyba se vSem cinnostem v tomto svéte;
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odvratil se od vsSech svych nadéji, které do
néj vkladal, a od vsSech svych prichylnosti
k nému. Ukazuje ti, ze tvé logické chapéani to-
hoto svéta je zalozeno na prazdnych domnén-
kach. (Randzit Maharddz: Kazda mysl je svét
sam o sobé.)

AR TR TR | 2 AT S
HAHIG T e AT AT 0 2R

lokamisa pahyaca adara | tether yaca anadara |
sarvakala tatpara | tethem yact anichya |1 12 11

He looks respectfully towards this ‘all’ but
‘there’, He has no respect for this ‘all’. He is
absorbed in this time of the all’ but ‘there’, He
has no desire for this ‘all’ (He knows but doesn’t
take the touch. He uses knowledge but does not
care for it).

Na toto ,,vSe* pohlizi s tctou, ale ,tam* zadnou
uctu k tomuto ,,vse“ nema. Je ponofen v proudu
casu tohoto ,vse“, ale ,tam®“ po tomto ,vSem*
nijak netouzi. (M4 poznani, ale nijak se ho ne-
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dotyka. Vyuziva toto poznéni, ale nestard se
0 né.)

e FHieTdt Fead1| | qrhaite deT|

wTfer WAl GR P 2R

evatit kalpitam kalpend | na tarkitarithi tarkena |
bhavitar bhavena | yogesvara |1 13 11

Thus concepts are not conceived and logic has
no place. That Lord of yoga never imagines sen-
timents or feelings.

Nechova v sobé zadné koncepty a logika je pro
néj bezcenna. Tento Pan Jogy nemé zadné po-
city a postoje.

U SV Gige Lﬂﬂia's‘;qtc:m\ |
TeRVET AR 1 22

aiser1 amitara sampadena | Sarira thaim padend |
visambhena | kathakirtana 11 14 11

That desireless Lord of yoga does not fall into
this inner space of ‘I am’ and if there is this
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‘all’ body then, He has not been found. He does
not depend upon this pervasive ‘story’, even for
a moment.

Tento Pan jogy, jenz je bez tuzeb, nikdy ne-
klesne na troven vnitfniho prostoru ,,ja jsem“,
a pokud tu je télo tohoto ,,vse“, je to znamkou
toho, ze dosud nebyl nalezen. Ani na okamzik
neni nijak zavisly na tomto vsudypritomném
,pribéhu”.

S Eehed fhed FRAT d STTef fothes &1

S STt gi | gt A 1wl

loka saritkalpa vikalpa karit1 | te avagheci nirphala
hot1 |

jana lajavi vrtti | tevharin yogesvara |1 15 |1

This world has been made by your own imagi-
nation and that Reality has become like these
‘many’ useless and empty things. Only when
this knowing vritti is ashamed of staying in this
world does this vritti become that Lord of yoga
(ie. nivritti).
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Tento svét byl vytvoren vasi vlastni predsta-
vivosti a tato Skutecnost se kviili tomu stala
,mnoha® zbytecnymi a prazdnymi vécmi. Toto
poznavajici vritti se mize stat onim Panem jogy
(tedy nivritti) jediné tehdy, kdyz si uvédomi ha-
nebnost setrvavani v tomto svéte.

TECl T e | Tgai=a A ST |

3T SATOT HMTeih | HEched || 25 |l

bahutiii Sodhiina pahilerii | bahutaricya mandsa
aler |

maga janaven sadhilerin | mahatkrtya |1 16 |1

If the mind searches for that One within this
‘I am’ then, the mind will become this ‘I am’
and afterwards, due to this knowing, that gre-
atest feat will be achieved (knowing is left and
there is direct realization; gnyan becomes vig-
nyan).

Patra-li mysl po tomto Jediném uvnitt ,ja
jsem“, tak se nakonec timto ,ja jsem“ stane
a poté, diky tomuto poznani, bude dosazeno
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nejvyssiho cile. (Poznani je zahozeno a je tu
prima realizace; dZrndna se stane vidzZndnou.)

S Ioh! FET | SRATE FId ST

QIR H{AT| STAERd 1 9l

akharivda yekam sevava | abhyasaci karita java |
sarthakaci karava | janasahita 11 17 |1

You should taste that unbroken ‘aloneness’ You
should acquire this skill through practice. In the
company of this world, you should understand
the real meaning of ‘time’ (this world is your
teacher; without understanding the futility of
this body consciousness, without suffering the
pains caused by misunderstanding; one would
never seek to find the true meaning of this thing
called life or ‘time’).

Meli byste okusit tuto nerozdélenou ,,samotu.
Meli byste ziskat tuto dovednost pomoci cvi-
¢eni. Prostfednictvim souziti se svétem byste
méli pochopit skuteény smysl ,casu“. (Tento
svet je vasim ucitelem; bez pochopeni toho, ze
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toto télesné védomi je bezcenné, bez utrpeni
a bolesti zptsobenych neporozuménim by ¢lo-
véek nikdy nezacal hledat skutecny smysl véci,
které se rika zivot ¢ili ,Cas®.)

ST 0T i AT | Sl ST RaT |

THEH &0 | 9 IEET 1| 2< |l

uttama guna titule ghyave | ghetina janasa sika-
vave |

samudaye karave | pari guptariiperiz 11 18 ||

Only that superior guna (ie. pure sattwa)
should be accepted. Having been accepted, it
should be taught to the wandering mind. Af-
terwards that paramatma can again create by
means of this knowledge; but then He will never
forget Himself.

Meli bychom prijimat pouze nejvyssi gunu
(tedy cirou sattvu). A po jejim prijeti by s ni
méla byt dikladné obeznamena tékajici mysl.
Nasledné, diky tomuto poznani, bude ono pa-
ramdtma opét schopno tvirci ¢innosti; ale On
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IS FHH S| JTHAE FTd ST

T H| ST ghedt 2R

akhariida kamact lagabaga | updsanesa lavavern
jaga |

samajona maga | ajfia ichitt |1 19 |1

When that unbroken Self is the hurriedness of
desires, then the mind should establish itself in
His worship and then this mind will come to un-
derstand that His only command, is this ‘wish’
of ‘T am’ (let whatever is going to come, come
without attraction or aversion). (maharaj- the
world is my order.... whatever happens is my
wish...if someone dies it is my wish, if someone
is born, it is my wish)

Je-li toto celistvé Ja stédle jen uspéchanosti tu-
zeb, potom by se takovato mysl méla ukotvit
v Jeho uctivani, jelikoz potom pochopi, ze Jeho
jedinym nafizenim je ,touha“ po ,ja jsem®.
(Necht vSe, co ma prijit, prijimdme bez nédklon-
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nosti a odmitani.)(Randzit Maharddz: Svét je
tu na muj povel.. at se déje cokoli, je to mé
prani.. kdyz nékdo zemrel, bylo to mé prani,
kdyz se nékdo narodil, bylo to mé préni.)

T R 9T B | e AT o Feidhos |

%51 FATYE Il Ro |l

adhim kasta maga phala | kastaci nahiri terin nir-
phala |

kevala | vrthapusta 11 20 |

When tremendous effort is made at the source
(ie. prakruti/purush) then, there is this fruit of
understanding. If this effort is not made then,
that Reality becomes a worthless thing. For if
there is no steadfast purpose, then that pure
knowledge is only your useless pride.

Po vynaloZeni obrovského tsili ve zdroji (tedy
prakruti/purusa) prijde ovoce pochopeni. Neni-
li tu toto usili, potom se tato Skutec¢nost stane
bezcennou véci. Protoze pokud tu neni pevny
zameér, potom se z tohoto ¢irého poznani stane
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jen vase bezcenné pycha.

Sk Tgd e | T AR S0 |

T | SFest g Il k21

loka bahuta $odhave | tyamce adhikara
janave |

dharave | javali duri |1 21 || argl

This world of the ‘all’ should be searched
through and the power of that paramatma
should be known. By continuous knowing, That
nearest in the furthest should be established
(that atma within this body consciousness).

Svét tohoto ,vse“ je potfeba prohledat a sila
a moc paramdtma musi byt poznana. Neusta-
Iym poznavanim by Toto nejblizsi v onom nej-
vzdalenéjsim mélo byt pevné ustaveno. (Ono
dtma uvnitt télesného védomi.)

SRR HT4 81| SR et 39 S|
el | AT SR N RR
adhikaraparatvem karya hoterin | adhikara nastam
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vertha jater |
Sodhavim citteri | nana prakarerin 11 22 |1

By virtue of His power, this action gets made.
However without His power, everything is done
in vain. Only by forgetting everything can there
be constant knowing and your chitta will be
purified of the ‘many’” ways and ‘many’ behavi-
ours.

K tomuto stavu dojde kouzlem Jeho sily. Nao-
pak bez Jeho sily jsou vSechny ¢innosti marné.
Toto neustalé poznavani se objevi jediné tak, ze
zapomenete na vse a vase ¢itta bude oc¢isténa od
,mnoha“ cest a ,mnoha“ zptisobii chovani.

SR STE FT G0 | FET FTE feare e |
TS T | HER 1 3

adhikara pahona karya samganerin | saksepa
pahona visvasa dharanerit |

magaja rakhanem | kamhitari || 23 |1

When His power is understood then, every
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action is His action. When there is steadfast
purpose then, true faith is born and one’s own
essence is always protected within this ‘thing’

Je-li pochopena Jeho moc a sila, potom kazdy
¢in je Jeho ¢inem. Je-li tu pevny zameér, potom
se zrodi opravdova vira a vase prava prirozenost
je vzdy pod ochranou této ,véci‘

& Ui dtfeses | ATl 6k w97 EifiTercs |

T e T | HOT 1| %0

herin praciticeri bolilerin | adhiri kelerit maga sati1-
Qitaler |

tar1 pahije ghetaleri1 | koniyekeri1 || 24 |1

Thoughtlessness is within this ‘speech’ and if
this ‘speech’ at the source is made then, that
thoughtlessness will arise. And if that is che-
rished then, the *One within this ‘all’ will be
accepted. *(The desireless Lord of yoga)

Uvnitt této ,feci” je bez-myslenkovitost a je-li
tato ,fe¢* ve zdroji podporovana, potom miize
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bez-myslenkovitost vyvstat. A pokud je bez-
myslenkovitost dale opatrovavana, potom bude
ono *Jediné uvniti tohoto ,vSe“ opravdu pri-
jato. *(Bez-zadostivy Pan jdgy.)

Ted HEd 04| JRrgaE wd|

el (@ | A1 6T 1 R% I

mahanitterii maharta karave | yuktibuddhinem
bharave |

kariina vikharave | nana desirir |1 25 |1

The Saint should make the Saint. The skilful
buddhi should be filled with knowing and the
‘many’ places should be thrown away. (The Sa-
int is within every body; therefore become a Sa-
int by being a Saint)

Svétec by mél z druhych délat Svétce. Obratny
intelekt /buddhi by mél byt naplnén pozndnim
a ,mnohd*“ mista by méla byt odhozena. (Svétec
je v kazdém téle; a proto stante se Svétcem tim,
ze budete Svétcem.)
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ol 2R.%0
iti sridasabodhe gurusisyasarirvadeniripananama
samasa dahava 11 10 11 11.10

Timto konci 10.kapitola 11.ddsaky knihy
Ddsbédh s ndzvem , Zivot bez tuzeb”,

Preklad z anglictiny — Martin Vinkler 2017
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