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10.1 Jednotnost
antah-karany

(nastroje poznavani)

samasa pahila : amtahkaranaikanirupana
The one antah-karana (Instrument of Knowing)

|| Sri Ram ||
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1. THeA A FH0 I | {ohell I 2 i |
W & e | 7 a0 2
sakalariice amtahkarana yeka | kirioa yeka navhe
aneka |

aiseri1 he niscayatmaka | maja niropaver |11 11

“Is the *antah-karana the same or is it different
for everyone? This should be clearly explained
to me.” *(Faculty or instrument of knowing or
the sattwa guna of the individual)

sJe *antah-karana pro kazdého stejnd, nebo
odlisna? Potreboval bych to jasné vysvétlit.
*(Schopnost ¢ néstroj poznavéani, ¢ili sattva
guna jedince)

R

2. ‘IHWWI 3 ‘T I Foh TS |
AT ST Wfehh e At 1l R
aiser Srotayaneri pusilerit | ariitahkarana yeka kim
vegalaleri |
yace uttara aikilerir pahije srotirir 11 2 ||

Such was the question of the listener, “Is there
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one antah-karana or are there separate antah-
karanas?” In the listener there should be the
listening to this reply.

Takovou polozil posluchac otazku, ¢ili ,,existuje
pouze jedina antah-karana, nebo jsou tu rtzné
a oddélené antah-karany?“ Nyni by si mél po-
slucha¢ vyslechnout nasledujici odpovéd.

3. TR 0 I fetera SomEr S |
& I [9ae | g FRifdeT il R0
samastariice amtahkarna yeka niscayo janava ne-
maka |
ha pratyayaca viveka | tuja niropila 11 3 11

The antah-karana is the same for everyone. This
can be known when your conviction is steadfast.
And then afterwards, that vivek of the nirgun
should be understood by you.

Antah-karana je pro vSechny stejna. To lze po-
znat, pokud més neochvéjnou viru. A poté bys
mél pochopit vivéku nirguny.
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4. SATdT WU AT | ST FO1 Ak T |
R feseT JErEET | w1 e 2
Srota mhane vaktayasi | amtahkarana yeka sa-
mastansi |
tari milena yekayekast | kaye nimitya || 4 11

The listener said to the speaker. “If this antah-
karana is the same for everyone then, why does
one person not agree with the other?”

Posluchac¢ se zeptal prednasejiciho: ,,Je-li tato
antah-karana pro vSechny stejnd, pro¢ potom
nesouhlasi jeden ¢lovék s druhym?*

5. I Sl ST 1o | 3% feaai et feferes)
U AT T Heb | A A1
yeka jevitam avaghe dhale | yeka nivatari avaghe
nivile |
yeka maratam avaghe mele | pahijeta kirin |1 5 11

“If this were the case then, when one eats, eve-
ryone would be satisfied; if one was content
then, everyone would be content; and if one was
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to die then, everyone would die”

,Vzdyt pokud by to tak bylo, tak kdyby se je-
den cloveék najedl, tak by i ostatni byli nasy-
ceni, kdyby byl jeden ¢lovéek spokojeny, tak by
i ostatni byli spokojeni, a kdyby jeden ¢lovék
zemrel, tak by zemfeli i ostatni.

6. I GEl I §: @ | WG Tdd Skl
RT ST:FLIT FISEN | FE AT N & )
yeka sukhi yeka duhkhi | aiserir vartatern lokikiri |
yeka amitahkaranact volakhi | kaist janavi |1 6 |1

“But this is not the case in the world. For one
is happy and another is miserably. How can it
be said that the antah-karana is the same the-
refore?”

»Ale tak to na svété prece nechodi. Protoze je-
den ¢lovék je stasny a druzi jsou nestastni. Jak
je potom mozné tikat, ze antah-karana je pro
vsechny stejna?*
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7. STl STBTS! AT | FHIUTE T o5
U € AT I A w0 )
janim vegalali bhavana | kondsa konica milend |
mhanauna herir anumana | yeta nahi |1 7 |1

Everyone in the *world imagines different
things and therefore one does not agree with the
other. But such conjecture can never bring that
thoughtless swarup. *(maharaj- every mind is
a world)

(Odpoved znéla:) Kazdy ¢lovék na *svété ma
jiné predstavy, a proto jeden nesouhlasi s dru-
hymi. Ale takové namitky nemohou nikdy pfi-
nést tuto bez-myslenkovitou svardpu. *( Randzit
Mahdrddz: Kazda mysl je svét.)

8. A Uk I | T I I Fobl Adl|
FHiEl ARATE = Id| T T[N <l
amtahkarana yeka asaterir | tarT yekacerni yekasa ka-
lomi yeter |
karinhirin coritariica na yetem | gaupya guhya 11 8
I
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But as there is this one antah-karana then,
the one jiva can come to understand that
One brahman (within every jiva, there is this
knowing faculty and by remaining in this
knowing, body consciousness will melt away.
Then by remaining in that pure sattwa guna
of knowledge, knowledge will also slip away).
Then the ‘thing’ cannot be stolen away by a re-
stless mind and that which is hidden (ie. pu-
rush) will not remain hidden.

Ale diky tomu, Ze je tu jedina antah-karana, tak
muze kazdy jednotlivy dziva pochopit ono Je-
diné Brahman. (V kazdém dzivovi je tato schop-
nost poznavat a diky prebyvani v tomto védéni
se télesné védomi muze uplné rozplynout.) Po-
tom uz tato ,véc“ nemiuze byt odcizena neklid-
nou mysli a to, co je skryté (tedy purusa), pre-
stane byt skrytym.
9. TG} STFHTAAT| SI: FXO1 I & Tl
fohg ST S w1 AN
yakaranerit anumanend | amtahkarana yeka her
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ghadena |
virodha lagala jana | kaye nimitya |1 9 |1

Conjecture ceases on account of this ‘speech’.
Still, this antah-karana is not the same as that
thoughtless swarup. But tell me, what is stop-
ping the mind from being quiet and simply lis-
tening to this ‘speech’?

Pochybnost se nyni diky této ,feci vytratila.
Nicméné tato antah-karana neni totozna s bez-
myslenkovitou svaripou. Ale fekni mi (mily po-
sluchaci), co brani mysli, aby zustala klidna
a jednoduse naslouchala této ,feci“?

A9 SHET Al 1ol F gesdl|

I SIA: BT o | P S 2o

sarpa dasaya yeto | prani bheiina palato |

yeka ariitahkarana ter? to | virodha nasava || 10
[

The listener (who did not remain quiet) said, “If
a snake comes forward to bite then, the creature

10
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fears and runs away. But if the antah-karana
was the same then, that creature should not
have been disturbed.”

A poslucha¢ (jehoz mysl neztistala ticha) rekl:
,Kdyz na néjakou bytost zatuto¢i had a chce
ji ustknout, tak se tato bytost vyleka a zacne
utikat. Kdyby ale byla antah-karana ve vsech
stejna, tak by se prece tato bytost neméla nijak
vzrusovat.”

U SITF T AR | TR R bl |

I &1 U1 fsTorn 22

ais1 Srotayarici asaritka | vakta mhane calorin naka
I

savadha hotina aika | nirdpana 11 11 ||

Such was the doubt of the listener and so the
Master says, be still in your mind and don’t let
it move. Be very alert and listen to this ‘I am’.

Takova byla posluchacova pochybnost a Mistr
mu proto Tekl, bud klidny a nedovol, aby se

11
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tva mysl cerila. Bud velice bdély a naslouchej
tomuto ,,ja jsem*

310 TS ST | ST ST & |

SR IUTE | ST FeAT I 2R

amtahkarna mhanije janiva | janiva janata svab-
hava |

deharaksanaca upava | janati kala 11 12 11

The antah-karana means knowing. Then there
is a knower naturally knowing. And by means
of this knowing your body is protected. (The
antah-karana means this knowing within the
body. But this gets further divided into five se-
parate divisions; see 17.8. There is the antah-
karana which knows, and mind which knows so-
mething, and buddhi to decide what it is, and
chitta to think about it over and over and fi-
nally the ego to take possession of it)

Antah-karana znamena poznavani. Potom je tu

poznavajici, ktery prirozené poznava. A toto
poznani dokéze chranit jeho télo. (Antah-

12
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karana znamena poznavani prostrednictvim
tela. Ale to se déle déli do péti samostatnych
casti — viz 17.8. Je tu antah-karana, ktera po-
znava, a mysl/manas, kterd poznava néco, a in-
telekt /buddhi, ktery rozhoduje, co to je, a pa-
mét / ¢itta, diky niz clovék o této véci muze opa-
kované premyslet, a nakonec je tu ego/aham-
kdra, které si poznatek privlastnuje.)

| S0 S TS| T10fl S0l JesTa |

GEETE T A (TIRE]

sarpa janona davitkhtivi ala | prant janona palald |
dohtritkade janivela | barerii paha |1 13 ||

Because the snake knows, it moved forward to
bite and because the creature knows, it ran
away. Both the creatures know; understand this
clearly.

Protoze had poznava, tak zautoci a chce
ustknout. A protoze ona bytost poznava, tak
utece. Obé stvoreni poznavaji. To musis jasné
pochopit.

13
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14. SIHE STOfterl drfeeh| il ot FUT IR S|
ferTRat s 1| amﬂam 2%l
dohtitkade jantvest pahiler | tarT aritahkarna ye-
kaci jalerin |
vicaritari pratyaya aleri | jantvardperir || 14 |1

When it is seen that this knowing is with
both then, you can understand that this antah-
karana is the same. And it is due to this
knowing form that, that thoughtless nirgun co-
mes (by remaining in knowing, one becomes
knowledge and then this gets submerged in
thoughtlessness).

Kdyz vidis, ze toto poznavani je v obou téchto
stvorenich, tak bys mohl pochopit, ze antah-
karana je ve vsech stejnd. A diky této pozna-
vajici formé muze prijit bez-myslenkovita nir-
guna. (Pfebyvanim v poznéni se ¢lovék stane
poznanim a toto poznani nakonec splyne s bez-
myslenkovitosti.)

15. SUNEEY 3id:H01| TResid A% & THI|

14
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SHEHTETE SOMUT| G SR s

jantvaripem aviitahkarna | sakalariice yeka herin
pramana |

jlvamatrasa janapana | yekaciase 11 15 11

There is this knowing that is the antah-karana;
there is that One Knower of this ‘all’ and
there is that thoughtless swarup (the knowing
antah-karana is said to be within the body.
This is the sattwa guna and when you remain
with this then, that triad of Knower, knowing
and knower is formed. And all this takes place
upon that Reality). Thus the knowingness of
the jiva is that thoughtless swarup. (We say,
‘We know’ but, it is the sattwa guna knowing.
And this knowing of the jiva takes place wi-
thin knowledge (pure sattwa guna). And this
knowledge has appeared upon that thoughtless
swarup).

Je tu poznavani, které je onou antah-karanou.

Je tu Jediny Poznavajici tohoto ,vSe“ a je tu
tato bez-myslenkovita svaripa. (Rika se, ze po-

15
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16.

znavajici antah-karana je uvnitt téla. Je to
sattva guna a kdyz v ni setrvavas, zformuje
se trojice Poznéavajici, poznavani a poznavané.
A toto vse se déje na podkladé Skutecnosti.)
Cili schopnost poznavani, kterou d#va ma, je
touto bez-myslenkovitou svaripou. (Rikdme ,ja
vim*, ale je to tato sattva guna, kterd vi. A toto
dzZivovo poznavani se odehrava uvniti poznani
(¢iré sattva guny). A toto poznani vyvstalo na
bez-myslenkovité svaripé.)

T T ol | 3 fore =t

RO TR0 AT U | T I 1| 28 |

yeke drsticerit dekhaneri1 | yeke jivhecerir cakhanen
I

aikanerit sparsaneri1 vasa ghenen | sarvatrasa yeka
11611

Everyone sees with the eyes; everyone tastes
with the tongue. Hearing, touching and smel-
ling is the same for everyone.

Kazdy vidi pomoci oci; kazdy chutna jazy-

16
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kem. SlySeni, dotykani a ¢ichéni je pro kazdého
stejné.

3] deft fore HT | S femtor S|

SUiaes! el | I SR 2ol

pasu pakst kida mumgi | jloamatra nirmana jagim
|

jantvakala sarvarilagim | yekaci ahe |1 17 |1

The animals, birds, insects, every jiva born
in this world, have this same unique ‘art’ of
knowing that is within this ‘all’ body (pure sat-
twa guna of prakruti/purush). And still there is
One only.

VsSechna zvirata, ptaci, hmyz, kazdy dziva, ti
vsichni ovladaji totéz mimoradné ,uméni“ po-
znavat, které je uvnitt tohoto téla ,vse* (uvnitr
sattva guny dvojice prakruti/purusa). A presto
je tu pouze Ono Jediné.

T 5 o Hidos | T A ol |
Ga1d 3id:H1 Hdes| 0N FATN 2< |

17
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sarvamsa jala tem sitala | sarvarisa agni tejala |
sarvamsa amtahkarna kevala | janivakala |1 18 11

It is this ‘all’ that knows the coolness of water
and it is this ‘all’ that knows the heat of a fire.
There is that pure knowledge; there is this ‘all’
and upon that there is this antah-karana, the
‘art’ of the knower. (Pure knowledge has no-
thing to do with all this. Now, when in your
mind there is the knowing of water, cold, fire,
heat etc. and you say “I am knowing”, still un-
derstand this knowing is actually taking place
in the triad of Knower, knowing and known.
This knowledge does not say, “Water, cold, hot”
etc., it does not discriminate between them; it is
satisfied to just know whatever comes its way).

Je to toto ,vse“, které zna chlad vody a je to
toto ,wvse“, které zna horkost ohné. Je tu toto
¢iré poznani. Je tu toto ,vse“ a na ném se zje-
vuje antah-karana, ¢ili ,uméni“ poznavajiciho.
(Ciré poznani nemé s timto v§im nic spolec-
ného. Takze je-li ve tvé mysli poznani vody,

18



10.1 Jednotnost antah-karany (ndstroje pozndvdni)

19.

Yoo

chladu, ohné, horkosti atd. a ty tikas ,ja po-
znavam', musis pochopit, ze toto poznavani se
ve skutecnosti odehrava v trojici Poznavajici,
poznavani a poznavané. Toto poznani nerika:
,voda, chlad, horko atd”, ono mezi nimi ne-
rozliSuje; staci mu, ze prosté jen vi o vSem, co
k nému prichazi.)

IEE g W S| ad & SgaavmEmEad 31|

g & Fohl S| S HOERT I 221

avade navade aiseri1 jaleri1 | tari herr dehasvabha-
vavari gelerit |

paramitu hem kalom alerr | arintahkarnayogen ||
19 11

But when likes and dislikes of body consci-
ousness appear then, this ‘all’ body and thou-
ghtlessness are destroyed. But this thoughtles-
sness can be understood by Its union with this
antah-karana (ie. first be the sattwa guna. Then
become knowledge and then, let this melt away;
see first night abhanga- tuka says, day and night
make this sattwa guna).

19
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Ale kdyz kvuli télesnému védomi vyvstavaji
predstavy ,,toto mam rad“ a ,toto nemam rad*,
tak jsou bez-myslenkovitost a toto télo ,vse®
zni¢eny. Ale tato bez-myslenkovitost muze byt
pochopena tak, ze dojde k jejimu sjednoceni
s antah-karanou. (Tedy nejprve tu musi byt
sattva guna. Potom prichazi poznani, které se
nakonec musi opét rozpustit. Viz prvni nocni
abhang, kde Tukdrdm ¥ik4: ,TUKA MHANE
JETHE SATVACE SAMARTHJA, KARAVA
PARMARTHA AHARNISI /Jediné sattva guna
dava silu, s jejiz pomoci miizes dnem i noci na-
sledovat cestu ke Skutecnosti®.)

AT Sia:F0 I | S e s

ST AT HIgE | TEFS N Ro )

sarvarice amtahkarna yeka | aisa niscayo niscay-
atmaka |

janati yacemn kautuka | cahuritkade 11 20 ||

Have the firm conviction that this antah-karana
of this ‘all’ is that One thoughtless swarup.

20
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Then the knower (ie. jiva) will be this wonder
of knowing in every place (‘I am everywhere’).

Méj pevnou viru v to, ze tato antah-karana to-
hoto ,vSe“ je onou Jedinou bez-myslenkovitou
svaripou. Potom se poznavajici (tedy dziva)
stane onim zazrakem poznani, které je pri-
tomno vsude (,,ja jsem vsude®).

SqhA [hed! il A A F T

ST} ook ST Sfa: /oM 1l *2 1

itukena phitali asarinka | atarin anumana kariri
naka |

jananen titukerir yeka | arviitahkarnacerir 11 21 |1

Due to this knowing every doubt will be cast
away. Now, do not make any conjecture. Then
by this knowing of this antah-karana there will
be that One.

Diky tomuto poznani bude odstranéna kazda

pochybnost. Takze prestan mit namitky a po-
chybnosti. Potom tu diky poznavani této antah-

21
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karany zazaii ono Jediné.

ST Sl =R Biell | S0 elt St |
ST GeAi S| il R 10

janona jiva card gheti | janona bhiti lapat7 |
janoniyari palona jati | pranimatra |1 22 |1

While knowing, the jiva takes food. While
knowing, the jiva fears and hides and while
knowing, every creature runs away.

Diky poznéni prijima dZiva potravu. Diky po-
znani vznikd v dZivovi strach a on se schovava
a diky poznani se kazdé stvoreni dava na uték.

e TiTe SreTfe | el Sid:ul I |

3 TS IgH | T SE RN
kidamumgipasina brahmadika | samastam arnita-
hkarna yeka |

ye gosticeri1 kautuka | pratyem janaveri |1 23 |1

In the smallest ant to lord brahma etc., there is
that One and this knowledge that has become

22
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an antah-karana. The thoughtless Self should
be directly experienced through this knowing,
that has come from this wonder of knowledge
(so just know, then be knowledge, then be thou-
ghtless). (siddharameshwar maharaj- you think
that you don’t have this knowledge. But it is
already with you)

Od nejmensiho mravence az po Pana Brahmu,
ve vSech je ono Jediné a ve vsech je toto
poznani, které se stalo antah-karanou. Bez-
myslenkovité Ja by mélo byt zakouSeno primo
prostfednictvim poznévani, které pochazi ze
zazraku poznani. (Takze prosté poznavej,
pak bud poznanim a nakonec se stan bez-
myslenkovitym. Siddharamésvar MahdradZ —
Myslite si, ze toto poznani nemate, ale ono uz
je ve vas.)

R FETE a 3T e o5 I qmon|
= QU1 ) oot iR ATl k%0

thora lahana tari agni | thoderir bahu tari pani |
nyina pirna tari prani | ariitahkarneri janati |1

23
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The fire may be the great or it may be small
but still it is fire. The water may be a drop or
it may be vast ocean but still it is water. The
creature may know very little or it may know
everything but still it knows by means of this
antah-karana.

Ohen muze byt velky ¢i maly, ale stdle je to
ohen. Voda miize byt kapkou ¢i ocedanem, ale
porad je to voda. Néjaké stvoreni toho mtze
znat velmi malo ¢i miize znat vsechno, ale jeho
poznani je v obou pripadech umoznéno néstro-
jem antah-karany.

H1S I S TH | T TGS I |

ST JTOT 0T | SfEeTao AR I R4

kotherin unerir kotherin adhika | paramtu jinasa-
masala yeka |

jargama prani koniyeka | jatilyavina nahiii || 25
[
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In some places it is less and in some places it
is more, but this antah-karana knows the ob-
ject’s form. No living creature is without this
knowing.

Na nékterych mistech je poznani malo, jinde
je ho vice, ale v obou pripadech je to antah-
karana, kterda poznava formu objekt.

STl TefURe it Sid: 01 fsun Sft S
fersn] HRAT qrea0T| 0T TR |1 RE I

jantva mhanije amtahkarna | aritahkarna visniica
amsa jana |

visnu karito palana | yeneri1 prakarerir |1 26 |1

Knowing means the antah-karana and this
antah-karana is a part of vishnu. And by this
vishnu (sattwa guna), that One is the protector
of every creature.

Poznavani znamena antah-karanu a tato antah-
karana je soucasti Visnua. A prostiednictvim
Visnua (sattva guny) je ono Jediné ochrancem

25
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kazdé bytosti.

uTat TTOT HETRAT | HUTe qHRIE aifobetd |
THI & HeETRal | J0f TER 1 Rl

nenatam prani samiwoharito | neniva tamoguna bo-
lijeto |

tamogunerit rudra sarioharito | yenem prakarerit
12711

When there is no knowing then, the creature
is destroyed (where are you when you sleep?
maharaj- sleep is a small death). This not
knowing should be called tamo guna and this
is also called rudra the destroyer.

Neni-li tu poznavani, potom dochazi ke zniceni
bytosti. (Kde jsi, kdyz spi$ hlubokym spankem?
Randzit Mahdrddz: Spanek je jako mald smrt).
Tomuto stavu bez poznavani by se mélo rikat
guna tamas nebo také Rudra Nicitel.

FHIE! ST Fig! Auiia | & TR & |
STt Ot ST | STt It ¢

26
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karinh1 jantva karithi neniva | ha rajogunaca svab-
hava |
janatarit nenatari jiva | janmasa yeti 11 28 11

When something is known and something is not
known then, this should be called rago guna.
It is this mixture of knowing and non-knowing
that brings the birth of the jiva.

Je-li néco znamo a néco znamo neni, mélo by
se tomu Tikat guna radZas. Je to smésice védéni
a ne-védeéni a nasledkem toho dochazi ke zrozeni
dzivy.

\\o@ﬁﬂ_@_l ~ ﬂ\\og\lﬁgzal

qEg: @ a5 | IR R
jantvenerit hoterin sukha | nentvenerit hoterin duh-

kha |
sukhaduhkha avasyaka | utpattigunerir |1 29 |1

Due to knowing there is happiness (“Ah!
[ know”) and due to not knowing there is suffe-
ring. Happiness and suffering are certain when
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30.

3o
there are these three gunas take a birth.

Diky poznéni je tu stésti (,Hurd! Ja vim!®)
a kvili poznani je tu i utrpeni. Stést{ a utr-
peni se zakonité objevi v okamziku, kdy se tyto
tti guny zrodi.

STTUATHOTOAT R | i g ST feret |

o5 381 = rghgl Sl 2o
jananyanenanyaci buddhi | torici dehiri janava
vidhi |

sthiila dehiri1 brahma trisuddhi | utpattikarta 11 30
[

This not-knowing and knowing is the
buddhi/intellect. Then that atma is in the
body and it should be known as lord brahma.
In the gross body, brahma is truly the creator.!

Lsiddharameshwar maharaj- When there is the estab-
lishment of a thought then the Self gets called the in-
tellect /buddhi. And when a doubt of that thought appears then
the Self gets called mind. The intellect /buddhi and the mind
are really of one nature but it is the intellect /buddhi that deci-
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Toto nevédéni a védéni je buddhi/intelekt. To
znamena, ze se ono Atma ocitlo v téle a mélo
by se mu tikat Pan Brahma. V hrubém téle je
Brahma skuteéné stvotitelem. 2

des that the One Self is a particular thing and as soon as this
is determined, the buddhi stops. This means that the under-
standing has become gross or objective. Once the mind has de-
termined or decided that the Self is a particular thing then the
mind, known as intellect /buddhi, does not think any further.
Once the mind has become objective and does not think further
or move on from within this state that the intellect /buddhi has
decided upon, then even in hundreds of births, that Supreme
Self remains firmly fixed as something. Nothing is there but
still if the intellect /buddhi decides it is something then it actu-
ally will be there, even though it is not.

2Siddhardmésvar MahdrddZ — Jakmile se zformuje mys-
lenka, potom se Ji zacne nazyvat intelekt/buddhi. A kdyz se
objevi pochybnost, nazyvame Ja mysli. Intelekt a mysl maji ve
skutecnosti stejnou podstatu, ale mize za to intelekt, ktery se
rozhodne, zZe ono Jediné J4 je néjakou konkrétni véci. A jakmile
je toto rozhodnuto, intelekt se zastavi. To znamenad, Ze pocho-
peni se stalo hrubym a objektivnim. Jakmile se mysl stala ob-
jektivni a pretane o tom déle premyslet ¢i takto ustrne ve stavu,
o kterém intelekt rozhodl, potom mohou uplynout stovky zro-
zeni a ono Nejvyssi Ja zlistava pevné fixovano v podobé néceho
konrétniho. Nic tam neni, ale pokud se intelekt rozhodl, zZe tam
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em¥ee
31. T Seaf feaafet Ha | ST difesest f=w
g A R 9 a3
aisd utpatti sthiti sarithara | prasarigert bolila
vicara |
paramitu yaca nirdhara | pratyer pahava 11 31 ||

Like this is the creation (ie. brahma), mainte-
nance (ie. vishnu) and destruction (ie. rudra)
of this world. And these three gunas are on ac-
count of this connection with the ‘I am’ and
that thoughtless swarup. But the thoughtles-
sness of this ‘I am’ has to be understood by
direct experience (ie. while witnessing there is
indirect experience of that thoughtless nirgun;
maharaj- you know something, that is vishnu;
you give it a name, that is brahma; you close
your eyes and that is mahesh/rudra)

Takovou povahu méa tedy tvoreni (tedy
Brahma), udrzovani (tedy Visnu) a de-

néco je, tak to tam prosté bude, i kdyz to ve skutecnosti nee-
xistuje.
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strukce (tedy Rudra) tohoto svéta. A tyto
tti guny vyvstavaji kvili spojeni s ,ja jsem*
a onou bez-myslenkovitou svaridpou. Ale bez-
myslenkovitost tohoto ,,ja jsem® musi byt po-
chopena pomoci pifmé zkusenosti. (Cili ve
stavu svédka je tu jen nepiima zkuSenost oné
bez-myslenkovité nirguny; RandzZit Mahdarddz —
Kdyz néco vis, je to Visnu, kdyz tomu das
jméno, je to Brahma; kdyz zavies oci, je to Ma-

hés / Rudra.)

_'{% ﬂc AN o PN
I FURERATH GHATE GRS 21l 20.2

dasabodhe gurusisyasaritvade
amtahkarnayekanama samasa pahila 111 |1 10.1

Timto konci 1.kapitola 10.ddsaky knihy Dd-
sbodh s mnazvem ,Jednotnost antah-karany

(ndstroje pozndvani)*

Preklad z anglictiny — Martin Vinkler 2016
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10.2. Tato téla jsou
pochyba

T AU : SRR
samasa dusard : dehadasarikaniriipana
These Bodies are Doubt

|| Sri Ram ||
1. I AR g@aeT | a9 [Tt S A ST
=TT fersu) HEEmeT| I AR 2 1

svaminemn vicara dakhavila | yether visniica ab-
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hava disona ala |
brahma visnu mahesala | uri nahir 111 11

When swamsi reveals that thoughtless Self then,
vishnu is proved to be non-existence (even
knowing is illusion). Then neither brahma,
vishnu nor mahesh remain.

Kdyz svami odhali toto bezmyslenkovité Ja,
pak wvisnu je prokdzan jako ne-existence (i po-
zmani je iluze). Potom nezistavaji brahma,
visnu a ani mahés.

2. JAfq Rfd H=ER| T&T ] T2 |
AT ATETa R e AR R
uptatti sthiti saritohara | brahma visnu mahesvara
I

yaca pahatari vicara | pratyayo nahim 11 2 ||

If this world is created, maintained and de-
stroyed then, there is brahma, vishnu and ma-
hesh. And when there is this mix of the gunas
then, this ‘I am’ and that thoughtless nirgun
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3o
cannot be understood.

Je-li tu vytvoren, udrzovan a znicen tento svét,
potom tu je brahma, visnu a mahés. A kdyz tu
je tato smésice gun, potom® ,ja jsem“ a tato
bezmyslenkovita nirguna nemohou byt pocho-

peny.

. ST&N IRl S| 39 Fedt Al
QB0 f9sa] SRS | o & QR St i 30

brahma utpattikartd caurmukhanica | yetherin
pratyayo nahi tyaca |

palanakartd visnu caubhujariica | to hi aikona
janomn |1 3 11

brahma, the creator has four faces representing
the four forms of birth. When he is here creating
names and forms then, thoughtlessness cannot
be. vishnu with his four arms protects every jiva
and when he is knowing then, forget everything
and just listen to this ‘T am’.

Brahma (stvoritel) ma ¢tyfi tvafe, reprezen-
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tujici Ctyri formy zrozeni. Kdyz je zde, tvo-
fici jména a formy, pak zde nemtiize byt bez-
myslenkovost. Visnu se ¢tyfma rukama ochra-
nuje kazdého dzZivu a kdyz poznava, zapomente
na vse a jen poslouchejte tento pocit® ., ja
jsem®.

4. FER YR FRAN| &l e S Fal|
TSR TRTEHT QUuTt | ool St il 2 1
mahesa saritvhara karito | hahi pratyaya kaisa yeto

I
limgamahima puranin to | viparita bolila 11 4 ||

mahesh is the destroyer (ie. not knowing) but
how can he bring that thoughtless understan-
ding? And when He is shiva (ic. forget every-
thing and He is there) then, there is this false ‘I
am’ that resides within that ancient and eternal
paramatma.

Mahés je nicitel (tj. ne-védomost). Jak ale maze
privodit tato ne-védomost bezmyslenkovité po-
chopeni? A kdyz je misto mahése Siva (tj. za-
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pomernite na vse a On je tam), potom tam je
toto falesné“ | ja jsem*, jez sidli uvniti tohoto
starodavného a vééného paramdtma.

. FBHTEE FIU b | & df et Foboh|

Tl e &9 S| TSRSl » Ul

mitlamayesa koner kelerir | herir torin pahije kala-
ler |

tihtrin devarnicen riipa jaler | ailikade 11 5 ||

But how can there really be a creator of this
non-existence mula maya? Therefore thought-
lessness should be understood. These three
gods/gunas have appeared on this side of mula
maya.

Ale jak tam muze existovat stvoritel této nee-
xistujici mula maji? Proto byste méli pochopit
bez-myslenkovost. Trojice bohu/guny se obje-
vila na této strané mula mdji.

. oSHTT Sihsterl | TG IOTERo |
TUTEATUTITEA BRI S @t & |
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mitlamaya lokajanani | tayepasiina gunaksobhini
I

qunaksobhinipasina triguni | janma deva |1 6 11

mula maya is the mother of the world. From her
has come this ‘agitation of the gunas’. From the
‘agitation of the gunas’ these three gods have
been born.

Mula mdja je matka svéta. Z ni vzeSlo ono“
yrozruseni gun®. Z tohoto® ,rozruseni gun® do-
slo k zrozeni tii boht.

7. U A RN | AT SR S |
o3 el R | TRTd HRATN © |l
aisert bolat1 sastrakaraka | ani pravrtticehi loka |
pratyayerit pusatam kityeka | akamta kariti |17 11

This mula maya is the creator of the shasthras
and the creator of this worldly existence also.
For when that nirgun understanding gets wi-
ped out then, that One within is made to shout
out loud (first it shouts out ‘I am’ and then he
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shouts out “I am so and so, I know better than
you” etc. etc).

Mula mdja je nejen stvoritelem sdster, ale také
svetské existence. Nebof je-li toto pochopeni ni-
rguna vyhlazeno, pak To Jedno uvnitt se hned
projevi hlasitym kiikem (nejprve vykiikne® | ja
jsem*“ a potom vyktikuje“ , ja jsem takovy a ta-
kovy*“, ja vSe znam lépe nez ty*“ atd., atd.).

. TN AT GHIGT| i Tegal AT

S Sel A1 SEEH <

mhanona tydsa pusavend | tyaricena pratyayo
anavena |

pratyayeriivina pretna nana | thakathaki 11 8 ||

But when thoughtlessness is not wiped out,
then where are these gunas? And if this under-
standing is not then, there is only the deception
and dishonesty of ‘many’ efforts.

Ale pokud neni bez-myslenkovost vyhlazena,
kde jsou potom tyto guny? A kdyz toto pocho-
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peni nirguna chybi, potom tam je pouze podvod
a nepoctivost® ,mnohého* tusili.

. ST S | 0 H IS |
T TS I | SO R
pracitavina vaidya mhanavt | ugica kar? uthathevi
I
taya murkhala govt | pranimatra |1 9 11

If the doctor who does not know this ‘experi-
ence’ is called for, then his patient will suffer
unnecessarily (he can give ‘many’ remedies and
sadhanas but he can only offer a continued life
in the prana). For he is also a fool entangled in
the prana.

Jestlize je privolan doktor, ktery nezna tuto*
»zkusenost®, pak bude jeho pacient zbytecné tr-
pét (on muze dat“ ,mnoho* léka a sddhan, ale
de facto muze jen nabidnout pokracujici zivot
v prané). Nebot je i on hlupdkem, zapletenym
vV prdane.
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T & feraR | e R e

T At ST GRS 2o |

taisaca hahi vicara | pratyaye karava nirdhara |
pratyayerin nastari amdhakara | gurusisyansi ||
10 11

This ‘experience’ therefore should be gained
and so too, the conviction of that thoughtless
nirgun. Where there is not that nirgun under-
standing, then the guru and shishya are both
stumbling around in darkness.

Tato“ ,zkusenost“ by proto méla byt ziskana
spolu s presvédéenim o této bez-myslenkové ni-
rguné. Kde neni toto pochopeni nirguna, po-
tom guru i zak zakopéavaji (dopoustéji se chyb)
v temnoté.

T ST FH IS | Sieh T o o |

g @ aivTd | femre F&=t il 221

bareri1 lokasa kaye mhanaveri1 | loka mhanati teriici
baraverit |

paramitu svamineri sariigavernt | visada karuni ||
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Why should the wise *say anything about this
world of darkness? (maharaj- don’t care for
anything) This world calls itself wise but only
the swami can tell you what wisdom truly is.
*(Be quiet in your mind)

Pro¢ by mél moudry* fikat néco o tomto svété
temnoty? (Randzit Mahdrddz: Nestarejte se
o nic). Tento svét se oznacuje za moudrého, ale
jen svdmi vam muze poveédét, co je skutecna
moudrost. * (Budte klidni ve své mysli).

T Al AT Hebl | T G &4 A A |

S WUl AT T ot | ol §E AR R
mhanorit devirit maya keli | tari devariicini riiperin
mayemnta alin |

jar? mhanori mayenerit maya keli | tarl dusari
nahirit 1112 11

If a guru says, “maya has been created in God”
then, these forms in maya are God. Or if he
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says, “maya has been made by maya”, then
there is nothing other than maya.

Jestlize guru T1ika: ,Mdja byla stvorena
v Bohu“, potom jsou tyto formy v iluzi/mdja
Bohem. Nebo kdyz tika: ,, Mdja byla utvorena
mdjou’, potom tam neni nic nez mdja.

S TN M FA | A o A deso |

UM R TR Fot| ol SEl g ARl 2l
jar mhano bhiiti keli | tari te bhiitariicica valali
I

mhanaveri1 jari parabrahmen keli | tari brahmiri
kartutva nahir 11 13 |1

If he says, “That Reality within the five great
elements has made everything” then, even that
Reality is made of the great elements. And if he
says, “It was made by parabrahman then, there
would be no creative capacity of maya.”

Jestlize tikd: ,, Tato Skutecnost uvnitt péti jem-
nych elementii vSe vytvorila“, potom je i tato
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Skutecnost stvorena z jemnych elementi. A po-
kud tvrdi ,Bylo to vytvoreno samotnym pa-
rabrahman‘, pak by tam nebyla zadnéd tvorici
schopnost mdaji.

IOy AT ) SrEr | adt el dgear |

T e S SOTE | Ol S FE 0 29

ant maya khari asavi | tarl brahmim kartutvact
govT |

maya mithya aist janavi | tari kartutva kairiicer
1114 11

And if he says, “maya is true” then, in brahman
there comes this entanglement of doing. But if
maya is known to be false, then how can He do
anything?

A kdyz r1ikd: ,Mdja je skuteCna“, potom
v brahman vznika spletenina konani. Ale je-li

mdja poznana jako falesna, pak jak mize On
néco délat?

AT & AU I | AN A T R |
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U b TTies od | FAGIT 1 24 |

atam hem avagheriici ugavem | ani manasa pra-
tyaye phave |

aiseri1 kelemr pahijerit deveri1 | krpalipanerin |1 15
I

Now the ‘many’ things should shine (become
knowledge) and that mind should reach that
nirgun understanding. Such should be made,
by the grace of God (grace means do what the
Master says and see for yourself).

Nyni by se“ ,mnoho* véci mélo rozzarit (stat
se poznanim) a mysl by méla dosdhnout po-
chopeni nirguna. Takova preména by se méla
uskutecnit diky milosti Bozi (milosti je minéno,
abyste ucinili to, co Mistr 1ika, a vidéli sami na
sobé, co z toho vzejde).

I TIGHIGN ATE | TIGHT SgTaiuT Al |

og femTor &1a AN el 25

veda matrkavina nahim | matrka dehavina nahim
I
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deha nirmana hota nahiri | dehavegala |1 16 |1

Without this ‘word’” of mula maya there are no
vedas. And without this ‘all’ body there is no
‘word’ (ie. to know and to be). And the other
bodies of the causal, subtle, gross cannot be
created without this ‘all” body.

Bez tohoto“ ,slova“ mula mdji tu nejsou
védy. A bez tohoto universidlniho“ super-
kausalniho* téla“/ vSe* tu neni zadné* slovo*“
(tj. znat a byt). A dalsi téla, tj. kauséalni, jemné
a hrubé, nemohou byt stvoreny bez tohoto uni-
versalniho® ,super-kausalniho® téla“/,vse*.

41 &Y FEEl | 1 FHCEid STRlviee] |

T SARAUTGETE T | AFTHR AT 2ol

taya dehamadherii naradeho | tya naradehariita
brahmanadeho |

taya brahmanadehasa paho | adhikara vedim 1 17
I

Within this ‘all’ body there is the human body
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and in that human body there is that body
(‘all’) of the brahmin (Knower of brahman).
This brahmin uses this ‘all” but He does not
touch it and He is the only one who under-
stands the inner meaning of the wvedas (He
uses knowledge to be in the world. But this
knowledge is no different from Himself ie. no-
otherness).

Uvnitt  tohoto  universalniho* ,super-
kausalniho“ téla“/ vSe* je lidské télo a v tomto
lidském téle je toto universalni“ super-
kausalni“  télo“/,vSe“  brahmina  (Znalec
brahman). Tento brahmin pouzivd toto uni-
versalni“ ,super-kausalni“ télo*/,vse®, avsak
On se ho nedotyka a On je jediny, kdo chape
vnitini vyznam véd (Pouziva poznani neboli®
,vse“ k svému pusobeni ve svété. Ale toto
poznani se nelisi od Ného samotného, tj. neni
tu nic dalstho, neboli je tu nedvojnost).

18. 376 9 Figd TS| I8 FHIEI™ Hos|
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33 FE eS| FUA THLN 2< |

aso veda kothiina jale | deha kasayace kele |
daiva kaise pragatale | konya prakarerir |1 18 ||

He knows from where the vedas have come. He
knows how the bodies are made. He knows how
the gods (ie. gunas) have appeared and what
their nature is.

On vi, odkud vzesly védy. On vi, jak jsou utvo-
fena téla. On vi, jak se objevila trojice boht (tj.
guny) a jaka je jejich prirozenost.

UG BT IGAF | s TTES THT

IR T HIE | &1 Sl 2R 1

aisd balavaya anumana | kelerir pahije samadhana
I

vakta mhane savadhana | hotm ata 11 19 ||

He gives complete contentment to those drow-
ning in conjecture. The speaker/Master says,
forget everything and now listen very carefully
to this ‘T am’.
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On udéluje naprostou spokojenost tém, kdo se
utdpi v domnénkéach. Recénik/Mistr iika: ,Na
vSe zapomen a nyni naslouchej velmi pozorné
tomuto® ,,ja jsem*

ST TRt Eihel | STaH id farereiareret |
STTHTIIAT TSt Srel | HTes Sl Il o I

pratyaye pahatam saritkadi | avaght hote vighada-
vighadr |

anumanitanm ghadinerit ghadt | kala jato |1 20 11

For if that nirgun understanding is caught in
the confinement of a human body then, it gets
completely spoiled and then every moment is
passed away in conjecture and opinions.

Protoze pokud je nirguna pochopeni sva-
zéno/uvéznéno v lidském téle, pak je toto po-
chopeni zcela znecisténo a pak kazdy okamzik
uhyne v domnénkach a nazorech.

SIS 0 | T age ez
Rt 3% 99| IR AR R2
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lokadhati sastranirnaye | yether bahudha niscaye
I
mhanoniyam yeka pratyaye | yendara nahin |1 21

In the distress and clamour of this world there
are the laws set down by the scriptures. But
they can only bring the many different convicti-
ons of a worldly life and therefore there cannot
be that one conviction of thoughtlessness.

Ve stradani a povyku tohoto svéta jsou stano-
veny prikazy, sepsané v pismu. Ale ty mohou
pfinést jen mnoha utvrzeni/ujisténi svétského
zivota a v pismu tudiz nelze nalézt jedno za-
sadni presvédceni bez-myslenkovosti.

Tt ST HIE OR0a | N G & TIRTE|
TIFTET & AT ol ZMeRiE fed Il R

atam sastraci bhida dharavi | tari sutena he gatha-
govT |

gathagovt he ugavavi | tar1 Sastrabheda dise || 22
I
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If now respect for the scriptures/shasthras is
kept, then that thoughtless swarup cannot be
cut from this entanglement. And if that thou-
ghtless unravels this entanglement then, it will
disagree with the scriptures (shasthras can te-
ach up to this ‘I am experience’ ie. neti, neti
but they have no capacity to go beyond this
knowledge).

Chové-li ¢lovek pouze tuctu k pismu/sdstram,
pak tato bezmyslenkovita svaripa nemuze byt
odseknuta od této spleteniny (zaplétani se).
A pokud tato bez-myslenkovost rozmotd (ob-
jasni) tuto spleteninu, pak bude nesouhlasit
s pismy (pisma/$dstry vas mohou poucit maxi-
malné do drovné® , ja jsem zkusenost®, tj. neti,
neti, ale ony nemaji zadnou schopnost jit za
toto poznéni).

el V&I T TS | qeuet AR fagid qriee
TR G FHIGST| FH a9 1| 2
sastra raksiina pratyaye anila | piarvapaksa tya-
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guna siddhariita pahila |
Sahana murkha samajavila | yeka vacanerir || 23

The scriptures are to be protected therefore
and then that understanding of nirgun is to be
brought. When this original hypothesis ‘I am’
is abandoned then, that Truth/siddhant (I do
not exist) is understood. The foolish therefore
should understand the wisdom of this divine
‘speech’ (neti, neti).

Proto jsou pisma pod ochranou, a potom je
treba predat toto chapani nirguny. Kdyz je tato
puvodni/prvotni hypotéza® ,ji jsem® opus-
téna, pak je pochopena tato Pravda/siddhdnta
(ja neexistuji). Hlupaci by proto méli pochopit
moudrost této bozské“ | Feci“(neti, neti).

A T 5T T T S|
e, et STefen | 31 el 1l R3 1

$astririica pirvapaksa bolila | piirvapaksa mhana-
verit latakyala |
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25.

Yo
vicara pahatari amharila | Sabda nahiri |1 24 11

Within the scriptures there is this original hy-
pothesis and this is ‘I am’. Still, you should un-
derstand that this hypothesis is false and when
thoughtlessness is understood then, this ‘word’
should not be uttered.

V pismu se uvadi tato praptvodni hypotéza
a tou je (predstava)“ | ja jsem‘ Presto byste
méli (nakonec) pochopit, Ze je tato hypotéza fa-
lesna a jakmile je pochopena bez-myslenkovost,
toto“ ,slovo“ by uz nemélo byt poté vytknuto

AN Sl HIEFIER| 2T T HITH |
STl TG 9 | e Tt Il 4

tathapi bolorin kamhinyeka | Sastra rakstina kau-
tuka |

Srotirit sadara viveka | kela pahije |1 25 |1

Still as long as there is this ‘speech’ then, the
scriptures are protected and this will bring the
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wonder of ‘I am everywhere’. Therefore in the
listener there should be respect for this vivek
(not this, not that).

Note: It is said there are three kinds of
experience. The experience gained from the
shrasthras; the experience gained from the guru
and finally one’s own direct experience.

Presto dokud tu je tato“ ,tfec¢“, pak jsou pisma
pod ochranou, a to privodi zazrak v podobé po-
citu“ ,ja jsem vsude®. Proto by mél mit po-
slucha¢ uctu k rozlisovani/vivéka (ne toto, ne
tamto).

Pozndmka: Rika se, Ze tu jsou t¥i druhy zkuse-
nosti. Zkusenost ziskand ze sdster/pisma; zku-
Senost ziskana od gurua a nakonec vase vlastni
primé zkusenost.

g[% ﬂ' NN o PN
GEARIRIAH HE gEU Il RN 20.R
iti sridasabodhe gurusisyasaritvade
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10.2. Tato téla jsou pochyba

3o
dehaasamkanama samdasa dusara 11 2 11 10.2

Timto konci 2.kapitola 10.ddsaky knihy Dd-
sbadh s nazvem ,Tato téla jsou pochyba .

Preklad z anglictiny — Ales Addmek 2016
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10.3 Prozkoumani
pochybnosti o téle

U e ; EeTRIwRIaA
samdsa tisard : dehaasarikasodhana
Investigation of these Doubts

|| Sri Ram ||

1. JqIrefaer F SRR d sTal MR
d FRTE FEHEE | S TS 2

upadhivina jerit akasa | teriici brahma nirabhasa |
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Yo
terin nirabhastrin miilamayesa | janma jala |1 1 11

When space is without the limiting concept
of mula maya, then this is that imperceptible
brahman. And in that imperceptible Self, mula
maya has taken a birth.

Je-li prostor bez omezujictho konceptu mula
mdaji, potom je tu ono nevnimatelné brahman.
A v tomto nevnimatelném Ja se mila mdja zro-

dila.

2. d 1Eé'ﬁl'l?:ﬁi F0T| TEREEI F107|
dpydl ot BRpUT arreIRtin R
terih miillamayece laksana | vayosvartipaci jana |
pariicabhiiterit ani triguna | vayoarigirii |1 2 |1

When that Reality has this attention of mula
maya then, know that there is this wind/vayu
along with that swarup. The five great elements
and the three gunas are contained within this
‘all’ body of the wind (ie. there was the One
and it became two. This is prakruti and purush
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or the wind and space. And within this wind
there is the fire, water and earth elements)

Je-li v této Skutecnosti pritomna pozornost
mula mdji, potom pochop, Ze tu spolu s touto
svardpou je piitomen také vitr/vdju. A télo
,vse“ tohoto vétru v sobé obsahuje pét velkych
elementu a tii guny. (Tedy puvodné tu bylo
Jedno, které se stalo dvéma. Je to prakruti a pu-
rusa neboli vitr a prostor. A uvnitt tohoto vétru
jsou dalsi elementy — ohen, voda a zemé.)

. STHRTRITIEA arl AST| df A Ffcsesl|
AT STR1 AN al IREF | j 0
akasapasiina vayo jala | to vayodeva bolila |
vayopasiina agni jala | to agnideva |1 3 |1

From the *space, this wind has appeared. This
is the ‘I am’ and in this wind, God is pre-
sent (you say, nothing is there, but who is the
one who knows this nothing?). From the wind,
the fire element appears and in this fire, God
is present. *(maharaj- when you awake, space
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is there. When space it there then knowledge
must be there)

Z *prostoru vyvstal vitr. Je to ,ja jsem*
a v tomto vétru je pritomen Buh (fikate, ni-
kdo tu neni, ale kdo je ten, kdo zna toto nic?).
7 vétru vyvstal element ohné a v tomto ohni je
ptitomen Buh. *(Randzit Mahdrddz — kdyz se
vzbudite, je tu prostor. A kdyz je tu prostor,
musi tu byt i poznéni.)

4. IR A1 4| d AEUT E&d |
ST 92 &9 o SR 21
agnipastina jalerir apa | ter narayandceri svariipa
I
apapasiina prthuiceri riipa | ter bijakarerin |1 4 |1

From the fire, the water element appears (‘soft’
appearance of individual forms). Still there is
that swarup of narayan present. From the water
there appears the gross external earth form and
that is the seed of the ‘many’ shapes and forms.
(This is the process of objectification upon that
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swarup. Space and wind appear simultaneously
and there is the feeling ‘I am’ or ‘I know’. This is
knowledge. No effort is required to simply know
and be. When one gives one’s attention to an
outside or makes a little effort to see then, one
has become a little more objective. When one
gives one’s attention to a particular object then,
an object appears. When one gives it a name
then, it takes on a gross form and is considered
true. Then that swarup is completely drowned,
as if It were not there).

Z ohné vyvstava element vody (,jemné* pro-
jeveni individudlnich forem). Stéle je tu vSak
pritomna svaripa ndrdjany. 7 vody vyvstava
hrubéd vnéjsi forma zemé a ta je semenem
,mnoha“ tvaru a forem. (Takovy je proces ob-
jektivizace probihajici na této svarupé. Pro-
stor a vitr se objevuji soubézné a je tu po-
cit ,,ja jsem® ¢i ,,ja vim“ To je poznani. Neni
potfeba zadné usili k tomu, aby tu bylo toto
prosté poznéani a byti. Jakmile vSak ¢lovek ob-
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rati svou pozornost k vnéjsimu nebo vyvine tro-
chu usili, aby vidél/poznaval, uz se stava trochu
vice objektivnim. Kdyz clovék zaméri svou po-
zornost na konkrétni objekt, potom se tento ob-
jekt zrodi. Kdyz mu da ¢lovek jméno, tak ziska
tento objekt hrubou formu a je povazovan za
skutecny. Tim je ale ona svariupa zcela utopena
a vypada to, jako kdyby tu vibec nebyla.)

5. d e 9ISt qTeTOT| g 29 SE
AT T SHTOT| TSTOTEE | 4 1
te prthvice potirit pasana | bahu devaricerit laksana
I
nand pracita pramana | pasanadevirii 11 5 |1

In the womb of this earth element there is this
stone called the gross body and this attention
brings the ‘many’ gods. Within this ‘stone god’
(ie. body consciousness) there are the ‘many’
concepts and forms, there is this ‘experience’
and there is that thoughtless Self when all ima-
gining ceases (since these objects are only ima-
gined then, that thoughtless swarup had never
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left).

V déloze tohoto elementu zemé se nachazi ka-
men zvany hrubé télo a tato pozornost s sebou
prindsi ,mnohé“ bohy. V tomto ,kamenném
bohu* (tedy v télesném védomi) jsou ,mnohé*
koncepty a formy, je tu tato ,zkuSenost®, ale
jakmile ustane vytvareni predstav, je v ném
patrné také ono bez-myslenkovité Ja. (Jelikoz
jsou tyto objekty pouze vyplodem predstavi-
vosti a ona bez-myslenkovita svaripa ve sku-
tecnosti nikdy nezmizela.)

. T g&1 a1l T Tehe! [ |

THE a1 9 I1| arEEA | & |

nand vrksa mrttika | pracita rokadi visvalokari |
samasta devariica thara yeka | vayomadhyeri |1 6

Within the womb of this earth, there are ‘many’
trees of wood and ‘many’ clays (ie. the many
different hard, gross bodies); there is this ever
present ‘experience’ or prakruti and there is
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that One within this wind, who is the support
of all these gods like brahma (He is the purush
who is within His prakruti).

V déloze tohoto elementu zemé jsou ,,mnohé®
stromy ze dfeva a ,mnohé*“ formy z hliny (tedy
mnoho ruznych pevnych, hrubych tél); je tu
také vzdy pritomna ,zkusenost® cili prakruti
a spolu s ni téz ono Jediné uvniti elementu vé-
tru, které je podporou vsech téchto bohti jako
je tieba Brahma. (Je to purusa, ktery dli ve Své
prakruti.)

7. <@ AR FIAET | TS ARGUN AT |
AT 3R AT T SR ) 9 |l
deva yaksini katyayeni | camumda jakhini mana-
vini |
nand sakti nana sthant | desaparatveriz 11 7 11

There is that God and on account of this *space
there comes these many goddesses like yakshini,
katyayani, chamunda, jakhini and manavani.
Then there are the many enchanting attractions
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and there are killings and beatings, and show
and pretense, and this worn and decrepit body,
and this disrespectful and dishonorable mind.
Then there are the ‘many’ forms of power and
the ‘many’ places. *(From that purush and pra-
kruti ie. nothing; everything comes)

Je tu Buh a v dusledku tohoto *prostoru vy-
vstavaji mnohé bohyné jako Jaksini, Kdtjajénd,
Cdmundd, Jakhini a Mdnavini. Potom jsou tu
také mnohé okouzlujici véci, ale také zabijeni
a biti, predstirani a predvadéni se a toto opotre-
bené a vetché télo a tato hanebna a nizka mysl.
Jsou tu také ,mnohé* formy sily a ,,mnoha“
mista. *(Z tohoto purusi a prakruti — tedy z ni-
¢eho — vznikd vse.)

. JEIH Rl | 39 T 3T |

¥ Zad AYTE | A A Il <

purusanamerit kityeka | deva asati aneka |
bhiiterir devaterii napusaka | namem bolijeti |1 8
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That One within these ‘many’ forms is the male
purush and He is with His female prakruti and
therefore these ‘many’ forms are, in truth, that
One God. The elements and the deities (ie.
gunas) are neither that male nor this female and
have no power, for they are *imagined. There-
fore the imagined should be forgotten and this
‘T am’ should be ‘spoken’ *(When these ele-
ments and gunas start to manifest then there
is objectification or imagination and finally the
numerous forms. But as soon as you stop ima-
gining, where is the power of these objects?)

Ono Jediné v téchto ,mnoha“ formach je muz-
sky prvek purusa spolu s zenskym prvkem,
jimz je Jeho prakruti. Diky tomu jsou tyto
,mnohé* formy ve skutecnosti onim Jedinym
Bohem. Elementy a bozstva (tedy guny) nejsou
ani muzské ani zenské a nemaji zadnou moc,
protoze jsou *vytvorem predstavivosti. A proto
je potfeba zapomenout na predstavy a nechat

,mluvit® ono ,ja jsem®. *(Kdyz se tyto guny
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zacnou projevovat, je tu proces objektivizace
a vznikani predstav a vysledkem jsou mnohé
formy. Ale jakmile se zastavi proces imaginace,
kde je potom moc a sila téchto objektu?)

. 3 eiRAdd| g SR |

g It THEId | FTEEEY it || R

deva devatamdevateribhiiterin | prthuimadhyem
asaritkhyateri |

parariitu yarin samastariiterin | vayosvariipa bolije
191l

Within this earth element, the seed of many
shapes, and on account of that immeasurable
parabrahman, there is that God, His Goddess,
these deities and the elements (purush, prakruti,
gunas and elements). Therefore all these objects
should be known as this wind and that swarup
(therefore all these concepts should be drop-

ped).

Uvniti tohoto prvku zemé, ktery je semenem
mnoha forem, je pritomen diky nezmérnému pa-
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rabrahman tento Bih, Jeho Bohyné, rizna boz-
stva a elementy (purusa, prakruti, guny a ele-
menty). A proto by vSechny tyto objekty mély
byt chapany jako vitr a ona svaripa. (Tudiz
vSechny tyto koncepty by mély byt odhozeny.)

TTAETET Hel | SERT T 58 Hi|

TTH ST E1U1 S0 | FEEAE I 20 |1

vayosvariipa sada asaneri | prasariigerit nana deha
dharanerit |

Qupta pragata honeri janern | samastamsi |1 10 11

Always there is this wind/prakruti and swa-
rup/purush. And it is due to this ‘I am’ con-
nection that, there is the holding of these
‘many’ bodies. Then that hidden purush and
this manifest prakruti come and go as these
‘many’ forms.

Vzdy je tu pritomen vitr/prakruti a svar-
upa/purusa. Ale diky pocitu ,ji jsem“ je
tu vlastnéni ,mnoha“ tél. Potom se tento
skryty purusa a ona projevend prakruti stavaji
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,mnoha® tély, ktera prichazeji a odchazeji.

TEREEY (o=t | Jre SRt |
STOTigResT A g A= JE N 22 1l
vayosvariiperit vicarati | vayomadhyeri jagajjot1 |
janivakald vasana vrtti | nana bhederi |1 11 ||

Everything moves due to this wind and swa-
rup. And within this wind there is the ‘light of
the world” (existence, ‘I am’) and this ‘art’ of
knowing (knowledge). They are also called the
vasana and the wvritti. And within this wind
there are also these ‘many’ differences (when
objectification takes place you say, “I am so and
so and I know this and that”).

Vse se pohybuje diky vétru a svarupé.
A v tomto vétru je ,svétlo svéta“ (existence,
,Ja jsem®) a také juméni“ pozndvat (poznani).
Rik4 se jim rovnéz vdsana a vritti. A v tomto
vétru jsou také ,mnohé* rozdily. (Kdyz probiha
objektivizace, 1ikas si, ,,ja jsem takovy a takovy
a vim to a to®)
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STERIIITEH ATl S|l Zf SRR Tt
SIELEUECR TETAIIEE R CITIREY

akasapastina vayo jala | to dorir prakarerir vibha-
gald |

savadhapanen vicara kela | pahije srotirir |1 12 |1

From the space this wind appeared and that
One was divided into these two forms. There-
fore by being very alert, thoughtlessness should
be created in the listener.

Z prostoru vyvstal vitr a ono Jediné bylo rozdé-
leno na tyto dvé formy. A proto by mél poslu-
cha¢, pomoci veliké bdélosti, dosahnout stavu
bez-myslenkovitosti.

I I Foheb ST | I TEAHIS ST |
SRTSICAT STed H | Feaar=aril 23 |

yeka vara sakala janati | yeka vayomadhila jagaj-
joti |

jagajjoticya anamta miirti | devadevataricya |1 13
I
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That One is the Knower of this wind and that
One within this wind is also this ‘light of the
world” (He is His reflection). Therefore there
is that endless paramatma and there is this ‘I
am’ of knowledge that comes from this union of
prakruti/purush.

Ono Jediné je Poznavajicim, ktery zna tento
vitr a ono Jediné uvnitt tohoto vétru je také
,sveétlem tohoto svéta“ (On je Jeho odrazem).
A proto je tu ono nekonecné paramdtma a je tu
také toto ,,ja jsem*, ¢ili poznani, které pochazi
ze svazku prakruti/purusa.

T Tgd [TRRST | T g TRR R

ST fraR et | il el 2l

vayo bahuta vikarala | pararintu dorir prakarerit vi-
bhagala |

atam vicara aikila | pahije tejaca |1 14 |1

Then this wind of the ‘all’ (prakruti/purush)
modified further divided into two forms and
that thoughtless Self appeared as the fire ele-
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ment. Therefore you should listen now (by lis-
tening one becomes less objective).

Potom se vitr tohoto ,vse“ (prakruti/purusa)
dale rozdélil na dvé formy a toto bez-
myslenkovité Ja se zacalo jevit jako element
ohné. A proto bys mél nyni naslouchat (naslou-
chanim se stava clovek méné objektivnim).

TR d A1 | I Hicles T |

i & b | et et 1 21l

vayopastina teja jalerit | usna sitala prakasalerit |
dvividha riipa aikileri1 | pahijeri1 tejacerin |1 15 11

From the wind, the fire has come and then hot
and cold appeared. One should listen to these
two forms of fire (the wind is knowing, whatever
comes, comes and whatever goes, goes but it
doesn’t care for ‘nothing is there’; fire is a little
more objective and it is the beginning of an
external world, ‘something is outside of myself’
but forms and names have not yet appeared)
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7 vétru vzesel ohen a objevilo se horko a chlad.
Meél bys nyni naslouchat vykladu o téchto dvou
formach ohné. (Vitr je poznani, ze vse prichazi
a zase odchazi, ale mné se to nedotyka, protoze
,tu nic neni“; ohen je ale uz vice objektivni a je
to pocatek vnéjsiho svéta — ,néco tu je vihé mne
samého* — ale formy a jména se jesté neobje-
vily)

ST ST I | TeBTaTed STy |

T AR | AT fergedanl 251

usnapasiina jala bhanu | prakasariipa daidipya-
manu |

sarvabhaksaka hutasanu | ani vidyulyata |1 16 ||

From the hot form, the sun appears and this is
exceeding bright and it is the nature of light.
From this hot form, there is this fire that con-
sumes the ‘I am’ and the great piles of many
things. And from this hot form there is light-
ning. (Previously there was no such thing as
light or darkness, there was only this spontane-
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ous knowing of the ‘all’. This knowing becomes
a little more objective and then there is a sun
and it sheds its light and reveals a creation out-
side of myself.

This fire can play a dual role. It destroys this ‘I
am everywhere’ feeling, for due to this a sun
appears and a world outside is illuminated
and this ‘I am’ feeling disappears ie. becoming
a little become more objective.

But also when this fire element is know then,
the many gross objects get destroyed, for this
fire element is less objective than the water and
earth elements.

And the lightning is the momentary flashes in
the darkness. It is the mind that knows some-
thing has appeared. But it does not decide what
it is. That is left up to the buddhi; and when
he decides what it is, then it becomes more ob-
jective and that appears)

7 horké formy ohné vyvstava slunce, které je ne-
smirné jasné a je podstatou svétla. Tato horka
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forma ohné pohlcuje ,ja jsem®“ a také velka
mnozstvi ruznych véci. A z této horké formy
vznikaji blesky. (Predtim tu nebylo nic tako-
vého jako svétlo ¢i tma, bylo tu jen spontanni
poznani tohoto ,,vse“. Toto poznani se nyni stalo
vice objektivnim a objevilo se slunce, které vrha
své svétlo a odhaluje stvoreni, které je vné mne
sama.

Tento ohen mitze hrat dvoji roli. Nié¢i pocit
»ja jsem vsude“, protoze se diky nému zjevilo
slunce, které osvétlilo vnéjsi svét a pocit ,,ja
jsem* se stal trochu vice objektivnim a zmizel.
Ale na druhou stranu, je-li tento element ohné
poznan, tak zanikne mnoho hrubych objekti,
protoze element ohné je méné objektivni nez
elementy vody a zemé.

A blesky jsou chvilkové zéblesky v temnoté. Je
to mysl, ktera vi, ze se néco objevilo, ale neni
schopna rozhodnout, co to je. To je tikolem in-
telektu/buddhi a kdyz se intelekt rozhodne, co
to je, tak se to stane vice objektivnim a zacne
se to jevit.)
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17, ECEBTIE ST S| = TR Aot &t
At IRET Tl | &Sl Zid Il 2ol
sitalapastina apa amyta | caridra tara ani sita |
atam parisa savacitta | hotina srote |1 17 1

From the cold there comes the water (ie. a little
more objective) and also that immortal nectar.
And then there is the moon, the stars and the
planets. Therefore now, that listener is to listen
with a pure chitta. (The objective world is be-
ginning to appear because the buddhi decides
what it is that the mind knows and begins na-
ming and creating objects. Then the objects of
the material universe start to appear. Still this
water is less objective than the earth element
and if it is understood then, one can become
less and less objective until that ‘all’ is under-
stood. This is the immortal nectar, for as long
as this ‘all’ is known, one cannot die)

Z chladné formy ohné vznikd voda (ktera je
trochu vice objektivni) a také nesmrtelny nek-
tar. A potom se objevi mésic, hvézdy a planety.
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A proto by mél nyni posluchac¢ naslouchat s ¢i-
rou cittou. (Objektivni svét se zaCind zjevovat
proto, ze se intelekt/buddhi rozhodl, co je to,
co mysl vi a zac¢ind vytvareni a pojmenovavani
objektti. Takze objekty materialniho svéta se
zacnou zjevovat. Ale element vody je stale jesté
méné objektivni nez element zemé a je-li po-
chopen, tak se clovek muze zacit stavat ¢im dal
tim méné objektivnim, dokud nepochopi toto
,vse“. A to je nektar nesmrtelnosti, protoze do-
kud c¢lovék znd toto ,vSe®, tak nemuze zemfit.)

L NS

18. o TEd RN | g feferam aifosch |
e feferam ferifeed | 3T < e 2l
teja bahuta vikaraler | pararitu dvividhica boli-
ler |
apahi dvividhdca niropilerii | apa ani amyta |1 18
I

The fire is a modification of this ‘I am’ but in
truth, its two forms are this ‘I am’ feeling. These
two forms of water will also be explained. They
are water and that immortal nectar (due to the
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water, the world starts to appear and when that
water goes back to its source, it is that immortal
nectar).

Ohen je modifikaci ,ja jsem*, ale ve skutec¢nosti
jsou obé jeho formy timto pocitem ,,ja jsem®.
Také voda ma dvé formy, které budou rovnéz
vysvétleny. Je to voda a onen nektar nesmrtel-
nosti. (Kvuli vodé se svét zacal jevit, ale kdyz
se tato voda vrati zpét do svého zdroje, stava
se timto nektarem nesmrtelnosti.)

19. Uk e fraR| ATSTOT Gioe R
< e
T N TR a1 OO A T 1l 2R 1
aikeri1 prthvica vicara | pasana mrttika nirariitara
I
anika dusara prakara | suvarna parisa nana rat-
neriz 1119 |1

By listening carefully this earth element ® of

3siddharameshwar maharaj- The element earth is the gross
solidified form of water, and in water the gross part is the
earth. How can there be gross water? You can understand that
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stones and dirt becomes that parabrahman and
then these ‘many’ jewels are the gold of the pa-
ris stone (ie. philosopher’s stone that is said to
turn iron into gold ie. ‘all’).

Pozornym naslouchéanim se tento element zemé

when water becomes ice.... Therefore this hardness of earth is
within the water’s form. Heat is cooled and it solidifies and
then becomes water. So water is within fire when it solidifies.
The five great elements may appear different due to separate
cause and effect but all come together and are only the one
element, wind.... God/ishwara is beyond the wind. The buddhi
can reach up to knowledge/‘I am‘ but it cannot understand
beyond that and so it stops. How can the intellect understand
that which is beyond it and that which directs it? That is
natural, it is Self-illuminating and beyond the elements and
the Knower of its own self. The living principle is the flowing
of that “beyond the elements” and it is called wind. There
are two kinds of wind formed, cold and hot. When the cold
part within the wind becomes solidified, it becomes water and
water flows in a downward direction. The hot part in the wind
is light in weight and therefore subtle. This wind is the support
of light and fire, and flows in an upward direction. When the
downward flow of water becomes static, then earth is formed.
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* v podobé kameni a blata stane parabrahman
a potom se vsechny , mnohé“ drahokamy sta-
nou, diky dotyku kamene paris, zlatem. (Ka-
men paris je kamenem mudrei. Rikd se o ném,
ze kov, jehoz se dotkne, se preméni ve zlato,

48ri Siddhardmésvar MahdrddZ — Element zemé je hrubou,
ztuhlou formou vody a hrubou ¢asti vody je zemé. Jak by voda
mohla byt hruba? To lze pochopit, kdyz si uvédomime, ze se
muze stat ledem... A proto je ve vodé obsazena pevnost zemé.
Horko je zchlazeno, zpevni se a vznikne voda. Takze voda je
zpevnénou slozkou ohné. Mize se zdat, ze kazdy z péti vel-
kych elementt je tplné jiny, protoze ma jinou pfi¢inu a jiny
Gcinek, ale ve skutecnosti vznikaji vSechny elementy najednou
a jsou jednim jedinym elementem, vétrem... Bih/ Isvara je ale
pred /za vétrem. Intelekt/buddhi muze fungovat jen v oblasti
pozndni/“ja jsem*, ale za pozndni nen{ schopen jit a musf se za-
stavit. Jak by intelekt mohl pochopit to, co ho prekracuje a to,
co ho 1idi? Ono ,néco® je prirozené, je Sebe-ozarujici, je za
elementy a Zna sebe sama. Zivoucimu principu, ktery je prou-
dénim onoho ,za elementy“, se fika vitr. Existuji dvé formy
vétru — chladna a horka. Kdyz se chladnd c¢ast vétru zpevni,
stane se vodou, ktera mé tendenci proudit smérem dola. Horka
cast vétru je lehoucka a tudiz velice jemna. Vytvari podporu
svétla a ohné a ma tendenci proudit smérem nahoru. Jakmile
se proud smérujici doli zpevni a zastavi, vznikd zemé.
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e
tedy ve ,vsSe®.)

TG TGN | IV WS HI0 G|

I ok fAN- | &€ Eraill R0

bahuratna vasumdhara | kona khota kona khara |
avagheri1 kale vicara- | riigha hotarn 11 20 11

But when there are these ‘many jewels’ and
this earth element then, how can it be deter-
mined what is false and what is true? However
when everything is that undivided thoughtless
Self then, one has acquired wisdom. (When one
is captivated by this world of many forms and
many wealths then, the mind wanders here and
there and cannot think with vivek. But when
one only listens to this ‘I am’, then these ele-
ments return to their source).

Ale jsou-li tu jen tyto ,mnohé drahokamy*
a element zemé, jak by mohlo byt rozliseno,
co je pravdivé a co nepravdivé? Nicméné,
jakmile je pro clovéka vSechno nerozdélenym
bez-myslenkovitym J4, znamena to, ze dosdhl
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moudrosti. (Jakmile je clovék upoutdn timto
svetem mnoha forem a mmnoha bohatstvi, po-
tom jeho mysl téka sem a tam a nemtize pouzi-
vat vivéku. Ale pokud ¢lovék naslouchd tomuto
»ja jsem“, potom se elementy vrati do svého
zdroje.)

T HiGH S| & HEA ARIH e |

g¢ g A1ad FHet| qifes Sl 2

manusyerit kothina jaliii | he mukhya asaritka
rahil |

pudheri vrtti savadha keli | pahije srotin || 21 11

From where can the human bodies appear when
this ‘I am’ remains as that thoughtless Rea-
lity (how can there be body consciousness when
there is that thoughtless Reality)? Therefore
ahead, the listener should be alert and create
this knowing vritti.

Note: The modern science of relative and quan-
tum physics also concludes that that which ap-
pears to be solid and separate is in fact, at
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a sub-atomic level, interconnected inseparable
particles of energy.

Setrvava-li toto ,,ja jsem® v bez-myslenkovité
Skutecnosti, jak by se mohla objevit lidska téla?
(Jak by tu mohlo byt télesné védomi, je-li tu
tato bez-myslenkovita skutecnost?) A proto by
mél posluchac i nadale zistavat pozornym a vy-
tvorit toto poznavajici vritti.

Poznamka: Moderni véda relativity a kvantové
fyziky dospéla rovnéz k nazoru, ze to, co se
jevi jako pevné a oddélené, jsou na subatomarni
urovni ve skutec¢nosti vzajemné propojené a ne-
oddélitelné formy energie.

m%ﬁamwmﬁ
EIRIRRNIAH TG fa@Q i 21 20.3

ti Sridasabodhe gurusisyasaritvade
dehaasamkasodhananama samasa tisara 11 311

10.3

Timto konci 3.kapitola 10.ddsaky knihy Dd-
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sbodh s mazvem ,,Prozkoumdni pochybnosti
o téle”

Preklad z anglictiny — Martin Vinkler 2016
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pozornosti
(Pfirozenost seminka)

THTE T : SiTeseTo
samasa cautha : bijalaksana
The origin of attention

|| Sri Ram ||
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1. Tt el St S| AT TS |
T[T 9] US| 9eae STaih 2
atam pahom jatam utpatti | manusyapdsina ma-
nusyetit hot1 |
pasupdasiina pasu nipajati | pratyaksa atarin 111 11

The understanding of this ‘now’ is destroyed
when you try to see this gross creation. Then
from human being, more human bodies are cre-
ated and from animals, animals are produced
and this ‘now’ (ie. knowledge) sees through the
sense organs (and there is a past, present and
future).

Pochopeni pritomného okamziku“/, nyni“ je
zniceno ve chvili, kdy se snazite poznat/vnimat
tento hrubohmotny svét /stvoreni. Pak se z lid-
ské bytosti rodi dalsi lidska téla a ze zvirat zvi-
feci téla a tento pritomny okamzik“/ nyni* (tj.
poznani) vnima prostfednictvim smyslovych or-
gdni (a je tu minulost, pritomnost a budouc-
nost).
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2. TR SO =R | T A0 FepaL|
AT TR TR | ZTEE &t il R
kheriicarerit ani bhiicareri1 | vanacarerir ani jalaca-
renit |

21

Then there are creatures which fly and creatu-
res walking on this earth and creatures of the
forest and water. Then from this body of the
‘all’, many kinds of bodies appear.

Jsou tu rizna stvoreni, néktera létaji, jina chodi

vvvvvv

univerzalniho téla“/ vse“ se tak projevi mnoho
druht tvoria/tél.

3. UcATE ST AT feisqame ol ST |
HET 3@ M| SR a0 R0
pratyayasa ani pramana | niscayasa ani anumana
I
marga dekhona adarana | gheiiriica naye 11 3 |1
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Can there be Truth and sensory experience?
Can there be conjecture and conviction? Having
been shown the road of Truth and conviction,
why should one take these by-lanes?

Miize spolu soucasné existovat Pravda a smys-
lova zkuSenost? Muze spolu soucasné existovat
domnénka a presvédceni? Jestlize byla ukazana
cesta Pravdy a presvédceni, proc¢ se vydavat té-
mito zavadéjicimi ulickami?

4. 0T ol St ol TR atfoseidi|
TR S=M | ZIOR A 0
viparitapastina vipariter hoti | pari Sarireriica bo-
lijet1 |
Sariravariiciing utpatti | hondara nahiri |1 4 11

From false knowledge (rajo guna), the false ap-
pears but still there is this ‘speech’ by the ‘all’
body. Without this body, there can be no birth
of a gross body. (Because of body consciousness
this ‘all” body cannot be perceived. But this
does not mean it does not exist. It gives power
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Z falesného poznani (radzas guna) se zjevuje
to falesné, presto je vSak ptritomna tato“ ,rec
pronasena univerzalnim télem“/, vse“. Bez to-
hoto“ ,vsSe“ nemiize dojit k zrozeni hrubého
téla. (Kvli télesnému védomi nelze vnimat toto
univerzalni télo*/,vse*. To ovSem neznamend,
ze neexistuje. Ono dava potenci/silu tomuto®
,mrtvému® télu).

. Hﬂ\gdﬂf‘\d%ﬁfv‘llc’;\ll FIEAT! HI0T FA |
S0} Hhl A [SIHSEH FHET RO % 1l

tart he utpatti kaist jali | kasayact koneri kelt |
jenemn keli tyact nirmilt | kaya konenr 11 5 11

(13

When you understand this ‘speech’ then, how
can that thoughtless Self take a birth in this
gross existence? Then *who could make That
take birth and how? When this ‘speech’ has
created this ‘all’ then, why to create a gross
body? *(See 9.7.26; we only and no one else are
responsible for our taking another birth)
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Jak by se mohlo toto bez-myslenkové J& naro-
dit v hrubohmotné existenci poté, kdy jste po-
chopili tuto® ,fec*? Kdo* potom tedy umoznil,
aby se Toto Ja narodilo a jak? Kdyz tato“ ,fec¢”
utvorila® ,vse“, k ¢emu pak vytvaret hrubé
télo? *(viz 9.7.26; jen my sami a nikdo jiny neni
zodpovédny za nase dalsi zrozeni).

6. @Wmml T bt AR S SIS |
FIEET SRS | 0T FG N &
aiserit pahatam udamda lambalerr | pari muliri
Serira jaisem jalerit |
kasayacerit ubharilerin | koner kaiserin |1 6 11

But when you believe that there is this ‘all’
then, that vast paramatma has expanded out-
wards. But tell me, at the root why should this
‘all’ body even appear? For is there anyone to
create anything, anywhere? (There is only that
One paramatma and He is not a creator; all the
rest is doubt and imaginings)

Vérite-li vsak, ze tam je toto“ ,vse“, potom
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se toto nekonecné Paramdtma rozvine vné. Ale
feknéte mi, pro¢ by se meélo toto univerzalni
télo“/,vse* vibec ve zdroji objevit? Nebot je
tam vtbec nékdo, kdo by néco nékde vytvoril?
(Tam je pouze to Jedno Paramdtma a Ono neni
stvoritelem; vse ostatni jsou pochyby a pred-
stavy).

. O & e ST TETd IS o W
Tl SIS B AT | Tl ST N 9l

aist he magila asarinka | rahata geli te aika |
kadapt jaju ghetirii naka | pratyayo aliyanerin 11 7
I

But it seems this previous doubt still persists,
therefore listen (the only means to truly di-
rectly understand the Truth is to remain in this
listening. Then questions, doubt and this ‘spe-
ech’” will disappear). And when that understan-
ding of nirgun comes then, one should never
again accept this false claim of ‘I am’.

Ale jak se zda, tato predchozi pochybnost na-
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déle pretrvava, proto poslouchej (jediny pro-
sttedek, jak skuteéné primo pochopit Pravdu,
je zustat v tomto naslouchani. Potom otazky,
pochyby a tato® ,fec” zmizi). A jakmile se pfi-
hodi toto pochopeni nirguny, potom je tireba
prestat natrvalo prijimat toto falesné tvrzeni*
»ja jsem‘.

8. T ST ST | T A1 Ao
o srfercrared STroT| fasararEt |l <
pratyayoci ahe pramana | mirkhdsa vate apra-
mana |
piriideri pracitasabderi jana | visvasasi |1 8 11

The understanding of nirgun is the Truth/au-
thority, but the foolish still continue to sift
through the untrue/unauthorized. Know that
both the pinda and the ‘experience’ of this
‘word’ depend on where you place your faith.
(maharaj- when you know that you have one
hundred thousand dollars in the bank, then
what faith is required; you know no!)
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Pochopeni nirguny je Pravda/opravnény Guru,
ale hlupaci stale pokracuji ve zkoumani pro-
stfednictvim toho mneskutecného/neopravné-
ného ¢i falesného. Vézte, ze jak pinda (télo)
tak® ,zkusenost® tohoto® ,slova‘“ zavisi na tom,
¢emu vétite. (Randzit Maharddz: Kdyz vite, Ze
mate sto tisic dolarti v bance, pak k ¢emu je
zapotrebi vira; vy to vite, ne!)

. TRl GSHTT SISt AT T8 Sl aifosci|

i BRIUT HTae | FSAMETN & I

brahmirii miilamaya jali | teci astadha prakrti bolili
I

bhiittir triguniri kalavali | miilamaya 11 9 ||

When in brahman, mula maya appears then,
that Reality has appeared as this ‘speech’ of
the eightfold prakruti. And then this prakruti
gets mixed within these elements and gunas.

Kdyz se v Brahman objevi mula mdja, potom se
Skutecnost projevi jako tato® ,Tec¢” osmiclenné
Prakrti. A potom se Prakrti smisi s témito ele-
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Yo
menty a gunami.

o HEHET TGS | aRHE AUie &9

A 3981 T SR9| FR A TR 2ol

terit mitlamaya vayosvaripa | vayomadhyerit jani-
veceri riipa |

teci iccha pari aropa | brahmini na ghade 11 10 11

mula maya means this wind along with that
swarup and in this wind, this ‘all’ form is
known. It is that Reality appearing as this origi-
nal wish to be. But in brahman this accusation
‘l am’ has never been made.

Mula mdja znaci (zivotni) dech spolu se svar-
tupou a v tomto dechu je pozndna tato uni-
verzalni forma“/ vse“. Je to tato Skutecnost,
objevujici se jako prvotni touha® | byt, existo-
vat®. Avsak v Brahman nebylo toto narcéeni“ , ja
jsem® nikdy ucinéno.

ATy &1 FieddT| O dl 212 I i TS0
~ ¢ .
T feR]UT EET| ST 22 1l
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tathapi brahmim kalpila | tari to sabda vayar gela
I

atma nirguna sariicala | abdatita 11 11 |1

When this original wish is imagined within
brahman then, that atma purush becomes this
empty ‘word’. Still beyond this ‘word’, that ni-
rgun atma alone exists.

Kdyz je tato prvotni touha predstavou uvnitt
Brahman, pak se , Atma Puru$a“ stane prazd-
nym* ,slovem*. Presto za timto® ,slovem* exis-
tuje jediné Skutecnost/nirguna Atma a nic vic.

AT feR]0T g =TT | AT fordeht ¥ |

Feq SN GHH| a8 df SR A I 2RI

atma nirguna vastu brahma | namamatra tituka
bhrama |

kalptina lavila sammbhrama | tari to laganara nahim

1211

The atma is nirgun and it can be called the
Self or brahman. And this ‘name’; this much
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only is the delusion. And due to this imagined
‘name’, confusion grew and spread far abroad
(if the base is ignorance then what comes from
ignorance cannot be true). Still that atma is not
affected.

Atma je nirguna a tu lze nazvat Ja/Self ne-
boli Brahman. Tento® | nazev* samotny neni nic
nez falesna predstava. A kvili tomuto vymys-
roko daleko (pokud je zakladem nevédomost,
pak vse, co prichazi z nevédomosti, nemiize byt
skuteéné). Pesto Atma neni nijak zasaZeno.

AT TR SIS T T ARST AR
STRIAME GRRAT| a0 d gl 2R

tathapi agraherin lavila | jari dhorida marila
akasala |

akasavari thumkila | tari teri1 tutena |1 13 11
Even if one persists in applying this ‘name’ to

that atma, still it is like throwing a stone at
the space. And even when strenuous efforts are
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made within this space, still that Reality is not
broken.

I kdyby nékdo trval na aplikovani tohoto“ ,,na-
zvu® pro Atma, presto je to jako hdzeni kamene
do nebe. A i kdyby bylo uvnitf prostoru vyna-
lozeno vycerpavajici tusili, presto nebude Sku-
tecnost vibec porusena/rozbita.

o s fifeebrR | Tl stferct fase

TR AT e 9 ad Il 2%l

taiserit brahma nirvikara | nirvikarim laviti vikara

vikara nase nirvikara | jaiseri1 taiserir |1 14 |1

Like this is that unmodified brahman. In the un-
modified, modifications may be applied but the
modifications are destroyed and the unmodified
is, just as It is.

Takové je neménné/neomezené Brahman. V ne-

ménném mohou byt aplikovany zmény; tyto
modifikace/zmény jsou zlikvidovany, a ne-
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ménné je takové, jaké Ono je.

ST T ST | SO e et |

O TSt ST SRl 2%l

atam aika pratyayo | janoni dharava niscayo |
tarica pavije jayo | anubhavaca 11 15 11

Now listen and there will be that nirgun under-
standing. For by constantly knowing, this thou-
ghtless conviction can be formed and then only,
can this ‘experience’ be transcended.

Nyni naslouchejte a dojde tu k pochopeni nir-
guny. Nebot neprerusovanym védénim lze zfor-
movat toto bez-myslenkové presvédceni a jediné
pak muze byt tato“ ,zkusenost“ transcendo-
vana.

HETEET S G| il STt it 4

S SO | T afesst 1 &
mayabrahminm jo samira | tyariita janata to isvara
I

isvara ani sarvesvara | tayasica bolije 11 16 ||
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maya is a breeze in that brahman. The Knower
in this maya is called ishwara/purush and the-
refore that ishwara should be called the Lord of
this ‘all’.

Maja je véttik v Brahman. Znalec v této iluzi
se nazyva Isvara/Purusa a proto by ISvara mél
byt oznacen za Pana toho® ,vseho.

A SR IUTRE STTST| =T PRIUTAE ST |

o forey e Iuwe | SR 2ol

toci 1Svara gunasi ala | tyaca trigunabheda jala |
brahma visnu mahesa upajala | taye thati || 17
I

That ishwara who gave rise to these three gunas
has appeared as these three distinct gunas.
Then to that Reality there has appeared this
place where brahma, vishnu and mahesh are
produced (ie. the dream, sleep and waking sta-
tes).

Isvara, ktery dal vzniknout t¥em gundm, se ob-
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jevil jako tyto tii rtizné guny. Poté se Skutec-
nosti zjevila tfi mista (tj. stavy snéni, spanku
a bdeéni), kde je vytvoren Brahma, Visnu a Ma-
hés.

T T 00 ) & FBRpor STHiH|

AT AT SR | AN AT 2< |l

satva raja ani tama | he triguna uttamottama |
yariicya svartipaca anukrama | magam niropila ||
18 11

When there is sattwa, raja and tama then, that
thoughtless and best of the best is these three
gunas. But previous to these three gunas there
is this ‘speech’, and previous to this there is
that nirgun swarup.

Tam, kde je sattva, radzZas a tamas, tam je bez-
myslenkovost a tedy to nejlepsi z nejlepsich té-
mito tfemi gunami. AvSak pred témito tfemi
gunami tu je tato“ ,fe¢* a pred ni tu je tato
nirguna Svarupa.
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19. ATUTAT o] ¥WTET | SAT0TT AT T |
Ut HEF 4| ST Wi Il R I
janata visnu bhagavana | janatd nenata caturd-
nana |

nenatd mahesa paricanana | atyariita bhola |1 19
I

Knowing is this mighty lord wvishnu. Knowing
and not-knowing is brahma, with his four fa-
ces (ie. four kinds of birth); and the one
who does not know is mahesh, with five faces
(ie. from tamo guna ie. ignorance, comes the
five great elements). He is extremely forgetful
(the moment something appears it is forgotten;
maharaj- you have to forget the word you have
just heard if you are to hear the next word)

Poznani je mocny pan Visnu. Poznéni a nevédo-
most (spolecné) je Brahma se svymi ¢tyfmi tva-
femi (tj. ¢tyrmi druhy zrozeni); a ten nevédomy
je Mahés s péti tvaremi (tj. z tama guny, tj. ne-
védomosti, prichazi pét velkych elementt). On
je extrémné zapométlivy (ve chvili, kdy se néco
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objevi, je to ihned zapomenuto; Randzit Maha-
radz: Musite zapomenout na slovo, které jste
prave slyseli, jestlize mate uslyset dalsi slovo).

Py Bl Ficacs | +6 &I SIS |

T o= g WS | d TS SRTAT 1 Re |l

triguna trigunim kalavale | kaise hot1 vegalale |
pari visesa nyina bhasale | te bolave lagati |1 20
I

When these three gunas get mixed with one
another then, how can they be separated out?
Then that pure sattwa appears as something
defective (see V.4). Therefore one should start
speaking this ‘speech’ and unravel these mixed
qunas.

Kdyz se tyto tii guny navzajem promichaji, jak
je pak lze oddélit? Potom se ryzi sattva guna
jevi jako néco vadného (viz V.4). Proto byste
méli zacit mluvit touto® ,rec¢i“ a rozmotat tyto

smichané guny.
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21. A [T EaT| Al TG dedl
9¢ ST S8Hall Fgst il R2 1
vayomadhyer visnu hota | to vayosvaripaci ta-
tvata |
pudherir jala dehadharta | caturbhuja |1 21 |1

Within this wind, vishnu has appeared yet truly
there is only this wind and that swarup (ie. pra-
kruti/purush). It is later that, that one with
four arms appears as a holder of a body (when
there is this wind and swarup then, witnessing
is there; then wvishnu, this sattwa guna appears
and when you take body consciousness, it is this
sattwa that is knowing).

Uvniti elementu vétru se objevil Visnu, presto
tu je vskutku pouze tento vitr a svaripa (tj.
Prakrti/Purusa). Az pozdéji se ten se Ctyimi
pazemi objevi jako drzitel téla (kdyz tu je vitr
a svarupa, pak tu je pozorovani; pak se Visnu
neboli sattva guna objevi a kdyz na sebe vez-
mete toto télesné védomi, pak je to tato sattva
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22.

23.

o
guna, jez je poznanim).

T ST AU R | S8 TR SEw |

TH SIS &t e | 365 Al RN

taisdaca brahma ani mahesa | deha dhariti savakasa
I

gupta pragata hotari tayasa | vela nahin |1 22 ||

brahma and mahesh also appeared and then
that effortless One is the holder of a body (ie.
jiva). But that hidden purush is revealed as
soon as body consciousness is given up.

Brahma a Mahés se také objevili a pak to
bezusilovné Samo-Jediné je drzitelem téla (tj.
dziva). Ale tento skryty Purusae je odhalen,
jakmile dojde k zteknuti se télesného védomi.

3Tl Ukl St | AT I STedi|

i 1 AT A | A R

atam rokadi praciti | manusyerit gupta pragatati |
man tya devariicyaca mirti | samarthyavarita |1
23 11
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24.

Yoo

If a man thinks clearly then, that concealed pu-
rush within this ever present ‘experience’ is re-
vealed and then that man is the purush. Then
He is the possessor of His power and the Lord
of this ‘all’.

Pokud ¢lovek jasné rozjima, poté je utajeny Pu-
rusa uvnitt této vzdy pritomné® | zkusenosti®
odhalen, a pak se tento c¢lovék stava Purusa.
Poté je vlastnikem Své sily a Panem toho“

13

Lvse,

<d 391 ¥ dad | Fad g ad|

Uit =T T | TSI ¢ |

deva devatia bhiiterin devaterin | cadhatert sa-
marthya tetherit |

yeneriici nyayem raksasanterit | samarthyakala ||
24 11

There is God/purush, there is the goddess/pra-
kruti, there are the great elements and the dei-
ties (ie. gunas). By ascending higher and higher,
this power reaches ‘there’/brahman. And on ac-
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25.

Yoo

count of that brahman, there is the demon of
ignorance and this ‘art’ of knowledge.

Je tu Buh/Purusa a je tu bohyné/Prakrti,
jsou tu elementy a bozstva (tj. tfi guny). Tato
sila, stoupajic vys a vys, tak dosahuje (stavu)
Brahman®/ tam®. A kvili Brahman tu je dé-
mon nevédomosti a toto“ ,,uméni“ poznani.

T TAEEY S| Hod Gobges! |

Ta] WIREHT 2T St | SR 11|

jhotiiga vayosvariipa asati | saveriica khulakhu-
lam calat |

khobariri kharika takiina deti | akasmata |1 25 ||

Ghosts are within union of this wind and that
swarup and they move about noisily of their
own accord, leaving behind such things as da-
tes or pieces of coconut (actually to ward off
ghosts people place dates and pieces of coco-
nut, so maybe we are the ghosts that swami
ramdas refers to)
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26.

Yoo

Duchové se nalézaji uvnit spojeni vétru se
svariupou a hlasité se pohybuji dle vlastni viile
a zanechavaji za sebou takové véci jako datle ¢i
kousky kokosu (k zahnani ducht lidé pouzivaji
datle a kousky kokosu, takze mozna my jsme
duchové, o kterych se zde Ramdas zminuje).

IFH =S S| A o TgaTid 31|
IMIATHT TP | IS SO 1| R§ I

avagheriici nyala abhaveri | tari terit bahutekarnsa
thaverit |

apulyala anubhaveri | visvaloka janati |1 26 ||

When such things are taken as false then,
that thoughtless swarup can know its own Self
(ghosts etc. are all the tricks of imagination,
just like this body). But first through this ‘ex-
perience’; you come to know this world as your
OWN.

Jsou-li tyto véci brany jako falesné, pak bez-
myslenkova svaripa muze poznat své vlastni
Ja (duchové atd. jsou jen triky predstavivosti,
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27.

Yoo

stejné jako toto télo). Avsak nejprve prostred-
nictvim této* ,zkusenosti“ poznejte tento svét
jako svij vlastni.

TS SR IRINE | AT GRS |

T 1 TATCHT ST | e S Re

manusyeri dharat1 sariravesa | nana parakaya pra-
vesa |

man to paramatma jagadisa | kaisa na dhart || 27
I

When a man holds this covering of the ‘all’ fir-
mly (ie. when he forgets everything) then, that
gross body enters this ‘all’ body. Then, why can
that paramatma who is the Lord of the world,
not also be the holder this body? (Having un-
derstood this ‘all’, now understand it is that
paramatma who has appeared as this ‘all” and
you do not exist)

Jestlize se clovék pevné stabilizuje jako“

,vse“ /universalni védomi (tj. kdyz zapomene
na vse), pak toto hrubé télo ptrejde/pronikne
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28.
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do universalniho téla“/ vse“. Pro¢ by poté ne-
mohlo Paramdtman, které je Panem svéta, byt
také drzitelem tohoto téla? (Nyni, kdyz chapete
toto® ,vse®, pochopte, ze to je Paramatman, jez
se objevilo jako toto“ ,vSe“ a vy neexistujete).

U« TEEE 98 9Re | San e aem S|

g¢ df e | GaiEt i k¢l

mhanoni vayosvariperii deha dharilerin | brahma
visnu mahesa jaleri |

pudheri teci vistaralerit | putrapautrinin |1 28 |1

Due to this wind and that swarup, the ‘all’ body
was held and brahma, vishnu and mahesh ap-
peared (first there was this ‘all’ body and when
that was forgotten, there appeared the subtle
and gross bodies created by the gunas. Then
you know something is there/sattwa but you
don’t know what it is/tama and you give it
aname/raja). And afterwards, that Reality be-
came the expansion of many sons and grand-
sons (having taken yourself as a gross body,
there comes the ‘many’ thoughts of my family,
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29.

Yo
children, grandchildren, ancestry etc.).

Kvili tomuto vétru a této svaripé bylo podr-
zeno toto universalni télo“/, “vSe* a zjevil se
Brahma, Visnu a Mahés (nejprve zde bylo toto
suniversalni télo“/ vse“ a kdyz bylo zapome-
nuto, objevilo se jemné a hrubé télo, obé téla
vytvorena gunami. Potom dochazi k tomu, ze
néco znate — to je satva guna; ale nevite, co to
je — to je tamas guna; a date tomu jméno — to
je radzas guna). A poté se tato Skutecnost stala
expanzi mnoha synu a vnukt (pokladate-li se za
hrubé télo, prichazi vam na mysl mnoho mysle-
nek ohledné vasi rodiny, déti, vnoucat, predkt
apod.).

Sl feran sfodean) df e Sfeaai= famm st
T TR ST e i Feri R
amtaririica striya kalpilya | tori tya kalpitarica
nirmana jalya |

pari tayapasiina praja nirmilya | nahtita kada ||
29 11
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30.
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First this woman called prakruti was imagined
in this inner space. That paramatma imagined
Himself and she was created. But her progeny
of the gunas and elements and the many objects
have not been created from that paramatma
(these are created from prakruti)

Nejprve byla tato zena zvana Prakruti vymys-
lena v tomto vnitfnim prostoru. Paramdtman
si Sebe predstavil a ona byla vytvorena. Avsak
jeji potomci, guny a elementy a mnoho objekti,
nebyly vytvoreny z Paramdtman (ty jsou vytvo-
feny z Prakruti).

T T Feds | d J TET T S|

ot SR s | ERETTE N 2ol

ichiina putra kalpile | te te prasamgini nirmana
jale |

yeneri1 prakarerit vartale | hariharadika 11 30 ||

She had only wished to be and to know but
then, her sons (gunas and elements) were ima-
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31.

Yoo

gined and that Reality within this ‘all’ appea-
red as these sons. Then that thoughtless Self
appeared as hari (vishnu), hara (mahesh) and
brahma.

Ona si pouze prala zacit existovat, a pozna-
vat, ale poté jeji potomci (guny a elementy)
byly vymysleny a Skutec¢nost se uvniti to-
hoto universalniho téla“/,vse* projevila jako
tito potomci/synové. Potom se bezmyslenkovité
Ja projevilo jako Hari (Visnu), Hara (Mahés)
a Brahma.

g SR GO Hleddhl | HARE! g8l et |

Sergfe femTor et | sIad 1l 321

pudhernr brahmayanem srsti kalpilt | ichesarisi
srst1 jalt |

jivasrsti nirmana keli | brahmadeveriz 11 31 |1

After, a gross creation was imagined by brahma
(ie. buddhi- the naming of this and that) and
then in the company of this wish to be and to
know, the gross world appeared. In this way,
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32.

Yoo

the gross world of the jiva has been created by
lord brahma. (Everything from this knowledge
to the gross creation have appeared through
imagination and then the jiva says, “I am and
I know”)

Poté Brahma vymyslel hruby svét (tj. buddhi
pojmenovavajici to a tamto) a potom se ve
spolecnosti tohoto prani“ , byt a znat“ objevil
hruby svét. Timto zptisobem se vytvoril hrubo-
hmotny svét dzZivy panem Brahmou. (Vse od to-
hoto poznani az po hrubohmotné stvoreni se
objevilo prostrednictvim predstavivosti a dZiva
poté fika: Ja jsem a ja vim“).

AT TR ST s | SHERE formon sires

T A a5 | ISTANGEE || 3R

nana prakarice prani kalpile | ichesarise nirmana
jale |

avaghe jodeci udele | aridajajarajadika |1 32 |1

These ways of the ‘many’ in the prana have
been imagined and they have appeared in the
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company of this ‘wish’ to be. Then pairs of eve-
rything, male and female, arose and there was
the four kinds of birth. One kind is born from
the egg and the second kind is from the womb.

Tato ,mnohost“ v prdné byla vymyslena a ve
spolecnosti tohoto“ ,prani“ byt se objevilo
,mnoho® véci. Poté se vSechny pary, muzského
a zenského pohlavi, projevily a vznikly c¢tyti
druhy zrozeni. Prvnim druhem je zrozeni z va-
jicka; druhym druhem je zrozeni z délohy.

NN

I TSEIGIEA SIS | o TT0T T Fifeses |

T TAHRAT SIS | STHEAT IhET 1l 22

yeka jalasvedapasiina jale | te prani svedaja bolile
I

yeka vayokaritari jale | akasmata udbhija |1 33 11

When there is the third kind then, that One
appears from the water of sweat. First that
Reality became this ‘speech’ and then it ta-
kes a birth in the prana from the warm sweat
(micro-organisms, virus etc.). And the fourth

114



10.4 Puvod pozornosti (Prirozenost seminka)

34.
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kind of birth is when that One, on account to
this wind of ‘T am’, suddenly appears as a sprou-
ting seed.

Ttetim druhem je ptipad, kdy se Samo-Jediné
objevi z potnich tekutin. Nejprve se tato Sku-
tecnost stala touto“ ,Teci”, a poté se narodi
v prané z horkého potu (mikro-organismus, vi-
rus, atd.). A ¢tvrtym druhem zrozeni je to, kdy
se Samo-Jediné v dusledku tohoto vétru“ , ja

jsem* nahle objevi jako pucici semeno.

TS S| e aresy fomm)

TR Grofaan| Ao gLl 3211

manusyaci gaudavidya | raksasarici vodariibar vi-
dya |

brahmayact systividya | yenern prakarerir 11 34 ||

When that One takes a human birth then, thou-
ghtlessness has become the *imaginations of
a human being and the empty show that is
the magic of the demon (ie. ignorance) and the
knowledge of a world that was been created by
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brahma (ie. buddhi of man). (These three are
rajo guna, tamo guna and sattwa guna respecti-
vely) *(He is good and this is bad etc. many
differing individual concepts that maintain this
continuity of being a body)

Kdyz se Samo-Jediné narodi jako lidsky plod,
potom se bez-myslenkovost stane *imagina-
cemi/predstavami lidské bytosti a prazdnym
predstavenim, coz jsou ¢ary a kouzla démona
(tj. nevedomosti), a pozndnim svéta vytvo-
feného Brahmou (tj. vyprojektované intlek-
tem/buddhi clovéka). *(On je dobro a toto je
zlo, atd., tj. mnoho odlisnych individudlnich
koncept, jez udrzuji tuto kontinuitu télesné to-
toznosti).

eI G| g frRiS Qe

TAEA T2y e | g 34

karithiyeka manusyamci | tyahiina visesa ra-
ksasamici |

tyahiina visesa brahmayact | systividya 11 35 |1
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36.

Yoo

From that One within this ‘thing’ there has
come this rajo guna of a man; from that pure
knowledge there has come this tamo guna of
the demon and from that pure knowledge there
has come the sattwa guna that has knowledge
of this world created by brahma.

Z tohoto Samo-Jediného uvniti této“ ,véci“
vzesla radZa guna clovéka; z tohoto ryziho po-
znani vzesla tama guna démona a z ryziho po-
znani vzesla sattva guna, jez méa povédomi to-
hoto svéta vytvoreného Brahmou.

AUt T ATt ﬁﬁ?ﬁl 32 75 HI ST |

ST [«HIUT 5| JUT TR 351

janate nenate prani nirmile | veda vadona marga
lavile |

brahmayanern nirmana kele | yenerir prakareri |1
36 11

Due to knowing and not knowing, that One be-
comes a man in the prane and by the study
of the wvedas (ie. neti, neti) he sets out on this
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path of ‘I am’. This creation that has been made
by brahma is imagined due to knowing and not
knowing.

Kvili védomi a nevédomosti se toto Samo-
Jediné stane clovékem v prdné a diky studiu
véd (tj. neti, neti) se vyda po stezce pocitu®
»ja jsem‘. Stvoreny svét vytvoreny Brahmou je
vymyslen v disledku védéni a nevédomosti.

T I TR | TS et [MaR |
HHos FNIN U1 SRR | FermTor STl 3o

maga saripasina sarirverr | systi vadhalt vikarer |
sakala sarirerir yenerir prakarer | nirmana jali ||
37 11

From this body of the ‘all’ there has come the
bodies of the ‘many’. This gross creation has ex-
panded from this ‘all’ modification and this ‘all’
and the body of the ‘many’ have been created
due to this unmodified thoughtless Self.

Z tohoto universalniho téla“/,vSe“ vzesla téla“
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Yoo

,mnoha® bytosti. Toto hrubohmotné stvoreni
se rozsitilo z této modifikace universalniho
téla“/ vse* a tato“ ,mnohad“ téla byla vytvo-
fena diky neménnému bezmyslenkovitému Ja.

T¢I The! | Thes Got e

R et Seddl STiest | Fad 1l 3l

yetherin asaritka phitali | sakala srsti vistaralt |
vicara pahatam pratyaya ali | yethanvayeri |1 38

When this doubt ‘here’ is not held firmly then,
this ‘all’ spreads out and there is this gross cre-
ation. And when one understands thoughtles-
sness, then accordingly that understanding of
nirgun comes. (To be the ‘all’ body is a doubt
for the One beyond any bodies. But when this
‘all’ is not held firmly then, there so many kinds
of doubts arise)

Neni-li tato pochybnost® ,zde“ pevné po-

drzena, pak se universidlni® ,vSe“ rozptyli
a vznikne hrubohmotné stvotreni. A jakmile po-
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chopite bezmyslenkovitost, pak se na zakladé
tohoto pochopeni dostavi nirguna. (Byt uni-
versalnim télem*/ vse“ je pochybnosti pro To
Samojediné, jez je mimo jakakoliv téla. Avsak
kdyz toto* ,vsSe“ neni pevné podrzeno, pak tu
vyvstane mnoho druht pochybnosti).

T goi feron k| ge Freu S TfadTiesa |

& foe=mn ot anfet S|l 3R

aisi srsti nirmana keli | pudhen visnunen kaisi
pratipalilt |

hehi vivariicana pahili | pahije srotini 11 39 11

When this gross creation has been formed then,
how can wishnu nourish and protect it after
(how can one be the knowing of vishnu when
there are the imagining of the buddhi and the
‘many’ concepts and questions etc.)? And how
will that thoughtless investigation within the
listener be understood?

Kdyz bylo zformovano toto hrubohmotné stvo-
feni, jak ho poté dokaze Visnu vyzivovat
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40.
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a ochranovat? (Jak byste mohli byt védo-
mim Visnua, kdyz tu dochéazi k predstavivosti
buddhi/intelektu a vytvareni* ,mnoha“ kon-
ceptu a otazek, atd.?) A jak bude toto bez-
myslenkové Setfeni uvnitt posluchace pocho-
peno?

HHo5 ST foreTor TS | o Hom&d SATuii arfoscs |

N 3 ferifeses | 1T SEBTG 1 o |

sakala prani nirmana jale | te miularipern janona
palile |

Sarirem daitya nirdalile | nana prakarimce |1 40

Whenever that Reality has appeared in the
prana then, it is known and protected by this
original form (‘I am’). Due to this body of the
‘all’, the ways of the ‘many’ devils (ie. objects)
are utterly destroyed by this sadhana of just
knowing.

Kdykoli se objevila Skutecnost v prdne, pak
je poznavana a chranéna touto prapuvodni
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formou (“ja jsem®). Kvuli tomuto universal-
nimu télu“/,vse“ jsou zcela zniceny zpisoby*
,mnoha“ démontu (objektt) pravé na zakladé
této sddhany/praxe ¢irého/prostého védomi.

AT TR ER0T | gBiFT HER FUi|

T TR | &S| S0 92

nand avatara dharanerii | dustanica samhara kara-
nerit |

dharma sthapayakaranem | visnusa janma || 41
I

When the ‘many’ thoughts hold this incar-
nation of wishnu firmly in the mind (forgets
everything and knowing naturally there) then,
these evil and corrupt, willful and uncontrolled
thoughts are destroyed. And then due to this
knowing, vishnu takes birth in the mind and it
becomes a place of dharma (inherent quality or
duty ie. to know only).

Kdyz“ ,,mnoho“ myslenek podrzi pevné v mysli
tuto inkarnaci Visnua (zapomente na vse a pak
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je tu prirozené védomi), pak jsou tyto zlé a zka-

zené, zamérné a nekontrolované myslenky zni-
¢eny. A potom diky tomuto védomi se Visnu na-
rodi v mysli a stane se mistem dharmy (vnitini
kvalita neboli povinnost védét jediné).

WU THEYAN | dfE e eEar|

IPTh G TR | TEsT ST 1l 9R

mhanona dharmasthapanece nara | terithi visnuce
avatara |

abhakta durjana rajanicara | sahajaci jale || 42 11

Therefore when a man has become this place
of dharma (ie. knowledge) then, he is called an
incarnation of vishnu (ie. *avatar). But a non-
devotee is ‘far from the atma’ and then that
natural swarup moves around only at night, in
the darkness of ignorance. *(maharaj- ‘avatar
means to have come down’; You have left your
swarup)

Proto kdyz se stanete timto mistem dharmy
(tj. poznani), pak jste nazvani inkarnaci Visnua
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(tj. ®Avatar). Ale ten, kdo nepraktikuje odda-
nost, je* ,,na hony vzdalen Atmanu®, a potom se
tato prirozena svaripa premistuje pouze v noci,
v temnoté nevédomosti. *( Randzit Maharadz:
»Avatar znaci klesnout doli*; to znamena opus-
tit svou svaripu).

AT 07 A S| d 0T HeETRS |

&Y GeETRe | J07 SRR @R |

atam prani je janmale | te nenona sarvharile |
miilariiper sarivvharilerit | yenerit prakareri || 43
I

Whatever takes birth in the prana gets de-
stroyed due to its ignorance. And due to this,
this original form (knowledge) gets destroyed
(Every night we get destroyed; when you sleep,
where is this knowing? maharaj- sleep is a small
death).

Vse, co se narodi v prané, je (¢asem) zniceno

v disledku své nevédomosti. A kvili tomu je
tato puvodni forma (poznani) znicena (Kazdou
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45.
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noc jsme vyfizeni/zniCeni; kdyz spite, kde je
toto védéni? Randzit Maharddz: Spanek je mala
smrt).

TN & TS| o Sagl =N |

IATH TS Tebs | HREWHTeS! | ¢% |

Sarirem rudra khavalela | taim jivasrsti satii-
vharela |

avagherit brahmaridaci jalela | sarivvharakaliri ||
44 11

Then rudra (he forgets everything) has been
awakened and the gross world of the jiva will
be burnt. And at this time of the destruction,
everything in the brahmanda will be completely
burnt.

Potom Rudra (on zapomene na vse) je probuzen
a hruby svét dzivy bude timto spalen. A v dobé
zkazy bude vSe v Brahmdndé zcela spéaleno.

wd Icqfd Redt @I I/ W TR faem)
STl 21 AW I AN 94 Il
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evatit utpatti sthiti sarirvhara | yaca aisa ahe vicara
I

Srotin hotina tatpara | avadhana dyaverir |1 45 11

Thus the creation, maintenance and de-
struction of this gross world, has come from this
‘speech’ of that thoughtless Self. Therefore the
true listener is to give his full attention and be
absorbed in this ‘speech’

Timto zpusobem doslo z“ ,Teci“ bez-

myslenkového J& k stvofeni, zachovani
a zniceni tohoto hrubého svéta. Proto je tieba,
aby tomu poslucha¢ vénoval plnou pozornost

vl

a byl pohlcen v této® ,feci®

Fdidl HER TS | A 3¢ HilTe |

v A6 | A I 88 |

kalpamtim sammvhara ghadela | toci pudheri sari-
gijela |

pariicapralaya volakhela | toci jiani |1 46 ||

Then there will be the end of imagination and

126



10.4 Puvod pozornosti (Prirozenost seminka)

Yoo

the dissolution of creation. Then afterwards
that paramatma will be understood. The one
who can recognize this dissolution of the five
elements is called a gnyani.

Potom dojde k ukonceni predstavivosti a roz-
pusténi stvoreni. Poté bude pochopeno Para-
matman. Ten, kdo pochopi toto rozpusténi péti
elementi, se nazyva dzZndnin.

<oy sl e
ST FHIE T Q1 208

.....

bijalaksananama samasa pancava |1 4 11 10.4
Timto konci 4.kapitola 10.ddsaky knihy Dd-
sbodh s nazvem ,, Pivod pozornosti (Prirozenost

seminka)“

Preklad z anglictiny — Ales Addmek 2016
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10.5 Prednaska o péti
druzich rozpusténi

s 3 o

GHIE 94T : GBI &I

samasa pariicavad : pariicapralayaniriipana
Discourse on the Five Dissolutions

|| Sri Ram ||
1. VR 5T S| St 31 Uesd A
hTeIg] I ALUT| &A1 1 ¢ |

aika pralayacerin laksana | pimdii doni pralaye
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jana |
yekanidra yeka marana | dehariitakala 111 ||

Listen (ie. forget everything), for this attention
will bring about dissolution of the whole cre-
ation. But first know what the two dissolutions
within the body/pinda are called. One is sleep
and the other is death (maharaj- sleep is a small
death)

Naslouchej (zapomen na vse), protoze tato po-
zornost bude mit za nasledek rozpusténi celého
stvoreni. Ale nejprve musis védét, jak se nazy-
vaji dvé rozpusténi uvnitt téla/pindy. Jedno je
spanek a druhé je smrt (Randzit Mahdradz
spanek je mald smrt).

2. SETINE foetl FIcH | ey et S|
Al feigTeiesd Sl | STt Suman i R
dehadharaka tini marti | nidra jevhar saripaditi
I
to nidrapralaya srotim | brahmamdiiica janava ||
211
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And when that holder of this body
(ie. jiva; then there is wishnu/knowing,
brahma/conceptualizing intellect and ma-
hesh/not knowing) created by the three gunas
goes to sleep then, that should be know as
the dissolution of the brahmanda by sleep
(the third dissolution. If through understan-
ding, the three gunas are dropped then,
the brahma/buddhi sleeps and as he is the
creator of the brahmanda, the created universe
disappears along with the jiva).

A kdyz jde spat majitel tohoto téla (tedy dZiva;
potom tu je Visnu/védéni, Brahma/intelekt vy-
tvarejici koncepty a Mahés /ne-védéni), ktery
je vytvoren tfemi gunami, jedna se o rozpus-
téni brahmdndy prostiednictvim spanku. (To je
treti rozpusténi. Jakmile jsou diky pochopeni
odhozeny t¥i guny, potom Brahma/buddhi spi
a jelikoz je stvoritelem brahmdndy, zmizi spolu
s dZivou i cely stvoreny vesmir.)
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3. foel Tl Eie 3id| st Hiess Fedid|
i SAuTTET e | FRTeEd el 2
tinl miirtisa hoila arita | brahmardasa maridela
kalpariita |
tevham janava nemasta | brahmapralaye jala |1 3

And when brahma/intellect comes to an end
then, the brahmanda will be destroyed (when
the buddhi dies then, there one will be estab-
lished in the ‘all’ and a world seen through the
senses will no longer exist). And finally when
there comes the end of all thought then, one
should clearly know that the great dissolution
has come (ie. the fifth dissolution).

A kdyz ptijde konec Brahmy/intelektu, je
brahmdnda zniCena. (Kdyz zemie buddhi, po-
tom je clovek ukotven ve ,vse“ a svét vidény
skrze smysly prestane existovat.) A kdyz nako-
nec prijde i konec vSech myslenek, potom by
mél ¢lovék jasné védét, ze prislo velké rozpus-
téni (tedy péaté rozpusténi).
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4. el TU<T it srtidl| =l Siesd e
i Sesd I | SR faraes=ni g
doni pimdinii doni brahmamdin | cyari pralaya na-
vakharidiri |
pariicava pralaya udamdi | janije vivekaca |1 4 |1

Thus there are two dissolutions in the pinda
and two in the brahmanda. These are the four
dissolutions within the nine continents (ie. five
elements and four bodies). The fifth dissolution
takes place within that paramatma and should
be known as the dissolution by vivek. (Sleep and
death bring about the dissolution of the pinda.
At these times this pinda is shouded in igno-
rance. And when knowledge once again awakens
from sleep then, on account of our thoughts,
the pinda/individual body once again appears.
But when one makes vivek then, the pinda and
brahmanda are destroyed and this ‘all’ is ex-
perienced. This is proper meditation. And by
further vivek this ‘all’ or ‘I am’ dissolves and
that One paramatma remains. This is know as
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the dissolution of creation by vivek)

Takze jsou dvé rozpusténi v pinde a dvé
v brahmdnde. To jsou celkem ¢tyTi rozpus-
téni v ramci deviti kontinentu (tedy péti ele-
menti a ¢ty tel). Paté rozpusténi se ode-
hrava v paramdtma a tikd se mu rozpusténi
pomoci wvivéky. (Spanek a smrt prindseji roz-
pusténi pindy. V jejich pribéhu je pinda za-
halena nevédomosti. A jakmile se védéni opét
probudi ze spanku, potom kvtili nasim myslen-
kdm se pinda/individudlni télo znovu objevi.
Ale provadi-li clovék vivéku, potom jsou pinda
a brahmanda znic¢eny a je zakouseno toto ,vse®
To je opravdova meditace. A diky pokraCovani
vivéky se toto ,vse” ¢ili ,ja jsem rozpusti a zi-
stane tu jen ono Jediné paramdtma. Tomu se
riké rozpusténi stvoreni pomoci vivéky.)

AN . e

5. TH & Hi™E Ho5d | |iRTdes dereard |
Al € ATEE | TE F:E U 4
aise he parcahi pralaye | samgitale yethanvayeri
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atam hermi anubhavasa ye | aiserit kartirin |1 5 11

When there is the dissolution of the five ele-
ments then, vivek will be clearly understood.
Therefore now, that thoughtless Self should be
brought to this ‘I am’ experience (you who
are that thoughtless Self should leave your
buddhi/brahma and experience this ‘I am’).

Je-li tu rozpusténi péti elementt, potom byla
vivéka jasné pochopena. A proto by nyni
toto bez-myslenkovité Ja mélo byt vneseno
do zkuSenosti ,ja jsem‘. (Ty, jenz jsi toto
bez-myslenkovité Ja, bys meél opustit své
buddhi/brahma a zakouset toto ,ja jsem*.)

. {71 Sl ) d= i SINEER &Rl

Y TG T W FHFEA AT &N

nidra jevhan sariicare | tevhan jagrtivyapara sare
I

susupti athava svapna bhare | akasmata amgi | |
61l
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But when sleep is entered, then the pervasive-
ness of the waking state is moved aside and im-
mediately, either deep sleep or a dream covers
everything.

Ale kdyz prijde spanek, potom je pronikavost
bdélého stavu odsunuta stranou a vse je oka-
mzité prekryto hlubokym spankem nebo sné-
nim.

7. A A g | SR & 8|
Tt Ut SEiaamd| =i agusd |l el
ya nanva nidrapralaye | jagrtica hoye ksaye |
atam aika dehariitasamaye | mhanije mytyupralaye
171

Then this *‘I am’ is the ignorance of sleep and
there is the destruction of this waking state
(knowledge must go off, otherwise one cannot
sleep or die. But only in this waking state can
yvou understand this ‘I am’). Now listen to that
time when the body will end. This should be
called dissolution by death. *(siddharameshwar
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maharaj- when you sleep, ignorance has become
the object of knowledge)

Potom se toto *,ja jsem“ stalo nevédomosti
spanku a doslo ke zniceni bdélého stavu. (Po-
znani/védéni musi zmizet, jinak ¢lovék nemuze
usnout ani zemfit. Ale pochopit toto ,,ja jsem*
muzes jediné v bdélém stavu.) Takze poslechni
si nyni o obdobi, kdy skonci télo. Tomu se rikéa
rozpusténi prostiednictvim smrti. *(Siddhara-
mésvar Mahdrdadz — kdyz usnes, stane se objek-
tem tvého pozndvani nevédomost.)

. &1 U1 T | ST FHS [0 SET Tl |

T IS ST SR &g <

dehirin roga balavati | athava kathina prasamga pa-
dati |

tenemn pariicaprana jati | vyapara sariduni 11 8 11

When in the body a disease gains strength or
great hardship befalls one then, the five pranas
give up their duties and leave their places.
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Kdyz télo ovladne néjaka nemoc nebo kdyz ¢lo-
véka udola velké utrpeni, potom pét pran pre-
stane plnit své povinnosti a opusti télo.

. fawe Tien kRS schs TEI Fet ad |

FEN a1 STGATG| ST R
tikade gela manapavanu | ikade rahili nusti tanu |
dusara pralayo anumanu | asecina |1 9 |1

Then this wind or mind leaves and what rema-
ins is merely a corpse. One cannot speculate as
to where or when this dissolution by death will
come.

Potom tento vitr cili mysl odejde a ztstane
tu pouhd mrtvola. Clovék nemtize nikdy vedét,
kdy a kde k tomuto rozpusténi prostirednictvim
smrti dojde.

e STl Wit | i &1 oAb 3118l AT

TN AR GEST| O 2o 1

tisara brahma nijeld | torir ha mytyaloka gola jala |
avagha vyapara khuriitala | pranimatrarica |1 10
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The third dissolution is the sleep of lord
brahma. Then this world of death and all these
created things come to an end (ie. lord brahma
is our buddhi which creates ‘many’ names and
forms. And this world of death is our waking
state). Then everything in this world and all
these activities in the prana are obstructed tem-
porily (this sleep of brahma occurs when one
seeks to understand the nature of this worldly
existence. One learns from the Master that this
world is created by our concepts. Upon drop-
ping these concepts, the world created by lord
brahma ie. our buddhi, goes off. In the begin-
ning, this ‘silencing of the buddhi’ is only tem-
pory and then the concepts return bringing this
world of the imagined jiva again)

Treti rozpusténi je spanek Pana Brahmy. Tehdy
tento svét smrti a vSechny stvorené véci skondi.
(Tedy Pan Brahma je nase buddhi, které tvori
,2mnoha®“ jména a formy. A tento svét smrti je
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nasim bdélym stavem.) Potom vSechno v tomto
sveté a vSechny cinnosti v prané jsou do-
¢asné zablokovany. (Tento spanek Brahmy se
objevi, jakmile se ¢lovék snazi pochopit po-
vahu této svétské existence. Clovék se ué od
svého Mistra, 7ze tento svét je vytvoren na-
simi koncepty. A po odlozeni téchto konceptu
se svét vytvoreny Panem Brahmou, ¢ili nasi
buddhi, vytrati. Zpocatku jsou takova ,ztiSeni
intelektu/buddhi“ pouze docasnd a koncepty
se opét vrati a znovu vytvori vymysleny svét
dzivy.)

et ST GeutaT| arEEh Rt 9|

R I St SEEE | SR Sl 22 1

tevham praniyariice suksmamsa | vayocakririt ka-
riti vasa |

kityeka kala jatari brahmayasa | jagrti ghade |1 11
I

Then that subtle part of the prana stays in the

realm of this wind ‘I am’. And when this time of
the ‘T am’ or ‘all’ is destroyed then, lord brahma
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again awakes (ie. body consciousness returns
and brahma/buddhi starts naming and creating
‘many’ forms again and these forms appear be-
fore your eyes. But when he sleeps this world
goes off and this wind of the ‘all’ remains).

Potom ona jemnéa ¢ast prdany setrvava v risi ve-
tru tohoto ,ja jsem“. A jakmile je c¢as tohoto
»ja jsem® cili tohoto ,vse“ znicen, potom se
pan Brahma opét vzbudi. (Tedy télesné vedomi
se vrati a Brahma/buddhi zacne opét vytvaret
a pojmenovavat ,mnohé“ formy a tyto formy se
zacnou objevovat pred tvyma ocima. Ale kdyz
Brahma spi, tak tento svét zmizi a ztistane tu
jen vitr tohoto ,vse“.)

T ART G T | e S Aegd |

T &ldl ST | FaTsiesd Jie ll ¢R |

punha maguti systi raci | visanicile jTva magutern
samct |

stma hotam ayusyaci | brahmapralaya mamde ||
12 |1
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And again this gross world is constructed and
the harassed jiva is again brought back to meet
the other harassed jivas. But when the end of
lord brahma’s lifetime comes then, there is the
dissolution of brahma (with understanding and
practice this ‘end of thoughts’ is established and
this is the fourth dissolution; the end of the
brahmanda and the end of lord brahma. This is
the ‘all” experience and the end of gross body
consciousness).

A hruby svét je opét stvoren a trpici dZiva se
do né¢j znovu vraci a setkava se tu s ostat-
nimi trpicimi dzivy. Avsak ve chvili, kdy na-
stane konec zivota Brahmy, prichazi rozpus-
téni Brahmy. (Diky pochopeni a duchovni praxi
nastava ,ukonceni myslenek” a tomu se rika
c¢tvrté rozpusténi, tedy konec brahmdndy a ko-
nec Brahmy. Je to zkusenost ,vse“ a konec
hrubého télesného védomi.)

13. 1 Y He S| JOf SoT Jog qrat|
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STETE o foeTT | TRTeERTohl I 2R 1l

Sata varuserit megha jati | tenerin prani mrtyu pa-
vatt |

asaritbhavya tarke ksit1 | maryadevegali 11 13 ||

(Now this fourth dissolution is explained).
When there are no clouds for one hundred years
and the rains have ceased, then this body is de-
stroyed and this gross earth is broken beyond
all limits. (The clouds of avidya maya/“l am
a body” have gone away and rains of desire ce-
ase)

(Nyni bude vysvétleno ctvrté rozpusteéni.)
Neprichazeji-li po dobu sta let zadné mraky
a vibec neprsi, potom je toto télo zniceno a tato
hrubd zemé je uplné rozpukand. (Mraky na-
seho presvédceni ,ja jsem télo“/avidja mdja
jsou pry¢ a dést zadosti ustal.)

T4 U ARG | 0] geA &1 &l |
I Tt aTaTest | 2 e aw i 2»

siirya tape barakali | tenern prthvici hoya holi |
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agni pavatam patalim | Sesa visa vami || 14 |1

The sun heats up more and more and starts
burning this earth and that fire reaches the ne-
therworld and lord shesh vomits poison. (Thou-
ghts are abandoned and on account of this, the
sun of knowingness naturally shines and the ig-
norance of the netherworld or causal body is
reached ie. you feel, nothing is there)

Slunce péli ¢im dal vice, zac¢ina spalovat zemi,
jeho zar pronika az do podsvéti a pan Sésa chrli
jed. (Myslenky jsou opustény a diky tomu muze
slunce poznani prirozené zarit a je dosazeno ne-
védomosti podsveti ¢ili kauzalniho téla — tedy
pochopeni, Ze tu nic neni.)

AR G SeT | ATl 21 o Tl TRl
ifegH Stesdt WPl | I FA N g4l

akasim siiryacya joala | patalim Sesa visa vami ga-
rala |

dohikadiina jalatari bhiigola | ur kairiici |1 15 11
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In this space (ie. zero) there is this
fire/knowingness of the sun and in the
netherworld *shesh vomits His poison (shesh
means that which remains when everything
is forgotten. He is the Witness and ‘here’
knowledge ie. the poison of shesh, destroys
the causal body of ignorance. This causal
body is the cause of the pinda and brahmanda
and thus, when it is destroyed, objectification
cannot arise). Due to these two the earth
element is burnt; for how can it remain?

V tomto prostoru (tedy v nule) hofi tento slu-
necni ohetl/poznéni a v podsvéti chrli Sésa svij
jed. (Sésa znamend to, co tu zistane, kdy# je
vsechno zapomenuto. On je Svédkem a poznéni,
¢ili Sésiiv jed ,zde® mi¢i kauzdlni télo nevé-
domosti. Toto kauzalni télo je pricinou pindy
a brahmandy, a proto, kdyz je znic¢eno, nemuze
uz dochazet ke vzniku objektt.) Diky tomuto
ohni a jedu je element zemé spélen; protoze jak
by mohl pretrvat?

145



Dasaka X — Univerzdalni plamen

16.

17.

Yoo

A Tl 98| ESHSIB TEHe |

ﬁHobc?l HET g | USHSTHHT I 2&

sitryasa khadatarata cadhe | halakalola cahuritkade
I

koritsalatt meriice kade | ghadaghadayamana || 16

When the sun becomes exceeding hot then, in
every direction there is the roar of sound (ie.
‘I am’). The margins around meru mountain
(ie. ‘I am’) topple down amid this great noise
(only meru remains; everything around it is de-
stroyed).

Kdyz se zar slunce stane nesnesitelnym, tak se
do vsech smért rozleti ohlusujici zvuk (tedy ,,ja

jsem®). VSechny kraje v okoli hory Méru (tedy

»Jja jsem”) jsou timto mocnym zvukem zniceny.
(Zustane jen Méru, vse ostatni je zniceno.)
I TABIE | & FoaTeTeH |
AT AT S | WA S 2ol

amardvati satyaloka | vaikurittha kailasadika |
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yahivegale nana loka | bhasmona jati |1 17 11

Other than this ‘T am’, *amarvati, satyalok, vai-
kunth, kailas etc. and the world of the ‘many’
are burnt to ashes. *(The abode of the lord of
the senses and the abodes of the gods ie. gunas
are destroyed. It means body consciousness and
the senses and thus this objective world disap-
pear)

Cokoli jiného kromé tohoto ,ja jsem® -
*Amarvati,  Satjaldka,  Vaikuntha, Kailds
a dalsi, a také svét téchto ,mnoha“ véci, to
vSe shofi na prach. * (Piibytek Pana smyslu
a pribytky dalsich bohi, tedy gun, jsou zniceny.
Znamena to, ze télesné védomi a smysly, a tedy
i tento svét objektt zmizi.)

TE ST | JiS HEHTE Fe

TS FrE] | JErEi il 2l

meru avaghaci ghasare | tethila mahimaca vosare

I
devasamudava vavare | vayocakrinir |1 18 |1
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meru had become this “I am a body” concept
but that was no longer considered great and so
it collapsed. Then God (ie. hidden purush) and
this ‘all’ carry on functioning in the wind (now
witnessing is experienced; I do nothing and He
does everything).

Hora Méru se stala timto konceptem ,ja jsem
télo®, jeji velikost tim poklesla a ona se nako-
nec Uplné zhroutila. Potom Buh (tedy skryty
purusa) a toto ,vse“ pokracuji dal v ¢innosti ve
formé vétru (nyni je zakousen stav svédka; ja
nedélam nic a On déla vse.)

T ST G| I 9 eran|

T foR et | feferemeti g2

bhasma jaliya dharatr1 | prajanya paderi Suridad-
harti |

mahi vire jalamtarim | nimisyamatrerir |1 19 ||

First this earth will be burnt to ashes. Then the
powerful rains will tumble down and this earth
element will be dissolved within these great wa-
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ters, in a fraction of a moment (ie. first gross
objectification ceased).

Nejprve bude tato zemé spalena na prach. Po-
tom na zem dopadne mocny dést a element
zemé se ve zlomku sekundy rozpusti v privalu
vody (tedy nejprve skonéi vytvareni hrubych
objekt).

9 T SIS TS| 9 IS S5 |

9¢ ThaEdl Sd15 | AEIdaTTs |l Ro |

pudherit nuste urela jala | tayasa sosila anala |
pudhen ekavatati jvala | maryadevegale |1 20 ||

After, when only the great waters remain then,
these will be dried up by the great fire element.
Then the fires will gather together and burn
relentlessly (then the small fire of knowingness
within each jiva will expand until there is only
effortless knowing/knowledge. Then the sense
of a body existing separate from this exterior
world will not remain).

149



Dasaka X — Univerzdalni plamen

21.

Yoo

Zustane tu jen obrovské mnozstvi vody, ktera
vsak nakonec bude vysusSena velkym elemen-
tem ohné. Potom se jednotlivé ohné slouci a bu-
dou vytrvale zhnout. (Potom se maly ohen po-
znani uvnitt kazdého dzZivy rozsiti natolik, ze
tu zustane jen bez-usilovné védéni/poznani. Po-
tom prestane existovat pocit téla oddéleného od
vnéjsiho svéta.)

T deaes | == A |

FeehhI TE0Tes | | ot fageaan R2 0
samudrinica vadavanala | Sivanetrimca netranala
I

saptakariicukiriica avarnanala | siirya ani vidyu-
lyata 11 21 |1

This fire is in the *ocean, this fire is the third
eye of shiva (ie. fire of knowledge) and this fire
is the seven fires that surround the seven cont-
rolling waters of the earth. This fire is the sun
and the lightning (the sun will burn this world
of names and forms and the flashes of light-
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ning are the mind. Once it wanted to know so
‘many’ things but now, it just wants to simply
know). *(Fire is more powerful than water ie.
knowing is more powerful than thoughts and
imagination) 5

Tento ohen je v *ocednu, tento ohen je ve tfetim
Sivové oku (tedy oheil poznini) a tento oheil
je sedmi ohni, které obklopuji sedm svétovych
oceanti. Tento ohen je sluncem a blesky. (Slunce

5This is all explained in detail the 44th shlok of sadachar. It
begins; V.1733 When that pure sky becomes this chid-ananda
then, upon brahman there has appeared this cloud of maya
(ie. widya maya). This then brings the darkness of ignorance
(ie. avidya maya) and the mind flashes like lightning and that
‘thoughtless’ thunders ‘I am a body’ (ie. then you who are
brahman imagines, ‘I am a jiva’ and the mind wants to know
so ‘many’ things) V.1734 In this darkness of forgetfulness and
infatuation, *God with His ‘play’ makes the rains pour down
(ie. on account of this purush/prakruti you take yourself as
a body and the karmas of past actions fall upon your head and
you get washed away in this flood). And it is only when the
wind of understanding blows, does that ‘thoughtless’ disperse
these rains.
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spali tento svét jmen a forem a zablesky bleskt
predstavuji mysl. Diive chtéla mysl védeét tak
»~mnoho*“ véci, ale nyni chce prosté jen védét.)
* (Ohen je mocnéjsi nez voda, tedy védéni je
mocn&jsl nez myslenky a pfedstavivost. ©

22. T S AN | AU 3 8 Hifel|
qad fHe ATl ST I R
aise jvala ekavatati | tener deva deha sodit1 |
ptrvariiperit milona jati | prabharijanirir |1 22 |1

6Toto vSe je podrobné vysvétleno ve 41. §léce Saddcaru:
Vers 1733 — Jakmile se tento ¢iry prostor stane ¢iddnandou, po-
tom se v Brahman objevil mrak maji (tedy vidja mdji). To s se-
bou nésledné pfindsi temnotu nevédomosti (tedy avidja mdja)
a mysl produkuje svétla bleski a ono ,,bez-myslenkovité“ zacne
hifmét ,,ja jsem télo* (tedy ty, jenz jsi Brahman, si predstavu-
jes ,ja jsem dZiva* a mysl chece védét tak ,mnoho* véci.) Ver$
1734 — V temnoté zapomnéni a poblouznéni hraje Bih svou
yhru“ a nechava bicovat zemi zéplavami desté. (Ty jsi tim Bo-
hem. Ty jsi dtma puruda ¢ [Svara a tvou ,hrou® je prakruti.
Ale kvili nevédomosti a touhdm se povazujes za télo a karmy
tvych minulych ¢inti dopadaji na tvou hlavu a ty jsi splachnut
povodn{ mdji.) A teprve kdyZ zacéne proudit vitr pochopent,
tak tato bez-myslenkovost zaZene piivaly téchto destu.)
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Then these three great elements will come to-
gether as this wind (ie. effortless knowing only.
Then there is the sense that only ‘I’ exist) and
God will be freed from this gross body that has
been confining Him and He will merge in His
original form, within the wind (ie. He becomes
the witness purush).

Poté se tti velké elementy spoji do podoby to-
hoto vétru (tedy vznikne bez-usilovné poznéni.
Diky tomu je tu pocit, Ze ,existuje pouze Ja*)
a Buh bude osvobozen z tohoto hrubého téla,
které Jej véznilo, a on splyne se Svou puvodni
formou, kterou je vitr (tedy stane se puru-
Sou/svédkem).

Al A W I T S IwE|

T T S| R 1 3

to vara jhadapi vaisvanara | vanhi vijhela yekasara
|

vayo dhaverit sairavairda | parabrahmin || 23 11

That witnessing purush will then be this wind
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that fans these fires of destruction and then
suddenly this fire will also get extinguished.
And afterwards, in that parabrahman, this wind
will flee away in every direction.

Tento purusa/svédek se tedy stane vétrem,
jenz zacne vanout do nic¢ivych ohnu, které bu-
dou nasledné nahle uhaseny. Potom se v tomto
Parabrahman rozleti vitr do vSech moznych
smeért.

5 ferges TRl | O 25 SHIT |
Tgdt 7 ifeardt| A AifsST %

dhumyra vitule akasim | taise hoila samirasi |
vahutan madhem thodiyast | nasa bolila |1 24 ||

Just as smoke fades away into the space, so too,
this wind will fade away in this space. Then this
‘speech’ in this ‘all’ will be completely silenced.

Tak jako se kout rozptyli ve vzduchu a zanikne,
tak se i tento vitr rozptyli v prostoru. Potom
tato ,fe¢* uvnitt tohoto ,vse“ zcela utichne.
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25. ATl fqeadia SuT| HeH ¥d 7ot Ry

26.

S @iet et fefaeRediil 1

vayo vitulatarica jana | sitksma bhiiter ani tri-
quna |

isvara saridi adhisthana | nirvikalptri |1 25 ||

Know that when this wind evaporates then,
these elements and the gunas are that brahman.
Then ishwara/purush, the Lord of the world,
will give up His original place as the Witness
within that nirvikalpa.

Pochop, ze kdyz tento vitr takto vyvane, tak
se elementy a guny stanou Brahman. Tehdy
Isvara /purusa opusti Své puvodni misto Svédka
uvniti nirvikalpy.

el ST e | Aol ST |

S AN S | TWEIRIAN N R4 |l

tethem janiva rahili | ani jagajjoti nimali |
Suddha saramsa uralt | svariipasthiti |1 26 ||

‘There’ knowing (knowledge) stops and this ‘li-
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ght of the world” (‘I am’/existence) is destroyed
and that pure essence remains in Its own steady
swarup.

»,Tam*“ kon¢i védéni/poznavani a toto ,svétlo
sveta“ (,,ja jsem®/existence) je zniCeno a tato
Cird esence spocine ve Své vlastni nehybné svar-
upé.

Al T AR | T S 91|

Tl el S0 | HE S | el

jitukirin kahim namabhidhanerii | taye prakrticeni
qunerit |

prakrtinastarit bolanen | kaiserir bolaverir || 27 11

Whenever there is this ‘thing’ then, this ‘I am’
is there and this is the pure sattwa guna of pra-
kruti. But if this prakruti is not real then why
should this ‘I am’ be spoken?

Kdykoli je tu tato ,véc”, je tu ,ja jsem* a je to

¢ira sattva guna prakruti. Ale jestlize tato pra-
kruti neni nic skutecného, tak proc¢ by se mélo
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o tomto ,ja jsem* vibec mluvit?

Tl STl {9 il | T fdviesd difosat|

g o5 diei | gt felifies Il k¢

prakrti astarit viveka kije | tyasa vivekapralaye bo-
lije |

pariicahi pralaya vojeri | tuja niropilerir |1 28 11

This destruction of prakruti is real vivek and
therefore this should be called the dissolution
by wivek. These are the five dissolutions dis-
coursed to ‘you’. (The fourth dissolution is the
establishment of this prakruti or ‘I am’ or
knowledge and the fifth dissolution is the dis-
solution of this knowledge)

Zniceni prakruti je skuteénou vivékou a tomu
se Tika rozpusténi pomoci vivéky. Tim jsem ,ti“
vylozil viech pét druhii rozpusténi. (Ctvrté roz-
pusténi je stabilizace v této prakruti ¢ili v ,ja
jsem* neboli v poznani a patym rozpusténim je
rozpusténi tohoto poznani.)
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pamcapmlayamrupananama samdsa parncava ||
511105

Timto konci 5.kapitola 10.ddsaky knihy Dd-
sbodh s ndzvem ,,Prednaska o peti druzich

rozpusteni

Preklad z anglictiny — Martin Vinkler 2016
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10.6. Promluva
o klamu

o
GHYE HETdl : YHIAEYT
samasa sahava : bhramaniriipana
Discourse on Delusion

|| Srf Rém ||
1. 3t feerfe ) e fife a=r|
QUHTCHT +R]UT PR | SiEr il 2 |
utpatti sthiti sarivvhara | yaca niropild vevhara |
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paramatma nirguna nirakara | jaisa taisa |11 |1

There had been the creation, maintenance and
destruction of this world and then the reply of
this ‘speech’ was listened to (the gunas were
put aside and there was the world of the ‘all’).
But that paramatma is nirgun and formless. It
is, as It always is.

Je tu stvoreni, zachovani a zniceni tohoto svéta
a potom byla vyslechnuta odpovéd na tuto
srec’. (Guny byly dany stranou a byl tu svét
wvseho). Avsak Paramatman je nirguna a je
bezforemné. Ono je takové, jaké To vzdy je.

2. &l Fid ST S| AT &y AT |
I A a6 o | €94 SR R
hoterin vartater ani jaterit | yaca samarindha nahim
tethem |
adya madya avasana teri1 | sariicaleriici ahe |12 ||

To become, to exist and then to go; like this
is this connection of the ‘speech’ and therefore
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this cannot be that paramatma. That Reality
is completely filling the beginning, the middle
and the end. (This ‘speech’ is also not true.
In the morning when you awake 7 this ‘speech’
appears and afterwards ‘many’ thoughts come.
And when you sleep this ‘speech’ or knowledge
goes off. Therefore this ‘speech’ of the ‘all’ can-
not be that eternal paramatma)

Vzniknout, existovat a potom odejit; jako ta-
kové je toto spojeni ,feci“, a proto to nemuze
byt (vécné) Paramdtman. Tato Skute¢nost/ Pa-
ramdtman zcela vyplnuje pocatek, prubéh a ko-
nec. (Tato ,Fec“ neni také pravdiva. Réno, kdyz

"siddharameshwar maharaj- The meaning of aum is “1”
When you are called, the initial inspiration that appears is
“Oh,” and that form is aum. This “I am” experience is there
every moment. In the body of all creatures this proclamation
“I am” is going on day and night. In every jiva the “song of
being-ness” goes on, always. First there was a jiva, then that
became shiva, and after, when the feeling of being a jiva and
of being shiva goes away, the original state remains. But the
experience of not being is never there, at any time.
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se probudite 8, se objevi tato ,fe¢* a poté prijde
na radu ,,mnoho* myslenek. A kdyz usnete, tato
,re¢ neboli poznani prestane fungovat. Proto
tato ,Fe¢* universalnitho védomi/,vse* nemuze
byt vééné Paramdtman).

3. e STHAr 3T€ | WA & WH |
AT T ST | FHTesiad |l 2 1)
parabrahma asataci ase | madhyernici ha bhrama
bhase |
bhase paramtu avagha nase | kalamtari || 3 11

That parabrahman is always there and in the
middle only that thoughtless Self appears as

8 Siddharamésvar Mahardd?: Vyznam slabiky Om/aum je
»ja“ Kdyz na vas nékdo vola, pocatecni vnuknuti, které se
objevi, je ,Oh“, a to je forma slabiky aum. Tato zkusenost ,,ja
jsem“ je tu kazdy okamzik. V téle vSech bytosti probiha toto
»Jj& jsem* den co noc. V kazdém jedinci/ dZivovi pokracuje vzdy
»zpév vlastniho pocitu byti“. Nejprve tu byl dZiva, potom se
z dZivy stal Siva a poté, kdy pocit dZivovstvi a sivovstvi odejde,
zistava tu ptvodni stav. AvSak zkusenost tu nikdy neni, ani
na okamzik.
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this delusion. This time of the ‘all’ is delusion
but nevertheless, the appearance of this de-
stroys the gross world.

Paramatman je zde neustdle a uprostied se
pouze zjevuje bezmyslenkovité Ja jako tento
klam. Tento prubéh ,vseho“ je klamem/iluzi,
nicméné zjeveni tohoto klamu rozpousti/likvi-
duje hrubohmotny svét.

. IfaRYdEER | Wl e & od|

q¢ Hadl Fhedid| THesd TRl 2
utpattisthitisammoharata | madhyemhi akharida
hota jata |

pudher sevatin kalpamta | sakalariisa ahe 11 4 ||

During the creation, the maintenance and the
destruction of this gross world and in between
when there is the coming and going of this ‘all’
still that unbroken parabrahman is there. And
finally when there also comes the end to this
imagined ‘all’; He is there.
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Béhem stvoreni, zachovani a zni¢eni hrubo-

hmotného svéta a mezitim, kdy tu je pri-

chazeni a odchazeni tohoto universalniho vé-

domi/,vse“, je stale pfitomno toto nepretrzité

Parabrahman. A nakonec, kdyz nastane rovnéz

konec této vymyslené ,,mdji/, vse*, On je tam.
5. A SATE e T | dl Tefi SoTre |

HRTER o= a8 | =ittt 4

yamadheri1 jyasa viveka ahe | to adhinica janatahe

|

sarasara vicarerit pahe | mhanauniyam 115 |1

When there is vivek then, there is that purush
within this ‘speech’. And when at the *begin-
ning, there is this ‘speech’ then, that atma is
knowing (ie. then that Witness has become the
witnessed). Therefore through thoughtlessness,
understand Him. *(Gospel of John 1.1 - In the
beginning was the Word....)

Kdyz tu je vivéka/rozliSovani, pak tu je Purusa
uvniti této ,feci“. A kdyz je na pocatku* tato
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Fet“, potom Atman je poznavajici (tj. potom
tento svédek se sam stal tim, co je pozorovano).
Proto prostrednictvim bez-myslenkovosti po-
chop Jeho. * (Janovo evangelium 1.1. — na po-
¢atku bylo Slovo ...)

. Tgd U e | Jid IHSTea ™ 13|

ghomd IA | T TRl &1

bahuta bhramista milale | tyarita umajalyacerin
kaya cale |

srstimadherii umajale | aiseri1 thode 11 6 |1

Even if this delusion of the ‘all’ is met still, how
can that be the thoughtless understanding that
is paramatma? Very few are there in this world
who have gained such understanding.

I kdyzZ je tento klam mdji/,vSe“ vniman jako
nehybny, jak by to mohlo byt bez-myslenkové
pochopeni, které je Paramdtman? Jen velmi
malo existuje ve svété téch, kdo ziskali takové
pochopeni.
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7. T I S| HiEl Fe oot
THRTEA AUl Jerges |l v
tya umajalyanice laksana | kamhim kariim niri-
pana |
bramhahiina vilaksana | mahapurusa 117 11

When that paramatma steps a little out of His
place then, there is this discourse of the ‘thing’.
But in truth, that great purush is separate from
this delusion (this ‘all thing’ is the beginning of
time and delusion; and then that purush is the
Knower/Witness hidden within and illumina-
ting this known/‘thing’)

Kdyz Paramdtman vystoupi nepatrné ze Svého
mista, potom tu je tato promluva ,véci“/,ja
jsem® AvSak ve skutecnosti je velky Purusa
oddélen od tohoto klamu (tato ,universalni
véct /[ vse* je pocatek Casu a klamu; a potom
je Purusa Zmalcem/Svédkem ukrytym uvnitt
a osvétlujicim tuto ,véc*/poznané).

8. WH & 79SS STl | Hell dicsETd T
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W St SR | RS I C

bhrama ha nasela jayasi | manirit volakhave tayast
I

aike atarit bhramastrir | niropijela |1 8 |1

When there is this delusion of mula maya then,
there cannot be thoughtlessness. Still when this
‘I am’ is in the mind then, that Reality can be
recognised. Therefore listen now and this de-
lusion of ‘I am’ can become that non-dual dis-
course.

Kdyz tu je tento klam mula mdji, potom tam
nemtuze byt bez-myslenkovost. Presto kdyz je
toto ,,ja jsem® v mysli, potom muze byt tato
Skutecnost rozpoznana. Proto nyni pozorné po-
slouchejte a tento klam ,,ja jsem® se muze pro-
meénit v tuto nedualni promluvu.

. O TR EG | FET A1 (|

TS Wi | d HEd 1l R

yeka parabrahma sariicalerin | kadapt nahiri vi-
karale |
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em¥ee
tyavegalem bhasaleri1 | terit bhramaripa |1 9 11

There is only the One parabrahman amassed
everywhere and that is never modified. When
there is the appearance of something separate
from that Reality then, that is a delusionary
form.

Je tu pouze Jedno Parabrahman, vsude na-
hromadéné a Ono neni nikdy pozménéno/mo-
difikovano. Je-li tu zdédni nécéeho oddéleného
od této Skutecnosti, potom to néco je klamné
forma.

ST ifeses Fedia | BRI ST G=nyd |

& ATEl T | SR Il 2o |

jayast bolila kalparita | triguna ani pariicabhiita |
herir avagheriici samasta | bhramaripa |1 10 ||

That ‘speech’ of mula maya is a concept and in
this concept there are the three gunas and the
five elements. And afterwards when these ele-
ments expand, that thoughtless Self and this
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delusionary ‘all’ appear as this world full of
‘many’ things.

Tato ,,fe¢* mula maji je koncept a v tomto kon-
ceptu jsou tfi guny a pét elementi. A poté,
kdy tyto elementy expanduji, se toto bez-
myslenkové J4 a klamné ,vse“ projevi jako cely
sveét plny ,,mnoha® véci.

i &1 | TR ¥

0TE &t w | feRi | g2

mi tiirit ha bhrama | upasanahi bhrama |
isvarabhava hahi bhrama | niscayeriisirin 11 11 ||

When there is ‘I and ‘you’, then that thought-
less Self is appearing as this delusion. When
there is worship then, that thoughtless Self is
also delusion and when there is the understan-
ding of ishwara, then that thoughtless Self is
truly this delusion (ie. witnessing is also de-
lusion).

Kdyz tu je ,ja“ a ,ty“, potom se toto bez-
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myslenkové Ja objevi jako klam. Kdyz tu je (du-
alni) uctivani, potom je toto bez-myslenkové J&
také klam a kdyZ tu je pochopeni [svary, potom
je bez-myslenkové Ja vskutku timto klamem (t;].
pozorovani je také klam).

1| 50 |

SHUTE SHUT & | SHUTITER S : |

FHUPR WA | SHHSHG STl 2 |

Il sloka Il

bhramenaharin bhramena tvarii | bhramenopasaka
janah |

bhramenesvara bhavatvarii | bhramamiilamidari
jagat 111 |1

|| shloka ||

‘I’ you and the seekers — all are illusion. The
God (ishwara) is imagined and also an illusion.
This world is truly illusory.

|| sloka ||
,Ja“ ty a hledajici — to vSe je klam. Buh/Isvara
je vymysleny a je také klam. Tento svét je
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¥es
vskutku iluzorni.

RN GiE JEd | T 4 & J8|
e S [EREd | d g eR

yakaranen systi bhasata | parariitu bhramaci ha sa-
masta |

yamadhyeri je vicaravariita | teci dhanya 11 12 ||

On account of this ‘speech’ or delusion, there is
the appearance of the gross world. But on ac-
count of this ‘speech’ also, this delusion beco-
mes that thoughtless Self. For when this thou-
ght of mula maya becomes thoughtless then, it
is that most blessed Reality.

Kviili této ,,feci“ neboli klamu tu je zdani hru-
bohmotného svéta. Ale v dusledku této ,teci®
se tento klam stava timto bez-myslenkovym J&.
Nebot kdyz se tato myslenka mula mdji stane
ne-myslenim, pak je tou nejposvatnéjsi Skutec-
nosti.

AT SHTT 6 | T Jisies sl
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Teidg faas | Siaam il 22l

atam bhramaca vicaru | atyaritaci praritjala kariim
I

drstariitadvare vivariim | srotayasi |1 13 11

Now, that thoughtless Self has become this de-
lusion of ‘I am’ and therefore that thoughtless
understanding needs to be clearly imbibed. By
means of these similes, the listener can become
that thoughtless Self.

Nyni se toto bez-myslenkové J4& stalo timto kla-
mem ,,ja jsem®, a proto toto bez-myslenkové
pochopeni je treba jasné vstiebat. Pomoci na-
sledujicich prikladi se poslucha¢ mize stat
timto bez-myslenkovym ja.

ST Ft 30 <6l | RISt SauTE|

i ABE! HIS STac el | A1 == AN 22
bhramana karitarin duriri desimi | disabhuli apa-
nasi |

karir volakhi mode jrvalagarisi | ya naritva bhrama
1114 11
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When you forget your own state and go to
a state very far away or when you do not re-
cognize that which is most dear to you then,
there is this ‘I am’ and that is delusion.

Kdyz zapomenete na sviij vlastni pfirozeny
»stav® a vzdalite se od ného hodné daleko né-
kam jinam, nebo-li pokud nerozpoznate to, co
je vam tim nejdrazsim, pak tu je toto ,ja jsem“
a to je klam.

i I 5 QS| qUl S WiEl ST |

AT 3Gt HT FEUS | d al A1 24|

karin unmatta dravya sevilerin | tener aneka bha-
som lagalerit |

nand vetham kari jhadapilerin | bhuterii to bhrama
11511

When one is intoxicated by the experience of
‘many’ wealths and that Reality appears as
these numerous different forms; or if there are
the ‘many’ pains or you are possessed by the
elements, then there is this delusion of ‘I am’.

173



Dasaka X — Univerzdalni plamen

16.

Yoo

Je-li nékdo opojen prozitkem ,mnoha“ véci/bo-
hatstvi a Skutecnost se jevi jako tyto cetné
rozlicné formy, nebo kdyz tu jsou ,mnohé“
zarmutky ¢i jste ovladnuti elementy, potom tu
je tento klam pocitu ,,ja jsem*.

FRMEAR ATedl A1 i d A AR

I Fae S| 1 aia s 251

dasavatari vatati nari | kam te mamdali bajigari
I

ugaca sariideha amtarim | ya narirva bhrama 11 16
I

If in this incarnation of the ten senses, one ima-
gines oneself to be a woman; or if that Reality
gets established as these empty pretenses; or if
that still and silent Self within this inner space
accepts body consciousness then, there is this
delusion of ‘I am’.

Jestlize v této inkarnaci deseti smysli si sebe
predstavujete jako zenu; nebo kdyz se tato Sku-
tecnost ustanovi jako prazdné pretvarky; nebo
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kdyz toto klidné a tiché Ja v ramci vnitiniho
prostoru prijme télesné védomi, potom tu je
klam pocitu ,,ja jsem*®

Sl T i e & AnT Sl Jn gwe
qEUTHY HidEeT | 1A S\ 1 g9l

thevila thava to visarala | karin margir jatari
marga cukald |

pattanamadherr bhambavala | ya nariva bhrama
(11711

If that paramatma forgets to preserve this space
(zero) or He takes a wrong path on the road
to liberation; or if in this city of the body He
forgets Himself then, there is this delusion of ‘I

am’.

Pokud Paramdtman opomene chranit tento
prostor (prazdnotu/nulu) nebo se vydd po
chybné stezce za osvobozenim; nebo kdyz
v tomto mésté téla On zapomene na Sebe sama,
potom tu je klam pocitu ,,ja jsem*
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g STIUTIT TG | i TuiiTe & g
TS AT fe@’ai | 91 A ¥ 21

vastu apandapasirii asatari | geli mhanoni hoye du-
cita |

apalerin apana visaratari | ya namoa bhrama |1 18
I

When that Self that is with you is lost and there
is inattentiveness (see 8.6); or when you forget
yourself, then there is this delusion of ‘I am’.

Kdyz toto J4, které je s vami, je ztraceno, a je tu
nepozornost (viz 8.6.); nebo kdyz zapomenete
na sebe, potom tu je klam pocitu ,,ja jsem*.

FIEY T foreri TTest| i S et o e
TG e SATST| A1 A SH 0 2R 1

karirhi padartha visarona gela | kari1 jerin sikala term
visarald |

svapnaduhkherin ghabira jala | ya nariva bhrama
11911

When this ‘thing’ that was the object perceived
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is forgotten or when this mula maya is learnt
and that Reality is forgotten; or when one be-
comes fearful due to the sufferings of this dream
(this dream of the world); then there is this de-
lusion of ‘I am’ (the original dream).

Kdyz je tato ,véc®, jez byla vnimanym ob-
jektem, zapomenuta nebo kdyz tato mula
maja/,,vse“ je vyslechnuta a Skutecnost je opo-
menuta; nebo kdyz se stanete bojacni kvuli
utrapam tohoto snu (tohoto snu svéta); potom
tu je klam pocitu ,,ja jsem* (prvotni sen).

giTee 1o STaREA |l arde Wi ||

T 91 SEH | 1 A FE o)

duscinherit athava apasakuna | mithya vartenem
bharmge mana |

vacake padartha dekhona | ya nanioa bhrama |1 20

When bad omens of things to come or rumours
of the false, break the continuity of the mind; or
when the ‘object’ is perceived and fear arises;
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then there is this delusion of ‘T am’. (maharaj —
where space is there, fear must be there...you are
in a forest at night and you say, ‘Oh! Something
is there’, but nothing is there.)

Pokud narusi kontinuitu mysli néjaka zla zna-
meni/predzvésti véci budoucich ¢ prolhané
famy; nebo je-li vniman objekt a v souvislosti
s tim vyvstane strach; potom tu je klam pocitu
»j& jsem*. (Randzit MaharadZ — kde je prostor,
tam musi byt strach ... V noci se prochazite
v temném lese a feknete - ,Oh! Néco tam je
Ve skutecnosti tam vsak nic neni.)

J&1 &8 E{I’@EI Aeiq ate ‘fl TS|

FHIEI i seated | A1 A S| ke

vrksa kastha dekhilemn | manarta vatem bhiita
aler |

karinhiriica nastam hadabadilern | ya narioa
bhrama |1 21 |1

When one sees this tree made of wood (siddha-
rameshwar maharaj- the body is a walking, tal-
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king tree) and or when the mind feels that the
elements are true; or when this ‘thing’ is not
and the mind gets entangled then, there is this
delusion of ‘I am’.

Jestlize nékdo spatii strom ze dreva (Siddha-
ramésvar Maharadz: Télo je chodici, mluvici
strom), anebo kdyz mysl citi, ze elementy jsou
skute¢né; nebo kdyz tato ,véc“ neni (pritomna)
a mysl se necha zmast a zaplést, potom tam je
klam pocitu ,,ja jsem*

FT9 3@ IS G| i AT 3@ 9ull gare|

&R T Vel S0 1 i T\ 1l RN

kaca dekhona udakarta pade | karit sabha dekhona
darpaniri pavade |

dvara cukona bhaltikaderin janem ya naviva
bhrama |1 22 ||

When one worries and falls into these water (ie.
starts to conceive of a world of separate names
and forms); or when due to desires, that place of
the wise is perceived as this reflected image; or
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when one forgets the way and wanders towards
the irrelevant then, there is this delusion of ‘I

am’.

Jestlize se nékdo strachuje a upadne do téchto
bazin (tj. zacne si predstavovat svét oddélenych
jmen a forem); nebo kdyz kvili touhdm je toto
misto moudrych vnimano jako odrazeny obraz;
nebo kdyz sejdete z cesty a zatoulate se k bez-
vyznamnému, potom tam je klam pocitu ,,ja
jsem*.

I A I AN Ik FITA I L)

4 fadl I 36| A1 AT w3

yeka astam yeka vate | yeka sarigatarii yeka nivate
I

yeka disatar yeka uthe | ya narirva bhrama 11 23

When there is that One brahman and this jiva
is felt; or when there is that One beyond per-
ception and this jiva appears; or when the One
sees and that One wakes up then, there is this
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delusion of ‘Tam’. (When there is One, what can
be seen?” When there is that One, how could It
sleep?)

Kdyz tu je Samojediné Brahman a je pocitovan
dziva; nebo kdyz tu je Samojediné pred/za sa-
motnym vnimanim a zjevi se dZiva; nebo kdyz
Samojediné vnima, a Ono se probudi, potom tu
je klam pocitu ,,ja jsem® (Kdyz tu je Samoje-
diné, co dalsiho mize byt vidéno? Kdyz tu je
Samojediné, jak by Ono mohlo spat?)

SISISE SRR CRIEES]

Hoh AT o1 Id | 1 A S\ 1 R

atam jem jerir deijeterin | terin terit pudherin pavije-
tert |

melerit manusa bhojana yeter | ya naritva bhrama
1124 11

“Now this mula maya should be allowed to stay.
Later that Reality will be acquired” (to not
want to give up this knowledge); or if a dead
man comes for *dinner then, there is this de-
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lusion of ‘T am’. *(It is a belief that the recently
departed return to share a dinner with their lo-
ved ones)

»,Nyni by mélo byt dovoleno této mula mdje
zustat zde. Pozdéji bude osvojena Skutecnost*
(nechtit se vzdat poznani); nebo jestlize prijde
na veceri* mrtvy clovek, pak tu je klam pocitu
»j& jsem*. * (Existuje povéra, ze neddvno ze-
snuly /& se vrati, aby se svou milovanou osobou
spole¢né povecerel/a).

I TN gfees S| HiET I q1e 1)
Uit A AT | 31 A S| 1 [y

ye janmiriicerit pudhile janmiri1 | karithiri yeka pa-
vena mi |

pritiqurittall manusyace namim | ya namva
bhrama 11 25 11

If one feels that this *I’ will attain that One
within the ‘thing’ in this birth or in the next
birth’; or when love entraps one in this title
of a man, then there is this delusion of ‘I am’.
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*(This ‘I’ can never attain that Reality; this ‘T’
has to be abandoned)

Jestlize citite, Ze iluzorni *“ja“ dosdhne Jed-
noty uvnitt ,véci“ v tomto nebo pristim zrozent;
nebo kdyz vés jakozto muze/Zenu chyti do pasti
laska, pak tu je klam pocitu ,,ja jsem®. * (Toto
»ja* nemuze nikdy dosdhnout Skutecnosti; ,,ja“
musi byt opusténo).

U AT @1 TS | U1 higl AT

T STEE 6 | AT SN R8I

melerit manusya svapnd aler | tenerit karithirii ma-
gitaler |

manin akhariida baisaleri | yanariroa bhrama || 26

When a *dead man comes in this dream and
due to this, the ‘I am’ starts to beg; or when
that unbroken Reality takes delight idling in
the mind then, there is this ‘I am’ of delusion.
*(Another belief is that the recently departed
will come to their loved ones via dreams. But
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this jiva is the dead man walking and he has
appeared within this original dream of ‘I am’;
then in this dream within the dream, this bliss
of ‘T am’ begs for happiness)

Kdyz se objevi mrtvy ¢lovék ve snu* a kvuli
tomu pocit ,,ja jsem® zacne zebrat; nebo kdyz
se tato nepretrzitd Skutecnost vyziva v zahal-
¢ivosti/tuposti mysli, potom tu je klam pocitu
»j& jsem® *(Dalsi povérou je, ze neddvno ze-
snuly /4 navstivi svou milovanou osobu ve snu.
Avsak tato osoba/dZiva je chodici mrtvy ¢loveék,
ktery se objevil uvniti prvotniho snu pocitu ,,ja
jsem*; potom ve snu (druhotném) uvnitt (pr-
votniho) snu blazenost pocitu ,,ja jsem* zadoni
o Stésti).

el oy ol diies | T He el 5 = |

T 7 g | A1 A FH I el

avagher mithya mhanona bole | ani samarthavari
mana cale |

jiiate vaibhaven dapatale | ya narivva bhrama || 27
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When everything in this world is made false and
this ‘I am’ is heard; or when the mind starts
chattering on account of this power of ‘I am’; or
when that Knower tries to touch this splendour
of the ‘all’, then there is this delusion of ‘I am’.

Je-li vSe v tomto svété falesné a (presto) je po-
cit ,ja jsem® vyslySen; nebo kdyz mysl zacne
brebentit kvili této sile ,ja jsem*; nebo kdyz
se Znalec pokusi dotknout této vznesenosti uni-
versalniho védomi/, vse“, potom tu je klam po-
citu ,,ja jsem*.

FHET T {42 | Fi Ul 705 7B
HIUTGF HH1 hE | A1 A BH N ¢
karmathapanem jiiana vite | kari jfiatepanern ba-
leri1 bhraste |

kontyeka sima phite | ya naritva bhrama |1 28 |1

If one is overly attentive to the performance of
ritual then, this knowledge gets spoiled (ie. one
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loses ones self in worldly matters); or if due to
knowingness delusion grows stronger (ie. ego of
knowledge); or if that One within this ‘all’ has
been freed from its limitations then, there is
this delusion of ‘I am’ (that One is ever free
and therefore He is just dreaming that He is
free)

Jestlize vénujete priliSnou pozornost provadéni
ritudli, potom se poznani zkazi (tj. clovek za-
bloudi ve svétskych zédlezitostech); nebo jestlize
kvuli znalostem zesili klam (tj. ego poznani);
nebo kdyz toto Samojediné uvnitt tohoto ,vse*
je (konecne) osvobozené od svych omezeni, po-
tom tu je klam pocitu ,ja jsem“(toto Samoje-
diné je vzdy osvobozené, a proto Ono je prosté
snici, ze je svobodné).

TR | FHIRTATE SR FoaThH|
SATRTHTA HETRET | 1 i S 30
dehabhimana | karmabhimana jatyabhimana ku-
labhimana |
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jiianabhimana moksabhimana | ya narirva bhrama
112911

When there is the ego of a body and the ego of
an action; or when there is the ego of caste and
the ego of family; or when there is the ego of
knowledge and the ego of liberation; then there
is this delusion of ‘I am’.

Kdyz tu je ego téla a ego ¢innosti; nebo kdyz
tu je ego kasty a ego rodiny; nebo kdyz tu je
ego poznani a ego osvobozeni; potom tu je klam
pocitu ,,ja jsem®

BT =T 1 A Fob | HAT I Al A€ |
I AR Welos | 1A FHN 2ol
kaisa nyaya to na kale | keld anyane to nadale |

ugaca abhimanerit khavale | ya narova bhrama |1
30 11

If that paramatma does not understand what
is justice then, that paramatma is trapped by
making injustice; or if that still and silent Self
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is aroused by the ego then, there is this ‘T am’
of delusion. (Justice is to be the eternal Self;
injustice is to take yourself to be a body)

Pokud Paramdtman nechépe, co je spravedl-
nost, potom je Ono polapeno konanim bez-
pravi; nebo kdyz toto klidné a tiché Ja je vy-
burcovano egem, potom tu je klam ,ja jsem®
(Spravedlnosti je minéno byt véénym J&; ne-
spravedlnosti je minéno poklddat se za télo).

NI HiE! STl JEis o g

IEE AEE AFAET AT AT FAN 22 0

magila kamhi athavena | pudhila vicara sucena |
akharinda artidha anumana | ya namova bhrama ||
3111

When this ‘thing’ that is previous to everything
is not remembered or that thoughtless Self that
comes after everything is not understood; or
when that unbroken parabrahman is enwrap-
ped in conjecture then, there is this delusion
of ‘T am’.
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Neni-li tato ,véc“, kterd vSemu predchézi, pri-
pominana, nebo neni-li toto bez-myslenkové J&,
které nastava po vSem, pochopeno; nebo je-li
toto neptretrzité Parabrahman zahaleno v do-
mnénkach, potom tu je klam pocitu ,,ja jsem*.

SR ST S0 | S =Tt 9 00|
SFATTerOT ST |10 1 30 i S 3R

pracitivina ausadha ghene | pracita nasta pathya
karane |

pracitivina jfiana samganerit | ya narirva bhrama
13211

To accept the remedies that do not bring this
‘experience’ (ie. to do ‘many’ sadhanas); or to
run after the experience of anything that is not
this ‘experience’; or to think that you can be-
come that Reality without being in this ‘expe-
rience’; then there is this delusion of ‘I am’.

Prijmout napravy, které neptinesou tuto ,zku-

senost“ (tj. provadét ,mnoho ruznych“ sdd-
han/praxi); nebo se hnat za prozitky ¢ehokoliv,
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co neni touto ,zkuSenosti“; potom tu je klam
»ja jsem‘.

FSYAIAIT SRINT| F=auT et T

s ETTE ISR IRIE CE G TR
phalasrutivina prayoga | jfianemving nusta yoga
I

ugaca sarirerit bhogije bhoga | ya narirva bhrama
13311

To apply oneself to something that does not
have this ‘experience’ as its fruit; or to me-
rely do the yoga that lacks this knowledge; or
when that ‘still and silent’ revels in the plea-
sures of the bodies (the gross and ‘all’” bodies)
then, there is this delusion of ‘I am’.

Vénovat se né¢emu, co nema tuto ,zkusenost*
jako sv1ij plod; nebo prosté délat jogu, ktera po-
strada toto poznani; nebo kdyz se toto ,klidné
a tiché“ oddava télesnym pozitkum (hrubého
téla a vsech tél), potom tu je klam pocitu , ja
jsem®.
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e
R fosfeal ST vt arga g @ei)

TR SRICAT STST| 31 i S 3R )

brahma lihito adrstim ani vaciina jate sati |

aisa prakaricya gost1 | ya narirva bhrama || 34 ||

To think that lord brahma writes ones destiny
upon the forehead or to believe that goddess
suti comes to the child and reads this writing;
or when this ‘story’ of God is all these supers-
titions, then there is this delusion of ‘I am’.

Myslet si, ze pan Brahma pise vas osud na celo
¢i verit tomu, ze bohyné Suti prijde k ditéti
a precte mu tento napsany osud; nebo kdyz
,pribéh“ Boha je souhrn vsech téch povér; po-
tom tu je klam pocitu ,,ja jsem®

I4E uH Fre@l | STl Jeae |

39 Hehdl AMfe5esT| FeBTadT FRTUT 11 34 1

udamda bhrama visarald | ajfianajanim paisdvala
I

alpa saritketeri1 bolila | kalavaya karanern 11 35 11
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That vast paramatma has expanded into this
delusion of the ‘I am’ and this delusion has
grown in the company of the ignorant people
(with their ‘many’ concepts and superstitions).
Still in order to bring that nirgun understan-
ding this little ‘T am’ has to be made. (From
this delusion of ‘I am’ there comes the ‘many’
delusions when one looks outward/down. Yet
from this ‘I am’ delusion, that Reality, ie. the
end of delusion, can be understood when one
looks inward /up)

Toto nekonecné Paramdtman se rozsitilo do
klamu ,ja jsem“ a tento klam vyrostl ve spo-
lecnosti nevédomych lidi (s jejich ,;mnoha* kon-
cepty a povérami). Presto abychom dostali/vy-
volali toto pochopeni nirguna, pak to nepatrné
»Jja jsem® musi byt vytvoreno (Z tohoto klamu
»ja jsem® prichazi ,mnoho® klami, jestlize se
divate navenek/doli. Presto z klamu ,,jé jsem*
lze v pripadé, Ze nahlizite dovnitt/nahoru po-
chopit Skutecnost, tj. konec klamu).
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S {990 T | 39 T = ||

U7 S&dTdiTes 3T | THET I 35|

bhramartipa visva svabhaveri1 | tether kaye mha-
nona sariigaveri |

nirguna brahmavegalem aghaverin | bhramariipa
113611

When there is this gross creation made from
this delusion of ‘I am’ then, how can ‘there’ be
brahman? For other than that nirgun brahman
everything is of the nature of delusion.

Kdyz tu je toto hrubé stvoreni utvorené
z klamu ,,ja jsem*, potom jak ,tam“ muze byt
Brahman? Nebot kromé nirguna Brahman je
vse ve své podstaté klamem.

ST el HHR| O sl TR

T FCAT FHCRR| 31 i JA 0l 2ol

jiatasa nahim sarisara | aiser bolatt apara |

gata jiiatyace camatkara | ya naritva bhrama |1 37
I
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If it is said that the gnyani has no samsar be-
cause He is ‘speaking’ this ‘I am’; or if it is
believed that the gnyani still performs miracles
even after He has departed then, there is this
delusion of ‘I am’ (That gnyani is paramatma
and He is beyond this ‘speech’ of ‘I am’; He has
escaped the clutches of maya)

Jestlize se tika, ze dzZnanin nema zadnou sam-
sdru, protoze On  hovori“ timto (jazykem) ,ja
jsem“; nebo pokud panuje vira, ze dzZndnin neu-
stale provadi zazraky i po Svém odchodu z téla,
pak je to klam ,ja jsem® (Dzndnin je Para-
matman a On je za za/pred touto ,Feci pocitu
»Jja jsem®; On unikl ze spara mdji).

T SRR A | AT TR GRS |

e HIE o STt | feham AT 11 2

yetherit asarka uthili | jaatyact samadhi pijilt |
tether karithiri pracita ali | kirivoa nahirin |1 38 11
Here a doubt arose. “If one worships the sa-
madhi of a gnyani then, can some wonderful
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miracles not be experienced there?”

Zde vyvstala pochybnost. ,Jestlize nékdo
uctivd samddhi /hrobku dzrndnina, mize tam
potom zakusit néjaké tzasné zazraky?“

A ST Hoe | it JHed 39 |

T d FE A | T EE N 3R

taiseci avatari sariipale | tyancehi samarthya uda-
riida cale |

tari te kaye gurittale | vasana dhariini 11 39 ||

That vast paramatma (ie. the gnyani) has aban-
doned this ‘I am’. Still this power of that para-
matma continues to have effect ‘here’. But how
can He be entangled and holding this vasana
(this desire to be)? (The gnyani does not take
the touch of this power of knowledge and exis-
tence. Still the whole gross creation of the igno-
rant jiva has the support of this knowledge and
it could not survive for a moment even without
this existence)
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Toto nekoneéné Paramdtman (tj. dznanin)
opustilo pocit ,ja jsem“. Presto sila Para-
mdtmanu zde neprestava mit ,vliv. Avsak jak
by On mohl byt zapleten a drzet se této vasdiny
(této touhy byt)? (Dzrdnin se netkne této sily
poznani a existence. Presto celé hrubohmotné
stvoreni nevédomého dzivy ma oporu v podobé
tohoto poznani a toto stvoreni by nemohlo ani
na okamzik prezit bez této existence)

U R IS | TR e et

T & T ST BT S o I

ais1 asaritka udbhavali | samarther pahije nirasili
I

itukena he samapta jali | katha bhramaci 11 40 ||

Such was the doubt that had arisen and this
should be removed by the Master. Then by
thoughtlessness, this ‘story’ of delusion can be
brought to a close.

Takova byla pochybnost, ktera vyvstala a ta
by méla byt odstranéna Mistrem/Guruem. Po-
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tom lze diky bez-myslenkovosti tento ,pribéh*
o klamu uzavtit.

-{%r\ﬁ N o PN
YHAEYUEH GHE HedTll &1l 20.&

.....

bhramaniriipananama samasa sahava 11 6 |1 10.6

Timto konci 6.kapitola 10.ddsaky knihy Dd-
sbodh s nazvem ,,Promluva o klamu*,

Preklad z anglictiny — Ales Addmek 2016
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10.7 Promluva
o bezzadostivé
oddanosti (saguna

bhadzZan)

HHME |IddT : §IJ0MHSTH
samasa satava : sagunabhajana
Discourse on sagun bhajan (desireless devotion)

|| Sri Rém ||
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1. STAANICE S | TR G5
I A e | BT TER 2 1
avataradika jiiani sariita | sarasaravicarer mukta
I

tyanice samarthya calata | konya prakarerin 111 11

“Due to that thoughtless essence, this ‘I am’
etc. is set free from its confines and there is the
gnyani and Saint. But does their power conti-
nue to work?”

, Diky bezmyslenkovité esenci je toto ,,ja jsem®
uvolnéno ze svych omezeni a je zde DzZndnin
a Svétéc. Pokracuje vsak dale jejich sila?“

2. & ol SRR qrETai 92t Hel e
HEY &1 U | T aehtll R |
heri1 Srotayariici asarinka | pahatarn prasna kela nika
I
savadha hotina aika | mhane vakta 11 2 |1

That thoughtless swarup had become this
doubt of the listener. But if one understands

200



10.7 Promluva o bezZadostivé oddanosts

Yoo

that thoughtless swarup then, this question will
not be asked. Therefore be alert and listen, says
the speaker (leave off every concept and then no
questions will arise).

Tato bezmyslenkovita svaripa se stala pochyb-
nosti posluchace. Jestlize ale pochopite bez-
myslenkovitou svaripu, pak nebude tato otazka
kladena. Proto budte pozorni a naslouchejte,
iké feénik (zahodte kazdy koncept a pak zadné
otazky nevyvstanou).

. S TR Eie 3105 | WY i Ere =)

T o AT S | Tl S

jiani mukta hoiina gele | magerin tyarice sa-
marthya cale |

paramtu te nahim ale | vasana dhariini 11 3 ||

The gnyani has achieved liberation and gone
and afterwards this power of that paramatma
(ie. gnyani) continues to work. But He is that
Reality and cannot come back again by hol-
ding this desire/vasana to be (the whole world
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functions and is caught is this knowledge of
maya. On account of this vasana, ie. the de-
sire to be, every creature takes birth again and
again. Only the gnyani has freed Himself from
this vasana and is liberated). (maharaj — how
can I come back, I don’t exist)

D:zrianin dosel osvobozeni a odesel (odesla mys-
lenka jsem Dzndnin) a nasledné tato sila Para-
matman (Dzridnin) pokracuje v ¢innosti. On je
vsak Skutec¢nosti a nemize se znovu vracet a dr-
zet se této touhy/vdsany byt (cely svét fun-
guje a je chycen v tomto poznani maji. Kvuli
této vdsané, tj. touze byt, se kazda bytost rodi
znovu a znovu. Jediné DzZndnin se z této touhy
uvolnil a je osvobozen.) (Maharadz — Jak se
mohu vracet? J& neexistuji.)

4. S &l THCRR| Sk Hlieicl GrEr|
g AT R i WS g
lokariisa hoto camatkara | loka maniti siacara |
parariitu yaca vicara | pahila pahije |1 4 |1
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Miracles appear to people and they believe that
they are true. Therefore thoughtlessness should
be understood (and then no so-called miracles
will appear).

Lidem se zjevuji zazraky a oni je povazuji
za skutecné. Proto by méla byt pochopena
bez-myslenkovitost (pak se nebudou objevovat
zadné takzvané zazraky).

. ST STt AUt FRcl | STATS THeRT &t |

T T Sl | Tl TEmE il

jita astarit nenorit kit | janamadherr camatkara
hoti |

aisiyaci sadya praciti | rokadt pahavi |15 11

If while living one gives up these ‘many’ names
and forms and this ‘I am’ that supports this
world appears, then this should be called a real
miracle. And afterwards one should directly un-
derstand that thoughtless Self that is within
this ever-present ‘experience’ (ie. miracle).

203



Dasaka X — Univerzdalni plamen

Yoo

Jestlize se za zivota vzdate ,mnohosti“ jmen
a forem a tohoto ,ja jsem“, které je podpo-
rou pro zjeveni se tohoto svéta, pak to by
meélo byt nazyvano skuteénym zazrakem. Na-
sledné byste méli pifimo pochopit bezmyslenko-
vité ,,Ja“, které je uvnitt této vécné pritomné
»zkusenosti® (tj. zazraku).

6. T T ST ATEN ISt | Bl T R
U TR S| ATE FE =T | & |
to tari apana nahim gela | lokim pratyaksa dekhila
I
aisa camatkara jala | yasa kaye mhanaverii 11 6 |1

That paramatma is always there even if ‘you’
have not left, but in this world the people can-
not see Him for they are staring through their
senses (they cannot see this miracle nor can
they see that gnyani; they can only see his body
made of dust). Therefore when this miracle of
‘T am’ appears, one should *say nothing to this
‘speech’? (maharaj- keep mum!) *(The chatte-
ring mind will become quiet and this ‘speech’
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will be heard when one understands that, these
‘many’ things have been created by my chatte-
ring mind only)

Paramdtman je vzdy zde, i kdyz jste ,vy* (mys-
lenka ,ja jsem®) neodesli, avsak v tomto svété
Ho lidé vidét nemohou, jelikoz naziraji skrze své
smysly (nedokdzou spatfit tento zdzrak a ani
Dznanina; dokazou vidét pouze jeho télo vy-
tvorené z prachu). Proto kdyz se objevi tento
zazrak . ja jsem®, neméli byste ici na tuto ,fec¢”
nic? (Maharddz — drzte pusu!) (Upovidana mysl
se utisi, a jakmile pochopite, Ze ,,mnohost® véci
byla vytvorena vyhradné vasi brebentici mysli,
tato ,fec” bude slysena.)
7. o o S HETE | e g g
sl Fieqell 9| FARE N ol
tar1 to lokarica bhavartha | bhavikarin deva ye-

thartha |
anetra kalpana vertha | kutarkact |1 7 11

And when this *faith in this ‘speech’ beco-
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mes thoughtless then, the faithful truly become
God. All else is really empty imagination and
foolish fancy (maharaj- they see gods and many
things in their meditation, but they have a pas-
sionate mind). *(maharaj- what faith is requi-
red when you are He)

A jen co se ,vira v ,Te¢* stane bezmyslenko-
vitou, pak se upfimny hledajici skutecné stane
Bohem. Vse ostatni je vskutku prazdnou ima-
ginaci a hloupou predstavou. (Maharadz — ve
své meditaci adepti spatiuji bohy a mnoho véci,
avsak maji vasnivou mysl) (Maharddz — jaka
vira je zapottebi, kdyz jste On)

8. ITEE d Ul GRAh | qLHT d 3T
TS dUf ST | ol 524 & [GH N ¢ |
avade terit svapnir dekhilerir | tarikaya tethiina
alerin |
mhanala tener athavileri1 | tari dravya kari dise ||
811

Though one may wish to percieve that Reality
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in this ‘all’ dream still, how can that Reality
ever leave ‘there’? (If you try to see that Re-
ality then, you will see something else ie. the
‘all’ of this original dream; then you see your re-
flection. Therefore every desire should be aban-
doned, even this dream and the desire to be
that Reality) And if due to this dream, one was
to say that that Reality was being remembe-
red still, this is only objective knowledge that
is being seen (then we create another dream
within this original dream and we may say we
seen a wonderful miracle at the gnyani’s sa-
madhi. But that Reality cannot be remembered
nor can it be imagined by the mind. It was just
our desire to see Him that brought about this
apparation)? ?

Ysiddharameshwar maharaj- To acquire supernatural
powers and to perform extra-ordinary miracles can only come
about when one has become separate from the swarup at the
source. It is just like creating another dream in the comple-
tely destructible strange dream that is the world. Therefore,
aspirants of paramartha should not fall into the confusion of
supernatural powers.
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Trebaze si nékdo muze prat vnimat Skutec-
nost v tomto snu ,,vse“, presto vsak, jak mize
tato Skutecnost kdy opustit toto ,,tam*? (Kdyz
se snazite spatrit Skutecnost, tak uvidite néco
jiného, tj. puvodni sen tohoto ,vsSe®; spatrite
svij odraz. Proto by méla byt opusténa kazda
touha, i tento sen a touha byt touto Sku-
tecnosti.) A pokud kvuli tomuto snu tvrdite,
ze Skutecnost je porad pamatovana, jedna se
pouze o objektivni poznani, které je chapano
(pak vytvafime jiny sen uvnitf ptivodniho snu
a muzeme tvrdit, ze pti hrobce/samddhi DZrid-
nina vidime uzasné zazraky. Skutecnost vSak
nelze byt pamatovana a ani si Ji nelze pred-
stavit prostfednictvim mysli. Byla to jen nase
touha spattit Ho, ktera prinesla toto zjeveni/z&-
zraky).10

0Komentat Sri Siddharaméshwara Maharadze: K dosazeni
nadprirozenych sil a predvadéni neobycCejnych zazrakt muze
dojit jediné tehdy, kdyz se oddélite od svarupy ve zdroji. Je
to jako vytvoreni dalsiho snu v naprosto znicCitelném divném
snu, jimz je svét. Proto by adepti Paramarthy neméli upadat
do zmatku spjatym s nadprirozenymi silami.
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O ST Fed | T Al gl A |

T A TG ASAAT| ST &S A=l N R

evatit apali kalpana | svapniri yet padartha nana
I

pari te padartha calatina | athava athai nahim ||
91l

Thus it is your imagination that ‘many’ things
have appeared within this original dream of ‘I
am’. But that Reality is not this moving ‘object’
nor is it a thing remembered.

Je to tedy vase predstava, ze se v puvodnim
snu ,,ja jsem“ objevila tato ,mnohost* véci. Ale
Skutecnost neni timto hybnym objektem a ani
véci, jiz si lze pamatovat.

I JETSI STRIHT | AT T Fied HT|

ISl o] TRl S ETI g0l

yetheriv tutali asamka | jiatyasa janma kalpiim
naka |

umajend tari viveka | bareri paha 11 10 11
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This doubt has been cleared up; one should not
imagine rebirth for the gnyani. If you have not
understood this nirgun then, vivek is required
and thoughtlessness should be understood.

Pochybnost byla objasnéna; neméli byste si
predstavovat znovuzrozeni DzZndnina. Pokud
jste nepochopili tuto nirgunu, tak se zada roz-
liSovani/vivéka a méla by byt pochopena bez-
myslenkovitost.

Sl e BlG 31 | i |THeA 9 =105 |

FT S GUIHNT Mo | Tt 22 1

jiani mukta hotina gele | tyariicerii samarthya
ugeci cale |

kari je punyamargen calilerii | mhanoniyarn |1 11

That gnyani is liberated and gone and the
power of that gnyani silently, effortlessly conti-
nues (as it always has).

Dznanin dosel osvobozeni a odesel a Jeho sila
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v tichosti, bezusilovné pokracuje (tak jako vzdy
pokracovala).

RN QUIHRT ST | W 39T e |

ST FigA A S | STEERT A R |

yakaranen punyamargerin calavert | bhajana de-
viacem vadhavaver |

nyaye samdina na javeri | anyayamargerir |1 12

By means of this ‘I am’, you should walk on
this path of great virtue and make this sagun
bhajan of God expand. You should never let this
conviction slip and go on the roads of doubt.

Pomoci tohoto ,ja jsem* byste méli kracet po
stezce Slechetné statecnosti a Sitit tuto bezza-
dostivou oddanost Boha /saguna bhadzZan. Ni-
kdy byste neméli nechat toto presvédcéeni upad-
nout a pokracovat po cestach pochybnosti.

TGN FHE | AT ATEo! He |
AT S Aredrdi| SUegEes | 23 I
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nanapurascaranerii karavim | nana tirthataneri
phiraviri |

nana samarthyem vadhavavim | vairagyabaler ||
13 11

The ‘many’ should make this mantra (‘I am
He’) and the ‘many’ should make this pil-
grimage to ‘I am’; the ‘many’ should make
this power grow, through powerful renunci-
ation/vairagya.

»Mnohost“ by méla provadét/opakovat mantru
(Ja jsem On) a méla by vykonavat pout do
»ja jsem*; mnohost“ by méla nechat tuto silu
narustat prostrednictvim intenzivniho zrek-
nuti/vajrdgja.

o1 38 FEwe | al AR aEe 9E|
FIUE Jhid A | T AFTE N 2%l

niscaye baise vastitkade | tari jianamargerithi sa-
marthya cadhe |

kontyeka yekariita mode | aiserin na karaverir |1 14
[
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*And when there is the conviction of that Self
(I do not exist), then on this path of knowledge
your power will grow. You are that One wi-
thin everyone and your ‘aloneness’ should ne-
ver be broken. (maharaj- be out of the clutches
of thoughts) *(siddharameshwar maharaj gave
many lectures on this one verse)

*Jakmile je zde presvédceni o ,,J4“ (Ja neexis-
tuji), pak bude na této cesté poznani vase sila
nartistat. Vy jste tim Jednim uvnitt kazdého
a vase ,osamocenost® by neméla byt nikdy pre-
rusena. (Randzit Maharddz: drite se ze sparu
myslenek) *(Siddharamésvar Maharddz vénoval
tomuto jednomu versi mnoho promluv.)

I T6 I &d| FHIS N e WE|
e e AT T FE 2w

yeka guru yeka deva | kotheri1 tari asava bhava |
bhavartha nastar vava | sarva kavithin |1 15 11

One’s faith should either be placed in guru or
God (ie. purush). Otherwise without this faith,
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there is this vain and empty ‘all thing’ (this ‘all’
vainly speaks ‘I am He”).

Vase vira by méla byt ukotvena bud v Guru-
ovi nebo Bohu (tj. purusa). Bez této viry tu ji-
nak zistane marnd a prazdna ,véc vseho* (toto
,vse marné tvrdi ,,Ja jsem On*)

femofl STt ST | TEuTe GOt STcse Sk |

o S AR | EFS I 25

nirgunin jiiana jalerir | mhanona saguna alaksa
keler |

tar teri1 jiiaterit nagavaleri1 | dohirkade 11 16 |1

Then in that nirgun there has appeared this
knowledge. Therefore this sagun knowledge
should be made that *imperceptible brahman
(sagun should be dissolved in nirgun). But
if that Reality gets plundered then, there is
this known in the possession of purush/prakruti
(then again duality arises; the Knower/purush
and the known/prakruti.
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Takze, v nirguné se objevilo toto poznani. Sa-
guna poznani by proto mélo byt uc¢inéno ne-
vnimatelnym Brahman (saguna by se méla roz-
plynout v nirguné). Ale pokud je Skutecnost
vyplenéna, je tu ono ,poznané“ ve vlastnictvi
purusi/prakrti (pak vyvstava opét dualita; Zna-
lec/purusa a poznané/prakrti)

A el A | TR JEEe S|

WUl e |/ TN eol

nahirit bhakti nahi jiiana | madheriica paisavala
abhimana |

mhanoniyari japadhyana | samdirica naye |1 17
I

And if there is no devotion and no knowledge
then, the pride of the body comes in between
that purush and His prakruti. Therefore this re-
petition of ‘I am’ should not be left.

Neni-li zde zaddnéd oddanost a zadné poznani,
pak vstoupi mezi purusu a Jeho prakrti pycha
na télo. Proto by nemélo byt od opakovani ,,ja
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jsem* upusténo.

TiEice TURTSIERE | a df Far o STUE |

U ST | | T 2¢

samdila sagunabhajanasi | tari to jAiata pari apesi
|

mhanoniyari sagunabhajanast | samdiiriica naye
1118 11

When that Knower lets slip this sagun bhajan
of God then, he will be a failure (one may un-
derstand sagun devotion but if faith in lacking
then, one will tumble down into body consci-
ousness once more; maharaj- faith in Yourself is
the best). Therefore this sagun bhajan should
never be given up. (sagun bhajan ie. effortless
knowing, will leave of its own accord when the
nirgun understanding comes; but if it is not ma-
intained and increased then, one will suddenly
be swept away in maya’s flood)

Kdyz Znalec vypusti bezzadostivou oddanost
(saguna bhadzan), pak selze (Clovék muze po-
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chopit oddanost saguna, avsak jestlize chybi
vira, pak se opét propadne do télesného védomi;
Maharadz — vira v ,Ja“ (Sebe sama) je nej-
lepsi). Proto by neméla byt bezzddostiva odda-
nost/saguna bhadzan nikdy zanechana (jakmile
prijde pochopeni nirguna, bezzadostiva odda-
nost, tj. bezusilovné poznéani, by mélo byt pone-
chano sobé samému; jestlize neni pochopeni ni-
rguna udrzovano a zvétsovano, pak budete na-
hle smeteni zaplavou mdji.)

o1 e I Wi ST Al gosuT|

TR ST 4 FH TS0 2R

nihkama buddhiciya bhajana | trailokirii nahin tu-
lana |

samartheritvina ghadenda | nihkama bhajana 11 19
[

There is no equal in the three worlds to this
sagun bhajan done with a desireless buddhi. But
without the Master that desireless bhajan will
not be fully accomplished.
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Ve tfech svétech se této oddanosti/saguna
bhadzZan provadéné bezzadostivym intelek-
tem/budhi nic nevyrovné. Bez Mistra vsak ne-
bude tato bezzadostivdi oddanost plné zavr-
sena.

FHIHA Fic TS| 1:5MH Wl Wi A

FAFTEAT HIUNRS | HEIA Il Re

kamanenerin phala ghade | nihkama bhajaneriz bha-
gavamita jode |

phalabhagavamta konikade | mahadariitara 11 20
I

When bhajans are performed with desire then,
that fruit may be acquired but when there is
desireless bhajan then, there will be union with
God. Still understand that between these fruits
and God there is this great intervening space of
the ‘all’.

Jestlize jsou bhadzZany provadény s touhou, pak

tohoto ovoce/plodi muze byt dosazeno, avsak
jakmile je zde bezzadostiva oddanost, pak tu
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bude jednota s Bohem. Pfesto pochopte, ze
mezi timto ovocem /plody a Bohem je obrovsky
lezici prostor tohoto ,,vse®

AT Fioh ATTET | 71O Fc S WAl

ATH AR | 3 W 1 2 1

nand phale devapast | ani phala amtarim bhagava-
1i1tast |

yakaranern paramesvarasi | nihkama bhajaverin ||
21 11

‘Many’ fruits are in the possession of God but
God is the true fruit that is hidden within this
‘all’” Therefore by the means of this ‘speech’,
there should be this desireless bhajan to pa-
rameshwara (beyond ishwara/purush; 1 do not
even want to know; I do not even want to be).

Ve vlastnictvi Boha je ,mnohost“ ovoce, avsak
Bth je tim pravym ovocem, které je ukryto
uvnitt tohoto ,vse“. Proto by zde diky této
yreci® méla byt bezzadostivda oddanost k Pa-
ramésvarovi (a to mimo oblast iSvary /purusi,
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coz znamena, ze by tu mélo byt — Ze dokonce
nechci ani poznavat a nechci ani byt).

o1 RIS ot STNTeS | | ¢ TAieavcs |

a% AT Feh| FIUTHRES 1| RN

nihkamabhajandcerin phala agale | samarthya ca-
dhe maryadavegaleri |

tetherit bapudi phalerii | konikade |1 22 || That
fruit of desireless bhajan is so great, that one’s
power grows beyond all limits. What are these
fruits acquired by the poor and helpless jivas
compared to that fruit of brahman?

That fruit of desireless bhajan is so great, that
one’s power grows beyond all limits. What are
these fruits acquired by the poor and helpless
jivas compared to that fruit of brahman?

Toto ovoce/tyto plody bezzadostivé odda-
nosti/saguna bhadzZan jsou tak obrovské, ze
se vase sila rozroste mimo vsechny hranice.
Jaké jsou plody dosazené ubohymi a bezmoc-
nymi individualitami/dZiva v porovnéni s plody
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Brahman?

¥h S Al e | d 9 Uit e |

e oTob HrelTel | e FaT Il 3

bhakterir jerit mantrir dharaverit | terir deverit apa-
naci karaver |

tether1 vegalerir bhavaveri | nalage kada |1 23 11

If the devotee holds this ‘T am’ in the mind then,
he becomes himself God. Therefore ‘there’ the
feeling of separateness should never be allowed
to rise (ie. desireless).

Pokud si oddany drzi v mysli toto ,,ja jsem“,
stava se sdm Bohem. Tudiz by ,, tam“ nikdy ne-
meélo byt dovoleno, aby vyvstala oddélenost (t].
mé ,,tam* byt bezzadostivost).

el e I &l | FM AT el
e ZATE R0 FAT| FEHAE N €
doni samarthyerii yeka hotam | kalasa natope

sarvatha |
tetherir itaramst kona katha | kitakanyayerin |1 24
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When this power that is within this pra-
kruti/purush becomes that One God then, de-
ath can never touch one. And in brahman, this
story of the ‘all’ is like a small insect.

Kdyz se sila, ktera je uvnitt prakti/purusa stane
zajedno s Bohem, pak se vas nikdy nedotkne
smrt. V. Brahman je pak podstata/ptibéh uni-
versalniho védomi/ vSe“ totéz jako nepatrny
hmyz.

WU {: M o | T RN ==l

T Jfosdi FRE| S ATl 1

mhanoni nihkama bhajana | vari visesa brahma-
jiana |

tayasa tulitam tribhuvana | uneri vate || 2511
Therefore, desireless worship/bhajan (ie. T want
nothing from this world, I don’t even want

knowledge) should be maintained until that
pure knowledge of brahman has been acquired.
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These three worlds pale in comparison to that
Reality.

Proto by méla byt bezzadostivdi odda-
nost/bhadzan (tj. nechci nic z tohoto svéta,
nechci ani poznani) udrZzovana, dokud neni
dosazeno ryziho poznani Brahman. TTi svéty
v porovnani se Skutecnosti zcela vyblednou.

I TET TRTR | STV A Fe =)

TaTd it o aarl a4

yetherit buddhica prakasa | anika na cadhe visesa |
pratapa kirti ani yesa | niramtara |1 26 ||

‘Here’ in sagun, the light of the buddhi has
not ascended to that pure knowledge. But this
glory, pervasiveness and success of ‘I am’ is
that parabrahman (therefore maintain this un-
derstanding until that God is achieved)

»Zde v sagune, svétlo intelektu nevystoupalo
k ryzimu poznani. Tato vznesenost, vsudypri-
tomnost a uspéch ,,ja jsem® je vSak timto Pa-
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rabrahman (proto udrzujte toto poznani, dokud
neni dosazeno Boha)

U AR SO EReRET e

e &l deR | SoffEmEt i el

niriipandca vicara | ani harikatheca gajara |
tether hoti tatpara | pranimatra || 27 11

When the roar of His song leads to that thou-
ghtless discourse then, the one who was only in
the prana gets absorbed ‘there’. (maharaj- roar
like a lion, ‘I am He’)

Kdyz tev/burdceni Jeho pisné dojde do této
bezmyslenkovité promluvy, ten, kdo byl pouze
v prané se absorbuje ,tam® (Maharddz — tvéte
jako lev; Ja jsem On)

¥ FEHR AT A T g

TN ferergn) et il e

jetherin bhrastakara ghadena | to paramarthahi da-
dena |

samadhana vighadena | niscayacer 11 28 |1
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Then the confusion of delusion ‘here’ does not
appear. Then that paramarth is not hidden and
complete contentment is not spoiled.

Pak se zmatenost z klamu ,zde“ neobjevi.
Potom mneni Skutecnost/paramdrtha skryta
a uplna spokojenost neni poskvrnéna.

HOEREAR F0 | 14 S e qravi|

G WA 201 | QBT Il RR I

sarasaravhicara karanen | nyaye anyaye akhariida
pahaner |

buddhi bhagavamtacer denern | palatena 11 29 11

By discriminating continuously between justice
and injustice, thoughtlessness is imbibed and
you are given the buddhi of God and that never
turns or changes.

Diky neustalému rozliSovani mezi spravnym
a nespravnym, se ve vas ukotvi bezmyslenko-
vitost a obdrzite intelekt/buddhi Boha; ten se
pak nikdy neobrati nebo nikdy nezméni.
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30. ¥ WTEA! T | AT & <l AUl
gt TagEH | | T 2o
bhakta bhagavamtim ananya | tyasi buddhi deto
apana |
yedarthim bhagavadvacana | savadha aika 11 30
I

When the devotee is totally inseparable from
God then, that paramatma gives its own buddhi
to that paramatma. For this reason there is to
be this sagun ‘speech’ of God. Therefore be ever
alert and listen.

Kdyz je oddany mnaprosto neodluény od
Boha, pak Skutecnost/Paramdtman preda
svuj vlastni intelekt/buddhi Sobé samé/Para-
matman. Z tohoto divodu tu musi byt tato
,rec” Boha saguna. Proto budte bdéli a naslou-
chejte.

Ecail

2T Freart o I A9t d |
|| slokardha |1
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dadami buddhiyogarii tarii yena mamupayariiti te
[

|| half-shloka ||
I, myself gave them the intelligence by which
they came unto me.

|| pul sloky ||

*Ja sdm jsem jim predal inteligenci, diky niz
prijdou ke mné.

*(Bhagavadgita 10.10)

WU HO W 3 R s

AT FHT | N SR 32

mhanauna saguna bhajana | vari visesa brahma-
jiana |

pratyayacent samadhana | durllabha jagiri |1 31
[

This sagun bhajan should be performed until
there is that pure knowledge of brahman. Then
there is the complete contentment of that nir-
gun, the most difficult to gain in this world (if

227



Dasaka X — Univerzdalni plamen

Yoo

you stay in this world then, He is most difficult
to attain).

Tato bezzadostivda oddanost/saguna bhadzZan
by méla byt provadéna, dokud tu neni ryzi po-
znani Brahman. Pak je zde naprostda spoko-
jenost této nirguny, jiz dosahnout je v tomto
svété nejobtiznéji (pokud zustanete v tomto

vvvvvv

_{fl%[ﬁ ':\ o PN
I UASATEYUIATH THE GIAdTil 9l R0 9

.....

sagunabhajananiriipananama samasa satava |1 7
1110.7

Timto konci 7.kapitola 10.ddsaky knihy Dd-
sbodh s mnazvem ,Promluva o bezZddostivé

oddanosti (saguna bhadZan)“

Preklad z anglictiny — Gabriela Adamkovd 2016
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o saguné (Zapomen
na vse a je tu On)

FHTE ST : T=Id=&aul

samasa athava : pracitaniriipana

The Sagun Discourse (forget everything and He is
there)

|| Sri Rém ||
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1. TR SIS 80| i T8 d 2|
I AL G| ST 2
aika pracitticin laksanerin | pracita pahela terit
Sahanern |
yera vede dainyavane | pracitivina |1 1 |1

If you listen with the attention of this ‘expe-
rience’, then through wisdom, this sagun will
reach that Reality. The rest who are without
this ‘experience’, foolishly chase after sense ob-
jects and make themselves miserable.

Naslouchas-li ukotven v této ,,zkusenosti“, po-
tom muze vskutku dojit k tomu, ze saguana
dosahne Skutecnosti. Ostatni, ktefi tuto ,zku-
senost“ nemaji, jsou zblaznéni do smyslovych
objekt a to jim prinasi jen nezmérné utrpeni.

2. A T AT AT | FE = St &

o N_e 0O o D e haN
gfad = It fequn | S =0 R
nand ratnem nana nanim | pariksiina na ghetari
hani |

pracita na yetari niriipaninii | baisorica naye || 2
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If the ‘many’ jewels and the ‘many’ wealths are
properly examined then, you will not have to
suffer anymore. Therefore do not take delight
in any discourse which does not bring this ‘ex-
perience’.

Pokud peclivé prozkoumas podstatu ,mno-
hych*“ drahokamt a ,,mnoha“ bohatstvi, tak uz
nebudes muset dal trpét. A proto se nikdy ne-
poustéj do debat, které ti neprinaseji tuto ,,zku-
Senost*.

. G 26 gA Tifee | & JIETai S 3T |

A T 9T Bl | SATOTd Gt Il R 11

suramga sastra damiina pahileri | barert pahatam
pracitisa ale |

tart maga pahije ghetalerr | janate purusiri |1 3

When you become weary of these ‘prison glo-
ries” then, the understanding of this ‘experi-
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ence’ can come. And afterwards, by simply re-
maining with this knowing one should accept
the thoughtlessness of that purush.

A7 té omrzi velkolepost tvého vézeni, potom
muze prijit pochopeni této ,,zkusenosti“. A kdyz
potom jednoduse setrvas v tomto poznani, ne-
bude uz tézké osvojit si bezmyslenkovitost Pu-
TUST.

4. 991 ITIGH TIETE | T T S e 16|
il s WekTel| ferewr il ¢l
bija ugavelaserii pahaverii | tari maga dravya
ghaltina ghyaverit |
pracita aliyam aikaverit | niriipana |1 4 ||

The *sprouting of this seed of knowledge should
be understood and then this objectification can
be thrown away. And when this sagun ‘experi-
ence’ comes then, one should listen to that dis-
course only. *(maharaj-‘knowledge is the sprout
house of the world’; Understand that knowledge
or mula maya is the seed and from this seed
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there comes a sprout; this is the arising of
a thought or concept and then there is the na-
ming of the ‘many’ forms that bring this gross
world)

Musi v tobé *vykli¢it seminko poznéni, a potom
muze byt odhozen zlozvyk vytvareni objektu.
A jakmile prijde tato saguna ,zkuSenost®, mél
bys uz naslouchat jenom jeji feci. *( Randzit Ma-
hdradZ — ,poznani je semenistém sveéta“. Po-
chop, ze poznani, ¢ili mula mdja, je semenem
a ze semene vzejde klicek. Tim vznika mys-
lenka ¢i koncept a nastava vytvareni a pojme-
novavani ,mnoha“ forem, které vytvareji tento
hruby svét.)

. SE ST TS| T ST e S|

A A AT e | qes AR S

dehirin arogyata jali | aist jana pracita ali |
tari maga agatya ghetali | pahije matra |15 11

If while in this body, this sagun ‘experience’
can bring freedom from this disease of body
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consciousness then, that man should comple-
tely accept this medicine of ‘I am He’ (if you
understand once then, why can you not always
understand?).

Jestlize dokaze tato saguna ,zkusenost* vyvo-
lat v néjakém c¢loveéku osvobozeni od nemoci té-
lesného védomi, potom by takovy clovék mél
zcela prijmout tento lék ja jsem On‘ (Kdyz
pochopis jednou, tak pro¢ bys nemohl chapat
porad?)

6. ST ST S| it 791 e ferereui|
AT S HE | d gEEuT & |
pracitivina ausadha ghenerit | tari maga dhadaci
vighadaneri |
anumanen jerr karya karanerir | teriici murkha-
pana |16 1

But if you take a remedy that lacks this ‘expe-
rience’ then, this ‘all’ will get completely spoi-
led. For then that mula maya makes its action
through conjecture and that Reality becomes
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Ale jestlize spolknes 1ék, ktery postrada tuto
,zkusenost®, potom je toto ,,vse“ zcela zniceno.
Protoze potom mula mdja kona své ¢innosti na
zakladé domnének a to, co bylo Skutecnosti,
nyni zhloupne.

. I AT S| < TIfT et e |

A T ST SfRck | dEde@at il o

pracitisa naht aleri | ani suvarna karavileri |
tari maga janaveri thakilerin | dekhatadekhatarin |1
711

If this ‘experience’ has not come and this divine
place of the ‘all’ has not been created then, you
should know that you have been cheated in this
life.

Pokud tato ,,zkusSenost“ neptijde a toto bozské

misto ,,vse“ neni v tobé vytvoreno, potom bys
mél védét, ze jsi byl v tomto zivoté oklamaén.
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8. TMA T Figia I FROII
BV A feraion) sromE =1 < |
Sodhiina pahilyavina | kamhimtar? yeka karana |
honara nahim nirvana | pranasa ghade 11 8 11

If this cause (ie. the seed of knowledge/‘thing’,
that causes this world) and that One within this
‘thing’ are not understood by thorough sear-
ching then, that One will die in the prana.

Pokud neni diky hledédni pochopena tato pfi-
¢ina (tedy seminko poznani, které je pri¢inou
tohoto svéta) a pokud neni pochopeno ono
Jediné uvnitt této ,veéci“, potom toto Jediné
umird v prané (jako obycejny dziva).

0. WU STFHFM HME | HedHl Hay Fs 4|
I et 9| SHEd T 1l ]
mhanoni anumandcerii karya | bhalyaniri kadapi
kariirit naye |
upaya pahatarii apaye | nemasta ghade 11 9 |1

Therefore the wise should never make their acti-
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ons through conjecture, for such remedies are
sure to be harmful (ie. they keep you in body
consciousness).

A proto by moudry ¢lovek nikdy nemél konat
své ¢iny na zakladé domnének, protoze takové
léky jsou dozajista skodlivé (tedy udrzuji te
v télesném védomi).

Mgl RE @l w1 € giae @il
AT et & el 2ol

panyariitila mhaisici sat1 | karaneri herit buddhica
khoti |

Sodhilyavina himmputi | honerir ghade |1 10 |1

For when this ‘frame filled with water’ of a lazy
and gluttonous man does the actions, then
thoughtlessness becomes his deceitful buddhi.
Therefore understand that without careful exa-
mination, the confusion of body consciousness
will not go away.

Protoze kdyz tento ,ramec naplnény vodou®,
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11.

tedy liny a nenasytny clovek kond své ciny,
tak to znamend, ze bez-myslenkovitost poklesla
na droven pouhého zradného intelektu/buddhi.
A proto pochop, zZe bez peclivého zkoumani ne-
muze klam télesného védomi odejit.

Fersad = wiih | O fehcil ARl Wb |

4 Hard | T o T At e |

visvasem ghara ghetaleri1 | aiser kit? nahim aika-
lerin |

mairiiderit mairidaven kelerir | par temr sodhilem
pahije |1 11 |1

Then one takes the ownership of this
‘house’/body on the word of another. '* Such

W siddharameshwar maharaj- First someone who is deluded
decides that, this is this and that is that and becomes the
teacher of those born after him and teaches the same things
to them. In this way, one makes their intellect as ‘expert’ as
the other....A ‘wine-devotee’ sincerely believed that wine was
the best reliever of hardship and it could eradicate all suffe-
ring and so to free all from suffering, he opened a wine bar
and gave away wine free of charge. His sincere goal was to
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is the deceit perpetuated by the cunning ego.
Therefore the ‘many’ thoughts should never be
listened to and that Reality should be searched
out. *(maharaj — this body is so faithless, I tell
you. It will not even say ‘good-bye’).

Potom se stane to, ze se ¢lovék na zakladé toho,
co mu tekli druzi, ztotozni s timto ,,domem*
téla. 2 Takovy je klam, ve kterém té udrzuje

free the whole world from its suffering by getting everybody
drunk like himself. Now if his action is considered benevolent,
then the actions of mothers, fathers, teachers and masters etc.,
who are all blind-drunk on the wine of ignorance, can also be
said to be benevolent. They tell their children and those who
want to escape from the bondages of this worldly life, “Oh
dear ones! Behave as your elders have behaved; take a wife
and rear children; undertake back-breaking toil for them and
thus live a ‘happy’ material life. That is the only true accom-
plishment in life. That other way called paramarth/Ultimate
Accomplishment, is nothing but lies.”

12(Siddharamésvar MahdrddZ — Na zac¢atku nékdo, kdo je
sam nevédomy, nabude pfesvédceni, ze vi co a jak a stane se
z néj ucitel, ktery zacne ucit své nasledovniky a vstépovat jim
své teorie. Tim z nich udéld ,experty” jako je on sdm... Jednou
byl jeden ,vyznavac¢ vina“, ktery uprimné véril tomu, ze vino
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Istivé ego. A proto by clovék nemél nikdy na-
slouchat ,,mnohym® myslenkdm a meél by hle-
dat Skutecnost. (Randzit Mahdrddz — toto télo
je tak zradné, to ti feknu. Az budu odchéazet,
nefeknu mu ani ,nazdar®.)

NN N\ S Y

12. MTIATIIUT TG &Uf | JUT ST Rl
ST T Rl | &R T g
Sodhilyavina annavastra ghenem | tenerin pranasa

je tim nejlepsim prostfedkem k odstranéni utrpeni a dokéze
zdolat kazdou bolest. Proto se rozhodl, ze zbavi vSechny lidi
utrpeni, a otevrel si vinny bar, kde zacal zdarma nalévat lidem
vino. Jeho upfimnym cilem bylo osvobodit cely svét od utr-
peni tim, Ze kazdého opije, jako sam sebe. Takze pokud jeho
konani poklddame za milosrdné, méli bychom za milosrdné po-
kladat rovnéz ¢iny vsech matek, otcl, ucitelt a mistrua, kteri
jsou viichni zaslepeni opilosti vinem nevédomosti. Rikaji svym
détem a vsem, kdo chtéji uniknout ze zajeti pout svétského zi-
vota: ,Mili zlati! Chovejte se tak, jako vasi predkové. Poridte
si manzelky a vychovavejte déti, netinavné dfete do tmoru,
abyste jim zajistili obzivu a prozivejte tak ,Stastny“ materi-
alni zivot. To je jediny skuteény smysl a cil Zivota. Vsechny
fedi o tom, Ze tu je néjaky vyssi cil zvany paramdrtha (Nej-
vyssi dosazen{) nejsou nic jiného nez 1zi.)
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mukanerit |
latikyaca visvasa dharanerin | herici miirkhapana
11211

If you accept the gross food without purifying
it and if you accept this covering of a body
as yours, then that Reality will be lost to the
prana. If that thoughtless Self has faith in the
false, then it has become foolish. (This ‘T am’
is our real food and our covering is the sky; wi-
thout these we could not live for a moment. If
this gross body is carefully examined and un-
derstood, then only will it become this purified
body of the ‘all’)

Pokud pozrete hrubé jidlo, které neni ocisténé,
a pokud prijmete toto klamné ztotoznéni s teé-
lem, potom to znamena, ze Skutecnost poklesla
na droven prany. Pokud toto bez-myslenkovité
Ja vérl faleSsnému, znamend to, ze zhlouplo.
(Toto ,ja jsem“ je nasim skutecnym jidlem
a nasim pristreskem je obloha/prostor. Bez nich
bychom nemohli zit ani okamzik. Toto hrubé
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télo musi byt peclivé prozkoumano a pochopeno
— jediné tehdy se stane procisténym télem to-
hoto ,vse®)

e < el | ST £ deal

&% Rice Fifdi| SE a2 23

samgati coraci dharitam | ghata hoila tatvata |
thaku simitaru Sodhitam | thatr pade 11 13 1

If one keeps the company of the thief then,
one is sure to be killed. This deceiver should
be found out and his place should be avoided
(maharaj- mind is the thief).

Styka-li se clovek se zlodéjem, je jisté, ze bude
zabit. Tento zradce musi byt odhalen a je nutné
se mu vyhybat. (Randzit Mahdradz — mysl je
zlodéj)

TIETes AERRI| RO = T w4

T HYE G | FE T 0 2%l

gairasala tamagiri | kont navi mudra kar |

nana kapata paroparirir | Sodhiina pahavern || 14
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There are these undisciplined ‘great’ men in sa-
ffron and within this ‘all’, they give some new
*mudra to perform (therefore be He and leave
all the ‘many’ remedies); there are the ‘many’
fraudulent practices and these should be exa-
mined and understood. *(A place of put your
attention)

Existuje mnoho ,velkych® muzi v oranzovych
satech, kteri ti daji v ramci tohoto ,vsSe“ né-
jakou novou *mudru, kterou mas praktikovat.
(Tedy bud On a zapomen na vsechny takové
,mnohé* berlicky). Existuje ,,mnoho* podvod-
nych praktik, které bys mél prokouknout a po-
chopit, ze jsou klamné. *(Aby upoutali tvou po-
zornost).

@ Aie | gl 9vd 3l I
o o o1 diare) W g eu

divalakhoraca marida | pahatar vaibhava dise
udamda |
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pari terir avagherii thotarida | bharida pudherin ||
15 11

There is this lavish and extravagant assembly
place of the ‘all’ when you understood the glory
of that paramatma. But when that vast para-
matma sees through these eyes of flesh then, it
becomes a false story made by your imagination
and this leads you only into disgrace.

Pochopis-li slavu a velikost paramdtma, je tu
nahle pritomno stédré a bohaté misto onoho
wvse. Ale kdyz se toto nekonecné paramdtma
diva oc¢ima télesného védomi, stane se z toho
jen klamny ptibéh tvé predstavivosti, ktery ma
potupny konec.

o ST e A AT FraE|

Tl TR STTAM| I S 1| 25 1

taiserit pracitivina jiiana | tethert nahi samad-
hana |

kartina bahutamca anumana | anhita jalerr 11 16
I
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Knowledge that is void of this sagun ‘experi-
ence’ will never bring the perfect contentment
of ‘there’. By going along with these ‘many’ con-
jectures, this ‘experience’ will be made to suffer
so much.

Poznani, které postrada tuto saguna ,zkuse-
nost“, nikdy neptinasi dokonalou spokojenost
onoho ,tam‘. Setrvavani ve svété ,mnohych*
domnének muze prinést této ,zkusSenosti® jen
utrpeni.

T I ITGRIS | T UM o TS |

G g AR | EOEAN 2o

maritra yamtra upadesile | nenaterit prani teri go-
vilerit |

jaiserit jhamkiina marilerir | dukhanaita |1 17 ||

Then mantras and yantras get taught and due
to such ignorance, that Reality gets confined
in the prana. They are about as much use as
placing only a blanket on a patient dying of
some terrible disease.
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Clovék se potom uéf jen riizné mantry a jantry
a kviili takové nevédomosti je Skutecnost uvéz-
néna v prdne. Jejich ucinek je asi takovy, jako
kdybychom se snazili vylécit umirajiciho ¢lo-
véka tim, ze bychom ho prikryli prostéradlem.

21 e T | A S S

J¢ IUM gEAMN FE TSN <

vaidya pahila parT kacca | tarT prana geld poraca |
yethent upaye dusatyaca | kaye cale |1 18 |1

If a doctor lacking in this ‘experience’ examines
one, then the *‘childish’ will surely die. Then
this remedy of the ‘all’ is of what use? (A doctor
can only help keep you in this body) *(We are
like children playing; they take some stones and
say this is a plate and this is a cup and this is
a god etc; all imagination)

Nema-li 1ékar potrebnou ,zkusenost“, potom
*dite, které 16¢i, nejspis zemre. K ¢emu je po-
tom lék tohoto ,vse“? (Lékar té dokaze jen udr-
zet v tomto téle) *(Jsme jako hrajici si déti; ty si
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vezmou par kament a tikaji: tohle je talit a to-
hle je hrnek a tohle je Biih a tak dédle. VSechno
je to ale jen jejich predstavivost.)

19. g: il fret| emolt 3 gHal S|
T A T || SNl 2R |
duhkherit ariitari jhije | ani vaidya pusatam laje |
tarica maga tyasi saje | atmahatyarepana 1119 ||

Then in this inner space of ‘I am’ there is great
suffering and if you feel too ashamed to get rid
of that doctor (you feel ashamed of what the
people might say if you walk on this path) then,
you should be considered as a killer of your own
atma.

Potom je v tomto vnitinim prostoru ,,ja jsem*
veliké utrpeni a pokud se stydis se toho lékare
zbavit (bojis se toho, co by lidé tekli, kdybys
sel touto cestou), pak bys mél byt povazovan
za vraha svého vlastniho dtma.

20. STUTCHTER 3T | T AVAHR FeT
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janatyavari garva kela | tarl nenatyakaritarr bu-
dala |

yethert kondaca ghata jala | barerir paha 11 20 |1

If you only shows off (“I know this and that”)
before the Knower then, you will surely drown
due to your ignorance. Then who is at a loss tell
me? Therefore understand thoughtlessness.

Pokud se jen predvadis a vyvysujes se nad né-
koho, kdo m4 skutecné sebepoznani (,,ja znam
tohle a tamto“), potom se jen utapis ve své
nevédomosti. Rekni mi, kdo z vds dvou tim
utrpi ztratu? A proto bys mél pochopit bez-
myslenkovitost.

QYT GO ST | =TT Fhet |

O e S| R aR i Re

papact kharindanda jali | janmayatana cukali |
ais1 svayetit pracita ali | mhanije barer |1 21 |1

Thoughtlessness is the banishing of sin; thou-
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ghtlessness is the forgetting of the miseries of
birth; thoughtlessness will come naturally when
you stay with this ‘experience’.

Bez-myslenkovitost je odstranénim htichu; bez-
myslenkovitost je zapomenutim na utrpeni zpi-
sobené narozenim; bez-myslenkovitost prijde
prirozené sama, pokud budes setrvavat v této
»zkusenosti®.

AR FlesRach | HTIUT HIUTE FHobos |

HTCHIEA SIS | TR a0 R

paramesvarasa volakhiler | apana konaseri kala-
len |

atmanivedana jalerin | mhanije barerir || 22 11

parameshwara can be recognised when you have
understood who you are (ie. ‘I am knowledge’).
For when this knowledge is surrendered to
that atma there is the thoughtlessness of pure
knowledge.

Paramésvara muze byt poznan, pokud pocho-
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pis, kdo jsi (tedy ,ja jsem poznani®). Protoze
pokud je toto poznani odevzdano dtmanu, je tu
bez-myslenkovitost ¢irého poznani.

SR HIT ich | BT IS |

T FcdTd dlesaes | T Sl 3 1)

brahmariida konemn kelerin | kasayacerii ubharalerin
I

mukhya kartyasa volakhilerin | mhanije bareri |1
23 11

If one understands who and how the brahmanda
has built (this gross perceived universe was bu-
ild from prakruti and objectification) then, the
real ‘doer’ (purush) can be recognized by thou-
ghtlessness.

Pokud ¢lovék pochopi, kdo a jak wvytvoril
brahmdndu (tento hruby vesmir byl stvoren
z prakruti a objektivizace), potom muze byt
diky bez-myslenkovitosti poznan skutec¢ny , ko-
natel“ (purusa).
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AT Tt | R T Fkt ol a1 |

ST SRTE eIl Sl R21)

yetherianumana rahila | tarl paramartha kel to
vayar gela |

prani sarisairi budala | pracitivina 11 24 ||

But if conjecture remains ‘here’ then, whatever
paramarth is made will be worthless. For doubts
will drown you in the prana, when there is not
this ‘experience’.

Avsak jakmile ,tu“ ztstavaji pochybnosti a do-
mnénky, potom je jakakoli paramdrtha (du-
chovni cesta) netacinna. Protoze pochybnosti,
pokud tu neni tato ,,zkusenost®, té stdhnou do
prany.

& AT T | Hfeh e ot 3|

B T AN STTHIGH | Il SOt R4 |

herin paramarthacert varma | latikerir bole to ad-
hama |

latike mani to adhamoddhama | yethartha janava
112511
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That thoughtless Self is the essence of para-
marth. But if this ‘speech’ is falsified then, that
thoughtless Self becomes a lowly body. Truly,
one should know that when that atma accepts
the false and is then proud of it, then there is
the lowest of the low.

Toto bez-myslenkovité Ja je esenci paramdrthy.
Je-li vsak tato ,,fe¢“ zpochybnovana, potom se
toto bez-myslenkovité Ja stane pouhym nizkym
télem. Vskutku, pochop, ze pokud dtma prijme
to, co je falesné a jesté je na to hrdé, potom

svv s

A4 AT A HHT | AUTT A Fob THTCHT|

I TE FEHET o SR RE N

yethernt bolanyact jali sima | nenatarit na kale pa-
ramatma |

asatya nahir sarvottama | tiin janast |1 26 |1

‘Here’ is the limit of this ‘speech’ If you are
ignorant of this then, the atma cannot be un-
derstood. But know that when the untrue is not
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then, you are the greatest within this ‘all’.

,Tady“ bylo dosazeno hranic, kam té muze do-
vést tato ,,fec”. Pokud si to neuvédomujes, ne-
muzes pochopit paramdtma. Avsak véz, ze po-
kud tu neni nepravdivé, tak jsi tim nejvyssim
uvnitt tohoto ,vse.

7= STFEET IR T AT JEr|

e diesdt ST TR &N el

majhe updsaneca badivara | jiiana samgaveri
sacara |

mithya bolatarn uttara | prabhiisa lage 11 27 ||

‘Mine’ is the false pomp of worship and so
there should be that thoughtlessness of true
knowledge. For even this ‘speech’ of yours is not
the true reply and then that Lord will have to
suffer. (You are that Lord but you forget Your-
self and said ‘I am’ But the truth is, ‘me and
mine’ have no existence)

Pocit ,moje“ pri uctivani je jen falesnou oka-
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zalosti. A proto bys mél setrvavat v bez-
myslenkovitosti pravého poznani. Protoze ani
tato tva ,Te¢* neni spravnou odpovédi a potom
ten, kdo je ve skutec¢nosti Panem, proziva utr-
peni. (To ty jsi P(inem ale zapomnél jsi na Sebe
a 1ikas ,ja jsem“ Avsak ve skuteCnosti zadné
Lja a mo_]e“ neexistuje. )

T Tl ifeses | FATH TIies Feas |
HEEAT FTerc | arfes 75 1l k¢l

mhanoni satyaci bolileri | kartyasa pahije volakhi-
lerin |

mayodbhavacern sodhilerit | pahije miila |1 28 11

The Truth has become this ‘speech’ and so the
maker of this ‘speech’ should be recognized.
Therefore the root of this rising of maya should
be searched out and thoroughly understood.

Pravda se stala touto ,feci“, a proto musi byt
poznan ten, kdo tuto ,rec¢* stvoril. Z toho di-
vodu je potreba hledat a nalezité pochopit, co
je kofenem vzniku této mdji.
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g AUl SifS dlifeses TN

STl T 3 F07| S T | R 1

teriici pudherin niriipana | bolileriici bolilerir pra-
mana |

Srotim savadha amtahkarna | ghatalerici ghala-
verir |1 29 |1

The Truth has become this sagun discourse.
Still if this ‘I am’ is continuously made then,
that Truth will be revealed. In the listener
there should be this alert antah-karana and that
which is already established should be estab-
lished by you (ie. That which always is and only
is should be realized).

Pravda se stala touto rozpravou saguna.
Nicméné, pokud clovék setrvava neustale v ja
jsem“, podari se mu tuto Pravdu odhalit. V po-
sluchaci musi pracovat tato bdela antah-karana
a to, co tu vzdy bylo, musi byt v tobé odhaleno.
(Tedy To, co tu vzdy bylo, je a bude, musi byt
realizovano).
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30. &mwmlaﬁwwaml

31.

A e IHSS | =&uTi==i |l e

sitksma niriipana lagaleri1 | tether bolileriici ma-
guten bolileri1 |

Srotyariisa pahije umajaleri | nhanauniyan 11 30
I

It is that brahman who has made this discourse
of maya and so ‘there’ has become this ‘I am’ fe-
eling and then afterwards, there was only this ‘I
am’ and brahman was forgotten. Therefore the
listener should understand that nirgun Truth.

Brahman stvorilo tuto rozpravu mdji a kvili
tomu se ono ,tam“ stalo timto pocitem ,ja
jsem*. Nasledné bylo brahman zapomenuto
a zustalo tu jen ,ja jsem*“. A proto by mél po-
slucha¢ pochopit tuto nirguna Pravdu.

id JIETdl e | I ATl IRITS |
T & @9 | L SFT 32 1

pracita pahatarii nikata | udona jati paripatha |
mhanoni he khatapata | karanern lage |1 31 11
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When this ‘experience’ draws close, then the
currently experienced names and forms jump
up once again and that thoughtless Self once
again starts making the ‘many’ troublesome
actions of this world.

Pokud se uvelebis v této ,zkusenosti“, potom
na tebe pravé zakousend jména a formy opét
vyskoc¢i a toto bez-myslenkovité Ja opét zacne
provadét ,mnoho* bolestnych ¢innosti tohoto
svéta.

AR srl affesch | il ST gl
FIEAT TR | T TR I 3R
paripatheriici jari bolileri1 | tari pracitasamadhana
budaleri |
pracitasamadhana rakhiler | tar? paripatha ude ||
32 11

If this ‘speech’ becomes the currently experien-
ced actions then, that contentment of this ‘ex-
perience’ is drowned. And if the complete con-
tentment of the ‘experience’ is kept, then the
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currently experienced flies away. (Therefore re-
main aloft from these ever-changing experien-
ces)

Pokud se tato ,fe¢* stane pravée zakouSenymi
¢innostmi, potom je spokojenost této ,zkuse-
nosti“ znicena. Setrvavas-li vsak v aplné spoko-
jenosti této ,zkusenosti“, potom se pravé za-
kousené zkusSenosti jmen a forem rozplynou.
(A proto si udrzuj od téchto vééné se ménicich
zkusenosti odstup.)

Ul Gl qEiRe | WU i die TS|

el TRATTerat e | Ioheael g1 33 I

aisi santkadi dohimkade | mhanauna bolileriici bo-
lanerir ghade |

doni rakhoniyarin koderir | ukaltina dairiz 33 11

This ‘experience’ belongs to prakruti/purush
and therefore this ‘I am’ only is to be ‘spoken’.
These two should be fondly protected and then,
that purush should be disentangled from His re-
lationship and realized.
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Tato ,zkuSenost“ patii ke dvojici prakruti/pu-
rusa a proto by mélo byt ,vyslovovano“ jediné
»ja jsem“ Tato dvojice by méla byt s laskou
opatrovana a poté by mél byt purusae vyvazan
ze Svého vztahu a realizovan.

TS AR e ST gt T F&auT|

ATd IA fo=eTuT| el ge i 3l

paripatha ani pracita pramana | doni rakhona ni-
ripana |

Srote parama vicaksana | vivarota pudherir |1 34
I

There are the current experiences and this sa-
gun ‘experience’ and there is that Truth. If
the listener protects this prakruti/purush with
utmost alertness then, afterwards there will
only be that thoughtless Supreme.

Jsou tu prave zakousené zkusSenosti jmen a fo-
rem, je tu tato ,zkuSenost® a je tu Pravda. Po-
kud bude poslucha¢ velice pozorné ochranovat
tuto dvojici prakruti/purusa, potom tu zustane
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e ¥es
pouze bez-myslenkovita Nejvyssi Skutecnost.

g[_{'[ ﬂ(\ NN o PN
HAAHEYUIATH GHIE 3T&ATH ¢l Ro.¢

pracitaniriipananama samasa athava |1 8 11 10.8
Timto konci 8.kapitola 10.ddsaky knihy Dd-
sbodh s nazvem ,, Prednadska o saguné (Zapomer

na vse a je tu On)*

Preklad z anglictiny — Martin Vinkler 2016
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a Prakrt:

GHIE Fadl : TEIIHId
samdsa navava : purusaprakrti
purush/ prakruti

|| Srf Rém ||

1. <TrRTR AT St femon| ot sl gesamEn S

1 A BRI STl d=RTd 1l 2

akasim vayo jala nirmana | taisi brahmii miila-
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maya jana |
tya vayomadherir triguna | ani pariicabhiiteri |1 1

Just as in the space the wind has been created,
so too, in brahman this mula maya has been
created. In this wind there are the (unmanifest)
three gunas and five elements.

Stejné jako byl v prostoru vytvoren vitr, tak
byla v Brahman stvorena mula mdja. Ve vétru
jsou ukryty (neprojevené) tfi guny spolu s péti
elementy.

2. FEHISH 1€ ATE| HigA TrETdi A fod e
AT FeA e | SiTarEE &t il R
vatabijim ase vada | phodiina pahatam na dise
jhada |
nand vrksariice juriibada | bijapastina hoti 11 2 ||

In the banyan seed, the tree is there but, if
you break open the seed and search within, the
tree cannot be seen and there is only the seed.
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Yet from this seed, a forest of ‘many’ trees can
come.

V' banyanovém seminku je obsazen latentné
strom, ale kdyz seminko rozpilite, a hledate
uvnitt, zadny strom zde nespatiite; je tu jen
samotné seminko stromu. Ptesto z ného miize
vyrust cely banyanovy haj s ,mnoha“ banyany.

. Ol oY GEHMET fedR STt dgfemi|

fordl Taey gl R e R

taist bijartipa mulamaya | vistara jala tethuniyam
I

ticerin svariipa Sodhuniyari | barert pahaverit |1 3
I

In the same way, mula maya is a seed form and
from within ‘there’, she has expanded. There-
fore that swarup of this mula maya is to be
searched out and the best should be unders-
tood.

Stejnym zpusobem je mula mdja semennou for-
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mou, jez se rozsitila uvnitt toho ,tam® Proto
je tfeba hledat prirozenost/svaripu této mula
maji a to nejlepsi je tieba pochopit.

4. o Jelt ¥ fEat| 5 rerE S|
friss! o <= el | it il g
tetherit dont bheda disati | vivekernr pahavi praciti
|

niscalirit je cariicala sthit1 | toci vayo |1 4 |1

‘There’, these two divisions appeared (like
space and wind). Therefore by vivek, one should
gain that purush who is within this ‘experience’
(prakruti). For when there is this moving state
within that still swarup then, that atma ap-
pears as the wind.

“Tam*“ se objevily dvé casti (prostor a vitr).
Proto byste méli pomoci rozlisovani/vivéky zis-
kat Purusu, ktery je uvnitt této ,,zkusenosti“
(Prakrti). Protoze kdyz tu je tento stav zmén
uvnitt neménné svaripy, pak se Atman objevi
jako vitr.
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5. T STUNEHeT | ST STl |
T AU FTeATH HedT | FSHIET aifesat Il 4 |l
tayamadhen janivakald | jagajjotica jivhala |
vayo janiva milona mela | mitlamaya bolije 115 11

Within that Reality there is the ‘art’ of knowing
and the source of this ‘light of the world’ (ie.
existence). When this wind and knowing come
together then this should be called mula maya
(this ‘art’ of knowing does not see a world, in
fact it wipes away the world. At the same time,
it is the base on which this world has appeared.
In the same way, this ‘light of the world’/exis-
tence is not this world but is the world within
this world)

Uvnitt Skutecnosti je ,dovednost® poznani
a zdroj ,svetla svéta“(tj. existence). Kdyz se
spoji tento vitr a poznani, pak by se to mélo
oznadit jako mula mdja (tato ,dovednost® po-
znani nevidi svét, ve skutecnosti cely svét vy-
hladi. Zaroven je to zakladna, na které se tento
svét objevil. Stejnym zplisobem toto ,svétlo
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svéta“ /existence neni timto svétem, ale svétem
uvnitt tohoto svéta).

6. TRAT T a1l W | de JreTal qroi 31|
forat &1 et 3| goEEEtl &
sarita mhanatarr bayako bhase | tetherir pahatari
panica ase |
viveki ho samaja taiserin | mitlamayesi |1 6 ||

(The marathi word sarita means a river and it
also a woman’s name) If someone says, “There
is sarita,” then you may imagine some *woman
in your mind but when you look, all you will
see is the water of a river. One who has wvivek
understands mula maya is like this. (maharaj-
‘the child says, look father, water and the father
says, no this is the sea..he puts more ignorance
in his child’ : in this world of words, we have
imagined so much. Due to the power of words so
many things have been created. That which is
only water gets called something else, a puddle,
river, ocean etc, and then a puddle, river etc.
appears. But when we leave off all these imagi-
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ned names and forms from your mind, then that
which is ie. the one water, will be understood)

(Slovo sarita v jazyce marathi znaci reku, a rov-
néz je to zenské jméno). Jestlize nékdo rekne:
»Zde je sarita“, pak si pod tim miizete ve své
mysli predstavit néjakou zenu, ale kdyz se na to
podivate, vse co spatrite, bude voda v fece. Kdo
ma rozliSovaci schopnost, chape, ze mula madja
je pravé takova. (Maharadz: ,Dité tekne, otce
podivej, to je voda“, a otec odvéti: ,Ne synu,
to je more” .. ¢imz svému synovi nalozi dalsi
koncept/nevédomost. V tomto svété slov jsme
si vyprojektovali nespocet konceptii. Diky sile
slova bylo vytvoreno tolik véci. To, co je pouze
vodou, se oznacuje jako kaluz, feka, ocean, atd.
a potom se kaluz, reka, atd. zda existovat. Ale
kdyz z mysli odhodime vsechny tyto vymyslené
formy a jména, pak je pochopeno to, co v pod-
staté existuje, tj. jediné voda).

. T AT ST | JETE HeSHIET =T |
&Y ST Tkl | A AT ol
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vayo janiva jagajjoti | tayasa milamaya mhanati
I

purusa ani prakrti | yaceriica narirva 11 7 11

The wind is this knowing/knowledge and this
‘light of the world’/existence. But they call this
mula maya, that Reality. This mula maya is
that purush with His prakruti and this is the
‘speech’” of ‘I am’ (for that eternal purush is
concealed behind the non-eternal prakruti).

Vitr je poznani a ,svétlo svéta“/existence.
Avsak lidé nazyvaji tuto mula mdju Skutec-
nosti. Tato mula mdja je Purusa spolu se Svou
Prakrti, a to je fe¢ pocitu ,ja jsem® (nebot
veény Purusa je prekryt pomijivou Prakrti).

8. TATEE WU Sl | SO &Y TEUT ST |
TSI fRIaarht | A= Al <l
vayosa mhanati prakrti | ani purusa mhanati ja-
gajjott |
purusaprakrti sivasakti | yaceriica nanmoa 11 8 |1
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They call prakruti the wind and then, they call
that purush the ‘light of the world’ (but this
‘light of the world’ is also with the wind). It
may be called purush/prakruti or shiva/shakti
but still, it is this ‘speech’ of ‘I am’ only.

Oznacuji Prakrti jako vitr a pak nazvou Pu-
rusu ,svétlem svéta“ (ale toto ,svétlo svéta®
existuje spolu s vétrem). Muze se oznadit jako
Purusa/Prakrti neboli Siva/Sakti, ale i tak to
je pouze tato ,Tec* pocitu ,,ja jsem*.

. Y ST R dF SEgEd gEs|

3 T fasra | aRe a0

vayomadheri1 janiva visesa | teriici prakrtumad-
herir purusa |

ye gostica visvasa | dharila pahije |1 9 |1

Still in this wind there is this knowing and that
pure knowledge also. And that pure knowledge
is the purush within His prakruti. Therefore you
should have faith in that Knower of this ‘story’
(understand that He is forever aloft from wha-
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tever is seen or perceived).

Presto v tomto vétru je poznani a také toto ryzi
poznani. A toto ryzi poznani je Purusa uvnitt
Své Prakrti. Proto byste méli mit viru ve Znalce
tohoto ,pribéhu* (pochopte, ze On je navzdy
mimo vse, co je vidéné ¢i vnimané).

Tt ek STfE $21 ST AR

Sk TUT! el | J07 SRR 2ol

vayo Sakti jantva 1Svara | ardhanari natesvara |
loka mhanati nirarintara | yenerin prakarem 11 10

The people say that, this wind is shakti/power
and this knowing is ishwara/shiva (but
this is not the case; He is the Knower
and His mere presence brings knowing and
the known/power). And they say that this
ardhanari-nateshwara (ie. half male and half fe-
male united) is that parabrahman. But this is
not vivek.
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Lidé tikaji, ze vitr je Sakti/sila a toto poznani
je Isvara/Siva (ale tak to nenf; On je Znalec
a Jeho pouha pritomnost prinasi poznani a po-
zmané/silu). A oni fikaji, Ze toto spojeni napil
muze a napul zeny, tj. Ardhanari-Natésvara je
Parabrahman. Avsak to neni vivéka.

AT ST 7071 G SR e

T AT 9 s 0l 22

vayomadher1 janiva guna | terici iSvardcem
laksana |

tayapasiina triguna | pudhem jale 11 11 ||

This guna of knowing is in the wind and this
is the attention of ishwara (ishwara is the wit-
nessing purush, without Him there could be no
knowing but He is not the knowing). After-
wards from that wind there has appeared the
three gunas.

Tato guna poznani je ve vétru a to je pozornost

Isvary (Isvara je pozorujici Purusa, bez Ného
by zde nemohlo existovat poznani, ale On neni
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poznanim). Poté se z vétru objevily tii guny.

T IO G U1l i@es Sliaeseaun

AT BN SITUT| fIsI] STl 2R

taya gunamadher satvaguna | nikhala janiva-
laksana |

tyaca dehadhari apana | visnu jala |1 12 |1

This sattwa guna within the gunas is that Re-
ality but that pure knowledge has appeared as
this attention of knowing. And when you are
the holder of a body then, that knowing gets
called vishnu.

Tato satva guna uvnitt gun je Skutecnosti,
avsak toto ryzi poznani se objevilo jako pozor-
nost poznavani. A kdyz jste drzitel téla, potom
je toto poznani oznaceno jako Visnu.

A=A 3131 SF1 A5 | W WEgRidl dioh |
Tde d IvEe | TR aEmEai 2R

tyacya armse jaga cale | aise bhagavadgita bole |
gurittale terirci ugavale | vicara pahatan 11 13 |1
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The whole gross world functions within a part
of this knowing and this knowing is the ‘spe-
ech’ or ‘song’ of God. It is only when you un-
derstand thoughtlessness that pure knowledge
can be unravelled from this entanglement.

Cely hrubohmotny svét funguje uvnitt ¢asti to-
hoto poznani, které je ,fec¢i neboli ,zpévem*
Boha. Toto ryzi poznani muze byt rozmotano
z této spleteniny jen tehdy, kdyz chapete bez-
myslenkovitost.

I SN qieH | AT et

STUTAOT af=feest| & Tl g

yeka jantva varitalt | pranimatrasa vibhagali |
janajanom vamcavili | sarvatra kaya |1 14 ||

That One has been broken in two and there
is this knowing and then, this was distributed
out and placed in the prana only (ie. ‘many’
jiva). But if there is continuous knowing then,
the One exists as this ‘all’ body and that is
everywhere.
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To Samojediné bylo rozlomeno vedvi a razem
je tu poznani, které bylo rozeseto a umisténo
jen v prané (tj. ,mnoha“ jedincich/dziva). Ale
jestlize tu je neustalé poznani, pak Samojediné
existuje jako toto universalni télo/,vSe® a to je
vsude.

qE i ST | s fo Tt

AT TS et | ST et il 2l

tayeriice narirva jagajjoti | pranimatra ticena jiti |
yaci rokadt praciti | pratyaksa pahaot |1 15 ||

Then that Reality gets called the ‘light of the
world” and on account of this ‘light of the world’
that, the One stays as the jiva in only the prana.
That One should understand that these sensory
experiences take place within this ever-present
‘I am’ experience.

Potom se tato Skutecénost nazyva svétlem
sveéta“ a kvuli tomuto ,,svétlu svéta“ se Jedno
jevi jako jedinec/dZiva v prané. Toto Jedno by
meélo pochopit, ze tyto smyslové zkusSenosti na-
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stavaji uvnitt tohoto védomi, tedy stédle pri-
tomné zkusSenosti ,,ja jsem“.

qeft *aTdE et HIT | FHIuTEes ot i |

ST Teb =T AT 1 RN 25

pakst svapada kida muringT | koniyeka prani jagim
I

jantoa khele tyacya amgim | niraritara |1 16 |1

When there are birds, wild animals, insects and
the smallest creatures in this world then, that
One within everyone lives in the prana. But still
this knowing that plays in this ‘all’ body of that
purush is that parabrahman (knowing is com-
mon to all creatures and the Knower, known
and knowing are all the One Reality).

Jsou-li ve svété ptaci, divoka zver, hmyz a ne-
patrnd stvoreni, pak Jedno uvnitt kazdého
zije v prané. Avsak presto toto poznani, které
vibruje/hraje v universalnim téle/ vse*“ Purusi,
je timto Parabrahman (védéni je spolecné pro
vSechna stvoreni a Znalec, poznané a poznani —
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to vse je Jedna Skutecnost).

17. SATOTIT R Gebfett | Ut I70f il |

18.

el AT FA | SR N 21
janoni kaya palaviti | tenerin gunerit varicati |
dadati ani lapat1 | janajanorin |1 17 11

The body is protected by this knowing and due
to this guna of sattwa, that One stays in this
world as a jiva. By this continuous knowing,
that One takes shelter and hides.

Télo je chranéno timto poznanim a kvili této
sattva gune zustava ve sveétée To Samojediné
jako dziva. Timto nepretrzitym poznanim se Sa-
mojediné skryje a chrani.

AT ST il | TN A ST |

o Tcsat OR FA | St i 2<l

avaghya jagasa variicaviti | mhanona nameri jaga-
jjot |

te geliyarit prant marati | jethila tetherr |1 18 |1
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Knowing protects every creature in this world
and therefore it is called the ‘light of the
world. When that Reality comes into the
prana then, ‘there’/brahman gets killed within
‘here’ /maya.

Poznani ochranuje kazdého tvora v tomto svéte,
a proto se nazyva ,sveétlem svéta“. Kdyz Skutec-
nost vstoupi do prany, pak Brahman/To ,tam*
zanikne uvniti mdji/iluze ,zde".

Hebi ST R g2 STt o

I ITHM JERI A W 2R

muliriice janivecd vikara | pudhem jala vistara |
jaise udakace tusara | anamta renu |1 19 11

At the root there was this modification of
knowing and later it expanded. In this way,
that endless paramatma has become the ‘many’
drops, just like a spray of water.

U korene doslo k preméné poznani, které se
pozdéji rozsitilo. Timto zptisobem se nekonecné
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Paramdtman stalo ,mnoha“ kapkami, podobné
jako se z jednoho proudu rozstiikne nespocet
kapicek vody.

a9 39 a1 d | e e Q|

IS TS | GEe R Ro I

taise deva devata bhiiterir | mithya mhanonaye ty-
aritterit |

apalalya samarthyeri1 te | srstimadhem phirati ||
20 |1

There is God/purush, the Goddess/prakruti,
the deities/gunas and the elements but we
should not call that paramatma false. It is That
which that is moving around in this gross world,
on account of Its own power.

Je tu Buh/Purusa a Bohyné/Prakrti, boz-
stva/guny a elementy, avSak Paramdtman
bychom neméli oznacovat jako falesné. Je to To,
co se pohybuje diky Své vlastni sile v hrubo-
hmotném svéte.
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21. G feradl aTEeEey | TET ol &4l
ST S1Oft ¥ Fehed TG ARt R
sada vicarat vayosvariipert | svaicha palatiti rii-
perit |
ajiana prani bhramem saritkalperi tyasa | badhiti
121 11

That eternal paramatma has spread all over
on account of this wind and that swarup (pra-
kruti/purush); for due to Its own *wish, It has
changed into the ‘many’ forms. But then the ig-
norant in the prana, on account of this delusion
of ‘T am’, bring so much suffering to that para-
matma. *(We say, “Why has God done this to
me?” But we are that eternal God and due to
our ‘wish’ to be and our desires we have become
an ignorant jiva)

Toto vécné Paramdtman se rozprostielo vsude
diky vétru a ptirozenosti/svaripé (prakruti/pu-
rusa); nebot diky Své vlastni touze* se pre-
meénilo do ,,mnoha“ forem. Ale pak nevédoméa
osoba v pranée vzhledem ke klamu ,ja jsem*
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¥
prinasi Samotnému Paramdtman prilis mnoho
potizi. * (Rikdme: ,Pro¢ mi to Btih udélal?*
Ale my jsme timto véénym Bohem a kviili na-
semu ,,prani“ byt/existovat a nasim touham
jsme se stali nevédomym dzivou/oddélenym je-
dincem).

ST Tehed (™ 3T | T i AT
AT ATHT| SRR 1l R

jAatyasa sariikalpeci asenda | mhanona tyarnicena
badhavena |

yakaranern atmajiiana | abhyasaverin 11 22 ||

The gnyani has no wish and therefore that Re-
ality is not made to suffer. By means of this
‘speech’ (ie. wish), there should be the study of
that knowledge of atma.

Dznanin nema zadné prani, a proto Skutecnost
neni nucena trpét. Pomoci této ,feci* (tj. prani)
by tu méla byt studie poznani Atman.

INATRATSAT ST | FaRHE 214 Eeul|
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& el i TT0T| &G AR R

abhyasiliya atmajiiana | sarvakarmasa hoye kha-
mdana |

he rokadt pracita pramana | samdeha nahin 11 23
I

When there is this study of Self-knowledge
then, this ‘all’ breaks any karma. And when
there is this ever-present ‘experience’ and that
thoughtless Truth then, no body consciousness
remains. (karma is desire induced action. But
in this ‘experience’, one lets whatever has to
come, come and one lets whatever has to go,
go; “I am not concerned with this karma”).

Je-li tu tato studie Sebe-poznani, pak uni-
versalni télo/,vse“ porazi jakoukoliv karmu.
A kdyz tu je tato vécné-pritomna ,,zkusenost*
a bez-myslenkovita Pravda, pak zde neztistane
zadné télesné védomi. (Karma je touhou vyvo-
land cinnost. AvSak v této ,zkusenosti“ priji-
mate, aby se stalo to, co se ma stat, a aby odeslo
to, co ma odejit; ,,ja se o karmu nestaram*).

281



Dasaka X — Univerzdalni plamen

Yoo

24, T FH FER| E o FEIY A TR
HEHAT 1 ST | & i 31
jianevina karma vighade | herit tom kadapi na
ghade |
sadguruvina jiiana jode | herithi aghatita || 24 ||

Without knowledge, *karma is not extinguished
and that thoughtless paramatma can never hap-
pen. And without sadguru, that thoughtless Self
is unlikely even to gain knowledge (maharaj- to
gain knowledge you do not need a guru but you
didn’t know that; but to go beyond knowledge
you need the Master...you cannot kill yourself).
*(As long as one takes oneself to be a gross body
then, there is the enduring of your karma/fruit
of past action)

*Karma vSak bez pozndni neni vycerpana
a bez-myslenkovité Paramdtman se nikdy ne-
muze prihodit. A bez Sadgurua neziskd toto
bez-myslenkovité Ja pravdépodobné ani po-
znani. (Maharadz — K tomu, abyste ziskali po-
znani, Gurua nepotrebujete, ale vy jste to ne-
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védéli; avsak k tomu, abyste se dostali za/pred
poznani, k tomu potiebujete Mistra .. vy ne-
muzete zabit sami sebe). *(Dokud sebe pokla-
date za hrubé télo, pak musite snaset svou
karmu/plody minulych ¢int).

WU TgE FUET| T 2N T
ceiCEiEEnEIIE R TR

mhanona sadguru karava | satsariiga Sodhiina
dharava |

tatvavicara vivarava | amtaryamin 11 25 ||

Therefore one should search out the sadguru
and one should hold fast to the company of His
Truth. One should make an investigation within
and understand how that thoughtless Self has
become these gross elements.

Proto byste méli vyhledat Sadgurua a pevné se
usadit ve spolecenstvi Jeho Pravdy. Méli byste
v sobé provést Setteni a pochopit, jak se toto
bez-myslenkovité Ja stalo témito hrubymi ele-
menty.
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el Tt {FCI Sl | STt AT el
AT HEHAT| A S 6 N

tatveri1 tatva nirasona jatarin | apala apanaci ta-
tvata |

ananyabhaverii sarthakata | sahajaci jali 11 26 |1

When one element is dissolved within the
element previous to it then you become
truly Yourself. By this understanding of ‘no-
otherness’ there is the fulfillment of life and that
natural swarup appears.

Jakmile je jeden element rozpustén v tom pred-
chozim, pak se stavate vskutku Sami sebou.
S timto pochopenim ,jednoty“ neboli ,ni¢eho
druhého“ dojde k naplnéni zivota a objevi se
prirozena svaripa.

o A et o Sf b | o o areet 99 i

TR A Srcich | et ST el

vicara na karitam jerit jeri1 kelerir | teri1 terr vaugerit
vertha gelerit |

mhanoni vicariri pravartalen | pahije adhin || 27
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When that mula maya does not become thou-
ghtless then, that Reality becomes the wasted
and false (ie. for mula maya is sure to one day
fall again into body consciousness). Therefore
one should enter within that thoughtless Self
at the source.

Jestlize se mula  mdja nestane  bez-
myslenkovitou, pak bude Skutecnost pro-
marnéna a stane se neskuteénou (tj. mila
mdaja zarucené jednoho dne opét upadne do
telesného védomi). Proto byste méli vstoupit
ve zdroji do tohoto bez-myslenkovitého Ja.

fomIR TR ot 9oy fomm A 9 | 93|

Ol e Tl ST 3T Al Il k¢ |l

vicara pahela to purusu | vicara na pahe to pasu |
aisi vacanerit sarvesu | thaim thair bolila |1 28 1|

When thoughtlessness is understood then, that
is a purush. When one does not understand

285



Dasaka X — Univerzdalni plamen

29.

Yoo

thoughtlessness then, that is a beast. Therefore
that Lord of the ‘all’ should make this divine
‘speech’ in every place.

Je-li pochopena bez-myslenkovitost, pak to
je Purusa. Kdyz vsak mnepochopite bez-
myslenkovitost, jste zvire. Proto by tento Pan
,vSeho“ mél na kazdém misté pronaset tuto
bozskou ,fec*.

ReFgic TR | qE9e SR1 e

T TR +E9u | TR R

siddhariita sadhayakaranerin | pirvapaksa lage
udavanern |

paramtu sadhakam nirtipanem | saksatkara 11 29
I

In order to achieve the siddhant/Truth, this ori-
ginal hypothesis that ‘I am He’ has to be dis-
carded. Nevertheless, it is due to this sagun dis-
course that the sadhak becomes God/sakshat-
kar (I do not exist).
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Abyste dozrali k Pravdé/siddhdnta, je tfeba od-
hodit tuto ptvodni hypotézu ,Ja jsem On‘
Nicméné je to diky této saguna rozpraveé, ze
se sddhaka stane Bohem/saksatkdra (Ja neexis-
tuji).

AU HA AT | It anoTat fSsard|

e TR GHTE | HI q59T 1l 3o |l

Sravana manana nijadhyasa | pracitiner banatam
visvasa |

rokada saksatkara sayasa | karaneriici nalage 11 30
[

When there is shravan, manana and nijadhyas
and this ‘experience’ is adorned with faith (see
V.9) then, afterwards this ever-present ‘experi-
ence’ meets that satkshatkar without any effort,
what-so-ever.

Kdyz tu je sravana, manana a nidhyjdsana,
a tato ,zkusenost“ je okraslena virou (viz V.9),
pak se tato vééné pritomna ,zkusenost” zajisté
setka se saksatkdrou (ja neexistuji) bez jakého-
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koliv usili.

g%ﬂ SN o PN
WWWII Q| 20.%

_____

purusaprakrtinama samasa navava |1 9 11 10.9

Timto konci 9.kapitola 10.ddsaky knihy Dd-
sbodh s nazvem ,,Purusa a Prakrti®.

Preklad z anglictiny — Ales Addmek 2016
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10.10 Promluva
o hybném
a Nehybném

GHTE AT : T Tl
samasa dahava : calacalaniriipana
Discourse on the Moving and Non-Moving

|| Sri Ram ||

1. TR sl dishes | Io€ I Sidues |
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fem]on fervies feistes | EQiiaal 2

gaganasarikhernr brahma pokala | udarida uriica
arvittarala |

nirguna nirmala niscala | sadodita |1 1 11

When brahman is empty like the sky then, it is
vast and limitless and open. But He is nirgun,
pure, still and ever-arisen/sadodita.

Kdyz je brahman prazdné jako prostor,
je rozlehlé, neomezené a oteviené. Avsak
On je nirguna, ryzi, nehybny a vécné-
vyvstavajici/sadd dita.

2. T THTCHT REUTH | SATUTe A <Ot fehet |
o o ST enfeeidt| S ag i )01
tyasa paramatma mhanat? | anika namerit nenom
kit7 |
pari teri1 janije adiaritini | jaiserit taiseriz 11 2 ||

They say that paramatma is like this sky/space
and they say that on account of this ‘I am’,
that paramatma does not known the world of
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the ‘many’ thoughts (but that paramatma has
nothing to do with all this; He does not know of
this ‘I am’ even). Still that Reality one should
know is, as It is, at the beginning and at the
end. (maharaj — ramdas was very smart, he puts
the blame on the scriptures. “They say it is like
this and that...” But he does not say that It is
like this or that).

Rikd se, Ze paramdtma je jako tento pro-
stor a ze s ohledem na toto ,Ja jsem“ para-
matma neznd svét ,mnoha‘ myslenek. (Para-
mdtma nema s timto vsim nic co do ¢inéni.
Neni si védomo ani tohoto ,,J& jsem*.) Skutec-
nost, kterou byste méli poznat, je takova, jaka
je, na pocatku i na konci. (Maharadz — Ramdas
byl velice davtipny. Svedl vinu na pisma. ,Ta
rikaji, ze Skutecnost je jako toto nebo tamto...”
On to vsak nefekl)

.ﬁﬁlﬁmﬁunuﬁmmwn

WG AET T S a0
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vistirna pasarald paisa | bhorvata datala avakasa
I

bhasaci nahirit nirabhasa | jaiseri1 taiserir || 3 |1

They say that It gets spread out as an expansive
open space and It pervades the emptiness in all
directions. But that imperceptible Self does not
become apparent, for It is, just as It is.

Pisma tvrdi, ze On/“J4“ se rozprostiré jako roz-
lehly otevieny prostor a ze prostupuje prazd-
notu vsemi smeéry. Ale toto nevnimatelné , Ja*
se nestane zjevné/ocividné, protoze Ono je ta-
kové, jaké je.

4. TEHE TS| Sfara el Sfauesi|
FdidRTc] Gahh!| Eaasr 2@l 2
cahumikade patalataliri | ariitaci nahtni arittaralin
I
kalpariitakalin sarvakalirii | sarircaleci ase |1 4 ||

They say He is in all four directions (ie. waking
state) and He is in the depths of *hell (ie. sleep
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state) and in the heavens (ie. dream state) also
and He has no end. But at the time of the dis-
solution and within the time of this ‘all’, He
always is completely full. *(Causal body)

Daéle se 1iké se, ze ,Ja“ je ve vSech ¢tyfech smé-
rech — (napt. v bdélém stavu) a ze je v hlu-
bindch pekla (tj. stav spanku — kauzalni télo)
a také v nebi (tj. stav snéni) a ze nemd zadny
konec. V dobé rozpusténi a v case tohoto
wvse“/saguna, je ,J&“ vidy dokonale uplné.

. U T US| d STHES Y HH9e|

aTd AHTE T5hes | FBITedT TR 1 1l

aiser karithiriyeka acaricala | te acaricaliri bhase
caricala |

tyasa namenthi puskala | trividha prakarerin |1 5

When there is that unmoving One (purush) wi-
thin this ‘thing’ then, That appears as the mo-
ving (prakruti) within the unmoving. And due
to this ‘I am’, He becomes the triad of Knower,
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knowing and known and afterward He becomes
the so many different shapes (they were spea-
king of that purush. That paramatma is as It
always is).

Kdyz je tu Nehybné Jedno (purusa) uvniti této
wveci) pak se jevi jako hybné (prakrti) uvnity
nehybného. A diky tomuto ,,J& jsem® se stava
trojici Znalec, poznani, poznané, a nasledné na-
byde mnoha ruznych tvara (pisma hovori o pu-
rusovi. Paramdtma je (totiz) vzdy takové, jaké
je.

6. HWWWI HWWW|
3TN & SO | AR 1 & |l
na disatarii naritva thevanerit | na dekhatari khiina
samganeri |
aso heri1 janayakaranerir | namabhidhanerit 11 6 11

When you do not see through the senses then,
there is this hidden treasure of ‘I am’ and when
this ‘all’ also is not perceived, then there is that
nirgun understanding. It is on account of this
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Knower, that that thoughtless swarup has be-
come this ‘I am’.

KdyZ nenahlizite prostrednictvim smysli, pak
je zde ukryty poklad ,Ja jsem“, a jakmile
neni vnimano ani toto ,vse“, pak je zde po-
chopeni nirguna. Je to kvuli tomuto Znalci,
ze se bezmyslenkovita svaridpa stala timto ,Ja
jsem®.

. FEBHTAT BT | HesTed T RO |

eI A ol | A1 SR o

millamaya milaprakrti | milapurusa aiserin mha-
nati |

Sivasakti nameri kit1 | nana prakarem |17 11

This is mula maya or mula prakruti yet they call
this, the mula purush. And due to this ‘I am’
of shiva/shakti there are the ‘many’ forms with
the ‘many’ ways (mula purush is called mula
maya but He is not this; He knows this mula
maya and then on account of her, the ‘many’
appears).
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Toto je mula maja neboli mula prakrti, presto
ji nazyvajl mula purusou. A diky ,,Ja jsem® to-
hoto spojeni siva/sakti je zde ,mnoho“ forem
vyjadienych ,;mnoha“ zpusoby (mula purusa se
nazyva mula mdjou, ale on timto neni. On zné
tuto mula mdju. Nasledkem mula mdji se ob-
jevuje tato ,mnohost*.)

DO e

8. T S A Sl S| <Y Atesrd |
SIS HRFET FST FTE N <
pari jerit nama thevilerr jaya | adhirit volakhavern
taya |
pracitivina kasaya | valagana karavi |1 8 |1

But this ‘I am’ that has been assigned to mula
purush, should be recognized as that Reality
(ie. I don’t know who I am but I am not this;
complete negation of everything). But without
this ‘experience’ of ‘I am’ then, how can words
not be used? (When the ‘I am’ understanding
is left then the ‘many’ words and imaginations
come rushing in. Therefore without abandoning
the ‘many’ words that thoughtless will never be
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Toto ,,Ja jsem*, které bylo pritazeno k miila
purusovi, by mélo byt rozpoznano jako tato
Skuteénost (tj. nevim, kdo jsem, ale nejsem
timto; naprostd negace vseho). Jak mohou zu-
stat slova nepouzita, kdyz tu neni zkusenost ne-
boli pochopeni ,,J& jsem“? (Kdyz je pochopeni
,Ja jsem® odlozeno, pak prispécha ,mnoho
slov a predstav. Proto bez opusténi téchto
,mnoha“ slov nebude bezmyslenkovitost nikdy
poznana.)

. &9 A Al || AHERE e w9

TFATIT 59T &1 | STFATET 1l _ |

ripaci na dharitam soye | namasariserin bharatii-
galori1 naye |

pratyayavina galariiga hoye | anumanajiianeri |1
91l

Still do not hold tight to the comfort of this ‘I
am’ form; yet do not let the confusion of the
‘many’ come near this ‘I am’ either. But wi-
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thout that nirgun understanding there is this
knowledge and on account of this, there will
be the confusion of conjecture and guesswork
(‘many’ thoughts).

Presto se mnedrzte pévné pohodli formy to-
hoto ,,Ja jsem“; rovnéz ani nenechte priblizit
k ,,Ja jsem® tuto ,mnohost“. Bez pochopeni mni-
rguna je tu toto védéni/vnéjsi poznani a na-
sledkem toho zde bude zmatek z domnének
a dohadi (,mnoho” myslenek).

215 T <=6 AW ATl ST W |

R 1 I S FHR | 3G AN 2o |

niscala gaganim camcala vara | ovajom lagala
bhararam |

pari tya gagana ani samird | bheda ahe |1 10 |

In the still sky, the wind moved and that cre-
ated this sound ‘I am’ Still that sky and this
wind are quite different.

Na tiché obloze se hnul vitr a to vytvorilo zvuk
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,Ja jsem® Presto jsou obloha a vitr rozdilné.

N Ne

dd {275 R | =68 T HIEST ¥H |

o1 HHET @9 | FA I 22 1l

taiseri1 niscala parabrahma | cariicala maya bhasala
bhrama |

tya bhramaca sammbhrama | kartina davrin 11 11 11

In the same way, there is that still parabrahman
and this moving maya that is the appearance
of delusion. And it is this maya that makes
and displays the whirling confusions of this de-
lusion.

Stejnym zptusobem je zde toto nehybné pa-
rabrahman a tato hybnd mdja, coz je objeveni
se klamu/iluze. A je to tato mdja, ktera vytvari
a predvadi vir zmatku tohoto klamu/iluze.

ST TR iosent e | S frieos Siies =osm|

TS TRITSHT | TR 1| 2R 1

jaisa gagani calila pavana | taiserit niscalirit jalem
calana |
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icha sphiirtilaksana | sphiirnartipa |1 12 |1

Just as in the sky the wind blows, so too, there
appears this movement in the still; this is the
original wish (to be); it is an arisen inspiration.

Tak jako vane vitr na obloze, stejné tak se zje-
vuje tento pohyb v nepohybu; je tim puvodni
prani (byt); je to zrod inspirace.

IEYU AU S| A HBIEI aifeso |
HETHRUEHE! TS| sTaie= il 231

ahampanerit janiva jali | teci milaprakrti bolili |
mahakaranakaya racali | brahmamdici 11 13 11

Due to this I-ness, knowing appears and that
Reality then appears as this ‘speech’ of mula
prakruti. This body is also called the supra-
causal (ie. mahakarana) and from it, the uni-
verse/brahmanda has been created (by objecti-
fication).

Diky tomuto ,,Jastvi“ se objevuje védéni a pak
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se Skutecnost jevi jako tato ,fec” mula prakrti.
Toto télo je rovnéz nazyvano super-kauzalnim
télem (tj. mahakarana) a z ného byl vytvoren
(na zdkladé objektivizace) vesmir/brahmdnda.

HIETTET Heb9Fll | HRT o ST |

Ger fRuee =i | e d w1l 2wl
mahamaya miilaprakrti | karana te avyakrti |
sitksma hiranyagarbha mhanati | virata te sthiila
114 1

When there is this great maya or mula prakruti
then, that Reality appears as the causal body
in the pinda and the universal causal/avyakruti
in the brahmanda. And when there is the subtle
body in the pinda then, there is the ‘golden
womb’/hiranyagarba in the brahmanada and fi-
nally, that Reality appears as the gross uni-
verse/virat and the gross individual body.

Kdyz je zde tato rozsdhla mdja neboli mula
prakrti, pak se tato Skutecnost jevi jako
kauzalni télo v pindé a univerzalni kauzalni
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télo/avjakrut v brahmdandé. A kdyz je zde
jemné télo v pindé, tak je zde zlaté ltino/hira-
njagarbha v brahmdandé a posléze se tato Sku-
te¢nost jevi jako hruby vesmir/virat a hrubo-
hmotné individualni télo.

O R0 Y | $ARagaged|
=T & SIS0 21| ST JEAMETI 24 I

aiserit paricikarna Sastrapramaye | iSvaratanuca-
tustaye |

mhanona herir bolanerit hoye | jantva milamaya ||
1511

According to the scriptures there is the *mi-
xing of the elements and these four bodies of
ishwara are formed (ie. mula maya, avyakruti,
hiranyagarba and wvirat). Therefore wherever
there is that thoughtless Self and this ‘speech’
(‘I am’) then, there is this knowing and mula-
maya. *(panchi-karan; the five great elements
are created and then they mix with each other
and create gross forms)
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Podle pisem dojde k smichani elementi/panci
karan (pozn. je vytvoreno pét velkych ele-
mentd, které se navzajem smisi a vytvori
hrubé formy), a tak jsou zformovéana tato Ctyri
téla Svary (tj. mula mdja, avjakrut, hiranja-
garbha a wvirat). Proto kdekoliv je bezmyslen-
kovité , Ja* a tato ,fec (,,Ja jsem®), pak je zde
toto védéni a mula mdaja.

AT TEHE | T T 350 |

SWIGHRT SRTETHT SFTEa% | TEETH || 25 |1
paramatma paramesvaru | paresa jiianaghana 7s-
varu |

jagadisa jagadatma jagadesvaru | purusanamen
1116 I

When there is pure knowledge then, that is pa-
ramatma or parameshwara. And when that is
this ‘full of knowledge’ then, there is ishwara
(ie. witnessing purush). He has many names,
the Lord of the World, atma of the World and
the God of the World. This is that purush who
is attached to this ‘I am’ (in this way the purush
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is the hidden Knower who brings knowledge).

Kde je ryzi poznani, pak je to para-
mdtma neboli paramésvara. A kdyz je pa-

ramdtma timto  ,Uplnym  poznanim®, je
zde isvara (tj. pozorujici purusa). Ma ne-
spocet jmen — Pan Svéta, Atma Svéta

a Buh Svéta. Toto je ten purusa, ktery je
pripoutan k . J& jsem“ (timto zpusobem
je purusa skrytym Znalcem, ktery prinasi
poznéni).

HAEY FEET | THRET Sy |

FNUREY ~gd| 8 Ggr Al 29l

sattariipa jfianasvaripa | prakasariipa jotiriipa |
karanartipa cidriipa | Suddha sitksma alipta |1 17

But even when there is this form called exis-
tence still, there is also that swarup of pure
knowledge. When this form is called light, this
flame-form, this cause-form or this knowledge-
form, still there is this pure, untouched atma.
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I kdyz je zde tato forma zvana existence, je tu
také porad tato svaripa ryziho poznani. Kdyz
je tato forma oznacena jako svétlo, forma pla-
mene, pricinna forma neboli forma poznani,
presto je tu toto ryzi, nedotcené dtma.

T AT fersareT| g1 et @ated|

&oTE] FRTETcHT STETcHT | 381 Fed aifesal Il 2¢ |

atma amtaratma visvatma | drasta saksi sarvatma
I

ksetrajiia Sivatma jivatma | dehi kiitasta bolije ||
18 |1

That atma gets called the antaratma/inner
atma and the atma of the universe; the seer,
witness and atma of the ‘all’; He is the Knower
of this pilgrimage place and He is the jivatma
and shivatma (these are all the One atma). In
the body, that atma should be called the one
who secretly resides in the body (that pure
atma gets called all these when He pervades
something).
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Toto dtma se zacne oznacCovat jako an-
taratma/vnitini dtma vesmiru;  pozorovatel,
svédek a dtma tohoto ,,vse“ Je Znalcem tohoto
poutniho mista a je dZivdtma a Sivdtma (je
to vse Jedno dtma). V téle by se to-
muto dtma mélo tikat ten, kdo tajné prebyva
v téle (toto ryzi dima se zaCne pojmeno-
vavat témito vSemi jmény, jakmile nécim
prostupuje).

ST TRTTHT SRETHT | IHTHT THICHT ST
TEUETAIGRICHT | SESIGageaaiil 23 |

imdratma brahmatma hariharatma | yematma
dharmatma nairatyatma |

varunavayokuberatma | rsidevamunidharta 11 19

That One pure atma gets called the atma of
indra (lord of the senses), the atma of brahma,
the atma of hari and hara, the atma of yama,
the atma of dharma and the atma which has
withdrawn from all these. He is the atma of
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varun, vayu and kuber (ie. gods of the water,
wind and wealth) and He is the supporter of
the rishis, the gods and sages.

Toto Jedno ryzi dtma je ozna-
¢ovano jako dtma indry (pana

smysl), dtma brahmy, dtma hari a hara, dtma

které je odtazeno od vSech zde zminé-
nych. Dale je oznacovano jako dtma wva-
run, vaju a kuber (coz jsou bozstva vody,
vétru a bohatstvi) a je rovnéz podporovate-
lem risit, bohtu a svétcu.

70T T fermaR | G e g

T HRI SR | A FATAHAT afest | e 1

gana garidharva vidyadhara | yeksa kinnara
narada turitbara |

sarva lokariicerit amtara | to sarvariitaratma bolije
112011

When there are the gana, gandharva, vidyad-
hara, yaksha, kinnara, narada and tumbara (all
celestial types of worlds and creations ie. ima-
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gination) then, there is this inner space of ‘all’.
Still that atma within this ‘all’ should be known
(that atma is the Knower and supporter of all
this; whatever is imagined and even if this ‘all’
is known, still there is that One by which they
all appear).

Kdyz jsou zde gana, gandharva, vi-
djadhara, jaksa, kinnara, na-
rada a tumbara (vsechny mozné druhy

nebeskych svétu a stvoteni, tj. predstavivosti),
pak je zde tento vnitini prostor ,,vseho“. Presto
by mélo byt toto dtma uvnitt tohoto ,vse®
poznano. (Atma je Znalcem a podporovatelem
vseho; vseho, co je predstaveno, a i kdyz je toto
,vSe* poznano, je tu porad Ten, diky némuz se
vSechno toto objevuje.)

<ig, g dNIHEe | HEe HemiEss|

I TR T TTloh | SIcAT aaddi Il R2 I
camdra siirya taramamdalerr | bhiimardalerit me-
ghamaridalerit |
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yekavisa svargerit sapta patalerir | ariitaratmaca
vartavi || 21 |1

He is this antar-atma/inner atma that prevails
over the sun and moon and the star systems; He
is that antar-atma that prevails over the clouds
and the earth (ie. waking) and the twenty-one
heavens (ie. dream) and seven hells (ie. sleep).

Je timto antar-dtma/vnitini dtma, které pre-
vlada nad sluncem i mésicem a hvézdnym systé-
mem; Je tim antar-datman, ktery prevlada nad
mraky a zemi (tj. bdéni) a jedna dvaceti nebi
(tj. sen) a sedmi pekly (spanek).

T TG TiegTbe! | Tl JesH Haeh |

3Tt SR Wfehest | dTfest St 1l R

gupta vallt palhalali | ticim purusanamerin gheta-
lirin |

atari strinamen aikiliri | pahije Srotirin |1 22 |1
When there is that hidden atma and this ex-
panding creeper called mula maya then, there

309



Dasaka X — Univerzdalni plamen

23.

Yoo

is that purush with this ‘I am’ Therefore now
that One within the listener should listen with
this ‘T am’ of prakruti. (The source of this gross
creation is this prakruts and her purush rema-
ins forever aloft. Therefore first listen to this
prakruti and then, let her slip away)

Kdyz je zde toto skryté dtma a tato rozpina-
jici se lidna zvana mula mdja, pak je tu pu-
rusa s timto ,Ja jsem® Nyni by proto mél Ten
uvniti posluchace naslouchat s timto ,,Ja jsem*
oné prakrti. (Zdrojem tohoto hrubého (hrubo-
hmotného) stvoreni je tato prakrti a jeji pu-
rusa setrvava trvale stranou. Proto nejdiive
naslouchejte této prakti, a pak ji nechte ode-
znit.)

HEHTAT SFIGAR] | TLATRIT T |

fepsaeien farsdeadt| ST I R

millamaya jagadesvari | paramavidya paramesvari
|

visvavamdya visvesvari | trailokyajanani |1 23 ||

310



10.10 Promluva o hybném a Nehybném

24.

Yoo

This mula maya is the goddess of the world; yet
she is that Supreme knowledge that is within
parameshwara; she is the most respected in the
universe, the goddess of the universe and the
mother of the three worlds.

Tato mula madja je bohyni tohoto svéta;
presto je tim NejvySsim pozndnim, které
je uvnitt paramésvary; je nejrespektovanéjsi
v celém vesmiru, je bohyni vesmiru a matkou
t1 svéti.

+ 0 + C | Y Ly ﬂ |
A% ST Siahosl | T Gzl FEAT I 3
amtarhetu aritarkald | maunyagarbha jantvakala
I
capala jagajjot1 jivanakald | para pasyariiti mad-
hyama |1 24 11

She is the inner-intent and she creates this
unique inner space. That ‘essence of silence’
(purush) has become this art of knowing; she
is activity, the light of the world, the art of life
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and the para, pashyanti, madhyma and vaikari.

Ona je vnitinim zamérem a vytvaii tento uni-
katni vnitini prostor. Tento ,vytazek ticha“
(purusa) se stal timto umem védéni; ona je
¢innosti, svétlo svéta, umeéni svéta a ctyrmi
feémi (para, pasjanti, madhjama a vajkhari).
gtk g, Al IO | ST =1 =Te50T|

¥ WS IHTT| Jeheadd T R4 1

yukti buddhi mati dharana | savadhanatd nana

calana |
bhiita bhavisya vartamana | ukaliina davi |1 25 ||

Where there is skill, intelligence, understanding
and fortitude then, the one who is alert searches
through this world of the ‘many’ and under-
stands the nature of the past, present and fu-
ture (and discovers that there is only the time of
the ‘all’ or as some philosophies say, the ‘now’).

Kde je tato dovednost, inteligence, pochopeni
a statecnost, tak ten, kdo je bdély /ostrazity, pa-
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tra skrz tento svét ,,mnohosti“ a chape podstatu
minulosti, soucasnosti a budoucnosti (a odha-
luje, ze je zde pouze cas tohoto ,vsSe“, neboli
jak Tikaji nékteri filosofové ,nyni“/ted).

SR & GR!SO JA AT e S|

T 3: Hehod ST | JAEGHE N & I

jagrti svapna susupti jane | turya tatasta avasta
jane |

sukha duhkha sakala jane | manapamana 11 26 |1

When the waking state, the dream state and the
deep sleep are known then there is this fourth
state called turya or this state of steady ex-
pectation (ie. witnessing). Then there is this
‘all’ and she becomes the happiness and suf-
fering, respect and insult.

Kdyz je poznan bdély stav, snovy stav a stav
hlubokého spanku, pak je zde tento ctvrty
stav zvany turija neboli stav neménného oce-
kévani (tj. pozorovani). Potom je tu toto ,vse“
a ona/prakrti se stava Stéstim i utrpenim, va-
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zenou 1 urazenou.

d T FS1U F | o TH FiHe walp |

o T FI S | AT I Rl

te parama kathina krpalu | te parama komala sne-
halu |

te parama krodhi lobhalu | maryadevegali |1 27 ||

Then that Supreme Self is cruel and benevolent;
then that Supreme Self is tender and friendly;
then that Supreme Self is anger and affection
beyond all limits.

Pak je toto Nejvyssi Ja kruté a benevolentni;
pak je toto Nejvyssi Ja nézné a pratelské; pak
je toto Nejvyssi Ja nastvané i laskavé, neznajici
meze.

Tl 2T fORhT WAl | STEATCHI SIS |
e SRl SEEHT I ¢

sarit ksma virakti bhakti | adhyatmavidya sayo-
jyamukti |

vicarand sahajasthiti | jayeceni |1 28 ||
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If there is peace, forgiveness, detachment and
devotion; if there is spiritual wisdom and sa-
yujya mukti (ie. Final Liberation); if there is
thoughtlessness and that natural state then, it
is due to this mula maya.

Je-li zde mir, odpusténi, odpoutanost a od-
danost, je-li tu duchovni moudrost a sajudZja
mukti (konecné osvobozeni), je-li zde bezmys-
lenkovitost a poté prirozeny stav, pak je to diky
této mula maji.

TET O ST | ST ST feries|

STt AYHFAH Ufehes! | Tifes =i Il R
purvirit purusanamerit bolilirit | upari strinamen
niropilir |

atam napusakanameri aikiliri | pahije cariicalacim
112911

Previously, due to that purush and this ‘I am’
there was this ‘speech’ and afterwards, due to

this ‘I am’ of prakruti, the ‘now’ becomes the
the gunas and five elements (and there is a past,
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present and future). But they have no power of
their own. Therefore one should listen to this
‘moving’ prakruti.

Drive, diky tomto purusovi a tomuto ,Ja
jsem“, zde byla tato ,fe¢“ a poté, diky to-
muto ,Ja jsem“ oné prakrti, se ,nyni/ted“
stalo gunami a péti elementy (a je zde minu-
lost, soucasnost a budoucnost). Avsak oni ne-
maji sami o sobé zadnou silu. Proto byste méli
naslouchat této ,hybné*“ prakti.

SIUTGY 3707 o=l | S0 Hefel e STt |

Id ST GHId| &9 TR 2o |

jananern ariitahkarna citta | Sravana manana cai-
tanya jivita |

yeteri jateri sucita | hoiina paha |1 30 11

There is the antah-karana, the chitta (ie. thin-
king faculty) and knowing; there is shravan,
manana, chaitanya and life; but all these come
and go and therefore understand that nirgun
and have a pure chitta/mind
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Je zde antah-karana, citta (tj. schopnost mys-
leni) a védéni; je zde Sravana, manana, cajta-
nja a zivot; ale vSechno to prichézi a zase od-
chazi, a tudiz pochopte nirgunu a meéjte jas-
nou ¢ittu/mysl.

U1 J9UT ST FTAHOT G|
Sierdot e $saRaun| sifesaau fesstil 32 1
mipana tiritpana janapana | jiiateritpana sarvajiia-
pana |

jivapana Sivapana isvarapana | aliptapana bolije | |
31 11

If there is I-ness, you-ness, knowing-ness; being
knowledgeable, being the Knower, being a jiva,
being shiva, being ishwara and being the un-
touched, then there should be this ‘speech’

Je-li zde ,Jastvi“, védéni; byti znalym, byti
Zmalcem, byti dzZivou, byti Sivou, byti isva-
rou a byti nedotcen, pak by zde méla byt tato

vV

yrect.
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Ol T I el | T S R ST

fereIEa  SUTCH | S iareAT Il 3R

aistrit namerit udariida asati | pari te yekaci jagaj-
jott |

vicaravariita te janati | sarvaritaratma || 32 11

For due to this ‘I am’, that vast paramatma can
be understood; yet that One has become this
‘light of the world’. That One is the possessor of
thoughtlessness (ie. beyond all this), yet He has
become the Knower, the atma within this ‘all’
(it has attached itself to the limiting concept of

all’).

Protoze diky tomuto ,J4& jsem®toto roz-
lehlé paramdtma muze byt pochopeno; Ono se
stalo timto ,,svétlem svéta“. Ono je vlastnikem
bezmyslenkovitosti (tj. mimo toto vsechno),
presto se stalo Znalcem, ditma uvniti tohoto
v8e (pripoutalo sebe sama k omezenému kon-
ceptu ,vseho).

STTEHT SIS TEeTauT| il feai=l I |

318



10.10 Promluva o hybném a Nehybném

34.

Yoo

ST SFATOT | SFRATT 1 32

atma jagajjot sarvajiiapana | tini milona yekaci
jana |

amtahkarnaci pramana | jiieptimatra 11 33 11

Then there is the atma, the universal flame and
all-knowingness. That One only has been mi-
xed in these three as the Knower, knowing and
known, and then It knows. When that Truth is
this ‘art of the inner space’ then, there is only
knowing.

Pak je zde dtma, univerzalni plamen a védéni
vseho. On jeden jediny se nechal vmichat do
trojice Znalec, poznani a poznané a potom On
vi. Kdyz je Pravda timto ,uménim vnitiniho
prostoru®, pak je zde pouze védéni.

T SIS qere | IS &t AgEE A

T FERERH | Rl =T T 1 3% 1

dhiga jale padarthace | purusa stri napurisaka
namarice |

paramtu systiracanecerit | kitl mhanona samgaven
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Afterwards there comes the pile of objects with
male, female and neuter names, but this is the
constructed gross world of the ‘many’ thoughts.
Therefore thoughtnessness should be unders-
tood.

Poté prijde spousta objekti se jmény muzského,
zenského a stredniho rodu. Toto je vsak vykon-
struovany hrubohmotny svét ,mnoha“ mysle-
nek. Proto by méla byt pochopena bezmyslen-
kovitost.

Hehoh HTfoael Aok | SAHTHT Al 21k |

G ST | duie =mesdi il 34l

sakala calita yeka | arintaratma vartati aneka |
mumgipasina brahmadika | tenemci calati |1 35

This ‘all’ is that pure One moving and then that
antar-atma makes the numerous different forms
move. From the ant to lord brahma etc., they
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all move due to this antar-atma.

Toto ,vse“ je toto ryzi hybné Jedno. Poté an-
tar-dtma rozpohybuje nescetny pocet forem od
mravence k Brahma atd., ti vSichni se pohybuji
diky tomuto antar-dtma.

Al AT MR F1| T ST STHT

AT SR AT I TR & I

to amtaratma ahe kaisa | pratuta volakhana amasa
I

nana prakariiica tamasa | yetheriici ahe |1 36 11

What is that antar-atma? For in this world,
that antar-atma has not been recognized even
a little and this knowledge has become the show
and prowess of these ‘many’ ways.

Co je toto antar-dtma? Jelikoz nebylo antar-
atma ve svété ani trochu rozpoznano, toto po-
znani se stalo atrakci a dovednosti ,mnoha‘“
cest.
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37. ol Fesdl Gl fog@en| ufad Id 9\

38.

T 78 O 6 T SEN el
to kalato par1 disend | pracita yete pari bhasena |
Sariririt ase pari vasend | yeke thaim 11 37 |1

That antar-atma understands but it does not
see the ‘many’ forms. He brings this ‘experi-
ence’ but that does not appear. That antar-
atma is within this body of the ‘all’, but that
One does not abide in this place of the ‘all’.

Toto antar-dtma rozumi, ale nevidi ,mno-
host® forem. Prinasi tuto ,zkusSenost®, ale ne-
objevuje se. Antar-dtma je uvnitr téla ,vseho®
Avsak toto Jedno na tomto misté ,vseho“ ne-
prebyva.

cfteuraat ST | EE Gt T T

9Ty Fefd S| TEFe |l 3¢l

tiksanapanerir gaganirit bhare | sarovara dekhatam
ca pasare |

padartha laksiina ure | cahiiritkade |1 38 |1
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That antar-atma is overflowing within the sky.
When you look at a lake, He expands outwards
and even when He observes this ‘object’, still
He remains everywhere.

Tento antar-dtma prekypuje uvniti oblohy.
Kdyz pohlédnete mna jezero, On/antar-
atma expanduje smérem ven a i kdyz pozoruje
tento ,,objekt“, setrvava porad vsude.

ter el ZE fol & e &l

g R | SEesEE I 2R 1

jaisa padartha drstisa disato | to tyasarikhaca hoto
I

vayohiini visesa to | cariicalavisairir |1 39 |1

That antar-atma becomes like the visible ‘ob-
ject” on which He has fallen upon. But that
antar-atma is swifter than this wind of mula
maya. (He is the swiftest because space and
time are not there)

Toto antar-atma se stava jakoby viditelnym
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,objektem® mna néjz dopadlo. Ale antar-
dtma je rychlejsi nez vitr mula mdgi. (Je rych-
lejsi, jelikoz prostor a cas zde neexistuji.)
Thcd TO o | Tehdiae T =)

eI d 5@ | Fame« |l Yo |

kityeka drstinem dekhe | kitiyeka rasanenern cakhe
|

kittyeka te volakhe | maneritkariini |1 40 |1

For that One within the ‘many’ perceives this
‘all’ (the eyes are not seeing, they are made of
flesh; it is that One knowing this ‘all’). When
that One within the ‘many’ tastes with the ton-
gue then, that One within the ‘many’ is reco-
gnizing that Reality through the mind (sensory
perception turns that Reality into its own ob-
ject).

Toto Jedno uvniti ,,mnohosti“ vnima toto ,vse“
(o€i nejsou spatfeny, jsou vytvoreny z masa; je
to toto Jedno, které zna toto ,vse“). Jakmile
Jedno ochutnava jazykem uvniti ,mnohosti“,
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rozpoznava Skutecnost skrze mysl (smyslové
vnimani obrati Skutec¢nost na jeji vlastni ob-
jekt).

ATl S 2Teg, Chell| BT e Sl

IR ST HidrsTTi® I %2

Srotiri1 baisona sabda aikato | ghraneridriyerii vasa
gheto |

tvaceimdriyeri janato | sitosnadika 11 41 |1

That atma sits in the ears but He is hearing this
‘word’ and due to the nose that atma accepts
the smells. Due to the skin that atma knows
hot and cold etc.

Toto atma sedi v usich, a je to datma, kdo slysi
,slovo®. Diky nosu toto atma prijima vini/za-
pach. Diky pokozce atma rozezna, co je horké
a co studené apod.

T SAT01 Sihedl| THRaSHY G F+RIe5T|
QT AT ST S| i ST R0
aisa jane ariitarkala | sakalamadherin parT nirala |

325



Dasaka X — Univerzdalni plamen

43.

em¥ee
pahatan tyact agadha lila | toci jane |1 42 ||

He knows this ‘art of the inner space’. He is in
this ‘all’, but He is separate from it. That atma
alone knows His own unfathomable play.

Zné toto ,uméni vnitintho prostoru®. Atma je
ve ,vSem“, —ale je od toho stra-
nou. Atma samotné znd Svou vlastni ne-
vyzpytatelnou/nepochopitelnou hru.

Al I&Y A1 Gl | T1es qreud A1 FHN |
TYHERTET G | O AYEE = 1 92

to purusa na sumdari | bala tarunya na kumari |
napumsakaca dehadhari | pari napusaka navhe ||
4311

That purush is not a woman, nor a child,
a youth or a celibate. He is the holder of this
body made of the gunas and elements but He
is not this body.

Purusa neni zenou ani ditétem, mladym c¢lo-
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vékem ¢i celibatnikem. Je drzitelem tohoto téla
vytvoreného z gun a elementti, ale neni télem.

ol TS| T eI | Fee ekl WU |

ot 8T SEETE | 28 FEe At il g2

to calavi sakala dehast | kartina akarta mhanati ty-
asi |

to ksetrajiia ksetravasi | dehi kiitasta bolije |1 44
[

That atma makes this body of the ‘all’ to move;
that atma does and is also called the non-doer.
That atma is the Knower of this pilgrimage
place (ie. ‘I am’) and He is the dweller wi-
thin this pilgrimage place. That atma should be
called the secret inner dweller within the body.

Atma pFiméje  télo  tohoto ,v8e“ k po-
hybu; to cini, ale je rovnéz nazyvano ne-
konatelem. Atma je Znalcem tohoto poutniho
mista (tj. Ja jsem) a je tim prebyvajicim
v tomto poutnim mists. Atma by mélo byt
nazyvano tajemnym, vnitfnim, prebyvajicim
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o}l
v téle.

Al

ST J&S i &RTER o 4|

&R: GO T+ FEeeeR I=ad |

Il Sloka Il (Bhagavadgita 15.16)

dvavimau purusau loke ksarascaksara eva ca |

ksarah sarvani bhiitani kiitasthoksara ucyate ||

There are two kinds of beings in creation, the
kshar (perishable) and the akshar (imperi-
shable). The perishable are all beings in the
material realm. The imperishable are the the
liberated beings.(tr. Swami Mukundananda)

Two Purushas there are in this world, the pe-
rishable and the imperishable. All beings are
the perishable, and the Kutastha is called the
imperishable. (tr. Swami Sivananda)

eIl T6Y Sk ST | STER Sifoseie |
T W &) WUTCT | TR Fiowd aifosst Il g4 |l
doni purusa lokin asati | ksaraksara bolijat1 |
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sarva bhiiterii ksara mhanati | aksara kiitasta bolije
14511

That purush is within these two worlds (ie.
this gross and the world beyond) and so there
should be this discrimination between the de-
structible and the indestructible. The elements
and this ‘all” are destructible and they call that
secret inner dweller, the indestructible. (They
say but He will also not remain as a Knower
when the known disappears or as a Dweller
when the dwelling place is gone)

Purusa je uvnitf téchto dvou svéti (tohoto
hrubohmotného a svéta za hmotou), a tudiz
by zde mélo byt rozliSovani mezi znic¢itelnym
a neznicitelnym. Elementy a toto ,vse“ je zni-
citelné. Nazyvaji toto tajemstvi vnitinim pre-
byvajicim, tim neznicitelnym. (To tikaji, ale
On/purusa nezustane jako Znalec, kdyz se po-
znané vytrati nebo jako Prebyvajici, kdyz po-
mine misto prebyvani).
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I N i 3Tl | f: 94 %5 |
Ereclercic e ARE oAl K]

uttama purusa to anika | nihprapariica nihkalaritka
I

niratitjana paramatma yeka | nirvikari 11 46 |1

He is the best purush and He is That, free of
prapanch, free of impurity, niranjana/without
anjana (maharaj- with anjana there is the
seeing of knowledge. Therefore He is beyond
knowledge). He is that One paramatma, the un-
modified brahman.

On je nejdokonalejsim purusou, On je To, je
oprostén od péti elementti/ prapanc, zbaven ne-
Cistoty /nirandzan, bez adzndny (Maharadz

s adznanou je zde vnimani poznani. Proto On

je za poznanim.) On je Tim jedinym para-

matman, neménnym brahman.

a ag o \l N ﬂ C_Qrﬁl
ST &t ST | 3 TR 1l go |
cyari deha nirasave | sadhakerii dehatita vhaver |
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Yo
dehatita hotari janavem | ananya bhakta || 47 |1

The four bodies should be dissolved and the
sadhak should be beyond these bodies. When
one is beyond these bodies then, one should
be known as a devotee without separation/no-
otherness.

Ctyfi téla by méla byt rozpusténa a sdd-
haka by mél byt za témito ¢tyrmi tely. Kdyz
jste za témito tély, pak byste mél byt znam jako
oddany bez oddélenosti/nemél by tu byt zadny
druhy.

AT oG TS| A AT e T

e fammrest| s/ A gell

dehamatra nirasuni geld | tetheri arintaratma kaisa
urald |

nirvikarim vikarala | thava nahinm 11 48 ||

When these bodies have been cast away then,
how can that antar-atma/inner-Self remain,
‘there’? In the unmodified there is no modified
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place (He is called the antar-atma as long as
there is a place, an object, to pervade).

Jakmile jsou tato téla odhozena, jak miize an-
tar-atma/vnitini J&“ zustavat ,zde“? V ne-
ménnosti neexistuje ménici se misto. (Je na-
zyvan antar-dtma dokud je zde misto, objekt,
k prebyvani.)

feteates a3 | <ieb SO HISE |

R e eraner | e el 9r

niscala parabrahma yeka | cariicala janavern: maika
I

aisd pratyaya niscayatmaka | vivekerir pahava ||
49 11

That still parabrahman is One alone and the
moving should be known as false. Therefore
with such wvivek, one should understand clearly
thoughtlessness. (maharaj- what to do? He is
not anything that can be seen or perceived, but
still He is there)
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Toto nehybné parabrahman je Jedno jediné.
Pohyb by mél byt zndm jako falesny. Tu-
diz s takovymto rozliSovanim/vivék byste méli
jasné pochopit bezmyslenkovitost. (Maharadz
co délat? On neni ni¢im, co lze spatfit ¢i vni-
mat, presto je zde.)

9 8d S| WSS | IF Hdes A (215 |

M FIUIG a5 | FH 5@ Il Yo ll

yetheri bahuta nalage khalakhala | yeka caricala
yeka niscala |

sasvata konateri1 kevala | jiianer volakhaveri |1 50
[

Then this rattling of the ‘all’ is not requi-
red. One is moving and the other is still.
Therefore the One who is that eternal pure
knowledge should be recognized by means of
this knowledge.

Pak rachoceni tohoto ,vse* neni zadouci. Jeden
je v pohybu, druhy v nepohybu. Proto Ten,
kdo je véénym ryzim poznanim, by mél byt roz-
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en3ee
poznan prostiednictvim tohoto poznani.

IR AN S @R T GER =R
fefeafeicat R | TRl et Il e

asara tyagina gheije sara | mhanona sarasara
vicara |

nityanitya nirariitara | pahati jiani |1 51 |1

This non-essence (ie. ‘I am’) is to be given up
and the essence (I do not exist) is to be accep-
ted. Therefore there should be thoughtlessness.
By the vivek of permanent/impermanent (V.
45) that parabrahman within this knowledge
should be understood.

Toto nepodstatné (tj. Ja jsem) bylo opusténo
a podstatné (Ja neexistuji) bylo prijato. Proto
by zde méla byt bezmyslenkovitost. Pomoci roz-
lisSovani/vivéka mezi trvalym a nestalym (véc-
nym a docasnym) (V. 45) by mélo byt toto pa-
rabrahman uvnitt tohoto poznani pochopeno.

52. Y M ald fagE) S 74 2ld I+ |
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e S =T | ST | 4R

jethe jiianaci hote vijiiana | jetherin manarice ho-
terit unmana |

tetherin kaicerr cariicalapana | atmayast |1 52 11

Then this knowledge ‘here’ becomes wvignyan
(ie. dissolution of knowledge) and this mind
‘here’ becomes unmana (ie. no mind). ‘There’,
how can there be the attribute of a moving
atma?

Pak se toto poznani ,zde“ stane wvidzZrdnou (tj.
rozpusténi poznani) a tato mysl ,zde“ se
stane unmani (tj. zadna mysl). Jak muze byt

atribut hybného dtma ,tam*?

OO B ~ 3
SFeaETteoT T | o~ a0
samganovamganicerit kaima navhe | apulya anub-
haverm janaveri |

pratyayavina sinaveri1 | teriici papa |1 53 ||

Now, there is no need for hearsay and gossip.
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That Reality should be known by means of your
own ‘experience’. If mula maya makes great ef-
forts and toils without that nirgun understan-
ding, then that Reality becomes the sin of body
consciousness.

Nyni neni potreba zadnych dohadi a po-
mluv. Skutecnost by méla byt pozndna na
zakladé wvasi vlastni ,zkusenosti“. Vynalozi-
li mula mdja velké tsili a lopoti se bez pocho-
peni nirguny, pak se tato Skutecnost stane hii-
chem télesného védomi.

HATIEE Gd ARl | STEAEde 9T AT |

T RIS T TN wg
satyayevadherit sukrta nahi | asatyayevadherm
papa nahim |

pracitivina kotherici nahin | samadhana || 54 11

There is no purer action like Truth, and no sin
like un-truth. But tell me, how can there be that
absolute contentment of nirgun, if this ‘experi-
ence’ has not come?
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26.

n3e

hiich neni horsi nez ne-pravda. Ale povézte mi,
jak zde muze byt tato absolutni spokojenost ni-
rguny, neprisla-li tato ,,zkusenost*?

T T EET S| I HHT & S|

T RIS aTIgua | EHaRd |l vyl

satya mhanije svaripa jana | asatya maya hem
pramana |

yethem niropilerit papapunya | riiperisahita 11 55

Know that the Truth is the swarup and then,
this untrue maya becomes that thoughtless Self.
‘Here’ (ie. maya) has form and ‘here’ has this
sin and also virtue.

Poznejte, ze Pravda je svaripa (prirozenost),
a pak se tato neskutecna mdja stane bezmys-
lenkovitym ,Ja“ ,Zde* (tj. mdja) ma formu
a rovnéz hiich i cnost.

T2 119 A6 | JU9 T S99 |
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I BT ST | AT || 4E
drsa papa vosaralerin | punya parabrahma uralem

I
ananya hotariica jalerir | namatita 11 56 |1

When this ‘visible’ and sin and virtue fade
away, then parabrahman remains. That is be-
ing without separation/otherness, beyond the
‘I am’.

Jakmile toto ,viditelné“ a hrich spolu s ctnosti
odpadnou, pak tu zlstane jen parabrahman. To
znaci byt bez oddélenosti/pritomnosti nékoho
dalstho, mimo/pred J4 jsem*.

YUY g EFaTg | def AT qaawH|
IR &l g9 | A0 SRR el

apana vastu svatasiddha | tethern nahirin dehasa-
mamdha |

paparast hott dagdha | yeneri1 prakarerir || 57 11

Then you are that self-evident Self and ‘there’
has no connection with the bodies. Due to thou-
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28.

3o
ghtlessness, this heap of sin is burnt.

Pak jste samo-zfejmé , Ja* a toto ,tam® nemé
zaddnou spojitost s tély. Diky bezmyslenkovi-
tosti je hromada hrichi spéalena.

A TR S S e ot o Eon|

I IS &5 EES HH 1l we

yeravi brahmajiianerivina | jer jerit sadhana to to
sina |

nanda dosarice ksalana | hoila kaiserin 11 58 |1

Otherwise, without the knowledge of brahman
there are sadhanas that are only fatigue for that
atma. How can the sin of the ‘many’ be washed
away by these sadhanas? (How can the body be
forgotten, if you need it to do sadhana?)

Jinak, bez znalosti brahman, jsou zde sad-
hany/duchovni  praxe, které jsou pro
toto dtma pouhou tnavou. Jak muize byt hiich
,mnohosti“ odstranén pomoci téchto sddhan?
(Jak muze byt télo zapomenuto, pokud
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60.

s ¥es
potfebujete délat sddhanu?)

T e TN qTH B TAaeial

S eI EIR EA U]

papdcerit valalerir Sarira | papaci ghade tadana-
riitara |

amtarim toga varivari upacara | kaya kari |1 59 |1

That body was formed of sin and after it grew
in sin. When the disease is in the inner space
then, what help can these superficial remedies
be?

Toto télo bylo vytvoreno z htichu a poté v hii-
chu vyrostlo. Kdyz se ve vnitfnim prostoru ob-
jevi choroba, jak mohou byt ndpomocné tyto
povrchni 1é¢ivé prostredky/opatieni?

T & & Tfedh| AT el & s

1 femrdl wifed| 31 sl go

nand ksetririi hemit mumdilerin | nana tirthiri her
dardileri |

nand nigrahiri khamdilem | thaii thaim 11 60 |1
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In the ‘many’ pilgrimage places, that thought-
less is deceived and spoiled; in the ‘many’ sa-
cred places, that thoughtless gets punished; in
the confinement of the ‘many’, that thoughtless
swarup is destroyed at every place.

Na ,mnohych“ poutnich mistech je tato bez-
myslenkovitost klaméana a marena; na ,,mnoha*
mistech je tato bezmyslenkovitost trestana;
Ve vézeni ,mnohosti je tato bezmyslenko-
vitd svaripae nicena na kazdém misté.

AT e TS | 1eaT qEgee S1ad |

S & Fad ares | Ol FE AR &2

nand mrttikenem ghamsileri | athava taptamudre-
ner lasiler |

jart herir varivari tasiler | tari suddha navhe | 61

One may cover oneself with this dust of the
‘many’ (maharaj- this body is a dust) or burn
oneself with fierce concentration. But if that
thoughtless Self makes only superficial and idly
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63.

3o
performances then, it is not that pure swarup.

Muzete se pokryt prachem ,mnohosti* (Maha-
radz — toto télo je prach) nebo spalit se kru-
tou koncentraci. Ale pokud toto bezmyslenko-
vité ,Ja* ¢ini pouze povrchni a laciné predsta-
veni, pak to neni ona ryzi svaripa.

NN N oSN NN NN

O 115 [Tfesas | TlTﬂaﬁ HIEY Yd |

ST G181 HTAcs | FTSHOM | &R |

sendce gole gilile | gomutrace moghe ghetale |
mala rudraksa ghatale | kasthamani 11 62 |1

One may eat lumps of cow-dung and drink co-
pious amounts of cow urine or one may wear
the garlands of rudraksha around the neck.

Mizete jist hroudy kraviho trusu a pit hojné
mnozstvi kravské moci, anebo miizete byt ovén-
¢eni rudraksou/koraly.

99 a0 FT| T Al g Wa

AT QAT Gl | ATHA Tl 1l &R
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vesa varivari kela | part arintaririt dosa bharala |
tya dosacya dahanala | atmajfiana pahije 11 63 |1

One may wear fine religious garments but still
in this inner space there is an overflowing of sin.
When that atma is this sewer of sin then, the
knowledge of atma is required.

Mizete nosit kvalitni duchovni odév, ale presto
v tomto vnitinim prostoru prekypuje hfich.
Jestlize je toto datma stokou hrichu, pak je po-
zadovano poznani dtma.

A1 =1 AR 3| A1 AT |

FATEA SN | TRAT ST &2

nand vraterit nand danerir | nana yoga tirthataneri
I

sarvanhuni kotigunerit | mahima atmajfianaca ||
64 |1

There are the ‘many’ vows and the ‘many’ do-
nations; the ‘many’ yogas and the ‘many’ pilgri-
mages. But greater than this pure sattwa guna
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66.

e ¥es
of this ‘all’ even, is that knowledge of atma.

Existuje ,mnoho* slibi a ,mnoho“ dart;
,mnoho*“ jdg a ,mnoho* pouti. Ale
jeste  vetsi/dalezitéjsi nez tato Cird sat-
tva guna tohoto ,vSe“, je poznani dtma.

TSI 918 TeT| <A Jugrd <1&l Jie|

78 TR aran| a1 &4 I

atmajfiana pahe sada | tyacya punydsa nahii ma-
ryada |

dusta patakact badha | nirasona geli |1 65 ||

The merit of that one who always understands
that knowledge of atma has no limit for one is
no longer possessed by the wicked and sinful.

Zasluha toho, kdo vécéné chape toto po-
znani datma, nema zadné hranice. Neni jiz déle
vlastnéna zkazenym/nehodnym a hiisnikem.

IRl sl | dF F=E &9
QU SIS Y| G ST difeat || &5 I
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vedasastrim satyasvariipa | temici jAaniyariceri
ripa |
punya jaleri amiipa | sukrterm stima samdili 11 66

That true swarup is within the vedas and shas-
thras (the knowledge they can reveal is this
‘all’). That swarup/one’s own form is the form
of the gnyani (ie. there is no-otherness between
Him and His knowledge). His virtue is immea-
surable and His pure action knows no bounds.

Tato prava svariupa se nachézi
uvnitt véd a Sdster (poznani,  které  mo-
hou odryt, je toto ,vse*). Tato svaripa /vase
vlastni forma je formou dzridnina (neni zde
zadny rozdil mezi Nim a Jeho poznanim). Jeho
zasluha je nezmérna a Jeho ryzi jednéni nezné
zadné hranice.

T IFac=AT IS | TFad TrETE STTcHeEs |
IR Tes FBI | & a4 |l &e |

ya praciticya gost1 | pracita pahavi atmadystiri |
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Yo
pracitivegale kasti | hotiriica naye || 67 11

This ‘speech’ is the sagun ‘experience’ and
when this ‘experience’ is understood then, there
is that vision of the atma. One should not have
to suffer, by remaining without this ‘experi-
ence’.

Tato ,rec” je ,zkuSenosti“ saguna a jakmile
je tato ,zkuSenost® pochopena®“, je zde
vize/zieni dtma. Neméli byste trpét setrvava-
nim bez této ,,zkusenosti‘.

R Y T ik &l | Hia Tl e 201 &l
TGAIIEI Tal | Tcd 2= &l

aga ye pracitice loka ho | pracita nastam avagha
oka ho |

raghunathakrpener raho | pratyaya niscayaca |1
68 |1

My dear sajjana! Bring this world of the sa-
gun ‘experience’. If there is not this ‘experience’,
then everything is sorrow only. Then by the
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grace of lord raghu (ie. sadguru) stay in that
absolute conviction of the understanding of ni-
Tgun.

Note: chapter 8.7. 45-55 explains the names of
the four atmas but in the end the atma is One
only and was always only One. It is due to the
limiting concepts that it is assigned different
names and apparent characteristics ie. jivatma,
shivatma, paramatma and nirmal/pure atma.
But it never can be known or be a name. That
is parabrahman and That is always still; it is as
it is.

Muj drahy, mily posluchadi/sadzdzZana! Piived
tento svét do ,,zkusenosti“ saguna. Neni-li zde
tato ,,zkusenost, pak je vse pouhym utrpenim.
Diky milosti pana raghu (tj. satqurua) setr-
vavej v absolutnim presvédceni tohoto pocho-
peni nirguny.

_'.{rl%[ ﬂ € NN o N
AT AEIUTHAH HHE qEdl |l 2ol 0,30
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calacalaniriipananama samasa dahava |1 10 11
10.10

Timto konci 10.kapitola 10.ddsaky knihy
Dasbodh s nazvem ,,Promluva o hybném a Ne-
hybném*“

Preklad z anglictiny — Gabriela Addmkovd 2017
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