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Vyznamna dasaka
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11.1 Prednaska o siddhanté
(o Pravdé)

o : o TR N
samasa pahila: siddhamtaniriipana
Discourse on the Truth — Siddhant

|| Srf Rdm ||

1. STFRTRIIRGA AT &Xl | & o S 9|
AT ST A Tl | T 2 0
akasapastina vayo hoto | ha torir pratyaye yeto |
vayopasiina agni jo to | savadha aika 111 |1

From the space (ie. mula purush) there appears the wind (ie. mula maya) and due to
*thoughtlessness the understanding, I do not exist, comes. From the wind that atma
becomes the fire (due to further objectification). Therefore that purush should remain
alert and listen. *(Thoughtlessness is like the mula purush; He is ever aloft. His mere
presence gives illuminates mula maya)

Z prostoru (tedy z mila-purusa) se objevi vitr (tedy miila-maya = prvotni iluze)
a diky * bez-myslenkovitosti“ prichdzi presvédcéeni ,,ja neexistuji“. Z vétru se z tohoto
dtma stava ohen (kvuli dalsi objektivizaci). Proto by mél byt tento purusa pozorny
a naslouchat, jak k tomu dochazi. *(Bez-myslenkovitost je jako miila- purusa; On je
neustale velmi vysoko. Jeho pouhd ptitomnost osvétluje mila mdju).

2. A w01 fergoft) qd femor STt 3=
He AT Hides qIuT | dgfe S 1l RN
vayoct kathina ghisant | tetherin nirmana jala vanht |
mamda vayo sitala pani | tethuni jalerr 11 2 ||

The wind has a *hardness and so there is some friction and ‘there’, fire is created. This
cools down when the wind is very slow and from ‘there’, water appears (ie. becoming
more and more objective). *(Ignorance is there)

Vitr ma v sobé totiz *tvrdost, takze je tu urcité tfeni, diky némuz ,tam* vznikd oher.
Zpomalenim vétru dojde k ochlazeni a , odtamtud“ se néasledkem toho objevi voda.
(Tedy dochazi k procesu stale vétsi objektivizace). *(Je tam nevédomost.)
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3. SATITIA TSt G| o AT FeFed AT |
I =T | &1 T R 2
apapasiina jali prthot | te nana bijaripa janaot |
bijapasina utpatti vhavi | ha svabhavaci ahe |1 3 |1

Then from this water appears the earth element and this should be known as the seed of
the ‘many’ thoughts. From this seed that thoughtless Self takes birth in the gross world
of ‘many’ forms (therefore this gross creation can be traced back to that thoughtless
Reality).

7 vody poté vyvstava element zemé, ktery lze chapat jako semeno ,,mnoha* myslenek. 7Z
tohoto semene se ono bez-myslenkovité Ja rodi do hrubého svéta ,mnoha“ forem. (Proto
Ize v tomto hrubém projevu onu bez-myslenkovitou Skutecnost zpétné vystopovat).

4. Hob! GO TG | Fiedll M G|
ST ST | & S %)
muliri1 systi kalpanect | kalpana ahe mulirict |
jayepastina devatrayact | kaya jali 11 4 |1

At the root this gross creation is an *idea/concept and even this root is an idea. From
this mula maya there has appeared the gross body made up of three gods/gunas. *(Like
the great banyan tree within the seed, the potential is in the root but the root is not

the world)

Zakladem /kotenem ( miila) tohoto hrubého projevu ( srsti) je *myslenka/koncept ( kal-
pand) a dokonce i tento kofen je myslenkou. Z této prvotni iluze ( miila-maya) vzniklo
hrubé télo, které je vytvofeno ze tii bohti/gun ( devatraya). *(Tak jako je v seminku
potencidlné pritomen cely strom, tak je i v tomto kofenu (v maile) potencialita proje-
veného svéta. Ale kofen samotny neni svétem.)

5. Tt <=1 d 1 FHeuT |
TR Tl 75| FedAET 1l 4 |l
niscalamadhen cariicala | te ci kalpana kevala |
astadha prakrticerii miila | kalpanariipa 11 5 |1

In the still there is a movement and that pure knowledge becomes an idea/concept.
The root of the eight-fold prakruti is this form and it is a concept.

V nehybném ( niscala) vznikne pohyb ( caricala) a toto ¢iré poznani ( kevala) se stane
myslenkou/konceptem ( kalpani). Tato konceptudlni forma je kofenem osmidilné pra-
kruti ( astadha prakrti — sklada se z péti elementt a ti{i gun).

6. FHcUT A1 TS SHfd | TN I Feqagd |
HATITAH i | TSl SAEt |l & )
kalpana teci astadha prakrti | astadha teci kalpanamurti |
mulagrapasina utpatti | astadha janavi |1 6 |1

When there is this concept then, that Reality has become like the eightfold creation.
Therefore this eightfold creation is the created image of that Reality. This birth of the
eightfold creation should be known at the root of all creation (therefore understand
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this prakruti/purush).

Kdyz je tu tento koncept ( kalpani), znamena to, ze se Skutecnost stala osmidilnym
stvorenim ( astadha prakrti). Toto osmidilné stvofeni je tudiz stvofenym obrazem (
kalpanamurtt) Skutecnosti. Zrozeni osmidilného stvofeni je nutno chépat jako kofen
veskerého projeveného svéta. (Proto je dulezité pochopit vztah prakruti/purusa.)

. O ¥d i IOT1 ST SIS gt fesie|

U+ ST TH( S| Ffeseid I 9

parica bhiiterin tina guna | atha jalim dont milona |
mhanauni astadha prakrti jana | bolijete 11 7 |1

There are the five elements and the three gunas and these eight appeared due to this
coming together of prakruti and purush. Know that the eightfold prakruti at the root
is this ‘speech’ (the gunas and the elements are unmanifest ‘here’ but manifest due
to desire, thinking etc. Still by wvivek they dissolve back into their source and then,
what remains is prakruti/purush ie. forget everything and there will be this effortless
knowing only).

Je tu pét elementti a ti guny a tato osmice vyvstala ze spojeni dvojice prakruti a purusa.
Pochop, ze tato osmidilna prakruti je v zékladé onou ,Fe¢i“. (Guny a elementy jsou ,zde*
neprojevené, ale projevi se kvili touham, mysleni atd. Pokud se ale zklidni pomoci
vivéky, rozpusti se zpét do svého zdroje a to, co potom zbyde, je prakruti/purusa.
A proto zapomen na vse a bude tu jen ¢iré a prirozené poznéni.)

. bl HeqATey STt g o waEe |

Fd STedTd STt | GREd Il <

muliri kalpanariipa jali | pudhem teci phapavali |
kevala jadatvasa ali | systiriiperit |1 8 11

At the root appeared this concept-form ‘I am’ and after, this became noisy and arrogant
and that pure knowledge became these gross forms of creation.

V koreni se objevila konceptualni forma ,,jd jsem, ktera se pozdéji stala hluénou a na-
myslenou a toto ¢iré poznani (kevala) se stalo mnoha hrubymi formami projeveného
stvoreni.

. bl STt o HesHmET | BRYUT S o JUrHrE

ST et d Afan /| gREd il R |

mulin jali te mitlamaya | triguna jale te gunamaya |
jadatva pavali te avidya maya | srstiripern 11 9 ||

At the root that Reality has appeared as mula maya and then the three gunas became
evident and that Reality became guna maya; and when grossness increased then that
Reality was avidya maya (ie. maya of ignorance) and the gross world appeared. (All is
nothing but that Reality)

V kofeni se Skutecnost zjevila jako prvotni iluze ( miilamayi) a poté, co se objevily
tri guny, se tato Skutecnost stala gunamdjou ( gunamaya). Poté doslo ke zhrubnuti
a Skutecnost se stala avidjamdjou ( avidya = nevédomost) a objevil se hruby svét.
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(VSechno neni ni¢im jinym, nez onou Skutecnosti.)

g =AW WU S| AN arott feedRe |

S G ST A R 2o

pudherit cyari khani jalya | cyari vani vistaralya |
nana yoni pragatalya | nana vekti |1 10 ||

Ahead, the four sources of birth appeared and the four speeches expanded. Then there
are the ‘many’ wombs and the ‘many’ individual forms. (V. 9-10 have described the
three stages of creation, this is described in detail in 20-2/3)

Pozdéji se objevily ¢tyti druhy zrozeni a rozvinuly se ¢tyfi druhy feci. Vznikly ,,mnohé*
délohy ( yoni) a ,mnohé“ individudlni formy. (Verse 9. a 10. v této kapitole popisuji
strucné tii faze stvoreni. Podrobny popis je ve 20. dadsace, v kapitolach 2 a 3.)

Sl STk et Tt Ykt St

AN GaTh [0 el | Silcses STE I 22 |l

aist jalt ubharani | atari aika samoharant |

magila dasakii visada kariini | bolilerir ase |1 11 11

Like this the creation appeared. Now, listen to its destruction, for this clear ‘speech’
that is previous to these individual forms had been entangled within the ten senses
(this ‘I am’” had been reduced to body consciousness).

Takto tedy vyvstal projeveny svét. Nyni si vyslechni, jak probiha jeho znic¢eni, protoze
tato ¢ira ,,fec”, ktera tu byla pred individudlnimi formami, se zapletla s deseti smysly.
(Toto ,,ja jsem* bylo zredukovdno na pouhé télesné védomi.)

T ATt Hehfosd | ifcheics HeaEHd |

SAidl a<h 49 Fa| G T 2R

paramtu atari saritkalita | bolijela sarivvharasaritketa |
Srote vakte yethem citta | detina aika |1 12 |

But now, that will be reversed and by the forming of this ‘I am’ there will be the
destruction of body consciousness. The listener ‘here’ should give his mind to that
speaker ‘there’. Therefore just listen.

Takze ted se cely proces obrati a zformovanim tohoto ,,jd jsem® dojde ke zniCeni té-
lesného védomi. Posluchac ,zde* by mél vénovat pozornost onomu promlouvajicimu
,tam®. A proto nyni naslouche;j.

A T6Y SR a4 NS STagr|

T e = TSt | el it 22

Sata varuserit anavrsti | tetherit atela jivasrsti |

aisa kalpamtacya gosti | sastriri niropilya |1 13 |1

Then there will be no rain for a hundred years (the mind will be void of ideas and
concepts) and ‘there’; the world of the jiva will dry up. Such is this ‘story’ of God;
it is the end of thoughts and concepts and this is the discourse within the shasthras
(neti,neti).
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Potom pfijde obdobi sucha a sto let nebude prset (mysl se zbavi svych predstav a kon-
ceptll) a stvoreny svét dzivy ,tam“ uplné vyschne. A to je ,ptibéh* Bozi; je to konec
myslenek a koncepti, coz je téma, o kterém pojednavaji sdastry (neti, neti).

TNIHos! i G| U e~ T &)

W1 A T Forlie ST STt 1l 231

barakalim tape siirya | tenerir prthvict raksa hoye |
maga te raksa virona jaye | jalamtariri 11 14 ||

In this *‘time of the twelve’ the sun shines brilliantly (all is forgotten and there is only
knowing) and due to this, the earth element will be turned to ashes. Then this ash will
get dissolved in the waters. *(Where the One has become two, prakruti/purush)

Je * Cas dvanédctky“ a slunce jasné zaf{ (vse je zapomenuto, zustalo jen ¢iré poznani).
Diky tomu se element zemé rozpadne v prach. Poté se tento prach rozplyne ve vodach.
*(12 = 1 a 2, tedy obdobi, kdy se Jednota stala dualitou; prakruti/purusa.)

o ST T AT | IR [l FHIE|
TR fodes foroame | SiE a1l 24l
teri1 jala Sost vaisvanaru | vanhi jhadapi samiru |

samira vitule nirakaru | jaiseri1 taiserir |1 15 |1

These waters will dry it up due to the fire element and after the wind will extinguish
the fire. Then the wind will dissipate and that formless is, just as it always is.

Tyto vody se vypaii diky elementu ohné a nasledné je ohen uhasen elementem vétru.
Nakonec se vitr utisi a ono bezforemné je zase takové, jaké bylo odjakziva.

U GG Se | ARt o difasl |

TR ST&! | EeaRaidl 25|

ais1 systisaritharant jali | magari vistarerir bolil7 |
mayanirasen urali | svartipasthiti |1 16 ||

Like this is the dissolution of the gross world. Previously, this ‘speech’ had expanded
out and become the ‘many’ thoughts, but if maya is discarded, then that swarup will
remain.

Takto tedy probiha rozpusténi hrubého svéta. Predtim se tato ,7ec* rozvinula a stala
se "mnoha’myslenkami, ale jakmile je mdja odhozena, zlstane tu jen tato svaripa.

dY ST Heastie| 1eH IS didre!

AR d¢| [FaaM T |l 2ol

tetheri1 jivasiva pimdabrahmanmda | atona gelerir thotarida |
mayeavidyecetit barida | vitalona gelerin 11 17 11

‘There’ the jiva and shiva and the pinda and brahmanda dry up and these fabrications
are destroyed. ‘There’ the hearsay and commotion of guna maya and avidya maya melt
away.

"Tam”dZiva s siwou a pinda s brahmandou vyschnou a vsechny tyto umélé koncepty
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jsou zniceny. "Tam”se vSechny znalosti z druhé ruky a rozruch a zmatky mulamdji
a gunamdgji rozplynou.

[T L o L o NN S

i difcaest &1 | T faaehsiesd

fereretl STOTH | g@tE F:o5 1l 2< |

vivekerici bolila ksaye | mhanoni vivekapralaye |
viveki janati kaye | miirkhasa kale 11 18 |1

With wvivek even this ‘speech’ gets utterly destroyed and therefore, there is the disso-
lution by wvivek. The wviveki (one who uses vivek) knows these things but what can the
foolish understand of this?

Pomoci vivéky dojde dokonce i k tiplnému zniceni této "reci”, coz se nazyva rozpusténi
prostiednictvim vivéky. Ten, kdo praktikuje vivéku, tohle vSechno dobte vi, ale jak tomu
muze rozumét nevédomy clovek?

gre Tl Thes | I des A (F2Ies|

S5 Fdl 9965 | dFSEU! 2R ||

srsti Sodhitan sakala | yeka caricala yeka niscala |
caniicalasa karta camcala | cariicalariipt 19 ||

When the gross creation is searched through, this ‘all’ is discovered and then, the One
is moving (ie. sagun) and the One is still (ie. nirgun). When there is this moving then,
that ‘doer’ within the moving form is moving (the Knower forgets Himself and takes
this moving form as His own self).

Prozkoumame 1i dikladné hrubé stvoteni, objevime toto "vse”, a potom uvidime, jak
je Jedno v pohybu (saguna) a jak je také v klidu (nirguna). Je-li tu pohyb, potom se
"konatel "uvniti této pohybujici se formy pohybuje (Cili Poznavajici zapomene na Sebe
sama a povazuje tuto pohybujici se formu za svou pravou podstatu.)

ST Thh TR act | T FigeaTd S|

e STl &1 el | 71eg S Re |

jo sakala Sariririr varte | sakala kartutvasa pravarte |
kariina akarta ha varte | Sabda jaya 11 20 11

That purush exists within this body of the ‘all’ and it is this ‘all’ that is engaged in the
role of doing. And while there is this doing then, that non-doing thoughtless Self exists
as this ‘T am’ of mula maya. (This doing or knowledge is due to this subtle relationship
of prakruti and her ever-present purush)

Purusa dli v téle tohoto "vse”’a ono se angazuje v roli toho, kdo kona. A dokud je tu
konani, potom toto ne-konajici bez-myslenkovité Ja existuje jakozto ”jd jsem”v ramci
mulamdgi. (Toto konani ¢i poznavani se déje diky jemnému vztahu prakruti a jejimu
vééné pritomnému purusovi.)

03 o 03 e N
9 T Sdlllgeh | Hhod[HY dd |

N\ 2 Se e

il 5|i|{ ek | edgl 21
rava ramka brahmadika | sakalariimadheri varte yeka |
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nand sarirem calaka | imdriyeridvareri |1 21 |1

The king, the pauper and lord brahma etc. are in truth, that One that exists within
this ‘all’ But on account of this ‘all’ body, these ‘many’ bodies (like king, pauper etc.)
are made to move by the sense-organs (five of knowledge and five of action; the eyes
see something and you want and then the legs make the body to move).

Kral, zebrak i Pan Brahma jsou ve skutec¢nosti onim Jednim, které je pritomno v tomto
»use®. Ale kvili télu tohoto ,vse jsou tato ,mnohd“ téla (jako kral, zebrak atd.) nu-
cena svymi smyslovymi organy k pohybu. (Je pét smyslovych organt poznani a pét
smyslovych organii ¢innosti. Oc¢i napriklad néco spatti, vy to chcete a nasledné nohy

uvedou télo do pohybu.)

T TCHTCHT et | Eehek Fal T SAorett|
IRt A et | fareh dreTEt *R

tyasa paramatma bolati | sakala karta aiseri1 janati |
pari to nasela praciti | vivekerin pahavi |1 22 ||

When that paramatma ‘speaks’ then, He becomes the Knower and there is this ‘all’
and a ‘doer’. Still through vivek one will come to understand that, that purush is truly
not in this ‘experience’.

Kdyz ono Paramdtma ,mluvi“, potom se On stane Poznavajicim a je tu toto ,vse
a ,konatel®“. Nicméné diky wivéce ¢lovek dojde k pochopeni, Ze onen , purusa” neni ve
skutecnosti v této ,,zkusenosti“ zapleten.

T T TEIIRAT S GRS FoFl|

TMedl WO Hdl | SRR 1l 31

jo svanamadherit gurugurito | jo stikarammadhernt kurukurito |
gadhavim bharona bhuritkato | atahasyen 11 23 |1

That atma purush barks in the dog; and that purush squeals in the pig; and in the
donkey it brays loudly and toils hard.

Tento dtmapurusa steka v psovi, kvi¢i v praseti a hlasité hyka a lopoti se v oslovi.

AT AT 48 JEl| fefehl SEiel el

dfied THaR Sl | J0 SRR 31

loka nana deha dekhat1 | viveki dehamta pahati |
patriidita samadarsanerii ghet | yenerir prakarer || 24 |1

Yet still that One perceives this world and the ‘many’ bodies. The viveki understands
the end of this body and due to this, He accepts the pandit (ie. scholar) and the ‘many’
creatures with equal regard.

A presto toto Jedno vnima svét a ,mnohd* téla. Vivéki (¢lovek, ktery provadi vivéku)
chape, ze toto télo ma svuj konec. A proto pohlizi na pandita (ucence) Gplné stejné
jako na ,mnohd* stvoreni (sama-darsana; sama = rovnocenny, stejny + darsana =
pohled).
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A

e sl e i |

A =9 4Tk | Qredl: GHGRTE: |l

I sloka |

vidyavinayasampanne brahmane gavi hastini |
Suni caiva Svapake ca pamditah samadarsinah ||

|| shloka ||
The learned and pious brahmin (and the other three castes); the cow, the elephant, the
dog and the lowest of men and that pandit are seen with equal regard.

|| Sloka || (Bhagavadgita 5/18)

,2Moudri vidi tutéz bytost ve vSem, at je to uceny a pokorny brahmin, krava, slon, pes
nebo vyvrzenec.* (Rudolf Janicek)

,Diky pravému poznani vidi pokorni mudrci stejné ucéeného a mirného brahmanu,
kravu, slona, psa i pojidace pstu.“ ( http://www.vedabase.com/cs/bg/5/18)

<8 TETdl TSI | g Siat I e |

SOTTHTST GRees | FRTA Il R4

deha pahatarii vegalale | paramitu ariitara yekaci jalerin |
pranimatra dekhileri | yekariitarerir 11 25 |1

The gross body is understood and passed over, but then that One appears like this
inner space. Still understand that it is on account of that One within the inner space
that the one in only the prana is perceived (ie. He is the One and He is the Knower
and He is whatever is known also).

Hrubé télo bylo pochopeno a prekroceno, ale poté se ono Jediné zacne jevit jako tento
vnitini prostor. Pochop vsak, Ze jenom diky tomuto Jedinému uvniti vnitiniho prostoru
je mozné vnimat jedince zrozeného v prané ( prani = ziva bytost). (Tedy On je tim
Jedinym a On je Poznavajicim a On je také vsim jednotlivym, co je poznavano.)

3T STON FefeToT 21| O e Fodl aadl|
T Aid ST | SUTARGT I RE Il

aneka prani nirmana hot1 | par1 yekaci kala vartati |
taye narva jagajjot | janatikala |1 26 11

That One is the numerous different forms that have been created in the prana and still
that One also exists as this ‘art of knowing’. Therefore understand that that Reality has
become the ‘light of the world” and this ‘art of knowing’ (existence and knowledge).

Toto Jediné je mnoha rozlicnymi formami, které byly stvoreny v prané, a zaroven toto
Jediné existuje jakozto ,uméni/dovednost byt /existovat® ( kald vartati; kald = uméni,
dovednost, vartane = existovat). A proto pochop, Ze se tato Skutecnost stala ,svétlem
svéta® ( jagajjoti) a ,uménim/schopnosti poznavat® ( janatikala; jananem = veédet,
chapat + kald = uméni, dovednost). (Tedy Skutec¢nost se projevuje jako existence +
poznéni).

ST AT 2162 SM0T| = diarsoT S|

10
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A 9TEl SO A g el
Srotrivit nana sabda jane | tvacemadherit sitosna jane |
caksumadherit pahorit jane | nana padartha || 27 11

In the ears, He knows that the ‘many’ words are this ‘word’; in the skin, He knows hot
and cold (He knows but He does not say good, bad etc.); in the eyes, He understands
that the ‘many’ objects are this ‘object’ of the ‘all’ (ie. He sees what the ignorant sees,
but He knows the true nature of that which is before His eyes).

V usich Mu zni ,mnoha“ slova, ale on vi, Ze je to jediné ,,Slovo*; pokozkou vnima horko
i chlad (ale nerika, zda to je dobré ¢i spatné); Jeho o¢i vidi ,mnohé“ objekty, ale on
chépe, Ze to je jediny ,objekt* tohoto ,vse“. (Tedy vidi totéz, co vidi i nevédomy ¢lovek,
ale zna pravou prirozenost toho, co méa pred Svyma oc¢ima.)

T T6 S| 0TS e ot S|

FRHIGIHY S| AT TFEIE1G | el

rasanemadhemn rasa jane | ghranamadherit vasa to jane |
karmaimdriyamadhern jane | nana visayasvada 11 28 11

In the tongue He knows the taste; in the nose, that purush knows the smell; in the
organs of action He knows the experience of the ‘many’ sense objects.

Na Svém jazyku citi chut, nosem tento Puruse vnima viné; pomoci smyslovych or-
ganu ¢innosti (fe¢, ruce, nohy, pohlavni organy a konecnik) poznava ,mnohé“ smyslové
objekty.

TEH &Y TYos & | A GE@g: @ wed)

sitksma riiperin sthiila rakst | nana sukhaduhkher parikst |
tyasa mhanati amtarasakst | aritaratma |1 29 11

That brahman protects these gross forms through His form (He uses knowledge but
remains untouched). He examines the ‘many’ pleasures and pains and it is He only
who calls that paramatma, the inner-witness and inner-atma (the ignorant may say the
paramatma and the antar-atma are the same but understanding is required. He is the
knowledgeable and the ignorant also; He is everything).

Toto brahman ( siiksma = to, co je jemné; brahman) svou jemnou formou chrani vsechny
hrubé formy. (On pouziva poznani, ale zustava jim nedotcéen.) On zakousi ,mnohé*
radosti i bolesti a jenom On si muze dovolit fikat, ze vnitrni-svédek ( armtara-sakst,
amtara = vnitini + saksi = ocity svedek ( sa = s; aksi = oko) ) a vnitrni-dtma (
amtar-atma) nejsou nic jiného, nez ono param-dtma. (Nevedomy clovek mize sice také
prohlasovat, ze amitar-atma a param-dtma jsou jedno a totéz, ale dilezité je skutecéné
pochopeni. On je tim, kdo mé poznani, i tim, kdo je nevédomy; On je vsim.)

AT SHHT FIsaTeHT| e T GEHTeHT |
ST RTETeHT GHTHT| 91 |rell garey |l 2ol

atma ariitaratma visvatma | caitanya sarvatma suksmatma |
jivatma sivatma paramatma | drasta saksi sattaripa |1 30 |1
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31.

32.

33.

Yoo

He is the atma, the inner-atma and the universal atma; He is the chaitanya, atma of
‘all” and the subtle atma; He is the jivatma, shivatma and paramatma; the seer, the
witness and this form called existence.

On je dtma, vnitrni-dtma a vesmirné-atma ( visvatma; visva = vesmir); On je cajtanja (
caitanya = védomi; uvédomeéni; Ciré Védomi; Absolutni Skutecnost), On je dtma tohoto
Lvse (sarvatmi) a jemné dtma ( suksmatma); On je dzZiva-dtma ( jivatma), siva-dtma
( sivatma) a param-dtma ( paramatma). On je pozorovatelem, svédkem ( saks?) i touto
formou zvanou existence ( satta-riipa).

RN Rl | STEE AT [ |

T T TEUT AR | T &4l 32 1
vikaramadhila vikar? | akhamida nana vikara kari |
tayasa vastu mhanati bhikari | parama hina |1 31 ||

When that unbroken brahman is in the modifications that are within this modification
(within the ‘many’ that is within the ‘all’) then, He is the doer of ‘many’ modifications
(ie. the ego). Then that Self says ‘many’ things and that Supreme becomes the lowest of
beggars (and imagines all kinds of concepts and seeks happiness in all kinds of ways).

Jakmile se toto nerozdélené a dokonalé brahman ocitne ve viru zmén, které probihaji
uvnitf zmén (uvnitt ,mnohého®, které je uvniti tohoto ,vse®), potom se On stéava kona-
telem téchto ,mnohych“ zmén (objevi se ego). Potom toto J& ¥ika ,mnohé* véci a toto
Nejvyssi se stava tim nejubozejsim zebrakem (a vytvari si vsechny mozné koncepty
a hleda stésti mnoha zpusoby).

T A A | ST TR FHRA

o STt T R = 1 AR

sarva yekaci disatt | avagha yekariikara kariti |
te avaght matka sthiti | caricalamadheri |1 32 11

This ‘all’ is the One appearing and everything in this gross world is that One doing.
That One is the falseness of everything and that One is the still within the moving.

Toto ,wvsSe“ neni nic jiného nez jevici se Jedno a vse v hrubém svété neni nic jiného
nez jednajici Jedno. Toto Jedno je iluzornosti vseho kolem a toto Jedno je nehybnosti
uvnitt kazdého pohybu.

~iicb WA d HIeH| feieies Tt 31

AT | AR 3R

cariicala maya te matka | niscala parabrahma yeka |
nityanityaviveka | yakarane |1 33 ||

When there is this moving maya then, that One is the illusion and when there is the still
then, that One is parabrahman. By means of this ‘speech’ there is this vivek between
the destructible one and the indestructible One.

Je-li tu pohybujici se mdja, potom je toto Jedno onou iluzi. Je-li tu nehybnost, potom
je toto Jedno Parabrahman. Diky této ,feci“ je tu neustalé rozlisovani (vivéka) mezi
vSim pomijivym a onim nezni¢itelnym Jednim.
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34.

35.

36.

37.

3o

S S ST =0 S{e | ST

S S Tl AT AR N 32|

jato jiva to prana | nene jiva to ajiiana |
janmato jiva to jana | vasanatmaka 11 34 ||

When the jiva passes away, then that atma is the *prana that leaves the body; when the
jiva does not know, then that atma is its ignorance; know that when that atma takes
birth as the jiva, it is that atma who is the vasana (ie. great desire to be). *(maharaj
— the whole world rides on the breath)

Kdyz dZiva umird, potom je ono dtma *prdnou, kterd opousti télo; kdyz dziva nevi,
potom je dtma jeho nevédomosti ( ajiiana); pochop, ze kdyz se dtma zrodi v podobé
dzivy, potom je ono dtma vasanou (¢ili velkou touhou byt). *( Randzit Mahdradz — Cely
svét je pohanén dechem*.)

e EICKIERBIREPAEEER ST

A< HiRTes ferR1T | TAR S 31

aikya jiva to brahmamsa | jether pimdabrahmamdanirasa |
yetheri1 samgitale visesa | catvara jiva |1 35 11

When the jiva which is a part of brahman unites with shiva which is a part of brahman
then, that atma is shiva and then the pinda and the brahmanda are dissolved ‘here’
(and His shakti is perceived). On account of this pure sattwa guna of mula maya there
are these *four and the jiva. *(prana, ignorance, vasana and shiva)

Kdyz se dzZiva, jenz je soucasti brahman, sjednoti s Sivou, jenz je soucasti brahman,
potom je toto dtma Sivou a doslo ,zde* k rozpusténi konceptt pinda a brahmdnda (viz
ddsaka 9, kapitola 5) (a je zakousena Jeho sakti). Diky ¢iré satva guné mula-mdji jsou
tu tyto ¢tyti aspekty dzZivy (prana, nevédomost, vdsana a Siva).

31 & e | HHh SIS A |
fre1s o Tzt | emfeetain 3q

aso herit avagherin camicala | cariicala jaila sakala |
niscala terin niscala | adiarintivin 11 36 ||

Thus, that thoughtless swarup is the world of ‘many’ forms and this moving ‘all’. But
even this moving will be destroyed (even knowledge should not be taken as true) and
that still Reality, is from beginning to end.

A tak je tato bez-myslenkovita svaripa svétem ,,mnoha‘“ forem a tohoto ,vse“, které je
neustale v pohybu. Ale i tento pohyb bude znicen (i poznani je potteba povazovat za
nepravdivé), zatimco tato nehybna Skutecnost tu zustava od poéatku do konce.

IR A ANFEH | S T THEHH|

feferer) fegon ferimal st fevsord=rn gl

adya madhya avasana | je vastu samasamana |

nirvikari nirguna niraritjana | nihsariga nihprapanca |1 37 |1

If in the beginning, in the middle and in the end this mula maya is the same as that
Self then, it will be without distortion, without attributes/nirgun, without blemish /ni-
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38.

39.

40.

41.

Yoo
ranjan, without any attachment and free from the five elements.

Jakmile bude na pocatku, uprostred i na konci tato mula mdja stejna jako Ja, potom
bude nepoktivend, bez atributti/nirguna, bez poskvrny /nirandzan, bez jakékoli pfipou-
tanosti a osvobozena od péti elementii.

I TFeall| SHaREre S|

eI Tel et I FE 3¢

upadhinirasem tatvata | jivasivasa aikyata |
vivamcina pahori jatari | upadhi kairiici 11 38 |1

When the limiting concepts are completely removed, then the jiva and the shiva are
One only. For when one investigates and understands, then how can these limiting
concepts remain?

Jakmile jsou omezujici koncepty zcela odstranény, potom jsou dZiva a Siva vyhradné
jedno Jediné. Protoze pokud c¢lovek patra a nakonec pochopi, jak tu mohou tyto ome-
zujici koncepty zustat?

3T AT gk | g & ol
T A5 I | HITAT TR 3R
aso jananemn titukem jiiana | parariitu hotern vijfiana |
maneri1 volakhaverit unmana | konya prakareri |1 39 ||

To know; this much only is knowledge/gnyan, but this has to become wignyan (no
knowledge). The mind should recognize unmana (no mind) through this way of the
‘all’.

Védét — to je pouhé poznani/dzrdna — ale je nutné, aby se poznani stalo vidzZrdnou
(ne-poznanim). Mysl by méla pomoci tohoto ,vse“ odhalit unmanu (ne-mysl).
i = Fob fergfa| IqoTrE =t Fejoremelt|
T Gelf| e FS 1 o ll
vrttisa na kale nivrtti | gunasa kairirc nirgunaprapti |
qunatita sadhaka saritiri | vivekerin kelerir |1 40 |1

This knowing vritti cannot understand nivritti (no-knowledge) and how can the gunas
attain nirgun? But when the sadhak within that eternal Self has made vivek then, he
goes beyond the gunas.

Toto poznavajici vritti nemuize poznat nivritti (ne-poznani). A jak by guny mohly
dosdhnout stavu nirguna? Ale kdyz sddhaka, ktery dli v tomto vééném Ja, provadi
vivéku, dostane se za guny.

ST Hee TR FA ik TER

feieTeaTd el f: v sl 92 |l

Sravandaparisa manana sara | mananeri kale sarasara |
nijadhyaseri saksatkara | nihsariga vastu 11 41 ||

manana (ie. constant shravan) is greater than shravan and when there is manana then,
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42.

43.

44.

3o

the essence can be understood. By *nijadhyas there is that sakshatkar; the unatta-

ched Self. *(nijadhyas is the transending of duality and satshatkar is leaving it forever
behind)

Manana (tedy nepretrzita sravana) je hodnotnéjsi nez obycejna sravana a je-li tu ma-
nana, potom je mozné pochopit podstatu. Diky *nidZadhjdse vznika saksatkdr — ne-
pripoutané Ja. *(NidZadhjdsa je prekonani duality a saksatkdr je jeji Gplné a trvalé
opusténi.)

fem]oft S armegan af gfts adsaan

e ar=iE oai| AT SR

nirqunin je ananyata | teci mukti sayojyata |
laksyamsa vacyarsa atam | pure jala |1 42 |1

When mula maya is inseparable from that nirgun, then there is sayujyata/Final libe-
ration. Now the word meaning (ie. sagun) and the implied meaning (ie. nirgun) get
destroyed (even understanding has no place ‘there’).

Stane-li se mula mdja neoddélitelnou od nirguny, znamena to, ze prislo Konecné osvo-
bozeni/sajudZjata. Potom jsou doslovny vyznam (tedy saguna) i skryty vyznam (tedy
nirguna) zniceny. (,, Tam* ani pochopeni nema své misto.)

resell fe et gl S e

ATALTE F T | ST A N L

alakstm rahilerit laksa | siddharintini kairiiea piirvapaksa |
apratyaksasa kairiicerit pratyaksa | asona nahiri || 43 |1

When the concentration remains in that which cannot be concentrated upon (nijadhyas)
then, how can the ‘I am’ (manana) remain within that Truth/siddhant? How can the
sensory perception perceive this imperceptible? Being, yet being nothing.

Jakmile je pozornost trvale upfena na to, na co se nelze koncentrovat (nidzadhjdisa),
jak potom muze v této Pravdé/siddhdnté ziustavat néjaké ,ja jsem* (manana)? Jak by
smyslové vniméni mohlo vnimat to, co je nevnimatelné? Je tu byti, a presto tu neni
nic.

T AT S| A TEerawr|
ST TS FET | =TI 821

asona maika upadht | teci sahajasamadhi |
Sravanerir balavi buddht | niscayaci 11 44 ||

To still remain even after the limiting concepts are made false, this is natural samadhi
(maharaj — as you were before). By means of shravan, this conviction of the buddhi (“1
am a body”) should be turned around.

Zustat tu i poté, co jsou rozbity omezujici koncepty, to je prirozené samdadhi. ( Randzit
Mahdrddz — budte takovi, jact jste byli predtim.) Prostfednictvim sravany by mélo byt
dosazeno vyprazdnéni omezujictho konceptu buddhi (,,ja jsem télo®).

-"ﬂ%ﬂ AN PN
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Yoo

gl RequTeH EHE TSI 2 11 22.2
iti Sridasabodhe gurusisyasarvade
siddhariitaniriipananama samasa pahila |1 1 11 11.1

Timto konci 1.kapitola 11.ddsaky knihy Ddsbédh s ndzvem ,Predndska o siddhdnté (o
Pravdé).“

Preklad z anglictiny — Martin Vinkler 2017
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11.2 Promluva o ¢tyrech bozich

haSEE o
HHY g8 : e [[d&YU]
samasa dusard : catvaradevaniriipana
Discourse on the Four Gods

|| Sri Rdm ||

1. I 1215 I 995 | 9! T Thes |
fereres o frieres | S q€ 0 20
yeka niscala yeka carircala | cariicaltrin guritalerin sakala |

niscala terit niscala | jaiseri taiserir 11 1 ||

The One is still and the other is moving; and in this moving ‘all’ one has been entangled.
In the still, there is the still; It is just as It is.

Jedno je nehybné a to ostatni se pohybuje; a do tohoto pohybujicitho se ,vse“ jste
zapleteni. V nepohybu je nepohyb; Ono je takové, jaké je.

2. UIE 2151 [as | THT S 36
TATGBTUHT M2 | Mt atll R
pahe niscalaca viveka | aisa laksammadhern yeka |
niscalaaisa niscayatmaka | niscalaci to 11 2 |1

Understanding is the vivek of the still; He is the One within this attention of knowledge.
When there is only the stillness of the still then, that is paramatma.

Pochopenim se mini rozlisovani/vivék tohoto nehybného; On je toto Jedno uvnitt této
pozornosti poznani. Kdyz je zde pouze nepohyb nehybného, pak to je paramdtma.

3. T [FIeAT=1 TSl ATt | Jeal Jaeshe Hiddi|
aamﬁm*ama@@aﬁ%nan

ya niscalacya gosti sariigati | punham cariicalakade dharirvat1 |
caricalacakririt nighona jati | aise thode 11 3 |1

This moving ‘story’ becomes still and then again that One runs towards the moving
(ie. conviction is not imbibed for the real understanding has not truly come; there is
only One). Few are those, who have escaped from the ever turning wheel of this moving
and ephemeral existence.
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Yoo

Tento pohyblivy ,piibéh* se stal nehybnym, ale pak se toto Jedno znovu rozebéhlo
vstiic pohyblivému (tj. presvédceni neni vstrebano, tudiz skutecné pochopeni popravdé
jesté neprislo; je tu pouze Jedno jediné). Jen mélo je téch, ktefi unikli z neustdle se
otacejiciho kola drticiho obili, tj. z této pohyblivé a pomijivé existence.

4. S5 9 TS | TSI Y aeS |
el He foacs | S Eil
camicalirit cariicala janmalerit | cariicalaci madherit vadhaleri |
avagheri1 cariicalaci biribalerr | janmavari |1 4 11

In the moving ‘all’; this moving ‘all’ gets born as a jiva and in the moving ‘all’” it grows.
Due to these ‘many’ desires and attractions, this moving ‘all’ appears to take a form
for a whole lifetime.

V pohyblivém ,vsSe* se toto hybné ,vse* zrodi jakozto dZiva a v tomto hybném ,vse“
vyrusta. Kvili ,mnoha“ tuzbam a pripoutanostem se toto hybné ,vse“ jevi, jakoby po
celou dobu zivota prijimalo formu.

U aN e

5. QA T BThE | FNUI gk ddoh TS|
b TigH frizdohl TaTe | S AN w1
prthvi avaghi cariicalakade | karaneri1 titukeri carircalinii ghade |
caricala saridiina niscalirit pavade | aisa kairiica 115 11

Within these ‘many’ forms there is the great element earth and that is in the charge
of this moving ‘all’. Therefore whatever action gets done on this earth takes place in
this moving ‘all’. But how to drop this ephemeral world and this moving ‘all’ and enter
within the still? (Within this ‘all experience’ there are the great elements and these
are merely the objectification of this ‘all’. The ‘many’ gross objects and everything that
takes place in this gross world made of the elements, are appearing within this ‘all’.
And that is an appearance within the Self).

Uvniti téchto ,mnoha“ forem se nachazi velky element zemé a on je odpovédny za
toto hybné ,vse“. Tudiz, at uz na zemi dojde k jakékoliv ¢innosti, odehraje se v tomto
hybném ,vse®. Jak ale odhodit tento docasny svét a toto hybné ,vse“ a vstoupit do ne-
pohybu/tichosti? (Uvnitr této ,zkusenosti vSeho® jsou pritomny velké elementy. Jsou
pouhou objektivizaci tohoto ,vse“. ,Mnoho“ hrubych objektt a vse, co se odehrava
v hrubém svété vytvoreném z elementti, se objevuje uvniti tohoto ,vse“. A to je zdan-
livym jevem uvniti ,,J4*.)

6. ek hial fHHesT| <125 FHIdl =obel
fercnfeicateash STl IU FETI & I
cariicala kamhim niscalena | niscala kadapi calena |
nityanityavivekeri jand | umaje karithirit 11 6 |1

This *‘thing’ that moves, is not still and that still Self never moves. But first the
man should understand this ‘thing’ by vivek between what is destructible and what is
indestructible. *(When every thought is dropped then, what remains is this world of
knowledge; only this ‘thing’ is there)

Tato *,véc*, kterd se hybe, neni nehybné; toto nehybné ,J4“ se nikdy nepohybuje. Ze
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10.

3o

vieho nejdiive by mél ¢lovék pochopit na zakladé rozlisovani/vivék mezi znicitelnym a
tim, co je neznicitelné, tuto ,véc“. *(Kdyz je odhozena kazdd myslenka, to, co zistane,

je tento svét poznani; je tu jediné tato ,véc®.)

e SHAS A A | FiE! THAS Al A T

Figl 931 T o fhfa A o

karishirin umajalem tar? numaje | karithirit samajalerit tarl na samaje |
karithrit bujhe tari nirbuje | kiriicita matra 11 7 11

When this ‘thing’ is awake then, the gross is asleep. When the ‘thing’ understands then,
the gross is not understood. When the ‘thing’ overflows everywhere then, the very small
mind is confounded.

Jen co je tato ,véc“ probuzena, to hrubé usne. Kdyz tato ,véc* chape, hrubé neni
pochopeno. Jakmile prevladd vsude tato ,véc“, pak je zmatena pouze nepatrna cast
mysli.

. TaE I STUT S| TTeT H9eTHd S|

120l ey Al 99| TS TS <l
samdeha anumana ani bhrama | avagha cariicalamadherit Srama |
niscaltrit kada nahim varma | samajalerir pahije 11 8 |1

There are the doubts and conjectures of the gross and there is this delusion of the
moving ‘all’. This gross existence is the tiresome distresses appearing within this mo-
ving ‘all. But both of these are never in the still and therefore that essence should be
understood.

Jsou zde pritomny pochybnosti a domnénky toho hrubého a je tu tento klam hybného
,vse®. Tato hrubohmotné existence je inavnou sklicenosti objevujici se uvnitt tohoto
hybného ,vse“. Ale ani jedno z nich neni nehybné, a tudiz by méla byt pochopena tato
esence.

. TR Tl AT AEE e e

TR I TEOTEE | FE AN R
cariicalakari tituki maya | maika jale vilaya |
lahana thora mhanavaya | karya nahim 11 9 ||

This moving form; this much is maya. And this illusion will get utterly destroyed. But
this moving *action should not be called the small jiva or the great brahman. *(The
moving ‘all’ lies, like a bridge, between the jiva and brahman)

Tato pohybujici se forma je zcela jisté mdjou. A tato iluze bude naprosto znicena.
Nicméné tato *hybnd ¢innost by neméla byt nazyvana malym dZivou nebo velkym
brahman *(Hybné ,vSe* lezi jako most mezi dZivou a brahman.)

T HIE [ | ST TR RidEa |
Faafates RS AT &A1 2o

sagata maya vistarali | astadha prakrti phampavali |
citravicitra vikarali | nana riperir |1 10 |1
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11.

12.

13.

14.

Yoo

This entirety of maya has expanded. This eight-fold prakruti has sprouted out and
transformed itself into the ‘many’ variegated forms.

Tato celistvost maji se rozsitila. Osmidilnd prakrti vyklicila a proménila se v ,,mnohé*
rozmanité formy:.

AT JedA A SRR AT Sl SR AR

I 9T HER| AT &G 22 0

nand utpatti nana vikara | nana prani lahana thora |
nand padartha makara | nana riiperin |1 11 ||

Then there is the birth of the ‘many’ and the modifications of the ‘many’. These ‘many’
forms within the prana are the small jivas but that great brahman is also there. Under-
stand that these ‘many’ objects and their ‘many’ ways are due to the ‘many’ thoughts
(ie. therefore drop these thoughts and be brahman).

Pak je zde zrozeni ,mnohosti“ a jejich riiznych modifikaci. Tyto ,,mnohé* formy uvnit¥
prdny jsou malymi dZivy, avSak velké brahman je zde také. Pochopte, Ze tyto ,,mnohé*
objekty a jejich ,mnohé“ zptisoby vyjadreni jsou zde v dusledku ,,mnoha‘ myslenek (t;.
proto myslenky odhodte a budte brahman,).

faRREd [T | G5H e 1|

I fodll ST | FIEEEEN 2R

vikaravarta vikaralem | sitksma jadatoa aler |
amaryada disorir lagaleri | karithimcabahini |1 12 11

The possessor (ie. purush) of this modification (ie. prakruti) modified and that subtle
brahman became gross; then everywhere is the unlimited expansion of this ‘thing’.

Vlastnik (tj. purusa) této zmeény (tj. prakrti) se modifikoval/zménil a toto jemné
brahman se stalo hrubym; a tak je vSude kolem nescetné vyjadreni této ,véci“

T AT ZR FeRRTOT S| AT AT S|

T TR bl AT | FTES il 2R

maga nand sarirerit nirmana jaliri | nana namabhidhaneri thevilin |
bhasa paratverir kalori aliri | kahini karithini 11 13 11

Due to this ‘all’ body, the ‘many’ bodies were created and the ‘many’ objects were each
given a name. And on account of the ‘many’ languages, that nirgun Self became the
‘many’ things of this ‘all thing’

Kvili tomuto télu ,vse®, byla vytvorena ,mnoha*“ téla a ,mnohé* objekty byly pojme-
novany jménem. A nasledkem ,mnoha“ jazyku se tato nirguna, neménné ,Ja“, stala
,mnoha“ vécmi této ,véci vseho®

I A1 A A S | TR JHEA IF)

TAl SIS Thes B | SERFER I 221

maga nand riti nana damdaka | dcara yekahiina yeka |
vartom lagale sakala loka | lokacarerin || 14 11
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15.

16.

17.

18.

3o

From that pure conduct of the One there has come the ‘many’ methods and habits and
the ‘many’ customs and practices of the one jiva. And this world of the ‘all’ began to
behave according to conducts of this world of birth and death.

Z ryziho chovani Jednoho vzeslo ,mnoho“ metod a navykt, ,mnoho® zvykl a praxi
jednoho dZivy. A svét ,vseho* zacal fungovat dle chovani tohoto svéta zrozeni a smrti.

ST ST ZR | FTOn ST ST |
q¢ MYSTAT THR | Tl SFIA Il 24 |l

astadha prakrtictrit sarirerit | nirmana jalim lahanathoreri |
pudherin apulalya prakarerit | vartori lagati |1 15 ||

Due to this body of the eight-fold prakruti, the small jiva within that great brahman
was created. And afterwards, that paramatma began functioning according to their
ways.

Kvili télu osmidilné prakrti byl vytvoren maly dziva uvniti velkého brahman. A na-
sledné paramdtma zacalo fungovat dle jejich zpusobii/cest.

A A T ST | 1T AT e |

AT TR S| AT N 25 I

nana mattert nirmana jalir | nana pasariderin vadhaliri |
nand prakaricirit uthilim | nana barinderin 11 16 ||

The ‘many’ opinions were created; the ‘many’ false doctrines grew; the rising up of the
‘many’ ways brought ‘many’ commotions and prides.

Bylo vytvoreno ,mnoho“ néazort; Narostlo ,mnoho® falesnych doktrin. Vyvstani
,2mnoha® cest prineslo ,,mnoho* zmatku a pychy.

ST T4TE qheT | JET Sk M|

10T TS RSN T T 2ol

jaisa pravaha padila | taisaca loka calila |
kona varila konala | yeka nahirir |1 17 11

Once you have tumbled down into this flood, the world is set in motion. But how could
anyone disentangle anyone else if that One is not there?

Jakmile spadnete do této zaplavy, svét je uveden do pohybu. Jak by ale mohl nékdo
vymotat /osvobodit nékoho druhého, pokud tu neni ptfitomno toto Jedno?

QAT ST TTe518T| TRTEA I Tl

HITT T HIU G| FIO AN ¢

prthvica jala galartha | yekahiina yeka motha |
kona khara kona khota | kona jane 11 18 |1

There were the confusions of this earth and so this One that moves within that still

One, became important (this ‘all’ was considered as the Reality). Tell me, where is
there anyone who knows what is true and what is false?
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19.

20.

21.

22.

Yoo

Na zemi nastaly zmatky a tak se toto Jedno, které se pohybuje uvniti tohoto Jednoho
nehybného, stalo dilezitym (toto ,vse* bylo prohlaseno za Skutecnost). Povézte mi, je
zde nékdo, kdo vi, co je pravdivé a co falesné?

MR TEFHd TSl | s ™6 e

ST ST ST AR I 2R

acara bahukaceriita padila | kityeka potasathim budala |
avagha varapariigaci jala | sabhimanerir |1 19 ||

That pure conduct fell into this great confusion. To fill the belly, that One in the ‘many’
was drowned and then there was this outer show of everything. All because of this ‘I
am’ of the ‘all’ (this ‘I am’ became “I am so and so”).

Toto ryzi chovani upadlo do velkého zmatku. Aby naplnilo zaludek, bylo Jedno po-
topeno v ,mnohosti“ a pak se tu objevila tato show vSeho vnéjsiho projevu. To vse
kvili tomuto ,,J4 jsem® tohoto ,vse“ (tj. toto ,Ja jsem* se stalo ., Ja jsem toto, ja jsem
tamto®).

39 W Iee | g Hies ¥e|

dleadi= didie| I S 1 Ro |l

deva jale udamda | devariicerin mamdalerit bhamda |
bhiitadevatariicer thotarida | yekaci jalerin 11 20 |1

Then that vast God manifested and the quarrelsome gods! were established. Then the
One appeared as the fictitious story of the elements and the gunas.

Pak se projevil tento rozlehly Bith a byli ustanoveni hastefivi bohové 2. Pak se Jedno
objevilo jakozto fiktivni pribéh elementi a gun.

& 39 il Fobell| FIRME Fig4 o5

T I Fobell | AET R2 N

mukhya deva to kalend | kasasa karithiriica milend |
yekasa yeka valena | anavara |1 21 |

That Supreme God has not been understood; how can it be, if even this ‘thing’ has not
been found? For the jiva is unrestrained and does not want to turn towards brahman.

Tento Nejvyssi Buh nebyl pochopen; jak by mohl, kdyz dokonce nebyla nalezena ani
tato ,véc“? Protoze dZiva je zivelny/nespoutany a nechce se obratit k brahman.

T ST =R 10T 9Tl SR

H FET 1 SR ST R

aisd ndsald vicara | kona pahato sarasara |
kaica lahana kairiica thora | kalecina |1 22 |1

When there is no thoughtlessness then, who can understand the essence and the non-
essence? For it has not been understood who is small and who is great.

Lvishnu, brahma and mahesh, the gunas are constantly vying for dominance
2visnu, brahma a mahés, guny neustéle soupeiici o prvenstvi
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23.

24.

25.

26.

3o

Kdyz tu neni bezmyslenkovitost, kdo pak muze pochopit to esencidlni/podstatné a
neesencialni/nepodstatné? Jelikoz to nebylo pochopeno, kdo je velky a kdo je maly?

S AR ST | T el S|

Hieh B AT | e Tt 1| R

Sastramca bajara bharala | devamca galbala jala |
loka kamanecya vratala | jhoriibona padati || 23 11

The scriptures grew and filled-up the market place and there was all the confusion of
gods and the world ran madly after their own selfish worship (devotion with desires in
mind; maharaj- first he asks for himself and then he asks for his wife and children).

Pisem pribylo, az naplnila trzisté. Prevladl zmatek bohti a svét se blaznivé hnal po
jejich sobeckém uctivani (oddanost s touhou v mysli; Maharadz rikal: , Nejdiive zadali
pro sebe a pak pro svou manzelku a déti).

UH qH A | A &S |

T IEEE TS| TEFRS 1 9

aiserit avagherit nasaleri | satyasatya harapaleri |
avagherir anayeka jaleri | cahiiritkade 11 24 11

In this way, due to the many names and forms, the greatest was destroyed and the
vivek between Truth and false was lost. And due to so ‘many’ things, anarchy ruled in
every direction.

Timto zptsobem, diky mnoha jménim a formam, bylo to nejvyznamnéjsi zni¢eno a
rozliSovani/vivék mezi Pravdou a klamem bylo ztraceno. A kvuli tolika ,mnoha“ vécem
zavladla ve vsech smérech anarchie.

HATHAT ITesieT | 0T GHAT RV

S S Al AT | T o G 4
matamatarica galbala | kont pusena konala |

jo je matim saripadald | tayasa teriici thora 11 25 11

When there is the confusion of this doctrine and that doctrine then, there is no one for
anyone to ask. But if mula maya discovers that purush then, it becomes Reality.

Kde je zmatek z té ¢i oné doktriny, tam neni nikdo, koho by bylo mozné se zeptat.
Jestlize ale mula mdja objevi tohoto purusu, pak se stane Skutecnosti.

AT AT Ul FTfels T |
Tl Il S| S R RE

asatyaca abhimana | tenerr pavije patana |
mhanoniyam jiiate jana | satya Sodhit7 |1 26 ||

But when there is the pride of the false then, that Reality will be degraded and ruined.
Therefore, people should search for the Truth, through knowledge.

Kde je ale pycha z falesného, tam bude Skutecnost znehodnocena a zruinovana. Proto
by lidé méli hledat Pravdu skrze poznani.
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-~ [ =
27. Al qd(‘?l Hehed | d AT H{ABHRA |

28.

29.

30.

3Tl T hedes | ot &1 vl
loka vartati sakala | teri1 jiatyasa karatalamala |
atarit aika kevala | viveki ho |1 27 |1

For a Knower, the functioning of this world of the ‘all’ is as easily seen as a small fruit
sitting on the palm of the hand. Now listen my dear viveki and there can be that pure
knowledge.

Pro Znalce je spatrit fungovani tohoto svéta ,vse“ tak snadné, jako hledét na maly plod
ve své dlani. Nyni naslouchej mij drahy zaku rozliSovani/vivéka. Jediné pak zde muze
byt toto ryzi poznani.

ek 0T G S| T HITAT AT WAl |

S & TRt el | | W R¢

loka konya pamthen jati | ani konya devasa bhajati |
aist he rokadi praciti | savadha aika |1 28 11

How to walk on this path and how to do the bhajan of that One God? Thoughtlessness
is real bhajan and that is within this ever-present ‘experience’. And this ‘experience’ is
walking the path. Therefore listen carefully.

Jak kracet po této cesté a jak provadét bhadZan/uctivini Jednoho Boha? Bezmyslen-
kovitost je skutecny bhadzZan a nachazi se uvniti vzdy-pritomné ,zkusenosti“. A tato
»zkusenost® je kracenim po stezce. Proto naslouchej pozorné.

giaehT YTq JTSTUTTe | SR Sfer T 3T |

TEAT SIHT Sk | AfqHTEdl Il 111

myrttika dhatu pasanadika | aisiya pratima aneka |
bahuteka lokamca damdaka | pratimadevim |1 29 |1

That One and true God is worshipped in four ways. There are the so many different
idols made of clay, metal and stone. And that One in the ‘all’ is within these idols but
the people of this world have turned to rituals and customs.

Tento Jeden jediny a skutecny Biih je uctivan ¢tyrmi zpiisoby. Existuje nes¢etné mnoz-
stvi ruznych model vytvorenych z hliny, kovu ¢i kamene. A toto Jedno v tomto ,vse*
je uvnitt téchto model, ale lidé tohoto svéta se obratili smérem k ritualim a zvykam.

1T <9 S| RS Wehdl 9o -

9 A it &R gl 2ol

nand devariice avatara | caritreri aikati yeka nara |
japa dhyana niramtara | kariti paja 11 30 11

Or there are the ‘many’ *incarnations of that God. But when one listens to their
stories and their exploits then, that One has become a man. He makes japa, does
meditation and that parabrahman makes puja (being yourself that parabrahman one
starts worshipping). *(The Masters are said to be incarnations of that One God and
the disciples do the japa, meditation and puja etc., but no more. maharaj- they like to
worship the Master from a distance. “Oh you are so great”, they say from a distance)
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31.

32.

33.

Nebo je zde také ,mnoho* *inkarnaci Boha. Kdyz ale naslouchdte jejich pfibéhtm a hr-

dinskym ¢intim, pak se toto Jedno stane ¢lovékem. Provadi dZapu, praktikuje meditaci;
toto parabrahman déla pidzu (jsouce parabrahman zacne provadét uctivani). *(Mistii
se povazuji za inkarnace tohoto Jednoho Boha. Zéci vsak opakuji dZapu, medituji a
délaji pudzZu atd, ale nic vic. Maharadz tikal: ;Maji radi uctivani Mistra s odstupem.
,O, on je tak velky,* ikaji zpovzdali).

ek TR StaeHT| 3l 7d STt e
BT A& AT | A 9 1 32 1
yeka sakalariica arintaratma | visviri varte jo visvatma |

drasta saksi jiianatma | maniti yeka |1 31 ||

Or that One is this antar-atma of the ‘all’ and stays within this creation. Then that
purush is called the atma of this creation; He is the seer, the Witness and the atma
with knowledge, and He is believed to be that One still God. (But that purush is the
moving, for as the Witness of the moving He accepts this moving ‘all” as Himself)

Nebo je toto Jedno timto antar-atma ,vseho* a ziistava uvnitt tohoto stvoreni. Pak je
tento purusa nazyvan dtma tohoto stvoreni. Je pozorovatel, Svédek a dtma s poznanim.
Ma se za to, ze On je Jeden jediny, nehybny Buh. (Avsak tento purusa je hybny, jelikoz
jakozto Svédek pohyblivého akceptuje toto hybné jvse“ za Sebe sama.)

4% o eiies et | Fiqdl w=fal ==

AR ks | FEA Il 3R

yeka te nirmala niscala | kadapt navheti cariicala |
ananyabhaverit kevala | vastuca te || 32 |1

Or there is that One who is pure and still and can never move. Due to the understanding
of ‘no-otherness’ there is this pure knowledge of the Self.

Nebo je zde toto Jedno, které je ryzi a nehybné a nemiize se nikdy pohnout. Na zakladé
pochopeni nepritomnosti ,niceho dalsiho® je zde ryzi poznéani , Ja“

I AT T | T STTARHRHAT|
erertT ot SiaRTerT| = ot fEwRT 1 230

yeka nana pratima | dusara avataramahima |
tisard to ariitaratma | cautha to nirvikari 11 33 11

So first there are the ‘many’ idols. Then there is the *greatness of the incarnations.
Thirdly there is this inner-atma and the fourth is the never changing. *(My Master is
so great.)?

Takze nejdiive je zde ,,mnoho* model. Pak je tu *vyznamnost inkarnace. Za treti je

3siddharameshwar maharaj — What reward should the guru give to the disciple who pays no attention
to the instructions in the sadguru’s discourse and fails to act accordingly? Instead, the disciple only recites
“Guru brahma, guru vishnu..” and does puja with frankincense, lamp and food-offerings. Suppose a master
orders a servant, “Bring some water,” but the servant neglects this and instead starts dancing around and
says “Oh master, what a beautiful face you have, what a fine physique, how wonderful you are.” If the servant
acts like this then, what reward will he get from his master? In the same way, if the disciple only makes the
sadguru’s puja with sweet words then, what is the use of sadguru’s speech?
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34.

35.

36.

37.

zde toto vnitini dtma a to ¢tvrté je ono neménné. *Mij Mistr je tak velky. *

T & TR | TS @)

ATeA! ST | B AT 381

aise he catvara deva | srstimadhila svabhava |
yavegala amitarbhava | kotheriici nahirin || 34 11

In this way, that thoughtless Self is these four forms of God and each form is naturally
present within this gross creation. But without the inner conviction of this ‘speech’,
they cannot all be found.

Takto je bezmyslenkovité | Ja“ témito ¢tyrmi formami Boha a kazda forma je ptiro-
zené pritomna uvnitt tohoto hrubohmotného stvoreni. Bez vnitiniho presvédceni o této
,rec¢i“ vsak nemohou byt nalezeny.

T JeRf ATl | o e 3 S0 |

T TS TFfd | BRI Tt Il 34 1

avaghen yekaci maniti | te saksa deva janati |
paramitu astadha prakrti | volakhilt pahije |1 35 |1

If the people study the scriptures and listen to their Master then, respect will be given
to this moving God. Then that Reality becomes the one who knows and that is the
witness God. But one should understand that this is the eight-fold prakruti.

Pokud lidé studuji pisma a naslouchaji svému Mistrovi, pak bude respekt vzdavan
tomuto hybnému Bohu. Pak se tato Skutecnost stane tim, kdo zna, a to je Biih svédek.
Meli byste vSak pochopit, zZe se jedna o osmidilnou prakrti.

W’m\aﬁz&aalmmwml

AT HIEETE | e SmomEt i 35
prakrtimadhila deva | to prakrtica svabhava |
bhavatita mahanabhava | viveker janava |1 36 11

For if God remains within prakruti then, He is the nature of prakruti (The witness
becomes the witnessed). Beyond understanding there is that ‘great experience’ and
that should be known by wvivek.

Protoze pokud ziistane Biih uvniti prakrti, pak je ptrirozenosti prakrti (Svédek se stane
pozorovanym.) Mimo hranice chdpéni se vSak nachdzi ,vyznamna zkuSenost“. Ta by
méla byt pozndna pomoci rozlisovani/ vivék.

a\_l_r\ < § la‘_\l_r\ ¢~ \g |
ST ST Wios | ol g SmEnl ol
jo nirmalasa dhyaila | to nirmalaci hoila |

4Siddharamésvar Maharadz iikal: ,,Jakou odménu mize dat Guru zdkovi, ktery nevénuje pozornost in-
strukcim Satgurua a chybuje v jednani? Namisto toho zék jen recituje Guru brahma, guru visnu a déla pudzu
s ty¢inkami, ardti lampou a prasddem. Dejme tomu, ze Mistr zakovi prikaze, aby mu pfinesl vodu, ale zdk
misto toho zaéne tanéit dokola a Fikat ,O, Mist¥e, jakou nadhernou méte tvaf, jak jste prekrasny“ Kdyz
se bude zak chovat takto, jakou odménu muze od Mistra ¢ekat? Stejnym zptsobem pokud zdk provadi jen
pudzu se sladkymi feci, k ¢emu je fe¢ Satgurua?
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38.

39.

40.

3o
jo jayasa bhajela | to tadriipa janava |1 37 ||

When that purush meditates on the pure then, He will become the pure only. But when
that purush does His bhajan to mula maya then, He will know mula maya only.

Kdyz purusa medituje na toto ryzi, pak se stane ryzim. Kdyz ale purusa zaméri Svij
bhadzan/uctivaini na mula mdju, pak pozna pouze mula mdju.

&I A ferafedt| o o st

HER S| d AEEE I 3¢

ksira nira nivadit | te rajahariisa bolijet7 |
sarasara janati | te mahanabhava |1 38 ||

When that One separates the milk from the water then, this is the ‘speech’ of a royal
swan. When that One knows the essence and non-essence then, that is that ‘great
experience’ (ie. Self- experience)

Kdyz toto Jedno jediné oddéli mléko od vody, pak toto je ,fe¢” kralovské labute.
Jakmile toto Jedno pozna to esencidlni a to neesencialni, tak se to nazyva ,vyznamné
zkuSenost® (tj. zkusenost ,Ja“).

IN S S RS | dl TEsr 95|

S M58 Wi | FMggesfa Il 311

are jo carircalasa dhyaila | to sahajaci calela |
jo niscalasa bhajela | to niscalaci 11 39 ||

My dear, when that purush meditates on the moving then, He natural becomes the
moving. When that purush does the bhajan of the still then, He is still.

Muj drahy, kdyz puruse medituje na pohyblivé, stane se ptirozené pohyblivym. Jakmile
purusa uctiva (bhadzan) nehybné, je On sdm nehybny.

TFAETRE =TT | G Sl 3mead diesErd |

T &Sl TS | SHIH || o |

prakrtisarikherit calaveri | part ariitaririt sasvata volakhaveri |
satya hotina vartaven | lokamaiserir || 40 |1

One should move like the prakruti, but recognize the eternal within this inner space.
Then being the Truth one should stay just like the world.

Meli byste se pohybovat jako prakrti, ale chapat to vééné uvniti tohoto vnitiniho pro-
storu. Pak jsouce Pravdou byste méli ziistat stejné tak jako svét.

TANGAAEHUAH THE @ AN 22.R

iti sridasabodhe gurusisyasamuvide

catvaradevaniriipananama samasa dusara |1 2 |1 11.2

Timto konci 2.kapitola 11.ddasaky knihy Dasbodh s ndzvem , Promluva o ctyrech bozich.
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Preklad z anglictiny — Gabriela Addmkova 2017
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11.3 Uceni o tomto ,,Jméné*

T fae : RrRaut faeqor
samasa tisard : sikavana niriipana
The Teaching of this ‘Name’

|| Srf Rdm ||

1. Sgdi ST=Aa1 G9¢ | e Give T9e|
NN\ Cue N o
9 gard AEe | M=l 2l
bahutam janmariica sevata | naradeha saripade avacata |

yetherit vartaver cokhata | nitinyayerir |1 1 11

This ‘all” puts an end to birth and this human body is the falling into great misfortune.
‘Here’ in this ‘all” one should keep pure through exercising equanimity and justice
(justice means vivek).

Toto ,vsSe* skoncovalo se zrozenim, lidské télo je padem do velkého nestésti. ,Zde“
v tomto ,,vse“ byste se méli udrzovat ryzi prostrednictvim uplatnovani vyrovnanosti
a spravedlnosti (spravedlnost znaci vivék /rozlisovani).

2. T4 FET HE | TSI AT |
HURRAl S ik | G a1
prapamica karava nemaka | pahava paramarthaviveka |
jenemkaritani ubhaya loka | sariitusta hoti |1 2 |1

Your prapanch should be so properly performed that you will understand the vivek of
paramarth. And on account of this ‘I am’ of mula maya, both worlds will be filled with
happiness (then this world disappears within this world of mula maya). (Jesus Christ-
heaven is here, it is just that you have not understood)

Vas sveétsky zivot/prapanca by mél byt veden natolik fadné, ze pochopite rozlisovani
Skutecnosti/paramartha. A s ohledem na toto ,J& jsem* maila mdji budou oba svéty
naplnény Stéstim (pak tento svét zmizi uvnitt svéta maila mdji.) (Jezis Kristus rikal:
»Nebe je zde, vy jste to pouze nepochopili.)

3. T TEH T H(tes | T Ae5qu U 31|
qTeTd I 39 | fawEiRS 1 2
Sata varuserit vaya nemileri1 | tyamta balapana nenatam geler |
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tarunya avagherir vecaler | visayaritkade 11 3 |1

A life period is said to be of one hundred years. Then in that paramatma there appears
a childhood lost in ignorance. And due to body consciousness, this *youthfulness of ‘I
am’ is expended chasing after sense objects. *(Your body grows older but you do not
grow old; maharaj- 1 am the youngest here)

Doba zivota se pocita cca 100 let. V paramdtman se objevi détstvi, které je ztraceno
v nevédomosti. Kvuli télesnému védomi je tato *mladistvost ,,J& jsem*“ promrhana
v honbé za smyslovymi objekty. *(Vase télo starne, vy vsak nikoli; Maharadz tikal:
»Jsem tu nejmladsi.)

4. FEGUT A1 W11 A0 SF FHART
AT HITEAT AT I b 1 1
vrddhapanim nana roga | bhoganer lage karmabhoga |
atam bhagavariitaca yoga | kone vele |1 4 11

Then in this pervading and wise ‘all’ there has appeared old age and the ‘many’ diseases
and one has to endure the fruits of past actions. Now who has time for communion
with God?

Posléze se v tomto prostupujicim a moudrém ,vse“ objevilo stari véetné ,mnoha“ ne-
moci a ¢lovék musi snéset plody minulych ¢inti. Kdo ma pak ¢as na promluvy s Bohem?

5. Qe dfash Jai1 a1 = 98 dgAvan!
ST ST STafaTl ST T S
rajika devika udega ciriita | anna vastra dehamamata |
nand prasamgen avacita | janma gela |1 5 11

The various authorities and destiny bring anxiety and worries and then this essential
‘food and covering’ of ‘I am’ gets attached to a gross body. And due this body consci-
ousness, life suddenly goes off (maharaj- the body is so faithless, it does not even say
‘goodbye’).

Riizné autority i osud samotny prinaseji béhem zivota tizkost a obavy. Esencidlni ,,po-
trava a obal“ tohoto ,Ja jsem“ se pak pripouta k hrubému télu. Nasledkem tohoto
télesného ztotoznéni zivot ndhle odezni. (Maharadz rikal: |/ T¢lo je tak neduvéryhodné.
Nerekne ani shohem )

6. % FERI S | afeeh Il & Sl
ST AT (At | & A 1L &
loka maramarori1 jati | vadileri geliri he praciti |
janata janata nisciti | kaye manilerir |1 6 |1

People are dying all the time because that thoughtless atma within this ‘experience’
has been lost. But when there is the ease and assurance of continuous knowing then,
what is there to worry about? (maharaj — care for nothing)

Lidé neustale umiraji, jelikoz toto bezmyslenkovité dtma bylo ztraceno uvniti této
»zkusenosti“. Jakmile je tu vSak klid/lehkost a jistota nepfetrzitého védéni, ¢eho se pak

30



11.8 Uceni o tomto ,,Jméne“

10.

3o
obdvat? (Maharadz tikal: ,,O nic se nestarejte.*)

I TEE SETST| AT Frahig et

T TR VST | SRR o

agna grhasi lagala | ani savakasa nijeld |

to kaisa mhanava bhala | atmahatyara 11 7 ||

Suppose the *house is on fire (ie. your body/mind burning with desires) and the one
who is sleeping inside does not wake up then, how can that atma be called wise? He
is killing His own Self. *( Kabir — this hut is on fire, but who is there to put out the
flames)

Dejme tomu, Ze zacne horet dum* (tj. vase télo/mysl plane tuzbami) a ten, kdo spi
uvnitt, se neprobudi. Jak lze nazyvat toto dtma moudrym? Zabiji Své vlastni ,Ja%
*(Kabir rikal: ,Tato chatr¢ je v plamenech, kdo je zde, kdo vas z plamenu dostane?)

. JUIHT] I JEST| JIIE0E Iee ST

AT ST FS AR <)
punyamarga avagha budala | papasarigraha udamda jala |
yemayataneca jhola | kathina ahe 11 8 ||

Body consciousness has drowned the path of virtue and that vast paramatma has be-
come this collection of sin. And the punishments handed down by the God of time and
death are cruel and quite merciless (ie. then you cannot avoid the karma you yourself
have created).

Télesné védomi utopilo cestu ctnosti a toto rozlehlé paramdtman se stalo sbirkou htichi.
Tresty vynesené Bohem c¢asu a smrti jsou kruté a zcela nelitostné (tj. nemuzete se
vyhnout karmé, kterou jste si vytvorili vy sami).

o N N e [a i) C e
. aﬁ AT W | {4 | dgd [ddh ddid |

T B I @11 | SRSl R
tari atar aiserit na karaver | bahuta viveker vartaven |
ika loka paratra sadhavern | dohikade |1 9 ||

Now, one should not live like this and through wvivek one should exist as this ‘all’
Therefore this world and the world beyond should flourish in the care of this prakruti
and purush (ie. when we hand over this life to Him then, in this world, we need not
worry and everything will function as it should function).

Nyni byste takto zit neméli. Skrze rozliSovani/vivék byste méli existovat jakoZzto toto
wvse“. Pak by mél tento svét i svét ,za* vzkvétat diky péci prakrti a purusi (tj. kdyz
odevzdame tento zivot Jemu, pak se v tomto zivoté nemusime strachovat a vSe bude
fungovat tak, jak fungovat ma.)

BT Fich ke | AT 3 FegT T

T TEUT S| 56 S 1l 20 |

alasacerit phala rokaderi | jaribhaya detina nidra pade |
sukha mhanauna avade | alast lokarii |1 10 11
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Laziness has its immediate effects and then, one yawns and falls fast asleep (to the
Self). The mind finds some happiness there and therefore the world likes laziness (we
take a little happiness from this waking state). (Laziness means to do what you should
not be doing ie. all these things of the world, and not doing that which you should be
doing ie. shravan).

Lenost ma okamzité nasledky, zivnete a upadnete rdzem do spanku (do ,,Ja“). Mysl zde
nalezne néjaké stésti a tudiz ma svét lenost v oblibé. (V tomto bdeélém stavu nabydeme
nepatrné stésti.) (Lenost znaci délat to, co byste délat neméli, tj. vSechny zalezitosti
svéta a zaroven nedélani toho, co byste délat méli, tj. naslouchéni/sravana.)

e FHRal wedl| W IS Gearedt|

@Al St et Eiat | Teishee 1| 22 11

saksepa karitam kastati | parariitu pudherir suravadati |
khati jeviti sukhi hott | yetnemkarani |1 11 ||

Though perseverance is difficult still, afterwards there will be real happiness. And when
there is proper effort then, the ‘food’ you will eat will taste very good (this food is the
bliss of ‘I am’).

Ttebaze je vytrvalost obtizna, presto posléze vyvstane skutecné stésti. Je-li zde radna
snaha, pak ,jidlo“, které pozrete, bude velmi lahodné chuti (toto jidlo je blazenosti ., Ja
jsem“).

NS IS ARTEUN | S5 Jegeaun |

MY FAZIUTAT GO | ST HRATN 2R

alasa udasa nagavana | alasa pretnabudavana |
alasert karamtapanacya khuna | pragata kariti |1 12 11

Laziness plunders dispassion. Laziness ruins great effort. Laziness manifests as the
understanding of an unfortunate jiva.

Lenost pustosi nezaujatost/odpoutanost. Lenost ruinuje velké usili. Lenost se projevuje
jakozto pochopeni nestastného dzivy.

U SAT5H FET| T e 2|

ST G ST FHEE N 2R

mhanauna alasa nasava | tarica pavije vaibhava |
aratririt paratrim jiva | samadhana |1 13 1

Therefore you must not be lazy. Then only will there be the glory and grandeur of this
‘all’ and in this world and the world beyond, the heart will rest in complete content-
ment.

Proto nesmite byt lini. Jediné pak zde bude velkolepost a majestatnost tohoto ,vse®.
A v tomto svété i ve sveté ,za“ bude srdce odpocivat v naprosté spokojenosti.

S FET dl FI0T| & TERT &

AT e A FN HHF IR 2R

pretna karava to kona | heriici aika niriipana |
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savadha kariina ariitahkarana | nimisya yeka |1 14 11

What are the efforts one should make? Listen to that discourse of ‘I am’, this is the
only effort required. By remaining very alert, there is this one antah-karana, in the
twinkling of an eye (maharaj- you are He at this moment).

Jaké usili byste meéli provadét? Naslouchejte této promluve ,,Ja jsem“, toto je jediné
usili, jez je zaddéno. Diky setrvavani v bdélosti/ostrazitosti je zde mrknutim oka toto
jedno antah-karana. (Maharadz tikal: Vy jste On pravé v tomto okamziku.)

15. 9Td:H1eh I5T4 | Hial IStal |
FTH ST TR 24 1
pratahkalt uthavem | karihiri pathamtara karaove |
yethanasakti athavaverir sarvottamasi 11 15 |1

(The inner meaning of the daily actions of a brahmin are here described) On *waking
up, this inner support of the ‘thing’ should be remembered continuously. And by means
of your power/shakti (ie. ‘I am always there’) you should remember that which is greater
than even this ‘all’. *(maharaj— the light is not outside, you are the light...when you
awake the world comes)

(Zde je popsan vnitini vyznam kazdodennich ¢innosti brahmina.) Od probuzeni* by
meéla byt nepretrzité pripominana tato vnitfni podpora ,véci“. A na zadkladé vasi
sily/sakti (tj. Jsem tu vzdy) byste si méli pfipominat to, co je dokonce jesté vétsi
nez toto ,vse“. *(Maharadz fikal: ,Svétlo se nenachazi vné, vy jste svétlo... kdyz se

probudite, objevi se svét.)

16. T fqRIHe ST | 31 H1Nfe == 37|
QAT ITHHA R | [HS SB 11 2% I
maga disekade javeri1 | je kondsica navhe thaveri |
Saucya acamana karaverir | nirmala jalerin 11 16 |1

Then go to purify yourself with pure water, in that place where even mula maya cannot
be found. (siddharameshwar maharaj — to purify yourself does not mean to go to the
toilet. It means to go to atmaram, for no-one sees that; the waters are knowledge)

Pak se jdéte ocistit/oplachnout ¢irou vodou, v misté, kde je nemozné nalézt dokonce
i mila mdju. (Siddharaméshvar Maharadz fikal: ,O¢istit se neznamena jit na zachod/do
koupelny. Znadi to jit do dtmaram, nebot tam nikdo nevidi; voda znac¢i poznani.)

17. TS ST & | S quul dadre |
g TRICaSHIEH | JAERTI 2ol

mukhamarjana pratahsnana | saridhya tarpana devatarcana |
pudherit vaisyadevaupasana | yethasariga 11 17 |1

There should be the washing of the mouth (ie. with this sacred ‘word’) and the morning
bath (ie. purification of the four bodies) and the sandhya prayers.® This worship to God

5siddharameshwar maharaj — sandhya is the special time of prayer where there should be the sandhi, ie.
that space between a thought left and a thought yet to arise.
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should be perfectly made (siddharameshwar maharaj — worship God by being God).

Meli byste si vyplachnout usta (tj. s timto posvatnym ,slovem*®) a dat si ranni koupel (t;.
ocistit ¢tyfi téla) a ranf modlitbu/sandhja®. Toto uctivani Boha by mélo byt provedeno
dukladné (Siddharaméshvar Maharadz rikal: ,,Uctivejte Boha tim, ze budete Bohem.*).

FiE! Febla SAE | T SR F |

T2 TSt TETET| Fehed SE N 2< |

karinhirii phalahara ghyava | maga samsaradhamda karava |
susabderi raji rakhava | sakala loka |1 18 |1

Rest there and eat the fruit that is this ‘thing’. Then the worldly affairs should be carried
out but still, with this pure ‘word’ you should keep the world of the ‘all’ protected.
(maharaj- the Saint uses knowledge to stay in the world)

Spocivejte zde a jezte ovoce, jimz je tato ,,véc®. Svétské zalezitosti by mély byt vykonany,
ale presto, pomoci tohoto ryziho ,slova‘ byste méli svét tohoto ,vSe* chranit. (Maharadz
fikal: ,,Svétci vyuzivaji poznani, aby zustali ve svété.)

S ST S AR q ST W
gIEIqUl a IR der SETI 2R N

jya jyaca jo vyapara | tether asave khabardara |
duscitapaneri tar? pora | vedha lavi |1 19 ||

And when that purush pervades then, He only is and then ‘there’ should be preserved.
But if there is inattentiveness (ie. forgetting Oneself), then even a child entangles you.

Kdyz prostupuje purusa, existuje pouze On a toto ,,tam“ by mélo byt ochranovano/udr-
zovano. Je-li zde vSak nepozornost (tj. zapomenuti Sebe sama), pak vas poplete i pouhé
dite.

Tk & fraR |iSl | a0 Sfosai Thet|

g STHET el | JFHd 9TaT il Ro |l

cuke thake visare samdi | athavana jaliyan carphadi |
duscita alasact rakadi | pracita paha 11 20 11

If you lose or are deceived of, or if you forget or let slip from the mind that ‘thing’
and remember other things then, you will only cry and toss with anger. This is the
inattentiveness’ of laziness, so therefore understand this ever-present ‘experience’.

Pokud jste ztracen, osalen anebo zapomenete, nebo mysl vyklouzne z této ,véci® a pri-
pomind si dalsi véci, pak budete rozhozen hnévem a budete pouze narikat. Toto je
nepozornost ® viiéi lenosti, proto pochopte tuto vééné piftomnou ,zkusenost®.

IR | IR @M {A|
SR U ERIR S IRI G CATE AL

6 Siddharamésvar Maharddz: Sandhja je zvlastni okamzik béhem modlitby, kdy by mél vzniknout stav
sandhi — tedy prostor mezi myslenkou, kterd pravé odesla, a myslenkou, kterd jesté nevyvstala.

8.6 — Inattentiveness or forgetting the ‘thing’ that is nearest to you.

88.6 — Nepozornost & zapomenuti na ,véc“, kterd je vAm nejbliz
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yakaraner savadhana | yekagra asaverit mana |
tar1 maga jevitam bhojana | goda vate 11 21 11

By means of this alert ‘speech’, the mind should be fixed upon this ‘all’ always. Then
afterwards, one will enjoy the sweetness of your past actions (ie. then let whatever
has to come, come and let whatever has to go, go ie. karma, without attachment and
rejection and be in Yourself).

Pomoci této bdélé/pozorné ,feci“ by méla mysl byt vzdy upnuta na toto ,vse“. Pak
zakusite sladkost svych minulych ¢inu (tj. pak co ma prijit, necht prijde, a co ma odejit,
necht odejde, tj. nepritomnost vtazeni se do karmy ¢i jeji odmitani, pouhé prebyvani
v Sobé¢ samém).

e ¥ieT SfosHia | FHigl i == |
FHIT ST a1 A= T R

pudherin bhojana jaliyamoari | karithin vact carca kari |
yekamiti jaina vivari | nana grariitha 11 22 |1

Having eaten fondly of this ever present moment, your talk will be in this ‘I am’ And
going to that ‘place of aloneness’, the ‘many’ scriptures will be deeply understood.

Laskyplnym vstrebavanim tohoto pritomného okamziku bude vase fe¢ ukotvena v tomto
,Ja jsem“. Odchodem na toto ,misto jedinosti“ budou pochopena ,,mnoha“ Pisma.

R STt FMETO &1 A FE T T

Sk Wl ST9UT TETel | @M |l /3 |

tarica prani Sahana hoto | nahimtar? miirkhaci rahato |
loka khatt apana pahato | dainyavana |1 23 ||

Then only does wisdom appear in the prana; otherwise one remains a fool. And then
the world will consume you (you will be drowned in ‘many’ discussions, opinions and
disputes etc.) and that paramatma will see only misfortunate and misery.

Jediné pak se v prané objevi moudrost; jinak zustanete hlupdkem a pozte vas svét
(budete zatazen do ,mnohych® debat, nazoru, hadek atd.) a toto paramdtman bude
svédkem pouhého nestésti a bidy.

AR STOT ZMETON | AR JE TErd|

I It TV TTETAl | Seaamom il R3 1

tarica prani Sahana hoto | nahirmtari miirkhaci rahato |
loka khatt apana pahato | dainyavana 11 23 11

If you listen with the attention of one who is with the divine then, this ‘moment of the
One’ is never allowed to become empty (ie. this ending ‘moment’ or ‘now’ is overflowing
with knowledge). When such proper effort is made in your *prapanch then, one gains
the knowledge that is the best (ie. pure thoughtless knowledge). (To perform your
prapanch properly is to learn to stay in the ‘now’)

Naslouchate-li pozorné tomu, kdo je bozsky, pak tomuto ,momentu Jedinosti“ neni
nikdy dovoleno stat se prazdnym (tj. tento koncici ,moment“ neboli | ted* nyni pre-
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tékd /prekypuje poznanim). Kdyz je ve vasem svétském Zivoté/prapanca vynalozeno
takovéto usili, pak ziskdte poznani, které je nejlepsi/nejvyssi kvality (tj. ryzi bezmys-
lenkovité poznéni). (Rédné si plnit povinnosti svétského zivota znamena naucit se pre-
byvat v tomto ,,ted“ /pritomném okamziku.)

Fie! Hosd! BT St | Tcied SR E ST |

TN FROT ST | HIEd il 4

karirhirin melavi maga jevi | gurirtalya lokamsa ugavi |
sarira karanim lavi | karithin tari |1 25 11

He brings the things together and enjoys them in knowledge. He disentangles Himself
from the confusions of the world. When this body is applied to its proper purpose then,
there is this ‘thing’

On dava véci dohromady a tési se jimi v poznani. On Sebe sama vymotal ze zmatku
sveta. Kdyz je télo vyuzivano k radnému ucelu, pak je tu tato ,véc®

FiE! Tl gl R oo

Tt ST 4 &0 G I RE |

karirhirin dharmacarca purana | harikatha niriipana |
vayar jatirit nedi ksana | dohimkade |1 26 ||

When this ‘thing’ recites the glorious virtues of that ancient One and when your dis-
course is this ‘story’ of vishnu then, prakruti/purush are not empty for a single moment.

Kdyz tato ,véc“ hlasa o velkolepych ctnostech tohoto pradavného Jednoho Jediného,
kdyz je vasi promluvou tento ,ptibéh* visnua, pak nejsou prakrti/purusa prazdné ani
na okamzik.

Q@1 S GEEE | T T IS e

fode: oo @HY | SEFEATI Rl

aisd jo sarvasavadha | tyasa kairiica asela kheda |
vivekeri tutald samarmdha | dehabuddhica || 27 |1

When that purush is ever alert in the ‘all’ then, how will that have sorrow and fatigue?
For due to wvivek, Its attachment to body consciousness is gone.

Jestlize je purusa v tomto ,vSe* nepretrzité bdély/pozorny, jak by mohl trpét nestéstim
a tnavou? Tudiz diky rozliSovani/vivék Jeho pripoutanost k télesnému védomi zmizela.

a:ngr\ NN \.l \q@, C\._[ril_ \.l
ge5 g I | Ui Tt ¢

ahe titukert devaceri | aiserit vartanerit niscaydaceri |
miila tuterii udvegacerit | yeneri ritiri |1 28 11

When you behave with the conviction that, whatever is here belongs to God only then,
the very root of disquiet is removed by thoughtlessness (ie. knowledge is the very root
of disquiet).

Kdyz se chovate s presvédéenim, ze vSe, co je zde, nalezi pouze Bohu, samo jadro neklidu
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je odstranéno pomoci bezmyslenkovitosti (tj. poznani je samotné jadro neklidu).

. ﬁ o N (‘l ?ﬁ_‘ [faN (‘l
HIETET foawun| &Ral g R0
prapariicirit pahije suvarna | paramarthiri pariicikarna |
mahavakydcern vivarana | karitam sute |1 29 |1

Just as in the worldly life, gold is required, so in paramarth, the analysis of the three
gunas and the five elements is necessary (ie. this is proper performance of your pra-
panch). Then by deep thinking over this *great statement ‘You are That’, liberation
from these eight is achieved. *(The great statements of vedanta; maharaj- they say, you
are He and finally they say, knowledge is also not true).

Tak jako je ve svétském Zivoté potfebné zlato, tak je v paramdrté /Skutecnosti nezbytn4
analyza t¥1 gun a péti elementt (tj. toto je radné naplnéni vaseho svétského zivota/pra-
panca). Diky hlubokému premitani nad timto *vyznamnym tvrzenim , Ty jsi To“, je
dosazeno velkého osvobozeni z téchto osmi (péti elementii a tif gun). *(vyznamné pro-
hlaseni véddnty; Maharadz fikal: ,Rikaji, ze Ty jsi On. Nakonec feknou, Ze ani poznani
neni pravdivé.)

¥ FTEA A1 ST 07 T T

QUHTYMN S @1 did Thd STE 1 kel

karma upasana ani jiiana | yenerir rahe samadhana |
paramarthacen jerit sadhana | teriici aikata javerin 11 30 ||

Let there be action/karma (ie. ‘He does’), *worship and knowledge/gnyan; and then
by means of thoughtlessness abide in complete contentment. Thus the only sadhana
of paramarth is listening to this ‘I am’ (ie. forget everything and be in that which
remains). *(siddharameshwar maharaj— that buddhi that was seated in the body is to
be lifted out and set beside God)

Necht je zde ¢innost/karma (tj. On kond), *uctivani a pozndni/dzndna; pomoci
bezmyslenkovitosti prebyvejte v 1plné spokojenosti. Pak jedinou sddhanou para-
marty/Skutecnosti je naslouchani tomuto ,J& jsem® (tj. vSe zapomente a prebyvejte
v tom, co zustane). *(Siddharaméshvar Maharadz fikal: toto buddhi/intelekt, které
bylo usazeno v téle, je pozvednuto a posazeno vedle Boha.)

o s Tefareeag

R AUHAEYUTATH HHE a0 22.%

iti sridasabodhe gurusisyasanvide

sikavananiripananama samasa tisara |1 3 11 11.3

Timto konci 3.kapitola 11.ddsaky knihy Ddsbodh s nazvem , Ucent o tomto ,,Jméné*”

Preklad z anglictiny — Gabriela Adamkovd 2017
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11.4 Rozprava o vivéce

o\ o o
GHE I : AR
samasa cauthd : saravivekaniriipana
Discourse on Vivek

|| Sri Ram ||

1. & " fAUER | TR |
fereR R AT feifeeR ) i =T 2 0
brahma mhanije nirakara | gaganasarikha vicara |
vikara nahim nirvikara | teriici brahma 11 1 |1

brahman means formless. It is thoughtless and can be said to be like the sky. When
this modification of ‘I am’ is not then, there is that unmodified brahman.

Brahman znamena bezforemné. Je bez myslenek a dé& se prirovnat k obloze. Neni-li tu
ona modifikace ,,ja jsem“, je tu jen nemodifikované brahman.

2. TRl TS fFe1e5 | SfarcT d I=es |
<81 &7 He5 | TS 4TI R
brahma mhanije niscala | ariitaratma to caricala |
drasta sakst kevala | bolije taya 11 2 ||

If brahman is called still then, that antar-atma is called moving. Then that pure
knowledge has become this ‘speech’ of the seer or Witness.

Oznacéime-li brahman jako nehybné, potom je antar-dtma oznacovano jako pohyblivé.
Potom se ono ¢iré poznani stalo touto ,fe¢i* pozorovatele ¢i Svédka.

3. dl SINIcHT TS 39| T 5es &TE |
qifesdTe Tehes Siid | STl aE@i=I Il 2 1l

to ariitaratma mhanije deva | tyaca cariicala svabhava |
palitahe sakala jtoa | aritari vasoni || 3 |1

That antar-atma should be called God and He is the nature of a movement. He resides
within the inner space and He protects this ‘all’ and the jiva.

Tomuto antar-atma je mozné tikat Biith a On je podstatou pohybu. On sidli ve vnitinim
prostoru a ochranuje toto ,vse“ a tohoto dzivu.
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N N SN e x> ¢
4. TGS STE T | U 9 F4|
qUT Fiok TCATY | Tk FHiEl Il
tyavegale jada padartha | teneritvina deha vertha |

teneriici kale paramartha | sakala kamhi |1 4 ||

Separate to that antar-atma there are the inanimate objects, yet without that antar-
atma the body is a worthless thing. Due to this ‘all thing’, that paramarth (Supreme
meaning) can be understood.

Nepohyblivé predméty jsou od tohoto antar-dtma oddéleny, ale bez ného by télo bylo
jen bezcennou véci. Diky této ,véci vse“ muze byt pochopena paramdrtha (Nejvyssi
smysl).

5. FHAR JUIEA | SFHN Rafawmil
SgraAR] fgraaeTl =t Aeat il w il
karmamarga upasana marga | jiianamarga siddhariitamarga |
pravrttimarga nivrttimarga | devaci calavi 115 11

Due to this God there is the path of action and the path of worship; due to this God
there is the path of knowledge and the path of siddhant (beyond knowledge). It is this
God who has become this world of the ‘all’/vritti and He is that complete withdrawal
from this also (ie. nivritti; no vritti).

Diky Bohu je tu cesta ¢int a cesta uctivani; diky tomuto Bohu je tu cesta poznéani
a cesta siddhanty (za poznanim). Tento Bih se stal timto svétem ,vSe*/vritti; ale On
je zaroven i Gplnym odtazenim se od vseho (tedy nivritti — ne vritti).

6. TS frizies Fobel | des Al e
T & foR A ST &
camcalevina niscala kalena | caricala tari sthiravena |
aisert he vicara nana | bare paha |1 6 ||

Without the moving, the still cannot be understood. But the moving cannot be the
still. It is because of this moving that there is thoughtlessness (ie. still) and the ‘many’
thoughts also. Therefore understand the best (ie. pure thoughtless knowledge). (When
this moving ‘all’ looks within it becomes that subtle brahman and when it looks out it
becomes the gross world)

Bez pohyblivého nemuze byt nehybné pochopeno. Ale pohyblivé nemuze byt nehyb-
nym. Diky pohyblivému je tu bez-myslenkovitost (tedy to nehybné), a také ,mnoho*
myslenek. A proto pochop to nejlepsi (tedy ciré poznani za myslenkami). (Kdyz se toto
pohyblivé | vse* diva dovnitt, stava se jemnym brahman, a kdyz se diva ven, stava se
hrubym svétem.)

7. daSSTE Gelt| o AT Fhgl
FAARTH & fdh 3 71 w1 w1l
camicalaniscalaci samdhi | tetherin bhambavate buddhi |
karmamargace je vidhi | te maga ailikade 11 7 11

The buddhi can understand this *sandhi, the inner space of this moving form. But
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10.

3o

‘there’ in the still, this buddhi forgets itself. However, when this path of action (‘He
does everything’) is made into the ‘many’ rites and rules then, He cannot be found.
*(That space where one thought has finished and another has not yet arisen)

Buddhi muze pochopit toto *sandhi, tedy vnitini prostor této pohyblivé formy. Ale
,bam® uvnitt nehybného toto buddhi zapomene na sebe sama. Avsak pokud se z této
cesty ¢inu (,,On déla vse®) stanou jen ,mnohé* ritudly a pravidla, potom On nemtize byt
nalezen. *(Sandhi je prostor, ve kterém jedna myslenka odesla a dalsi jesté nevznikla.)

. @ 91 Ghebi {5 | ATd Heb Al TS |

qeee o fersaes | s <
deva ya sakalariice miila | devasa miila na dala |
parabrahma tem niscala | nirvikari |1 8 |1

God is the root of this ‘speech’, but that God has neither top nor root. And that pa-
rabrahman is the still in that unmodified brahman (maharaj- parabrahman has nothing
to do with all these things).

Bth je kofenem této ,feci“, ale Buh sdm nemé ani vrcholek, ani koten. A parabrahman
je onim nehybnym v tomto neproménlivém brahman (Maharadz — parabrahman nema
se vSemi témito vécmi nic spoleéného).

. e onftr el 3% =UIs i R |

Tt & a| SEdeEai i ]

nirvikari ani vikari | yeka mhanela to bhikari |
vicardact hote vari | dekhatadekhatarni |1 9 |1

When the unmodified brahman and this modification (ie. ‘all’) are called the same then,
that God is still a beggar (‘I want to know’; this makes me happy). Still, by continuous
understanding of this ‘all’, you will reach that place of thoughtlessness.

Dokud je nemodifikovamé brahman a toto modifikované (,vse“) povazovano za shodné,
potom je Biih stale jen zebrakem (,,ja chei védet; diky tomu jsem stastny®). Nicméné
diky nepretrzitému pochopeni tohoto ,vse“ dosdhnes stavu za myslenkami.

Hehob JUATENE Tg5 | IR0 HIETET Haes|

o=t 0 istes| gA:geRt Il 2o |l

sakala paramarthasa miila | pariicikarna mahavakya kevala |
terirct karaver prariijala | punahpunhari |1 10 ||

This ‘all’ (ie. well performed prapanch) is the beginning of paramarth. When these ele-
ments are analysed they return from where they came (ie. this ‘all’) and then when
the great statements of vedanta are contemplated, that pure knowledge remains. The-
refore over and over that pure knowledge should be clearly discerned (I don’t care for
anything, for I don’t exist).

Toto ,vse“ (tedy spravné provadénd prapanca) je poCatkem paramdrthy. Jsou-li tyto
elementy prozkoumany, vrati se tam, odkud vzesly (tedy do tohoto ,vse”), a kdyz
nasledné clovék vstreba velkd tvrzeni véddnty, zistane tu ¢iré poznani. A proto by toto
¢iré poznani mélo byt neustédle dokola jasné rozlisSovano (nic se mé nedotykd, protoze
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ja neexistuji).

U <8 TISHMEI| STl 48 HSHME

are 3g ferifosa| R #2201

pahila deha sthiilakaya | athava deha milamaya |
asta deha nirsaliyam | vikara kairica |1 11 11

When these eight bodies, from the gross body to the eight body of mula maya, are
discarded then, how can there be this modification of ‘I am’?

Jakmile je téchto osm tél, poc¢inaje hrubym télem a konce osmym télem mula madyji,
odhozeno, jak by tu potom mohla zistat modifikace ,ja jsem®?

TR fIhT | ETETE AT |

U THS IF @ | AT 1 2R
yakaranemn vikari | sacaaist bajigarT |
yeka samaje yeka khart | manitahe |1 12 |1

This ‘I am’ is a deception of that Truth; for then that One is knowing this sagun and
regards it as the Truth (maharaj — knowledge takes itself true).

Toto ,,ja jsem* je klamné prekryti Pravdy, protoze v tomto klamu ono Jediné vnima
sagunu a poklada ji za Pravdu (Maharddz — poznani povazuje samo sebe za pravdivé).

et feerdt HeEr| et ffawr|

FAAES] TCER| =R FS N 231

utpatti sthiti sarivhara | yavegala nirvikara |
kalayasathin sarasara | vicara kela |1 13 11

There is the creation, maintenance and destruction (ie. body consciousness) and there
is this ‘I am’ that is separate to the unmodified Self. To understand that unmodified,
the thoughtless vivek between the essence and non-essence has to be made.

Je tu tvoreni, udrzovani a niceni (tedy télesné véedomi) a je tu toto ,ja jsem“, které je
oddélené od nemodifikovaného ,,Ja*. Aby doslo k pochopeni nemodifikovaného, je nutné
provadét bez-myslenkovitou vivéku/rozlisSovani mezi podstatnym a ne-podstatnym.

N Se N o

AR SR Gl 9 | 8 = I (e
TIRET SO | T N 29l

sara asara doni yeka | tethen kairiica urald viveka |
pariksa nenati taritka | papi kararinte |1 14 ||

There is that One essence and this non-essence within prakruti/purush. But ‘there’,
what wvivek will remain? Those who do not know this vivek are miserable, poverty
stricken beggars (ie. if you do not know your true wealth then, you are a beggar. For
then you beg happiness from the things of this world).

Je tu tato Jedind podstata a je tu toto ne-podstatné uvnitt dvojice prakruti/purusa.

Ale jaka wvivéka je potifeba ,tam“? Ti, ktefl neznaji tuto vivéku, jsou ubozi zebraci
trpici chudobou. (Tedy pokud neznate své pravé bohatstvi, jste zebraci. Protoze potom

42



11.4 Rozprava o vivéce

15.

16.

17.

18.

zebréte o $tésti a myslite, ze vam je pfinesou véci tohoto svéta.)

S IR RS | dl ST S|

A1 fereR i et e =2 1l gl

jo yekaci vistarala | to amtaratma bolila |

nand vikarir vikarala | nirvikari navhe |1 15 |1

When that One expands then, there is this antar-atma and the ‘I am’ And when there
comes the ‘many’ modifications within this ‘all’ modification then, that unmodified is
as if not there.

Jakmile Jediné expanduje, je tu ono antar-dtma a ,ja jsem*“. A kdyz potom v tomto
modifikovaném ,,vse“ vzniknou jesté dalsi ,,mnohé“ modifikace, zda se, jako by tu ono
nemodifikované viibec nebylo.

T ST 3| AT Fed TR

FF TE B A TE| & Fobell1l 25 1

aiseri1 pragataci ahe | apulya pratyayeri pahe |
kaya rahe kaya na rahe | heri kalena 11 16 ||

Like this is this manifestation but though thoughtlessness, you can understand your
Self. When, thoughtlessness comes then, there is no question of being or not being (there
is no question of vivek). (maharaj — mind will say, am I there or am I not there?. . .you
are there without saying)

Takova je prirozenost projevu, ale prostiednictvim bez-myslenkovitosti muzete pochopit
své Ja. Kdyz prijde bez-myslenkovitost, neni tu zadné byti ¢i ne-byti (neni potieba
vivéka). (Maharadz — Mysl se pta, jsem tu, nebo tu nejsem? Ale vy tu jste — to je fakt,
ktery je za vSsemi pochybnostmi mysli.)

S e &id S| S FEgy e |

e S | SR 2ol

jerit akharida hota jateri1 | jerir sarvada sarvharateri |
rokadem pracitisa yeteri1 | janamadherii |1 17 |1

When that unbroken swarup is mula maya then, it comes and it goes. For this mula
maya is always getting destroyed when it comes in this world (every time you awake,
knowledge/‘I am’ is there and between every thought, this knowledge is there. But when
many thoughts come, this knowledge is destroyed and then again you go to sleep).

Stane-li se tato neznicitelna svaripa mula-mdjou, potom prichazi a odchéazi. Protoze
vzdycky, kdyz tato mula-mdja ve svété vyvstane, je nakonec opét znic¢ena. (Pokazdé,
kdyZ se probudite, je tu poznani/,ja jsem“ a i mezi kazdymi dvéma myslenkami je
toto poznani. Ale kdyz prijde mnoho myslenek, tak je toto poznani zni¢eno a vy zase
usnete.)

Ik T I TheT | FRT ol /&

IHHH Zadl TSl | §HaS JH N 2< )

yeka rade yeka carphadi | yekariict dhart naradt |
yekamekarir jhombatt baradi | dukalale jaise 11 18 11

43



Dasaka XI — Viznamnd dasaka

19.

20.

21.

22.

Yoo

Then that One cries and that One gets irritated; then that One fights with the other
One as if famine-stricken, even ready to break each other’s neck.

Potom ono Jediné narikad a ono Jediné je rozzlobené; potom ono Jediné bojuje s dalsim
Jedinym tak, jako se v dobach hladomoru bojuje o jidlo, odhodlané tomu druhému
zakroutit treba i krkem.

AT e A A1 W 2 EE

T ST GR =T | FrRa = g2

nahirin nyave nahim niti | aise he loka vartati |
ani avagherica sara mhanati | vivekahina |1 19 |1

When there is no justice and this natural law is not abided by, then that thoughtless
swarup exists as a gross mundane world and that essence is reduced to body conscious
and It says, “There is a lack of vivek.”

Jakmile tu neni zadné spravedlnost a tento prirozeny zdakon neni ctén, potom tato bez-
myslenkovita svaripa preziva jako hruby materialni svét a tato podstata je redukovana
na télesné védomi a tika ,,je tu nedostatek vivéky*.

diS |igA | =1 | HTdl |igA o1 @l |

ST ST AR =M | aTshedqui |l Re |l

dhomide sarmdiina sonem ghyaven | mati saridiina anna khaveri |
ani avagheriici sara mhanaveri1 | baskalapanern |1 20 11

They should throw away these stones and take the gold; they should enjoy the food of
this ‘I am’ and not the *dirt; and they should not call their absurd behaviour vivek.
*(without shit/fertilizer nothing would grow in this world)

Takovi lidé by méli zahodit kameni a vzit si skutecné zlato; méli by si vychutnavat
potravu ,,ja jsem* a ne takovou *Spinu. A neméli by nazyvat své absurdni chovani
vivékou. *(Bez hnojiva nic v tomto svété neporoste.)

TEUTi &1 AR | Rl i R
S S0 A& [Feasmri e

mhanauni ha vicara karava | satyamarga toci dharava |
labha janona ghyava | vivekaca |1 21 |1

Therefore, thoughtlessness should be understood and that purush should always walk
on the path of Truth. And when there is continuous knowing then, one will be rewarded
with this real vivek.

A proto by méla byt pochopena bez-myslenkovitost a tento purusa by mél neustale
kracet po cesté Pravdy. A az tu bude nepretrzité poznani, potom bude ¢lovék odménén
skutec¢nou vivékou.

AOTR 9 G| % ghed =1 341
JTHNTT =GN | e FEi il R

saragara yekaci sari | tetherit pariksesa kaitriict uri |
yakaranem caturtnir | pariksa karavi |1 22 ||
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If the gem and the hailstone are taken as the same then, they cannot have been properly
examined. One should not do like this and by means of this ‘speech’, the wise should
make careful examination (when you forget everything then, you can see what is really
there).

Pokud ¢lovek povazuje drahokamy a bourkové kroupy za jedno a totéz, tak je nemuze
nalezité prozkoumat. Takto by se to nemélo délat a moudii lidé by s pomoci této ,,feci“
méli provadét peclivé zkoumani. (Kdyz zapomenete na vse, potom muzete opravdu
vidét to, co tu je.)

S Tt IRTTE | dY § HE © |

T IR &1E | HEaum= il 2

jetherin parikseca abhava | tethert de ghava ghe ghava |
sagata sarikha svabhava | laumdapanaca |1 23 ||

When there is appreciation of the non-existent then, that brahman hurts and gets hurt.
For then you say everything is the same and you are a slave to your mind.

Kdyz si vazite néceho, co ve skutecnosti neexistuje, potom vam brahman dava rany
a vy davate rany brahman. Protoze potom ftikate, Ze vSechno je jedno a totéz a jste
otroky své mysli.

= 4 df< =1 | 99 | 4 d died|

I 1 s | 1 AE FEN ke

gheva ye teriici ghyaverin | gheva na ye terir soridaveri |
uriica nica volakhaveri | tya nava jiiana |1 24 ||

But when thoughtlessness is accepted then, that Reality is accepted. And when thou-
ghtlessness is not accepted then, that Reality is let slip away. Therefore this ‘I am’ of
knowledge should recognize that exalted and eternal paramatma.

Ale kdyz prijmete bez-myslenkovitost, ptijali jste i Skutecnost. A kdyz bez-
myslenkovitost neprijimate, tak vam Skutecnost klouze mezi prsty. A proto toto poznéni
,»,ja jsem® musi rozpoznat ono vznesené a vééné paramditma.

HHNEIE TS| Ik S I ST |

I d B SFS | HES TS 11 Ry |l
samisarasantesa ale | yeka labherit amara jale |
yeka te kararirte thakale | mudala geleri1 |1 25 |1

Having come into this samsar, that One can either accept that which is free and im-
mortal or It can let Itself be deceived and become miserable by losing Its immortal
nature.

Kdyz toto Jedno vstoupi do samsdry, muze bud prijmout to, co je svobodné a nesmr-
telné, nebo muze klamat Samo Sebe a trpét ztratou Své nesmrtelné podstaty.

ST T | w0 | /R A 2 =116 |
XN e

IR o SO N | THE S 1 &
janatyaneri aiserit na karaven | sara terici Sodhiina ghyaveri |
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asara teri1 janona tyagaverir | vamaka jaiseri |1 26 11

The Knower should not do like this. He should search out and accept His essence. That
Reality should know the non-essence and abandon it like vomit.

Ten, kdo ma Poznéni, by takto jednat nemél. Mél by prozkoumat a prijmout Svou
prirozenost. Tato Skutecnost by méla rozpoznat ne-podstatné a odvrhnout je, jako by
to byly zvratky.

d 99F F TR aX o S Seu|

¥ Giaed R FEEN e

terit vamaka kari prasana | tari terir svandcerit laksana |
tetherin sucismamita brahmana | kaya kari 11 27 |1

When that Reality eats its own vomit (ie. to know again that which you already know.
You are knowledge and you pervade this whole creation. But if you then choose to
fix your attention on something within this pervading knowledge then, you become so
small and it is like eating that which has already been digested), then that Reality has
the attention of a dog. Why would a purified brahmin ‘there’, do that?

Kdyz Skutecnost ji své vlastni zvratky, chova se jako pes. (Tedy kdyz se snazite znovu
poznat néco, co uz vite. Jste poznani a pronikate veskerym stvorenim. Ale kdyz potom
upnete svou pozornost na néco konkrétniho v tomto vse-prostupujicim poznani, tak se
stanete strasné malymi a je to stejné, jako byste znovu jedli néco, co jste uz predtim
stravili.) Pro¢ by procistény brahmin ,tam* néco takového délal?

fe S Hfd e | e dei e

S SRl 9EF SeS | d df gl ¢l

jehir jaiserir saniicita keleri | taydsa taiseriici ghadalerit |

jeri abhyasim padona jadaleri | terir torir sutena 11 28 |1

Whatever *sanchit karma has been created, that will surely come to pass. But when
this ‘I am’ has tumbled down into a body then, these habits are not given up (this ‘I am’
does not care for the things that come to pass; for it understands, all this is within my
‘experience’ /knowledge. But when body consciousness comes then, one takes all these
things to be happening to me and there is entanglement in them). *(Store of actions
performed that will bring results accordingly)

Veskerou *sancita karmu, kterou si ¢lovék hromadi, si také musi v budoucnosti zcela
jisté odzit. Ale kdyz toto ,,ja jsem® upadne do télesné totoznosti, neni schopno se tohoto
zvyku (hromadit dalsi karmu) zbavit. (Toto ,,ja jsem* se nestara o véci, které prichazeji
a odchazeji, protoze chape, ze toto vse probiha jen uvniti jeho ,zkuSenosti“/poznéni.
Ale kdyz prijde télesné védomi, tak si ¢lovek predstavuje, ze se vSechny ty véci déji
jemu a nechéva se do toho zatdhnout.) *(Sancita karma je souhrn ¢inu, které v dany
¢as prinesou své plody.)

e, feeel wierd| 3 et |mafed|

MY FFSHET Tt | FRFEN 2R 1

yeka divyannern bhaksiti | yeka vistha savaditi |
apulya vadilariica ghet | sabhimana 1 29 ||
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That One enjoys this divine ‘food’ of ‘I am’ (ie. let come what has to come. It does not
change me) and that One collects excrement (ie. becomes a shit factory) and takes the
pride of being himself the atma (‘I am He’ is then only intellectual understanding).

Toto Jediné si vychutnava bozskou ,potravu | ja jsem* (tedy .necht prijde to, co ma
prijit; na mé to nema zadny vliv®) a toto Jediné také sbird vykaly (tj. stava se tovarnou
na hovna) a je pysné na to, ze je dtma. (,Ja jsem On“ je potom pouhé intelektudlni
pochopeni.)

N eSS A

! [T TS fe 1 foig |

FHI0TTEE 1G0T A | FS F0 1l 3ol

aso vivekevina | bolaneri tituka sina |

kontyeker sravana manana | keleriici karaverin |1 30 11

Wherever this ‘speech’ has no wvivek then, there is the worthless and worn out body.
Therefore the One within the ‘all’ should make shravan and manana, again and again.

Jakmile tato ,fec postradd vivéku, je tu jen bezcenné a opotiebované télo. A proto by
ono Jedno uvnitt tohoto ,vSe* mélo stale dokola provadét sravanu a mananu.

gl SfareeTs TeRraHTg
TR e qUHTH THE S0 21 22,9

iti $ridasabodhe gurusisyasarirvade
saravivekaniriipananama samasa cautha |1 4 |1 11.4

Timto konci 4.kapitola 11.ddsaky knihy Ddsbodh s ndzvem ,Rozprava o vivéce .

Preklad z anglictiny — Martin Vinkler 2017
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11.5 Radzakarana

FHTE i : TSTHRT T
samasa paricava : rajakarana nirfipana
Rajakarana

|| Sri Ram ||

e Note: raja-king; karana-cause; maharaj — rajokarana means to know who is the King,
He is the real doer.

This chapter, like all chapters, should be understood as instructions to our mind.
The ‘other’ is this ‘all’ that keeps us separate from our Self. ‘Other’ is after all a
misunderstanding when there is Oneness/‘no-otherness’ only. maharaj- the wise person
thinks of his mind only.

e Poznamka: radZa — kral; karana — pri¢ina; Maharadz — radZakarana znaci védét, kdo
je Kral. On je skutecny konatel.

Tato kapitola, podobné jako ostatni, by meéla byt pochopena jakozto instrukce pro
nasi mysl. Toto ,dalsi“/,ostatni“ je timto ,vSe“, které nds drzi oddélené od naseho
,Ja“ ,Dalsi“/ ostatni“ je koneckoncti nepochopenim, protoze je tu pouze Jednota/,nic
dalsiho®. Maharadz — moudry ¢lovék premysli pouze o své mysli.

1. FH Fw3 FOG| S YRS d|
e a0 | gl H&qutil ¢ |l

karma keleriici karaverin | dhyana dharileriici dharaveri |
vivaraleriici vivaraverit | punha niriipana |1 1 |1

This action (‘He is doing everything’) that has been done should be continued; this
understanding that has come to the mind, should be retained and then, that thoughtless
understanding within this sagun discourse should be brought again and again.

Tato ¢innost (,,On déla vse®), kterd byla provedena, by méla pokracovat; toto pocho-
peni, které ptislo do mysli, by mélo byt udrzovano/uchovano; toto bezmyslenkovité
pochopeni uvniti této promluvy saguna by meélo byt privadéno/pfipomindno znova
a znova.

D e . SNO Sen S e

2. dH SETE I | TS B0 hed |
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F S [Teres Ted| dies FHraEN R
taiserit amhamsa ghadaleri | bolileriici bolaner padileri |
karir jerir bighadalerici ghadaleri | pahije samadhana |1 2 |1

Like this it was accomplished by us, for due to this ‘speech’, this ‘speech’ ceased. But
how can that complete contentment of the Reality be acquired if, that ‘speech’ has
been spoiled?

P41 >

Timto zpusobem bylo (pochopeni) ndmi zavrseno, tudiz diky této ,feci“ tato ,fe¢
zanikla. Jak ale mtze byt ziskana uplnd spokojenost SkuteCnosti, jestlize byla tato
LTec* zkazena?

3. [ & THE[E| TR T 391 HE |
T ST ARTEE | ST R
ananya rahe samudava | itara jandsa upaje bhava |
aisa ahe abhiprava | upayaca |1 3 11

If the mind understands this meeting place of the ‘all’ and remains there then, ‘no-
otherness’ will surely come. Such is the importance of the sagun remedy.

Chape-li mysl toto misto setkani ,vseho“ a zustava zde, pak zajisté prijde to ,,Jedno
jediné“/ to, kde neni ptitomno nic dalstho®. Takovou dilezitost mé 16k saguny.

4. A ERET e geR o Tt
e o T RN 0
mukhya harikatha niriipana | dusarem ter1 rajakarana |
tisareri1 terir savadhapana | sarvavisatnir |1 4 |1

There are four things required; first this ‘story’ of vishnu (forget everything and knowing
is there); second, there should be rajakarana and thirdly, utmost regard should be given
to this ‘all’

Jsou zapotiebi Ctyfi véci. Prvni je tento ,pfibéh* visnua (zapomente vse a je tu vé-
déni); za druhé by zde méla byt rddZakarana a za tfeti, nejvyssi pozornost by méla byt
vénovana tomuto ,vse‘.

5. =T ST |eTd | HETe I S|
T I ST | T FA AN
cautha atyariita saksapa | phedave nana aksapa |
anyaye thora athava alpa | ksma karita jave |1 5 ||

And fourth, there should be determined and steadfast purpose. These four things will
remove the ‘many’ obstructions and doubts and then the mistakes of the great brahman
or the small jiva will be forgiven (ie. the brahman takes Himself to be this ‘all” and the
jiva takes itself to be a body; such are the mistakes that have been committed).

Za c¢tvrté by tu mélo byt odhodlani a neochvéjny zamér. Tyto Ctyri véci odstrani
,mnohé* prekazky i pochybnosti a omyly velkého brahman ¢i malého dzZivy budou
odpustény (tj. brahman se povazuje za toto ,vse* a dZiva se povazuje za télo; toto jsou
chyby, které byly spachéany.)
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6. ST G e | It ol
Aifearaty Xl g agrE il &
janaverit paracem amtara | udasinata nirariitara |
nitinyayasi ariitara | padoriica nedaverit 11 6 ||

The One who is detached and beyond this inner space should know this inner space
where the para speech, ‘I am’, arises. Therefore this inner space should never give up
its nature and maintain its equanimity:.

Ten, kdo je ni¢im nedotcen a mimo tento vnitini prostor, by mél poznat tento vnitini
prostor, v némz vyvstava re¢ para, tedy ,,Ja jsem*. Tudiz tento vnitini prostor by se
nemeél nikdy vzdat své prirozenosti a mél by si udrzovat svij klid.

7. Fehd Bl JET| AfeTdh STET|
SR ST | SR ol
samiketer loka vedhava | yekiinayeka bodhava |
prapamicahi savarava | yethanasaktya |1 7 11

By the making of this ‘I am’, the world beyond should be established and then that One
within this moving ‘all’ should be understood. Do not worry for your prapanch, for it
will be taken care of when you remain in your own power (ie. ‘I am’). (siddharameshwar
maharaj — the one who follows paramarth will have his family and properties taken care

of) ?

Praktikovanim tohoto ,,Ja jsem® by mél byt ustanoven svét ,za“ a toto Jedno, které
je uvnitf tohoto hybného ,vse“, by mélo byt pochopeno. Nedélejte si starosti ohledné
svého svétského zivota, protoze pokud budete setrvavat ve své vlastni sile (tj. ,,ja jsem*),
bude o néj postarano. (Siddharaméshvar tikal: ,O rodinu a majetek toho, kdo nasleduje
paramdrthu/skutecnost, bude postarano.) 1°

8. JUIGHAl isEET| HR agd 14|
e e e Al ol i
prapamcasamayo volakhava | dhira bahuta asava |
sammmaridha padorit nedava | ati pari tayaca 11 8 ||

You should understand through steady enduring patience and courage that this pra-
panch is the ‘all’. And then this very intimate connection with that purush should never
cease. (prapanch is this ‘all” with concepts and worries and the ‘all’ is prapanch without
concepts and worries)

Pomoci pevné a neustalé trpélivosti a odvahy byste méli pochopit, ze tento svétsky
zivot/prapanca je timto ,vSe“. A toto intimni spojeni s purusou by nemélo nikdy za-

9 siddharameshwar maharaj — The question was asked, “Is the worldly life an obstacle to the Ultimate Ac-
complishment/paramartha?” The reply to those who have knowledge is, “The Ultimate Accomplishment/pa-
ramartha cannot be hindered by the worldly life.” They will find the worldly life easy to perform and while
doing that they will be doing paramartha.

10 Sidharamésvar Maharadz: Byla vznesena otdzka ,Je svétsky zivot prekazkou ke Koneénému zavrieni/pa-
ramdrtha?® Odpovéd tém, majicim pozndni, znéla: ,Konetné ZavrSeni/paramdrtha nemuze byt brzdéno
svetskym zivotem. Ti shledaji fungovani svétského zZivota snadnym a zatimco si jej plni, provadéji para-
marthu/Skutecnost.
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10.

11.

12.
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niknout. (Sveétsky zivot/prapanca je timto ,vse“ s koncepty a obavami, ale toto ,vse“
je svétskym zivotem/prapanca bez konceptu a obav.)

. I foedrE | IaTdid | dueE|

=i i = | enfor JEEern <
upadhist vistaravem | upadhimta na sampadaveri |
nicatva pahileriica ghyaveri1 | ani miirkhapana 11 9 ||

This limiting concept ‘I am’ should be expanded, so much so that one should not be
found in that limiting concept anymore. But first you have to accept your lowliness
and foolishness! (Look how small I have become. What can this ‘me’ know? Now the
time has come to throw of these concepts that have reduced me to this)

Tento omezeny koncept ,,J&4 jsem®“ by mél byt rozsiten natolik, Ze byste v tomto ome-
zeném konceptu neméli byt vice nalezeni. Nejdrive vSak musite prijmout svou podra-
zenost /pokoru a hloupost/posetilost! (Pohledte, jak malym jsem se stal. Co muze toto
ja“ védét? Nyni nadesel ¢as tyto koncepty, které mé omezily na toto ,,ja*, odhodit.)

7

Y < FRIA | ST ITEE A TS|

oI WiTS |ie | TR FE= 1l 20|

dosa dekhona jhankave | avaguna akhamida na bolave |
durjana saritpadona sodave | paropakara kartini 11 10 11

The *sin is to be exposed and then overlooked. And that unbroken brahman should
never ‘speak’ of these sinful qualities. When that one who is far from the atma (ie. ego)
is found out and left aside then, that atma is doing. *(maharaj- the only sin is taking
Yourself to be a body)

Tento hiich musi byt odhalen a poté prehlizen. *(Maharadz fikal: | Jedinym hiichem
je povazovat Sebe sama za télo.) Toto nepretrzité brahman by nikdy nemélo , hovorit®
o téchto hiisnych kvalitdch. Jakmile je ten, kdo je vzdédlen od dtma (tj. ego) vypétran
a ponechan stranou, pak kona dtma.

=8 W 9| G A U |

= Jf w0 FwE RSN 22

tathe bharomiica naye | sucave nana upaye |

navhe terici karaverii kayeri | dirgha pretnerin |1 11 |1

This remedy of the ‘all’ should not keep the ‘many’ ways and their fruits in its mind.
For this action of the ‘all’ cannot be achieved through long burdensome efforts.

Tento 1ék v podobé vSe*“ by nemél ve své mysli udrzovat ,mnoho* moznosti/zptisobu
a jejich plodl. Proto ¢innost tohoto ,vSe nemuze byt dosazena skrz obtizné usili.

S ATEI =g TR T GiaEn|

HfiaTg < FET| FIUTERE N 2R

phada nasoriici nedava | padila prasamga sarivvarava |

ativada na karava | koniyekasi |1 12 |1

Therefore one should not disturb this ‘meeting place’ nor cease to preserve this con-
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13.

14.

3o

nection. And one should not have any harsh conversation with that One who is within
everyone (“I am like this and I have to do this and she is good and he is bad” are harsh
words).

Proto byste neméli vyrusovat toto ,misto setkdni“ a ani nepfestavat udrzovat toto
spojeni. Neméli byste téz vést hrubou konverzaci s Tim, kdo prebyva uvniti kazdého.
(Hrubymi slovy je minéno — ,J4 jsem takovy, j& musim udélat toto; ona je dobrd a on

je zIy.)

i s 3 5 A
A EE a0 S| i 220

dusarydcen abhista janaveri | bahutarnicerii bahuta sosaverit |
na sose tar javerir | digamtaraprati 11 13 11

To simply know, brings great love for the other (this ‘all’ is not you, it is the other and
you are the atma) and this ‘all’ should always agree with this ‘all. And when you no
longer agree with this ‘all’ then, you go beyond the limits of space even. (maharaj- the
Master makes you so big and then He bursts you)

Jen prosté védét prinasi velkou lasku k ostatnim (toto ,vse® neni vami, je tim dalsim
a vy jste datma). Toto ,vse“ by mélo vzdy s timto ,vse* souhlasit. Jakmile pak nesou-
hlasite ani s timto ,vSe*, dostanete se dokonce za hranice prostoru. (Maharadz: , Mistr
vas ucini obrovskym a pak vas nechd prasknout.)

gq: @H:q'l_‘gl ST | VeI a a'll:vl 21

N IR HiEE | G 23|

dukhah dusatyaceri janaveri | aikona tari vamtina ghyaven |
baren vaita sosaverin | samudayacerit |1 14 11

The sufferings of the other should be known and by listening these *sufferings should
be broken and then accepted (understand that these sufferings are concepts caused
by objectification and I have taken them as mine; then only can they be accepted as
knowledge. When you see the sufferings of another still, you do not feel their suffering.
How can you? For you hold the strong concept that, I am not that body. Then naturally
you are the witness. And if you hold the strong concept that, ‘I am not this body either’
then, you will naturally be its witness also). When that thoughtless Self can endure the
worst (“I am a body with so many troubles”), then there is this ‘meeting place’ (this
‘meeting place’ is the ‘all’; the prana, gunas, elements, senses, ‘many’ thoughts etc. all
come together ‘here’ and rest in bliss). *(maharaj- pain is simply a sensation we are
not accustomed to)

Utrpeni ostatnich by mélo byt poznano a pomoci naslouchani by mélo byt toto utrpeni
(Maharadz: ,Bolest je pouhy pocit, na ktery nejsme zvykli) preruseno a poté prijato
(pochopte, Ze toto stradéni/utrpeni jsou koncepty zpusobené objektivizaci a vy jste je
prijali za své vlastni; jediné pak mohou byt pfijaty jakozto poznani. Kdyz vidite utr-
peni ostatnich, presto toto jejich utrpeni necitite. Jak byste mohli? Proto si drzte silny
koncept ,,ja nejsem timto télem® Pak jste prirozené pozorovatelem. Drzite-li se tohoto
silného konceptu, pak budete prirozené jeho svédkem). Jakmile toto bezmyslenkovité
,Ja“ dokéze snést to nejhorsi (,,Ja jsem télo s tolika mnoha problémy*), pak je zde
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15.
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toto ,misto setkdni“ (toto ,misto setkani* je toto ,vse*; prdna, guny, elementy, smysly,
,mnoho“ myslenek atd., vSe dohromady vejde do tohoto ,zde“ a odpociva v blaze-
nosti.)

ST ST TSI | Fferai S o=

G Gae] dcd| TORIE I 24l

apara asaveri pathamtara | sannidhaci asava vicara |
sada sarvada tatpara | paropakarasi 11 15 ||

Learn by heart that which has no limit. Have the thoughtless understanding of that
which is most close to you and always, everywhere be absorbed in That which is most
beneficial to the other (pure knowledge is the only thing that is of any benefit to the
other/‘all’).

Naucte se zpaméti to, co nemé zadné hranice. Méjte bezmyslenkovité pochopeni toho,

vvvvvv

ostatnim (ryzi poznani je jedinou véci, kterd je ostatnim/ vse“ uzitena/prospésna.)

il Ferd FEE | T Higd dieard! |

foRa e T agam%f N 2& 1l

samti kariina karavaovi | tarhe sarmdiina samdavaot |
kriya kariina karavavi | bahutamkaravin 11 16 ||

By creating peace, the other is made peaceful; by leaving aside any differences of things
and kinds, the other leaves aside differences of things and kinds. And by the doing of
this ‘all” action, the other does this ‘all” action (maharaj — this understanding becomes
your hobby).

Vybudovanim klidu je uc¢inéno klidnym i to ostatni; ponechanim stranou veskerych
rozdilnosti a druhti necha stranou rozdilnosti a druhy i to ostatni. A délanim ¢innosti
tohoto ,vse“, bude délat tuto ¢innost ,vse“ to ostatni. (Maharadz: Toto pochopeni se
stane vasim konickem*.)

FIU| TS AT T A e |

ORI Segd | S SmEti gl

karanem asela apaye | tari bolona dakhaiiri naye |
paraspareriici pratyaye | pracitisa anava |1 17 ||

If the action is going to be harmful (“I am doing”) then, it should be ‘spoken’ and
not revealed (ie. not allowed to become objective). And then by understanding that
any action is utterly apart from Myself, that nirgun understanding can be brought
to this sagun ‘experience’ (siddharameshwar maharaj — doing nothing is the greatest
worship).

Muze-li byt néjakd budouci ¢innost skodliva (,,Ja kondam®), pak by méla byt pouze
wyItena“ a ne odhalena/odkryta (tj. nesmi se stat objektivni). A nésledné pochope-
nim toho, Ze zadna ¢innost neni zcela stranou od ,,J4“/Mne, toto pochopeni nirguna
muze vejit do ,zkusenosti“ saguna (Siddharaméshvar Maharadz: | Nicnedélani je tim
nejvyssim uctivanim.*)
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S g |G| A TG i [Hosl|

Tgd |t ST HEd SIS 1l 2< |l

jo bahutarice sosina | tyasa bahuteka loka milend |
bahuta sositarit urenda | mahatva apulerin 11 18 |1

When that purush is not in agreement with this ‘all’, then this world of the ‘all’ cannot
come together with that purush. And when this ‘all’ agrees with this world of the ‘many’
then, your importance will be lost (first you forget your Self and become knowledge
and when this knowledge is forgotten, you become a jiva).

Kdyz neni purusa ve shodé s timto ,vse“, pak se tento svét ,vse“ nemiize spojit s timto
purusou. A pokud toto ,vSe* souhlasi s timto svétem ,,mnoha“, pak bude vase dilezitost
ztracena (nejdiive zapomenete na své | JA“ a stanete se poznanim, a kdyz je zapomenuto
toto poznani, stanete se dZivou.)

USTHRYT 58 w0 | T Fobid e |

qUTea AT | AF:FHN 221

rajakarana bahuta karavern | paramtu kaloriica nedaveri |
parapidevari nasaveri | ariitahkarana 1119 11

One should make this raja-karana of the ‘all’ (ie. the King/atma does) but there should
not be any quarrelling with it (ie. “I do”). In this way, this *antah-karana should not
become a distress and torment for the other/‘all’. *(The antar-karana simply knows but
when it accepts body consciousness then there comes mind, buddhi, chitta and ego)

Méli byste uéinit tuto radfa-karanu timto vse“ (tj. Kral/Atma kond). Neméla by zde
s ni byt Zadnd hadka/neshoda (tj. ,,ja kondam*®). Timto zptusobem by se tato *antah-
karana neméla stat utrpenim a strasti pro to ostatni/ vse“. *(antah-karana jednoduse

vi, ale jakmile pfijme télesné védomi, pak prijde mysl, buddhi, ¢itta a ego.)

S TG dield | TTHRUl ST e |

Ul Hebahe =19 | 30 gl Re ll

loka parakhiina saridave | rajakaranerit abhimana jhadave |
punha melaiina ghyaverin | durila dore |1 20 ||

The world should be examined and continually dropped, and by raja-karana your pride
should be dismissed. Again and again you should bring the people together by this
far-reaching connection, “Everyone is my Self”.

Svét by meél byt prozkouman a nepretrzité odhazovan a pomoci rddzZa-karany by méla
byt vase pycha rozpusténa. Znovu a znovu byste pomoci tohoto dalekosahajicitho spojeni
meli spojovat lidi dohromady; ,,Vse je mé Ja*.

RS gl v | FEREE A S|

HH TS FigA ST | FRFS 1 2

hiravatasi duri dharaveri | kacaratasi na bolaveri |
samariidha padata sodiina javeri | yekikade |1 21 11

The arrogant (ie. ego) should be kept at a distance and that lowly character (ie. mind)
should not be ‘spoken’ with. Therefore this connection with body consciousness should
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23.

24.

25.
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be dropped and left behind.

To arogantni (tj. ego) by mélo byt drzeno v patriéné vzdalenosti a s timto nizky cha-
rakterem (tj. mysl) by nemélo byt mluveno. TudiZ toto spojeni s télesnym védomim je
tfeba odhodit a ponechat stranou.

T 16 TSHROT| GRTAt o ST

GrId Tt ST :HTT| TTHR A0 R

aiser1 aso rajakarana | savigatam tem asadharana |
sucita astari ariitahkarana | rajakarana jane 11 22 |1

Now when there is such rajakarana then, thoughtlessness is not being understood; for
it is the very alert antah-karana that knows rajakarana (ie. it is knowing; knowing has
to be dropped if there is to be pure knowledge).

Kdyz je tu radZakarana tohoto typu, pak nebyla bezmyslenkovitost pochopena; tudiz
je to tato velmi bdéla antah-karana, kterd zna radzakaranu (tj. je to védéni; ma-li tu
byt ryzi poznani, védéni musi byt odhozeno.)

7ol Tl S| JeHAd ghad a9

FRANH GETS | TR N 30

vrksti riidhast ucalaverin | yuddhakartyasa dhakaliina dyaveri |
karabaraceri saringaverit | ariiga kaiserir 11 23 |1

That which is *common in all beings (ie. knowledge /knowing) should be made to grow
and that which causes all troubles and fighting and sees differences should be pushed
aside. But still these are matters of the ‘all’ and not thoughtlessness. *(maharaj — see
the common in all)

To, co je *spolecné ve vsech zivych bytostech (tj. poznani/védeéni) by mélo nartstat
a to, co zpusobuje vSechny problémy, boje a vidi rozdilnosti, by mélo byt odstréeno stra-
nou. Presto, toto jsou zédlezitosti tohoto ,,vSe“ a nikoli bezmyslenkovitosti. *(Maharadz:
,Pochopte to spoletné ve vsech.“)

aTETel Ak FTAT il Fe A T
3T T ARTHTEIAT | FHIeT et 1l 31
pahatarii tari saripadena | kirti kariin tari rahend |
alerit vaibhava abhilasina | kamhiri kelyarii |1 24 11

You can understood this ‘all’, yet He cannot be caught. His pervasiveness is everywhere,
yet He stays no-where. He has *majesty and splendour but has no desire for this ‘thing’.
*(The qualities of the ‘thing’ but He is beyond all these.)

Muzete pochopit toto ,vse“, a presto Jeho chytit/vystopovat nelze . Jeho vSudypti-
tomnost je vSude, a presto On nezustava nikde. Je s nim spojovana *velkolepost a ma-
jestatnost *(tj. Kvality této ,véci®, ale on je mimo to vSechno), avséak On nemé touhu
po této ,veéci®.

TR qIST TEUi | TR Sl A TR
Tl A i S| AN K
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yekarict pathi rakhanem | yekariisa dekho na sakanerit |
aistrit navheta ki laksanen | caturyaciir 11 25 |1

Do not keep the support of this jiva and search out and understand that One; otherwise
how can there be the attention of the wise?

Nedrzte se podpory tohoto dZivy a naleznéte a pochopte toto Jedno; jak by zde jinak
mohla byt pozornost toho moudrého?

=1 dldite AT R dfs 7 2 w1

A HIE T AW 8

nyaya bolatarhi manena | hita teriici na ye mana |
yether karithiniica calend | tyagerivina |1 26 11

If justice (ie. that eternal Self) and this ‘speech’ are not valued then, the benefit of
thoughtlessness can never come to the mind. But this ‘thing’ ‘here’ will never happen
without first giving up this world.

Pokud si nevazite spravedlnosti (tj. tohoto vééného J4) a této ,Feci“, prospéch z bez-
myslenkovitosti nemuze nikdy prijit do mysli. AvSak tato ,véc* ,zde® se nikdy nestane,
dokud se nevzdate tohoto svéta.

ST eIl STEUS | TN Fifesosra sferes |

AU &A% | AR SN el

Srotin kalona aksepilerin | mhanauna bolileriici bolilerit |
nyiunapiirna ksma keler | pahije srotiri |1 27 |1

In the listener there has to be definite and determined understanding. Therefore, only
this ‘speech’ is to be ‘spoken’ and in the listener the incomplete and the complete
should be patiently endured (ie. let whatever comes, come and whatever goes, go).

V posluchaci musi byt rozhodné a odhodlané pochopeni. Tudiz musi byt ,,pronasena*
pouze tato ,fec¢“ a uplné a neuplné by meély byt v posluchadi trpélivé snaseny (tj. necht
ptijde, co prijde a odejde, co odejde).

gl% (\\ : f . : .

USTRUTHEEYUIEAH GHE 99Tl Kl 22.%

iti sridasabodhe gurusisyasaruvide

rajakarananiripananama samasa paricava |1 5 11 11.5

Timto konci 5.kapitola 11.dasaky knihy Dasbodh s ndzvem , RadZakarana®

Preklad z anglictiny — Gabriela Adamkovd 2017
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11.6 Znaky Mahdnty (duchovniho
ucitele)

HHE TE141 : HEd Sl
samasa sahdava : mahamita laksana
The Nature of the antar-atma

|| Sri Ram ||

1. 36 2% <= | BB I[E 2|
e G ard | ol a1 2 )
Suddha netaker lyahaven | lehona suddha Sodhaveri |
Sodhiina suddha vacaven | cukorit naye |11 11

He should write this story of the ‘all’ well and accurately and while writing, any errors
should be properly corrected. Having corrected any errors, He should read it clearly,
without making any mistakes. (To forget this imagined world and be ever present is to
write properly; and to read clearly is to witness it)

Meél by psat pribéh tohoto ,,vse“ spravné a presné a pii psani by mél peclivé opravovat
vsechny chyby. A poté, co opravi vSechny chyby, by mél to, co napsal, zfetelné a bez
chyb pfecist. (Spravné a presné psat znamend zapomenout na tento vymysleny svét
a byt neustdle v pritomnosti a zfetelné ¢ist znamend byt pouhym svédkem.)

2. Tozhlosd TSI wHE HUSAT| e AU Teg 9|
@ AT = HAT R
viskalita matruka nemasta karavya | dhatya janona sadrdha dharavya |
rariiga rakhona bharavya | nana katha 11 2 11

This mother of creation (ie. mula maya) should restrain the scattered and disordered
ideas and concepts. Through firm conviction, bold and skilful knowing should be held
(ie. ‘T am not a body; I am Knowledge and my nature is to be and to effortlessly know’).
The splendour of this ‘story’ should be guarded and it should fill up this world of the
‘many’ stories (ie. every thought is the beginning of another story).

Tato matka stvoreného (tedy mula maja ) by se méla stranit vSech pomylenych ideji
a konceptt, které se vsude kolem rozbujely. S podporou pevného presvédceni je treba
udrzovat jasné a hluboké poznani (tedy .,ja nejsem télo; jsem Poznani a mou podstatou
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je byt a prirozene veédet”). Vznesenost tohoto ,,pfibéhu® by méla byt stiezena a méla by
naplnit cely svét vSech ostatnich ,mnohych* pribéhu (kde kazda myslenka je poc¢atkem
dalstho pribéhu).

3. ST |l A 91 FETET SHe | 9
FESAT0 FHIEr= 9 91 HOfEE 0 20
janayacem samgatam na ye | sariigaydcerit nemasta na ye |
samajalyavina kanhirica na ye | kontyeka 11 3 |1

‘I am’” and I do not exist, are quite different and such differences are understood by Him.
Knowing cannot be thoughtlessness and thoughtlessness cannot be limited to knowing.
But without first understanding this ‘thing’ there cannot be that One who is within
everyone.

,Ja jsem“ a ,,ja neexistuji“ jsou naprosto odlisné stavy a On tyto rozdily chape. Poznani
nemuze byt bez-myslenkovitosti a bez-myslenkovitost nemtize byt omezena na poznani.
Ale aby mohl byt pochopen Onen Jediny, ktery je ve vsech, musi byt nejprve pochopena
tato ,véc®

4. B T AU TR
AT AEIUT| dle A1 2
harikatha nirtipana | nemastapaneri rajakarana |
vartayacem laksana | terithi asaverin || 4 11

This ‘story’ of wvishnu (ie. knowing) has the restraint of rajakarana (‘He does’ ie.
knowledge). Therefore even while ‘experiencing’ this sense of existing, that Reality
should be understood (He uses knowledge but does not touch knowledge).

,Pribeh* Visnua (tedy vedeéni) je ovladan rddzakdranou (,On je konatelem vseho* —
tedy poznani). A proto, i kdyz je ,zakousen® tento pocit byti, dulezitéjsi je pochopit
Skuteénost (On pouziva poznani, ale viibec se poznani nedotyka).

5. Q@i S0 G 07| ST Foles S|
Hehloshi= U@l 01| FAH N 4 1
pusotit jane samgom jane | artharitara karim jane |
sakalikariicerit rakhom jane | samadhana |15 11

Due to knowing, that purush pushes away the ‘many’ thoughts and due to knowing,
that purush invites thoughtlessness within. Due to knowing, that inner meaning gets
revealed and due to knowing, that purush protects this ‘all’ and this brings complete
contentment/samadhan.

Diky poznani odhodi tento purusa ,mnohé“ myslenky a diky poznani pozve dovnitt
bez-myslenkovitost. Diky poznéani se vnitini vyznam plné rozvine a diky poznani tento
purusa chrani toto ,vSe* a to mu prinese naprostou spokojenost/samddhana.

6. Tl G AT ook | W T Sfelos |
SISO fees | JAEEI N & |
dirgha siicana adhiri1 kale | savadhapaneri1 tarka prabale |
janajanoni nivale | yethayogya 11 6 |1

60



11.6 Znaky Mahanty (duchovniho ucitele)

At the source, He has this continuous and deep acquaintance with prakruti. With alert-
ness and penetrating discernment, He goes on knowing more and more and in this way
becomes pure.

Uvniti ma neustalé a hluboké pochopeni prakruti. Pozorné a s bedlivym rozliSovanim
ziskava stale vétsi poznani a tim se procistuje.

7. W S0 S {EEd | A1 e gheHd |
AT Siqdd| THes FiEl |l ol
aisa jane jo samasta | toci mahariita buddhimariita |
yavegalerit ariitavariita | sakala karinhirin |1 7 11

When that purush knows this ‘all’ then, He possesses the buddhi of a mahanta.
But without this ‘speech’, this ‘all thing’ is sure to be destroyed (by the body in-
tellect/buddhi).

Jakmile tento purusa poznal toto ,vse“, potom je drzitelem buddhi mahdnty. Ale bez
této ,Teci“ je tato ,véc vse“ dozajista odsouzena k zaniku (prostrednictvim télesného

intelektu/buddhi).

8. dbdes AT | Tag Hiddl SIre I+ |
TATHE! AT (4 | Gt =l ¢ |
talavela tanamanem | prabarida kavita jada vacanen |
majyalast nana cinherit | sucati taya 11 8 ||

He plays the *tala while singing this divine poem of the Saints and then the ‘many’
lowly qualities gather together as this ‘all’ around Him. *(He forgets the world and sees
Himself in every action)

On hraje *tdlu a zpivéa tuto bozskou bésen Svétcu a diky tomu se ,,mnohé* nizsi kvality
sjednocuji v tomto ,vSe* kolem N&j. *(Zapomene na svét a vidi Sebe Sama v kazdém
¢inu.)

9. S FHRIAE T SEf FY TSt
ST T SR TR ]
jo yekaritasa tatpara | adhiri kari patharitara |
athava sodht artharitara | grariithagarbhimcerin |1 9 11

That purush is absorbed in His own aloneness, for He has imbibed the teachings of
his guru and has found His own beginning.!’ He has searched and found out the inner
meaning and essence of the scriptures.

Tento purusa je ponoren ve své samoté, protoze vstiebal uceni svého Gurua a nalezl
Sviij vlastni poéatek. 2 Hledal a nalezl skryty vyznam a podstatu posvatnych texti.

1 Gospel of Thomas — Blessed is the one who stands at the beginning: that one will know the end and will
not taste death.

12 Byangelium Sv. Matouse — 18. Utednici Tekli JeziSovi: Povéz ndm, jaky bude nas konec. Jezis fekl: Uz
jste odkryli pocatek, ze se ptate po konci? Tam, kde je pocatek, tam bude i konec. Blazeny je ten, kdo stoji
na pocatku. Takovy pozné i konec a neokusi smrt.
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10.

11.

12.

13.

Yoo

Tt (e T Rl | i 91l =18 o

T SihE I faRees 1| 2011

adhiriica sikona jo sikavi | toci pave srestha padavi |
gumitalya lokariisa ugavi | vivekabalerir |1 10 11

That purush has studied this *source from where all learning has arisen and thereupon,
He has acquired thoughtlessness. By steadfast vivek the entanglements within this world
have been unravelled. *(From this place of knowledge/‘T am’ ie. the beginning of space
and time; all worldly knowledge has arisen)

Tento purusa prostudoval zdroj, ze kterého vyvéraji vSsechna uceni, a tim dosahl bez-
myslenkovitosti. Pomoci neprerusované vivéky se vSechna pouta k tomuto svétu uvol-
nila. *(Z tohoto mista poznani/, ja jsem*, tedy z mista, odkud vyvstava ¢as a prostor,
vzeslo veskeré svétské poznani. )

IR G =0 Gol| A0 Gt 50l Gl

Wk S S GaU| Fleed ST 22 1)

aksara surirdara vacanem suriidara | bolanerin sumdara calanem sumdara |
bhakti jfiana vairagya suridara | kariina davi |1 11 ||

Then He ‘writes’ beautifully and He ‘reads’ beautifully. Then He ‘speaks’ beauti-
fully and ‘moves’ beautifully. Then He is the expression of beautiful devotion/bhakti,
knowledge/ gnyan and renunciation/vairagya.

Potom On krasné ,,pise“ a On krasneé ,,cte“. Potom On krasné ,mluvi“ a krasné se ,,po-
hybuje“. Potom je On ztélesnénim puvabné oddanosti/bhakti, poznani/dzrdna a neza-
ujatosti/vairagya.

STTE Al e | 1 TET g |
HlEHU] 1L g1 W A= 2R

jayasa yetnaci avade | nana prasamgim pavade |
dhitapanen pragate dade | aisa navhe |1 12 11

When that purush has a great fondness for proper effort (ie. forget everything) then,
the ‘many’ efforts enter within this ‘I am’ connection. With patience and courage He
finds Himself and thereafter never loses Himself again.

Jakmile ma tento purusa velikou ndklonnost ke spravnému usili (tedy zapomenout
na vse), potom ,mnohd“ usili vstoupi prirozené do tohoto spojeni ,ja jsem*. Trpélive
a s odvahou hleda a najde Sebe Sama a pak uz Sam Sebe nikdy neztrati.

HiwESHE qdt 17| urdre fresf S|

HIAETU T S| SO N 22 0

samkadimadherit vartori jane | upadhimadherit milon jane |

aliptapaneri rakhom jane | apanast |1 13 |1

He knows how to exist within the difficulties; He knows how to stay within the limiting
concepts; He knows and protects His own Self by remaining aloof.

On vi, jak zit uprostied tézkosti; On vi, jak prebyvat v omezujicich konceptech; On zna
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14.

15.

16.

17.

3o
a chrani Své vlastni J& tim, ze zustava od toho vseho stranou.

3 o wat o1 | WE ST FiSH A

ST ST ST SR | I8 STl 2% )

ahe tari sarvarin thati | pahom jatam kotheriici nahiri |
jaisa aviitaratma thairicd thamm | qupta jala 11 14 |1

His presence is within this ‘all’ place but if one tries to find Him, *He is not found
anywhere. For He is just like the antar-atma and is hidden within His original place.
*(maharaj — you are yourself He. .. how to kiss yourself?)

Mistem, kde je neustéle pritomen, je toto ,,vse“, ale kdyz se ho ¢lovék pokousi hledat,
nemuze *Jej nikde nalézt. Protoze On je vlastné totozny s antardtma a je skryt uvnitf,
tam, kde je jeho prapuvodni misto. *( Randzit Maharddz — vy sami jste On. .. jak muzete
déat sami sobé polibek?)

TR FiEd T | el Sl ot A o)

A M e | STofEmErd e e

tyavegalem karnihirica nase | pahor jatari to na dise |
na disona vartavitase | pranimatrarisi 11 15 |1

Without that purush this ‘thing’ cannot be and even when one tries to see Him, still
He cannot be seen. And though He is not seen still, He presides over all the activities
in the prana (He functions through knowledge and is the Knower within the senses).

Bez tohoto purusi by tato ,véc“ nemohla existovat, ale i kdyz se Jej clovék pokousi za-
hlédnout, tak se mu to nepodari. A prestoze jej neni mozné spatrit, tak je vladcem vsech
¢innosti v prdné. (On kona prostfednictvim poznani a je Pozndvajicim ve smyslech.)

T ETfE AR | Tgd S T H |

AT v & e | €ges GEAT I 2R Nl

taisaca hahi nanapari | bahuta janasa sahane kart |
nand vidya tya vivari | sthiila siksma |1 16 ||

Just as His thoughtlessness has become the ways of the ‘many’ thoughts, so too, by
exercising wisdom, He has made the ‘many’ into this ‘all’. These ‘many’ knowledges
have been very carefully investigated and the gross self has become brahman.

Tak jako z Jeho bez-myslenkovitosti mohou vyvstat cesty ,mnoha“ myslenek, tak také
naopak diky Jeho moudrosti se ,,mnohé“ navraci do tohoto ,vse®. Tyto ,mnohé“ védo-
mosti byly peclivé prozkoumany a hrubé ja se stalo brahman.

ATUITRRT ZIET0 EXl | d Test i ai|
SOTGHUTT HEdl| S S gl

apanakaritari sahane hoti | te sahajaci soye dhariti |
janatepanact mahariti | aisi ase |1 17 11

He has become wise on account of Himself (ie. worship God by being God) and effort-
lessly He maintains His own natural state. All this is due to this knowingness within
that mahanta.
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18.

19.

Yoo

On se stal moudrym diky Sobé Samému (tedy uctivej Boha tim, zZe jsi Bohem) a s leh-
kosti udrzuje a vyzivuje Sviij prirozeny stav. To vSe se déje diky védomi uvnitt tohoto
mahdnty.

@l S0 A A F A F =
FIUT ST ITE | Fs SO 21

rakhom janem nitinyaya | na kari na karavi anyaye |
kathina prasaringtrit upaye | kariri jane |1 18 |1

By knowing, He protects justice (ie. that eternal Self) and does not do any injustice (ie.
become body conscious), nor does He cause injustice to be done. By knowing, there is
this remedy within the difficult and harsh situations of this gross world.

Pomoci poznani chrani spravedlnost (tedy ono vééné Ja) a nedéld nic nespravedlivého
(tedy neklesa na troven télesného védomi), ani nedopusti, aby néco nespravedlivého
vzniklo. Poznani predstavuje 1ék na obtizné a suzujici situace tohoto hrubého svéta.

UET &Y G| 1 R Sgai

T U1 AT IO @ 2R

aisa purusa dharaneca | toci adhara bahutarica |
dasa mhane raghunathaca | guna ghyaoa |1 19 11

Such is the understanding of that purush. He is the only support for this ‘all’ ramdas
says, “Accept that guna (pure sattwa of knowledge) from Lord ram” (maharaj — if you
don’t understand the Master’s swarup, you can never know the Reality).

Takové je poznani purusi. On je jedinou podporou pro toto ,vse“. Rimdas tiké, ,,Prijmi
tuto gunu (¢irou sattvu poznani) od Pana Ramy“. (Maharddz — Nepochopite-li Mistrovu
svaripu, nemuzete nikdy poznat Skutecnost.)

3l Sfigrar TeRTEHa

R ASEUTEUTH THE FaaTl &1l 2.5

iti sridasabodhe gurusisyasamuvide

mahariitalaksananiriippananama samasa sahava 11 6 |1 11.6

Timto konci 6.kapitola 11.dasaky knihy Ddsbodh s ndzvem ,Znaky Mahdnty/duchov-
niho ucitele”.

Preklad z anglictiny — Martin Vinkler 2017
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11.7 Plynouci reka

G g1l ; 9o al
samdasa satavda : cariicala nadi
The Moving River

|| Sri Ram ||

1. =e5 At I | T e F o
S TeRS! T T SFe A= 1 2 |
cariicala nadt gupta gaiga | smaranerit pavana karii jaga |
pracita rokadi paha ga | anyatha navhe 11 1 ||

There is this ‘moving’ river and she is the hidden ganga. When the mind remembers
her then, it becomes pure. Now understand this ever-present ‘experience’ and do not
go to that river (in north India).

Je tu tato plynouci teka, jiz je minéna skrytd ganga. Pokud si ji mysl pripomind, ¢isti
se. Nyni pochopte tuto vécné-pritomnou ,,zkusenost* a neodchézejte k tece (v severni
Indii).

2. ek B! (+THIU STt | ST b A |
IEE TR T RS A w2
kevala acariicalirii nirmana jali | adhomukherin baleri calilt |
akharinda vahe pari dekhili | nahiriica konrin 11 2 11

In that unmoving pure knowledge she has appeared but then, she started to flow *dow-
nwards with great force. She is always flowing but she cannot be seen by anyone. *(By
looking outwards one starts to objectify)

Objevila se v tomto nehybném ryzim poznéni, ale pak zacala silnym proudem *téci smé-
rem dolu. Tece neustéle, ale nemuze byt nikym spatfena. *(Kvili pozornosti obracené
smérem ven zacne Clovék objektivizovat.)

3. I5U] JIRTT I | IHSIT W1 I
S S FIR| 3E RN 31

valaner vamkanern bhovare | ukalya tararga jhare |
lada lata katare | thaim thati 11 3 11

In this ‘moving’ river of knowledge there are many different forms spinning and tur-
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Yoo

ning around. They gather together; they spread out; they show great enthusiasm and
affection; they lose all sense of direction and connection to this knowledge and finally
wear out. These lumps of mass, rise up, turn around, get frightened and wear away in
the confusion.

V této ,,plynouci“ fece poznani existuji rizné formy tocici se a krouzici dokola. Shlukuji
se i rozestupuji; projevuji velké nadseni a rozruseni; ztraceji veSkery smysl pro orientaci
a napojeni na toto poznani, az se nakonec unavi. Tyto hromady mas nartistaji, prevraci
se, strachuji a vycCerpavaji se ve viru zmatku.

4. [ S5 TebTeS | TN el WebTes |
IS TS WSS | 968 Tt Il @ 1|
Suska jalace calala | dhara dhababe khalala |
cipalya calakya bhalala | capala pani 11 4 ||

The passions of a married couple overflow and cause foolishness and bewilderment.
Then there comes painful falling down of offspring and roaring chatter. They have all
been forced together and with much activity they tumble along in these waters.

Vasen manzelskych pari prekypuje a zplisobuje potiresténost a zmatek. Pak prichézi
bolestivy pad z potomstva a fvouci tlachani. V téchto vodach se vsichni spolecné vali
se spoustou aktivit.

5. ®U1 1 21| AU IS ||
S FE TSt | ST Rt
phena phuge helave | sairdvaira udaka dhave |
theritba phui mojave | anurenu kiti |15 11

The poison of pride swells up and then these elemental waters (ie. ‘soft’ objectification)
run unrestrained in every direction. Due to various affections and ‘many’ regards, this
pure water becomes the ‘many’ tiny drops of spray. (Pure water is ‘I want nothing, for
I do not exist’ and when this wants so many things then, it gets reduced to a spray of
‘many’ disorderly drops )

Jed pychy bobtnd a poté se tyto zivelné proudy (,jemna“ objektivizace) nevizané
rozebéhnou do vsech smérii. Duisledkem mnozstvi riznych zalib a ,mnoha‘“ projevii ticty
se voda méni na spriku ,,mnohych* drobnych kapicek. (Cirou vodou je minéno: ,Nic
nechci, protoze ja neexistuji. Kdyz chce voda mnoho véci, pak se z ni stane rozstriknuta
sprska ,mnoha“ chaotickych kapicek.)

ha ~ . b ey LuaN
6. I A 35| FAT THe TS|
TSk d¢ TS| THA IS &
vosane vahati udamda | jhotave darkute dagada |

khadakeri beteri1 ada | valasa uthe |1 6 |1

Then that vast paramatma raves and talks in Its sleep of business and troubles. Then
these jiva get sweep along together like a group of fools. Moving along, around and
around, to troubles caused by obstinate friends and family. It is just like a brawl.!3

Bsiddharameshwar maharaj — It is not possible that anything or anyone belongs to you, because that Self
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Pak toto rozlehlé paramdtma fantaziruje a mluvi ze Svého spanku o pracovnich zalezi-
tostech a problémech. Tito dZivové se néasledné zmitaji spolecné jako banda hlupakt.
Krouzi porad dokola kviili problémiim zpiisobenym tvrdohlavymi kamarady a rodinou.
Je to stejné jako hadka. '

7. T VE g T FSIOT JZAT Tl |
32 38 Id€ Tiieedn| g Il |
myda bhitmi tutona gelya | kathina taisyaci rahilya |
thatm thaim udamda pahilya | systimadheri 11 7 |1

The ‘soft” thoughts get dissolved and washed away, and the hard and gross objects
remain. Then that vast paramatma who was understood at every place is lost within
this gross world.

,Jemné* myslenky se rozpustily a byly smyty a tézké a hrubé objekty ztstaly. Pak se
toto rozsahlé paramdtma, které bylo chdpano na kazdém misté, ztratilo uvnitt hrubého
sveta.

8. I% d qEd I | I Fe52AH qfSS|
I Gikeld STeHe | @ |l <l
yeka te vahataci gele | yeka valasamadherit padile |
yeka samkadiriita adakale | adhomukha 11 8 |1

Looking downwards that One cares for and cherishes the gross and so, gets carried off
to its death. That One falls into this whirlpools of endless lives and that One holds fast
to idleness and troubles.

Hledic smérem doli toto Jedno pecuje a ochranuje to hrubé a je unaseno ke své smrti.
Toto Jedno pada do viru nekonecného poctu zivotl a je pevné pripoutano k marnosti
a problémum.

9. % ST Ieh | I FReraara wobl|
R d TS | 9T /S 11 R
yeka apataapatorica geli | yeka ciradacirdoriica meliri |
kittyeka te phugalirir | pani bharalerir |1 9 |1

That One gets beaten and leaves the house. That One gets injured and dies. That One
within the ‘many’ takes so much pride of this, bag full of water.

is independent. A husband says, “my wife” and a wife says, “my husband,” so who belongs to whom? It
is not possible for one object to belong to another. Oh fool! Though you say that they are all mine, have
they become yours? Only as long as there is a need to do something, there is the pretence of relations. But
those whom you believe belong to you, and whom you serve, can only go up to your grave when you die,
and afterwards they can only proclaim that you have died. Relatives bring miseries and family only brings
troubles.

14 Siddharaméshvar MaharddZ: Neni mozné, aby vse nebo vsichni patfili vAm, protoze ,J4“ je nezavislé.
Manzel tika ,moje zena“ a zena fika ,muj manzel“, tak kdo nalezi komu? Neni mozné, aby jeden objekt
patiil nékomu dalsimu. O, blazne! Dejme tomu, 7e feknete, Ze viechno je vase, stane se to vie opravdu vasim?
Jen dokud je tu potfeba néco délat je tu predstirani/zaminka pribuznych. Ale ti, o nichZ se domnivate, ze
vam patti, a jimz posluhujete, mohou po vasi smrti akorat tak navstivit vas hrob prohlésit, Ze jste umreli.
Ptibuzni prinaseji nestésti a rodina zpusobuje jen problémy.
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11.

12.

13.

Yoo

Toto Jedno je bito a opousti dim. Toto Jedno je zranéno a umira. Toto Jedno uvnit¥
,mnoha® prijima tolik pychy jako kybl plny vody.

T T (fiaedh | d JIadi ST 3|

TSI i SIS | AFET N 20 1l

yeka balace nivadale | te pohataci ugamasa gele |
ugamadarsanerit pavitra jale | tirthariipa 11 10 ||

But the One who had correctly understood and had unshakable conviction, swam to
the *source of this river and was purified by this ‘vision’. He Himself became this holy
river. *(maharaj- the whole world is going to the east and the Master takes you to the
west, where Knowledge sets)

Ale Ten, kdo mé spravné pochopeni a neochvéjné presvédceni, doplaval ke ,,zdroji“ této
feky a byl jeji ,vizi“ ocistén. On Sam se stal posvatnou tekou. *(Maharddz: ,,Cely svét
sméruje na vychod, ale Mistr vas bere na zépad, tam kde zapadd Poznéni.)

Y SRRl Yo | Felieqadidl €|

T qrETal fHesui | FResiE adi il 2l
tethert brahmadikaricirin bhuvanerii | brahmaridadevatariicini sthanen |
upharatt gamga pahatarit milaneri | sakalarsa tetherin |1 11 |1

‘There’ (ie. brahman) has become this place of the goddess (ie. mula maya) of the
brahmanda and ‘there’ has become these three worlds of lord brahma, vishnu and ma-
hesh (ie. waking, dream and deep sleep). But when you understand this ganga, flowing in
the opposite direction, then this ‘all” again meets brahman ‘there’. (maharaj- knowledge
comes to you, not the other way around)

»Tam* (tj. brahman) se stalo mistem boht (tj. mula mdja) této brahmdnandy a ,tam*
se stalo témito tremi svéty pana brahmy, visnua a mahése (tj. bdéni, snéni a hluboky
spanek). Kdyz ale pochopite tuto gangu tekouci v protisméru, pak toto ,vse“ se opét
setkd s brahman — tam® (Maharddz: ,Poznani prijde k vam, zadn4 jind cesta neni.)

1 STANH AR FoHes | 1 SIbTd A8 55|

MRV Fdes | alifeset Al 2R

tya jalaaiserit nahi nirmala | tya jalaaiserin nahiri caricala |
aponarayana kevala | bolije tyasi |1 12 |1

There is no water as pure as this water and like this water there is none more active.
This knowledge of ‘I am’ should first be understood and then that pure knowledge
should be realized (ie. no-knowledge).

Z4dn4 jind voda neni tak Cstd, jako je tato. Jako takova uz nemd zadnou dalsi ¢n-
nost/pohyb. Nejdiiv je tfeba pochopit toto poznani ,J& jsem®, a pak by mélo byt
realizovano toto ryzi poznéani (tj. ne-védéni).

RG] T Ao | e a18 Heehies! |
RIS | TEe! TRl 23

mahanadi pari ariitaraliri | pratyaksa vahe sarvakaliri |
svargamytyupatali | pasarali paha |1 13 |
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This great river is just like space. But within this ‘time of the all’, sensory perception has
come and this causes this ‘all’ to flow in a downward direction. Therefore understand
this expansion of heaven, this world of death and hell! (The three worlds of dream,
wakefulness and sleep have been caused by forgetting this ‘all’ and objectifying)

Tato velka reka je jako prostor. Ale uvnitf tohoto ,casu vse“ se objevilo smyslové
nebe, svéta smrti a pekla! (TTi svéty snéni, bdéni a spanku byly zptsobeny zapomenutim
tohoto ,vse“ a objektivizovanim.)

3T erefe foam ford Qe ) Tosa

ST ST SETERTN| JREr= 2%l
adhordha astahi disa | ticerin udaka kari valasa |
janate janati jagadisa | sarikhica te 11 14 |1

When this river flows down in all eight directions then, these waters of maya are formed
into a whirlpool. However, when the Knower knows this river, then it becomes just like
that ‘Lord of the world’ (ishwara/purush; then it returns from where it came).

Jakmile teCe tato feka doli osmi sméry, vytvori tyto vody mdji vir. Nicméné kdyz
Znalec Teku znd, stava se ,Panem svéta“ (isvara/purusa; pak se vraci tam, odkud
prisel.)

el T 35 WS | RIS THIE 31|

FRciia o acs | HERE Il 24l

anariita patrim udaka bharalerin | kotherin pajhapajharoriica geler |
kittyeka terir vecalerin | sariisarasi |1 15 ||

That endless paramatma is this water that fills the many vessels (ie. many bodies). But
this water leaks out of these forms and that One in the ‘many’ wastes away in samsar.

Toto nekonecné paramdtma je touto fekou, kterd plni mnohé nadoby (tj. mnohd téla).
Voda vsak z téchto forem unika ven a toto ,Jedno® v ,mnoha“ je promrhéno v sam-
sdre.

JFIER| d Feae | FER| o B3|

JFIe d fa@e | gee s 2&

yekyasaringe teri1 kadavata | yekyasariigeri1 terin gulacata |
yekyasariige te tikhata | turata ksara |1 16 11

By the company of one, that Reality becomes bitter and by the company of another,
That becomes sweet. By the company of others, That becomes pungent, astringent or
salty (in the illusion of samsar that Reality, like pure water, takes on the attributes of
the surroundings it is placed in).

Diky spolec¢nosti jednoho se Skutecnost stava horkou a diky spolecnosti dalsiho se
stava sladkou. Diky spolecnosti ostatnich se stava ¢pici, trpkou nebo slanou (Skutecnost
jakozto ¢ird voda prijima v iluzi samsdry atributy okoli, do néhoz je umisténa.)

17. S0 <A o ek | e agat fiwes |
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18.

19.

20.
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TGS I gl | T@SIU I 2ol
jya jya padarthasa mile | tetheri1 tadriipaci misale |
sakhole bhitmisa turmibale | sakholapanerir |1 17 11

When that purush meets this ‘object’ then, ‘there’ mixes with it and becomes like this
‘object’” (purush becomes like His prakruti ie. witnessing). If the objects are gross then
the earth accumulates there and that purush becomes a gross objective body.

Jakmile se purusa setkd s ,objektem®, pak se s nim toto ,tam® smicha a stane se
takovym, jaky je tento ,objekt“ (purusa se stane jako Jeho prakrti, tj. pozorovanim).
Jsou-li objekty hrubé, pak se zde nahromadi zemé a purusa se stane hrubym objektiv-
nim télem.

ferererel o &id | SrgarTe fHesie ST |

il geia 1 gaTel e g

visamadheri visaci hoterin | amrtamadherii milona jate |
sugaridhirit sugamdha terir | durgarindhirit durgamdha 11 18 11

If That mixes with poison then It becomes poisonous. If That mixes with nectar then
It becomes nectar. In the fragrant, that Reality is fragrant and in the stinking, That is
stinking.

Pokud se To smisi s jedem, pak se stane jedovatym. Smisi-li se s nektarem, pak se
stane nektarem. Uvnitt viné je tato Skutecnost vini a v zapachu je zapachem.

TOTT ST o5 | AT AT f<iaes|

AT IGHTT HEHT A Fes | IFHEUN 2R

qunirit avagunim mile | jydacerr tyapart nivale |
tya udakaca mahima na kale | udakervina 11 19 |1

In that pure guna and in these mixed gunas that Reality is mingled. And when there
is the thoughtlessness of that purush then, that Reality gains Its purity once more.
But understand, that Reality cannot be realized, without this water of knowledge (this
water /knowledge is that Reality and on account of this knowledge, that Reality has
taken form. And on account of this knowledge, That Reality becomes formless again).

Skutec¢nost byla smichana s ryzi gunou a smésici gun. Kdyz je zde bezmyslenkovitost
purusi, pak Skutecénost znovu nabyde Svou ryzost. Pochopte vSak, ze Skutecnost nelze
realizovat bez této vody poznéni (tato voda/poznani je touto Skutecnosti a kvuli to-
muto poznani prijala Skutecnost formu. A rovnéz kvili poznani se Skutecnost stane
opét bezforemnou.)

ITF AT ARV 7 Fb 4] H T

AT Feed | Tlees FHela® || Re |

udaka vahe aparampara | na kale nadt kirit sarovara |
jalavasa kariina nara | rahile kitiyeka 11 20 1

This water of knowledge flows on forever and if one does not understand it then, it
gets called a *river or a lake (ie. objective knowledge). And then, that One in the
‘many’ stays as a man living within this knowledge (this whole world of ‘me’ and
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21.

22.
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‘mine’ is nothing but imagination; just like a dream world). *(maharaj- the boy says,
‘look father it is water.” ‘No,” the father says, ‘it is the sea. The boy was right, there
was only water, but you put more ignorance in him and call it an ocean or a river)

Voda poznéni neustale tece, ale pokud ji dotyény nerozumi, pak ji nazyva *fekou nebo
jezerem (tj. objektivnim poznanim). A pak toto Jedno uvnitf ,mnoha‘“ setrvava jako
¢lovék zijici uvnitt tohoto poznédni (tento cely svét pociti ,ja* a ,;moje* neni nic nez
predstava/imaginace; jako snovy svét). *(Maharadz: ,,Chlapec tika otci: ,,Podivej, toto
je voda“ A otec odpovi: ,Ne, to je more.“ Chlapec mél pravdu, byla tu pouze voda,
otec ho ale uvedl do nevédomosti a nechal ho nazyvat vodu morem nebo rekou.)

e YaN LN NN

STHNTGHE 15| A T e |

o JoT STec | HiE AR R 0

ugamapailikade gele | tetherin paratona pahileri |
tariroa term panica atalerin | kamhi nahim || 21 11

But when one goes beyond its source* and from ‘there’ looks back then, at that time,
this water has dried up and there is no ‘thing’. *(maharaj — know its zero and you are
beyond it or not)

Pokud se vsak vydate za/pred svij zdroj* a od tohoto ,tam* se ohlédnete zpét, v tu
chvili voda vyschne a neni tu zadnd ,véc*. *( Randzit Maharddz: ,Poznejte jeji nulu/ne-
existenci a jste za/pred, nebo ne?) (Nisargadatta Maharddz: Zatimco mluvim, vedu
vas k prameni; z néj vyveéra voda po kapkach. Tato voda se poté stane fekou, vyusti
do mote. Ja vas znovu a znovu privadim ke zdroji. Jakmile dojdete ke zdroji, zjistite,
ze zde ve skutecnosti zadna voda neni, voda je oznameni ,,J& jsem*®.)

e FEER | T qIETET SR

T TU aRER| fehed ERT AR

vrttisunya yogesvara | yaca pahava vicara |
dasa mhane vararivoara | kiti samgoriz 11 22 |1

Then this ‘I am’ of zero/nothing becomes that Lord of yoga beyond zero and the
thoughtlessness of this ‘speech’ is understood. The servant of ram says, “Again and
again, dissolve the ‘many’ thoughts in that thoughtless understanding (I do not exist).”

Pak toto ,,Ja jsem* této nuly/nic¢eho se stane timto Panem jdgy za/ptred nulou a bezmys-
lenkovitost této ,,fe¢i* je pochopena. Sluzebnik Ramy tika: ,Neustale znovu a znovu roz-
poustéjte ,mnoho“ myslenek v tomto bezmyslenkovitém pochopeni (J& neexistuji) .

_'-erf%[ iﬂ N\ N [aN . N

H AN YU T Graall ol 22,9

iti sridasabodhe gurusisyasarivade

cariicala nadinirtipananama samdsa satava |1 7 11 11.7

Timto konci 7.kapitola 11.dasaky knihy Ddsbodh s nazvem ,, Plynouct reka*

Preklad z anglictiny — Gabriela Addmkovd 2017
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11.8 Prirozenost Antar-atma

QU STT&4T : AT
samdsa athava : artaratmavivarana
The Nature of the antar-atma

|| Sri Ram ||

1. i ¢ Tehoshdl | T a9l
A ST S| BT il 2 N
atam varidiiri sakalakarta | samasta devariica jo bharta |
tydce bhajanirii pravarta | konitari |1 1 ||

At the source, the doer of this ‘all’ is to be *bowed down to; for that purush is the
supporter of all these gods/gunas. When the mean and beggarly (ie. your individual
mind) bows down to Him then, you are doing His bhajan. *(When your mind becomes
His mind)

Nejprve je potfeba se *poklonit tomu, kdo je konatelem tohoto ,,vSeho“, protoze tento
purusa je zakladem a podporou vSech boht/gun. KdyZ se to nizké a ubohé v tobé
(tedy tva individualni mysl) pfed Nim pokloni, tak provadis skuteény bhadzZan/uctivani.
*(Kdyz se tva mysl stane Jeho mysli.)

2. U0 T A 3| qhee Ui A A &S|
e FSRI TS| SN R
teneritvina karya na cale | padilerit parna terithi na hale |
avaghen trailokyeci cale | jayacent |1 2 11

This action of the ‘all’ cannot take place without that Reality and yet that Reality
cannot move even a fallen leaf. Therefore everything in the three worlds is functioning
on account of this mula maya. (Due to the mula purush/Witness there is this action of
mula prakruti but, to that Reality, nothing is happening)

Cinnosti tohoto ,v8e“ se nemohou odehravat bez této Skutecnosti, a presto tato Skuted-
nost nemiuze pohnout ani uschlym listem spadlym na zem. VSechny udélosti ve vSech
trech svétech se totiz déji prostrednictvim mula mdji. (Diky Svédkovi/mulapurusa jsou
tu ¢iny mulaprakrti, ale Skutecnosti samotné se to nijak nedotyka.)

3. il FAUHT TR Sae=aH=ar=|
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AN R FadF 1 3

to amtaratma sakalamca | devadanavamanavamca |
catvarakhanicatvaravanica | pravartaku || 3 |1 argl

That inner atma is the director of this ‘all’ and He is the director of these three worlds
of knowledge (ie. dream), ignorance (ie. deep sleep) and this world of mankind (ie.
waking state of knowledge and ignorance). He is the director of the four streams of life
and the four levels of language.

Vnitini J&/antar-atma je podporou tohoto ,vse“, On je podporou ti{ svéti — svéta
bohii/poznani (tedy spanku se sny), svéta démonti/nevédomosti (tedy hlubokého
spanku) a svéta lidi (tedy bdélého stavu, ktery je kombinaci poznéni a nevédomosti).
On je podnécovatelem ¢ty zivotnich proudi a étyr druhti redi.

4. A THS Thedt T | F RFARTA TETN|
T GO IS TRl TEuT= @RIl 2 1l
to yekalaci sakalarii ghatin | kari bhinnabhinna rahati |
sakala srstict gosti | kitt mhanona saringavi || 4 |1

He alone is, the only One within this collection of the ‘all’ and He is the doer of the
‘many’ different ways. That antar-atma is within this story of the ‘all’ and from this
‘story’ the gross world has appeared. Therefore the ‘many’ thoughts should become that
thoughtless Self (the ‘many’ is born of this ‘all” and this ‘all’ is born of that paramatma.
Therefore by means of this ‘all’; this gross world can become that paramatma).

On je tim Jedinym, ktery je uvniti tohoto ,,vse“, On je konatelem, ktery kona ,,mnoha“
riaznymi zpusoby. Antar-dtma je uvnitt pribéhu tohoto ,vse“ a kvili tomuto , pri-
béhu* se projevil hruby svét. A proto ,,mnoho“ myslenek by se mélo stat onim bez-
myslenkovitym Ja. (,,Mnohé“ se zrodilo z tohoto ,vse* a toto ,vse* se zrodilo z para-
matma. A proto prostfednictvim tohoto ,vse* se hruby svét muze stat paramdtma.)

5. T S IR T UM SR
e s AT I ST ATl 4
aisd jo guptesvara | tyasa mhandoveri isvara |
sakala aisvarya thora thora | jayaceni bhogiti |1 5 |1

That antar-atma is the hidden Lord (ie. purush) and it is He who should be called
ishwara (ie. God). In this way, that ‘greatest of the great’ enjoys this glory and grandeur
of the ‘all’ by means of this illusion called maya. (That Reality cannot do or know
anything, but by the medium of maya, That enjoys everything. Still, It never takes the
touch of Its maya/illusion)

Toto antar-dtma je skrytym Panem (tj. Purusou) a je to On, kdo by mél byt nazyvan
Isvarou (tedy Bohem). Timto zptisobem si tento ,nejvétsi z nejvétsich®, prostiednictvim
iluze zvané mdja, uziva slavu a velkolepost tohoto ,vse“. (Tato Skutecnost sama o sobé
nemuze délat ani védét nic, ale proziva vSe prostrednictvim madji. Nikdy se vsak Svou
mdagjou/iluzi nijak neposkvrni.)

LR

6. WEI S0 dsRaes| al [ S
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AT TSRS | HI0T g 1l & |
aisd jenetit volakhila | to visvambharaci jala |
samadhi sahajasthitila | kona puse |1 6 ||

When that atma knows this mula maya, then He has become the Lord of creation (ie.
antar-atma; He becomes the Knower and then He is knowing His reflection). But how
can His creation wipe out that natural state of samadhi? (Still that paramatma remains
aloft from all this.)

Kdyz toto dtma zna mula mdju, potom se On stal Panem stvoreni (tedy antar-atma; stal
se Poznavajicim, ktery poznava Sviij odraz). Ale jak by mohlo Jeho stvoreni vymazat
onen prirozeny stav samddhi? (Paramatma zistava neustale od vseho odtazené.)

. ¥ e | del a9 ues Ed|

A= TaTS UM | A I igd I ol

avaghemn trailokya vivaraveri | tevham varma padela thaveri |
avacater ghabada sinaverir | nalageci karithirin 11 7 11

If everything in these three worlds is investigated then, that essence is discovered. When
that essence is *unexpectantly come upon then, the wearisome toil and this ‘thing’ even
are not required. *(When one stops trying to know Him, He is there).

Je-li vSe v téchto trech svétech nalezité prozkoumano, potom objevis tuto esenci. A kdyz
v tobé tato esence *neocekavané vyvstane, potom vsechno to inavné pachténi, a do-
konce ani tato ,véc*, nejsou vibec potieba. *(Jakmile se clovék prestane snazit Jej
poznat, v tu chvili se objevi.)

. ORI Q@ T SR | S AT i TR

e ed FHbld T&| FHTE I <l

pahatarit aisi kona ahe | jo aritaratma vivarona pahe |
alpa svalpa kalona rahe | samadhanerit |1 8 11

When you understand who that antaratma is; when He has been carefully investigated
and determined; when that subtlest of the subtle has been understood then, He remains,
completely content.

Jakmile pochopis, kym je toto antar-dtma, jakmile je On peclivé prozkouman a roz-
poznan, jakmile porozumis tomuto nejjemnéjsimu z nejjemnéjsich, zistane tu jen On,
ktery je dokonale spokojeny.

. AR & Ui e | [ Angd faavd |

ST araTd | gTgeal il & 1l

are hem pahileriica pahaven | vivaraleriici magutert vivaraverit |

vacilemci vacaverit | punhapunha |1 9 11

My dear! If that thoughtless Self has been understood then, He should be understood
again. If that thoughtless Self has been investigated then, He should investigated again.
If He has witnessed then, He should witness again and again (if you have understood
once then why can you not understand each and every moment?).
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10.

11.

12.
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M1 drahy! Jestlize bylo toto bez-myslenkovité Ja pochopeno jednou, potom by mélo
byt pochopeno znovu. Jestlize bylo toto bez-myslenkovité Ja prozkouméno jednou,
potom by mélo byt prozkoumano znovu. Pokud se On stal svédkem jednou, mél by
se jim stavat opakované znovu a znovu. (Pokud jsi pochopil jednou, pro¢ bys nemohl
chapat v kazdém dal$im okamziku?)

ST Heel HET1| TRETUTNT HioT 20|
qRaea Wk T | e @it ol

amtaratma kevadha kaisa | pahanaract kona dasa |
dekhilya aikilya aisa | viveka samge 11 10 11

What is the size of that antaratma and how big is the space of that One who knows?
It is as big as that which is ‘seen’ and ‘listened to’. And when there is such ‘seeing’
and ‘listening’ then, thoughtlessness arises (you become so big that you disappear).
(maharaj- what is the volume of knowledge? You can’t say. If you make it this big then
it becomes that big)

Jaky rozmér ma antar-dtma a jak velky je prostor, jenz zaujima ten, kdo vi? Asi takovy,
jako néco, co je ,vidéné* nebo ,slySené“. A je-li tu takové ,vidéni* a ,slyseni“, potom
vyvstane bez-myslenkovitost (stanes se tak velkym, az zmizis). (Randzit Maharddz
jaky objem ma poznani? To nelze urcit. Pokud chces, aby to bylo takhle velké, tak se
to takhle velké stane.)

ang‘\(\ Y oY \ul Yy qa% (\‘\ol
UM SBT3 | I S0 22 1

udamda aikileri dekhileri1 | arintaratmydsa navace puravileri |
prani dehadhart bauler | kaya jane 11 11 ||

That vast paramatma has become the ‘seen’ and ‘listened to’ (ie. Its own reflection).
Still, whatever is ‘seen’ and ‘listened to’ cannot pervade that antaratma. But tell me,
how much can the one who holds this doll’s body in the prana, know? (While He knows
all that is known)

Toto nezmérné paramdtma se stalo ,vidénym* a ,slySsenym* (tedy svym vlastnim od-
razem). Nicméné nic ,vidéného“ ani ,slySeného“ nemuze proniknout do antar-dtma.
Rekni mi, kolik toho asi ten, kdo se drzi ubohé loutky téla v prané, mize védét? (Kdyz
mé poznani On, je zndmo vse.)

QU Y01 GUAT| i S ST fa |

foaat faat S EEest il 2R

piirndsa apiirna purend | kam jerin akhamda vivarena |
vivaratam vivaratanm urend | devavegala 11 12 11

The incomplete cannot make complete, the complete. How can that mula maya inves-
tigate that unbroken brahman? Still if there is this unrelenting investigation, then the
separation with God does not remain.

Nedokonalé nemuze dokazat, aby se to, co uz je uplné a dokonalé, stalo dokonalym.
Jak by mohla mula mdja prozkoumat toto nerozdélené brahman? A presto, pokud je
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14.
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tu toto neprerusované zkoumani, tak musi nakonec oddélenost od Boha zmizet.

TeRTRYUl e | a ¥k WU |

i 39 Ryome | e 23

vibhaktapanen nasaven | tarica bhakta mhanavaven |
nahiriitari verthaci sinaverit | khatatoperin |1 13 11

One should be called a devotee only when there is no separation. Otherwise, there is
only the empty and wearisome show of the ‘many’ devotees.

Skuteénym oddanym je pouze ten, kdo neni oddéleny. Jinak je tu jen prazdné a vycer-
pavajici divadlo ,mnoha“ oddanych.

I o) T 1T | S AT e iaes|
AT ST T T 10 2%

ugaca ghara pahona gela | gharadhani nahin volakhila |
rajyamadhiinaci ala | par1 raja nene || 1411

It is like going as a guest to a house and not recognizing the master of that house. It
is like, coming into a kingdom and not knowing there is a King.

Je to jako kdyz do domu vstoupi host, ale nerozpozna majitele domu. Je to jako kdyz
prijdes do kralovstvi, ale nevis ze je tam kral.

ha PR N SN NI NN o e o e
| IS ViRTS | gail Tl fES |
< ~

BT T | TGS TSN 24l
dehasarigerit visaye bhogile | dehasamgerit prani miravaleri |
dehadhartyasa cukalerit | navala motheriz 11 15 |1

Due to the company of this body, these objects of the senses are enjoyed. Due to the
company of this body, there is this disgraceful exhibition in the prana and this holder of
the body (see 13.1.24, ie. the jiva; by means of vishnu/knowing, brahma/conceptualizing
and mahesh/not knowing) misses that great marvel of nirgun.

Kvtli tomu, Ze ses spolcil s télem, jsou tu smyslové objekty, které zakousis. Kvili to-
muto spolceni s télem je tu tato nedistojna fraska v prdné a tento vlastnik téla ztraci
svij Gzasny zazrak nirguny. (Viz 13.1.24 — dZiva, jenz ma k dispozici visnua/védénti,
brahmu/konceptualizovani a mahése/nevédeéni.)

U T ST | SO ROl ST e
T I A Zr a9 w0 2&

aise loka aviveki | ani mhanati amhi viveki |
bare jyaci jaisi taki | taiserin karaverir |1 16 |1

Like this is the world of the a-viveki (one without wvivek) and they say, “We are vivekis.”
But the thoughtlessness of that purush that should be kept, has been tossed away.

Takovy je svét téch, ktefi nemaji vivéku (a-vivéki), ale ikaji ,my jsme vivékové” Ale
v jejich pripadé byla bez-myslenkovitost purusi, ktera by méla byt neustale udrzovana,
beznadéjné ztracena.
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17. T IR Tl 20| =Ui S1ard FEm)

18.

19.

20.

S D ha

d TR =@Ml & IS 1 2ol
miirkha aritara riakhorit nene | mhanauna asavern Sahane |
te sahanehi dainyavane | hoiina gele 11 17 1

The fool does not know how to protect this inner space. Therefore be wise and stay as
that purush. However this wisdom that was, has been lost due to this weak and piteous
condition of body consciousness.

Hlupéak nevi, jak chranit tento vnitini prostor. A proto bud moudry a zustavej purusou.
Avsak tato moudrost, ktera tu byla, je ted ztracena kvili slabosti a ubohosti télesného
védomi.

el S0 T | TR Y IS

A ST TS| g7 A FS |1 2

amtarim thevanerin cukalerir | darodarir dhumdiin lagalerit |

taisern ajiianasa jalerr | deva na kale 11 18 |1

When that treasure within this inner space is forgotten then, one wanders from door

to door begging (ie. body to body). Such is the case for the ignorant who do not know
God.

Jakmile je poklad uvniti vnitinitho prostoru zapomenut, c¢lovék chodi ode dveri ke
dverim jako zebrak (tedy od téla k télu). Tak je na tom nevédomy clovék, ktery nezna
Boha.

1 AT S F | TG |97 GErEd |

TN Aehdell Al | aeS FS 1l 2211

ya devdacerit dhyana kar1 | aisa kona srstivarT |
vrtti yekaderiisi tartari | pavadela kotherir |1 19 |1

When one’s meditation is this ‘speech’ of God then, what will be seen of the gross world
(ie. gross objectification disappears)? Still this knowing wvritti is limited; how can its
smartness be capable of knowing God?

Jakmile clovék medituje na Bozi ,fec¢*, jak mize vidét cokoli v hrubém svété? (Tedy
hrubd objektivizace zmizi.) Ale toto poznévajici vritti je stejné omezené. Jak by jeho
chabé schopnosti mohly byt dostatecné k pochopeni Boha?

TR g1 UM | &Y TgaTot|

PRI SAIOT | R I e )

brahmamdii datale prant | bahuriperin bahuvani |
bhiigarbhivi ani pasaniri1 | kitiyeka 11 20 ||

He is within the brahmanda and completely filling the prana; He is the ‘many’ forms
and the ‘many’ voices. That One in the ‘many’ is within the caves and the stones.

On je v brahmandé a zcela vyplnuje pranu. On je ,mnoha“ formami a ,mnoha“ hlasy.
Toto Jediné v ,mnohém* je i v jeskynich a kamenech.
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Tg% 318 JLEST| 1] H T |

T ST SRS | FRcia® I R 11

ituke thatrit puravala | anekirin yekaci vartala |
gupta ani pragatala | kitiyeka |1 21 |1

He pervades this place of the ‘all” and by this much only (ie. knowledge), that One stays
in the numerous different forms. That One within the ‘many’ is the hidden purush and
His manifestation also.

On prostupuje prostorem tohoto ,vSe“ a diky tomu (tj. diky poznani) se toto Jediné ob-
jevuje v mnoha riuznych forméach. Toto Jediné uvnitt ,mnoha“ je jak skrytym purusou,
tak i Jeho projevem.

<ob 7 Els fi2ies | S ST Shees |

49 d A= [eIe5 | T A 1l RN

cariicalerin na hoije niscala | pracita janavi kevala |
cariicala terit navhe niscala | parabrahma terin 11 22 ||

The moving should stop and be still and then this ‘experience’ should know that pure
knowledge. But when that Reality is moving then, it cannot be that still parabrahman.

Pohyblivé by se mélo zastavit a byt v klidu a tato ,,zkusenost® by poté méla chapat toto
¢iré poznani. Ale jakmile se tato Skutecnost pohybuje, tak nemiize byt timto klidnym
parabrahman.

dcd dc Sl I¢| Jeat Segfs T

foies friztes e | fea eIl R30I

tatven tatva jevhari ude | tevharit dehabuddhi jhade |
nirmala niscala cahumkade | nirarijana |1 23 |1

When the elements are eliminated, one after the other, then the body buddhi drops
away and that pure and still *niranjan is in every direction. *(Beyond knowledge)

Jakmile jsou elementy jeden po druhém odhozeny, potom télesné buddhi odpadne a toto
¢iré a klidné *nirandzan se rozklada ve vsech smérech. *(Za poznanim.)

e e o~

YT KU1 RIS H4T| TET AN o

ToT St & HET A & FSATI %

apana kona kotheri1 kairiica | aisa marga vivekaca |
prani jo svayerit kica | tyasa herit kalena |1 24 11

The path of vivek is, “Who am I; from where have I come and how have I come?” But
if that natural purush stays in the prana then, it is timid and has no conviction and
cannot understand His own thoughtless swarup.

Cesta vivéky je — ,Kdo jsem ja? Odkud jsem prisel a jak?”Ale pokud tento prirozeny
purusa zustava v prdane, tak je svazany, nemd zadnou viru a nemtize pochopit Svou
vlastni bez-myslenkovitou svaripu.

AT e 9ET| G SER alET|
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T AT FERT| ERATH! Al | R4
bhalyanerir viveka dharava | dustara sariisara tarava |
avagha varisaci udharava | haribhakti karint |1 25 ||

Vivek should be firmly held by the wise and one should go beyond this impassable
samsar. By devotion to hari (ie. knowledge) one should be lifted out of this family of
‘many’ names and forms.

Moudry ¢lovék by se mél pevné drzet vivéky a mél by se snazit zdolat tuto neschiidnou
samsdru. Prostfednictvim oddanosti harimu (tj. poznani) by mél byt vysvobozen z této
rodiny ,,mnoha“ jmen a forem.

3_[% ﬁ 3 N T o PR
STAHTIINEIUAH

GHMYE A&AT <1l 22.¢

iti sridasabodhe gurusisyasamuvide
armitaratmavivarananiriipananama
samasa athava |1 811 11.8

Timto konci 8.kapitola 11.ddsaky knihy Ddsbodh s ndzvem , Prirozenost Antar-dtma“

Preklad z anglictiny — Martin Vinkler 2017
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GHTE 94T : I9<ET 90
samasa navava : upadesa nirtipana
The Teaching

|| Sri Ram ||

1. SR T ST HH Bl TR &
Fd afees 1l TFEE =N 2
adhim karmaca prasamga | karma kelerit pahije samga |
kadacita padile vyamga | tari pratyavaya ghade 11 1 ||

If at the source, there has arisen this feeling “I do” then, this action should be made
that perfect action (‘He does’). But as soon as you give up this understanding, there is
immediately the forming of this imperfect and defective feeling of being a body.

Jestlize ve zdroji vyvstal tento pocit ,,ja konam“, pak by mél byt tento ¢in proménén
na dokonaly (tj. ,,On kona“). Jen co se vSak tohoto pochopeni vzdate, okamzité se
zformuje nedokonaly a chybny pocit ,,ja jsem télo®

2. T FH SIS | FiEaw TNt T |
gl AT afec| e ERERE w0 1 R
mhanauna karma arambhile | kariihimyeka samga ghadalerin |
jethajether ariitara padilerin | tetherit harismarana karaverr 11 2 |1

When this action began, it was being perfectly performed by the One within this ‘thing’
(in truth, He is doing. He breathes in and out, He is seeing, walking etc. and you say,
“I do”). Therefore if this ‘thing’ has tumbled down into body consciousness then, there
should be the remembrance of vishnu (ie. forget everything and He/you are there).

Jakmile ¢innost zacala, byla dokonale provedena tim Jednim Jedinym uvnitt této ,véci“
(popravde je to On, kdo koné. Nadechuje se a vydechuje, pozoruje, kraci atd., ale vy
rikate ,,ja to délam*). Proto, pokud tato ,véc* spadne do télesného védomi, mél by byt
pripomindn visnu (tj. zapomernte na vse a On/vy je zde).

3. &l e e foreR e S
HegE! eI =i A @R | R
tari to hari ahe kaisa | vicara pahava aisa |
samdhepiirvirii jagadisa | covisar namirit smaraverir || 3 11
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Still, how can vishnu be that paramatma? Therefore thoughtlessness should be clearly
understood (vishnu means to simply know and thoughtlessness is pure knowledge ie.
no knowledge). That Lord of the world is previous to His *prayer (ie. knowledge)
and therefore He who is within His twenty-four names should be remembered (He is
everything; He is the one who prayers and He is the prayer and He is previous to this
prayer ‘I am’ and He is concealed within the names given to Him. He/Yourself can
only be remembered by forgetting yourself). *(sandhya is prayer; maharaj — sandhya is
where there is this sandhi; the (inner) space between two thoughts)

Presto, jak muze byt wvisnu timto paramdtma? Proto je nutné jasné pochopit bez-
myslenkovitost (Visnu znaéi jednoduse védét. Bez-myslenkovitost je ryzi poznani, tj.
ne-védéni.) Pan svéta predchazi Své *modlitbé (tj. poznani) a tudiz On, ktery je uvnitf
Svych dvaceti ¢tyf jmen, by mél byt pripominan (On je vsim; On je tim, kdo se modli,
On je modlitbou, On predchazi této modlithé | J4 jsem“ a On je ukryt uvnitf jmen, jez
mu byly udéleny. On/Vy Sami muzete byt pripomindni pouze zapomenutim na sebe
sama). *(sandhja je modlitba; Maharddz ¥ikal: ,,Sandhja je tam, kde je toto samddhi;
(vnitini) prostor mezi dvéma myslenkami).

4. G TEEAH | FATAH! Al A

ol T o i1 e e

covisanami sahasranami | anamitanami to anami |

to kaisa ahe amtaryamin | vivekerr volakhava |1 4 ||

Within His twenty-four names and within His one thousand names and within this
purush/prakruti, there is that ‘nameless’ Lord. That paramatma should be recognized
within by vivek?

Uvnitt Jeho dvaceti ¢tyr jmen, uvnitt Jeho tisici jmen a uvniti tohoto spojeni pra-
krti/purusa se nachazi ,bezejmenny“ Pan. Toto paramdtma by mélo byt rozpoznéno
uvnitt pomoci rozlisovani/ vivék.

5. TRV ST e S| Tl GAT=eTe e |
ATERT IR TfedTeat |l 4l
brahmana snanasamdhya karina ala | maga to devarcanasa baisala |
yethasamga to piijila | pratimadevo 115 11

According to the shrasthras, the brahmin priest should first take his bath, offer his pra-
yers and then make puja to his idol of God. The inner meaning is quite different. When
the Knower of brahman has completed his purifying bath in this ganga of knowledge,
then He is able to perceive this space between the rising thoughts and this is His wor-
ship of God. His image of God is this ‘all’/space and when He knows only this then,
He is performing puja correctly. (siddhrameshwar maharaj- puja means to know)

Podle Pisem / Sdster by mél brahminsky knézi nejprve podstoupit koupel, pak nabidnout
své modlitby a nésledné provést akt uctivani/pidzu sose svého Boha. Vnitini vyznam je
vsak zcela jiny. Kdyz Znalec brahman zavrsi svou ocistnou koupel v ganze poznéni, pak
je schopen vnimat tento prostor mezi objevujicimi se myslenkami. Toto je Jeho uctivani
Boha. Jeho podobou Boha je toto ,vSe*/prostor. Jakmile toto vi/chape, pak provadi
pudZu spravné. (Siddharaméshvar Maharadz rikal: |, PidzZa znaci védét/chapat.)
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3o

6. AT A=A AT AT | B R S I
ST STl TRATT | 8 ST &
nand devariicya nana pratima | loka piijiti dhartina prema |
jyacya pratima to paramatma | kaisa ahe |1 6 ||

There are so ‘many’ gods and so ‘many’ idols and the world holds dear their puja. But
when that is the case then, how can there be this ‘all’ image of God and how can that
paramatma be recognised?

(13

Existuje ,mnoho“ boht a “mnoha“ jejich zpodobnéni a svét si ceni jejich ucti-
vani/pidzu. Ale jestlize se mé véc takto, jak zde muze byt zobrazeni Boha tohoto
,vse a jak lze rozpoznat toto paramdtma?

NN N A e

7. U dioafelch Triest | dleselie Wt hisl|
ST HIed AR | FeRaearead |l ol
aiserit volakhileri1 pahije | volakhona bhajana kije |
jaisa saheba namaskarije | volakhilyaupari 11 7 ||

That paramatma should be recognized by understanding (‘I am not anything that can
be seen by these eyes or perceived by this mind’). And having been recognized, His
bhajan should be made. You respectfully address your boss at work, then why should
that paramatma not be respectfully addressed also? (ie. by doing His bhajan)

Toto paramdtma by mélo byt rozpoznano pochopenim (,nejsem ni¢im, co lze byt spat-
reno ¢i vnimano). Poté, co je rozpoznano, by mél byt provadén Jeho bhadZan. Svého $éfa
v praci oslovujete s tuctou, tak pro¢ by nemélo byt vazené oslovovano i paramdtman?
(tj. provadénim Jeho bhadZanu).

8. T SRATHT THAR | 3 6@ Tei fH=|
A I TR SHERRET <
taisa paramatma paramesvara | bara volakhava pahona vicara |
tarica pavije para | bhramasagaraca |1 8 |1

The wise should recognize that paramatma or parameshwara by understanding thou-
ghtlessness and so go beyond this ocean of delusion.

Moudry pozna toto paramdtma neboli paramésvaru pochopenim bez-myslenkovitosti
a tim se dostava za tento ocean klamu.

9. QAT ST ST ST 3t e
AR T AT A TS 1 - 1
piija ghetati pratima | aringa yeto ariitaratma |
avatari tar nijadhama | yeina gele |1 9 ||

However, one should understand that when there is this puja/knowing of God’s image
then, it is that antar-atma Himself who has become His image (ie. He is the Knower
and known/‘all’ body). And when He is within this manifest then, His own place, the
unmanifest, has been lost. (He takes His reflection as the Truth; this is the original
illusion/mula maya)
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10.

11.

12.

Yoo

Nicméné méli byste pochopit, ze kdyz je zde uctivani/pidZa/znalost podobizny Boha,
pak je to Samotné antar-dtman, které se stalo Jeho podobou (tj. On je Znalcem a po-
zmanym/télo veskerenstva®). Kdyz je On uvniti tohoto projevu, pak bylo Jeho vlastni
misto, neprojev, ztraceno. (Svij odraz povazuje za Pravdu/Skutecnost; toto je prvotni
iluze/mula mdja.)

T o FieTed STt | o foieted o ST |
U1 9 TEUTT | ST et 1l 20 )

pari te nijariiperi1 asati | terin nijariipa te jagajjot1 |
satvaguna tayesa mhanati | janati kala |1 10 |1

Still, on account of His own form, that Reality is. He is *His own form and He is this
‘light of the world’ also (ie. existence and purush). This is the sattwa guna and the
‘art’” of knowing but the people call this, Reality. *(That Reality with His own form is
no-otherness. And He is the otherness of Knower and known ie. ‘light of the world”)

Presto, kvuli Jeho vlastni formé Ona Skute¢nost je. On je *Svou vlastni formou a On je
téz ,svetlem svéta® (tj. existence a purusa). Toto je sattva guna a ,dovednost* poznani,
lidé to vsak nazyvaji Skutecnosti. *(Tato Skutecnost se Svou vlastni formou je Jedna
Jedind, bez pritomnosti nécéeho dalsiho. A On je ,tim dalsim“ Znalce a poznaného, tj.
,Svétlo svéta®.)

T Fokd WIET| 39 A BISA-HEN |

N SFFAETAT IS T Tt il 22 1)

taye kalece potiri1 | deva asat1 kotyan-kot1 |

ya anubhavacya gosti | pratyayern pahavya 11 11 ||

But that Reality is within this knowing space and that God is the most excellent of
excellent replies, I do not exist. Therefore that nirgun God should be understood by
means of His ‘story’.

Tato Skutecnost je vsak uvnitt tohoto védomého prostoru a tento Biih je tou nejzna-
menitéjsi z vynikajicich odpovédi — J& neexistuji. Tudiz tato nirguna Boha by méla byt
pochopena prostiednictvim pochopeni Jeho ,pribéhu®

SEYUHH 3| Tl T i 76|

ST SRTGRT| ol e il 2R 1

dehapuramadheri1 1sa | mhanona taya narivva purusa |
jagamadheri1 jagadisa | taisa volakhava |1 12 |1

When that Reality resides within this pura/village (of the ‘all’ body) as isha/God then,
He is called the purush. And He is the same One who resides within this world and
gets called Lord of the world. (That one purush is the Knower of this ‘all” and He is
also called vishnu, the one who is knowing within this body; yet we say “We know and
we do”)

Kdyz Skutecnost prebyva uvniti tohoto pura/vesnice (tj. téla ,vse“) jakozto i¢sa/Buh,
pak se On nazyva Purusou. A On je tim stejnym Jednim jedinym, ktery prebyva uvnitt
tohoto svéta a je nazyvan Panem svéta. (Tento purusa je Znalcem tohoto .vse* a On
je také nazyvan wvisnuem, tim, kdo je znalym v tomto téle; presto rikame: My vime
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a my kondme.)

13. STUiie&y SHIgiaY | SRgd addl TN
3 FUTS] JUf TR | FrB@ET I 23 I
jantvariipem jagadamtarerit | prastuta vartati Sarireri |
amtahkaranavisnu yenerir prakarerit | volakhava 11 13 |1

At this very moment,'”” He exists and functions within this world by being this
knowledge and the ‘light of the world’/existence (at that time He becomes the sup-
port of this world). Then He is called the antah-karana or vishnu and by means of this
knowledge, He should be recognized (when one is this knowledge /existence then, He is
felt to be close by and if one remains in this knowledge then, this knowledge will, of its
own accord, go off and He will remain; You will become That)

Pravé v tuto chvili °On existuje a funguje uvnitt tohoto svéta jakoZto poznani a ,,svétlo
svéta“ /existence (v tu chvili se On stava podporou tohoto svéta). Pak je nazyvan antah-
karanou neboli visnuem a pomoci tohoto poznani by mél byt rozpoznan (kdyz jste timto
poznanim /existenci, pak je On vniman blizko a jestlize v tomto poznéani setrvavate, pak
toto poznani samovolné odejde a zistane pouze On; stanete se Tim.)

14. Q0 fors] T SRIGfadl | A g i)
il WiehT TG | ST Aios@mEn il 2
to visnu ahe jagadaritarim | toci dpule arittari |
karta bhokta caturim | amtaratma volakhava || 14 |1

vishnu is within this world, yet still, He remains within His own inner space. The wise
should recognise that antaratma, the doer and enjoyer (when that paramatma, free any
limiting concept, accepts these limiting concepts then, He gets hidden within these
concepts. Within this ‘all’ or inner space, He gets called the purush or antar-atma and
within the gross world ie. the gross body then, He gets called vishnu)

Visnu je uvnitt tohoto svéta, presto (On) setrvava uvnitt Svého vlastntho vnitintho
prostoru. Moudry by mél rozpoznat toto antar-dtma, konatele a zakousejictho (kdyz
toto paramdtma, osvobozené od jakychkoliv omezujicich konceptii, prijme tyto omezu-
jici koncepty, pak je On schovan v ramci téchto konceptii. Uvniti tohoto ,,vse* neboli
vnitiniho prostoru se On nazyva purusou neboli antar-dtma a uvniti hrubého svéta tj.
hrubé télo se On nazyva visnu.)

15. Uk 36 &1 9| S0 R e |
Fehcaieh STTY; TR | ST || 24 I
aike dekhe hurirge cakhe | janona vicarerir olakhe |
kityeka apule parikhe | janatahe 11 15 ||

When there is knowing, then He is the one who is listening, looking, smelling, tasting
and recognising the thoughts. Then that One within the ‘many’ is knowing His own

15 Gospel of Thomas — Jesus said to them, "You examine the face of heaven and earth, but you have not
come to know the one who is in your presence, and you do not know how to examine the present moment.”

16 Tomdsovo evangelium: Jezis fekl: ,,Zkouméte tvaf nebe a zems, ale nepoznali jste toho, kdo je ve vasi
pritomnosti, a nevite, jak prozkoumat pritomny okamzik.*
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16.

17.

18.

19.

Yoo
Self as something different (duality of Knower and known has sprung up).
Kdyz je tu védéni, On je Tim, kdo naslouchd, diva se, vhima viiné i chuté a rozpoznava

myslenky. Pak tento Jeden Jediny uvnitt ,,mnoha“ poznava Své vlastni , Ja* jako néco
odlisného (vyskocila dualita Znalec a poznané).

Yl ST STe2TesT | T SESRTET e diesT |
SEEHY S9TeAT| AR SN 26 I

yekact jagaca jivhala | pari dehalobhaca adatala |
dehasamariidherin vegala | abhimana dhart |1 16 ||

That One is the source of the world but He has accepted this obstruction of body
attachment and due to this connection with a separate body, He has become the holder
of an ego.

Tento Jeden jediny je zdrojem svéta, avsak prijal toto omezeni télesné pripoutanosti
a kvili tomuto spojeni s oddélenym télem se stal drzitelem /nositelem ega.

I ATE AL AR | TR a5 @adiad aedl|

= AR Wa | SR & S 1l gl

upaje vadhe mare mari | jaisa ucalat? laharivar lahart |
caricala sagarim bharovari | trailokya hota jaterin |1 17 11

Then He gets born, grows, is killed or kills. Then He is just like the waves upon the ocean
that rise and fall one after another (He forgot that He was the ocean and takes himself
to be a wave). Then in this one moving ocean there is the overflowing of desires and the
coming and going of these three worlds. (Having accepted this body as himself, that
One who is always there, comes and goes due to this mix of knowledge and ignorance)

Pak se Jeden jediny narodi, vyrtsta, je zabit nebo sam zabiji. Je jako viny oceanu,
které se zvedaji a narazi jedna o druhou (On zapomenul, ze byl ocedanem a povazuje
sebe sama za vinu.). Pak je tento pohyblivy ocedn pln zadosti a prichézeni a odchazeni
téchto tii svétid. (Tim, ze On prijal toto télo za sebe sama, Jeden jediny, ktery je zde
neustale, prichézi a odchazi kvuli smésici poznani a nevédomosti.)

ST ATl 3 | T e |

T T fordh | et il 2<l

trailoka vartavito yeka | mhanona trilokyanayeka |

aisd pratyaydca viveka | pahana kaisa 11 18 |1

Truly that One directs these three worlds and therefore He is the Master of the three
worlds. But how can there be that vivek of the nirgun when this ‘all’ has not even been
understood?

Popravdé tento Jeden Jediny ridi t¥i svéty, a tudiz On je Mistr tii svéta. Jakpak zde
ale muze byt vivék/rozlisovani nirguny, kdyz nebylo toto ,vse*“ pochopeno?

T STACHT allfesast | T dfife. qeaid St
7¢ IR TS 1| AETEEEE 2R
aisa aritaratma bolila | pari tohi tatvarmmadheri ala |
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22.
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pudherii vicara pahije kela | mahavakyaca |1 19 |1

Though there that antar-atma and this ever-present ‘speech’; still that antar-atma has
also come into these gross elements (then He takes this body as his own and says, “I am
seeing and doing”). Therefore ahead the thoughtlessness of this ‘great speech’ should
be made. (Only by establishing thoughtlessness, I do not exist, will one achieve Final
Liberation. Then one can never return to this world. However if one only reaches this
state of ‘T am’ then, one will again, after some time, fall back into body consciousness)

Dejme tomu, ze je zde toto antar-atma a tato vécné pritomnda ,Tfec“, presto toto
antar-dtma veslo také do téchto hrubych elementi (pak On povazuje toto télo za své
vlastni a tika: ,Ja vidim a ja konam.) Proto by mél byt uc¢inén krok vpred vici bez-
myslenkovitosti této ,vznesené fec¢i“. (Pouze ustanovenim bez-myslenkovitosti, tj. Ja
neexistuji, dosdhnete Konec¢ného Osvobozeni. Pak se nelze nikdy vratit do tohoto svéta.
Pokud vsak dosahnete pouze stavu ,Ja jsem®, pak po néjakém case opét spadnete do
tohoto télesného védomi.)

ATl SReST SRRl | 9T GTeTe SRTgTeRd |

gt ST IR 9 1 Re

adhti1 dekhila dehadhart | maga pahaven jagadaritariri |
tayaceniyarit upart | parabrahma pave |1 20 ||

First, search out the holder of this gross body (ie. the jiva holds the gross body by means
of vishnu, brahma and mahesh and his ego that says, “I am this body”) and then, the
One within this world (ie. antar-atma) should be understood. And after there should
be the attainment of that parabrahman.

Nejdiive ze vSeho hledejte drzitele/nositele tohoto hrubého téla (tj. dZiva drzi hrubé
télo prostrednictvim wvisnua, brahmy a mahése a jeho ego pak 1ika ,,J& jsem toto télo“).
Mél by byt pochopen tento Jeden jediny uvniti tohoto svéta (#j. antar-atma). A pak
by zde mélo byt dosazeni tohoto parabraman.

TR ferIR| Efelt feiere SRR

i i5 SR &1 el FhaT T 1 R2
parabrahmaca vicara | hotari nivade sarasara |
cariicala jatla ha nirdhara | cukena kim 11 21 |1

That thoughtlessness of parabrahman is the choosing between the essence and the non-
essence. Then the moving (ie. non-essence) will get destroyed but that which is ‘without
support’ will not be lost.

Tato bezmyslenkovitost parabrahman si vybira mezi podstatnym a ne-podstatnym. Pak
bude toto hybné (ne-podstatné) zniceno, ale to, co je ,bez podpory“, nebude nikdy
ztraceno.

I el Heaw 01| g avTes! et

9 A R & SR RR

utpatti sthiti saritvhara jana | tyahiina vegala nirariijana |
yetheri1 jianaceri1 vijiiana | hota ahe |1 22 |1
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23.

24.

25.

Yoo

Know that separate from the creation, maintenance and destruction of this gross cre-
ation, there is that niranjan (pure knowledge). Then this knowledge ‘here’ becomes
vignyan (dissolution of knowledge/gnyan).

Pochopte, Ze oddélenim se od tvoreni, zachovani a zniceni tohoto hrubého stvoreni, je
zde nirandzZan (ryzi poznani). Pak se toto poznani ,zde“ stane vidzridnou (rozpusténi
poznani/dzndny).

BT AH | SO STifesat il

g¢ I feie| fomes siT1 R30

astadeha thanamana | janona jaliyam nirsana |
pudherit ure niraritjana | vimala brahma 11 23 |1

The eighth body (ie. mula maya) is to be respected and then while knowing, knowing
will be dissolved and ahead that niranjan will remain; the pure brahman.

Osmidilné télo (tj. mula mdja) musi byt respektovano a poté, béhem poznavéni, se
poznani rozpusti a ziistane pouze nirandzZan; ryzi brahman.

e~ 1o STt | ATRTTIReoT e e |

dR i FERiaTl R 9Tl Q0

vicarerici ananya jala | pahanaravina pratyaya ala |
tehi vrtti nivrttila | barerir paha || 24 11

Due to thoughtlessness, no-otherness comes. Then the Knower is not and when that ni-
rgun understanding has come then, this vritti is *nivritti. Therefore through knowledge
understand thoughtlessness. *(Without the knowing wvritti)

Diky bezmyslenkovitosti ptijde jedno jediné, tedy to, v némz neni nic dalsiho. Pak neni
(ani) Znalec. Jakmile prislo toto pochopeni nirguna, pak se vritti stalo *nivritii *(bez
poznani vritti). Tudiz skrze poznani pochopte bezmyslenkovitost.

¢ e ar=aian T difee Feat

SRR Jraesan| difE TSIy

yetheri1 rahila vacyarisa | pahona samdila laksyansa |
laksyamsasarisa vrttilesa | tohi gela |1 25 |1

By remaining ‘here’ in this ‘word’ meaning, this ‘I am’ will eventually slip away and
there will be the understanding of the implied meaning. That implied meaning that
came along with this small knowing wvritti, also goes away (ie. there is no meaning
‘there’ and no Knower when there is no known). (The ‘word’” meaning and implied
meaning are reference to the great statement of vedanta, tattwasmi. It means, You are
That. First understand who you are. You are not this body; your body is this ‘all’ of
knowledge. Then you will come to understand that you are not this either and You are
That purush. You are the Witness of this ‘all’. This is the ‘word” meaning. The implied
meaning is, this Witness is that brahman, One without a second. And That thoughtless
Self, you are)

Prebyvanim ,zde“ v tomto ,,slovnim® vyznamu se toto ,,J& jsem* nakonec vypaii a zbyde
pochopeni slovy nevyjadritelného vyznamu. Tento slovy nevyjadritelny vyznam, ktery
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prisel spolu s timto malym pozndnim writti, také jednou odejde (tj. ,tam® neexis-
tuje zadny vyznam a kdyz tu neni zddné poznéani, neni tu ani Znalec). (,,Slovni“ vy-
znam a slovy nevyjadritelny vyznam se vztahuji k vyznamnému stanovisku/prohlaseni
védanty — tattvamasmi. To znaci, Ty jsi To. Nejprve pochopte, kdo jste. Nejste toto
télo; vase télo je poznani tohoto ,,vse“. Pak dojdete k pochopeni, Ze nejste ani toto, ze
jste Timto purusou. Jste Svédkem tohoto ,,vse“. Toto je minéno ,slovni“ vyznam. Slovy
nevyjadritelny vyznam znamend, ze tento Svédek je toto brahman, Jeden bez druhého.
A Toto bez-myslenkovité | JA* jste vy.)

g%\ :ﬁ'\ NN o PN

JUGRT [ETUATH GHE 94Tl /11 22.%

iti sridasabodhe gurusisyasamuvaide

upadesa niriipananama samasa navava |1 9 |1 11.9

Timto konci 9.kapitola 11.dasaky knihy Dasbodh s ndzvem ,, Uceni*

Preklad z anglictiny — Gabriela Adamkovd 2017
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11.10 Zivot bez tuZeb

o <
HHY &Il : [[8J& ddU[%
samasa dahava : nisprha vartaniika
Living without Desire

|| Sri Ram ||

1. 7@ dehed! &1l =L Ha s qrErdl|
TET EGA WIRTA | AT @ N 2
miirkha yekadesi hoto | catura sarvatra pahato |
bahudha hotina bhogito | nana sukherin 11 1 |1

When that antar-atma is limited and one-sided then it is a fool and when that antar-
atma is wise then He understands this ‘all’ If that antar-atma becomes the ‘many’
thoughts then, He enjoys only the ‘many’ pleasures.

Je-li toto antar-dtma omezené a jednostranné, potom je hloupé, a je-li toto antar-
atma moudré, potom On chépe toto ,vse“. Pokud se toto antar-dtma stane ,mnoha*
myslenkami, potom On zakousi pouze ,,mnoha“ potéseni.

2. A SATTH HEd| ol Fil B8 Wbl
ST T | foReard FRT 1 R
toci amtaratma mahariita | to kar hoila saritkocita |
janata samasta | vikhyata yog7 |1 2 ||

And if that antaratma becomes a mahanta then, how can it be confined? For He is the
yogi, the pervading omnipresent Knower of this whole creation.

A kdyz se toto antar-dtma stane mahdntou, jak by potom mohlo byt néjak omezené?
Protoze On je joginem, vSeprostupujicim Znalcem celého tohoto stvoreni.

3. Sl HIvh deadl | FiSeh! @d |l | I el
Qe FE9] 1l 311
karta bhokta tatvata | bhiimardalinm sarva satta |
tyasa jiiata | pahesa kavanu |1 3 11

He is truly the only doer and enjoyer. For He knows this power of the ‘all’ that is
existing within this world (but we think “We do”). But other than another Knower
who can understand Him? (siddharameshwar maharaj- know shiva by being shiva)
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On je vskutku jedinym skute¢nym konatelem a zakusitelem. Protoze On zna moc tohoto
wvse“, které existuje uvnitt tohoto svéta (ale my si myslime ,ja to délam*). Ale kdo
jiny ho miiZe chépat, nez druhy Znalec? (Siddharamésvar Mahardd?: poznej Sivu tim
7e budes Sivou.)

4. U8 AR | T9 | 2E S|
Sl = @ieerE | FHREH N
aiserit maharite asaverit | sarva sara Sodhiina ghyavern |
jatam na sampadaverit | yekayeki 11 4 |1

One should be like that mahanta. One should search this ‘all’ and take out that essence.
But if you try to see Him then, that still One within this moving ‘all’ will not be found
(maharaj- as long as you remain, He cannot come in).

Clovék by mél byt jako tento mahdnta. Mél by prozkoumat toto "vie’a nalézt jeho
podstatu. Ale jakmile se Jej pokusite zahlédnout, potom ono nehybné ,Jedno* uvnitr
tohoto pohyblivého ,vse* nebude nalezeno. (Randzit Maharddz: dokud tu jste vy, ne-
muze tu byt On“).

5. Fifced IEE WA | ST S I FHed |
et M | SR AR N
kirtirtiperi udamda khyata | janati lahana thora samasta |
pahatarii sasvata | yekaci nahtir 11 5 11

Due to this pervasive form, that imperceptible paramatma has become apparent. He is
that brahman who knows the jiva and all these things of the world. But when you see
only His outer garb (ie. this ‘all’ and the jiva), then the still One cannot be found.

Diky této pronikavé formé se nevnimatelné paramdtma stalo zjevnym. Ten, kdo zné
dZivu a vSechny véci tohoto svéta, je brahman. Ale kdyz vidite pouze Jeho vnéjsi odév
(tedy jen toto ,vse* a ,dzivu“), potom ono nehybné | Jedno* nemuze byt nalezeno.

6. TTE Hifd o Tes| TG ST Fo5 |
S TS5 HT H4 1 & |
pragata kirti te dhalenda | bahuta janasa kalend |

jatam adalenda | kaye kaiseri |1 6 |1

His pervasiveness is evident but He never moves. He knows this ‘all’ but He does not
know this worldly existence. If you try to see Him then, what will you not meet (you
will see so ‘many’ things)? (maharaj —if you try to see Him, you will see something
else)

Jeho pronikavost je ziejma, ale On neni nikdy v pohybu. On zna toto ,vse“, ale nezna
tuto svétskou existenci. Jakmile se Ho pokousite zahlédnout, na co vSechno nenarazite?
(Uvidite pritom tak ,mnoho“ véci) (Randzit Maharddz: Kdyz se Ho pokusite spatrit,
uvidite néco jiného.)

7. JSUT A 1| FHITCRISUT o 3T
ek &UT| ST Aal 1 |
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10.

\7
PR

vesabhiisana te diisana | kirtibhiisana terin bhiisana |
yeka ksana | jativiica nedi |1 7 11

For He has no care for fine clothes and ornaments. ‘All’-pervasiveness is His adornment.
He never allows this endless moment to pass by without His activity (He is ever-present
and ever moving).

Protoze On se nestard o krasné odévy a Sperky. Jeho ozdobou je ,vse“-prostupnost.
Ani na okamzik nedopusti, aby se néco odehralo bez Jeho kontroly. (Je vzdy-pritomny
a vzdy v pohybu.)

- -~ ¢ o
. AR 5 S| Haehles f+cd |

A TTETH A1 O 931 g8t 1l <l
tyagi volakhice jana | sarvakala nitya niitana |
Sodhiina pahati mana | pari iccha disend |1 8 |1

By giving up this recognition of a mundane existence, there is this forever new time of
the ‘all’ (no thought of a past or care for a future; just this endless moment). But if
the mind only searches through this world, then this ‘wish’ to just be, cannot be seen
(as long as the mind remains in conjecture and concepts then, this ‘wish’/‘T am’ will
never appear).

Prestane-li clovék vénovat pozornost svétské existenci, objevi se vécné svézi okamzik
tohoto ,vse“. (Nemysli vitbec na minulost ani se nestard o budoucnost; je tu jen tento
vécne pritomny okamzik.) Ale kdyz se mysl stile zabyva timto svétem, potom tato
ytouha“ prosté jen byt nikdy nevyvstane. (Dokud je mysl zabredlda v domnénkach
a konceptech, tak se tato ,touha“/, ja jsem“ nemuze objevit.)

.gﬁf\ \\l_g_?i_’\ ﬁ\\l

ek T Tl I&H Al 1 ]
purteri konakade pahena | purterir konasiri bolena |
yeke sthaltrir rahena | uthona jato |1 9 11

He is whole and does not see anyone. He is complete and does not ‘speak’ to anyone
(ie. He uses His ‘speech’ to be in the world but He does not recognise the individual
jiva). He is accomplished and does not remain in one place only, for He got up and left
and pervaded everywhere. (He accepts whatever knowledge brings but gives no value
to that)

On je celistvy a nevidi nikoho. Je uplny a s nikym ,nemluvi®. (Tedy pouziva Svou
,rec¢*, aby mohl byt ve svété, ale neexistuji pro néj individuélni dzivové.) Je dokonaly
a nezustava jen na jednom misté, protoze vzdy vstane a odejde, takze prostupuje vsim.
(Pfijimé vSe, co poznani prinasi, ale neptikladd tomu zadnou hodnotu.)

S ¥ o | FiRTde adf ol S

ReIfel TFATT F= FGH 1 2o ll

jateri1 sthala teri sariigend | samgitaleri tetheri1 tari jayena |
sthiti anumana | yevoriica jedi 11 10 |1

That place where He has gone cannot be told. If He says, “I am there” then, He has
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11.

12.

13.

14.

N7,
[Vl {QC)

not been to that place (maharaj- if someone says he has understood, then he has not
been to that place...what to understand there?). His undisturbed state allows for no
guessing or conjecture.

Ono misto, kam odesel, nelze popsat. Kdyby ekl , ja jsem tam*, tak tam neni. ( Randzit
Maharadz: Kdyz nékdo 1ika, ze pochopil, tak tohoto mista ve skutecnosti nedosahl...
protoze co by tam bylo k chapani?) Jeho ni¢im nenaruseny stav nepfipousti zadné
domnénky a pochybnosti.

ST FS o TR Sl WS d IS

dfehes d gl R F&=ll Il 2211

lokiri keleri terin cukavi | lokirir bhavileri terin ulathavi |
tarkileri1 terr davi | nirphala karint 11 11 11

The doings of this world, He avoids; the faiths and affections held for this world, He
has turned away from; He shows you that your logic of this world is empty guesswork.
(maharaj — every mind is a world)

Vyhybd se vSem ¢innostem v tomto svété; odvratil se od vSech svych nadéji, které do
nej vkladal, a od vsech svych prichylnosti k nému. Ukazuje ti, Ze tvé logické chapani
tohoto svéta je zalozeno na prazdnych domnénkach. (Randzit Maharadz: Kazda mysl
je svét sdm o sobé.)

AR TR TR 2 AT S

FAHIS A el A 1 2R

lokamisa pahyaca adara | tether yaca anadara |
sarvakala tatpara | tether yact anichya |1 12 11

He looks respectfully towards this ‘all’ but ‘there’, He has no respect for this ‘all’. He
is absorbed in this time of the all’ but ‘there’, He has no desire for this ‘all’ (He knows
but doesn’t take the touch. He uses knowledge but does not care for it).

Na toto ,,vse“ pohlizi s tctou, ale ,,tam® zaddnou tctu k tomuto ,,vse“ nema. Je ponoren
v proudu Casu tohoto ,vse“, ale tam“ po tomto ,vSem“ nijak netouzi. (Ma poznani,
ale nijak se ho nedotyka. Vyuziva toto poznani, ale nestara se o né.
ale nijak se ho nedotyka. Vyuziva toto poznani, ale nestara se o né

W it Fead1| | qrhaite del|

It ATl G 2R

evatit kalpitan kalpend | na tarkitarithi tarkena |
bhavitam bhavenad | yogesvara |1 13 1

Thus concepts are not conceived and logic has no place. That Lord of yoga never
imagines sentiments or feelings.

Nechova v sobé zadné koncepty a logika je pro néj bezcenna. Tento Pan Jogy nemé
zadné pocity a postoje.

O IR AT | TR 3T e

ferzieT| i 1 29l

aiseri1 ariitara sarpadena | Sarira thairi padena |
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15.

16.

17.

Yoo
visammbhena | kathakirtana || 14 ||

That desireless Lord of yoga does not fall into this inner space of ‘I am’ and if there is
this ‘all’ body then, He has not been found. He does not depend upon this pervasive
‘story’, even for a moment.

Tento Pan jogy, jenz je bez tuzeb, nikdy neklesne na troven vnitiniho prostoru , ja
jsem*, a pokud tu je télo tohoto ,vSe“, je to zndmkou toho, Ze dosud nebyl nalezen.
Ani na okamzik neni nijak zavisly na tomto vSudypritomném , pribéhu®.

B Hhed e BT | d STae ke &l

ST ST g degt AR 1 24l

loka saritkalpa vikalpa kariti | te avagheci nirphala hot1 |
jand lajavi vrtti | tevham yogesvara |1 15 11

This world has been made by your own imagination and that Reality has become like
these ‘many’ useless and empty things. Only when this knowing wvritti is ashamed of
staying in this world does this vritti become that Lord of yoga (ie. nivritti).

Tento svét byl vytvoren vasi vlastni predstavivosti a tato Skutec¢nost se kvili tomu
stala ,mnoha“ zbyteénymi a prazdnymi vécmi. Toto poznavajici vritti se mize stat
onim Panem jégy (tedy nivritti) jediné tehdy, kdyz si uvédomi hanebnost setrvavani
v tomto svété.

TECl T e | Tgai=a1 A ST |

T A0S |Meieh | HEched 1l 25 |l

bahutiri Sodhiina pahilerit | bahutaricya manasa aler |
maga janaven sadhilerit | mahatkrtya |1 16 |1

If the mind searches for that One within this ‘I am’ then, the mind will become this ‘I
am’ and afterwards, due to this knowing, that greatest feat will be achieved (knowing
is left and there is direct realization; gnyan becomes vignyan).

Patra-li mysl po tomto Jediném uvnitt ,,ja jsem*, tak se nakonec timto ,,ja jsem* stane
a poté, diky tomuto poznani, bude dosazeno nejvyssiho cile. (Poznani je zahozeno a je
tu piima realizace; dZridna se stane vidzrdnou.)

SREE AT G| ST FIe ST

IR ®{ET SEEEd I 29l

akhamda yekam sevava | abhyasaci karita java |
sarthakaci karava | janasahita |1 17 |1

You should taste that unbroken ‘aloneness’. You should acquire this skill through
practice. In the company of this world, you should understand the real meaning of
‘time’ (this world is your teacher; without understanding the futility of this body con-
sciousness, without suffering the pains caused by misunderstanding; one would never
seek to find the true meaning of this thing called life or ‘time’).

Meli byste okusit tuto nerozdélenou ,,samotu®. Méli byste ziskat tuto dovednost po-
moci cviceni. Prostfednictvim souziti se svétem byste meéli pochopit skuteény smysl
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18.

19.

20.

21.

N7,
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sCasu“. (Tento svét je vasim ucitelem; bez pochopeni toho, ze toto télesné védomi je
bezcenné, bez utrpeni a bolesti zpusobenych neporozuménim by c¢lovék nikdy nezacal
hledat skutecny smysl véci, které se tika zivot cili ,,cas“)

S 307 A &A1 | S A fHeham |

THEE F0 | T I 1l 2ell

uttama guna titule ghyave | gheiina janasa sikavave |
samudaye karave | pari guptariiperin 11 18 ||

Only that superior guna (ie. pure sattwa) should be accepted. Having been accepted, it
should be taught to the wandering mind. Afterwards that paramatma can again create
by means of this knowledge; but then He will never forget Himself.

Meli bychom prijimat pouze nejvyssi gunu (tedy Cirou sattvu). A po jejim prijeti by
s ni méla byt dikladné obeznamena tékajici mysl. Nasledné, diky tomuto poznani, bude
ono paramdtma opét schopno tvirci ¢innosti; ale On na Sebe uz nikdy nezapomene.

I FATH S| ITHFE FTd SF7)

TSI A1 ST a0 2R

akharivda kamaci lagabaga | upasanesa lavaver jaga |
samajona maga | ajfia ichiti |1 19 ||

When that unbroken Self is the hurriedness of desires, then the mind should establish
itself in His worship and then this mind will come to understand that His only command,
is this ‘wish’ of ‘I am’ (let whatever is going to come, come without attraction or
aversion). (maharaj- the world is my order.... whatever happens is my wish...if someone
dies it is my wish, if someone is born, it is my wish)

Je-li toto celistvé J4 stale jen uspéchanosti tuzeb, potom by se takovato mysl méla
ukotvit v Jeho uctivani, jelikoz potom pochopi, ze Jeho jedinym narizenim je ,touha“
po ,,ja jsem*. (Necht vse, co ma prijit, pfijimame bez naklonnosti a odmitani.)( RandZzit
Maharddz: Svét je tu na muj povel.. at se déje cokoli, je to mé prani.. kdyz nékdo
zemfel, bylo to mé prani, kdyz se nékdo narodil, bylo to mé prani.)

Il %8 T %es | Fef A o s |

%de5| JATYE Il Re |l

adhtii kasta maga phala | kastaci nahim teri nirphala |

kevala | vrthapusta 11 20 |

When tremendous effort is made at the source (ie. prakruti/purush) then, there is this
fruit of understanding. If this effort is not made then, that Reality becomes a worthless
thing. For if there is no steadfast purpose, then that pure knowledge is only your useless
pride.

Po vynalozeni obrovského usili ve zdroji (tedy prakruti/purusa) prijde ovoce pochopeni.
Neni-li tu toto usili, potom se tato Skutecnost stane bezcennou véci. Protoze pokud tu
neni pevny zameér, potom se z tohoto ¢irého poznani stane jen vase bezcenné pycha.

S Tgd TG | F AR 107 |
PUEIRCCCIEANIEER]
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22.

23.

24.

\7,
YR\

loka bahuta $odhave | tyamce adhikara janave |
dharave | javali duri || 21 || argl

This world of the ‘all’ should be searched through and the power of that paramatma
should be known. By continuous knowing, That nearest in the furthest should be es-
tablished (that atma within this body consciousness).

Svét tohoto ,,vse“ je potieba prohledat a sila a moc paramdtma musi byt poznana. Neu-
stalym poznavanim by Toto nejblizsi v onom nejvzdalenéjsim mélo byt pevné ustaveno.
(Ono dtma uvnitr télesného védomi.)

SAHRI T &icl | SRR el 321 S|

el | AT SRR A RR

adhikaraparatvem karya hoteri1 | adhikara nastar vertha jateri |
Sodhavim citterit | nana prakareri 11 22 |1

By virtue of His power, this action gets made. However without His power, everything
is done in vain. Only by forgetting everything can there be constant knowing and your
chitta will be purified of the ‘many’ ways and ‘many’ behaviours.

K tomuto stavu dojde kouzlem Jeho sily. Naopak bez Jeho sily jsou vsechny ¢innosti
marné. Toto neustalé poznavani se objevi jediné tak, ze zapomenete na vse a vase citta
bude ocisténa od ,,mnoha“ cest a ,,mnoha“ zpusobtu chovani.

ST TR T GETO | FE qrai fersare e |

TS @ | FE N 3

adhikara pahona karya sammganern | saksepa pahona visvasa dharanen |
magaja rakhanen | kamhitari |1 23 11

When His power is understood then, every action is His action. When there is steadfast
purpose then, true faith is born and one’s own essence is always protected within this
‘thing’.

Je-1i pochopena Jeho moc a sila, potom kazdy ¢in je Jeho ¢inem. Je-li tu pevny zamér,
potom se zrodi opravdova vira a vase prava prirozenost je vzdy pod ochranou této
Vet

& AT aifoses | ST b W91 iR T |

) aTfe Bieies | U 1 %

heri1 praciticerit bolilerii | adhimi kelerit maga samgitaleri |
tari pahije ghetaler | koniyekerir |1 24 ||

Thoughtlessness is within this ‘speech’ and if this ‘speech’ at the source is made then,
that thoughtlessness will arise. And if that is cherished then, the *One within this ‘all’
will be accepted. *(The desireless Lord of yoga)

Uvnitt této ,feci“ je bez-myslenkovitost a je-li tato ,,fec¢* ve zdroji podporovana, potom
muze bez-myslenkovitost vyvstat. A pokud je bez-mysSlenkovitost ddle opatrovavana,
potom bude ono *Jediné uvnit¥ tohoto ,vSe“ opravdu prijato. *(Bez-zadostivy Pan

jogy.)
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25. HEd HEd 0| JRAFEH 7d |
Fee! foREd | A < 1 Y
maharitterit mahamta karave | yuktibuddhiner bharave |
kariina vikharave | nana desirit 11 25 ||

The Saint should make the Saint. The skilful buddhi should be filled with knowing and
the ‘many’ places should be thrown away. (The Saint is within every body; therefore
become a Saint by being a Saint)

Svétec by mél z druhych délat Svétce. Obratny intelekt/buddhi by mél byt naplnén
pozndnim a ,mnohd“ mista by méla byt odhozena. (Svétec je v kazdém téle; a proto
stante se Svétcem tim, ze budete Svétcem.)

3t Mg IERTSTHATE U= 9 &0 || 2011 22.20

iti sridasabodhe gurusisyasamvadeniriipananama samasa dahava |1 10 11 11.10
Timto konci 10.kapitola 11.ddsaky knihy Ddsbédh s ndzvem ,Zivot bez tuzeb”.

Preklad z anglictiny — Martin Vinkler 2017
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