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10.1 Jednotnost antah-karany
(nastroje poznavani)

THTE IET : A FXTHITequT
samasa pahila : ariitahkaranaikanirupana
The one antah-karana (Instrument of Knowing)

|| Sri Rdm ||

1. T A:HIT IF | Bl 3 7= FH|
W & frare | A fear | 2
sakalariice amtahkarana yeka | kirioa yeka navhe aneka |

aiseri1 he niscayatmaka | maja niropaven 11 1 11

“Is the *antah-karana the same or is it different for everyone? This should be clearly
explained to me.” *(Faculty or instrument of knowing or the sattwa guna of the indivi-
dual)

.Je *antah-karana pro kazdého stejna, nebo odlisna? Potfeboval bych to jasné vysvét-
lit *(Schopnost ¢i nastroj poznavani, ¢ili sattva guna jedince)

RN ~

2. U ol gac | Sid: 01 3 ok 9TesTe |
AT IR Uehch e &A1 R
aiseri1 srotayaneri pusilenr | arintahkarana yeka kirit vegalaleri |
yace uttara aikileri1 pahije srottrir |1 2 11

Such was the question of the listener, “Is there one antah-karana or are there separate
antah-karanas?” In the listener there should be the listening to this reply.

Takovou polozil posluchac¢ otazku, ¢ili ,existuje pouze jedind antah-karana, nebo jsou
tu rizné a oddélené antah-karany?* Nyni by si mél poslucha¢ vyslechnout nésledujici
odpovéd.

3. THEA 370 I frisrdl SomET HE|
&1 9T e | g FRIfdeTI R
samastariice antahkarna yeka niscayo janava nemaka |
ha pratyayaca viveka | tuja niropila |1 3 11

The antah-karana is the same for everyone. This can be known when your conviction
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is steadfast. And then afterwards, that vivek of the nirgun should be understood by
you.

Antah-karana je pro vSechny stejna. To lze poznat, pokud mas neochvéjnou viru. A poté
bys mél pochopit vivéku nirguny.

4. SATdT WU SRATE | ST FO1 I T |
R foeseT FEMEEm | w1 N 2
srota mhane vaktayasi | ariitahkarana yeka samastarist |
tari milena yekayekast | kaye nimitya |1 4 |1

The listener said to the speaker. “If this antah-karana is the same for everyone then,
why does one person not agree with the other?”

Posluchac se zeptal prednasejiciho: ,,Je-li tato antah-karana pro vSechny stejna, proc
potom nesouhlasi jeden ¢lovék s druhym?

5. U il STTH HIos | 4% fefadi ot fefelies |
A AL STl HS | A A 1 %
yeka jevitarii avaghe dhale | yeka nivatarii avaghe nivile |
yeka maratan avaghe mele | pahijeta kirin |1 5 ||

“If this were the case then, when one eats, everyone would be satisfied; if one was
content then, everyone would be content; and if one was to die then, everyone would
die”

,Vzdyt pokud by to tak bylo, tak kdyby se jeden c¢lovék najedl, tak by i ostatni byli
nasyceni, kdyby byl jeden ¢lovék spokojeny, tak by i ostatni byli spokojeni, a kdyby
jeden clovék zemftel, tak by zemfeli i ostatni.

6. % GEl 3% g:W0| G add Site|
TSI FOM 5T | HEl SO & |
yeka sukht yeka duhkhi | aiserii vartaterin lokikiri1 |
yeka ariitahkaranact volakhi | kaist janavi |1 6 |1

“But this is not the case in the world. For one is happy and another is miserably. How
can it be said that the antah-karana is the same therefore?”

»Ale tak to na svété prece nechodi. Protoze jeden Clovék je stasny a druzi jsou nestastni.
Jak je potom mozné tikat, ze antah-karana je pro vSechny stejna?*

7. STl ST M| FHIUTE FHIUT o5
TEUT & STHT I A sl
jantrit vegalali bhavana | kondsa konica milena |
mhanauna herit anumana | yeta nahi |1 7 |1

Everyone in the *world imagines different things and therefore one does not agree with
the other. But such conjecture can never bring that thoughtless swarup. *(maharaj-
every mind is a world)
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(Odpoved znéla:) Kazdy ¢lovék na *svété mé jiné predstavy, a proto jeden nesouhlasi
s druhymi. Ale takové namitky nemohou nikdy pfinést tuto bez-myslenkovitou svaripu.
*(Randzit Mahdrddz: Kazda mysl je svét.)

. 3T I 1| a I A6 Ficdl Id |

el AR = Id| T TR <
aritahkarana yeka asateri1 | tarT yekaceri yekasa kalorit yeterit |
karishiri coritarmca na yeterr | gaupya guhya 11 8 |1

But as there is this one antah-karana then, the one jiva can come to understand that
One brahman (within every jiva, there is this knowing faculty and by remaining in this
knowing, body consciousness will melt away. Then by remaining in that pure sattwa
guna of knowledge, knowledge will also slip away). Then the ‘thing’ cannot be stolen
away by a restless mind and that which is hidden (ie. purush) will not remain hidden.

Ale diky tomu, ze je tu jedina antah-karana, tak muze kazdy jednotlivy dziva pochopit
ono Jediné Brahman. (V kazdém dZivovi je tato schopnost poznavat a diky prebyvani
v tomto védeéni se télesné védomi muze tplné rozplynout.) Potom uz tato ,véc* nemuze
byt odcizena neklidnou mysli a to, co je skryté (tedy purusa), prestane byt skrytym.

. TR STATAT 3T F0T I & ST

ToR SNTST 51| 1 R 1l & |
yakaranerii anumanena | antahkarana yeka herin ghadena |
virodha lagala jana | kaye nimitya |1 9 |1

Conjecture ceases on account of this ‘speech’. Still, this antah-karana is not the same
as that thoughtless swarup. But tell me, what is stopping the mind from being quiet
and simply listening to this ‘speech’?

Pochybnost se nyni diky této ,fec¢i“ vytratila. Nicméné tato antah-karana neni totozna
s bez-myslenkovitou svaripou. Ale fekni mi (mily posluchaci), co brani mysli, aby
zustala klidna a jednoduse naslouchala této ,feci“?

T SHE AT 1ol F desdl|

o S o 1 | Fo’rg FEmE o

sarpa dasaya yeto | prani bheiina palato |

yeka amtahkarana teri to | virodha nasava 11 10 ||

The listener (who did not remain quiet) said, “If a snake comes forward to bite then,
the creature fears and runs away. But if the antah-karana was the same then, that
creature should not have been disturbed.”

A poslucha¢ (jehoz mysl nezustala tichd) rekl: | Kdyz na néjakou bytost zautoc¢i had
a chce ji ustknout, tak se tato bytost vyleka a zac¢ne utikat. Kdyby ale byla antah-karana
ve vSech stejnd, tak by se prece tato bytost neméla nijak vzrusovat.”

UEl ST AR F<h U] eB] =T
QY &1 W fSeTuri g2 11

ais1 Srotayarici asaritka | vakta mhane calorit naka |
savadha hotina aika | nirdipana 11 11 ||
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Such was the doubt of the listener and so the Master says, be still in your mind and
don’t let it move. Be very alert and listen to this ‘I am’.

Takova byla posluchacova pochybnost a Mistr mu proto rekl, bud klidny a nedovol, aby
se tva mysl cerila. Bud velice bdély a naslouchej tomuto ,,ja jsem*.

3f1: 01 TR ST | ST ST &)

SRR SUTE | STOT FSTI 2R

amtahkarna mhanije jantoa | janiva janata svabhava |
deharaksanaca upava | janati kala |1 12 11

The antah-karana means knowing. Then there is a knower naturally knowing. And by
means of this knowing your body is protected. (The antah-karana means this knowing
within the body. But this gets further divided into five separate divisions; see 17.8.
There is the antah-karana which knows, and mind which knows something, and buddhi
to decide what it is, and chitta to think about it over and over and finally the ego to
take possession of it)

Antah-karana znamena poznavani. Potom je tu poznavajici, ktery prirozené poznava.
A toto poznédni dokaze chranit jeho télo. (Antah-karana znamena poznavani prostred-
nictvim téla. Ale to se dale déli do péti samostatnych c¢asti — viz 17.8. Je tu antah-
karana, kterd poznava, a mysl/manas, kterd poznava néco, a intelekt/buddhi, ktery
rozhoduje, co to je, a pamét/citta, diky niz clovék o této véci mize opakované premys-
let, a nakonec je tu ego/ahamkdra, které si poznatek privlastnuje.)

H4 S0 S ST Tl ST 1|

g SUlEeT| a8 TR el

sarpa janona daritkhiirit ala | prani janona palala |
dohimkade janivela | barerit paha |1 13 11

Because the snake knows, it moved forward to bite and because the creature knows, it
ran away. Both the creatures know; understand this clearly.

Protoze had poznéva, tak zautoci a chce ustknout. A protoze ona bytost poznava, tak
utece. Obé stvoreni poznavaji. To musis jasné pochopit.

SRS SUEE T | ol Sid: 0l Jes ST

TRt S o7Tcs | SAfiaed 1l 2% 1

dohiritkade janivest pahileri | tari amtahkarna yekaci jaler |
vicaritam pratyaya alem | jantoariipern |1 14 ||

When it is seen that this knowing is with both then, you can understand that this
antah-karana is the same. And it is due to this knowing form that, that thoughtless
nirgun comes (by remaining in knowing, one becomes knowledge and then this gets
submerged in thoughtlessness).

Kdyz vidis, Ze toto poznavani je v obou téchto stvorenich, tak bys mohl pochopit,
ze antah-karana je ve vsSech stejna. A diky této poznavajici formé muze prijit bez-
myslenkovitd nirguna. (Prebyvanim v poznani se ¢lovék stane poznanim a toto poznani
nakonec splyne s bez-myslenkovitosti.)
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SOy Sfd: 01| Ehes I & S|

AT SO0 FH SN 2wl

jantvaripem aviitahkarna | sakalarice yeka hem pramana |
jivamatrasa janapana | yekaciase 11 15 11

There is this knowing that is the antah-karana; there is that One Knower of this ‘all’
and there is that thoughtless swarup (the knowing antah-karana is said to be within
the body. This is the sattwa guna and when you remain with this then, that triad of
Knower, knowing and knower is formed. And all this takes place upon that Reality).
Thus the knowingness of the jiva is that thoughtless swarup. (We say, “We know’ but, it
is the sattwa guna knowing. And this knowing of the jiva takes place within knowledge
(pure sattwa guna). And this knowledge has appeared upon that thoughtless swarup).

Je tu poznavani, které je onou antah-karanou. Je tu Jediny Poznavajici tohoto ,vse*
a je tu tato bez-myslenkovita svaripa. (Riké se, ze poznéavajici antah-karana je uvnitt
téla. Je to sattva guna a kdyz v ni setrvavas, zformuje se trojice Poznavajici, poznavani
a poznavané. A toto vse se dé&je na podkladé Skutecnosti.) Cili schopnost poznavani,
kterou dZva mé, je touto bez-myslenkovitou svaripou. (Rikame ,ja vim®, ale je to tato
sattva guna, kterd vi. A toto dzZivovo poznavani se odehrava uvnitt poznani (¢iré sattva
guny). A toto poznani vyvstalo na bez-myslenkovité svaripé.)

2% T G| % o e

WRU[ TI2AU[ 1 YUT| G IR 1l 2&

yeke drsticeri1 dekhanerit | yeke jivhecert cakhaneri |
aikanem sparsanerii vasa ghenem | sarvatrasa yeka |1 16 |1

Everyone sees with the eyes; everyone tastes with the tongue. Hearing, touching and
smelling is the same for everyone.

Kazdy vidi pomoci o¢i; kazdy chutna jazykem. SlySeni, dotykani a ¢ichani je pro kaz-
dého stejné.

g we ot Gaft 1 Siemm fermtor i)

STufaehest FateRT | JH SN goll

pasu pakst kida mumgi | jlvamatra nirmana jagiri |
jantvakala sarvamlagini | yekaci ahe |1 17 11

The animals, birds, insects, every jiva born in this world, have this same unique ‘art’
of knowing that is within this ‘all’ body (pure sattwa guna of prakruti/purush). And
still there is One only.

Vsechna zvitata, ptaci, hmyz, kazdy dZiva, ti vSichni ovladaji totéz mimoradné ,,umeéni”
poznavat, které je uvnitt tohoto téla ,vSe* (uvniti sattva guny dvojice prakruti/purusa).
A presto je tu pouze Ono Jediné.

Hﬁi’ﬂ o5 o Hicies| T A st |

AT 3fd: 0T Hae5 | AU FeAT 1l 2< |

sarvamsa jala tem sitala | sarvarisa agni tejala |
sarvariisa amtahkarna kevala | jantva kala 11 18 |1
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It is this ‘all’ that knows the coolness of water and it is this ‘all’ that knows the heat
of a fire. There is that pure knowledge; there is this ‘all’ and upon that there is this
antah-karana, the ‘art’ of the knower. (Pure knowledge has nothing to do with all this.
Now, when in your mind there is the knowing of water, cold, fire, heat etc. and you
say “I am knowing”, still understand this knowing is actually taking place in the triad
of Knower, knowing and known. This knowledge does not say, “Water, cold, hot” etc.,
it does not discriminate between them; it is satisfied to just know whatever comes its

way).

Je to toto ,vse“, které zna chlad vody a je to toto ,vsSe“, které zna horkost ohné. Je
tu toto ¢iré poznani. Je tu toto ,vse“ a na ném se zjevuje antah-karana, ¢ili ,uméni”
poznavajiciho. (Ciré poznani neméd s timto vsim nic spoletného. Takze je-li ve tvé mysli
poznani vody, chladu, ohné, horkosti atd. a ty 1ikas ,,ja poznavam*, musis pochopit, ze
toto poznavani se ve skutecnosti odehrava v trojici Poznavajici, poznavani a poznavané.
Toto poznani nerika: ,voda, chlad, horko atd.“, ono mezi nimi nerozlisuje; stac¢i mu, ze
prosté jen vi o vSem, co k nému prichazi.)

e TS UH SIS | O & qeeararad 316 |

T & FA S| SIT:FOERT I 21

avade navade aiseri jaleri | tari herir dehasvabhavavari gelerit |
paramitu herr kalom aler | amitahkarnayogerin |1 19 |1

But when likes and dislikes of body consciousness appear then, this ‘all’ body and
thoughtlessness are destroyed. But this thoughtlessness can be understood by Its union
with this antah-karana (ie. first be the sattwa guna. Then become knowledge and then,
let this melt away; see first night abhanga- tuka says, day and night make this sattwa
guna).

Ale kdyz kvili télesnému védomi vyvstavaji predstavy ,toto mam rad“ a ,toto nemam
rad“, tak jsou bez-myslenkovitost a toto télo ,vSe“ zniceny. Ale tato bez-myslenkovitost
muze byt pochopena tak, ze dojde k jejimu sjednoceni s antah-karanou. (Tedy nejprve
tu musi byt sattva guna. Potom prichazi poznani, které se nakonec musi opét rozpustit.
Viz prvni nocni abhang, kde Tukdrdm iké: ,TUKA MHANE JETHE SATVACE SA-
MARTHJA, KARAVA PARMARTHA AHARNISI/Jediné sattva guna davé silu, s jejiz

pomoci mizes dnem i noci nasledovat cestu ke Skutecnosti“.)

AT Sfe: 01 I | G fers e |

ST A FIgH | TEERE I e |

sarvariice ariitahkarna yeka | aisa niscayo niscayatmaka |
janati yacemn kautuka | cahuritkade 11 20 |1

Have the firm conviction that this antah-karana of this ‘all’ is that One thoughtless
swarup. Then the knower (ie. jiva) will be this wonder of knowing in every place (‘I
am everywhere’).

Me¢j pevnou viru v to, ze tato antah-karana tohoto ,vSe“ je onou Jedinou bez-
myslenkovitou svaripou. Potom se poznavajici (tedy dziva) stane onim zdzrakem po-
znani, které je pritomno vsude (,,ja jsem vsude®).
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TR (e TR | STl SFTHH e AT |
ST} ferfeh ST 3fa: oM I R2 |

itukena phitali asarika | atarin anumana kariirit naka |
jananemn titukerr yeka | amtahkarndacem 11 21 |1

Due to this knowing every doubt will be cast away. Now, do not make any conjecture.
Then by this knowing of this antah-karana there will be that One.

Diky tomuto poznani bude odstranéna kazda pochybnost. Takze prestan mit namitky
a pochybnosti. Potom tu diky poznavani této antah-karany zazari ono Jediné.

ST e = Sl | S Rt S|
ST Febiet S | SO 1l RR

janona jiva card gheti | janona bhiti lapat1 |
janoniyar palona jati | pranimatra 11 22 |1

While knowing, the jiva takes food. While knowing, the jiva fears and hides and while
knowing, every creature runs away.

Diky poznani prijima dziva potravu. Diky poznani vznikd v dZivovi strach a on se
schovava a diky poznani se kazdé stvoreni dava na uték.

T I STemTfe® | THEd Sid:Hui 3|

3 TS g | T A0S I 3

kidamuringipasiina brahmadika | samastari aritahkarna yeka |
ye gosticeri1 kautuka | pratyem janaveri |1 23 ||

In the smallest ant to lord brahma etc., there is that One and this knowledge that has
become an antah-karana. The thoughtless Self should be directly experienced through
this knowing, that has come from this wonder of knowledge (so just know, then be
knowledge, then be thoughtless). (siddharameshwar maharaj- you think that you don’t
have this knowledge. But it is already with you)

Od nejmensiho mravence az po Pana Brahmu, ve vSech je ono Jediné a ve vsech je toto
poznani, které se stalo antah-karanou. Bez-myslenkovité Ja by mélo byt zakouseno
pfimo prostrednictvim poznavani, které pochézi ze zézraku poznani. (Takze prosté
poznavej, pak bud poznanim a nakonec se stan bez-myslenkovitym. Siddhardmésvar
Mahdrddz — Myslite si, ze toto poznani neméte, ale ono uz je ve vas.)

I & I STl 1S g ol qot|

= U1 AR SO | SR SO il k%)

thora lahana tari agni | thoderir bahu tari pani |
nyina piirna tari prani | ariitahkarneri janati 11 24 11

The fire may be the great or it may be small but still it is fire. The water may be a drop
or it may be vast ocean but still it is water. The creature may know very little or it
may know everything but still it knows by means of this antah-karana.

Ohen muze byt velky ¢i maly, ale stéle je to ohen. Voda muze byt kapkou ¢i ocednem,
ale porad je to voda. Néjaké stvoreni toho mize znat velmi malo ¢i mize znat vsechno,
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ale jeho poznani je v obou pripadech umoznéno nastrojem antah-karany.

F1S 0T HS ik | W fSaaET I
ST MO RO | ST A= | 4l

kotherir unerir kothetir adhika | pararitu jinasamasala yeka |
jamgama prani kontyeka | jatilyavina nahiri |1 25 ||

In some places it is less and in some places it is more, but this antah-karana knows the
object’s form. No living creature is without this knowing.

Na nékterych mistech je poznani malo, jinde je ho vice, ale v obou pripadech je to
antah-karana, kterd poznava formu objektu.

it fOR i1 Sid: 0l fsupn sf s

forsn] HRAT qIeB0T1 0T FER A RE I

jantva mhanije amtahkarna | arintahkarna visntica arisa jana |
visnu karito palana | yenerin prakarerr |1 26 11

Knowing means the antah-karana and this antah-karana is a part of vishnu. And by
this vishnu (sattwa guna), that One is the protector of every creature.

Poznavani znamena antah-karanu a tato antah-karana je soucasti Visnua. A prostied-
nictvim Visnua (sattva guny) je ono Jediné ochrancem kazdé bytosti.

Ut STt HeETRAT | Ul TR Sifebatal |
THI & TRl | J0f TR 1 el

nenatarit prani saritvharito | neniva tamoguna bolijeto |
tamogunerit rudra saritoharito | yenerin prakarerr || 27 11

When there is no knowing then, the creature is destroyed (where are you when you
sleep? maharaj- sleep is a small death). This not knowing should be called tamo guna
and this is also called rudra the destroyer.

Neni-li tu poznavani, potom dochazi ke znic¢eni bytosti. (Kde jsi, kdyz spis hlubokym
spankem? Randzit Mahdradz: Spanek je jako mala smrt). Tomuto stavu bez poznavani
by se mélo tikat guna tamas nebo také Rudra Nicitel.

&l SN FHiE! Aulia | &1 RO & |
ST ST S | ST 3t 1l ¢

karitht jantva karithi neniva | ha rajogunaca svabhava |
janatam nenatarit jioa | janmasa yeti |1 28 |1

When something is known and something is not known then, this should be called rago
guna. It is this mixture of knowing and non-knowing that brings the birth of the jiva.

Je-li néco zndmo a néco zndmo neni, mélo by se tomu rikat guna radzas. Je to smésice
védéni a ne-védéni a nasledkem toho dochézi ke zrozeni dzivy.

\\._é_\l_a’ﬁa_l ~ \\.g\lﬁgzal
GEg: W AT2IH | IHEUI N R

10
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jantvenetit hoterir sukha | nenivenerm hoterin duhkha |
sukhaduhkha avasyaka | utpattigunerir |1 29 11

Due to knowing there is happiness (“Ah! I know”) and due to not knowing there is

suffering. Happiness and suffering are certain when there are these three gunas take
a birth.

Diky poznani je tu $tésti (,Hura! J4 vim!*) a kvili poznani je tu i utrpeni. Stésti
a utrpeni se zdkonité objevi v okamziku, kdy se tyto tii guny zrodi.

30. SOOI g1 At <&l Sromar faedt
oo 3E| el Bryyfe| Icafawat il 2o

jananyanenanyact buddhi | torici dehin janava vidhi |
sthiila dehirii brahma trisuddhi | utpattikarta |1 30 ||

This not-knowing and knowing is the buddhi/intellect. Then that atma is in the body
and it should be known as lord brahma. In the gross body, brahma is truly the creator.!

Toto nevédéni a védéni je buddhi/intelekt. To znamend, Ze se ono Atma ocitlo v téle
a mélo by se mu ffkat Pan Brahma. V hrubém téle je Brahma skutecné stvofitelem. 2

31. T Jeafx feaafet HET | ST atfoset =R
QX AT IR 9 9l 321
aisd utpatti sthiti sarithara | prasariigerit bolila vicara |
paranitu yaca nirdhara | pratyerit pahava || 31 11

Like this is the creation (ie. brahma), maintenance (ie. vishnu) and destruction (ie.
rudra) of this world. And these three gunas are on account of this connection with
the ‘I am’ and that thoughtless swarup. But the thoughtlessness of this ‘I am’ has to
be understood by direct experience (ie. while witnessing there is indirect experience
of that thoughtless nirgun; maharaj- you know something, that is vishnu; you give it
a name, that is brahma; you close your eyes and that is mahesh/rudra)

Takovou povahu mé tedy tvoreni (tedy Brahma), udrzovani (tedy Visnu) a destrukce
(tedy Rudra) tohoto svéta. A tyto tii guny vyvstavaji kvili spojeni s ,,jé jsem* a onou

Lsiddharameshwar maharaj- When there is the establishment of a thought then the Self gets called the in-
tellect /buddhi. And when a doubt of that thought appears then the Self gets called mind. The intellect /buddhi
and the mind are really of one nature but it is the intellect /buddhi that decides that the One Self is a par-
ticular thing and as soon as this is determined, the buddhi stops. This means that the understanding has
become gross or objective. Once the mind has determined or decided that the Self is a particular thing then
the mind, known as intellect /buddhi, does not think any further. Once the mind has become objective and
does not think further or move on from within this state that the intellect /buddhi has decided upon, then
even in hundreds of births, that Supreme Self remains firmly fixed as something. Nothing is there but still if
the intellect /buddhi decides it is something then it actually will be there, even though it is not.

2Siddhardmésvar MahdrddZ — Jakmile se zformuje myslenka, potom se J4 za¢ne nazyvat intelekt/buddhi.
A kdyz se objevi pochybnost, nazyvame Ja mysli. Intelekt a mysl maji ve skutec¢nosti stejnou podstatu,
ale miuze za to intelekt, ktery se rozhodne, Ze ono Jediné Ja je néjakou konkrétni véci. A jakmile je toto
rozhodnuto, intelekt se zastavi. To znamend, ze pochopeni se stalo hrubym a objektivnim. Jakmile se mysl
stala objektivni a pretane o tom déle premyslet ¢i takto ustrne ve stavu, o kterém intelekt rozhodl, potom
mohou uplynout stovky zrozeni a ono Nejvyssi Ja zustava pevné fixovano v podobé néceho konrétniho. Nic
tam neni, ale pokud se intelekt rozhodl, Zze tam néco je, tak to tam prosté bude, i kdyz to ve skute¢nosti
neexistuje.
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Yoo

bez-myslenkovitou svaripou. Ale bez-myslenkovitost tohoto ,,ja jsem* musi byt pocho-
pena pomoci piimé zkusenosti. (Cili ve stavu svédka je tu jen nepifma zkusenost oné
bez-myslenkovité nirguny; Randzit Mahardadz — Kdyz néco vis, je to Visnu, kdyz tomu
d4s jméno, je to Brahma; kdyZ zavies oéi, je to Mahés/Rudra.)

g% iﬂ haNiaN o s haN

S HUTAFHATH THE TR 21l 20,2

iti sridasabodhe gurusisyasamuvade
amtahkarnayekanama samasa pahila 111 |1 10.1

Timto konci 1.kapitola 10.ddsaky knihy Dasbodh s ndzvem ,Jednotnost antah-karany
(ndstroje pozndvdnt)*

Preklad z anglictiny — Martin Vinkler 2016
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10.2. Tato téla jsou pochyba

T 6 : SRR equT
samasa dusard : dehaasarimkaniriipana
These Bodies are Doubt

|| Sri Rdm ||

1. TR R @it | a9 =T e [GHE ST |
& fersy] FeEmesT| I AR ¢ |
svaminem vicara dakhavila | yethem visniica abhava disona ala |
brahma visnu mahesala | uri nahiri 11 1 11

When swamsi reveals that thoughtless Self then, vishnu is proved to be non-existence
(even knowing is illusion). Then neither brahma, vishnu nor mahesh remain.

Kdyz svami odhali toto bezmyslenkovité Ja, pak visnu je prokazan jako ne-existence
(i poznani je iluze). Potom nezustavaji brahma, visnu a ani mahés.

2. JHM Rl SR T sy Agsay|
A1 UTETa R SeE AR R
uptatti sthiti sarivhara | brahma visnu mahesvara |
yaca pahatam vicara | pratyayo nahim 11 2 |1

If this world is created, maintained and destroyed then, there is brahma, vishnu and
mahesh. And when there is this mix of the gunas then, this ‘I am’ and that thoughtless
nirgun cannot be understood.

Je-li tu vytvoren, udrzovan a znicen tento svét, potom tu je brahma, visnu a mahés.
A kdyz tu je tato smésice gun, potom“ | ja jsem“ a tato bezmyslenkovitd nirguna
nemohou byt pochopeny.

3. SRl Jeaterehal gEan| A o A A
QeAUTeRl fas0] =i i & SRt s 3
brahma utpattikarta caurimukharnica | yetherit pratyayo nahin tyaca |
palanakarta visnu caubhujariica | to hi aikona janom 11 3 |1

brahma, the creator has four faces representing the four forms of birth. When he is here
creating names and forms then, thoughtlessness cannot be. vishnu with his four arms
protects every jiva and when he is knowing then, forget everything and just listen to

13
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Yoo
this ‘T am’.

Brahma (stvoritel) ma ¢tyri tvare, reprezentujici ¢tyri formy zrozeni. Kdyz je zde, tvo-
fici jména a formy, pak zde nemize byt bez-myslenkovost. Visnu se étyrma rukama
ochranuje kazdého dzivu a kdyz poznava, zapomente na vse a jen poslouchejte tento
pocit® . ja jsem®

4. TR HER FHRAT| BT T e I
fosTaTEHT qUoT a1 e St 2
mahesa sariohara karito | hahi pratyaya kaisa yeto |
lingamahima puranin to | viparita bolila 11 4 |1

mahesh is the destroyer (ie. not knowing) but how can he bring that thoughtless un-
derstanding? And when He is shiva (ie. forget everything and He is there) then, there
is this false ‘T am’ that resides within that ancient and eternal paramatma.

Mahés je nicitel (tj. ne-védomost). Jak ale muze privodit tato ne-védomost bezmyslen-
kovité pochopeni? A kdyZ je misto mahése Siva (tj. zapomeiite na vie a On je tam),
potom tam je toto falesné“ ,ja jsem*, jez sidli uvniti tohoto starodavného a vécného
paramdtma.

5. HeSHTIE il e | & i ISt Fe5cs |
IREECIEEX SICIRUEE AR
mitlamayesa koneri kelerit | herin torit pahije kalalerit |
tihirin devaricert riipa jalen | ailikade 11 5 |1

But how can there really be a creator of this non-existence mula maya? Therefore
thoughtlessness should be understood. These three gods/gunas have appeared on this
side of mula maya.

Ale jak tam muze existovat stvoritel této neexistujici mula mdji? Proto byste méli
pochopit bez-myslenkovost. Trojice bohti/guny se objevila na této strané mula mdji.

6. TSHTAT Siheieel | TG IUTTuT |
TR BRYUT S gari & |
miilamaya lokajanant | tayepasiina gunaksobhini |
gunaksobhinipasiina triguni | janma deva |1 6 |1

mula maya is the mother of the world. From her has come this ‘agitation of the gunas’.
From the ‘agitation of the gunas’ these three gods have been born.

Mula mdaja je matka svéta. Z ni vzeslo ono“ ,rozruseni gun®. Z tohoto® ,rozruseni gun‘
doslo k zrozeni tii boht.

7. U Al AEERE | ST JgTiaE S|
SeTd Gt {ohedh | STRid HRA I ol

aiser1 bolat1 sastrakaraka | ani pravrtticehi loka |
pratyayeri pusatam kityeka | akariita kariti |1 7 11

This mula maya is the creator of the shasthras and the creator of this worldly existence
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10.2. Tato téela jsou pochyba

10.

11.

3o

also. For when that nirgun understanding gets wiped out then, that One within is made
to shout out loud (first it shouts out ‘I am’ and then he shouts out “I am so and so,
I know better than you” etc. etc).

Mula mdja je nejen stvoritelem Sdster, ale také svétské existence. Nebot je-li toto pocho-
peni nirguna vyhlazeno, pak To Jedno uvniti se hned projevi hlasitym kiikem (nejprve
vyktikne® . ja jsem® a potom vykfikuje® ,ja jsem takovy a takovy“, ja vSe znam lépe
nez ty“ atd., atd.).

. WU AT G| A= Tl ST

ST el A SESH <
mhanona tyasa pusavend | tyaricena pratyayo anavend |
pratyayeritvina pretna nana | thakathaki 11 8 ||

But when thoughtlessness is not wiped out, then where are these gunas? And if this
understanding is not then, there is only the deception and dishonesty of ‘many’ efforts.

Ale pokud neni bez-myslenkovost vyhlazena, kde jsou potom tyto guny? A kdyz toto
pochopeni nirguna chybi, potom tam je pouze podvod a nepoctivost® ,, mnohého* tsili.

. graqdIu 3 wUE| 90 H ISl

T T T oA Q)

pracitavina vaidya mhanavt | ugica kari uthathevr |
taya murkhala govt | pranimatra |1 9 11

If the doctor who does not know this ‘experience’ is called for, then his patient will
suffer unnecessarily (he can give ‘many’ remedies and sadhanas but he can only offer
a continued life in the prana). For he is also a fool entangled in the prana.

Jestlize je privolan doktor, ktery nezna tuto“ ,zkusenost®, pak bude jeho pacient zby-
teéné trpét (on muze dat“ ,mnoho“ 1ékt a sddhan, ale de facto mize jen nabidnout
pokracujici zivot v prané). Nebot je i on hlupakem, zapletenym v prané.

T & feraR e T

T Al SRR BRI 20 )

taisaca hahi vicara | pratyaye karava nirdhara |
pratyayerit nastarin armdhakara | gurusisyamst 11 10 ||

This ‘experience’ therefore should be gained and so too, the conviction of that thought-
less nirgun. Where there is not that nirgun understanding, then the guru and shishya
are both stumbling around in darkness.

Tato“ ,zkusSenost® by proto méla byt ziskana spolu s presvédéenim o této bez-
myslenkové nirguné. Kde neni toto pochopeni nirguna, potom guru i zak zakopavaji
(dopoustéji se chyb) v temnoté.

N SIHH FE UM | Sk WU s |
g WHH |RTe | fozrg #6221

bareri1 lokasa kaye mhanavem | loka mhanati teriici baraveri |
paranitu svaminem sammgavert | visada karuni |1 11 ||
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12.

13.

14.

15.

Yoo

Why should the wise *say anything about this world of darkness? (maharaj- don’t care
for anything) This world calls itself wise but only the swami can tell you what wisdom
truly is. *(Be quiet in your mind)

Pro¢ by mél moudry™ fikat néco o tomto svété temnoty? ( Randzit Mahdrddz: Nestarejte
se o nic). Tento svét se oznacuje za moudrého, ale jen svdmi vam muze povédét, co je
skutetnd moudrost. * (Budte klidni ve své mysli).

TEUT o AT bl | ol g &Y AT TS|

S TEUT A A Ho | Ol gEd ARl 2R

mhanom devirit maya kel | tari devamcim riiperit mayeritta alin |
jarT mhanorit mayenern maya keli | tarT dusari nahiri |1 12 |1

If a guru says, “maya has been created in God” then, these forms in maya are God. Or
if he says, “maya has been made by maya”, then there is nothing other than maya.

Jestlize guru tika: ,Mdja byla stvofena v Bohu“, potom jsou tyto formy v iluzi/mdja
Bohem. Nebo kdyz tika: ,, Mdja byla utvorena mdjou*, potom tam neni nic nez mdja.

SR TN il et | all o i da |

U SR TR Ht| ad FEl wged ARl g

jarT mhano bhiitiri keli | tari te bhiitanicica valali |

mhanaveri1 jarl parabrahmen keli | tari brahmin kartutva nahi 11 13 ||

If he says, “That Reality within the five great elements has made everything” then,
even that Reality is made of the great elements. And if he says, “It was made by
parabrahman then, there would be no creative capacity of maya.”

Jestlize tika: ,Tato Skute¢nost uvniti péti jemnych elementii vse vytvorila“, potom
je 1 tato Skutecnost stvorena z jemnych elementti. A pokud tvrdi ,Bylo to vytvoreno
samotnym parabrahman‘, pak by tam nebyla zadna tvorici schopnost mdji.

ammofy wrn @ e ad sl wger e

T forea S SOTE | Ol wided FH 0 29

ant maya khart asavi | tari brahmin kartutvact govt |
maya mithya aisi janavi | tari kartutva kairiicerin |1 14 |1

And if he says, “maya is true” then, in brahman there comes this entanglement of doing.
But if maya is known to be false, then how can He do anything?

A kdyz tiké: ,,Mdja je skutecnd”, potom v brahman vznika spletenina konani. Ale je-li
mdaja poznana jako falesna, pak jak muze On néco délat?

ATl & e I | A0 AT e Fe|
U b TTiest od | FAGIU I 24 |
atam hem avaghernci ugaveri | ani mandsa pratyaye phave |

aiser kelemr pahijerit deverir | kypaltipaneriz 11 15 |1

Now the ‘many’ things should shine (become knowledge) and that mind should reach
that nirgun understanding. Such should be made, by the grace of God (grace means
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16.

17.

18.

19.

Yoo
do what the Master says and see for yourself).

Nyni by se“ ,mnoho* véci mélo rozzarit (stat se poznanim) a mysl by méla dosahnout
pochopeni nirguna. Takova pfeména by se méla uskutecnit diky milosti Bozi (milosti
je minéno, abyste ucinili to, co Mistr 11kd, a vidéli sami na sobé, co z toho vzejde).

9 HIGHTET ATEl | HIgHT ETaT Al |

g femior €1a | e 25 |

veda matrkavina nahim | matrka dehavina nahin |
deha nirmana hota nahiri | dehavegala |1 16 11

Without this ‘word’ of mula maya there are no vedas. And without this ‘all’ body there
is no ‘word’ (ie. to know and to be). And the other bodies of the causal, subtle, gross
cannot be created without this ‘all’ body.

Bez tohoto“ ,slova“ mula mdji tu nejsou védy. A bez tohoto universalniho* ,super-
kausalniho* téla“/ vSe* tu neni zadné“ slovo® (tj. znat a byt). A dalsi téla, tj. kausalni,
jemné a hrubé, nemohou byt stvoreny bez tohoto universalniho® ,super-kausalniho®
tela“/ vse®

1 BT GET | T AR ATeITeE!|

T SITRTUTCETE JIal| SRR S Il 2ol

taya dehamadhern naradeho | tya naradehariita brahmanadeho |
taya brahmanadehasa paho | adhikara vedim |1 17 |1

Within this ‘all’ body there is the human body and in that human body there is that
body (‘all’) of the brahmin (Knower of brahman). This brahmin uses this ‘all” but He
does not touch it and He is the only one who understands the inner meaning of the
vedas (He uses knowledge to be in the world. But this knowledge is no different from
Himself ie. no-otherness).

Uvnitf tohoto universalniho® ,super-kausalniho téla“/,vse“ je lidské télo a v tomto lid-
ském téle je toto universalni“ ,super-kausalni“ télo*/ vse* brahmina (Znalec brahman,).
Tento brahmin pouzivéa toto universalni“  super-kausalni“ télo“/ vSe“, avsak On se ho
nedotyka a On je jediny, kdo chape vnitini vyznam véd (Pouziva poznani neboli*  vse*
k svému pusobeni ve svété. Ale toto poznani se nelisi od Ného samotného, tj. neni tu
nic dalsiho, neboli je tu nedvojnost).

Il g HIGH S| 98 FHIEE™ Ho|

39 FH WS | F:om = <

aso veda kothtina jale | deha kasayace kele |

daiva kaise pragatale | konya prakarerr 11 18 |1

He knows from where the vedas have come. He knows how the bodies are made. He
knows how the gods (ie. gunas) have appeared and what their nature is.

On vi, odkud vzesly védy. On vi, jak jsou utvorena téla. On vi, jak se objevila trojice
bohi (tj. guny) a jaka je jejich prirozenost.

T TN SGH | b TSt GHTH
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20.

21.

22.

Yoo

el T TEET| &S STl 2R
aisd balavaya anumana | kelerin pahije samadhana |
vakta mhane savadhana | hotm ata 11 19 ||

He gives complete contentment to those drowning in conjecture. The speaker/Master
says, forget everything and now listen very carefully to this ‘I am’.

On udéluje naprostou spokojenost tém, kdo se utapi v domnénkéch. Re¢nik /Mistr 1ka:
,Na vse zapomen a nyni naslouchej velmi pozorné tomuto® ,,ja jsem®

ST TRt Eihel | STl id farerefareret|

STHTIIAT STEi €Tl H1e5 Sl Re I

pratyaye pahatarm samkadi | avaght hote vighadavighad |
anumanitam ghadinem ghadi | kala jato |1 20 |1

For if that nirgun understanding is caught in the confinement of a human body then,
it gets completely spoiled and then every moment is passed away in conjecture and
opinions.

Protoze pokud je nirguna pochopeni svizano/uvéznéno v lidském téle, pak je toto
pochopeni zcela znecisténo a pak kazdy okamzik uhyne v domnénkach a nazorech.

SIS 0 | T age i)
Ut I Ted | JOR AR 2 0
lokadhati sastranirnaye | yetherin bahudha niscaye |
mhanoniyari yeka pratyaye | yenara nahiri |1 21 ||

In the distress and clamour of this world there are the laws set down by the scriptures.
But they can only bring the many different convictions of a worldly life and therefore
there cannot be that one conviction of thoughtlessness.

Ve stradani a povyku tohoto svéta jsou stanoveny prikazy, sepsané v pismu. Ale ty
mohou prinést jen mnohd utvrzeni/ujisténi svétského zivota a v pismu tudiz nelze
nalézt jedno zasadni presvédceni bez-myslenkovosti.

Tt T e ORIt | i H&AT1 & IR
TN 2 9T | FmeRig fa| i Rz

atam sastract bhida dharavi | tarl sutena he gathagoot |
gathagovt he ugavavi | tart sastrabheda dise 11 22 ||

If now respect for the scriptures/shasthras is kept, then that thoughtless swarup cannot
be cut from this entanglement. And if that thoughtless unravels this entanglement then,
it will disagree with the scriptures (shasthras can teach up to this ‘I am experience’ ie.
neti, neti but they have no capacity to go beyond this knowledge).

Chova-li ¢lovék pouze uctu k pismu/$dstram, pak tato bezmyslenkovité svaripa nemuze
byt odseknuta od této spleteniny (zaplétani se). A pokud tato bez-myslenkovost roz-
moté (objasni) tuto spleteninu, pak bude nesouhlasit s pismy (pisma/sdstry vas mohou
poucit maximalné do irovné“  ja jsem zkusenost®, tj. neti, neti, ale ony nemaji zadnou
schopnost jit za toto poznéni).
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23.

24.

25.

3o

el T I TS| g8l AR gl Tiien

TR G TS| JehT = 1l R3

$astra rakstina pratyaye anila | pirvapaksa tyagiina siddharmta pahila |
Sahana murkha samajavila | yeka vacanerin 11 23 ||

The scriptures are to be protected therefore and then that understanding of nirgun is
to be brought. When this original hypothesis ‘I am’ is abandoned then, that Truth/si-
ddhant (I do not exist) is understood. The foolish therefore should understand the
wisdom of this divine ‘speech’ (neti, neti).

Proto jsou pisma pod ochranou, a potom je treba predat toto chapani nirguny.
Kdyz je tato ptuvodni/prvotni hypotéza®“ | ja jsem* opusténa, pak je pochopena tato
Pravda/siddhdnta (ja neexistuji). Hlupéci by proto méli pochopit moudrost této boz-
ské“ [ TecCi“(neti, neti).

A e i | JEHIe T SEeRe|

ferR Tt STt | e A 1l k%1l

$astririca piirvapaksa bolila | piirvapaksa mhanaven latakyala |
vicara pahatam amharla | Sabda nahiri |1 24 ||

Within the scriptures there is this original hypothesis and this is ‘I am’. Still, you should
understand that this hypothesis is false and when thoughtlessness is understood then,
this ‘word’ should not be uttered.

V pismu se uvadi tato prapuvodni hypotéza a tou je (predstava)“ | ja jsem®. Presto
byste méli (nakonec) pochopit, ze je tato hypotéza falesnd a jakmile je pochopena
bez-myslenkovost, toto“ ,,slovo® by uz nemeélo byt poté vyrknuto .

A A FETE | 2T & HigH|

ST AT [ | bt iRt 1| Y 11

tathapi bolorin karinhiriyeka | Sastra raksiina kautuka |
Srottrir sadara viveka | kela pahije |1 25 11

Still as long as there is this ‘speech’ then, the scriptures are protected and this will
bring the wonder of ‘I am everywhere’. Therefore in the listener there should be respect
for this vivek (not this, not that).

Note: It is said there are three kinds of experience. The experience gained from the
shrasthras; the experience gained from the guru and finally one’s own direct experience.

Presto dokud tu je tato® ,fec¢“, pak jsou pisma pod ochranou, a to privodi zazrak
v podobé pocitu“ , ja jsem vsude“. Proto by mél mit posluchac tictu k rozliSovani/vivéka
(ne toto, ne tamto).

Pozndmka: Rik4 se, ze tu jsou t¥i druhy zkusenosti. ZkuSenost ziskand ze Sdster /pisma;
zkuSenost ziskand od gurua a nakonec vase vlastni pfima zkuSenost.
o N0 o 03 ha¥
il HeTea TeRIsEaT
haN .
GEIRIFRIAH FHE gaU Il R0 goR
iti sridasabodhe gurusisyasamvide
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Yoo
dehaasarikanama samasa dusara |1 2 11 10.2
Timto konci 2.kapitola 10.ddsaky knihy Dasbodh s nazvem ,Tato tela jsou pochyba .

Preklad z anglictiny — Ales Addmek 2016
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10.3 Prozkoumani pochybnosti o téle

quE e ; EeTRIRRIEA
samdsa tisara : dehaasarkasodhana
Investigation of these Doubts

|| Sri Rdm ||

1. ST S e i~ s e |
d R HesamaE | S+ ST 2 I
upadhivina jerir akasa | teriici brahma nirabhasa |
terir nirabhastrit milamayesa | janma jala 11 1 |1

When space is without the limiting concept of mula maya, then this is that impercep-
tible brahman. And in that imperceptible Self, mula maya has taken a birth.

Je-li prostor bez omezujictho konceptu mula mdji, potom je tu ono nevnimatelné
brahman. A v tomto nevnimatelném Ja se mila mdja zrodila.

2. d FSHEH S| IEREEI A
d=RId STt BRqun| AR o R0
terin mitlamayece laksana | vayosvariipaci jana |
paniicabhiiterit ani triguna | vayoanmgiri |1 2 11

When that Reality has this attention of mula maya then, know that there is this
wind/vayu along with that swarup. The five great elements and the three gunas are
contained within this ‘all’ body of the wind (ie. there was the One and it became two.
This is prakruti and purush or the wind and space. And within this wind there is the
fire, water and earth elements)

Je-li v této Skutecnosti pritomna pozornost mula mdji, potom pochop, zZe tu spolu

s touto svardpou je pritomen také vitr/vdju. A télo ,vse* tohoto vétru v sobé obsahuje

pét velkych elementt a tfi guny. (Tedy puvodné tu bylo Jedno, které se stalo dvéma.

Je to prakruti a purusa neboli vitr a prostor. A uvniti tohoto vétru jsou dalsi elementy
ohen, voda a zemé.)

3. AHRIEGH T TSNl Ted ST |
T R ST :faga =l
akasapasiina vayo jala | to vayodeva bolila |
vayopasina agni jala | to agnideva |1 3 11
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From the *space, this wind has appeared. This is the ‘I am’ and in this wind, God is
present (you say, nothing is there, but who is the one who knows this nothing?). From
the wind, the fire element appears and in this fire, God is present. *(maharaj- when
you awake, space is there. When space it there then knowledge must be there)

Z *prostoru vyvstal vitr. Je to ,ja jsem* a v tomto vétru je pritomen Buh (rikate, nikdo
tu neni, ale kdo je ten, kdo zna toto nic?). Z vétru vyvstal element ohné a v tomto ohni
je pfitomen Buh. *(Randzit MahdrddZ — kdyz se vzbudite, je tu prostor. A kdyz je tu
prostor, musi tu byt i poznani.)

4. AR S Y| o AFUT @y |
ST 92 &91 o SR I 21
agnipasina jalerir apa | terit narayandcen svartipa |
apapastina prthvicer riipa | tem bijakarern 11 4 ||

From the fire, the water element appears (‘soft’ appearance of individual forms). Still
there is that swarup of narayan present. From the water there appears the gross external
earth form and that is the seed of the ‘many’ shapes and forms. (This is the process of
objectification upon that swarup. Space and wind appear simultaneously and there is
the feeling ‘I am’ or ‘I know’. This is knowledge. No effort is required to simply know
and be. When one gives one’s attention to an outside or makes a little effort to see then,
one has become a little more objective. When one gives one’s attention to a particular
object then, an object appears. When one gives it a name then, it takes on a gross
form and is considered true. Then that swarup is completely drowned, as if It were not
there).

Z ohné vyvstava element vody (,jemné* projeveni individualnich forem). Stale je tu
vsak pritomna svaridpa ndrdjany. Z vody vyvstava hrubd vnéjsi forma zemé a ta je
semenem ,mnoha* tvara a forem. (Takovy je proces objektivizace probihajici na této
svariupe. Prostor a vitr se objevuji soubézné a je tu pocit ,ja jsem* ¢i ,ja vim® To
je poznani. Neni potieba zadné usili k tomu, aby tu bylo toto prosté poznani a byti.
Jakmile vsak ¢lovek obrati svou pozornost k vnéjsimu nebo vyvine trochu usili, aby
vidél /poznaval, uz se stéava trochu vice objektivnim. Kdyz ¢lovék zaméti svou pozornost
na konkrétni objekt, potom se tento objekt zrodi. Kdyz mu dé c¢lovék jméno, tak ziska
tento objekt hrubou formu a je povazovan za skuteény. Tim je ale ona svaripa zcela
utopena a vypada to, jako kdyby tu viibec nebyla.)

5. d e QST qTETOT| g 4 e
ST S ST TSGR 1 4
te prthvice potiri1 pasana | bahu devariicerit laksana |
nand pracita pramana | pasanadevirin 11 5 ||

In the womb of this earth element there is this stone called the gross body and this
attention brings the ‘many’ gods. Within this ‘stone god’ (ie. body consciousness)
there are the ‘many’ concepts and forms, there is this ‘experience’ and there is that
thoughtless Self when all imagining ceases (since these objects are only imagined then,
that thoughtless swarup had never left).

V déloze tohoto elementu zemé se nachazi kdmen zvany hrubé télo a tato pozornost
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s sebou prindsi ,mnohé“ bohy. V tomto ,kamenném bohu* (tedy v télesném védomi)
jsou ,mnohé* koncepty a formy, je tu tato ,zkusenost®, ale jakmile ustane vytvareni
predstav, je v ném patrné také ono bez-myslenkovité Ja. (Jelikoz jsou tyto objekty
pouze vyplodem predstavivosti a ona bez-myslenkovita svaripa ve skutecnosti nikdy
nezmizela.)

. I 981 giaeRT| S Thet fasaaieni|

FHE] qai=T AR IhT | T | &

nand vrksa mrttika | pracita rokadi visvalokari |
samasta devarnica thara yeka | vayomadhyerin |1 6 |1

Within the womb of this earth, there are ‘many’ trees of wood and ‘many’ clays (ie. the
many different hard, gross bodies); there is this ever present ‘experience’ or prakruti
and there is that One within this wind, who is the support of all these gods like brahma
(He is the purush who is within His prakruti).

V déloze tohoto elementu zemé jsou ,,mnohé* stromy ze dfeva a ,mnohé* formy z hliny
(tedy mnoho rtiznych pevnych, hrubych tél); je tu také vzdy pritomna ,zkusenost“ ¢ili
prakruti a spolu s ni téz ono Jediné uvniti elementu vétru, které je podporou vsech
téchto boht jako je tfeba Brahma. (Je to purusa, ktery dli ve Své prakruti.)

. 3T TiToTt FHIATHON | =TT STRautt Jrert|

A Z01eR AT €| SR 1 o

deva yaksin katyayent | camumda jakhini manavini |
nand sakti nana sthaniri | desaparatverin 11 7 ||

There is that God and on account of this *space there comes these many goddesses
like yakshini, katyayani, chamunda, jakhini and manavani. Then there are the many
enchanting attractions and there are killings and beatings, and show and pretense, and
this worn and decrepit body, and this disrespectful and dishonorable mind. Then there
are the ‘many’ forms of power and the ‘many’ places. *(From that purush and prakruti
ie. nothing; everything comes)

Je tu Bith a v dusledku tohoto *prostoru vyvstdvaji mnohé bohyné jako Jaksing, Katjd-
jénd, Camundd, Jakhini a Mdnavini. Potom jsou tu také mnohé okouzlujici véci, ale
také zabijeni a biti, predstirani a predvadéni se a toto opotfebené a vetché télo a tato
hanebné a nizkd mysl. Jsou tu také ,mnohé* formy sily a ,mnoha“ mista. *(Z tohoto
purusi a prakruti — tedy z ni¢eho — vznika vse.)

. JEYH Rl | 39 STl 3|

d <ad AgE | AH Ffsstdtll ¢l

purusaname kityeka | deva asati aneka |

bhiiterit devaterit napusaka | nameri bolijeti |1 8 ||

That One within these ‘many’ forms is the male purush and He is with His female
prakruti and therefore these ‘many’ forms are, in truth, that One God. The elements
and the deities (ie. gunas) are neither that male nor this female and have no power,
for they are *imagined. Therefore the imagined should be forgotten and this ‘I am’
should be ‘spoken’. *(When these elements and gunas start to manifest then there is
objectification or imagination and finally the numerous forms. But as soon as you stop
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imagining, where is the power of these objects?)

Ono Jediné v téchto ,mnoha“ formach je muzsky prvek purusa spolu s zenskym prv-
kem, jimz je Jeho prakruti. Diky tomu jsou tyto ,mnohé“ formy ve skute¢nosti onim
Jedingm Bohem. Elementy a bozstva (tedy guny) nejsou ani muzské ani Zenské a nemaji
zadnou moc, protoze jsou *vytvorem predstavivosti. A proto je potfeba zapomenout na
predstavy a nechat ,mluvit“ ono ,ja jsem® *(Kdyz se tyto guny zacnou projevovat, je
tu proces objektivizace a vznikani predstav a vysledkem jsou mnohé formy. Ale jakmile
se zastavi proces imaginace, kde je potom moc a sila téchto objektu?)

. 9@ qadieadid | G T |

g I FEEid | aEEY difese 1l R I
deva devataridevatembhiiterii | prthvimadhyerit asamkhyatern |
paramitu yari samastariiterin | vayosvariipa bolije |1 9 11

Within this earth element, the seed of many shapes, and on account of that immea-
surable parabrahman, there is that God, His Goddess, these deities and the elements
(purush, prakruti, gunas and elements). Therefore all these objects should be known as
this wind and that swarup (therefore all these concepts should be dropped).

Uvniti tohoto prvku zemé, ktery je semenem mnoha forem, je pritomen diky nezmér-
nému parabrahman tento Bih, Jeho Bohyné, ruznd bozstva a elementy (purusa, pra-
kruti, guny a elementy). A proto by vSechny tyto objekty mély byt chapany jako vitr
a ona svardpa. (Tudiz vSechny tyto koncepty by mély byt odhozeny.)

TTAETET Hel SO | TEHT T 38 6|

T[H SRS E191 S0 | FEEEt 1l 2011

vayosvariipa sada asaneri1 | prasariigerit nana deha dharaneri |
Qupta pragata honeri1 janem | samastarist |1 10 |1

Always there is this wind/prakruti and swarup/purush. And it is due to this ‘I am’
connection that, there is the holding of these ‘many’ bodies. Then that hidden purush
and this manifest prakruti come and go as these ‘many’ forms.

Vzdy je tu pritomen vitr/prakruti a svartpa/purusa. Ale diky pocitu ,ja jsem® je tu
vlastnéni ,mnoha“ tél. Potom se tento skryty purusa a ona projevend prakruti stavaji
,2mnoha® tély, kterd prichazeji a odchazeji.

TEREEY (=l | JraFe SETer |
STOTIgResT AT g AT SN 22 1l
vayosvariiperit vicarati | vayomadhyeri jagajjoti |
jantvakala vasana vrtti | nana bhedem |1 11 |1

Everything moves due to this wind and swarup. And within this wind there is the
‘light of the world’ (existence, ‘I am’) and this ‘art’ of knowing (knowledge). They are
also called the vasana and the vritti. And within this wind there are also these ‘many’
differences (when objectification takes place you say, “I am so and so and I know this
and that”).

Vse se pohybuje diky vétru a svardpé. A v tomto vétru je ,svétlo svéta® (existence,
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LJa jsem”) a také ,uméni“ poznavat (poznani). Rikd se jim rovnéz wvdsana a vritti.
A v tomto vétru jsou také ,mnohé“ rozdily. (Kdyz probiha objektivizace, rikas si, ,ja
jsem takovy a takovy a vim to a to“)

SRR qE SN Al & TER FETST|
SIEREHRER IE T TG R TR

akasapastina vayo jala | to domi prakarerir vibhagala |
savadhapanem vicara kela | pahije srotiriz 11 12 |

From the space this wind appeared and that One was divided into these two forms.
Therefore by being very alert, thoughtlessness should be created in the listener.

Z prostoru vyvstal vitr a ono Jediné bylo rozdéleno na tyto dvé formy. A proto by mél
poslucha¢, pomoci veliké bdélosti, dosdhnout stavu bez-myslenkovitosti.

U I T ST | I TEEIS ST |
ST IFd Gt | geadr=anll 23

yeka vara sakala janati | yeka vayomadhila jagajjoti |
jagajjoticya anaritta mirti | devadevatarcya |1 13 |1

That One is the Knower of this wind and that One within this wind is also this ‘light of
the world” (He is His reflection). Therefore there is that endless paramatma and there
is this ‘I am’ of knowledge that comes from this union of prakruti/purush.

Ono Jediné je Poznavajicim, ktery zna tento vitr a ono Jediné uvnitt tohoto vétru je také
,svétlem tohoto svéta“ (On je Jeho odrazem). A proto je tu ono nekonecné paramdtma
a je tu také toto ,ja jsem®, ¢ili poznéni, které pochazi ze svazku prakruti/purusa.

T Tgd (TR T g TR R

AT R W et a2y

vayo bahuta vikarala | paramtu dorir prakarer vibhagala |
atam vicara aikila | pahije tejaca |1 14 11

Then this wind of the ‘all’ (prakruti/purush) modified further divided into two forms
and that thoughtless Self appeared as the fire element. Therefore you should listen now
(by listening one becomes less objective).

Potom se vitr tohoto ,vse“ (prakruti/purusa) déle rozdélil na dvé formy a toto bez-
myslenkovité Ja se zacalo jevit jako element ohné. A proto bys mél nyni naslouchat
(naslouchanim se stéava ¢lovek méné objektivnim).

TG S A1 | IS Hicled TR |
fgfeng & OfeReh | TRt AT 24l

vayopasina teja jalerit | usna sitala prakasaler |
dvividha riipa aikileri1 | pahijerin tejacerin |1 15 |1

From the wind, the fire has come and then hot and cold appeared. One should listen
to these two forms of fire (the wind is knowing, whatever comes, comes and whatever
goes, goes but it doesn’t care for ‘nothing is there’; fire is a little more objective and
it is the beginning of an external world, ‘something is outside of myself’ but forms and
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names have not yet appeared)

7 vétru vzesel ohen a objevilo se horko a chlad. Mél bys nyni naslouchat vykladu
o téchto dvou formach ohné. (Vitr je poznani, Ze vse prichazi a zase odchazi, ale mnée
se to nedotyka, protoze ,,tu nic neni“; ohen je ale uz vice objektivni a je to pocatek
vnéjsiho svéta — ,néco tu je vné mne samého* — ale formy a jména se jesté neobjevily)

I ST 9| TRTRE 24T |

HEETh TR | ST ferRgesan il 25 I

usnapasina jala bhanu | prakasariipa daidipyamanu |
sarvabhaksaka hutasanu | ant vidyulyata 11 16 ||

From the hot form, the sun appears and this is exceeding bright and it is the nature
of light. From this hot form, there is this fire that consumes the ‘I am’ and the great
piles of many things. And from this hot form there is lightning. (Previously there was
no such thing as light or darkness, there was only this spontaneous knowing of the ‘all’.
This knowing becomes a little more objective and then there is a sun and it sheds its
light and reveals a creation outside of myself.

This fire can play a dual role. It destroys this ‘I am everywhere’ feeling, for due to this
a sun appears and a world outside is illuminated and this ‘I am’ feeling disappears ie.
becoming a little become more objective.

But also when this fire element is know then, the many gross objects get destroyed, for
this fire element is less objective than the water and earth elements.

And the lightning is the momentary flashes in the darkness. It is the mind that knows
something has appeared. But it does not decide what it is. That is left up to the buddhi;
and when he decides what it is, then it becomes more objective and that appears)

7 horké formy ohné vyvstava slunce, které je nesmirné jasné a je podstatou svétla. Tato
horka forma ohné pohlcuje ,,ja jsem* a také velkda mnozstvi riaznych véci. A z této horké
formy vznikaji blesky. (Predtim tu nebylo nic takového jako svétlo ¢i tma, bylo tu jen
spontanni poznani tohoto ,vse®. Toto poznani se nyni stalo vice objektivnim a objevilo
se slunce, které vrha své svétlo a odhaluje stvoreni, které je vné mne sama.

Tento ohen miize hrat dvoji roli. Nic¢i pocit ,ja jsem vsude“, protoze se diky nému
zjevilo slunce, které osvétlilo vnéjsi svét a pocit ,,ja jsem* se stal trochu vice objektivnim
a zmizel.

Ale na druhou stranu, je-li tento element ohné poznan, tak zanikne mnoho hrubych
objektl, protoze element ohné je méné objektivni nez elementy vody a zemé.

A blesky jsou chvilkové zablesky v temnoté. Je to mysl, kterd vi, ze se néco objevilo,
ale neni schopna rozhodnout, co to je. To je tikolem intelektu/buddhi a kdyz se intelekt
rozhodne, co to je, tak se to stane vice objektivnim a zacne se to jevit.)

HIAeBTIH M9 3T | <5 JN A7 € |

ATl FRET Hr | &G 2 1 2ol
sttalapastina apa amrta | camdra tara ani sita |
atam parisa savacitta | hoiina srote |1 17 ||

From the cold there comes the water (ie. a little more objective) and also that immortal
nectar. And then there is the moon, the stars and the planets. Therefore now, that
listener is to listen with a pure chitta. (The objective world is beginning to appear
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because the buddhi decides what it is that the mind knows and begins naming and
creating objects. Then the objects of the material universe start to appear. Still this
water is less objective than the earth element and if it is understood then, one can
become less and less objective until that ‘all’ is understood. This is the immortal nectar,
for as long as this ‘all’ is known, one cannot die)

Z chladné formy ohné vznika voda (ktera je trochu vice objektivni) a také nesmrtelny
nektar. A potom se objevi mésic, hvézdy a planety. A proto by mél nyni posluchac
naslouchat s ¢irou ¢ittou. (Objektivni svét se zacind zjevovat proto, ze se intelekt /buddhi
rozhodl, co je to, co mysl vi a za¢ind vytvareni a pojmenovavani objektt. Takze objekty
materialniho svéta se za¢nou zjevovat. Ale element vody je stéle jesté méné objektivni
nez element zemé a je-li pochopen, tak se ¢lovék miize zacit stavat ¢im dél tim méné
objektivnim, dokud nepochopi toto ,vse“. A to je nektar nesmrtelnosti, protoze dokud
clovek znd toto ,vsSe“, tak nemuze zemfit.)

aa_ a_g.a_ o N l qoﬁ [aNlaN N\ e
MqfE feferams ferifdes | eTma <TfvT /gl <l
teja bahuta vikaraler | pararitu dvividhaca bolilerit |

apahi dvividhaca niropilert | apa ani amrta |1 18 |1

The fire is a modification of this ‘I am’ but in truth, its two forms are this ‘I am’ feeling.
These two forms of water will also be explained. They are water and that immortal
nectar (due to the water, the world starts to appear and when that water goes back to
its source, it is that immortal nectar).

Ohen je modifikaci ,,ja jsem®, ale ve skutec¢nosti jsou obé jeho formy timto pocitem
»ja jsem. Také voda méa dvé formy, které budou rovnéz vysvétleny. Je to voda a onen
nektar nesmrtelnosti. (Kvili vodé se svét zacal jevit, ale kdyz se tato voda vrati zpét
do svého zdroje, stava se timto nektarem nesmrtelnosti.)

ek gt fare| qTeTT v feaX

aTTufieh S SRR | 0T G AT T 1 2R

aikeri1 prthvica vicara | pasana myttika nirartara |

anika dusara prakara | suvarna parisa nana ratnerir |1 19 ||

By listening carefully this earth element ® of stones and dirt becomes that parabrahman
and then these ‘many’ jewels are the gold of the paris stone (ie. philosopher’s stone
that is said to turn iron into gold ie. ‘all’).

3siddharameshwar maharaj- The element earth is the gross solidified form of water, and in water the

gross part is the earth. How can there be gross water? You can understand that when water becomes ice....
Therefore this hardness of earth is within the water’s form. Heat is cooled and it solidifies and then becomes
water. So water is within fire when it solidifies. The five great elements may appear different due to separate

cause and effect but all come together and are only the one element, wind.... God/ishwara is beyond the
wind. The buddhi can reach up to knowledge/‘T am but it cannot understand beyond that and so it stops.

How can the intellect understand that which is beyond it and that which directs it? That is natural, it is
Self-illuminating and beyond the elements and the Knower of its own self. The living principle is the flowing
of that “beyond the elements” and it is called wind. There are two kinds of wind formed, cold and hot. When
the cold part within the wind becomes solidified, it becomes water and water flows in a downward direction.
The hot part in the wind is light in weight and therefore subtle. This wind is the support of light and fire,
and flows in an upward direction. When the downward flow of water becomes static, then earth is formed.
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Pozornym naslouchanim se tento element zemé * v podobé kameni a blata stane pa-
rabrahman a potom se vSechny , mnohé“ drahokamy stanou, diky dotyku kamene paris,
zlatem. (Kdmen paris je kamenem mudreii. Riké se o ném, Ze kov, jehoZ se dotkne, se
preméni ve zlato, tedy ve ,vse“)

TEXET eI | FRIUT @il R0 @

TH b [T~ T &@ill Ro |l

bahuratni vasumdhara | kona khotd kona khara |
avagheri1 kale vicara- | riidha hotam 11 20 ||

But when there are these ‘many jewels’ and this earth element then, how can it be
determined what is false and what is true? However when everything is that undivided
thoughtless Self then, one has acquired wisdom. (When one is captivated by this world
of many forms and many wealths then, the mind wanders here and there and cannot
think with vivek. But when one only listens to this ‘I am’, then these elements return
to their source).

Ale jsou-li tu jen tyto ,,mnohé drahokamy* a element zemé, jak by mohlo byt rozliSeno,
co je pravdivé a co nepravdivé? Nicméné, jakmile je pro ¢lovéka vsechno nerozdélenym
bez-myslenkovitym J&, znamend to, ze dosahl moudrosti. (Jakmile je ¢lovek upoutén
timto svétem mnoha forem a mnoha bohatstvi, potom jeho mysl téka sem a tam a ne-
muze pouzivat vivéku. Ale pokud clovék naslouchd tomuto ,jé jsem*, potom se elementy
vrati do svého zdroje.)

T i S| & A ARIH T |

ge g Trad w | qifest ofii 1l R 11

manusyerit kothiina jalirin | he mukhya asarinka rahil |
pudheri vrtti savadha kel | pahije srotirir || 21 11

From where can the human bodies appear when this ‘I am’ remains as that thoughtless
Reality (how can there be body consciousness when there is that thoughtless Reality)?
Therefore ahead, the listener should be alert and create this knowing wvritti.

Note: The modern science of relative and quantum physics also concludes that that
which appears to be solid and separate is in fact, at a sub-atomic level, interconnected
inseparable particles of energy.

Setrvava-li toto ,,ja jsem“ v bez-myslenkovité Skutecnosti, jak by se mohla objevit lidska
téla? (Jak by tu mohlo byt télesné védomi, je-li tu tato bez-myslenkovita skutecnost?)

48ri Siddhardmésvar MahdrddZ — Element zemé je hrubou, ztuhlou formou vody a hrubou ¢ésti vody je
zemé. Jak by voda mohla byt hruba? To lze pochopit, kdyz si uvédomime, zZe se mize stat ledem... A proto
je ve vodé obsazena pevnost zemé. Horko je zchlazeno, zpevni se a vznikne voda. Takze voda je zpevnénou
slozkou ohné. Muze se zdat, ze kazdy z péti velkych elementi je uplné jiny, protoze ma jinou pric¢inu a jiny
ucinek, ale ve skutec¢nosti vznikaji vsechny elementy najednou a jsou jednim jedinym elementem, vétrem...
Biih/fsvara je ale pred /za vétrem. Intelekt/buddhi mize fungovat jen v oblasti poznani/“ja jsem*, ale za
poznani neni schopen jit a musi se zastavit. Jak by intelekt mohl pochopit to, co ho prekracuje a to, co ho
#{di? Ono ,néco® je pfirozené, je Sebe-ozaiujic, je za elementy a Zna sebe sama. Zivoucimu principu, ktery
je proudénim onoho ,za elementy“, se rika vitr. Existuji dvé formy vétru — chladné a horka. Kdyz se chladné
¢ast vétru zpevni, stane se vodou, kterd ma tendenci proudit smérem dolu. Horka cast vétru je lehoucka
a tudiz velice jemnd. Vytvari podporu svétla a ohné a ma tendenci proudit smérem nahoru. Jakmile se proud
smeérujici dolt zpevni a zastavi, vznika zemé.
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A proto by mél posluchac i nadale zustavat pozornym a vytvorit toto poznavajici vritti.
Poznamka: Moderni véda relativity a kvantové fyziky dospéla rovnéz k nézoru, Ze to,

co se jevi jako pevné a oddélené, jsou na subatomarni drovni ve skutecnosti vzajemné
propojené a neoddélitelné formy energie.

3ft S Joreaerg
GEIRIFRITIAAH HE [dGU N 1 2.3

iti sridasabodhe gurusisyasaruvide
dehaasaritkasodhananama samasa tisara |1 311 10.3

Timto konci 3.kapitola 10.ddsaky knihy Ddsbodh s nazvem ,, Prozkoumani pochybnosti
o téle”

Preklad z anglictiny — Martin Vinkler 2016
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10.4 Ptvod pozornosti (Prirozenost
seminka)

THTE e ; SiTesato
samasa cautha : bijalaksana
The origin of attention

|| Sri Rdm ||

1. STl Il STt S| AT Jgs gidi|

QR U] ST | Tede STt 2 )
atam pahorit jatam utpatti | manusyapasiina manusyeri hott |
pasupasina pasu nipajati | pratyaksa atan 111 |1

The understanding of this ‘now’ is destroyed when you try to see this gross creation.
Then from human being, more human bodies are created and from animals, animals
are produced and this ‘now’ (ie. knowledge) sees through the sense organs (and there
is a past, present and future).

Pochopeni pritomného okamziku“/,nyni“ je zniceno ve chvili, kdy se snazite po-
znat/vnimat tento hrubohmotny svét /stvotreni. Pak se z lidské bytosti rodi dalsi lidska
téla a ze zvifat zvifeci téla a tento pritomny okamzik®/ nyni“ (tj. poznani) vnima
prostrednictvim smyslovych orgdnu (a je tu minulost, pritomnost a budoucnost).

. A SO R | a3l e |
AT TR TR | ZRTE St il R 1

kherircarerit ani bhiicarer | vanacarem ani jalacarern |

Then there are creatures which fly and creatures walking on this earth and creatures of
the forest and water. Then from this body of the ‘all’, many kinds of bodies appear.

vvvvvv

Z tohoto univerzalniho téla“/,vse“ se tak projevi mnoho druhi tvori/tél.

. T ST ETeT| feerETe Sl SrgHtE|
HET 3@ 0| S AN R
pratyayasa ani pramana | niscayasa ani anumana |
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marga dekhona adarana | ghetiriica naye 11 3 ||

Can there be Truth and sensory experience? Can there be conjecture and conviction?
Having been shown the road of Truth and conviction, why should one take these by-
lanes?

Mize spolu soucasné existovat Pravda a smyslova zkusenost? Miize spolu soucasné
existovat domnénka a presvédceni? Jestlize byla ukazana cesta Pravdy a presvédcent,
pro¢ se vydavat témito zavadéjicimi ulickami?

4. 0T 9l St o TN atfoseid|
TG et | ETU Al )
viparitapdstina vipariterit hot1 | pari sarireriica bolijetT |
Sariravancina utpatt | hondara nahinii 11 4 11

From false knowledge (rajo guna), the false appears but still there is this ‘speech’ by
the ‘all’ body. Without this body, there can be no birth of a gross body. (Because of
body consciousness this ‘all’ body cannot be perceived. But this does not mean it does
not exist. It gives power to this ‘dead’ body)

Z falesného poznani (radzas guna) se zjevuje to falesné, presto je vSak pritomna tato*
,re¢ pronasend univerzalnim télem®/ vse“. Bez tohoto® ,vSe“ nemuze dojit k zrozeni
hrubého téla. (Kvili télesnému védomi nelze vnimat toto univerzalni télo“/,vse“. To
ovSem neznamend, ze neexistuje. Ono dava potenci/silu tomuto“ ,mrtvému* télu).

5. Al & Icrd Hel TS| FHTEEr 1l FHel |
SO eht AT FHeS | T N w
tari he utpatti kaist jali | kasayact koneri kel |
jeneri1 keli tyact nirmili | kaya konerir |1 5 11

When you understand this ‘speech’ then, how can that thoughtless Self take a birth
in this gross existence? Then *who could make That take birth and how? When this
‘speech’ has created this ‘all’ then, why to create a gross body? *(See 9.7.26; we only
and no one else are responsible for our taking another birth)

Jak by se mohlo toto bez-myslenkové Ja narodit v hrubohmotné existenci poté, kdy
jste pochopili tuto® ,fec¢*? Kdo* potom tedy umoznil, aby se Toto J& narodilo a jak?
Kdyz tato® ,fec“ utvorila“ ,vSe“, k ¢emu pak vytvaret hrubé télo? *(viz 9.7.26; jen my
sami a nikdo jiny neni zodpovédny za nase dalsi zrozeni).

6. U UTETdl IS SiFS | T Gob 2N Y ST |
FIEET SRS | F0F HFG N &
aiserit pahatam udamda lambalert | pari mulinm Serira jaiser jaleri |
kasayacerit ubharilerin | konern kaiserir 11 6 |1
But when you believe that there is this ‘all’ then, that vast paramatma has expanded
outwards. But tell me, at the root why should this ‘all’ body even appear? For is there

anyone to create anything, anywhere? (There is only that One paramatma and He is
not a creator; all the rest is doubt and imaginings)
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Veérite-li vSak, ze tam je toto“ ,vse“, potom se toto nekoneéné Paramdtma rozvine
vné. Ale feknéte mi, pro¢ by se mélo toto univerzalni télo“/,vSe“ vitbec ve zdroji obje-
vit? Nebot je tam viubec nékdo, kdo by néco nékde vytvoril? (Tam je pouze to Jedno
Paramdtma a Ono neni stvoritelem; vSe ostatni jsou pochyby a predstavy).

7. TRl & AT STrRi | TETd 1o d S|
FEII S, TS 7T | TN AfSA= U 9|l
aist he magila asamka | rahata geli te aika |
kadapi jaju ghetirii naka | pratyayo aliyanern 11 7 11

But it seems this previous doubt still persists, therefore listen (the only means to truly
directly understand the Truth is to remain in this listening. Then questions, doubt and
this ‘speech’ will disappear). And when that understanding of nirgun comes then, one
should never again accept this false claim of ‘I am’.

Ale jak se zd4, tato predchozi pochybnost naddle pretrvava, proto poslouchej (jediny
prostiedek, jak skutecné primo pochopit Pravdu, je ztistat v tomto naslouchani. Potom
otazky, pochyby a tato* ,fec* zmizi). A jakmile se prihodi toto pochopeni nirguny,
potom je tieba prestat natrvalo ptijimat toto falesné tvrzeni® ,ja jsem®

8. UGl T THTOT| G A1 S|
e sifrerared Smn fasarrdin <
pratyayoci ahe pramana | mirkhasa vate apramana |
piiideri pracitasabderi1 jana | visvasasi |1 8 ||

The understanding of nirgun is the Truth/authority, but the foolish still continue to
sift through the untrue/unauthorized. Know that both the pinda and the ‘experience’
of this ‘word” depend on where you place your faith. (maharaj- when you know that
you have one hundred thousand dollars in the bank, then what faith is required; you
know no!)

Pochopeni nirguny je Pravda/opravnény Guru, ale hlupéci stale pokracuji ve zkoumani
prostrednictvim toho neskute¢ného/neopravnéného ¢i falesného. Vézte, ze jak pinda
(télo) tak® | zkuSenost* tohoto* ,slova* zavisi na tom, cemu vérite. (Randzit Maharddz:
Kdyz vite, ze mate sto tisic dolarti v bance, pak k ¢emu je zapotiebi vira; vy to vite,
ne!)

9. TR HeBHE S| A ST Tt Sfesont |
il PRIUT Fibaes! | FSHMETI R I
brahmirit miilamaya jali | teci astadha prakyti bolili |
bhiitim trigunir kalavali | miilamaya 11 9 |1

When in brahman, mula maya appears then, that Reality has appeared as this ‘speech’
of the eightfold prakruti. And then this prakruti gets mixed within these elements and
qunas.

p413

Kdyz se v Brahman objevi mula mdja, potom se Skutecnost projevi jako tato® ,iec
osmiclenné Prakrti. A potom se Prakrti smisi s témito elementy a gunami.

10. o FoBHTE ARG | TR e &9
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afe gl W Y| sl AER N ze i
terit miilamaya vayosvartipa | vayomadhyeri janivecerit riipa |
teci iccha par aropa | brahmirit na ghade 11 10 ||

mula maya means this wind along with that swarup and in this wind, this ‘all’ form
is known. It is that Reality appearing as this original wish to be. But in brahman this
accusation ‘I am’ has never been made.

Mula maja znaci (zivotni) dech spolu se svaripou a v tomto dechu je poznéna tato
univerzalni forma“/,vSe®. Je to tato Skutecnost, objevujici se jako prvotni touha® ,byt,
existovat®. Avsak v Brahman nebylo toto narceni“ , ja jsem* nikdy ucinéno.

Y TR B | o il g A e

JATHT W07 AT | FsgTdia ll 22 1l

tathapi brahmiri kalpila | tar to sabda vayar gela |
atma nirguna sarircala | sabdatita |1 11 ||

When this original wish is imagined within brahman then, that atma purush becomes
this empty ‘word’. Still beyond this ‘word’, that nirgun atma alone exists.

Kdyz je tato prvotni touha predstavou uvniti Brahman, pak se ,, Atma Purusa® stane
prazdnym* slovem‘. Pfesto za timto“ ,slovem® existuje jediné Skutecnost/nirguna
Atma a nic vic.

STCHT e ]uT ] STl | AT foigeht 3|

T SFST GEH| a9 dl SPM AT 2R

atma nirguna vastu brahma | namamatra tituka bhrama |
kalptina lavila saribhrama | tar1 to laganara nahin 11 12 ||

The atma is nirgun and it can be called the Self or brahman. And this ‘name’, this
much only is the delusion. And due to this imagined ‘name’, confusion grew and spread
far abroad (if the base is ignorance then what comes from ignorance cannot be true).
Still that atma is not affected.

Atma je nirguna a tu lze nazvat Ja/Self neboli Brahman. Tento* ,nizev* samotny neni
nic nez falesna predstava. A kvili tomuto vymyslenému® ,nazvu“ roste zmatek, jenz se

VVVVVV

nemuze byt skutecné). Presto Atma neni nijak zasazeno.

QY STUE FMST| S HIeT AR AR |

TR SfReT| ol o gl 23

tathapi agraherir lavila | jar dhorinda marila akasala |
akasavart thumkila | tari tem tutena |1 13 11

Even if one persists in applying this ‘name’ to that atma, still it is like throwing a stone
at the space. And even when strenuous efforts are made within this space, still that
Reality is not broken.

I kdyby nékdo trval na aplikovan{ tohoto“ ,nizvu“ pro Atma, pfesto je to jako hdzeni
kamene do nebe. A i kdyby bylo uvnitf prostoru vynalozeno vycerpavajici usili, presto
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nebude Skutecnost vibec porusena/rozbita.

N e [a o [a N a N o o o

a9 s Al el Stfadt fwr

o A o o N e D e

TIRI A AR SAH dE I 2%

taiserin brahma nirvikara | nirvikarin laviti vikara |
vikdara nase nirvikara | jaiseri1 taiserir |1 14 ||

Like this is that unmodified brahman. In the unmodified, modifications may be applied
but the modifications are destroyed and the unmodified is, just as It is.

Takové je neménné/neomezené Brahman. V neménném mohou byt aplikovany zmény;
tyto modifikace/zmény jsou zlikvidovdny, a neménné je takové, jaké Ono je.

AT T ST | AT SR feferi|

O aTferst ST SR 2l

atam aika pratyayo | janoni dharava niscayo |
tarica pavije jayo | anubhavaca |1 15 ||

Now listen and there will be that nirgun understanding. For by constantly knowing, this
thoughtless conviction can be formed and then only, can this ‘experience’ be transcen-
ded.

Nyni naslouchejte a dojde tu k pochopeni nirguny. Nebot neprerusovanym védénim lze
zformovat toto bez-myslenkové presvédceni a jediné pak muze byt tato ,zkusenost®
transcendovana.

sRerEEHES b RIESH

AR ST TR | T aifest | 26 1
mayabrahminm jo samira | tyamta janata to iSvara |
isvara ani sarvesvara | tayasica bolije 11 16 ||

maya is a breeze in that brahman. The Knower in this maya is called ishwara/purush
and therefore that ishwara should be called the Lord of this ‘all’.

Maja je vétiik v Brahman. Zmalec v této iluzi se nazyva Isvara/Purusa a proto by
Isvara mél byt oznacen za Pana toho® ,vseho®.

A SR IUTE STTST| =T PRIUE ST

=T o) e QUS| SR 2ol

toci 1Svara gunast ala | tyaca trigunabheda jala |
brahma visnu mahesa upajala | taye thati |1 17 11

That ishwara who gave rise to these three gunas has appeared as these three distinct
gunas. Then to that Reality there has appeared this place where brahma, vishnu and
mahesh are produced (ie. the dream, sleep and waking states).

Isvara, ktery dal vzniknout tfem gundm, se objevil jako tyto tii rizné guny. Poté se

Skutecnosti zjevila t¥i mista (tj. stavy snéni, spanku a bdéni), kde je vytvoren Brahma,
Visnu a Mahés.
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T T 07 q| & BRI S|

= TR SR | AT iUt 2¢

satva raja ani tama | he triguna uttamottama |
yariicya svartipaca anukrama | magam niropila |1 18 11

When there is sattwa, raja and tama then, that thoughtless and best of the best is these
three gunas. But previous to these three gunas there is this ‘speech’, and previous to
this there is that nirgun swarup.

Tam, kde je sattva, radzZas a tamas, tam je bez-myslenkovost a tedy to nejlepsi z nej-
lepsich témito tfemi gunami. Avsak pred témito tfemi gunamsi tu je tato® ,fec“ a pred
ni tu je tato nirguna svaripa.

ST {ers] FTET | AT Tl A |

AT HeR G| STed Tl 2R

janata visnu bhagavana | janata nenata caturanana |
nenatd mahesa pariicanana | atyarita bhola |1 19 ||

Knowing is this mighty lord vishnu. Knowing and not-knowing is brahma, with his four
faces (ie. four kinds of birth); and the one who does not know is mahesh, with five
faces (ie. from tamo guna ie. ignorance, comes the five great elements). He is extremely
forgetful (the moment something appears it is forgotten; maharaj- you have to forget
the word you have just heard if you are to hear the next word)

Poznéni je mocny pan Visnu. Poznani a nevédomost (spolecné) je Brahma se svymi
¢tyfmi tvaremi (tj. ¢tyimi druhy zrozeni); a ten nevédomy je Mahés s péti tvaremi
(tj. z tama guny, tj. nevédomosti, prichazi pét velkych elementi). On je extrémné
zapométlivy (ve chvili, kdy se néco objevi, je to ihned zapomenuto; Randzit Maharddz:
Musite zapomenout na slovo, které jste prave slyseli, jestlize mate uslySet dalsi slovo).

FR7 PRl Fedes | FH &I e |

T fo=IN =g WS | d TS SRTA 1 Re |l

triguna trigunim kalavale | kaise hot1 vegalale |
pari visesa nyiina bhasale | te bolave lagati 11 20 11

When these three gunas get mixed with one another then, how can they be separated
out? Then that pure sattwa appears as something defective (see V.4). Therefore one
should start speaking this ‘speech’ and unravel these mixed gunas.

Kdyz se tyto tfi guny navzajem promichaji, jak je pak lze oddélit? Potom se ryzi sattva
guna jevi jako néco vadného (viz V.4). Proto byste méli zac¢it mluvit touto® ,feci*
a rozmotat tyto smichané guny.

T 9] EdTl dl TS doadil
98 ST Edatl Il 2

vayomadhyer visnu hota | to vayosvariipaci tatvata |
pudhem jala dehadharta | caturbhuja || 21 11

Within this wind, vishnu has appeared yet truly there is only this wind and that swarup
(ie. prakruti/purush). It is later that, that one with four arms appears as a holder of
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a body (when there is this wind and swarup then, witnessing is there; then vishnu, this
sattwa guna appears and when you take body consciousness, it is this sattwa that is
knowing).

Uvnitt elementu vétru se objevil Visnu, presto tu je vskutku pouze tento vitr a svaripa
(tj. Prakrti/Purusa). AZ pozdéji se ten se ¢tyfmi pazemi objevi jako drzitel téla (kdyz
tu je vitr a svaripa, pak tu je pozorovani; pak se Visnu neboli sattva guna objevi a kdyz
na sebe vezmete toto télesné védomi, pak je to tato sattva guna, jez je poznanim).

T ST AU HER| F YR dreawE|

T T &l | Je5 AR RN

taisaca brahma ani mahesa | deha dhariti savakasa |
gupta pragata hotarir tayasa | vela nahim |1 22 |1

brahma and mahesh also appeared and then that effortless One is the holder of a body
(ie. jiva). But that hidden purush is revealed as soon as body consciousness is given

up.

Brahma a Mahés se také objevili a pak to bezusilovné Samo-Jediné je drzitelem téla
(tj. dZiva). Ale tento skryty Purusa je odhalen, jakmile dojde k zfeknuti se télesného
védomi.

At YS! Tt | AT I S|

i = i it | AmedEd l R3 |

atam rokadi praciti | manusyerin gupta pragatati |
mari1 tya devarcyaca mirti | samarthyavamta |1 23 11

If a man thinks clearly then, that concealed purush within this ever present ‘experience’
is revealed and then that man is the purush. Then He is the possessor of His power and
the Lord of this ‘all’

Pokud ¢lovék jasné rozjima, poté je utajeny Purusa uvnitt této vzdy pritomné® | zkuse-
nosti* odhalen, a pak se tento ¢lovék stava Purusa. Poté je vlastnikem Své sily a Panem

[13

toho® ,vse".

< 31 4d 39d | Fed @me 39|
uif = il | FHEwEST Il R3 1
deva devata bhiiteri1 devaterit | cadhaterin samarthya tetheri |

yeneriici nyayerit raksasariiterin | samarthyakala |1 24 11

There is God/purush, there is the goddess/prakruti, there are the great elements and the
deities (ie. gunas). By ascending higher and higher, this power reaches ‘there’/brahman.
And on account of that brahman, there is the demon of ignorance and this ‘art’ of
knowledge.

Je tu Buh/Purusa a je tu bohyné/Prakrti, jsou tu elementy a bozstva (tj. tii guny).
Tato sila, stoupajic vys a vys, tak dosahuje (stavu) Brahman/, tam*. A kvili Brahman
tu je démon nevédomosti a toto ,,uméni“ poznéni.

T TS ST Hod Gobgest Tl |
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TR @R ZTEA it | TR 1 4 1
jhottiga vayosvariipa asati | saveriica khulakhulari calati |
khobarim kharika takina deti | akasmata |1 25 11

Ghosts are within union of this wind and that swarup and they move about noisily of
their own accord, leaving behind such things as dates or pieces of coconut (actually to
ward off ghosts people place dates and pieces of coconut, so maybe we are the ghosts
that swami ramdas refers to)

Duchové se nalézaji uvnitt spojeni vétru se svaripou a hlasité se pohybuji dle vlastni
vile a zanechavaji za sebou takové véci jako datle ¢i kousky kokosu (k zahndni duchu
lidé pouzivaji datle a kousky kokosu, takze mozna my jsme duchové, o kterych se zde
Ramdas zminuje).

HFE S IR | W d agaHie 3T |

MY AT | FeIaSTR SO 1l RE I

avagherici nyala abhaveri1 | tar1 terir bahutekarisa thaveri |
apulyala anubhaven | visvaloka janati 11 26 ||

When such things are taken as false then, that thoughtless swarup can know its own
Self (ghosts etc. are all the tricks of imagination, just like this body). But first through
this ‘experience’, you come to know this world as your own.

Jsou-li tyto véci brany jako falesné, pak bez-myslenkova svaripa mize poznat své vlastni
J& (duchové atd. jsou jen triky predstavivosti, stejné jako toto télo). AvSak nejprve
prostrednictvim této“ ,zkuSenosti poznejte tento svét jako sviij vlastni.

T R IS | AT SR SaaT|

A Y SRATHT PTG A S el

manusyerit dharati Sariravesa | nana parakaya pravesa |
man to paramatma jagadisa | kaisa na dhart |1 27 ||

When a man holds this covering of the ‘all’ firmly (ie. when he forgets everything)
then, that gross body enters this ‘all’ body. Then, why can that paramatma who is the
Lord of the world, not also be the holder this body? (Having understood this ‘all’, now
understand it is that paramatma who has appeared as this ‘all’ and you do not exist)

Jestlize se ¢lovék pevné stabilizuje jako® ,vSe*/universalni védomi (tj. kdyz zapomene
na vse), pak toto hrubé télo prejde/pronikne do universélniho téla“/ vSe®. Pro¢ by poté
nemohlo Paramdtman, které je Panem svéta, byt také drzitelem tohoto téla? (Nyni,
kdyz chapete toto“ ,vse“, pochopte, Ze to je Paramatman, jez se objevilo jako toto“
,vse“ a vy neexistujete).

@ﬁaﬁm@%gﬁlwﬁﬂg#@m@l
ge df e | gaEt il k¢l

mhanoni vayosvariiperii deha dharilerit | brahma visnu mahesa jaleri |
pudhen teci vistaralerr | putrapautrim || 28 |1

Due to this wind and that swarup, the ‘all” body was held and brahma, vishnu and
mahesh appeared (first there was this ‘all’ body and when that was forgotten, there
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appeared the subtle and gross bodies created by the gunas. Then you know something
is there/sattwa but you don’t know what it is/tama and you give it a name/raja). And
afterwards, that Reality became the expansion of many sons and grandsons (having
taken yourself as a gross body, there comes the ‘many’ thoughts of my family, children,
grandchildren, ancestry etc.).

Kvuli tomuto vétru a této svaripé bylo podrzeno toto universalni télo“/, “vse* a zjevil
se Brahma, Visnu a Mahés (nejprve zde bylo toto” ,universalni télo®/ vse® a kdyz bylo
zapomenuto, objevilo se jemné a hrubé télo, obé téla vytvorena gunamsi. Potom dochazi
k tomu, Ze néco znate — to je satva guna; ale nevite, co to je — to je tamas guna; a date
tomu jméno — to je radzas guna). A poté se tato Skutecnost stala expanzi mnoha synu
a vnuku (poklddate-li se za hrubé télo, prichdzi vim na mysl mnoho myslenek ohledné
vasi rodiny, déti, vnoucat, predku apod.).

stedta Rera wfeaen) df o FHeaara femior Srear|

ol g St feiften) A ®wer R

amtaririica striya kalpilya | tori1 tya kalpitarica nirmana jalya |
par1 tayapasiina praja nirmilya | nahimta kada 11 29 11

First this woman called prakruti was imagined in this inner space. That paramatma
imagined Himself and she was created. But her progeny of the gunas and elements and
the many objects have not been created from that paramatma (these are created from
prakruti)

Nejprve byla tato zena zvand Prakruti vymyslena v tomto vnitinim prostoru. Para-
mdtman si Sebe predstavil a ona byla vytvorena. Avsak jeji potomci, guny a elementy
a mnoho objekti, nebyly vytvoreny z Paramdtman (ty jsou vytvoreny z Prakruti).

T T Feas | d 3 ST oo S|

ot SRR T | SRETEF I 2ol

ichiina putra kalpile | te te prasaringTrit nirmana jale |
yenemn prakarern vartale | hariharadika 11 30 11

She had only wished to be and to know but then, her sons (gunas and elements)
were imagined and that Reality within this ‘all’ appeared as these sons. Then that
thoughtless Self appeared as hari (vishnu), hara (mahesh) and brahma.

Ona si pouze prala zadit existovat, a poznavat, ale poté jeji potomci (guny a elementy)
byly vymysleny a Skutecnost se uvnitt tohoto universilniho téla“/ vse“ projevila jako
tito potomci/synové. Potom se bezmyslenkovité Ja projevilo jako Hari (Visnu), Hara
(Mahés) a Brahma.

9¢ SR g8 Hiedol | FHARH! Gt TS|
TG oMo et | smIga 1l 32 1

pudherit brahmayanerit systi kalpili | ichesarist systi jali |
jivasrsti nirmana keli | brahmadeverin 11 31 ||

After, a gross creation was imagined by brahma (ie. buddhi- the naming of this and that)
and then in the company of this wish to be and to know, the gross world appeared. In
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this way, the gross world of the jiva has been created by lord brahma. (Everything from
this knowledge to the gross creation have appeared through imagination and then the
jiva says, “I am and I know”)

Poté Brahma vymyslel hruby svét (tj. buddhi pojmenovavajici to a tamto) a potom se ve
spolecnosti tohoto prani“ byt a znat“ objevil hruby svét. Timto zptisobem se vytvoril
hrubohmotny svét dZivy panem Brahmou. (Vse od tohoto poznani az po hrubohmotné
stvoreni se objevilo prostrednictvim predstavivosti a dZiva poté tika: ,Ja jsem a ja
vim*).

T TERTO STOT Hfetes | SSERH 71T Siics

HTH ST I4 | IHSTAARSAGE || 2R

nand prakarice prani kalpile | ichesarise nirmana jale |

avaghe jodeci udele | aridajajarajadika |1 32 ||

These ways of the ‘many’ in the prana have been imagined and they have appeared in
the company of this ‘wish’ to be. Then pairs of everything, male and female, arose and
there was the four kinds of birth. One kind is born from the egg and the second kind
is from the womb.

Tato ,mnohost” v prane byla vymyslena a ve spolec¢nosti tohoto* ,,pfani* byt se objevilo
,mnoho* véci. Poté se vSechny pary, muzského a zenského pohlavi, projevily a vznikly

¢tyti druhy zrozeni. Prvnim druhem je zrozeni z vajicka; druhym druhem je zrozeni
z délohy.

N S

U TAEAGIIIE A1 | o T &g aliosas |

I TGRS | AHEAT IES N 21

yeka jalasvedapastina jale | te prani svedaja bolile |
yeka vayokaritar jale | akasmata udbhija |1 33 |1

When there is the third kind then, that One appears from the water of sweat. First
that Reality became this ‘speech’ and then it takes a birth in the prana from the warm
sweat (micro-organisms, virus etc.). And the fourth kind of birth is when that One, on
account to this wind of ‘I am’, suddenly appears as a sprouting seed.

Tretim druhem je pripad, kdy se Samo-Jediné objevi z potnich tekutin. Nejprve se
tato Skutecnost stala touto“ ,fe¢i“, a poté se narodi v prdané z horkého potu (mikro-
organismus, virus, atd.). A ¢tvrtym druhem zrozeni je to, kdy se Samo-Jediné v du-

sledku tohoto vétru“ ,ja jsem* nahle objevi jako pucici semeno.

TS Tl TeraiT s o)

TR Grofaan| Jof gL 1l 321

manusyaci gaudavidya | raksasarict vodaritbari vidya |
brahmayaci srstividya | yenem prakarerir |1 34 |1

When that One takes a human birth then, thoughtlessness has become the *imaginati-
ons of a human being and the empty show that is the magic of the demon (ie. ignorance)
and the knowledge of a world that was been created by brahma (ie. buddhi of man).
(These three are rajo guna, tamo guna and sattwa guna respectively) *(He is good
and this is bad etc. many differing individual concepts that maintain this continuity of
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being a body)

Kdyz se Samo-Jediné narodi jako lidsky plod, potom se bez-myslenkovost stane *ima-
ginacemi/predstavami lidské bytosti a prazdnym predstavenim, coz jsou ¢ary a kouzla
démona (tj. nevédomosti), a poznanim svéta vytvoreného Brahmou (tj. vyprojekto-
vané intlektem/buddhi clovéka). *(On je dobro a toto je zlo, atd., tj. mnoho odlisnych
individuélnich koncepti, jez udrzuji tuto kontinuitu télesné totoznosti).

i AT g R e

AEA ForRie SR g 3w

karithtyeka manusyarci | tyahiina visesa raksasarict |
tyahiina visesa brahmayact | systividya 11 35 |1

From that One within this ‘thing’ there has come this rajo guna of a man; from that pure
knowledge there has come this tamo guna of the demon and from that pure knowledge
there has come the sattwa guna that has knowledge of this world created by brahma.

Z tohoto Samo-Jediného uvnitt této* ,véci“ vzesla radZa guna clovéka; z tohoto ry-
ziho poznani vzesla tama guna démona a z ryziho poznani vzesla sattva guna, jez ma
povédomi tohoto svéta vytvoreného Brahmou.

NS N ol o\ VNN ha < [ aNaN
HWTH:IUIHQ‘JTU?I [HHS| 9 dgd HIT Al |

SR (107 s | 0T SR N & I
janate nenate prani nirmile | veda vadona marga lavile |
brahmayanern nirmana kele | yeneri1 prakarerir || 36 ||

Due to knowing and not knowing, that One becomes a man in the prana and by the
study of the vedas (ie. neti, neti) he sets out on this path of ‘I am’ This creation that
has been made by brahma is imagined due to knowing and not knowing.

Kvili védomi a nevédomosti se toto Samo-Jediné stane clovékem v prané a diky stu-
diu véd (tj. neti, neti) se vyda po stezce pocitu® ,ja jsem*. Stvoreny svét vytvoreny
Brahmou je vymyslen v disledku védéni a nevédomosti.

9 T TR G e AR
Hhos NN A0T FER | Femon SISt el

maga Saripasiina sarireri | srsti vadhali vikarern |
sakala Sarirer yeneri prakarerin | nirmana jali |1 37 11

From this body of the ‘all’ there has come the bodies of the ‘many’. This gross creation
has expanded from this ‘all’ modification and this ‘all’ and the body of the ‘many’ have
been created due to this unmodified thoughtless Self.

Z tohoto universalniho téla“/ vSe“ vzesla téla® ,mnoha“ bytosti. Toto hrubohmotné
stvoreni se rozsifilo z této modifikace universalniho téla“/, vse“ a tato ,mnoha“ téla
byla vytvorena diky neménnému bezmyslenkovitému Ja.

% ARIHT eS| Thos GBI il |
TR qTETd 9egdn STt | A=l 3¢l
yetheri asaritka phitali | sakala systi vistarali |
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vicara pahatar pratyaya ali | yethanvayen |1 38 11

When this doubt ‘here’ is not held firmly then, this ‘all’ spreads out and there is
this gross creation. And when one understands thoughtlessness, then accordingly that
understanding of nirgun comes. (To be the ‘all’ body is a doubt for the One beyond
any bodies. But when this ‘all’ is not held firmly then, there so many kinds of doubts
arise)

Neni-li tato pochybnost® ,zde* pevné podrzena, pak se universalni“ ,vsSe® rozptyli
a vznikne hrubohmotné stvoreni. A jakmile pochopite bezmyslenkovitost, pak se na
zékladé tohoto pochopeni dostavi nirguna. (Byt universalnim télem*/, vse“ je pochyb-
nosti pro To Samojediné, jez je mimo jakakoliv téla. Avsak kdyz toto® ,vSe“ neni pevné
podrzeno, pak tu vyvstane mnoho druht pochybnosti).

ot gt fermon S| 92 foree helt wfertosedt

AACEEE Rl EC 15 B T
ais1 syst1 nirmana keli | pudher visnunem kaist pratipalilt |
hehi vivamcana pahili | pahije srotiri |1 39 ||

When this gross creation has been formed then, how can vishnu nourish and protect
it after (how can one be the knowing of wishnu when there are the imagining of the
buddhi and the ‘many’ concepts and questions etc.)? And how will that thoughtless
investigation within the listener be understood?

Kdyz bylo zformovano toto hrubohmotné stvoreni, jak ho poté dokaze Visnu vyzivovat
a ochranovat? (Jak byste mohli byt védomim Visnua, kdyz tu dochazi k predstavivosti
buddhi/intelektu a vytvareni“  mnoha“ koncepti a otazek, atd.?) A jak bude toto bez-
myslenkové Setfeni uvnitt posluchace pochopeno?

Hehob Tl feAT0T SIS | o Hob&d ST qrfescs |

TN 3 feigifeses | AT SEBTG 1 o |

sakala prani nirmana jale | te miilariipert janona palile |
Sarirem daitya nirdalile | nana prakaririce |1 40 ||

Whenever that Reality has appeared in the prana then, it is known and protected by
this original form (‘I am’). Due to this body of the ‘all’, the ways of the ‘many’ devils
(ie. objects) are utterly destroyed by this sadhana of just knowing.

Kdykoli se objevila Skutecnost v prané, pak je poznavana a chranéna touto praptvodni
formou (“ja jsem®). Kvili tomuto universalnimu télu“/,vSe* jsou zcela znic¢eny zptsoby*
,mnoha“ démonu (objekti) pravé na zakladé této sddhany/praxe ¢irého/prostého vé-
domi.

AT AR ST | gET HE R i
o TN | eI =11 22 1

nand avatara dharanem | dustamca sarithara karanen |
dharma sthapayakaraneri | visnusa janma || 41 11

When the ‘many’ thoughts hold this incarnation of vishnu firmly in the mind (forgets
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everything and knowing naturally there) then, these evil and corrupt, willful and un-
controlled thoughts are destroyed. And then due to this knowing, vishnu takes birth
in the mind and it becomes a place of dharma (inherent quality or duty ie. to know
only).

Kdyz“ ,mnoho* myslenek podrzi pevné v mysli tuto inkarnaci Visnua (zapomernte na
vse a pak je tu prirozené vedomi), pak jsou tyto zlé a zkazené, zamérné a nekontrolované
myslenky zniceny. A potom diky tomuto védomi se Visnu narodi v mysli a stane se
mistem dharmy (vnitini kvalita neboli povinnost védét jediné).

T eI T JfE S e

I goiel ToTe | FEsTr ST 1l R |

mhanona dharmasthapanece nara | terithi visnuce avatara |
abhakta durjana rajanicara | sahajaci jale 11 42 ||

Therefore when a man has become this place of dharma (ie. knowledge) then, he is
called an incarnation of vishnu (ie. *avatar). But a non-devotee is ‘far from the atma’
and then that natural swarup moves around only at night, in the darkness of ignorance.
*(maharaj- ‘avatar means to have come down’; You have left your swarup)

Proto kdyz se stanete timto mistem dharmy (tj. poznani), pak jste nazvani inkar-
naci Visnua (tj. *Avatar). Ale ten, kdo nepraktikuje oddanost, je* ,na hony vzdalen
Atmanu“, a potom se tato pfirozend svaripa premistuje pouze v noci, v temnoté neve-
domosti. *( Randzit Maharddz: ., Avatar znaci klesnout doli“; to znamena opustit svou
svaripu).

AT SO S FHS | o 07 HETRe |
e GRS | A01 FTER N 92 1
atam prani je janmale | te nenona sarirvharile |

mitlariiperit sariroharileriv | yenerit prakareri 11 43 |1

Whatever takes birth in the prana gets destroyed due to its ignorance. And due to this,
this original form (knowledge) gets destroyed (Every night we get destroyed; when you
sleep, where is this knowing? maharaj- sleep is a small death).

Vse, co se narodi v prdné, je (Casem) zni¢eno v dusledku své nevédomosti. A kvili tomu

je tato puvodni forma (poznani) znicena (Kazdou noc jsme vytizeni/zniceni; kdyz spite,
de je toto védéni? Randzit Maharddz: Spanek je mala smrt).

kde je toto védéni? RandZzit Mal 1Z: Spanek je mala t

a\oa ha¥ l%.\f ﬂ o . |
ATY TSN TbS | HENHRG! | 93 1l

Sarirert rudra khavalela | taim jivasysti sariroharela |
avaghen brahmandaci jalela | sarioharakalim || 44 11

Then rudra (he forgets everything) has been awakened and the gross world of the jiva
will be burnt. And at this time of the destruction, everything in the brahmanda will be
completely burnt.

Potom Rudra (on zapomene na vse) je probuzen a hruby svét dzZivy bude timto spélen.
A v dobé zkazy bude vSe v Brahmdndé zcela spaleno.
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evarit utpatti sthiti sariohdra | yaca aisa ahe vicara |
Srotirit hotina tatpara | avadhana dyaveri |1 45 11

Thus the creation, maintenance and destruction of this gross world, has come from this
‘speech’ of that thoughtless Self. Therefore the true listener is to give his full attention
and be absorbed in this ‘speech’.

Timto zptisobem doslo z“ | fe¢i“ bez-myslenkového Ja k stvoreni, zachovani a zniceni
tohoto hrubého svéta. Proto je tfeba, aby tomu poslucha¢ vénoval plnou pozornost
a byl pohlcen v této* ,feci

Fdidl HER TS | A 3¢ TR |

JTIed desEas | Al Il 95 I

kalparirtirin sarivohara ghadela | toci pudherit saringijela |
pariicapralaya volakhela | toci jiani |1 46 ||

Then there will be the end of imagination and the dissolution of creation. Then after-
wards that paramatma will be understood. The one who can recognize this dissolution
of the five elements is called a gnyani.

Potom dojde k ukonceni predstavivosti a rozpusténi stvoreni. Poté bude pochopeno
Paramdtman. Ten, kdo pochopi toto rozpusténi péti elementii, se nazyva dzZndnin.

-S% ﬂ N N PN
ISR FHE TN 21 20,9

iti sridasabodhe gurusisyasamuvide
bijalaksananama samasa pariicava || 4 11 10.4

Timto konci 4.kapitola 10.ddsaky knihy Ddsbédh s ndzvem ,Pivod pozornosti (Priro-
zenost seminka)“

Preklad z anglictiny — Ales Addmek 2016

44



10.5 Prednaska o péti druzich
rozpusteéni

. 03 o
GHME qrEdT : TSI &0
samasa pariicava : pariicapralayaniripana
Discourse on the Five Dissolutions

|| Sri Ram ||

1. U e5gr e fUt ielt sresdl <o
FR{wET Uk TN SEfchTes 1 2 |
aika pralayacem laksana | piridiri doni pralaye jana |
yekanidra yeka marana | dehariitakala 111 |1

Listen (ie. forget everything), for this attention will bring about dissolution of the whole
creation. But first know what the two dissolutions within the body/pinda are called.
One is sleep and the other is death (maharaj- sleep is a small death)

Naslouchej (zapomen na vse), protoze tato pozornost bude mit za nasledek rozpus-
téni celého stvoreni. Ale nejprve musis védét, jak se nazyvaji dvé rozpusténi uvnitt
téla/pindy. Jedno je spanek a druhé je smrt (RandzZit MahdrddZz — spanek je mala
smrt).

2. SETIN foell gt | feig Steet Harfe
al fefeTeiosd =il | STt SumEn i R
dehadharaka tini mirti | nidra jevham saritpaditi |

And when that holder of this body (ie. jiva; then there is wvishnu/knowing,
brahma/conceptualizing intellect and mahesh/not knowing) created by the three gunas
goes to sleep then, that should be know as the dissolution of the brahmanda by sleep
(the third dissolution. If through understanding, the three gunas are dropped then, the
brahma/buddhi sleeps and as he is the creator of the brahmanda, the created universe
disappears along with the jiva).

A kdyz jde spat majitel tohoto téla (tedy dziva; potom tu je Visnu/védéni,

Brahma/intelekt vytvarejici koncepty a Mahés /ne-védéni), ktery je vytvoren tremi
gunami, jednd se o rozpusténi brahmdndy prosttednictvim spanku. (To je treti roz-
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pusténi. Jakmile jsou diky pochopeni odhozeny tii guny, potom Brahma/buddhi spi
a jelikoz je stvoritelem brahmdndy, zmizi spolu s dZivou i cely stvoreny vesmir.)

3. ol i e ofd | i A Fedid|
AT SATOTET FHE | TR ST R

tini miirtisa hoila ariita | brahmamdasa marndela kalparnita |
tevhari janava nemasta | brahmapralaye jala |1 3 11

And when brahma/intellect comes to an end then, the brahmanda will be destroyed
(when the buddhi dies then, there one will be established in the ‘all’ and a world seen
through the senses will no longer exist). And finally when there comes the end of all
thought then, one should clearly know that the great dissolution has come (ie. the fifth
dissolution).

A kdyz ptijde konec Brahmy/intelektu, je brahmdnda znicena. (Kdyz zemte buddhi,
potom je ¢lovék ukotven ve ,vSe* a svét vidény skrze smysly prestane existovat.) A kdyz
nakonec prijde i konec vsech myslenek, potom by mél ¢lovek jasné védét, ze prislo velké
rozpusténi (tedy paté rozpusténi).

4. el TS Gt et | = s |
qi=a Yok Ige | ST =il 11
doni pimidiri1 doni brahmamdin | cyar? pralaya navakharidiri |
pariicava pralaya udarindi | janije vivekaca |1 4 11

Thus there are two dissolutions in the pinda and two in the brahmanda. These are the
four dissolutions within the nine continents (ie. five elements and four bodies). The fifth
dissolution takes place within that paramatma and should be known as the dissolution
by wivek. (Sleep and death bring about the dissolution of the pinda. At these times this
pinda is shouded in ignorance. And when knowledge once again awakens from sleep
then, on account of our thoughts, the pinda/individual body once again appears. But
when one makes vivek then, the pinda and brahmanda are destroyed and this ‘all’ is
experienced. This is proper meditation. And by further vivek this ‘all’ or ‘I am’ dissolves
and that One paramatma remains. This is know as the dissolution of creation by vivek)

Takze jsou dvé rozpusténi v pinde a dvé v brahmdndé. To jsou celkem ¢tyTi rozpusténi
v ramci deviti kontinentu (tedy péti elementu a ¢tyt tél). Paté rozpusténi se odehrava
v paramdtma a Tikd se mu rozpusténi pomoci vivéky. (Spanek a smrt prinaseji rozpus-
téni pindy. V jejich prubéhu je pinda zahalena nevédomosti. A jakmile se védéni opét
probudi ze spanku, potom kvuli nagim myslenkdam se pinda/individuédlni télo znovu
objevi. Ale provadi-li ¢clovék vivéku, potom jsou pinda a brahmdnda zniceny a je zakou-
seno toto ,wvse*. To je opravdovd meditace. A diky pokracovani vivéky se toto ,vSe“ cili
»ja jsem® rozpusti a zlstane tu jen ono Jediné paramdtma. Tomu se fika rozpusténi
stvoreni pomoci vivéky.)

AN .

5. W & i Hesd | HildTeies derread |
3t & TP A1 WE e 4
aise he pamcahi pralaye | sarigitale yethanvayemn |
atam herit anubhavasa ye | aiseri1 kariirir |1 5 11
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When there is the dissolution of the five elements then, vivek will be clearly understood.
Therefore now, that thoughtless Self should be brought to this ‘I am’ experience (you
who are that thoughtless Self should leave your buddhi/brahma and experience this ‘I
am’).

Je-li tu rozpusténi péti elementti, potom byla vivéka jasné pochopena. A proto by nyni
toto bez-myslenkovité J& mélo byt vneseno do zkusSenosti ,,ja jsem*. (Ty, jenz jsi toto
bez-myslenkovité Ja, bys mél opustit své buddhi/brahma a zakouSet toto ,,ja jsem*.)

. Te7 St TR0 d= SRR @)

G T T W STEEAT AR & )

nidra jevhan samicare | tevhari jagrtivyapara sare |
susupti athava svapna bhare | akasmata amgni 11 6 ||

But when sleep is entered, then the pervasiveness of the waking state is moved aside
and immediately, either deep sleep or a dream covers everything.

Ale kdyz prijde spanek, potom je pronikavost bdélého stavu odsunuta stranou a vse je
okamzité prekryto hlubokym spankem nebo snénim.

A7 A ETIE | SN & &

At Ukl SEiaaHd | =i gegoesd |l sl

ya narirva nidrapralaye | jagrtica hoye ksaye |

atam aika dehamtasamaye | mhanije mytyupralaye |1 7 |1

Then this *‘I am’ is the ignorance of sleep and there is the destruction of this waking
state (knowledge must go off, otherwise one cannot sleep or die. But only in this waking
state can you understand this ‘I am’). Now listen to that time when the body will end.
This should be called dissolution by death. *(siddharameshwar maharaj- when you
sleep, ignorance has become the object of knowledge)

Potom se toto *,,ja jsem* stalo nevédomosti spanku a doslo ke znic¢eni bdélého stavu.
(Poznéni/védéni musi zmizet, jinak ¢lovék nemuze usnout ani zemiit. Ale pochopit toto
»ja jsem® muzes jediné v bdélém stavu.) Takze poslechni si nyni o obdobi, kdy skon¢i
télo. Tomu se ikd rozpusténi prosttednictvim smrti. *(Siddhardmésvar Mahdaradz —
kdyz usnes, stane se objektem tvého poznavani nevédomost.)

. SR 1 FBTEdl | A FHSN0T ST TS|

Ut IS AT | SR &gl <l

dehtir roga balavati | athava kathina prasamga padati |
teneri pariicaprana jati | vyapara sariduni 11 8 |1

When in the body a disease gains strength or great hardship befalls one then, the five
pranas give up their duties and leave their places.

Kdyz télo ovladne néjakd nemoc nebo kdyz ¢élovéka udold velké utrpeni, potom pét
pran prestane plnit své povinnosti a opusti télo.

. foe 7o gTaq| 3e TR Il aq|l
FE YAl ST | STEFET I R )
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tikade gela manapavanu | ikade rahili nusti tanu |
dusard pralayo anumanu | asecina |1 9 ||

Then this wind or mind leaves and what remains is merely a corpse. One cannot specu-
late as to where or when this dissolution by death will come.

Potom tento vitr ¢ili mysl odejde a zfistane tu pouhd mrtvola. Clovék nemtize nikdy
védét, kdy a kde k tomuto rozpusténi prostrednictvim smrti dojde.

e ST it | i &1 Jaais il AT

T AR GEST| TOHEET 2o |

tisara brahma nijela | torir ha mrtyaloka gola jala |
avagha vyapara khumtala | pranimatrarica 11 10 |1

The third dissolution is the sleep of lord brahma. Then this world of death and all these
created things come to an end (ie. lord brahma is our buddhi which creates ‘many’
names and forms. And this world of death is our waking state). Then everything in
this world and all these activities in the prana are obstructed temporily (this sleep of
brahma occurs when one seeks to understand the nature of this worldly existence. One
learns from the Master that this world is created by our concepts. Upon dropping these
concepts, the world created by lord brahma ie. our buddhi, goes off. In the beginning,
this ‘silencing of the buddhi’ is only tempory and then the concepts return bringing
this world of the imagined jiva again)

Treti rozpusténi je spanek Pana Brahmy. Tehdy tento svét smrti a vSechny stvorené
véci skon¢i. (Tedy Pan Brahma je nase buddhi, které tvori ,mnohd* jména a formy.
A tento svet smrti je nasim bdeélym stavem.) Potom vSechno v tomto svété a vsechny
¢innosti v prané jsou docasné zablokovany. (Tento spanek Brahmy se objevi, jakmile
se ¢lovék snazi pochopit povahu této svétské existence. Clovek se uéf od svého Mis-
tra, ze tento svét je vytvoren nasimi koncepty. A po odlozeni téchto koncepti se svét
vytvoreny Panem Brahmou, ¢ili nasi buddhi, vytrati. Zpocatku jsou takova ,,ztiSeni in-
telektu/buddhi* pouze docasnd a koncepty se opét vrati a znovu vytvori vymysleny
svet dzivy.)

et T GeRiET | arErEs! wRt aTd|

fchci® IS AT TTaTE | ARJA T 11 22 |

tevharin prantyance suksmamsa | vayocakriri kariti vasa |

kityeka kala jatam brahmayasa | jagrti ghade 11 11 ||

Then that subtle part of the prana stays in the realm of this wind ‘I am’ And when
this time of the ‘T am’ or ‘all’ is destroyed then, lord brahma again awakes (ie. body
consciousness returns and brahma/buddhi starts naming and creating ‘many’ forms
again and these forms appear before your eyes. But when he sleeps this world goes off
and this wind of the ‘all’ remains).

Potom ona jemna c¢ast prdny setrvava v risi vétru tohoto ,ja jsem® A jakmile je cas
tohoto ,,ja jsem“ ¢ili tohoto ,vSe“ znicen, potom se pan Brahma opét vzbudi. (Tedy
télesné védomi se vrati a Brahma/buddhi zaéne opét vytvaret a pojmenovavat ,mnohé®
formy a tyto formy se zaCnou objevovat pred tvyma oc¢ima. Ale kdyz Brahma spi, tak
tento svét zmizi a zustane tu jen vitr tohoto ,vse“)
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98T ARI g | fawifaes Sia Angd ||

T Eiai ST SaTiesd A 1l 2R I

punha maguti srsti ract | visanicile jiva maguterir sanct |
stma hotam ayusyact | brahmapralaya maride |1 12 |1

And again this gross world is constructed and the harassed jiva is again brought back
to meet the other harassed jivas. But when the end of lord brahma’s lifetime comes
then, there is the dissolution of brahma (with understanding and practice this ‘end of
thoughts’ is established and this is the fourth dissolution; the end of the brahmanda
and the end of lord brahma. This is the ‘all’ experience and the end of gross body
consciousness).

A hruby svét je opét stvofen a trpici dZiva se do néj znovu vraci a setkava se tu
s ostatnimi trpicimi dZivy. Avsak ve chvili, kdy nastane konec zivota Brahmy, prichazi
rozpusténi Brahmy. (Diky pochopeni a duchovni praxi nastava ,ukonceni myslenek*
a tomu se rika ¢tvrté rozpusténi, tedy konec brahmdndy a konec Brahmy. Je to zkusenost
wvSe“ a konec hrubého télesného védomi.)

A 969 HY A qut STt g qrat |

STETEA o FRFeH | TGl Il 23l

sata varuserit megha jati | tenerit prani mrtyu pavati |
asaritbhavya tarke ksiti | maryadevegali |1 13 ||

(Now this fourth dissolution is explained). When there are no clouds for one hundred
years and the rains have ceased, then this body is destroyed and this gross earth is
broken beyond all limits. (The clouds of avidya maya/“l am a body” have gone away
and rains of desire cease)

(Nyni bude vysvétleno ¢tvrté rozpusténi.) Neprichdzeji-li po dobu sta let zadné mraky
a viibec neprsi, potom je toto télo zniceno a tato hrubd zemé je uplné rozpukand.
(Mraky naseho presvédceni ,,ja jsem télo“/avidja mdja jsou pry¢ a dést zadosti ustal.)

T T AH | A0 G & e
T e drest| 29 f i 2g
siirya tape barakali | tener prthvici hoya holi |
agni pavatam patalim | Sesa visa vami || 14 11

The sun heats up more and more and starts burning this earth and that fire reaches the
netherworld and lord shesh vomits poison. (Thoughts are abandoned and on account
of this, the sun of knowingness naturally shines and the ignorance of the netherworld
or causal body is reached ie. you feel, nothing is there)

Slunce pali ¢im dél vice, zacind spalovat zemi, jeho zar pronika az do podsvéti a pan
Sésa chrli jed. (Myslenky jsou opustény a diky tomu miiZe slunce poznani piirozené
zarit a je dosazeno nevédomosti podsveéti cili kauzalniho téla — tedy pochopeni, Ze tu
nic neni.)

STTRTRIT AT STeST| AT 29 T e TR
g STbal il I FAN 24l
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akasim stryacya joala | patalir sesa visa vami garala |
dohikadtina jalatari bhiigola | uri kairmci 11 15 |1

In this space (ie. zero) there is this fire/knowingness of the sun and in the netherworld
*shesh vomits His poison (shesh means that which remains when everything is forgotten.
He is the Witness and ‘here’ knowledge ie. the poison of shesh, destroys the causal body
of ignorance. This causal body is the cause of the pinda and brahmanda and thus, when
it is destroyed, objectification cannot arise). Due to these two the earth element is burnt;
for how can it remain?

V tomto prostoru (tedy v nule) hofi tento sluneéni ohen/poznéni a v podsvéti chrli
Sésa sviij jed. (Sésa znamend to, co tu ziistane, kdyz je viechno zapomenuto. On je
Svédkem a poznéani, ¢ili Sésiv jed ,zde“ ni¢i kauzalni télo nevédomosti. Toto kauzalni
télo je pricinou pindy a brahmdndy, a proto, kdyz je zni¢eno, nemuze uz dochéazet ke
vzniku objektu.) Diky tomuto ohni a jedu je element zemé spélen; protoze jak by mohl
pretrvat?

TG TSRl ¢ | ESHDIS TEhe |

FiHE HEH Fg | TETSEAM N 28 I

siiryasa khadatarata cadhe | halakalola cahuritkade |
korirsalati mertice kade | ghadaghadayamana |1 16 ||

When the sun becomes exceeding hot then, in every direction there is the roar of sound
(ie. ‘I am’). The margins around meru mountain (ie. ‘I am’) topple down amid this
great noise (only meru remains; everything around it is destroyed).

Kdyz se zar slunce stane nesnesitelnym, tak se do vSech smért rozleti ohlusujici zvuk
(tedy ,,ja jsem*). VSechny kraje v okoli hory Méru (tedy ., ja jsem®) jsou timto mocnym
zvukem zniceny. (Zustane jen Méru, vse ostatni je zniceno.)

AN AR | 58 FAMTH|
TfEaTeS AT Al | A S 2911
amardvati satyaloka | vaikurittha kailasadika |
yahivegale nana loka | bhasmona jati 11 17 |1

Other than this ‘I am’, *amarvati, satyalok, vaikunth, kailas etc. and the world of the
‘many’ are burnt to ashes. *(The abode of the lord of the senses and the abodes of the
gods ie. gunas are destroyed. It means body consciousness and the senses and thus this
objective world disappear)

Cokoli jiného kromé tohoto ,,ja jsem* — * Amarvati, Satjaldka, Vaikuntha, Kailds a dalsi,
a také svét téchto ,mnoha* véci, to vSe shoii na prach. * (Pribytek Pana smyslu a pri-
bytky dalsich boht, tedy gun, jsou znic¢eny. Znamena to, ze télesné védomi a smysly,
a tedy i tento svét objektl zmizi.)

% I T el FEMTE ara

<EHETE aE| ISl 2l

meru avaghdci ghasare | tethila mahimaca vosare |
devasamudava vavare | vayocakrinir |1 18 |1
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meru had become this “I am a body” concept but that was no longer considered great
and so it collapsed. Then God (ie. hidden purush) and this ‘all’ carry on functioning in
the wind (now witnessing is experienced; I do nothing and He does everything).

Hora Méru se stala timto konceptem ,,ja jsem télo“, jeji velikost tim poklesla a ona se
nakonec uplné zhroutila. Potom Buh (tedy skryty purusa) a toto ,vSe* pokracuji dél
v ¢innosti ve formeé vétru (nyni je zakousen stav svédka; ja nedélam nic a On dél4 vse.)

TS ST G| I 9 e |

TET R SBIR | R 2

bhasma jaliya dharatr1 | prajanya paderir suridadhariri |
maht vire jalamtarim | nimisyamatrerz 11 19 |1

First this earth will be burnt to ashes. Then the powerful rains will tumble down and
this earth element will be dissolved within these great waters, in a fraction of a moment
(ie. first gross objectification ceased).

Nejprve bude tato zemé spélena na prach. Potom na zem dopadne mocny dést a element
zemé se ve zlomku sekundy rozpusti v privalu vody (tedy nejprve skonci vytvareni
hrubych objekt).

3¢ & NS s | TATE TS A5 |
qe Thaedl saes | AFIdaTTes |l Ro |l

pudherit nuste urela jala | tayasa Sosila anala |
pudherir ekavatati jvala | maryadevegale 11 20 11

After, when only the great waters remain then, these will be dried up by the great
fire element. Then the fires will gather together and burn relentlessly (then the
small fire of knowingness within each jiva will expand until there is only effortless
knowing/knowledge. Then the sense of a body existing separate from this exterior
world will not remain).

Zustane tu jen obrovské mnozstvi vody, kterd vsak nakonec bude vysusena velkym
elementem ohné. Potom se jednotlivé ohné slouci a budou vytrvale zhnout. (Potom se
maly ohen poznani uvniti kazdého dzivy rozsiti natolik, Ze tu ztistane jen bez-usilovné
védéni/poznani. Potom prestane existovat pocit téla oddéleného od vnéjsiho svéta.)

T aedTe | Rl Aes |

eI U | G 3T fergeaan il k2

samudririica vadavanala | Sivanetrivica netranala |
saptakariicukiriica avarnanala | stirya ant vidyulyata |1 21 |1

This fire is in the *ocean, this fire is the third eye of shiva (ie. fire of knowledge) and
this fire is the seven fires that surround the seven controlling waters of the earth. This
fire is the sun and the lightning (the sun will burn this world of names and forms and
the flashes of lightning are the mind. Once it wanted to know so ‘many’ things but
now, it just wants to simply know). *(Fire is more powerful than water ie. knowing is
more powerful than thoughts and imagination) 5

5This is all explained in detail the 44th shlok of sadachar. It begins; V.1733 When that pure sky becomes
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Tento oheni je v *ocednu, tento ohen je ve tietim Sivové oku (tedy ohen poznani)
a tento ohen je sedmi ohni, které obklopuji sedm svétovych oceani. Tento ohen je
sluncem a blesky. (Slunce spéli tento svét jmen a forem a zablesky blesku predstavuji
mysl. Drive chtéla mysl védét tak ,mnoho“ véci, ale nyni chce prosté jen veédeét.) *
(Oheti je mocngjsi nez voda, tedy védéni je mocnéjsi nez myslenky a predstavivost. 6

22. T e A | AU 4 9 Hifel|
qa&Y MM S | RIS I R
aise judla ekavatati | tenern deva deha soditi |
piirvariiperit milona jati | prabharmjantrir || 22 11

Then these three great elements will come together as this wind (ie. effortless knowing
only. Then there is the sense that only ‘I" exist) and God will be freed from this gross
body that has been confining Him and He will merge in His original form, within the
wind (ie. He becomes the witness purush).

Poté se tri velké elementy spoji do podoby tohoto vétru (tedy vznikne bez-usilovné
poznani. Diky tomu je tu pocit, ze ,existuje pouze Ja*) a Buh bude osvobozen z tohoto
hrubého téla, které Jej véznilo, a on splyne se Svou ptivodni formou, kterou je vitr
(tedy stane se purusou/svédkem).

23. T AN TS P T [ IHE
EiRIR R e [TIREY
to vara jhadapi vaisvanara | vanhi vijhela yekasara |
vayo dhaverit sairavaira | parabrahmirir || 23 11

That witnessing purush will then be this wind that fans these fires of destruction and
then suddenly this fire will also get extinguished. And afterwards, in that parabrahman,
this wind will flee away in every direction.

Tento purusa/svédek se tedy stane vétrem, jenz zacne vanout do nic¢ivych ohnu, které
budou nasledné nahle uhaseny. Potom se v tomto Parabrahman rozleti vitr do vsech
moznych sméru.

24. ¥ faqos TRl | A9 SR TR
gt T Jifeart| A St W

this chid-ananda then, upon brahman there has appeared this cloud of maya (ie. vidya maya). This then
brings the darkness of ignorance (ie. avidya maya) and the mind flashes like lightning and that ‘thoughtless’
thunders ‘T am a body’ (ie. then you who are brahman imagines, ‘I am a jiva’ and the mind wants to know so
‘many’ things) V.1734 In this darkness of forgetfulness and infatuation, *God with His ‘play’ makes the rains
pour down (ie. on account of this purush/prakruti you take yourself as a body and the karmas of past actions
fall upon your head and you get washed away in this flood). And it is only when the wind of understanding
blows, does that ‘thoughtless’ disperse these rains.

6Toto vSe je podrobné vysvétleno ve 41. §léce Saddcaru: Vers 1733 — Jakmile se tento ¢iry prostor stane
¢iddnandou, potom se v Brahman objevil mrak méji (tedy vidja mdji). To s sebou nésledné pFindsi temnotu
nevédomosti (tedy avidja mdja) a mysl produkuje svétla bleskll a ono ,bez-myslenkovité“ zacne himét ,ja
jsem télo“ (tedy ty, jenz jsi Brahman, si predstavujes ,,ja jsem dZiva® a mysl chee védét tak ,,mnoho* véci.) Vers
1734 — V temnoté zapomnéni a poblouznéni hraje Biih svou ,hru“ a nechava bicovat zemi zaplavami desté.
(Ty jsi tim Bohem. Ty jsi d&tma purusa ¢i Isvara a tvou ,hrou® je prakruti. Ale kvili nevédomosti a touhdm
se povazujes za télo a karmy tvych minulych ¢intt dopadaji na tvou hlavu a ty jsi splachnut povodni mdji.)
A teprve kdyz za¢ne proudit vitr pochopeni, tak tato bez-myslenkovost zaZene piivaly téchto destu.)
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dhuimra vitule akasim | taise hoila samirasi |
vahutarit madherit thodiyasi | nasa bolila || 24 11

Just as smoke fades away into the space, so too, this wind will fade away in this space.
Then this ‘speech’ in this ‘all” will be completely silenced.

Tak jako se kour rozptyli ve vzduchu a zanikne, tak se i tento vitr rozptyli v prostoru.
Potom tato ,,fe¢” uvnitt tohoto ,vSe“ zcela utichne.

T fqeadi= STuT| GeH ¥d 3Tul By

SR |G At w6

vayo vitulatamca jana | stiksma bhiiterir ani triguna |
isvara saridi adhisthana | nirvikalpiri |1 25 1|

Know that when this wind evaporates then, these elements and the gunas are that
brahman. Then ishwara/purush, the Lord of the world, will give up His original place
as the Witness within that nirvikalpa.

Pochop, ze kdyz tento vitr takto vyvane, tak se elementy a guny stanou Brahman.
Tehdy ISvara/purusa opusti Své puvodni misto Svédka uvniti nirvikalpy.

e ST Tl | A0 STt feiTes |

S AN IS | FEIRAT N 8

tether1 janiva rahili | ani jagajjott nimali |
Suddha saramsa urali | svariipasthiti |1 26 ||

‘There’ knowing (knowledge) stops and this ‘light of the world’ (‘I am’/existence) is
destroyed and that pure essence remains in Its own steady swarup.

»Tam® konci védéni/poznavani a toto ,svétlo svéta® (,,ja jsem*/existence) je znic¢eno
a tato ¢ira esence spocine ve Své vlastni nehybné svarupé.

FAget Tl AR | & St 91|

el Tl B0 | FE TS N el

jitukin kahtrit namabhidhanen | taye prakrticeni guneri |

prakrti nastan bolaneri | kaiserin bolaverin || 27 11

Whenever there is this ‘thing’ then, this ‘T am’ is there and this is the pure sattwa guna
of prakruti. But if this prakruti is not real then why should this ‘I am’ be spoken?

Kdykoli je tu tato ,véc“, je tu ,,ja jsem* a je to ¢ira sattva guna prakruti. Ale jestlize tato
prakruti neni nic skutecného, tak pro¢ by se mélo o tomto ,ja jsem* viibec mluvit?

el STl {9 Fiet | T fdsiesy difess |

Qi 54 At | gt oMt Il k¢

prakrti astarit viveka kije | tyasa vivekapralaye bolije |
parnicahi pralaya vojerir | tuja niropilerin 11 28 11

This destruction of prakruti is real vivek and therefore this should be called the dissolu-
tion by vivek. These are the five dissolutions discoursed to ‘you’. (The fourth dissolution
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is the establishment of this prakruti or ‘I am’ or knowledge and the fifth dissolution is
the dissolution of this knowledge)

Zmiceni prakruti je skutecnou wvivékou a tomu se Tika rozpusténi pomoci vivéky. Tim
jsem ,ti“ vylozil viech pét druhfi rozpusténi. (Ctvrté rozpusténi je stabilizace v této
prakruti ¢ili v ,ja jsem® neboli v poznani a patym rozpusténim je rozpusténi tohoto
poznani.)

3t S T

QTSI AETUIATH THIE QT 41l 2oy

iti Sridasabodhe gurusisyasarvade
paniicapralayaniriipananama samasa paricava 11 5 11 10.5

Timto konci 5.kapitola 10.dasaky knihy Ddsbodh s ndzvem , Predndska o péti druzich
rozpusteni”.

Preklad z anglictiny — Martin Vinkler 2016
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10.6. Promluva o klamu

o
HHYE G4l . YHEEI
samasa sahava : bhramaniriipana
Discourse on Delusion

|| Sri Ram ||

1. Feate feerfet H=am) ar=n forften d=ml
QEATHAT [« 0T TR ST dEril 2
utpatti sthiti sarivhara | yaca niropila vevhara |
paramatma nirguna nirakara | jaisa taisa |1 1 |1

There had been the creation, maintenance and destruction of this world and then the
reply of this ‘speech’ was listened to (the gunas were put aside and there was the world
of the ‘all’). But that paramatma is nirgun and formless. It is, as It always is.

Je tu stvoreni, zachovani a znic¢eni tohoto svéta a potom byla vyslechnuta odpovéd
na tuto ,fec“. (Guny byly dany stranou a byl tu svét vseho*). Avsak Paramatman je
nirguna a je bezforemné. Ono je takové, jaké To vzdy je.

2. &l Tl SO SIS | T E A |
T 7 T o | S TR R
hoterir vartateri ani jater | yaca samariidha nahiri tetheri |
adya madya avasana teri | sariicaleriici ahe 11 2 |1

To become, to exist and then to go; like this is this connection of the ‘speech’ and the-
refore this cannot be that paramatma. That Reality is completely filling the beginning,
the middle and the end. (This ‘speech’ is also not true. In the morning when you awake
7 this ‘speech’ appears and afterwards ‘many’ thoughts come. And when you sleep this
‘speech’ or knowledge goes off. Therefore this ‘speech’ of the ‘all’ cannot be that eternal
paramatma)

Vzniknout, existovat a potom odejit; jako takové je toto spojeni ,feci“, a proto to ne-
muze byt (vééné) Paramdtman. Tato Skutecnost/ Paramdtman zcela vypliiuje poéatek,

"siddharameshwar maharaj- The meaning of aum is “I1” When you are called, the initial inspiration that
appears is “Oh,” and that form is aum. This “I am” experience is there every moment. In the body of all
creatures this proclamation “I am” is going on day and night. In every jiva the “song of being-ness” goes
on, always. First there was a jiva, then that became shiva, and after, when the feeling of being a jiva and of
being shiva goes away, the original state remains. But the experience of not being is never there, at any time.
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priibéh a konec. (Tato ,fec“ neni také pravdivd. Rano, kdyZ se probudite 8, se objevi
tato ,rec* a poté prijde na fadu ,mnoho“ myslenek. A kdyz usnete, tato ,fe¢“ neboli
poznéni prestane fungovat. Proto tato ,fec¢* universalniho védomi/ vse* nemuze byt
vééné Paramdtman).

3. UEE A | A & w W)
T g ST || Fad il R
parabrahma asataci ase | madhyeriici ha bhrama bhase |
bhase parariitu avaghd nase | kalamtari || 3 |1

That parabrahman is always there and in the middle only that thoughtless Self appears
as this delusion. This time of the ‘all’ is delusion but nevertheless, the appearance of
this destroys the gross world.

Paramdtman je zde neustale a uprostred se pouze zjevuje bezmyslenkovité Ja jako
tento klam. Tento prubéh ,vseho* je klamem /iluzi, nicméné zjeveni tohoto klamu roz-
pousti/likviduje hrubohmotny svét.

4. ICfaRydrdERa| Ty e & S|
9 Gadl Fedid | THaE N 2
utpattisthitisamioharata | madhyemhi akhariida hota jata |
pudheri sevatirii kalpariita | sakalamsa ahe 11 4 |

During the creation, the maintenance and the destruction of this gross world and in
between when there is the coming and going of this ‘all’ still that unbroken parabrahman
is there. And finally when there also comes the end to this imagined ‘all’; He is there.

Béhem stvoreni, zachovani a zni¢eni hrubohmotného svéta a mezitim, kdy tu je priché-
zeni a odchézeni tohoto universélniho védomi/ vse“, je stale pfitomno toto nepretrzité
Parabrahman. A nakonec, kdyz nastane rovnéz konec této vymyslené  mdji/, vse“, On
je tam.

5. AT ST [ S| Tl ST SuTee |
HRER =R T | =it 4
yamadherit jyasa viveka ahe | to adhimca janatahe |
sarasara vicaretit pahe | mhanauniyan |1 5 11

When there is vivek then, there is that purush within this ‘speech’. And when at the
*beginning, there is this ‘speech’ then, that atma is knowing (ie. then that Witness has
become the witnessed). Therefore through thoughtlessness, understand Him. *(Gospel
of John 1.1 - In the beginning was the Word....)

Kdyz tu je vivéka/rozlisovani, pak tu je Purusa uvniti této ,Fec¢i“. A kdyz je na po-
¢atku™* tato ,fec“, potom Atman je poznavajici (tj. potom tento svédek se sam stal tim,
co je pozorovano). Proto prostfednictvim bez-myslenkovosti pochop Jeho. * (Janovo

8 Siddharamésvar Maharddz: Viznam slabiky Om/ aum je ,ja“. Kdyz na vas nékdo vola, pocatecni vnuk-
nuti, které se objevi, je ,,Oh“, a to je forma slabiky aum. Tato zkuSenost ,,ja jsem® je tu kazdy okamzik. V téle
v8ech bytosti probfhd toto ,j& jsem“ den co noc. V kazdém jedinci/dZivovi pokraduje vzdy ,zpév vlastniho
pocitu byti“. Nejprve tu byl dZwa, potom se z dZivy stal Siva a poté, kdy pocit dZivovstvi a Sivovstvi odejde,
zustava tu puvodni stav. AvSak zkuSenost tu nikdy neni, ani na okamzik.
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evangelium 1.1. — na pocatku bylo Slovo ...)

. Tgd AHE MBS | Aid AT & 1S |
giemd IAeie | TE G &I
bahuta bhramista milale | tyariita umajalyacerir kaya cale |

srstimadherii umajale | aiseri1 thode |1 6 |1

Even if this delusion of the ‘all’ is met still, how can that be the thoughtless under-
standing that is paramatma? Very few are there in this world who have gained such
understanding.

I kdyz je tento klam mdji/,vse“ vniméan jako nehybny, jak by to mohlo byt bez-
myslenkové pochopeni, které je Paramatman? Jen velmi mélo existuje ve svété téch,
kdo ziskali takové pochopeni.

. T AT FE0| FiE| Fe (Tl

TR [I590| FETges |l ol

tya umajalyarice laksana | karithiri karim niripana |
bramhahiina vilaksana | mahapurusa 11 7 |1

When that paramatma steps a little out of His place then, there is this discourse of the
‘thing’. But in truth, that great purush is separate from this delusion (this ‘all thing’
is the beginning of time and delusion; and then that purush is the Knower/Witness
hidden within and illuminating this known/‘thing’)

Kdyz Paramdtman vystoupi nepatrné ze Svého mista, potom tu je tato promluva
Lveci“/ ja jsem. Avsak ve skutecnosti je velky Purusa oddélen od tohoto klamu (tato
Luniversalni véc“/, vSe* je pocatek ¢asu a klamu; a potom je Purusa Znalcem/Svédkem
ukrytym uvniti a osvétlujicim tuto ,véc“/poznané).

. Y & THS STl | Gl s qar |

W T ST | RIS | <l

bhrama ha nasela jayasi | manin volakhave tayasi |
aike atar bhramasiri | niropijela |1 8 |1

When there is this delusion of mula maya then, there cannot be thoughtlessness. Still
when this ‘I am’ is in the mind then, that Reality can be recognised. Therefore listen
now and this delusion of ‘I am’ can become that non-dual discourse.

Kdyz tu je tento klam mula mdji, potom tam nemize byt bez-myslenkovost. Presto
kdyz je toto ,ja jsem® v mysli, potom muize byt tato Skutecnost rozpoznana. Proto
nyni pozorné poslouchejte a tento klam ,ja jsem® se muze proménit v tuto nedualni
promluvu.

. T R T | QT AT fahs |

b A | d FHET 1l % 1

yeka parabrahma samcalerin | kadapi nahir vikarale |
tyavegalerit bhasaler | terit bhramariipa |1 9 |1

There is only the One parabrahman amassed everywhere and that is never modified.
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10.

11.

Yoo

When there is the appearance of something separate from that Reality then, that is
a delusionary form.

Je tu pouze Jedno Parabrahman, vsude nahromadéné a Ono neni nikdy pozménéno/mo-
difikovano. Je-li tu zdani néceho oddéleného od této Skutecnosti, potom to néco je
klamna forma.

STATET SfosAT Fedid | BRIUT ST d=hid |

& TR THET | WHET |l 2o

jayast bolila kalparita | triguna ani pariicabhiita |
herir avagheriici samasta | bhramartipa 11 10 ||

That ‘speech’ of mula maya is a concept and in this concept there are the three gunas
and the five elements. And afterwards when these elements expand, that thoughtless
Self and this delusionary ‘all” appear as this world full of ‘many’ things.

Tato ,fe¢“ mula mdji je koncept a v tomto konceptu jsou t¥i guny a pét elementt.
A poté, kdy tyto elementy expanduji, se toto bez-myslenkové Ja a klamné ,vse“ projevi
jako cely svét plny , mnoha“ véci.

I &1 5| IR S|

0T & s st e

mi tiiri ha bhrama | upasanahi bhrama |
iSvarabhava hahi bhrama | niscayerinstri |1 11 ||

When there is ‘I” and ‘you’, then that thoughtless Self is appearing as this delusion.
When there is worship then, that thoughtless Self is also delusion and when there is the
understanding of ishwara, then that thoughtless Self is truly this delusion (ie. witnessing
is also delusion).

Kdyz tu je ,,ja* a ,,ty“, potom se toto bez-myslenkové Ja objevi jako klam. Kdyz tu je
(dudlni) uctivani, potom je toto bez-myslenkové Ja také klam a kdyz tu je pochopeni

-

I$vary, potom je bez-myslenkové J& vskutku timto klamem (tj. pozorovani je také
klam).

B

SHUTE HHUT & | SHUTITER S : |

U ATa | STHASRE ST 2

Il sloka Il

bhramenaharii bhramena tvari | bhramenopasaka janah |
bhramenesvara bhavatvarin | bhramamiilamidar jagat 111 ||

|| shloka ||
‘I, you and the seekers — all are illusion. The God (ishwara) is imagined and also an
illusion. This world is truly illusory.

|| sloka ||
,Ja“, ty a hledajici — to vSe je klam. Buh/ISvara je vymysleny a je také klam. Tento
svét je vskutku iluzorni.
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13.
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15.

qRNTT GE 9Ted | T HHH & aFed |

A A e | 9= R

yakaranemn systi bhasata | pararitu bhramaci ha samasta |
yamadhyeri je vicaravariita | teci dhanya |1 12 11

On account of this ‘speech’ or delusion, there is the appearance of the gross world. But
on account of this ‘speech’ also, this delusion becomes that thoughtless Self. For when
this thought of mula maya becomes thoughtless then, it is that most blessed Reality.

Kvili této ,fec¢i* neboli klamu tu je zdani hrubohmotného svéta. Ale v dusledku této
,rec¢i” se tento klam stava timto bez-myslenkovym Ja. Nebot kdyz se tato myslenka
mula mdji stane ne-myslenim, pak je tou nejposvatnéjsi Skutecnosti.

ATt HATET {6 | T Tistes |

TeidgN faas | Siaami il 23

atam bhramaca vicaru | atyarintaci pramjala kariri |
drstariitadvare vivariri | srotayasi |1 13 |1

Now, that thoughtless Self has become this delusion of ‘I am’ and therefore that thou-
ghtless understanding needs to be clearly imbibed. By means of these similes, the
listener can become that thoughtless Self.

Nyni se toto bez-myslenkové J& stalo timto klamem ,ja jsem®“, a proto toto bez-
myslenkové pochopeni je tfeba jasné vstrebat. Pomoci nasledujicich priklad se po-
slucha¢ muze stat timto bez-myslenkovym ja.

T FAT g <6l | [T ST9ume |

Hi A5l HIE S| a1 < S0 22|l

bhramana karitar duriri desim | disabhili apanast |

karir volakht mode jrvalagarst | ya nariva bhrama || 14 |1

When you forget your own state and go to a state very far away or when you do not
recognize that which is most dear to you then, there is this ‘I am’ and that is delusion.

Kdyz zapomenete na sviij vlastni prirozeny ,stav® a vzdélite se od ného hodné daleko
nékam jinam, nebo-li pokud nerozpoznate to, co je vam tim nejdrazsim, pak tu je toto
»j& jsem® a to je klam.

i I FeA TS | AU Ik Wl ST |

T 9t i US| d a SH N 4l

karir unmatta dravya sevileri1 | tenerit aneka bhasom lagaler |
nana vetham karit jhadapileri1 | bhuterir to bhrama |1 15 11

When one is intoxicated by the experience of ‘many’ wealths and that Reality appears
as these numerous different forms; or if there are the ‘many’ pains or you are possessed
by the elements, then there is this delusion of ‘I am’.

Je-li nékdo opojen prozitkem ,mnoha“ véci/bohatstvi a Skutecnost se jevi jako tyto
¢etné rozlicné formy, nebo kdyz tu jsou ,mnohé® zarmutky ¢i jste ovladnuti elementy,
potom tu je tento klam pocitu ,,ja jsem*.
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FREAR] ATl A | Hi d Al TeivH |

I Hag fadl| v afa s 25|

dasavatariri vatati nart | kam te mamdali bajigart |
ugaca sariideha arintariri | ya naritva bhrama 11 16 ||

If in this incarnation of the ten senses, one imagines oneself to be a woman; or if that
Reality gets established as these empty pretenses; or if that still and silent Self within
this inner space accepts body consciousness then, there is this delusion of ‘I am’.

Jestlize v této inkarnaci deseti smysli si sebe predstavujete jako Zenu; nebo kdyz se tato
Skutecnost ustanovi jako prazdné pretvarky; nebo kdyz toto klidné a tiché Ja v ramci
vnitiniho prostoru prijme télesné védomi, potom tu je klam pocitu ,,ja jsem*.

S st i et & AnT Sal An gwe

QT A1) 91 i JA 0 2ol

thevila thava to visarala | kanm margir jatam marga cukala |
pattanamadhern bharibavala | ya nanmva bhrama || 17 11

If that paramatma forgets to preserve this space (zero) or He takes a wrong path on
the road to liberation; or if in this city of the body He forgets Himself then, there is
this delusion of ‘I am’.

Pokud Paramdtman opomene chranit tento prostor (prazdnotu/nulu) nebo se vydé po
chybné stezce za osvobozenim; nebo kdyz v tomto mésté téla On zapomene na Sebe
sama, potom tu je klam pocitu ,,ja jsem".

g ST TGl IS Wit &/ gian
TS AT feredai| a1 i s N 2<l

vastu apandpasim asatari | geli mhanoni hoye ducita |
apalerin apana visaratari | ya naritva bhrama 11 18 11

When that Self that is with you is lost and there is inattentiveness (see 8.6); or when
you forget yourself, then there is this delusion of ‘I am’.

Kdyz toto Ja, které je s vami, je ztraceno, a je tu nepozornost (viz 8.6.); nebo kdyz
zapomenete na sebe, potom tu je klam pocitu ,,ja jsem*

FiE! Tl e S| i ke o e
g e AT A1 A" S0 2R

karithi padartha visarona gela | kari jer sikala terr visarala |
svapnaduhkherit ghabira jala | ya namoa bhrama |1 19 11

When this ‘thing’ that was the object perceived is forgotten or when this mula maya is
learnt and that Reality is forgotten; or when one becomes fearful due to the sufferings
of this dream (this dream of the world); then there is this delusion of ‘I am’ (the original
dream).

Kdyz je tato ,véc”, jez byla vnimanym objektem, zapomenuta nebo kdyz tato mula
maja/,,vse* je vyslechnuta a Skutecnost je opomenuta; nebo kdyz se stanete bojacni
kvuli dtrapam tohoto snu (tohoto snu svéta); potom tu je klam pocitu ,,ja jsem* (pr-

60



10.6. Promluva o klamu

20.

21.

22.

23.

votni sen).

gferee Srer TR fore arde ¥ |4
a9 GaTe S| 91 |id W0 Re |l
duscinherit athava apasakuna | mithya vartenerit bhariige mana |

vacake padartha dekhona | ya narivva bhrama 11 20 |1

When bad omens of things to come or rumours of the false, break the continuity of the
mind; or when the ‘object’ is perceived and fear arises; then there is this delusion of ‘I
am’. (maharaj — where space is there, fear must be there..you are in a forest at night
and you say, ‘Oh! Something is there’, but nothing is there.)

Pokud narusi kontinuitu mysli néjaka zla znameni/predzvésti véci budoucich ¢ prolhané
famy; nebo je-li vniméan objekt a v souvislosti s tim vyvstane strach; potom tu je klam
pocitu ,,ja jsem® (Randzit MaharddZ — kde je prostor, tam musi byt strach ... V noci
se prochdzite v temném lese a feknete - ,Oh! Néco tam je& Ve skutecnosti tam viak
nic neni.)

J& %18 ?{REIEI Hid are ‘El TS |

eI el gediees | 1 A S 2

vrksa kastha dekhilerin | manaritta vatem bhiita aleri |
karishiriica nastarin hadabadilerin | ya naritva bhrama 11 21 ||

When one sees this tree made of wood (siddharameshwar maharaj- the body is a wal-
king, talking tree) and or when the mind feels that the elements are true; or when this
‘thing’ is not and the mind gets entangled then, there is this delusion of ‘I am’.

estlize nékdo spatii strom ze dreva ( Siddharamésvar Maharadz: T¢lo je chodici, mluvicl
Jestl kd t11 st d Sidd} Maharadz: Tél hodici, ml
strom), anebo kdyz mysl citi, Ze elementy jsou skuteéné; nebo kdyz tato ,véc* neni
(pritomna) a mysl se nechd zmdst a zaplést, potom tam je klam pocitu ,,ja jsem*.

FT4 @ ISFId T | i G @I 29Ul gare |

ZR T Helldhe S0 31 i SH 1 RN

kaca dekhona udakamta pade | kani sabha dekhona darpanirii pavade |
dvara cukona bhaltikader janerin ya narva bhrama || 22 |1

When one worries and falls into these water (ie. starts to conceive of a world of separate
names and forms); or when due to desires, that place of the wise is perceived as this
reflected image; or when one forgets the way and wanders towards the irrelevant then,
there is this delusion of ‘I am’.

Jestlize se nékdo strachuje a upadne do téchto bazin (tj. zacne si predstavovat svét
oddélenych jmen a forem); nebo kdyz kvili touhdm je toto misto moudrych vniméno
jako odrazeny obraz; nebo kdyz sejdete z cesty a zatoulate se k bezvyznamnému, potom
tam je klam pocitu ,ja jsem®.

A% A I A1 I AT I L)

< @i 9 35| =0 A JH I 2

yeka astam yeka vate | yeka sarigatarii yeka nivate |
yeka disatam yeka uthe | ya naritva bhrama |1 23 |1
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24.

25.

26.
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When there is that One brahman and this jiva is felt; or when there is that One beyond
perception and this jiva appears; or when the One sees and that One wakes up then,
there is this delusion of ‘I am’ (When there is One, what can be seen? When there is
that One, how could It sleep?)

Kdyz tu je Samojediné Brahman a je pocitovan dziva; nebo kdyz tu je Samojediné
pred/za samotnym vniménim a zjevi se dZiva; nebo kdyz Samojediné vnimd, a Ono se
probudi, potom tu je klam pocitu ,,ja jsem*. (Kdyz tu je Samojediné, co dalstho muze
byt vidéno? Kdyz tu je Samojediné, jak by Ono mohlo spat?)

AT & S gid | d o gE et

HS ATIE AT I | 31 1 ST 1 %1

atam jeri1 jert deijeterit | terin terit pudherin pavijeten |
melerit manusa bhojana yeteri1 | ya naritva bhrama 1 24 ||

“Now this mula maya should be allowed to stay. Later that Reality will be acquired”
(to not want to give up this knowledge); or if a dead man comes for *dinner then, there
is this delusion of ‘T am’ *(It is a belief that the recently departed return to share
a dinner with their loved ones)

»,Nyni by mélo byt dovoleno této mula maje ztistat zde. Pozdéji bude osvojena Skutec-
nost* (nechtit se vzdat poznani); nebo jestlize ptijde na veceri* mrtvy ¢lovék, pak tu je
klam pocitu ,ja jsem® * (Existuje povéra, ze neddvno zesnuly/4 se vrati, aby se svou

milovanou osobou spolecné povecerel /a).

T ST gfees ST | il 3% qrae @)

T B AT | a1 i S [y

ye janmiricerin pudhile janmiri | karithirit yeka pavena mf |
pritiguittall manusyace namir | ya namoa bhrama |1 25 11

If one feels that this *‘I” will attain that One within the ‘thing’ in this birth or in the
next birth’; or when love entraps one in this title of a man, then there is this delusion
of ‘T am’ *(This ‘I’ can never attain that Reality; this ‘I’ has to be abandoned)

Jestlize citite, ze iluzorni *“ja* dosdhne Jednoty uvniti ,véci“ v tomto nebo piistim
zrozeni; nebo kdyz vas jakozto muze/Zenu chyti do pasti laska, pak tu je klam pocitu
»jé jsem*. * (Toto ,,j4“ nemuze nikdy dosdhnout Skutecnosti; ,,ja“ musi byt opusténo).
HS AT @1 3T | 0T higl AT

Tl SR G | A HE A RE

melerit manusya svapna alerit | tener karithirin magitalerin |

manin akhamda baisalerit | yananva bhrama |1 26 |1

When a *dead man comes in this dream and due to this, the ‘I am’ starts to beg; or
when that unbroken Reality takes delight idling in the mind then, there is this ‘I am’
of delusion. *(Another belief is that the recently departed will come to their loved ones
via dreams. But this jiva is the dead man walking and he has appeared within this
original dream of ‘I am’; then in this dream within the dream, this bliss of ‘I am’ begs
for happiness)
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27.

28.

29.
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Kdyz se objevi mrtvy ¢lovék ve snu* a kvuli tomu pocit ,ja jsem* zacne zebrat; nebo
kdyZ se tato nepretrzitd Skutecénost vyziva v zahalcivosti/tuposti mysli, potom tu je
klam pocitu ,,ja jsem*. *(Dalsi povérou je, ze neddvno zesnuly /4 navstivi svou milovanou
osobu ve snu. AvSak tato osoba/dZiva je chodici mrtvy clovék, ktery se objevil uvnitf
prvotniho snu pocitu ,ja jsem®; potom ve snu (druhotném) uvniti (prvotniho) snu
blazenost pocitu ,ja jsem* zadoni o Stésti).

7] figea Ui eS| MY TwETa 7 s |

T P qUESH| AT G FH U Re |l

avagherir mithya mhanona bole | ani samarthavari mana cale |

jAate vaibhaverit dapatale | ya narivva bhrama || 27 11

When everything in this world is made false and this ‘I am’ is heard; or when the mind
starts chattering on account of this power of ‘I am’; or when that Knower tries to touch
this splendour of the ‘all’, then there is this delusion of ‘I am’.

Je-li vSe v tomto svété falesné a (presto) je pocit ,,ja jsem* vyslySen; nebo kdyz mysl
zacne brebentit kvili této sile ,,ja jsem®; nebo kdyz se Znalec pokusi dotknout této
vznesenosti universalniho védomi/ vSe*, potom tu je klam pocitu ,ja jsem*.

FHSUT T 3| i a9t 76 ¥R

FIUTEH S fRe | 1 AT FH 0 el

karmathapanem jiiana vite | kaw jiatepanem balerit bhraste |
kontyeka sima phite | ya naritva bhrama |1 28 11

If one is overly attentive to the performance of ritual then, this knowledge gets spoiled
(ie. one loses ones self in worldly matters); or if due to knowingness delusion grows
stronger (ie. ego of knowledge); or if that One within this ‘all’ has been freed from its
limitations then, there is this delusion of ‘I am’ (that One is ever free and therefore He
is just dreaming that He is free)

Jestlize vénujete priliSnou pozornost provadéni ritudli, potom se poznéni zkazi (tj.
clovek zabloudi ve svétskych zalezitostech); nebo jestlize kvuli znalostem zesili klam
(tj. ego poznani); nebo kdyz toto Samojediné uvnitt tohoto ,vse“ je (konecné) osvobo-
zené od svych omezeni, potom tu je klam pocitu ,ja jsem“(toto Samojediné je vzdy
osvobozené, a proto Ono je prosté snici, ze je svobodné).

b o l T o o |

ST HETRTHE | 1 =i | 1 ]

dehabhimana | karmabhimana jatyabhimana kulabhimana |
jAanabhimana moksabhimana | ya naroa bhrama |1 29 ||

When there is the ego of a body and the ego of an action; or when there is the ego
of caste and the ego of family; or when there is the ego of knowledge and the ego of
liberation; then there is this delusion of ‘I am’.

Kdyz tu je ego téla a ego ¢innosti; nebo kdyz tu je ego kasty a ego rodiny; nebo kdyz
tu je ego poznani a ego osvobozeni; potom tu je klam pocitu ,,ja jsem®.
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1 =T A A Fe5 | FS FM Al S|

I ARTH @elob | 1 AT ¥ 1l 2o

kaisa nyaya to na kale | kela anyane to nadale |

ugaca abhimanerir khavale | ya namoa bhrama |1 30 ||

If that paramatma does not understand what is justice then, that paramatma is trapped
by making injustice; or if that still and silent Self is aroused by the ego then, there is
this ‘I am’ of delusion. (Justice is to be the eternal Self; injustice is to take yourself to
be a body)

Pokud Paramdtman nechape, co je spravedlnost, potom je Ono polapeno konanim
bezpravi; nebo kdyz toto klidné a tiché Ja je vyburcovano egem, potom tu je klam ,ja
jsem*. (Spravedlnosti je minéno byt véénym J&; nespravedlnosti je minéno pokladat se
za télo).

AN HiEl ST YEis o gl

IS AEE AT AT AT FA N 220

magila karithi athavena | pudhila vicara sucend |
akhamda ariidha anumana | ya nanova bhrama || 31 |1

When this ‘thing’ that is previous to everything is not remembered or that thoughtless
Self that comes after everything is not understood; or when that unbroken parabrahman
is enwrapped in conjecture then, there is this delusion of ‘I am’.

Neni-li tato ,véc“, kterda vSemu predchazi, pripomindna, nebo neni-li toto bez-
myslenkové Ja, které nastdava po vSem, pochopeno; nebo je-li toto nepretrzité Pa-
rabrahman zahaleno v domnénkéach, potom tu je klam pocitu ,,ja jsem®.

SR ST S0 | i =T 9 |
ST ST |IT0T 1 30 i S ER)

pracitivina ausadha ghene | pracita nasta pathya karane |
pracitivina jfiana sariiganer | ya narioa bhrama |1 32 11

To accept the remedies that do not bring this ‘experience’ (ie. to do ‘many’ sadhanas);
or to run after the experience of anything that is not this ‘experience’; or to think
that you can become that Reality without being in this ‘experience’; then there is this
delusion of ‘I am’.

Prijmout napravy, které nepfinesou tuto ,zkusenost* (tj. provadét ,mnoho ruznych®
sadhan/praxi); nebo se hnat za prozitky ¢ehokoliv, co neni touto ,zkusenosti“; potom
tu je klam ,,ja jsem®

BT S| ST e JT

I FRK AR T FRT1 31 A S 1 3R

phalasrutivina prayoga | jiianeritvina nusta yoga |

ugaca sarirerit bhogije bhoga | ya naritva bhrama |1 33 |1

To apply oneself to something that does not have this ‘experience’ as its fruit; or to
merely do the yoga that lacks this knowledge; or when that ‘still and silent’ revels in
the pleasures of the bodies (the gross and ‘all” bodies) then, there is this delusion of ‘I
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34.

35.

36.
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Vénovat se nécemu, co nema tuto ,,zkusenost“ jako sviij plod; nebo prosté délat jogu,
ktera postrada toto poznani; nebo kdyz se toto ,klidné a tiché“ oddava télesnym po-
zitkim (hrubého téla a vsech tél), potom tu je klam pocitu ,,ja jsem*.

[N NN

et fosferdl STes! ST argd Sid ||

T TR TS| A1 A1 S0 R

brahma lihito adrsti ani vaciina jate sati |

aisa prakaricya gosti | ya naritva bhrama 11 34 |1

To think that lord brahma writes ones destiny upon the forehead or to believe that
goddess suti comes to the child and reads this writing; or when this ‘story’ of God is
all these superstitions, then there is this delusion of ‘I am’

Myslet si, ze pan Brahma pise vas osud na c¢elo ¢i vérit tomu, ze bohyné Suti ptijde
k ditéti a precte mu tento napsany osud; nebo kdyz ,,pribéh* Boha je souhrn vsech téch
povér; potom tu je klam pocitu ,,ja jsem*®

I Y [T TSl dEEs |

e el S5 | st HRUT 1l 24l

udariida bhrama visarala | ajiianajanim paisavald |
alpa sariketert bolila | kalavaya karaner |1 35 11

That vast paramatma has expanded into this delusion of the ‘I am’ and this delusion
has grown in the company of the ignorant people (with their ‘many’ concepts and
superstitions). Still in order to bring that nirgun understanding this little ‘I am’ has
to be made. (From this delusion of ‘I am’ there comes the ‘many’ delusions when one
looks outward /down. Yet from this ‘I am’ delusion, that Reality, ie. the end of delusion,
can be understood when one looks inward /up)

Toto nekonecné Paramdtman se rozsitilo do klamu ,,ja jsem® a tento klam vyrostl ve
spolecnosti nevédomych lidi (s jejich ,mnoha® koncepty a povérami). Presto abychom
dostali/vyvolali toto pochopeni nirguna, pak to nepatrné , ja jsem* musi byt vytvoreno
(Z tohoto klamu ,,ja jsem“ prichdzi ,mnoho“ klamu, jestlize se divate navenek/dolu.
Presto z klamu ,,ja jsem® lze v pripadé, ze nahlizite dovniti/nahoru pochopit Skutec-
nost, tj. konec klamu).

S foeg T | 4 T e ||

TP ]UT STETTaRTeS oTerd | ST Il 35 I

bhramariipa visva svabhavemn | tetherit kaye mhanona sariigaverit |
nirguna brahmavegalerin aghaverit | bhramariipa 11 36 ||

When there is this gross creation made from this delusion of ‘I am’ then, how can
‘there’ be brahman? For other than that nirgun brahman everything is of the nature of
delusion.

KdyzZ tu je toto hrubé stvoreni utvorené z klamu ,,ja jsem®, potom jak ,,tam® mtze byt
Brahman? Nebot kromé nirguna Brahman je vse ve své podstaté klamem.
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37. A ARl 99N O Sl AR

38.

39.

40.

Tl AT FACHR | 1 AT S 1 ol
jhatasa nahim sarisara | aiser bolat1 apara |
gata jiiatyace camatkara | ya nariva bhrama || 37 11

If it is said that the gnyani has no samsar because He is ‘speaking’ this ‘I am’; or if it is
believed that the gnyani still performs miracles even after He has departed then, there
is this delusion of ‘I am’. (That gnyani is paramatma and He is beyond this ‘speech’ of
‘I am’; He has escaped the clutches of maya)

Jestlize se tikd, ze dZridnin nema zadnou samsdru, protoze On  hovotfi“ timto (jazykem)
»ja jsem“; nebo pokud panuje vira, ze dznanin neustale provadi zazraky i po Svém
odchodu z téla, pak je to klam ,j& jsem® (Dznanin je Paramdtman a On je za za/pred

/00

touto ,Fec¢i“ pocitu ,,ja jsem®; On unikl ze sparu mdji).

N

T ST A | AT Tl g |

oSl el i TS| R AR 3¢

yethem asaritka uthilt | jiiatyact samadhi pijili |
tetherit karithin pracita ali | kirivod nahin 11 38 11

Here a doubt arose. “If one worships the samadhi of a gnyani then, can some wonderful
miracles not be experienced there?”

Zde vyvstala pochybnost. , Jestlize nékdo uctiva samddhi /hrobku dzridnina, mize tam
potom zakusit néjaké tzasné zazraky?*

AN PN N < . ha

dH STEAN G4 | e | SESRE Y

0 d T TS | I a3

taiseci avatari saipale | tyamcehi samarthya udarida cale |

tari te kaye gurirtale | vasana dhartini 11 39 ||

That vast paramatma (ie. the gnyani) has abandoned this ‘I am’. Still this power of that
paramatma continues to have effect ‘here’. But how can He be entangled and holding
this wasana (this desire to be)? (The gnyani does not take the touch of this power of
knowledge and existence. Still the whole gross creation of the ignorant jiva has the
support of this knowledge and it could not survive for a moment even without this
existence)

Toto nekonecné Paramdtman (tj. dzrnanin) opustilo pocit ,ja jsem®. Presto sila Para-
mdtmanu zde neprestava mit ,vliv*. AvsSak jak by On mohl byt zapleten a drzet se této
vdsdny (této touhy byt)? (Dzndnin se netkne této sily poznani a existence. Presto celé
hrubohmotné stvoreni nevédomého dZivy ma oporu v podobé tohoto poznani a toto
stvoreni by nemohlo ani na okamzik prezit bez této existence)

U SRR IRd | qH i R |

Id% & THTH ST HAT S 2o

aist asaritka udbhavali | samartherii pahije nirasili |
itukena he samapta jali | katha bhramact 11 40 ||

Such was the doubt that had arisen and this should be removed by the Master. Then
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by thoughtlessness, this ‘story’ of delusion can be brought to a close.

Takova byla pochybnost, kterd vyvstala a ta by méla byt odstranéna Mistrem /Guruem.
Potom lze diky bez-myslenkovosti tento ,,pribéh“ o klamu uzavrit.

_ir%'\ﬂ NN o s haY
YHEEYUAH GHE @111l & 1 20.8

iti sridasabodhe gurusisyasamuvide
bhramaniriipananama samasa sahava |1 6 11 10.6

Timto konci 6.kapitola 10.ddsaky knihy Ddsbodh s ndazvem ,, Promluva o klamu*“

Preklad z anglictiny — Ales Addmek 2016
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10.7 Promluva o bezzadostivé
oddanosti (saguna bhadzZan)

GHE Giddl : QIJUHS
samasa satava : sagunabhajana
Discourse on sagun bhajan (desireless devotion)

|| Sri Rdm ||

1. STEANICE F1 Ha | TRERER T
T ETHA T | FTE TR 2 1
avataradika jiiani samta | sarasaravicarerit mukta |
tyariice samarthya calata | konya prakarerin 11 1 |1

“Due to that thoughtless essence, this ‘I am’ etc. is set free from its confines and there
is the gnyani and Saint. But does their power continue to work?”

, Diky bezmyslenkovité esenci je toto ,ja jsem® uvolnéno ze svych omezeni a je zde
Dznanin a Svétéc. Pokracuje vSak déle jejich sila?®

2. & i SRR TETdl 9% Al |
| &l 1| WU et il R
heri1 Srotayariici asavitka | pahatam prasna kela nika |
savadha hotina aika | mhane vakta 11 2 11

That thoughtless swarup had become this doubt of the listener. But if one understands
that thoughtless swarup then, this question will not be asked. Therefore be alert and
listen, says the speaker (leave off every concept and then no questions will arise).

Tato bezmyslenkovita svaripa se stala pochybnosti posluchace. Jestlize ale pochopite
bezmyslenkovitou svaripu, pak nebude tato otazka kladena. Proto budte pozorni a na-
slouchejte, fik4 feénik (zahodte kazdy koncept a pak zadné otézky nevyvstanou).

3. S 6 219w 3o | AR i |iHeA o5
g d AR S| T S R
jAiani mukta hoiina gele | magem tyariice samarthya cale |

pararitu te nahim ale | vasana dhariing 11 3 ||

The gnyani has achieved liberation and gone and afterwards this power of that para-
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matma (ie. gnyani) continues to work. But He is that Reality and cannot come back
again by holding this desire/vasana to be (the whole world functions and is caught is
this knowledge of maya. On account of this vasana, ie. the desire to be, every creature
takes birth again and again. Only the gnyani has freed Himself from this vasana and
is liberated). (maharaj — how can I come back, I don’t exist)

Dzrianin dosel osvobozeni a odesel (odesla myslenka jsem DZrdnin) a nasledné tato
sila Paramdtman (Dzndnin) pokrac¢uje v ¢innosti. On je vSak Skutecnosti a nemuze se
znovu vracet a drzet se této touhy/vdsany ,byt* (cely svét funguje a je chycen v tomto
poznani maji. Kvili této vdsané, tj. touze byt, se kazda bytost rodi znovu a znovu.
Jediné Dznidnin se z této touhy uvolnil a je osvobozen.) (Maharadz — Jak se mohu
vracet? J& neexistuji.)

4. ST Bl THEHR| S ATfelell G|
g I R qiiget a2
lokariisa hoto camatkara | loka maniti siacara |
pararittu yaca vicara | pahila pahije |1 4 |1

Miracles appear to people and they believe that they are true. Therefore thoughtlessness
should be understood (and then no so-called miracles will appear).

Lidem se zjevuji zazraky a oni je povazuji za skutecné. Proto by méla byt pochopena
bez-myslenkovitost (pak se nebudou objevovat zadné takzvané zazraky).

5. Sl SR =0Tl el | ST SRR Ele|
QT T e | TR SR
jita astarit nenom kiti | janamadherit camatkara hot7 |
aisiyaci sadya praciti | rokadt pahavi 11 5 11

If while living one gives up these ‘many’ names and forms and this ‘I am’ that supports
this world appears, then this should be called a real miracle. And afterwards one should
directly understand that thoughtless Self that is within this ever-present ‘experience’
(ie. miracle).

Jestlize se za zivota vzdate ,mnohosti* jmen a forem a tohoto ,ja jsem*, které je pod-
porou pro zjeveni se tohoto svéta, pak to by mélo byt nazyvano skuteénym zazrakem.
Néasledné byste méli pfimo pochopit bezmyslenkovité ,,Ja“, které je uvnitt této vécné
pritomné | zkuSenosti* (tj. zazraku).

6. T T AT AR ST | BT T R
T AR ST | AT HTd a1l & |
to tar1 apana nahim gela | lokim pratyaksa dekhila |
aisa camatkara jala | yasa kaye mhanaverir |1 6 ||

That paramatma is always there even if ‘you’ have not left, but in this world the people
cannot see Him for they are staring through their senses (they cannot see this miracle
nor can they see that gnyani; they can only see his body made of dust). Therefore when
this miracle of ‘I am’ appears, one should *say nothing to this ‘speech’? (maharaj- keep
mum!) *(The chattering mind will become quiet and this ‘speech’ will be heard when
one understands that, these ‘many’ things have been created by my chattering mind
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Paramatman je vzdy zde, i kdyz jste ,vy* (myslenka ,ja jsem®) neodesli, avsak v tomto
sveté Ho lidé vidét nemohou, jelikoz naziraji skrze své smysly (nedokazou spatrit tento
zazrak a ani DzZndnina; dokazou vidét pouze jeho télo vytvorené z prachu). Proto kdyz
se objevi tento zazrak ,,ja jsem®, neméli byste Fici na tuto ,rec“ nic? (Maharadz — drzte
pusu!) (Upovidana mysl se utisi, a jakmile pochopite, ze ,mnohost* véci byla vytvorena
vyhradné vasi brebentici mysli, tato ,fe¢” bude slysena.)

7. Tt AR W | Wit 3 Jene
AT Tl Y| R @l
tar1 to lokariica bhavartha | bhavikari deva yethartha |
anetra kalpana vertha | kutarkaci 11 7 11

And when this *faith in this ‘speech’ becomes thoughtless then, the faithful truly
become God. All else is really empty imagination and foolish fancy (maharaj- they see
gods and many things in their meditation, but they have a passionate mind). *(maharaj-
what faith is required when you are He)

A jen co se ,vira v ,fec* stane bezmyslenkovitou, pak se uprimny hledajici skutec¢né
stane Bohem. Vse ostatni je vskutku prazdnou imaginaci a hloupou predstavou. (Ma-
hardadz — ve své meditaci adepti spatiuji bohy a mnoho véci, avsak maji vasnivou mysl)
(Maharddz — jaka vira je zapotiebi, kdyz jste On)

8. ITMAE d Tl gRach | aHT Y |
U U] TS | a & i [Gh Il ¢
avade tem svapnim dekhileri1 | tarikaya tethiina alerm |
mhandala tenerir athaviler | tari dravya kam dise |1 8 |1

Though one may wish to percieve that Reality in this ‘all’ dream still, how can that
Reality ever leave ‘there’? (If you try to see that Reality then, you will see something
else ie. the ‘all’ of this original dream; then you see your reflection. Therefore every
desire should be abandoned, even this dream and the desire to be that Reality) And if
due to this dream, one was to say that that Reality was being remembered still, this is
only objective knowledge that is being seen (then we create another dream within this
original dream and we may say we seen a wonderful miracle at the gnyani’s samadhi.
But that Reality cannot be remembered nor can it be imagined by the mind. It was
just our desire to see Him that brought about this apparation)? °

Trebaze si nékdo muze prat vnimat Skutecnost v tomto snu ,vsSe®, presto vsak, jak
miuze tato Skutecnost kdy opustit toto ,tam*? (Kdyz se snazite spatrit Skutecnost, tak
uvidite néco jiného, tj. pivodni sen tohoto ,vse“; spatiite sviij odraz. Proto by méla
byt opusténa kazda touha, i tento sen a touha byt touto Skutecnosti.) A pokud kvuli
tomuto snu tvrdite, ze Skutecnost je porad pamatovana, jednad se pouze o objektivni
poznéni, které je chapdno (pak vytvarime jiny sen uvnitt puvodniho snu a muzeme

9 siddharameshwar maharaj- To acquire supernatural powers and to perform extra-ordinary miracles can
only come about when one has become separate from the swarup at the source. It is just like creating another
dream in the completely destructible strange dream that is the world. Therefore, aspirants of paramartha
should not fall into the confusion of supernatural powers.
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tvrdit, ze pri hrobce/samddhi Dzndnina vidime Gzasné zazraky. Skutecnost vsak nelze
byt pamatovdna a ani si Ji nelze predstavit prostfednictvim mysli. Byla to jen nase
touha spattit Ho, ktera pfinesla toto zjeveni/zézraky).1°

0. T SIS e | T A TG A
T o T TS| SHET & A <
evatit apali kalpana | svapnim yeti padartha nana |
pari te padartha calating | athava athai nahiri 11 9 |1

Thus it is your imagination that ‘many’ things have appeared within this original dream
of ‘I am’ But that Reality is not this moving ‘object’ nor is it a thing remembered.

Je to tedy vase predstava, ze se v puvodnim snu ,ja jsem“ objevila tato ,mnohost*
véci. Ale Skutec¢nost neni timto hybnym objektem a ani véci, jiz si lze pamatovat.

10. I JES ATIHT| FATE T H Fe |
AT ) Tl R TR 2o
yetheri1 tutali asarika | jAiatyasa janma kalpiin naka |
umajend tari viveka | barerir paha 11 10 ||

This doubt has been cleared up; one should not imagine rebirth for the gnyani. If you
have not understood this nirgun then, vivek is required and thoughtlessness should be
understood.

Pochybnost byla objasnéna; neméli byste si predstavovat znovuzrozeni DzZndnina. Po-
kud jste nepochopili tuto nirgunu, tak se zada rozlisovani/vivéka a méla by byt pocho-
pena bezmyslenkovitost.

11. S G Bl 105 | i |IHeA I s |
Fi S YUIHNT Mo | Tl 22 1)
jiiani mukta hotina gele | tyariicerin samarthya ugeci cale |
kari1 je punyamargeri calilerin | mhanoniyari |1 11 |1

That gnyani is liberated and gone and the power of that gnyani silently, effortlessly
continues (as it always has).

Dznanin dosel osvobozeni a odesel a Jeho sila v tichosti, bezusilovné pokracuje (tak
jako vzdy pokracovala).

12. TTRRUT GUIHRT A1STE | Wi 2dT aredd |
=T TR A S | FEERT 1R
yakaraner punyamargen calaverr | bhajana devacer vadhavaveri |
nyaye samdiina na javer | anyayamargerir |1 12 11

By means of this ‘I am’, you should walk on this path of great virtue and make this
sagun bhajan of God expand. You should never let this conviction slip and go on the

OKomentat Sri Siddharaméshwara Maharadze: K dosazeni nadpfirozenych sil a predvadéni neobycejnych
zazraku muze dojit jediné tehdy, kdyz se oddélite od svarupy ve zdroji. Je to jako vytvoreni dalstho snu
v naprosto znic¢itelném divném snu, jimz je svét. Proto by adepti Paramarthy neméli upadat do zmatku
spjatym s nadprirozenymi silami.
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13.

14.

15.

16.
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roads of doubt.

Pomoci tohoto ,,ja jsem*“ byste meéli kracet po stezce slechetné statec¢nosti a sitit tuto
bezzédostivou oddanost Boha /saguna bhadZan. Nikdy byste neméli nechat toto pre-
svédceni upadnout a pokracovat po cestach pochybnosti.

ATYEERT FOE| A eies SR

AT | Areardt| EEEeS 1l 2Rl

nanapurascaranerii karavim | nand tirthatanerin phiravin |
nana samarthyerit vadhavaviri | vairagyabalerr |1 13 |1

The ‘many’ should make this mantra (‘I am He’) and the ‘many’ should make this
pilgrimage to ‘I am’; the ‘many’ should make this power grow, through powerful renun-
ciation/vairagya.

»Mnohost“ by méla provadét /opakovat mantru (Ja jsem On) a méla by vykondvat pout
do ,,ja jsem*; mnohost“ by méla nechat tuto silu nartstat prostrednictvim intenzivniho
zieknuti/vajragja.

fei2r 99 TERe | Ol FEERTR Gmed 9E|

FIUTAF Jhid die| TWHAFE U 22|

niscaye baise vastiikade | tar7 jianamargerithi samarthya cadhe |

koniyeka yekariita mode | aiserit na karaver 11 14 ||

*And when there is the conviction of that Self (I do not exist), then on this path of
knowledge your power will grow. You are that One within everyone and your ‘aloneness’
should never be broken. (maharaj- be out of the clutches of thoughts) *(siddharamesh-
war maharaj gave many lectures on this one verse)

*Jakmile je zde presvédéeni o ,J4“ (J4 neexistuji), pak bude na této cesté poznani vase
sila nartstat. Vy jste tim Jednim uvniti kazdého a vase ,,osamocenost® by neméla byt
nikdy pferusena. (Randzit Maharddz: drzte se ze sparu myslenek) *(Siddharamésvar
Maharddz vénoval tomuto jednomu versi mnoho promluv.)

I T6 I <9 | HIS o EEr WE|
WTETe] T AT | H HE N

yeka guru yeka deva | kotheri1 tari asava bhava |
bhavartha nastarii vava | sarva karithiri 11 15 ||

One’s faith should either be placed in guru or God (ie. purush). Otherwise without this
faith, there is this vain and empty ‘all thing’ (this ‘all’ vainly speaks ‘I am He”).

Vase vira by méla byt ukotvena bud v Guruovi nebo Bohu (tj. purusa). Bez této viry
tu jinak ztustane marnd a prazdna ,véc vseho“ (toto ,vse* marné tvrdi ,,Ja jsem On®)

Fer]utl ST ST | FE0Ti EUT T8 s |

o d Jd AV | EwS N 2&

nirgunin jiiana jalerin | mhanona saguna alaksa keleri |
tari tem jfiaterit nagavaleri | dohiritkade 11 16 |
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Then in that nirgun there has appeared this knowledge. Therefore this sagun knowledge
should be made that *imperceptible brahman (sagun should be dissolved in nirgun).
But if that Reality gets plundered then, there is this known in the possession of pu-
rush/prakruti (then again duality arises; the Knower /purush and the known/prakruti.

Takze, v nirguné se objevilo toto poznani. Saguna poznani by proto mélo byt uc¢inéno
nevnimatelnym Brahman (saguna by se méla rozplynout v nirguné). Ale pokud je
Skute¢nost vyplenéna, je tu ono ,,poznané“ ve vlastnictvi purusi/prakrti (pak vyvstava
opét dualita; Znalec/purusa a poznané/prakrti)

AES TR A W A T AT

WMol S| |G F ol

nahiri1 bhakti nahiri jiiana | madheriica paisavala abhimana |
mhanoniyari japadhyana | saridiriica naye |1 17 11

And if there is no devotion and no knowledge then, the pride of the body comes in
between that purush and His prakruti. Therefore this repetition of ‘I am’ should not be
left.

Neni-li zde zddna oddanost a zaddné poznani, pak vstoupi mezi purusu a Jeho prakrti
pycha na télo. Proto by nemélo byt od opakovani ,,ja jsem“ upusténo.

TSI TUTASTATE | ot ol STaT O STt |

WUTer SO | | w0 2¢l

samdila sagunabhajanasi | tari to jiiata pari apest |
mhanoniyari sagunabhajanasi | samdirica naye 11 18 ||

When that Knower lets slip this sagun bhajan of God then, he will be a failure (one
may understand sagun devotion but if faith in lacking then, one will tumble down into
body consciousness once more; maharaj- faith in Yourself is the best). Therefore this
sagun bhajan should never be given up. (sagun bhajan ie. effortless knowing, will leave
of its own accord when the nirgun understanding comes; but if it is not maintained and
increased then, one will suddenly be swept away in maya’s flood)

Kdyz Znalec vypusti bezzadostivou oddanost (saguna bhadzan), pak selze (¢lovek muze
pochopit oddanost saguna, avsak jestlize chybi vira, pak se opét propadne do télesného
védomi; Maharddz — vira v ,Ja“ (Sebe sama) je nejlepsi). Proto by neméla byt bezza-
dostiva oddanost/saguna bhadzan nikdy zanechana (jakmile ptijde pochopeni nirguna,
bezzadostiva oddanost, tj. bezusilovné poznéani, by mélo byt ponechano sobé samému;

jestlize neni pochopeni nirguna udrzovano a zvétsovano, pak budete nahle smeteni za-

plavou mdji.)

et T I S| AT A gosum|

T TR w0 2R

nihkama buddhiciya bhajana | trailoki nahin tulana |
samartheritvina ghadenda | nihkama bhajana 11 19 ||

There is no equal in the three worlds to this sagun bhajan done with a desireless buddhi.
But without the Master that desireless bhajan will not be fully accomplished.
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Ve trech svétech se této oddanosti/saguna bhadzZan provadéné bezzadostivym intelek-
tem/budhi nic nevyrovna. Bez Mistra vsak nebude tato bezzddostivd oddanost plné
zavrsena.

FIHAA e TS| [:5 ol 3T S |

FAHTET HIUTTRS | HEGIA I Re |l

kamanenerir phala ghade | nihkama bhajanerin bhagavarita jode |
phalabhagavarita konikade | mahadantara |1 20 ||

When bhajans are performed with desire then, that fruit may be acquired but when
there is desireless bhajan then, there will be union with God. Still understand that
between these fruits and God there is this great intervening space of the ‘all’

Jestlize jsou bhadZany provadény s touhou, pak tohoto ovoce/plodi muze byt dosazeno,
avsak jakmile je zde bezzadostiva oddanost, pak tu bude jednota s Bohem. Presto
pochopte, Ze mezi timto ovocem/plody a Bohem je obrovsky lezici prostor tohoto ,vSe*.

AT o GATIRT | SATUT R St ¥ Tearedt|

AR AT | F:30 T 1 2 0

nand phale devapasi | ani phala arintarim bhagavamtast |
yakaranerit paramesvarast | nihkama bhajaver |1 21 11

‘Many’ fruits are in the possession of God but God is the true fruit that is hidden
within this ‘all’. Therefore by the means of this ‘speech’, there should be this desireless
bhajan to parameshwara (beyond ishwara/purush; I do not even want to know; I do
not even want to be).

Ve vlastnictvi Boha je ,mnohost* ovoce, avSak Biih je tim pravym ovocem, které je
ukryto uvniti tohoto ,,vse“. Proto by zde diky této ,fec¢i® méla byt bezzadostiva odda-
nost k Paramésvarovi (a to mimo oblast isvary/purusi, coz znamena, ze by tu mélo
byt — ze dokonce nechci ani poznavat a nechci ani byt).

o T Fieb AT | EH I8 AaiaavTes |

a% STYET weh| FUTES || RN

nihkamabhajandacerit phala agale | samarthya cadhe maryadavegaler |

tetherin bapudi phaleri | konikade |1 22 |1 That fruit of desireless bhajan is so great, that
one’s power grows beyond all limits. What are these fruits acquired by the poor and
helpless jivas compared to that fruit of brahman?

That fruit of desireless bhajan is so great, that one’s power grows beyond all limits.
What are these fruits acquired by the poor and helpless jivas compared to that fruit
of brahman?

Toto ovoce/tyto plody bezzddostivé oddanosti/saguna bhadzZan jsou tak obrovské, ze
se vase sila rozroste mimo vsechny hranice. Jaké jsou plody dosazené ubohymi a bez-
mocnymi individualitami/dZiva v porovnéani s plody Brahman?

Weh S A US| o 39 ST F:0d |

o 39Th WETE | 9 HT I R
bhakteri jerit manirit dharaven | terit devern apanaci karaverit |
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24.

25.

26.

27.

Yoo
tetheri1 vegalerit bhavaveri | nalage kada 11 23 |1

If the devotee holds this ‘I am’ in the mind then, he becomes himself God. Therefore
‘there’ the feeling of separateness should never be allowed to rise (ie. desireless).

Pokud si oddany drzi v mysli toto ,,ja jsem*, stava se sim Bohem. Tudiz by ,, tam* nikdy
nemélo byt dovoleno, aby vyvstala oddélenost (tj. ma ., tam* byt bezzadostivost).

i1 T I &l | HebTH e T

e S FO FHAT| FeHFAE N L

doni samarthyen yeka hotari1 | kalasa natope sarvatha |
tethem itaranisi kona katha | kitakanyayerir |1 24 ||

When this power that is within this prakruti/purush becomes that One God then, death
can never touch one. And in brahman, this story of the ‘all’ is like a small insect.

Kdyz se sila, kterd je uvnitt prakti/purusa stane zajedno s Bohem, pak se vas nikdy
nedotkne smrt. V. Brahman je pak podstata/piibéh universalniho védomi/ vse“ totéz
jako nepatrny hmyz.

T f: T i | 9 Ty STl

I Jlesat ERaA | S At il R4l

mhanoni nihkama bhajana | var? visesa brahmajfiana |
tayasa tulitam tribhuvana | uneri vate || 2511

Therefore, desireless worship/bhajan (ie. I want nothing from this world, I don’t even
want knowledge) should be maintained until that pure knowledge of brahman has been
acquired. These three worlds pale in comparison to that Reality.

Proto by méla byt bezzddostiva oddanost/bhadzan (tj. nechci nic z tohoto svéta, ne-
chei ani poznani) udrzovana, dokud neni dosazeno ryziho poznani Brahman. TTi svéty
v porovnani se Skutecnosti zcela vyblednou.

I FEET TR | AU | T =)

AT FAdt ot FEml FRER R4

yetherit buddhica prakasa | anika na cadhe visesa |
pratapa kirt ani yesa | niramtara 11 26 ||

‘Here’ in sagun, the light of the buddhi has not ascended to that pure knowledge. But
this glory, pervasiveness and success of ‘I am’ is that parabrahman (therefore maintain
this understanding until that God is achieved)

,Zde“ v sagune, svétlo intelektu nevystoupalo k ryzimu poznani. Tato vznesenost, vsu-
dypritomnost a tspéch ,ja jsem* je vSak timto Parabrahman (proto udrzujte toto
poznéni, dokud neni dosazeno Boha)

ferequTr fer=m ot &R TR

e &l Ao | SOfETET il R

nirfipandaca vicara | ani harikatheca gajara |
tetherir hoti tatpara | pranimatra || 27 11
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28.

29.

30.
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When the roar of His song leads to that thoughtless discourse then, the one who was
only in the prana gets absorbed ‘there’. (maharaj- roar like a lion, ‘I am He’)

Kdyz fev/burdceni Jeho pisné dojde do této bezmyslenkovité promluvy, ten, kdo byl
pouze v prané se absorbuje ,tam* (Maharadz — tvéte jako lev; Ja jsem On)

S WETHR TR A SR ZeA

AT farere| === k¢

jetherin bhrastakara ghadena | to paramarthahi dadena |
samadhana vighadena | niscayacerir |1 28 11

Then the confusion of delusion ‘here’ does not appear. Then that paramarth is not
hidden and complete contentment is not spoiled.

Pak se zmatenost z klamu ,,zde* neobjevi. Potom neni Skutecnost/paramdrtha skryta
a uplna spokojenost neni poskvrnéna.

AERIETR FX01 | = ST SFEE e |

g WEa™ U1 | QAT Il RR 1

sarasaravhicara karanen | nyaye anyaye akharinda pahaner |
buddhi bhagavariitacerin denerir | palatena |1 29 ||

By discriminating continuously between justice and injustice, thoughtlessness is im-
bibed and you are given the buddhi of God and that never turns or changes.

Diky neustdlému rozlisSovani mezi spravnym a nespravnym, se ve vas ukotvi bezmys-
lenkovitost a obdrzite intelekt/buddhi Boha; ten se pak nikdy neobrati nebo nikdy
nezmeéni.

¥R T T | TE T &l S|

gt g | | T 2o

bhakta bhagavaritim ananya | tyasi buddhi deto apana |
yedarthim bhagavadvacana | savadha aika |1 30 |1

When the devotee is totally inseparable from God then, that paramatma gives its own
buddhi to that paramatma. For this reason there is to be this sagun ‘speech’ of God.
Therefore be ever alert and listen.

Kdyz je oddany naprosto neodlucny od Boha, pak Skutecnost/Paramdtman preda svij
vlastni intelekt/buddhi Sobé samé/Paramatman. Z tohoto duvodu tu musi byt tato
,re¢ Boha saguna. Proto budte bdéli a naslouchejte.

[Eeaiql
o [ NN Y at_ a:{ (X aN é_ "
|| slokardha |1
dadami buddhiyogari1 tar yena mamupayariiti te ||

|| half-shloka ||

I, myself gave them the intelligence by which they came unto me.
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31.

Yoo

|| pul sloky ||
*J& sdm jsem jim predal inteligenci, diky niz prijdou ke mné.
*(Bhagavadgita 10.10)

TEUT ST Wt | o FerRie st |

ST G| ZE ST 32

mhanauna saguna bhajana | vari visesa brahmajiiana |
pratyayacerii samadhana | durllabha jagiri |1 31 |1

This sagun bhajan should be performed until there is that pure knowledge of brahman.
Then there is the complete contentment of that nirgun, the most difficult to gain in
this world (if you stay in this world then, He is most difficult to attain).

Tato bezzadostiva oddanost/saguna bhadZan by méla byt provadéna, dokud tu neni
ryzi poznani Brahman. Pak je zde naprostd spokojenost této nirguny, jiz dosdhnout
je v tomto svété nejobtiznéji (pokud zistanete v tomto svété, pak dosazeni Jeho je
nejobtiznéjsi.)

g% ii ': hnN o s haN
HIUASTATEYUIAH HE GIAdTil 9l go.v

iti sridasabodhe gurusisyasamuvade
sagunabhajananiripananama samasa satava |1 7 |1 10.7

Timto konci 7.kapitola 10.ddsaky knihy Ddsbodh s ndazvem ,,Promluva o bezZdidostivé
oddanosti (saguna bhadZan)“

Preklad z anglictiny — Gabriela Addimkovd 2016
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10.8 Prednaska o saguné (Zapomen
na vse a je tu On)

FHTE &A1 : T
samasa athava : pracitaniriipana
The Sagun Discourse (forget everything and He is there)

|| Sri Ram ||

1. U1 ORI SeT0i| S g 918 o 2T |

A AL G| SR 2
aika pracitticirit laksanern | pracita pahela terir sahaneri |
yera vede dainyavane | pracitivina 11 1 |1

If you listen with the attention of this ‘experience’, then through wisdom, this sagun
will reach that Reality. The rest who are without this ‘experience’, foolishly chase after
sense objects and make themselves miserable.

Naslouchas-li ukotven v této ,zkusSenosti“, potom miize vskutku dojit k tomu, ze sa-
guana dosdhne Skutecnosti. Ostatni, kteti tuto ,zkusenost nemaji, jsou zbldaznéni do
smyslovych objektii a to jim prinasi jen nezmérné utrpeni.

. ST & AT AT | O | S &

i = et ot | S T R0

nand ratnerit nand nanim | pariksiina na ghetarin hant |
pracita na yetam niriipanirir | baisoriica naye |1 2 |1

If the ‘many’ jewels and the ‘many’ wealths are properly examined then, you will not
have to suffer anymore. Therefore do not take delight in any discourse which does not
bring this ‘experience’.

Pokud peclivé prozkoumas podstatu ,,mnohych“ drahokamu a ,,mnoha“ bohatstvi, tak
uz nebudes muset dal trpét. A proto se nikdy nepoustéj do debat, které ti neprinaseji
tuto ,,zkusenost®.

. G 79 A Ties | X AIETal Sidie ST |
A T e Seh | ST e il R
surariiga Sastra damiina pahilerir | barert pahatari pracitisa dle |
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Yoo
tari maga pahije ghetalerin | janate purusirit |1 3 11

When you become weary of these ‘prison glories” then, the understanding of this ‘expe-
rience’ can come. And afterwards, by simply remaining with this knowing one should
accept the thoughtlessness of that purush.

A7 té omrzi velkolepost tvého vézeni, potom muze prijit pochopeni této ,zkuSenosti®.
A kdyz potom jednoduse setrvas v tomto poznani, nebude uz tézké osvojit si bezmys-
lenkovitost Purusi.

4. 991 FTSE TEH | a 791 5 Hikd A4 |
gfd effesat et | fereTur 2|
bija ugavelaserin pahaverit | tari maga dravya ghaliina ghyaven |
pracita aliyam aikaver | niriipana 11 4 ||

The *sprouting of this seed of knowledge should be understood and then this objectifi-
cation can be thrown away. And when this sagun ‘experience’ comes then, one should
listen to that discourse only. *(maharaj-‘knowledge is the sprout house of the world’;
Understand that knowledge or mula maya is the seed and from this seed there comes
a sprout; this is the arising of a thought or concept and then there is the naming of the
‘many’ forms that bring this gross world)

Musi v tobé *vykli¢it seminko poznani, a potom muze byt odhozen zlozvyk vytvaieni
objekti. A jakmile prijde tato saguna ,zkusenost®, mél bys uz naslouchat jenom jeji
feCi. *( Randzit Mahdrddz — ,,poznani je semenistém svéta®. Pochop, ze poznani, ¢ili mula
mdaja, je semenem a ze semene vzejde klicek. Tim vznikd myslenka ¢i koncept a nastava
vytvareni a pojmenovavani ,mnoha“ forem, které vytvareji tento hruby svét.)

5. S8 ST S | Tl S Sl et |
T AT AT e | qes AR 4
dehimir arogyata jali | aist jana pracita ali |
tari maga agatya ghetali | pahije matra 11 5 |1

If while in this body, this sagun ‘experience’ can bring freedom from this disease of
body consciousness then, that man should completely accept this medicine of ‘T am He’
(if you understand once then, why can you not always understand?).

Jestlize dokéze tato saguna ,zkuSenost” vyvolat v néjakém clovéku osvobozeni od ne-
moci télesného védomi, potom by takovy clovék mél zcela prijmout tento 1€k ,,ja jsem
On“ (Kdyz pochopis jednou, tak pro¢ bys nemohl chépat porad?)

6. ST Site S| ol w91 e ferereui)
AT S HE | d gETun & |
pracitivina ausadha ghenem | tari maga dhadaci vighadaneri |
anumanen jerit karya karanemn | teriici murkhapana |1 6 11

But if you take a remedy that lacks this ‘experience’ then, this ‘all” will get completely
spoiled. For then that mula maya makes its action through conjecture and that Reality
becomes foolish.
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10.

3o

Ale jestlize spolknes 1ék, ktery postrada tuto ,zkuSenost“, potom je toto ,vsSe“ zcela
zniceno. Protoze potom mula mdja kona své c¢innosti na zdkladé domnének a to, co
bylo Skutecnosti, nyni zhloupne.

TiadiE TR eS| AT G F e |

A H1 ST Sfehes | SEde@di |l 9l

pracitisa nahim aler | ani suvarna karaviler |

tari maga janaven thakileri | dekhatadekhatarii || 7 |1

If this ‘experience’ has not come and this divine place of the ‘all’ has not been created
then, you should know that you have been cheated in this life.

Pokud tato ,zkuSenost® neprijde a toto bozské misto ,vse“ neni v tobé vytvoreno,
potom bys mél védét, ze jsi byl v tomto zivoté oklaman.

. A TiEeAtaoT| Higia de HRT|

BT A fer@on sorE SR <
Sodhiina pahilyavina | karithimtari yeka karana |
honara nahim nirvana | pranasa ghade 11 8 11

If this cause (ie. the seed of knowledge/‘thing’, that causes this world) and that One
within this ‘thing’” are not understood by thorough searching then, that One will die in
the prana.

Pokud neni diky hleddni pochopena tato pfi¢ina (tedy seminko poznani, které je prici-
nou tohoto svéta) a pokud neni pochopeno ono Jediné uvniti této ,véci“, potom toto
Jediné umird v prané (jako obycejny dziva).

. WU SAGHT HE | el Heliy e )

JUT JrEl ST | e =1l
mhanoni anumandcerit karya | bhalyaniri kadapi kariirii naye |
upaya pahatarit apaye | nemasta ghade 11 9 11

Therefore the wise should never make their actions through conjecture, for such reme-
dies are sure to be harmful (ie. they keep you in body consciousness).

A proto by moudry clovék nikdy nemél konat své ¢iny na zakladé domnének, protoze
takové léky jsou dozajista skodlivé (tedy udrzuji t¢ v télesném védomi).

qIoiciies TeE G| 01 & ged @it
AT fRget &ui sl 2ol

panyariitila mhaisici sati | karanerit herit buddhica khot1 |
Sodhilyavina hiriputi | honerir ghade |1 10 11

For when this ‘frame filled with water’ of a lazy and gluttonous man does the actions,
then thoughtlessness becomes his deceitful buddhi. Therefore understand that without
careful examination, the confusion of body consciousness will not go away.

Protoze kdyz tento ,ramec naplnény vodou“, tedy liny a nenasytny clovék kond své
¢iny, tak to znamena, Ze bez-myslenkovitost poklesla na troven pouhého zradného
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Yoo

intelektu/buddhi. A proto pochop, Ze bez peclivého zkouméni nemuze klam télesného
védomi odejit.

11, Torsar o oieieh | T bl e kel
4 Had &b | ol of Zerch ariesii 22
visvasen ghara ghetaler | aiseri1 kiti nahim aikaler |
maimden maimdaven kelem | pari terr Sodhilerit pahije |1 11 11

Then one takes the ownership of this ‘house’/body on the word of another. ' Such is
the deceit perpetuated by the cunning ego. Therefore the ‘many’ thoughts should never
be listened to and that Reality should be searched out. *(maharaj — this body is so
faithless, I tell you. It will not even say ‘good-bye’).

Potom se stane to, ze se ¢lovék na zakladé toho, co mu Tekli druzi, ztotozni s timto
,domem* téla. 2 Takovy je klam, ve kterém té udrzuje lstivé ego. A proto by ¢lovek
nemél nikdy naslouchat ,mnohym® myslenkam a mél by hledat Skutecnost. (RandZit
Mahdradz — toto télo je tak zradné, to ti feknu. Az budu odchazet, nefeknu mu ani
,hazdar®)

12. FMTeTATIIUT TG & | qUf JToTe |
St fepare wRut| & gEun) e
Sodhilyavina annavastra ghenerin | teneri pranasa mukaneri |
latikyaca visvasa dharaneri | heriici miirkhapana |1 12 11

If you accept the gross food without purifying it and if you accept this covering of
a body as yours, then that Reality will be lost to the prana. If that thoughtless Self
has faith in the false, then it has become foolish. (This ‘I am’ is our real food and our
covering is the sky; without these we could not live for a moment. If this gross body is
carefully examined and understood, then only will it become this purified body of the

Y siddharameshwar maharaj- First someone who is deluded decides that, this is this and that is that and
becomes the teacher of those born after him and teaches the same things to them. In this way, one makes
their intellect as ‘expert’ as the other....A ‘wine-devotee’ sincerely believed that wine was the best reliever of
hardship and it could eradicate all suffering and so to free all from suffering, he opened a wine bar and gave
away wine free of charge. His sincere goal was to free the whole world from its suffering by getting everybody
drunk like himself. Now if his action is considered benevolent, then the actions of mothers, fathers, teachers
and masters etc., who are all blind-drunk on the wine of ignorance, can also be said to be benevolent. They
tell their children and those who want to escape from the bondages of this worldly life, “Oh dear ones!
Behave as your elders have behaved; take a wife and rear children; undertake back-breaking toil for them
and thus live a ‘happy’ material life. That is the only true accomplishment in life. That other way called
paramarth/Ultimate Accomplishment, is nothing but lies.”

12(Siddharamésvar MahdrddZ — Na zac¢atku nékdo, kdo je sam nevédomy, nabude presvédéeni, Ze vi co
a jak a stane se z néj ucitel, ktery zacne ucit své nasledovniky a vstépovat jim své teorie. Tim z nich
udéla experty” jako je on sdm.. Jednou byl jeden ,vyznava¢ vina“, ktery upifimné véril tomu, ze vino je
tim nejlepsim prostfedkem k odstranéni utrpeni a dokéaze zdolat kazdou bolest. Proto se rozhodl, ze zbavi
vsechny lidi utrpeni, a otevfel si vinny bar, kde zacal zdarma nalévat lidem vino. Jeho upfimnym cilem bylo
osvobodit cely svét od utrpeni tim, ze kazdého opije, jako sam sebe. Takze pokud jeho konani pokladame
za milosrdné, méli bychom za milosrdné pokladat rovnéz ¢iny vsech matek, otcd, uciteltt a mistra, ktefi jsou
vichni zaslepeni opilost{ vinem nevédomosti. Rikaji svym détem a vSem, kdo chtéji uniknout ze zajeti pout
svétského zivota: ,Mili zlati! Chovejte se tak, jako vasi predkové. Pofidte si manzelky a vychovavejte déti,
netinavné diete do imoru, abyste jim zajistili obzivu a prozivejte tak ,Stastny“ materialni zivot. To je jediny
skuteény smysl a cil Zivota. VSechny feci o tom, Ze tu je n&jaky vyssi cil zvany paramdrtha (Nejvyssi dosazeni)
nejsou nic jiného nez 17.)
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13.

14.

15.

16.

‘all’)

Pokud pozrete hrubé jidlo, které neni ocisténé, a pokud prijmete toto klamné ztotoznéni
s télem, potom to znamena, ze Skutecnost poklesla na troven prany. Pokud toto bez-
myslenkovité J& véri faleSsnému, znamena to, ze zhlouplo. (Toto ,ja jsem® je nasim
skuteénym jidlem a nasim piistfeskem je obloha/prostor. Bez nich bychom nemohli
zit ani okamzik. Toto hrubé télo musi byt peclivé prozkoumano a pochopeno — jediné
tehdy se stane procisténym télem tohoto ,vse“.)

HITH T IRl ST S dad|

S R Rfail sE =N 231

samgati coraci dharitam | ghata hoila tatvatd |
thaku siriitaru Sodhitari | thatrit pade |1 13 |1

If one keeps the company of the thief then, one is sure to be killed. This deceiver should
be found out and his place should be avoided (maharaj- mind is the thief).

Styka-li se clovek se zlodéjem, je jisté, ze bude zabit. Tento zradce musi byt odhalen
a je nutné se mu vyhybat. (Randzit Mahdradz — mysl je zlodéj)

TICETes AR RO 6 G w4

T HYE TG | ZH T 1 221

gairasala tamagiri | kont navi mudra kari |

nana kapata paroparirir | Sodhiina pahaveri |1 14 |1

There are these undisciplined ‘great’ men in saffron and within this ‘all’, they give some
new *mudra to perform (therefore be He and leave all the ‘many’ remedies); there are
the ‘many’ fraudulent practices and these should be examined and understood. *(A
place of put your attention)

Existuje mnoho ,velkych“ muzi v oranzovych satech, kteri ti daji v ramci tohoto ,vse*
néjakou novou *mudru, kterou mas praktikovat. (Tedy bud On a zapomen na vSechny
takové ,mnohé* berlicky). Existuje ,mnoho“ podvodnych praktik, které bys mél pro-
kouknout a pochopit, Ze jsou klamné. *(Aby upoutali tvou pozornost).

feaTes @ Aie | TeTdl e fGH S|

o o o1 diate)l ¥ g eu

divalakhoraca marida | pahatam vaibhava dise udamda |
pari terit avagheri thotarida | bhariida pudhern 11 15 |1

There is this lavish and extravagant assembly place of the ‘all’ when you understood
the glory of that paramatma. But when that vast paramatma sees through these eyes of
flesh then, it becomes a false story made by your imagination and this leads you only
into disgrace.

Pochopis-li slavu a velikost paramdtma, je tu nahle pritomno stédré a bohaté misto
onoho ,vse“. Ale kdyz se toto nekonecné paramdtma diva ocima télesného védomi,
stane se z toho jen klamny pribéh tvé predstavivosti, ktery méa potupny konec.

A9 g S| A ARl FEaE|
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18.

19.

Yoo

Fer g STGHE| Il SIS Nl 25 |
taiseri1 pracitivina jiiana | tethem nahirit samadhana |
kariina bahutariica anumana | anhita jalerir 11 16 ||

Knowledge that is void of this sagun ‘experience’ will never bring the perfect content-
ment of ‘there’. By going along with these ‘many’ conjectures, this ‘experience’ will be
made to suffer so much.

Poznani, které postrada tuto saguna ,zkusenost”, nikdy nepfinasi dokonalou spokoje-
nost onoho ,,tam*. Setrvavani ve svété ,mnohych* domnének miize prinést této ,,zkuse-
nosti“ jen utrpeni.

S iR ARG | SEOMEAN 29l
maritra yariitra upadesile | nenatem prani tem goviler |
jaiseri jhamkiina marilerit | dukhanaita |1 17 11

Then mantras and yantras get taught and due to such ignorance, that Reality gets
confined in the prana. They are about as much use as placing only a blanket on a patient
dying of some terrible disease.

Clovek se potom uéi jen riizné mantry a jantry a kvili takové nevédomosti je Skutec-
nost uvéznéna v prané. Jejich tucéinek je asi takovy, jako kdybychom se snazili vylécit
umirajiciho ¢lovéka tim, ze bychom ho ptikryli prostéradlem.

I et T | Y S S S

I¢ UM gE=AN FE AS | 2< |

vaidya pahila parT kacca | tarT prana gela poraca |
yetherir upaye dusaryaca | kaye cale |1 18 11

If a doctor lacking in this ‘experience’ examines one, then the *‘childish’ will surely die.
Then this remedy of the ‘all’ is of what use? (A doctor can only help keep you in this
body) *(We are like children playing; they take some stones and say this is a plate and
this is a cup and this is a god etc; all imagination)

Nemé-li 1ékar potiebnou ,,zkusenost”, potom *dité, které 1é¢i, nejspis zemre. K ¢emu je
potom 1ék tohoto ,vSe“? (Lékar té dokaze jen udrzet v tomto téle) *(Jsme jako hrajici
si déti; ty si vezmou par kamenti a fikaji: tohle je talif a tohle je hrnek a tohle je Biih
a tak dale. VSechno je to ale jen jejich predstavivost.)

5. A f3rt| <ol I gEat S
A0 91 I G| SATHE NG|l g_

duhkhern ariitari jhije | ani vaidya pusatam laje |
tarica maga tyasi saje | atmahatyarepana |1 19 11

Then in this inner space of ‘I am’ there is great suffering and if you feel too ashamed
to get rid of that doctor (you feel ashamed of what the people might say if you walk
on this path) then, you should be considered as a killer of your own atma.

Potom je v tomto vnitinim prostoru ,ja jsem* veliké utrpeni a pokud se stydis se toho
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20.

21.

22.

23.
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lékare zbavit (bojis se toho, co by lidé tekli, kdybys sel touto cestou), pak bys mél byt
povazovan za vraha svého vlastniho dtma.

ST 7T %5l | TR ARl Jeial|

A FHIUTT = ST &R TRTN R0

janatyavari garva kela | tari nenatyakaritarii budala |
yetherit kondaca ghata jala | barerin paha 11 20 ||

If you only shows off (“I know this and that”) before the Knower then, you will surely
drown due to your ignorance. Then who is at a loss tell me? Therefore understand
thoughtlessness.

Pokud se jen predvadis a vyvysujes se nad nékoho, kdo ma skutec¢né sebepoznani (,,ja
znam tohle a tamto®), potom se jen utapis ve své nevédomosti. Rekni mi, kdo z vas
dvou tim utrpi ztratu? A proto bys mél pochopit bez-myslenkovitost.

QT TSN ST | ST AT et |

Wt T e | T AR e

papact khamdana jali | janmayatana cukalf |
aisT svayeri1 pracita ali | mhanije barerir |1 21 |1

Thoughtlessness is the banishing of sin; thoughtlessness is the forgetting of the miseries
of birth; thoughtlessness will come naturally when you stay with this ‘experience’.

ez-myslenkovitost je odstranénim hrichu; bez-myslenkovitost je zapomenutim na utr-
B lenkovitost dst hrichu; b lenkovitost t t
peni zpusobené narozenim; bez-myslenkovitost prijde prirozené sama, pokud budes se-
trvavat v této ,,zkusenosti®.

THSA S5 | STTIUT FIVH FHesc |

IAMHTEA ST | TfUTS a1l R

paramesvarasa volakhilerr | apana konasern kalalerit |
atmanivedana jalerit | mhanije barerin |1 22 11

parameshwara can be recognised when you have understood who you are (ie. ‘I am
knowledge’). For when this knowledge is surrendered to that atma there is the thou-
ghtlessness of pure knowledge.

Paramésvara muze byt poznan, pokud pochopis, kdo jsi (tedy ,ja jsem poznani“).
Protoze pokud je toto poznani odevzdédno dtmanu, je tu bez-myslenkovitost ¢irého
poznani.

. N OSe N S

SR HIU | FEI SRS |
& FcA1d dicside | T St il }3 1
brahmarinda konerir keler | kasaydcerir ubharaleri |

mukhya kartyasa volakhilerit | mhanije barerin |1 23 ||
If one understands who and how the brahmanda has built (this gross perceived uni-

verse was build from prakruti and objectification) then, the real ‘doer’ (purush) can be
recognized by thoughtlessness.
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Pokud ¢lovék pochopi, kdo a jak vytvoril brahmdndu (tento hruby vesmir byl stvoren
z prakruti a objektivizace), potom muze byt diky bez-myslenkovitosti poznan skuteény
wkonatel“ (purusa).

AT Tl | T T Hxl Al a1 S|

oot G geTe | TRt 21

yetherianumana rahila | tari paramartha kela to vayam gela |
prani samsairi budala | pracitivina |1 24 ||

But if conjecture remains ‘here’ then, whatever paramarth is made will be worthless.
For doubts will drown you in the prana, when there is not this ‘experience’.

Avsak jakmile ,tu® ziustavaji pochybnosti a domnénky, potom je jakakoli paramdrtha
(duchovni cesta) netc¢inna. Protoze pochybnosti, pokud tu neni tato ,zkuSenost®, té
stahnou do prany.

& o 99| S a1 o ST

BEH A ol STEIGH | I SAOET 4

herir paramarthacerit varma | latikeri1 bole to adhama |
latike mani to adhamoddhama | yethartha janava |1 25 ||

That thoughtless Self is the essence of paramarth. But if this ‘speech’ is falsified then,
that thoughtless Self becomes a lowly body. Truly, one should know that when that
atma accepts the false and is then proud of it, then there is the lowest of the low.

Toto bez-myslenkovité Ja je esenci paramarthy. Je-li vsak tato ,fe¢ zpochybnovana,
potom se toto bez-myslenkovité Ja stane pouhym nizkym télem. Vskutku, pochop, ze
pokud dtma prijme to, co je falesné a jesté je na to hrdé, potom pokleslo a stalo se tim
nejnizsim z nejnizsich.

¢ ST A HIH | [T Fo THIHTN

I TS FEHET o SR R8N

yetheri1 bolanyact jali stima | nenatarit na kale paramatma |
asatya nahim sarvottama | tiim janasi |1 26 11

‘Here’ is the limit of this ‘speech’. If you are ignorant of this then, the atma cannot be
understood. But know that when the untrue is not then, you are the greatest within
this ‘all’.

, Tady“ bylo dosazeno hranic, kam té muze dovést tato ,,fe¢“. Pokud si to neuvédomujes,
nemuzes pochopit paramdtma. Avsak véz, ze pokud tu neni nepravdivé, tak jsi tim
nejvyssim uvnitt tohoto ,vse“.

T JUET TrSaR | I FivTe JR|

e diesdt ST T E S Rl

majhe upasaneca badivara | jiiana samgavern sacara |
mithya bolatar uttara | prabhiisa lage |1 27 ||

‘Mine’ is the false pomp of worship and so there should be that thoughtlessness of true
knowledge. For even this ‘speech’ of yours is not the true reply and then that Lord
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will have to suffer. (You are that Lord but you forget Yourself and said ‘I am’. But the
truth is, ‘me and mine’ have no existence)

Pocit ,,moje* pri uctivani je jen falesnou okazalosti. A proto bys mél setrvavat v bez-
myslenkovitosti pravého poznani. Protoze ani tato tva ,fe¢* neni spravnou odpovédi
a potom ten, kdo je ve skutecnosti Panem, proziva utrpeni. (To ty jsi Panem, ale zapo-
mnél jsi na Sebe a Fikas ,,ja jsem®. AvSak ve skutecnosti Zadné ,,ja a moje* neexistuje.)

I )

TRl HeA Sifose | FoedT e Alesiides |
HIErEaT e | qrfest a5 1l k¢l
mhanoni satyaci boliler | kartyasa pahije volakhilerit |

mayodbhavacerir Sodhileri | pahije miila |1 28 |1

The Truth has become this ‘speech’ and so the maker of this ‘speech’ should be reco-
gnized. Therefore the root of this rising of maya should be searched out and thoroughly
understood.

Pravda se stala touto ,,feci“, a proto musi byt poznan ten, kdo tuto ,,fec¢“ stvoril. Z toho
dtvodu je potfeba hledat a nalezité pochopit, co je korenem vzniku této mdyji.

e oYY NI oY

a1 g 9| Sifcsea difoseh FHTUT|

SfTell EET S F0T | A T I R0

terirci pudherit nirtipana | bolileriici bolilerit pramana |
Srottrir savadha aviitahkarna | ghataleriici ghalaver 11 29 11

The Truth has become this sagun discourse. Still if this ‘I am’ is continuously made
then, that Truth will be revealed. In the listener there should be this alert antah-
karana and that which is already established should be established by you (ie. That
which always is and only is should be realized).

Pravda se stala touto rozpravou saguna. Nicméné, pokud ¢lovék setrvava neustale v ,,ja
jsem®, podari se mu tuto Pravdu odhalit. V posluchaci musi pracovat tato bdéla antah-
karana a to, co tu vzdy bylo, musi byt v tobé odhaleno. (Tedy To, co tu vzdy bylo, je
a bude, musi byt realizovano).

e &0 ST | Y Al AR aifoses |

ST et IHAG | et 2ol

sitksma niriipana lagaleri | tethem bolileriici maguteri bolilerit |
Srotyamsa pahije umajalern | nhanauniyan |1 30 11

It is that brahman who has made this discourse of maya and so ‘there’ has become
this ‘I am’ feeling and then afterwards, there was only this ‘I am’ and brahman was
forgotten. Therefore the listener should understand that nirgun Truth.

Brahman stvorilo tuto rozpravu mdji a kvili tomu se ono ,tam* stalo timto pocitem
»ja jsem“. Néasledné bylo brahman zapomenuto a zustalo tu jen ,ja jsem“. A proto by
mel poslucha¢ pochopit tuto nirguna Pravdu.

gid qrETdl (e | IS Sral IRaTS |
U & WU | F0 S 3211
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pracita pahatarii nikata | udona jati paripatha |
mhanoni he khatapata | karanern lage |1 31 11

When this ‘experience’ draws close, then the currently experienced names and forms
jump up once again and that thoughtless Self once again starts making the ‘many’
troublesome actions of this world.

Pokud se uvelebis v této ,,zkusenosti“, potom na tebe pravé zakousena jména a formy
opét vyskodi a toto bez-myslenkovité Ja opét zacne provadét ,,mnoho* bolestnych ¢in-
nosti tohoto svéta.

RS I Fifesc | A SFITEmTT Jeich|
TFIAEHTITE RIS | al IR IS 3R 0

paripatheriici jari bolilerir | tari pracitasamadhana budaleri |
pracitasamadhana rakhilerit | tari paripatha ude |1 32 11

If this ‘speech’ becomes the currently experienced actions then, that contentment of
this ‘experience’ is drowned. And if the complete contentment of the ‘experience’ is
kept, then the currently experienced flies away. (Therefore remain aloft from these
ever-changing experiences)

Pokud se tato ,ec¢* stane pravé zakousenymi ¢innostmi, potom je spokojenost této
»zkusenosti® znicena. Setrvavas-li vSak v uplné spokojenosti této ,zkusenosti, potom
se pravé zakousené zkuSenosti jmen a forem rozplynou. (A proto si udrzuj od téchto
vécné se ménicich zkusenosti odstup.)

U GRSl JEiRe | TUNH il el T

el TE=E1 FI | Iehead g 221

ais1 samkadi dohiritkade | mhanauna bolileriici bolanerin ghade |
doni rakhoniyarit koderir | ukaliina datrin 33 ||

This ‘experience’ belongs to prakruti/purush and therefore this ‘I am’ only is to be
‘spoken’. These two should be fondly protected and then, that purush should be disen-
tangled from His relationship and realized.

Tato ,zkusenost“ patii ke dvojici prakruti/purusa a proto by mélo byt ,vyslovovano*
jediné ,,ja jsem‘. Tato dvojice by méla byt s laskou opatrovana a poté by mél byt purusa
vyvazan ze Svého vztahu a realizovan.

QTS SATOT SfId TN St T e
AT I fa=eqon| foaa g2 1 3wl

paripatha ani pracita pramana | doni rakhona niriipana |
Srote parama vicaksana | vivarota pudheri |1 34 |1

There are the current experiences and this sagun ‘experience’ and there is that Truth. If
the listener protects this prakruti/purush with utmost alertness then, afterwards there
will only be that thoughtless Supreme.

Jsou tu pravé zakousené zkusSenosti jmen a forem, je tu tato ,,zkuSenost® a je tu Pravda.
Pokud bude poslucha¢ velice pozorné ochrariovat tuto dvojici prakruti/purusa, potom
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Yoo
tu zustane pouze bez-myslenkovita Nejvyssi Skutecnost.

g@ ﬁ'\ N0 o S haY
TAAAEIUEH GHIE ST&ATI ¢l Ro.¢

iti sridasabodhe gurusisyasamvide
pracitaniripananama samasa athava 11 8 11 10.8

Timto konci 8.kapitola 10.dasaky knihy Dasbodh s nazvem ., Predndska o saguné
(Zapomer na vse a je tu On)*

Preklad z anglictiny — Martin Vinkler 2016
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10.9. Purusa a Prakrti

T 94T : TEIHd
samasa navava : purusaprakrti
purush/ prakruti

|| Sri Ram ||

1. STreRTR arar STt femton| el sl gesamn s
1 A BRSOl g= Il 2
akastit vayo jala nirmana | taist brahmim millamaya jana |
tya vayomadhern triguna | ani pamcabhiiterin 11 1 ||

Just as in the space the wind has been created, so too, in brahman this mula maya has
been created. In this wind there are the (unmanifest) three gunas and five elements.

Stejné jako byl v prostoru vytvoren vitr, tak byla v Brahman stvorena mula mdja. Ve
vétru jsou ukryty (neprojevené) tii guny spolu s péti elementy.

2. S ST ATE| RigH TrErdl 9 58 e
T FEI AT | ST &l R |
vatabijiri ase vada | phodiina pahatam na dise jhada |
nana vrksarice juriibada | bijapasiina hoti |1 2 |1

In the banyan seed, the tree is there but, if you break open the seed and search within,
the tree cannot be seen and there is only the seed. Yet from this seed, a forest of ‘many’
trees can come.

V banyanovém seminku je obsazen latentné strom, ale kdyz seminko rozpilite, a hledate
uvnitt, zadny strom zde nespattite; je tu jen samotné seminko stromu. Presto z ného
muze vyrust cely banyanovy haj s ,mnoha® banyany.

3. G dieTed GEAMET SRR et dgfei|
ferd e Fingfemil A Tl =
taist bijartipa mulamaya | vistara jala tethuniyari |
ticeri1 svariipa sodhuniyarn | barerit pahaver |1 3 11

In the same way, mula maya is a seed form and from within ‘there’; she has expanded.
Therefore that swarup of this mula maya is to be searched out and the best should be
understood.
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Stejnym zpusobem je mula mdja semennou formou, jez se rozsitila uvnitt toho ,tam*.
Proto je tfeba hledat prirozenost/svaripu této mula mdji a to nejlepsi je tfeba pocho-

pit.

4. Ad = e fomn) foaeh qrare s
feri2rell S =8 Rl | aif i g
tetherit doni bheda disat1 | vivekeri pahavt praciti |
niscaliri1 je cariicala sthit1 | toci vayo |1 4 |1

‘There’, these two divisions appeared (like space and wind). Therefore by wvivek, one
should gain that purush who is within this ‘experience’ (prakruti). For when there is
this moving state within that still swarup then, that atma appears as the wind.

“Tam* se objevily dvé ¢asti (prostor a vitr). Proto byste méli pomoci rozlisovani/vivéky
ziskat Purusu, ktery je uvnitt této ,zkusenosti ( Prakrti). Protoze kdyz tu je tento stav
zmén uvnitt neménné svarupy, pak se Atman objevi jako vitr.

5. TR STfiaehesT| ST fofeatesl|
AT AT AT Hedl | FeSHET affesat Il 4 |l
tayamadhen janivakald | jagajjotica jivhala |
vayo janiva milona meld | miilamaya bolije |1 5 ||

Within that Reality there is the ‘art’ of knowing and the source of this ‘light of the
world’ (ie. existence). When this wind and knowing come together then this should be
called mula maya (this ‘art’ of knowing does not see a world, in fact it wipes away the
world. At the same time, it is the base on which this world has appeared. In the same
way, this ‘light of the world’/existence is not this world but is the world within this

world)

Uvnitt Skutecnosti je ,,dovednost* poznani a zdroj ,,svétla svéta“(tj. existence). Kdyz se
spoji tento vitr a poznéni, pak by se to mélo oznacit jako mula mdja (tato ,dovednost*
poznani nevidi svét, ve skutecnosti cely svét vyhladi. Zaroven je to zdkladna, na které se
tento svét objevil. Stejnym zptisobem toto ,svétlo svéta“/existence neni timto svétem,
ale svétem uvnitt tohoto svéta).

6. TRAT T &Rl W | de JreTal qroi 37|
feraret &1 THeT | HeEAEE | & |
sarita mhanatarin bayako bhase | tetherir pahatari panica ase |
viveki ho samaja taiserit | mitlamayesi |1 6 ||

(The marathi word sarita means a river and it also a woman’s name) If someone says,
“There is sarita,” then you may imagine some *woman in your mind but when you
look, all you will see is the water of a river. One who has vivek understands mula maya
is like this. (maharaj- ‘the child says, look father, water and the father says, no this is
the sea..he puts more ignorance in his child’ : in this world of words, we have imagined
so much. Due to the power of words so many things have been created. That which is
only water gets called something else, a puddle, river, ocean etc, and then a puddle,
river etc. appears. But when we leave off all these imagined names and forms from your
mind, then that which is ie. the one water, will be understood)
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(Slovo sarita v jazyce marathi znaci feku, a rovnéz je to zenské jméno). Jestlize nékdo
fekne: ,,Zde je sarita“, pak si pod tim mizete ve své mysli predstavit néjakou zenu,
ale kdyz se na to podivate, vSe co spatrite, bude voda v fece. Kdo ma rozliSovaci
schopnost, chdpe, Ze mula mdja je pravé takova. (Maharddz: Dité fekne, otée podivej,
to je voda“, a otec odvéti: ,Ne synu, to je more” .. ¢imz svému synovi nalozi dalsi
koncept /nevédomost. V tomto svété slov jsme si vyprojektovali nespocet koncepti.
Diky sile slova bylo vytvoreno tolik véci. To, co je pouze vodou, se oznacuje jako kaluz,
reka, ocedn, atd. a potom se kaluz, reka, atd. zda existovat. Ale kdyz z mysli odhodime
vSechny tyto vymyslené formy a jména, pak je pochopeno to, co v podstaté existuje,
tj. jediné voda).

. T AN ST | AT HebHTE wOTH |

T&Y STUT Sl | A A w9l

vayo janiva jagajjoti | tayasa miillamaya mhanati |
purusa ani prakrti | yaceriica narirva 11 7 11

The wind is this knowing/knowledge and this ‘light of the world’/existence. But they
call this mula maya, that Reality. This mula maya is that purush with His prakruti and
this is the ‘speech’ of ‘T am’ (for that eternal purush is concealed behind the non-eternal
prakruti).

Vitr je poznani a ,svétlo svéta“/existence. AvSak lidé nazyvaji tuto mula mdju Sku-
tecnosti. Tato mula mdja je Purusa spolu se Svou Prakrti, a to je fe¢ pocitu ,,ja jsem*
(nebot véény Purusa je prekryt pomijivou Prakrti).

. AT TEUT Sl | TT0T J6 WUTeH STt |

eSSl fRIaarht | A dfEg il ¢l

vayosa mhanati prakrti | ani purusa mhanati jagajjoti |
purusaprakrti sivasakti | yaceriica namoa 11 8 |1

They call prakruti the wind and then, they call that purush the ‘light of the world’
(but this ‘light of the world’ is also with the wind). It may be called purush/prakruti
or shiva/shakti but still, it is this ‘speech’ of ‘I am’ only.

Oznacuji Prakrti jako vitr a pak nazvou Purusu ,svétlem svéta“ (ale toto ,svétlo svéta®
existuje spolu s vétrem). Muze se oznacit jako Purusa/Prakrti neboli Siva/Sakti, ale
i tak to je pouze tato ,rec¢* pocitu ,,ja jsem®.

. AT Sl feri | i SR g

3 TSt e | et TSt ]

vayomadheri jantva visesa | terici prakrtumadherit purusa |
ye gostica visvasa | dharila pahije |1 9 |1

Still in this wind there is this knowing and that pure knowledge also. And that pure
knowledge is the purush within His prakruti. Therefore you should have faith in that
Knower of this ‘story’ (understand that He is forever aloft from whatever is seen or
perceived).

Presto v tomto vétru je poznéani a také toto ryzi poznani. A toto ryzi poznani je Purusa
uvniti Své Prakrti. Proto byste méli mit viru ve Znalce tohoto ,pfibéhu® (pochopte, ze
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On je navzdy mimo vse, co je vidéné ¢i vnimané).

Tl Ik AU §9T | STARY AL

B Tl el J07 SRR 2o

vayo sakti jantva i$vara | ardhanari natesvara |
loka mhanati niramtara | yenen prakarer 11 10 |1

The people say that, this wind is shakti/power and this knowing is ishwara/shiva (but
this is not the case; He is the Knower and His mere presence brings knowing and the
known/power). And they say that this ardhanari-nateshwara (ie. half male and half
female united) is that parabrahman. But this is not vivek.

Lidé ffkaji, ze vitr je Sakti/sfla a toto poznani je Isvara/Siva (ale tak to nenf; On je
Znalec a Jeho pouhd pfitomnost pfinasi poznani a poznané/silu). A oni fikaji, Ze toto
spojeni napul muze a napul zeny, tj. Ardhanari-Natésvara je Parabrahman. AvSak to
neni vivéka.

T Sl T dF S e

TGS PR 92 S 1 22 )

vayomadheri1 jantoa guna | teriici isvaraceri laksana |
tayapasiina triguna | pudhem jale 11 11 |

This guna of knowing is in the wind and this is the attention of ishwara (ishwara is the
witnessing purush, without Him there could be no knowing but He is not the knowing).
Afterwards from that wind there has appeared the three gunas.

Tato guna poznani je ve vétru a to je pozornost Isvary (Isvara je pozorujici Purusa,
bez Ného by zde nemohlo existovat poznani, ale On neni poznanim). Poté se z vétru
objevily tii guny.

TN I G U1l i@es Suiiaesaun|

AT BN STTUT| fIsI] STl 2R

taya gunamadherir satvaguna | nikhala janivalaksana |
tyaca dehadhari apana | visnu jala 11 12 |1

This sattwa guna within the gunas is that Reality but that pure knowledge has appeared
as this attention of knowing. And when you are the holder of a body then, that knowing
gets called vishnu.

Tato satva guna uvnitt gun je Skutecnosti, avSak toto ryzi poznani se objevilo jako
pozornost poznavani. A kdyz jste drzitel téla, potom je toto poznani oznaceno jako
Visnu.

AT SR SFT A | T R ates|

Tjde d SEe | foaR gEmai 2R

tyacya ariie jaga cale | aise bhagavadgita bole |
gurittale terirci ugavale | vicara pahatam |1 13 |1

The whole gross world functions within a part of this knowing and this knowing is the
‘speech’” or ‘song’ of God. It is only when you understand thoughtlessness that pure
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knowledge can be unravelled from this entanglement.

Cely hrubohmotny svét funguje uvnitt casti tohoto poznani, které je ,fec¢i neboli
yzpévem* Boha. Toto ryzi poznani mize byt rozmotano z této spleteniny jen tehdy,
kdyz chapete bezmyslenkovitost.

I SAUTE Flee | Tl |

SUTATOT i=faest| & Tl gl

yeka jantva varintalt | pranimatrasa vibhagali |
janajanorii vamcavili | sarvatra kaya |1 14 |1

That One has been broken in two and there is this knowing and then, this was dis-
tributed out and placed in the prana only (ie. ‘many’ jiva). But if there is continuous
knowing then, the One exists as this ‘all’ body and that is everywhere.

To Samojediné bylo rozlomeno vedvi a razem je tu poznani, které bylo rozeseto a umis-
téno jen v prané (tj. ,mnoha“ jedincich/dzZiva). Ale jestlize tu je neustdlé poznéani, pak
Samojediné existuje jako toto universalni télo/ vse“ a to je vsude.

T i ST SoiAT fo= e

A TN el | ST T 1 2l

tayeriice naritva jagajjoti | pranimatra ticena jit1 |
yaci rokadi praciti | pratyaksa pahavt |1 15 |1

Then that Reality gets called the ‘light of the world” and on account of this ‘light of the
world’ that, the One stays as the jiva in only the prana. That One should understand
that these sensory experiences take place within this ever-present ‘I am’ experience.

Potom se tato SkuteCnost nazyva ,svétlem svéta“ a kvuli tomuto ,svétlu svéta“ se
Jedno jevi jako jedinec/dZiva v prané. Toto Jedno by mélo pochopit, ze tyto smyslové
zkusenosti nastavaji uvnitt tohoto védomi, tedy stale pritomné zkusenosti ,,ja jsem®

et *aTag fehet HIT | HIUTE ST SHi|

ST e =T AT Rl 25l

pakst svapada kida mumgi | koniyeka prani jagiri |
janioa khele tyacya amgim | niraritara |1 16 11

When there are birds, wild animals, insects and the smallest creatures in this world
then, that One within everyone lives in the prana. But still this knowing that plays in
this ‘all’ body of that purush is that parabrahman (knowing is common to all creatures
and the Knower, known and knowing are all the One Reality).

Jsou-li ve svété ptéci, divoka zvér, hmyz a nepatrna stvoreni, pak Jedno uvnitt kazdého
zije v prdné. Avsak presto toto poznani, které vibruje/hraje v universalnim téle/, vse*
Purusi, je timto Parabrahman (védéni je spolecné pro vsechna stvoreni a Znalec, po-
znané a poznani — to vse je Jedna Skutecnost).

ST HTT Feblaictt | of 307 =edl|
Tl AT FAT | SR N 2o
janoni kaya palaviti | tenerit gunerit varicati |
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dadati ani lapat1 | janajanorin 11 17 |1

The body is protected by this knowing and due to this guna of sattwa, that One stays
in this world as a jiva. By this continuous knowing, that One takes shelter and hides.

Télo je chranéno timto poznanim a kvili této sattva guné zustava ve svété To Samoje-
diné jako dZiva. Timto nepretrzitym poznanim se Samojediné skryje a chrani.

AT ST FEl | T AH SHT |

o Tifesat SR AL | i qg 1 2<

avaghya jagasa varicavitl | mhanona namen jagajjoti |
te geliyar prani marati | jethila tetherir |1 18 ||

Knowing protects every creature in this world and therefore it is called the ‘light of
the world. When that Reality comes into the prana then, ‘there’/brahman gets killed
within ‘here’/maya.

Poznani ochranuje kazdého tvora v tomto svété, a proto se nazyva ,svétlem svéta“
Kdyz Skutecénost vstoupi do prany, pak Brahman/To tam® zanikne uvniti mdji/iluze
,zde’.

Hobi AT R | ge ST e

S I gERI 3T W 2R

mulirice janiveca vikara | pudheri jala vistara |

jaise udakace tusara | ananita renu |1 19 11

At the root there was this modification of knowing and later it expanded. In this way,
that endless paramatma has become the ‘many’ drops, just like a spray of water.

U korene doslo k preméné poznani, které se pozdéji rozsitilo. Timto zpiisobem se ne-
konecné Paramdtman stalo ,mnoha“ kapkami, podobné jako se z jednoho proudu roz-
stiikne nespocet kapicek vody.

AN >

dH &9 Saan d | fre wuTie i)

ST A | G fREdti R0

taise deva devata bhiiterit | mithya mhanonaye tyarnteri |
apalalya samarthyeri te | systimadhem phirati 11 20 ||

There is God/purush, the Goddess/prakruti, the deities/gunas and the elements but
we should not call that paramatma false. It is That which that is moving around in this
gross world, on account of Its own power.

Je tu Buh/Purusa a Bohyné/Prakrti, bozstva/guny a elementy, avsak Paramdtman
bychom neméli oznacovat jako falesné. Je to To, co se pohybuje diky Své vlastni sile
v hrubohmotném svété.

e faedl aaasy | S35 TSt &4 1

I ST S Hehed G| et I 2 1

sada vicarati vayosvariiperi1 | svaicha palatiti riiperit |
ajiiana prani bhramerir sarikalpem tyasa | badhiti |1 21 ||
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That eternal paramatma has spread all over on account of this wind and that swarup
(prakruti/purush); for due to Its own *wish, It has changed into the ‘many’ forms.
But then the ignorant in the prana, on account of this delusion of ‘I am’, bring so
much suffering to that paramatma. *(We say, “Why has God done this to me?” But we
are that eternal God and due to our ‘wish’ to be and our desires we have become an
ignorant jiva)

Toto vécné Paramdtman se rozprostielo vSude diky vétru a prirozenosti/svaripé (pra-
kruti/purusa); nebot diky Své vlastni touze* se preménilo do ,mnoha“ forem. Ale pak
nevedomad osoba v prané vzhledem ke klamu ,,ja jsem* prinasi Samotnému Paramadtman
piilis mnoho potizi. * (Rikdme: ,Pro¢ mi to Bith udélal?“ Ale my jsme timto véénym
Bohem a kvuli nasemu ,,pfani* byt /existovat a nasim touham jsme se stali nevédomym
dzivou/oddélenym jedincem).

AT THehed ™ STET| T cFi=e sl

TR SATCHEI | SIS | R

jaatyasa saritkalpeci asenda | mhanona tyariicena badhavena |
yakaraner atmajiiana | abhyasaverin 11 22 ||

The gnyani has no wish and therefore that Reality is not made to suffer. By means of
this ‘speech’ (ie. wish), there should be the study of that knowledge of atma.

Dznanin nema zadné prani, a proto Skutecnost neni nucena trpét. Pomoci této ,feci*
(tj. prani) by tu méla byt studie poznani Atman.

SRS SR | FhwT ad Tew|

& TSl S ST EeE AT R30I

abhyasiliya atmajfiana | sarvakarmasa hoye khardana |
he rokadi pracita pramana | samdeha nahin |1 23 11

When there is this study of Self-knowledge then, this ‘all’ breaks any karma. And
when there is this ever-present ‘experience’ and that thoughtless Truth then, no body
consciousness remains. (karma is desire induced action. But in this ‘experience’; one lets
whatever has to come, come and one lets whatever has to go, go; “I am not concerned
with this karma”).

Je-1i tu tato studie Sebe-poznédni, pak universalni télo/ vse“ porazi jakoukoliv karmu.
A kdyz tu je tato vécné-pritomnd ,zkuSenost” a bez-myslenkovitda Pravda, pak zde
nezustane zadné télesné védomi. (Karma je touhou vyvolana c¢innost. Avsak v této
szkusenosti® prijimate, aby se stalo to, co se ma stat, a aby odeslo to, co mé odejit;
»ja se o karmu nestaram®).

T FH e € & ey A TR
HEHAU 1 Sire | & STl =3

jAanevina karma vighade | herm torir kadapi na ghade |
sadguruvina jfiana jode | herithi aghatita || 24 1

Without knowledge, *karma is not extinguished and that thoughtless paramatma can
never happen. And without sadguru, that thoughtless Self is unlikely even to gain
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knowledge (maharaj- to gain knowledge you do not need a guru but you didn’t know
that; but to go beyond knowledge you need the Master..you cannot kill yourself).
*(As long as one takes oneself to be a gross body then, there is the enduring of your
karma/fruit of past action)

*Karma vsak bez poznani neni vycerpana a bez-myslenkovité Paramdtman se nikdy
nemuze prihodit. A bez Sadgurua neziska toto bez-myslenkovité Ja pravdépodobné ani
poznani. (MaharadZ — K tomu, abyste ziskali poznani, Gurua nepotiebujete, ale vy
jste to nevedéli; avsak k tomu, abyste se dostali za/pred poznani, k tomu potiebujete
Mistra .. vy nemuzete zabit sami sebe). *(Dokud sebe poklddéate za hrubé télo, pak
musite snaset svou karmu/plody minulych ¢int).

U Tg% FOAT| T T 9

e e i 4|

mhanona sadguru karava | satsarga Sodhiina dharava |
tatvavicara vivarava | arittaryamiri |1 25 11

Therefore one should search out the sadguru and one should hold fast to the com-
pany of His Truth. One should make an investigation within and understand how that
thoughtless Self has become these gross elements.

Proto byste méli vyhledat Sadgurua a pevné se usadit ve spolecenstvi Jeho Pravdy.
Meli byste v sobé provést Setfeni a pochopit, jak se toto bez-myslenkovité J& stalo
témito hrubymi elementy.

A dcd [ S| 9T AT el

ST AT | FET ST N 28 |

tatveri tatva nirasona jatam | apala apanaci tatvata |
ananyabhaverii sarthakata | sahajaci jali 11 26 |1

When one element is dissolved within the element previous to it then you become truly
Yourself. By this understanding of ‘no-otherness’ there is the fulfillment of life and that
natural swarup appears.

Jakmile je jeden element rozpustén v tom predchozim, pak se stavate vskutku Sami
sebou. S timto pochopenim ,,jednoty* neboli ,,ni¢ceho druhého“ dojde k naplnéni zZivota
a objevi se prirozend svaripa.

o A et o Sf b1 o o vt 99 Tich|

TEilTel fera raries | et St 1 R

vicara na karitam jeri1 jerir kelerr | teri terit vaugern vertha geleri |
mhanoni vicari pravartalen | pahije adhiri || 27 11

When that mula maya does not become thoughtless then, that Reality becomes the was-
ted and false (ie. for mula maya is sure to one day fall again into body consciousness).
Therefore one should enter within that thoughtless Self at the source.

Jestlize se mula mdja nestane bez-myslenkovitou, pak bude Skute¢nost promarnéna
a stane se neskutec¢nou (tj. mila mdja zaruc¢ené jednoho dne opét upadne do télesného
vedomi). Proto byste méli vstoupit ve zdroji do tohoto bez-myslenkovitého Ja.

98



10.9. Purusa a Prakrti

28.

29.

30.

forIR UTEe o 76| oM 9 11 o 93|

Ul T T 3T 3T ST ke

vicara pahela to purusu | vicara na pahe to pasu |
aisi vacanetit sarvesu | thaim thair bolila 11 28 |1

When thoughtlessness is understood then, that is a purush. When one does not un-
derstand thoughtlessness then, that is a beast. Therefore that Lord of the ‘all’ should
make this divine ‘speech’ in every place.

Je-li pochopena bez-myslenkovitost, pak to je Purusa. Kdyz vsSak nepochopite bez-
myslenkovitost, jste zvire. Proto by tento Pan ,,vseho“ mél na kazdém misté pronaset
tuto bozskou ,rec®

Rl SRR | JEYe SR ST |

Ui TRt &l | FETTRR A R I

siddharmta sadhayakaraneri | prirvapaksa lage udavanen |
paranitu sadhakar niriipaneri | saksatkara 11 29 ||

In order to achieve the siddhant/Truth, this original hypothesis that ‘I am He’ has to
be discarded. Nevertheless, it is due to this sagun discourse that the sadhak becomes
God/sakshatkar (1 do not exist).

Abyste dozrali k Pravdé/siddhdnta, je tfeba odhodit tuto puvodni hypotézu ,Ja jsem
On* Nicméné je to diky této saguna rozpravé, ze se sddhaka stane Bohem/saksatkdra
(J& neexistuji).

SIGUT {4 TeieTeamd | S arordt fasard |
UFe FIAThR 9 | FUI 9111 30 )

Sravana manana nijadhyasa | pracitinerit banatari visvasa |
rokada saksatkara sayasa | karaneriici nalage |1 30 11

When there is shravan, manana and nijadhyas and this ‘experience’ is adorned with
faith (see V.9) then, afterwards this ever-present ‘experience’ meets that satkshatkar
without any effort, what-so-ever.

7 tu je Sravana, manana a ni iasana, a tato ,zkuSenost® je okraslena virou (viz

Kdyz t , dh , a tato ,zk £ krasl

V.9), pak se tato vécné pritomna ,,zkusenost* zajisté setka se saksatkdrou (ja neexistuji
) 2

bez jakéhokoliv usili.

-{l%[ ﬁ SN o o =
JEIIHAAH GHE qadll ] 1l 2.2

iti sridasabodhe gurusisyasarvide
purusaprakrtinama samasa navava |1 9 11 10.9

Timto konci 9.kapitola 10.dasaky knihy Ddsbodh s ndzvem ,, Purusa a Prakrti®.

Preklad z anglictiny — Ales Addmek 2016
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10.10 Promluva o hybném
a Nehybném

GHTE SETET : TS E el
samasa dahava : calacalaniriipana
Discourse on the Moving and Non-Moving

|| Sri Rdm ||

1. iﬂ'lfrmji}% £ qIheb |\\2<is 39 B |
[ F]UT [HeS &5 | Hallgd Il R Il
gaganasarikhem brahma pokala | udarinda uritca aritarala |
nirguna nirmala niscala | sadodita 111 |1

When brahman is empty like the sky then, it is vast and limitless and open. But He is
nirgun, pure, still and ever-arisen/sadodita.

Kdyz je brahman prazdné jako prostor, je rozlehlé, neomezené a oteviené. Avsak On
je nirguna, ryzi, nehybny a vééné-vyvstavajici/sadddita.

2. TITE TCATCH WUTA | ST ATH U1l fehelt |
o o ST et S aE R0
tyasa paramatma mhanati | anika namern nenori kit1 |
pari teri1 janije adiamtin | jaiseri taiserir |1 2 |1

They say that paramatma is like this sky/space and they say that on account of this
‘1 am’, that paramatma does not known the world of the ‘many’ thoughts (but that
paramatma has nothing to do with all this; He does not know of this ‘I am’ even). Still
that Reality one should know is, as It is, at the beginning and at the end. (maharaj
ramdas was very smart, he puts the blame on the scriptures. “They say it is like this
and that..” But he does not say that It is like this or that).

Riké se, ze paramdtma je jako tento prostor a Ze s ohledem na toto ,J4 jsem* pa-
ramdtma neznd svét ,mnoha“ myslenek. (Paramdtma nema s timto vsim nic co do
¢inéni. Neni si védomo ani tohoto .. Ja jsem®.) Skute¢nost, kterou byste méli poznat,
je takova, jakd je, na pocatku i na konci. (MaharadZz — Ramdas byl velice duvtipny.
Svedl vinu na pisma. ,Ta fikaji, ze Skutecnost je jako toto nebo tamto..“ On to vsak
nerekl.“)
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3. feretiot JeRet 96 | HiddT gree SFawmR|
T AR R SE TR
vistirna pasarald paisa | bhorivata datala avakasa |

bhasaci nahtit nirabhasa | jaiseri taiserir |1 3 ||

They say that It gets spread out as an expansive open space and It pervades the
emptiness in all directions. But that imperceptible Self does not become apparent, for
It is, just as It is.

Pisma tvrdi, ze On/“Ja* se rozprostira jako rozlehly otevieny prostor a Ze prostupuje
prazdnotu vSemi sméry. Ale toto nevnimatelné ,,Ja“ se nestane zjevné/ocividné, protoze
Ono je takové, jaké je.

4. TEHS UIdTbdes | Sfara Al Sfawesi|
FeidRTchl Tahlc! | EHM S ¢ |
cahumkade patalatalir | ariitaci nahiri artaralin |
kalpariitakalirir sarvakalim | saricaleci ase |1 4 |1

They say He is in all four directions (ie. waking state) and He is in the depths of *hell
(ie. sleep state) and in the heavens (ie. dream state) also and He has no end. But at
the time of the dissolution and within the time of this ‘all’, He always is completely
full. *(Causal body)

Déle se 1ika se, ze ,Ja“ je ve vsech ¢tyfech smérech — (napr. v bdélém stavu) a zZe
je v hlubindch pekla (tj. stav spanku — kauzdlni télo) a také v nebi (tj. stav snéni)
a ze nemd zadny konec. V- dobé rozpusténi a v case tohoto ,vse“/saguna, je ,Ja* vidy
dokonale tplné.

5. UF HiEIET TS| d ST Wid SHes|
AT AT Thes | i g 1wl
aiser karithirityeka acanicala | te acariicalirit bhase cariicala |
tyasa namerithi puskala | trividha prakaren 11 5 ||

When there is that unmoving One (purush) within this ‘thing’ then, That appears as
the moving (prakruti) within the unmoving. And due to this ‘I am’, He becomes the
triad of Knower, knowing and known and afterward He becomes the so many different
shapes (they were speaking of that purush. That paramatma is as It always is).

Kdyz je tu Nehybné Jedno (purusa) uvnitt této veéci“, pak se jevi jako hybné (pra-
krti) uvnitt nehybného. A diky tomuto ,,J& jsem® se stava trojici Znalec, poznani, po-
znané, a nasledné nabyde mnoha riznych tvart (pisma hovori o purusovi. Paramdtma
je (totiz) vzdy takové, jaké je.)

6. FIR'H?'IT?IWB_GWH :IQ'@?IT@THITIUH
TN & SO | AR 1 & |l
na disatam naritva thevanen | na dekhatam khiina sariganeri |
aso heri janayakaranem | namabhidhaneriz 11 6 ||

When you do not see through the senses then, there is this hidden treasure of ‘I am’
and when this ‘all” also is not perceived, then there is that nirgun understanding. It is
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on account of this Knower, that that thoughtless swarup has become this ‘I am’.

Kdyz nenahlizite prostrednictvim smysli, pak je zde ukryty poklad ,,Ja jsem*, a jakmile
neni vnimano ani toto ,vse®, pak je zde pochopeni nirguna. Je to kvili tomuto Znalci,
ze se bezmyslenkovita svardpa stala timto ,,J& jsem*.

. FEBHI HEF( | Hemged T wrl|

R1az1ih A ol | A1 SR ol

mitlamaya mitlaprakrti | miilapurusa aiserit mhanati |
Sivasakti nameri1 kiti | nana prakareri |1 7 11

This is mula maya or mula prakruti yet they call this, the mula purush. And due to this
‘T am’ of shiva/shakti there are the ‘many’ forms with the ‘many’ ways (mula purush
is called mula maya but He is not this; He knows this mula maya and then on account
of her, the ‘many’ appears).

Toto je mula mdja neboli mula prakrti, presto ji nazyvaji mula purusou. A diky ,Ja
jsem“ tohoto spojeni Siva/sakti je zde ,mnoho* forem vyjadienych ,mnoha“ zpusoby
(mula purusa se nazyva mula mdjou, ale on timto neni. On znd tuto mula mdju. Na-
sledkem mula mdji se objevuje tato ,,mnohost*)

O e

. O S A e S St diesrd

SO HTEET| T FE 1 <

pari jerit nama theviler jaya | adhinm volakhaven taya |
pracitivina kasaya | valagana karavi 11 8 ||

But this ‘I am’ that has been assigned to mula purush, should be recognized as that
Reality (ie. I don’t know who I am but I am not this; complete negation of everything).
But without this ‘experience’ of ‘I am’ then, how can words not be used? (When the
‘I am’ understanding is left then the ‘many’ words and imaginations come rushing
in. Therefore without abandoning the ‘many’ words that thoughtless will never be
recognized)

Toto ,,Ja jsem“, které bylo pritazeno k mila purusovi, by mélo byt rozpoznano jako
tato Skutecnost (tj. nevim, kdo jsem, ale nejsem timto; naprostd negace vseho). Jak
mohou ztistat slova nepouiita kdyz tu neni zkusenost neboli pochopeni ,J& jsem*“?
(Kdyz je pochopeni ., Ja jsem* odlozeno, pak ptispécha ,,mnoho* slov a predstav. Proto
bez opusténi téchto ,mnoha“ slov nebude bezmyslenkovitost nikdy poznéna.)

. T A aRal J | AHERE et 4

AT 35T &1 | STFHTARH Il R

ritpact na dharitam soye | namasariserit bharamgalon naye |
pratyayavina galariiga hoye | anumanajfianeriz |1 9 11

Still do not hold tight to the comfort of this ‘I am’ form; yet do not let the confusion of
the ‘many’ come near this ‘I am’ either. But without that nirgun understanding there
is this knowledge and on account of this, there will be the confusion of conjecture and
guesswork (‘many’ thoughts).

Presto se nedrzte pévné pohodli formy tohoto ,,J& jsem; rovnéz ani nenechte priblizit
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k ,,J& jsem® tuto ,mnohost*. Bez pochopeni nirguna je tu toto védéni/vnéjsi poznani
a nasledkem toho zde bude zmatek z domnének a dohadu (,mnoho* myslenek).

feietes TRTHT <ies IR | ATl ST W |

T T IR SO FHR| 5 SR 2o

niscala gagani cariicala vara | vajori lagala bhararam |
pari tya gagana ani samira | bheda ahe |1 10 11

In the still sky, the wind moved and that created this sound ‘I am’. Still that sky and
this wind are quite different.

Na tiché obloze se hnul vitr a to vytvorilo zvuk ,,J4 jsem®. Ptesto jsou obloha a vitr
rozdilné.

X e

o Teiedes TRt | < es AT WIS HH |

A1 FHTE HHH | FEA 22

taisert niscala parabrahma | cariicala maya bhasala bhrama |
tya bhramaca sambhrama | kariina dari |1 11 |1

In the same way, there is that still parabrahman and this moving maya that is the
appearance of delusion. And it is this maya that makes and displays the whirling
confusions of this delusion.

Stejnym zptisobem je zde toto nehybné parabrahman a tato hybnd mdja, coz je ob-
jeveni se klamu/iluze. A je to tato mdja, kterd vytvari a predvadi vir zmatka tohoto
klamu/iluze.

ST T =fesest T | T etededt wiieh =B

T TR TRUET 1 ¢RI

jaisa gagani calila pavana | taiserr niscaliri1 jalerir calana |
icha sphurtilaksana | sphiirnariipa 11 12 |

Just as in the sky the wind blows, so too, there appears this movement in the still; this
is the original wish (to be); it is an arisen inspiration.

Tak jako vane vitr na obloze, stejné tak se zjevuje tento pohyb v nepohybu; je tim
puvodni préani (byt); je to zrod inspirace.

IRYU AU AT A HBIEI aifese |
HRTRRUTRT T | Faierill ¢

ahampaneri janiva jali | teci milaprakrti bolili |
mahakaranakaya racalt | brahmaridici 11 13 ||

Due to this I-ness, knowing appears and that Reality then appears as this ‘speech’ of
mula prakruti. This body is also called the supra-causal (ie. mahakarana) and from it,
the universe/brahmanda has been created (by objectification).

Diky tomuto ,Jastvi“ se objevuje védéni a pak se Skutecnost jevi jako tato ,fe¢“ mula

prakrti. Toto télo je rovnéz nazyvano super-kauzalnim télem (tj. mahakarana)a z ného
vytvor na zakladé objektivizace) vesmi inda.

byl vytvoren (na zakladé objekt esmir/brahmanda
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HIETHTET He59Fd! | HROT d ST |

e fevoaed w=ord| foe d e i e

mahamaya milaprakrti | karana te avyakrtt |

sttksma hiranyagarbha mhanati | virata te sthiila |1 14 ||

When there is this great maya or mula prakruti then, that Reality appears as the causal
body in the pinda and the universal causal/avyakruti in the brahmanda. And when there
is the subtle body in the pinda then, there is the ‘golden womb’/hiranyagarba in the
brahmanada and finally, that Reality appears as the gross universe/virat and the gross
individual body.

Kdyz je zde tato rozsahla mdja neboli mula prakrti, pak se tato Skutecnost jevi jako
kauzélni télo v pindé a univerzalni kauzélni télo/avjakrut v brahmdndé. A kdyz je zde
jemné télo v pindé, tak je zde zlaté luno/hiranjagarbha v brahmdndé a posléze se tato
Skutecnost jevi jako hruby vesmir/virat a hrubohmotné individuélni télo.

O R S | SR ge|

WU & o0l 29| ST HSHET L 2w

aiser pariicikarna sastrapramaye | Svaratanucatustaye |

mhanona herit bolanerir hoye | jantoa milamaya |1 15 |1

According to the scriptures there is the *mixing of the elements and these four bodies
of ishwara are formed (ie. mula maya, avyakruti, hiranyagarba and virat). Therefore
wherever there is that thoughtless Self and this ‘speech’ (‘I am’) then, there is this
knowing and mulamaya. *(panchi-karan; the five great elements are created and then
they mix with each other and create gross forms)

Podle pisem dojde k smichéni elementti/panci karan (pozn. je vytvoreno pét velkych
elementt, které se navzajem smisi a vytvori hrubé formy), a tak jsou zformovana tato
Ctyti téla isvary (tj. mula mdja, avjakrut, hiranjagarbha a virat). Proto kdekoliv je
bezmyslenkovité ,J&“ a tato ,fec* (,,Ja jsem®), pak je zde toto védéni a mula mdja.

TRATHT T | SR I 3538 |

SWTGHRT SWIGTCHT SPIGa% | TS 1| 25 I

paramatma paramesvaru | paresa jfianaghana isvaru |
jagadisa jagadatma jagadesvaru | purusanamern |1 16 ||

When there is pure knowledge then, that is paramatma or parameshwara. And when
that is this ‘full of knowledge’ then, there is ishwara (ie. witnessing purush). He has
many names, the Lord of the World, atma of the World and the God of the World.
This is that purush who is attached to this ‘I am’ (in this way the purush is the hidden
Knower who brings knowledge).

e je ryzi poznani, pak je to paramdtma neboli paramésvara. 7 je para-
Kd , pak t t bol A kd

matma timto ,uplnym poznanim*, je zde isvara (tj. pozorujici purusa). M& nespocet
jmen — Pan Svéta, Atma Svéta a Buh Svéta. Toto je ten purusa, ktery je pripoutan
k ,J& jsem“ (timto zpusobem je purusa skrytym Znalcem, ktery prinasi poznani).

IO FEEY | TR Sifaed|
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FHUEY ~gd| T8 Ggr AN 29l
sattaripa jfianasvariipa | prakasariipa jotiriipa |
karanariipa cidriipa | suddha stiksma alipta |1 17 11

But even when there is this form called existence still, there is also that swarup of
pure knowledge. When this form is called light, this flame-form, this cause-form or this
knowledge-form, still there is this pure, untouched atma.

[ kdyz je zde tato forma zvana existence, je tu také porad tato svaripa ryziho poznéani.
Kdyz je tato forma oznacena jako svétlo, forma plamene, pricinnad forma neboli forma
poznani, presto je tu toto ryzi, nedotcené datma.

STCHT AT fsaTcAT| 2T aneft St

&S] RIETHT SHETcHT | 38 F2wd difesal Il 2< |l

atma amtaratma visvatma | drasta saksi sarvatma |
ksetrajiia sivatma jivatma | dehi kiitasta bolije 11 18 |1

That atma gets called the antaratma/inner atma and the atma of the universe; the
seer, witness and atma of the ‘all’; He is the Knower of this pilgrimage place and He is
the jivatma and shivatma (these are all the One atma). In the body, that atma should
be called the one who secretly resides in the body (that pure atma gets called all these
when He pervades something).

Toto dtma se  zane  oznaCovat  jako antardtma/vnitini dima vesmiru;  po-
zorovatel, svédek a dtma tohoto ,vse“ Je Znalcem tohoto poutniho mista
a je dZivdtma a Sivditma (je to vse Jedno dtma). V téle by se tomuto dtma mélo
fikat ten, kdo tajné prebyva v téle (toto ryzi dima se zacne pojmenovavat témito
vSemi jmény, jakmile nécéim prostupuje).

ST STRITCHT EREHT | JHTCHT HICHT S&ATcHT |

TEUEEFHUHT | FEHICaferaarll 22 1

imdratma brahmatma hariharatma | yematma dharmatma nairityatma |
varunavayokuberatma | rsidevamunidharta |1 19 |1

That One pure atma gets called the atma of indra (lord of the senses), the atma of
brahma, the atma of hari and hara, the atma of yama, the atma of dharma and the
atma which has withdrawn from all these. He is the atma of varun, vayu and kuber (ie.
gods of the water, wind and wealth) and He is the supporter of the rishis, the gods and
sages.

Toto Jedno ryzi dtma je oznac¢ovano jako dtma indry (pana
smyslt), dtma brahmy, dtma hari a hara, dtma jamy, dtma dharmy a dtma,
které je odtazeno od vSech zde zminénych. Dale je oznacovano jako dtma wva-
run, vaji a kuber (coz jsou bozstva vody, vétru a bohatstvi) a je rovnéz podporova-
telem risiu, bohu a svétet.

70T T fermaR | G e g
T SR S| Al TR Sfess || R |l
gana gariidharva vidyadhara | yeksa kinnara narada tumbara |
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sarva lokanicerit ariitara | to sarvaritaratma bolije |1 20 ||

When there are the gana, gandharva, vidyadhara, yaksha, kinnara, narada and tumbara
(all celestial types of worlds and creations ie. imagination) then, there is this inner space
of ‘all’ Still that atma within this ‘all’ should be known (that atma is the Knower and
supporter of all this; whatever is imagined and even if this ‘all’ is known, still there is
that One by which they all appear).

Kdyz jsou zde gana, gandharva, vidjadhara, jaksa, kinnara, na-
rada a tumbara (vSechny mozné druhy nebeskych svéti a stvoreni, tj. predstavivosti),
pak je zde tento vnitini prostor ,vSeho“. Pfesto by mélo byt toto dtma uvnitt tohoto
,vSe' poznano. (/[tma je Znalcem a podporovatelem vseho; vseho, co je predstaveno,
aikdyz je toto ,vSe poznano, je tu porad Ten, diky némuz se vSechno toto objevuje.)

~ig G NS | HiSe Hetis|

AR TR G TTdeh | ST aadtll R2 11

camdra stirya taramandalerit | bhiimanidalerit meghamarindalerin |
yekavisa svarger sapta patalerir | aritaratmaca vartavi |1 21 ||

He is this antar-atma/inner atma that prevails over the sun and moon and the star
systems; He is that antar-atma that prevails over the clouds and the earth (ie. waking)
and the twenty-one heavens (ic. dream) and seven hells (ie. sleep).

Je timto antar-dtma/vnitini dtma, které prevlada nad sluncem i mésicem a hvézdnym
systémem; Je tim antar-dtman, ktery prevlada nad mraky a zemi (tj. bdéni) a jedna
dvaceti nebi (tj. sen) a sedmi pekly (spanek).

TH IEl TRt | e s S|

ATt A Wohed | et et i R

gupta valli palhalali | ticirin purusanamerin ghetaliri |
atam strinamerit aikiliri | pahije srottir 11 22 11

When there is that hidden atma and this expanding creeper called mula maya then,
there is that purush with this ‘I am’. Therefore now that One within the listener should
listen with this ‘I am’ of prakruti. (The source of this gross creation is this prakruti and
her purush remains forever aloft. Therefore first listen to this prakruti and then, let her
slip away)

Kdyz je zde toto skryté dtma a tato rozpinajici se lidna zvana mula mdja, pak je tu pu-
rusa s timto ,,Ja jsem®. Nyni by proto mél Ten uvniti posluchace naslouchat s timto
»Ja jsem“ oné prakrti. (Zdrojem tohoto hrubého (hrubohmotného) stvoreni je tato pra-
krti a jeji purusa setrvava trvale stranou. Proto nejdiive naslouchejte této prakti, a
pak ji nechte odeznit.)

TEBATAT SHIGAY | qATIEn T |
fepsaei fpdeat| ST I R

millamaya jagadesvari | paramavidya paramesvarT |
visvavamdya visvesvari | trailokyajanani |1 23 ||

This mula maya is the goddess of the world; yet she is that Supreme knowledge that
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is within parameshwara; she is the most respected in the universe, the goddess of the
universe and the mother of the three worlds.

Tato mula mdja je bohyni tohoto svéta; presto je tim Nejvyssim poznanim, které je
uvniti paramésvary; je nejrespektovanéjsi v celém vesmiru, je bohyni vesmiru a matkou
tii svéti.

+ =0 « C | Aoy < ﬂ l
S TR Staehosl | T Tl T k¢
amtarhetu arintarkala | maunyagarbha janivakala |
capala jagajjoti jivanakala | para pasyariit madhyama || 24 ||

She is the inner-intent and she creates this unique inner space. That ‘essence of silence’
(purush) has become this art of knowing; she is activity, the light of the world, the art
of life and the para, pashyanti, madhyma and vaikari.

Ona je vnitinim zameérem a vytvari tento unikatni vnit¥ni prostor. Tento ,vytazek
ticha® (purusa) se stal timto umem védéni; ona je ¢innosti, svétlo svéta, umeéni svéta
a Ctyrmi Fe¢mi (para, pasjanti, madhjama a vajkhari).

gk g Aid TROTN| LT A1 =Te50T |
¥ WIS T S gt R4

yukti buddhi mati dharana | savadhanata nana calana |
bhiita bhavisya vartamana | ukalina davi |1 25 11

Where there is skill, intelligence, understanding and fortitude then, the one who is
alert searches through this world of the ‘many’ and understands the nature of the past,
present and future (and discovers that there is only the time of the ‘all’ or as some
philosophies say, the ‘now’).

Kde je tato dovednost, inteligence, pochopenti a statecnost, tak ten, kdo je bdély/ostra-
zity, patra skrz tento svét ,,mnohosti* a chape podstatu minulosti, souc¢asnosti a budouc-
nosti (a odhaluje, Ze je zde pouze ¢as tohoto ,vSe*, neboli jak fikaji nékteri filosofové
,nyni/ted).

SRl TH GIHT S0 | Al Il STeaed S|

Td 3:1@ Hehed 101 HEGHE N &

jagrti svapna susupti jane | turya tatasta avasta jane |
sukha duhkha sakala jane | manapamana 11 26 ||

When the waking state, the dream state and the deep sleep are known then there is
this fourth state called turya or this state of steady expectation (ie. witnessing). Then
there is this ‘all’ and she becomes the happiness and suffering, respect and insult.

Kdyz je poznan bdély stav, snovy stav a stav hlubokého spanku, pak je zde tento ¢tvrty
stav zvany turija neboli stav neménného ocekavani (tj. pozorovani). Potom je tu toto
wvse“ a ona/prakrti se stava Stéstim i utrpenim, vaZzenou i urdZenou.

d T FEI0T UG | d TWH FIHS ST |

o O F SR | TG 1| R )
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te parama kathina krpalu | te parama komala snehalu |
te parama krodhi lobhalu | maryadevegali || 27 11

Then that Supreme Self is cruel and benevolent; then that Supreme Self is tender and
friendly; then that Supreme Self is anger and affection beyond all limits.

Pak je toto Nejvyssi Ja kruté a benevolentni; pak je toto Nejvyssi Ja nézné a pratelské;
pak je toto Nejvyssi Ja nastvané i laskavé, neznajici meze.

ATl &7 foGh! ekl | STATHITT ST <6 |

eI FesTeeicl | ST ¢

samti ksma virakti bhakti | adhyatmavidya sayojyamukti |
vicarand sahajasthiti | jayecent |1 28 11

If there is peace, forgiveness, detachment and devotion; if there is spiritual wisdom and
sayujya mukti (ie. Final Liberation); if there is thoughtlessness and that natural state
then, it is due to this mula maya.

Je-li zde mir, odpusténi, odpoutanost a oddanost, je-li tu duchovni moudrost a sajudzja
mukti (konecné osvobozeni), je-li zde bezmyslenkovitost a poté prirozeny stav, pak je
to diky této mula madji.

Tl g aifsel | ST S PRI |

At AGNHRATH ket | AT d=esrt 1l RR M

purvirit purusanamerit bolilim | upart strinameni niropiliri |
atam napusakanamen aikiltir | pahije cariicalactri 11 29 ||

Previously, due to that purush and this ‘I am’ there was this ‘speech’ and afterwards,
due to this ‘I am’ of prakruti, the ‘now’ becomes the the gunas and five elements (and
there is a past, present and future). But they have no power of their own. Therefore
one should listen to this ‘moving’ prakruti.

Drive, diky tomto purusovi atomuto ,Ja jsem*, zde byla tato ,,fec“ a poté, diky tomuto
»Ja jsem“ oné prakrti, se ,nyni/ted” stalo gunami a péti elementy (a je zde minulost,
soucasnost a budoucnost). AvSak oni nemaji sami o sobé zadnou silu. Proto byste méli
naslouchat této ,hybné* prakti.

SO S HK0T | =01 Hee S St |

SATd G| &S 9Tl 2ol
jananerin anmitahkarna citta | sravana manana caitanya jivita |
yeterit jateri sucita | hotina paha 11 30 ||

There is the antah-karana, the chitta (ie. thinking faculty) and knowing; there is shra-
van, manana, chaitanya and life; but all these come and go and therefore understand
that nirgun and have a pure chitta/mind

Je zde antah-karana, citta (tj. schopnost mysleni) a védéni; je zde sravana, ma-

nana, cajtanja a zivot; ale vsechno to prichézi a zase odchazi, a tudiz pochopte ni-
rgunu a méjte jasnou cittu/mysl.
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U1 J9UT SAOTqUT| FTAHOT G|

Siaraur framur $sReun stfesEauT afesst Il 22 |

mipana tiritpana janapana | jiiateritpana sarvajiiapana |
jivapana Sivapana 1Svarapana | aliptapana bolije || 31 11

If there is I-ness, you-ness, knowing-ness; being knowledgeable, being the Knower, being
a jiva, being shiva, being ishwara and being the untouched, then there should be this
‘speech’.

Je-li zde ,, Jastvi®, védéni; byti znalym, byti Znalcem, byti dzZivou, byti sivou, byti isva-
rou a byti nedotcen, pak by zde méla byt tato ,fec*

O AT I TN | O A T ST

forTEd o ST | FataeT I 2R 0

aistii namerit udarda asati | pari te yekaci jagajjot1 |
vicaravariita te janati | sarvaritaratma || 32 11

For due to this ‘I am’, that vast paramatma can be understood; yet that One has become
this ‘light of the world’ That One is the possessor of thoughtlessness (ie. beyond all
this), yet He has become the Knower, the atma within this ‘all’ (it has attached itself
to the limiting concept of ‘all’).

Protoze diky tomuto ,Ja& jsem® jtoto rozlehlé paramdtma muze byt pochopeno; Ono
se stalo timto ,svétlem svéta“. Ono je vlastnikem bezmyslenkovitosti (tj. mimo toto
vSechno), presto se stalo Znalcem, dtma uvnitt tohoto vSe (pripoutalo sebe sama
k omezenému konceptu ,vseho®).

ST TSI T A a5 I o)
ST ST ST 2R

atma jagajjoti sarvajiiapana | tini milona yekaci jana |
amtahkarnaci pramana | jiieptimatra |1 33 |1

Then there is the atma, the universal flame and all-knowingness. That One only has
been mixed in these three as the Knower, knowing and known, and then It knows.
When that Truth is this ‘art of the inner space’ then, there is only knowing.

Pak je zde dtma, univerzalni plamen a védéni vseho. On jeden jediny se nechal vmichat
do trojice Znalec, poznani a poznané a potom On vi. Kdyz je Pravda timto ,uménim
vnititniho prostoru®, pak je zde pouze védéni.

ST SIS YT | IS & AYHE TEi|
g GERE- | {hdl =T & 1| 3% 1
dhiga jale padarthace | purusa stri napuriisaka namarnce |
pararittu systiracanecer | kiti mhanona sariigaver 11 34 |1

Afterwards there comes the pile of objects with male, female and neuter names, but
this is the constructed gross world of the ‘many’ thoughts. Therefore thoughtnessness
should be understood.

Poté prijde spousta objekti se jmény muzského, zenského a stredniho rodu. Toto je vSak

110



10.10 Promluva o hybném a Nehybném

35.

36.

37.

38.

3o

vykonstruovany hrubohmotny svét ,,mnoha® myslenek. Proto by méla byt pochopena
bezmyslenkovitost.

Hehos Tfosdl Uk | ST Tl i |

I et | duif =mesdi |l 34l

sakala calita yeka | arintaratma vartati aneka |
mumgipasina brahmadika | tenerici calati |1 35 11

This ‘all’ is that pure One moving and then that antar-atma makes the numerous
different forms move. From the ant to lord brahma etc., they all move due to this
antar-atma.

Toto ,vsSe“ je toto ryzi hybné Jedno. Poté antar-dtma rozpohybuje nescetny pocet
forem od mravence k Brahma atd., ti vSichni se pohybuji diky tomuto antar-dtma.

T ST T FT| T ST SATHET
AT FRTGT AT T TR 26
to amtaratma ahe kaisa | pratuta volakhana amasa |

nana prakaririica tamasa | yetherici ahe |1 36 11

What is that antar-atma? For in this world, that antar-atma has not been recognized
even a little and this knowledge has become the show and prowess of these ‘many’
ways.

Co je toto antar-dtma? Jelikoz nebylo antar-dtma ve svété ani trochu rozpoznano,
toto poznani se stalo atrakci a dovednosti ,,mnoha‘“ cest.

Al el O @1 S ol o Wi

T ST T T 3 SR g

to kalato par1 disena | pracita yete pari bhasena |
Saririri ase pari vasend | yeke thatii || 37 11

That antar-atma understands but it does not see the ‘many’ forms. He brings this
‘experience’ but that does not appear. That antar-atma is within this body of the ‘all’,
but that One does not abide in this place of the ‘all’.

Toto antar-datma rozumi, ale nevidi ,,mnohost® forem. Prinasi tuto ,zkuSenost“, ale
neobjevuje se. Antar-dtma je uvnitt téla ,vseho®. AvSak toto Jedno na tomto misté
,vseho neptrebyva.

Eﬁagrqﬁrm:'ffnilafmiﬁmawil
TeTYy Fegd I TEES |l 3¢l

tiksanapanerit gaganim bhare | sarovara dekhatarm ca pasare |
padartha lakstina ure | cahiirikade |1 38 |1

That antar-atma is overflowing within the sky. When you look at a lake, He expands
outwards and even when He observes this ‘object’, still He remains everywhere.

Tento antar-atma prekypuje uvniti oblohy. KdyZ pohlédnete na jezero, On/antar-
atma expanduje smérem ven a i kdyz pozoruje tento ,,objekt®, setrvava porad vsude.
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S verel T fegan dt e gl

TR faR Tl SR 3R

jaisa padartha drstisa disato | to tyasarikhaca hoto |
vayohiini visesa to | cariicalavisairir |1 39 |1

That antar-atma becomes like the visible ‘object’” on which He has fallen upon. But
that antar-atma is swifter than this wind of mula maya. (He is the swiftest because
space and time are not there)

Toto antar-datma se stava jakoby viditelnym ,,objektem® na néjz dopadlo. Ale antar-
dtma je rychlejsi nez vitr mula magi. (Je rychlejsi, jelikoz prostor a cas zde neexistuji.)

e T8 W | FRdias TE- 91 |

SRl d Gt | AdRE Il o ll

kityeka drstinerit dekhe | kitiyeka rasanenerit cakhe |
kittyeka te volakhe | maneritkariini |1 40 |1

For that One within the ‘many’ perceives this ‘all’ (the eyes are not seeing, they are
made of flesh; it is that One knowing this ‘all’). When that One within the ‘many’
tastes with the tongue then, that One within the ‘many’ is recognizing that Reality
through the mind (sensory perception turns that Reality into its own object).

Toto Jedno uvnitf ,mnohosti“ vnimé toto ,vSe“ (0¢i nejsou spatieny, jsou vytvoreny
7z masa; je to toto Jedno, které znd toto ,vse”). Jakmile Jedno ochutnava jazykem uvnitt
,mnohosti“, rozpoznava Skutecnost skrze mysl (smyslové vnimani obrati Skutecnost na
jeji vlastni objekt).

STl S 2T Wl | STt T St
ST ST | A | 92 1
Srotirit baisona Sabda aikato | ghranemdriyer vasa gheto |

tvaceimdriyeri janato | sitosnadika 11 41 |1

That atma sits in the ears but He is hearing this ‘word’” and due to the nose that atma
accepts the smells. Due to the skin that atma knows hot and cold etc.

Toto dtma sedi v usSich, a je to datma, kdo slysi ,slovo®. Diky nosu toto atma prijima
vuni/zépach. Diky pokozce atma rozeznd, co je horké a co studené apod.

N N e © o o

T A0 fcehesl | These T eiliesT |

qIETat AT ST StedT | did Sl $R 1

aisa jane ariitarkala | sakalamadheriv parT nirala |
pahatan tyaci agadha lila | toci jane 11 42 ||

He knows this ‘art of the inner space’. He is in this ‘all’, but He is separate from it.
That atma alone knows His own unfathomable play.

Zné toto ,umén{ vnitfniho prostoru®. Atma je ve ,vSem“, ale je od toho stra-
nou. Atma samotné znd Svou vlastni nevyzpytatelnou/nepochopitelnou hru.

a1 769 A1 Hal | aes areud A1 FAN |
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TGHHT SRR | T TG A= 1 93
to purusa na sumdari | bala tarunya na kumart |
napumisakaca dehadhari | pari napusaka navhe |1 43 11

That purush is not a woman, nor a child, a youth or a celibate. He is the holder of this
body made of the gunas and elements but He is not this body.

Purusa neni zenou ani ditétem, mladym ¢lovékem ¢i celibatnikem. Je drzitelem tohoto
téla vytvoreného z gun a elementi, ale neni télem.

A AT Thich SETEN | Foleel Sehell TEUTH T |

N TS ST | GE FIwd difesa Il 9% 1

to calavi sakala dehasi | kariina akarta mhanati tyast |
to ksetrajiia ksetravasi | dehi kiitasta bolije || 44 11

That atma makes this body of the ‘all’ to move; that atma does and is also called
the non-doer. That atma is the Knower of this pilgrimage place (ie. ‘I am’) and He is
the dweller within this pilgrimage place. That atma should be called the secret inner
dweller within the body.

Atma pfiméje télo tohoto .vSe“ k pohybu; to ¢ni, ale je rovnéZ nazjvdno ne-
konatelem. Atma je Znalcem tohoto poutniho mista (tj. Ja jsem) a je tim prebyvajicim
v tomto poutnim misté. Atma by meélo byt nazyvano tajemnym, vnitinim, prebyvaji-
cim v téle.

A

B JE A SaeR W |

&R: FETTUT Wi+l FEeeiier 3=4d |

|l $loka || (Bhagavadgita 15.16)

dvavimau purusau loke ksarascaksara eva ca |

ksarah sarvani bhiitani kiitasthoksara ucyate ||

There are two kinds of beings in creation, the kshar (perishable) and the akshar
(imperishable). The perishable are all beings in the material realm. The imperishable
are the the liberated beings.(tr. Swami Mukundananda)

Two Purushas there are in this world, the perishable and the imperishable. All beings
are the perishable, and the Kutastha is called the imperishable. (tr. Swami Sivananda)

i1l 6T T SRl | BTER afossta|

T SR U | e FEed aifesst Il g4l

doni purusa lokim asati | ksaraksara bolijat1 |

sarva bhiiterin ksara mhanati | aksara kiitasta bolije |1 45 |

That purush is within these two worlds (ie. this gross and the world beyond) and so
there should be this discrimination between the destructible and the indestructible.
The elements and this ‘all’ are destructible and they call that secret inner dweller, the
indestructible. (They say but He will also not remain as a Knower when the known
disappears or as a Dweller when the dwelling place is gone)
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Purusa je uvnitt téchto dvou svétu (tohoto hrubohmotného a svéta za hmotou), a tudiz
by zde mélo byt rozliSovani mezi znicitelnym a neznicitelnym. Elementy a toto ,vsSe® je
znicitelné. Nazyvaji toto tajemstvi vnitinim prebyvajicim, tim nezni¢itelnym. (To rikaji,
ale On/purusa nezustane jako Znalec, kdyz se poznané vytrati nebo jako Prebyvajici,
kdyZ pomine misto prebyvani).

S| J&Y dl AT | 41:599 < Febah |

Erecheieic BeARE Cealee

uttama purusa to anika | nilprapariica nihkalaritka |
niraritjana paramatma yeka | nirvikari |1 46 ||

He is the best purush and He is That, free of prapanch, free of impurity, niran-
jana/without anjana (maharaj- with anjana there is the seeing of knowledge. Therefore
He is beyond knowledge). He is that One paramatma, the unmodified brahman.

On je nejdokonalejsim purusou, On je To, je oprostén od péti elementti/ prapand, zbaven
necistoty /nirandzan, bez adzndany (Maharadz — s adzndnou je zde vnimani poznani.
Proto On je za poznanim.) On je Tim jedinym paramdtman, neménnym brahman.

=N 3E fe@md | @ Serdid = |
SR Tt SO | 7 3T 1 gl
cyari deha nirasave | sadhakerir dehatita vhavem |
dehatita hotam janaverir | ananya bhakta |1 47 11

The four bodies should be dissolved and the sadhak should be beyond these bodies.
When one is beyond these bodies then, one should be known as a devotee without
separation/no-otherness.

Ctyfi téla by méla byt rozpusténa a sddhaka by mél byt za témito ¢tyimi tély. Kdyz
jste za témito tély, pak byste mél byt zndm jako oddany bez oddélenosti/nemél by tu
byt zadny druhy.

AT oGl TS| A ARTcHT e |

el fershrrest| &1 AT el

dehamatra nirasuni geld | tetherir arintaratma kaisa urala |
nirvikarim vikarala | thava nahin 11 48 ||

When these bodies have been cast away then, how can that antar-atma/inner-Self
remain, ‘there’? In the unmodified there is no modified place (He is called the antar-
atma as long as there is a place, an object, to pervade).

Jakmile jsou tato téla odhozena, jak muze antar-dtma/vnitini ,Ja* zistavat ,zde"?
V neménnosti neexistuje ménici se misto. (Je nazyvan antar-dtma dokud je zde misto,
objekt, k prebyvani.)

fi27e5 TaTt I | <iies U W1 |

S ST feisaTen | e T eR |

niscala parabrahma yeka | caricala janaver matka |
aisd pratyaya niscayatmaka | vivekerr pahava |1 49 ||

114



10.10 Promluva o hybném a Nehybném

50.

ol.

02.

93.

3o

That still parabrahman is One alone and the moving should be known as false. Therefore
with such vivek, one should understand clearly thoughtlessness. (maharaj- what to do?
He is not anything that can be seen or perceived, but still He is there)

Toto nehybné parabrahman je Jedno jediné. Pohyb by mél byt znam jako falesny. Tudiz
s takovymto rozliSovanim /vivék byste méli jasné pochopit bezmyslenkovitost. (Maha-
radz — co délat? On neni ni¢im, co lze spatfit ¢i vnimat, presto je zde.)

% Tgd AN TSEes | T b A <Ifes |

RN FHIT B | T aiBETE || Ko |l

yetherit bahuta nalage khalakhala | yeka cariicala yeka niscala |
sasvata konater kevala | jiianerir volakhaveri 11 50 11

Then this rattling of the ‘all’ is not required. One is moving and the other is still.
Therefore the One who is that eternal pure knowledge should be recognized by means
of this knowledge.

Pak rachoceni tohoto ,,vSe* neni zadouci. Jeden je v pohybu, druhy v nepohybu. Proto
Ten, kdo je véénym ryzim poznanim, by mél byt rozpoznan prostiednictvim tohoto
poznani.

STER AV SR TR | T SRR =)
et ferda| TTaTe e I e 1
asara tyagiina gheije sara | mhanona sarasara vicara |

nityanitya nirariitara | pahati jiani |1 51 ||

This non-essence (ie. ‘I am’) is to be given up and the essence (I do not exist) is to be
accepted. Therefore there should be thoughtlessness. By the vivek of permanent/im-
permanent (V. 45) that parabrahman within this knowledge should be understood.

Toto nepodstatné (tj. Ja jsem) bylo opusténo a podstatné (Ja neexistuji) bylo pri-
jato. Proto by zde méla byt bezmyslenkovitost. Pomoci rozlisovani/vivéka mezi trva-
lym a nestalym (véénym a docasnym) (V. 45) by mélo byt toto parabrahman uvnitt
tohoto poznani pochopeno.

S e &id 5= S i gid 3|

% F BT IR I WR I

jethe jiianaci hote vijfiana | jetherit manarice hoterit unmana |
tetheri1 kaicer cariicalapana | atmayasi 11 52 |1

Then this knowledge ‘here’ becomes wvignyan (ie. dissolution of knowledge) and this
mind ‘here’ becomes unmana (ie. no mind). ‘There’, how can there be the attribute of
a moving atma?

Pak se toto poznani ,zde* stane vidZrndnou (tj. rozpusténi poznani) a tato mysl ,zde*
se stane unmani (tj. zadna mysl). Jak miaze byt atribut hybného dtma ,tam“?

. N e ﬁ\omqél ) \.l

gt ffome | difr arn wz
samganovamganicerit kama navhe | apulya anubhaver janaveri |
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pratyayavina sinaverit | teriici papa |1 53 ||

Now, there is no need for hearsay and gossip. That Reality should be known by means
of your own ‘experience’. If mula maya makes great efforts and toils without that nirgun
understanding, then that Reality becomes the sin of body consciousness.

Nyni neni potieba zadnych dohadi a pomluv. Skuteénost by méla byt poznana na
zakladé vasi vlastni ,zkusenosti®. Vynalozi-li mula mdja velké usili a lopoti se bez
pochopeni nirguny, pak se tato Skutecnost stane hrichem télesného védomi.

HATIEE GFd ARl | STEAEde 99 Al |

0T RIS AT | TN wg

satyayevadherit sukrta nahti | asatyayevadheri papa nahin |
pracitivina kotheriici nahirit | samadhana 11 54 |1

There is no purer action like Truth, and no sin like un-truth. But tell me, how can
there be that absolute contentment of nirgun, if this ‘experience’ has not come?

Neexistuje ryzejsi ¢innost nez Pravda a zadny hrich neni horsi nez ne-pravda. Ale
povézte mi, jak zde miize byt tato absolutni spokojenost nirguny, neprisla-li tato ,,zku-
Senost“?

T TEUTs] T&d 01| I A & ST
I TS qraqud | 9arEd |l Wy |
satya mhanije svartipa jana | asatya maya hem pramana |

yetheri niropilert papapunya | ripersahita |1 55 ||

Know that the Truth is the swarup and then, this untrue maya becomes that thoughtless
Self. ‘Here’ (ie. maya) has form and ‘here’ has this sin and also virtue.

Poznejte, ze Pravda je svaripa (prirozenost), a pak se tato neskutecnd mdja stane
bezmyslenkovitym , Ja“ ,Zde* (tj. mdja) ma formu a rovnéz hiich i cnost.

T2 119 I | I IR S8 |

A EIAT STTeh | AT N g

drsa papa vosaralerir | punya parabrahma uraleri |
ananya hotariica jalerir | namatita 11 56 |1

When this ‘visible’ and sin and virtue fade away, then parabrahman remains. That is
being without separation/otherness, beyond the ‘I am’.

Jakmile toto ,viditelné“ a hrich spolu s ctnosti odpadnou, pak tu zistane jen pa-
rabrahman. To znaéi byt bez oddélenosti/pritomnosti nékoho dalsiho, mimo/pred Ja
jsem®.

9T ] TFarTg | a9 ATl SEEE

I &l 09| 07 SRR ke |l

apana vastu svatasiddha | tetherr nahirit dehasamariidha |
paparast hoti dagdha | yenerit prakarerii |1 57 11
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Then you are that self-evident Self and ‘there’ has no connection with the bodies. Due
to thoughtlessness, this heap of sin is burnt.

Pak jste samo-ztejmé ,,J4 a toto ,tam® nema zadnou spojitost s tély. Diky bezmys-
lenkovitosti je hromada hrichi spalena.

A SR S S &t o

T ST eS| &5 e 1l e |

yeravi brahmajiianermvina | jeri1 jeri sadhana to to sina |
nana dosarice ksalana | hoila kaiserin |1 58 ||

Otherwise, without the knowledge of brahman there are sadhanas that are only fatigue
for that atma. How can the sin of the ‘many’ be washed away by these sadhanas? (How
can the body be forgotten, if you need it to do sadhana?)

Jinak, bez znalosti brahman, jsou zde sddhany/duchovni praxe, které jsou pro
toto dtma pouhou tunavou. Jak mize byt hiich ,mnohosti“ odstranén pomoci
téchto sddhan? (Jak muze byt télo zapomenuto, pokud potiebujete délat sddhanu?)

T Fehes TN T B TAeeia|

SR T A TR F HL N 4R 1

papiceri1 valalerin Sarira | papaci ghade tadanamtara |
amtarim toga varivari upacara | kaya kar7 |1 59 ||

That body was formed of sin and after it grew in sin. When the disease is in the inner
space then, what help can these superficial remedies be?

Toto télo bylo vytvoreno z hrichu a poté v hrichu vyrostlo. Kdyz se ve vnitfnim pro-
storu objevi choroba, jak mohou byt napomocné tyto povrchni 1é¢ivé prostredky /opat-
reni?

=T 8 € gfec) e et # &fes

A ol wifed | S SR go

nana ksetrin herit muriidilerin | nana tirthim herin damdilerit |

nand nigrahim khamdilerin | thatm thairi 11 60 ||

In the ‘many’ pilgrimage places, that thoughtless is deceived and spoiled; in the ‘many’

sacred places, that thoughtless gets punished; in the confinement of the ‘many’, that
thoughtless swarup is destroyed at every place.

Na ,mnohych®“ poutnich mistech je tato bezmyslenkovitost klamédna a marena; na
,mnoha“ mistech je tato bezmyslenkovitost trestana; Ve vézeni ,mnohosti“ je tato
bezmyslenkovita svaridpe nicena na kazdém misté.

A1 e Tifec | AeaT qegee SIEc |

S & aEd Qs | ol g A= 1l &2

nana mrttikenerin ghamsiler | athava taptamudrenen lasileri |
jart herir vartvari tasilerin | tarl suddha navhe 11 61 ||

One may cover oneself with this dust of the ‘many’ (maharaj- this body is a dust) or
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burn oneself with fierce concentration. But if that thoughtless Self makes only superficial
and idly performances then, it is not that pure swarup.

Muzete se pokryt prachem ,mnohosti“ (Maharadz — toto télo je prach) nebo spalit se
krutou koncentraci. Ale pokud toto bezmyslenkovité ,,Ja“ ¢ini pouze povrchni a laciné
predstaveni, pak to neni ona ryzi svaripa.

HOT 7o [foses | T HH Hdh|

HTeST &1 1A | HISHOM | &R I

sendce gole gilile | gomutrace moghe ghetale |
mald rudraksa ghatale | kasthamani |1 62 ||

One may eat lumps of cow-dung and drink copious amounts of cow urine or one may
wear the garlands of rudraksha around the neck.

Mizete jist hroudy kraviho trusu a pit hojné mnozstvi kravské moci, anebo muzete byt
ovénceni rudraksou/koraly.

a9 T w11 T A Y W

1 3T TEATS| AT Trrest 1| &3 1

vesa varivari kela | pari arintaririt dosa bharala |
tya dosacya dahanala | atmajfiana pahije |1 63 11

One may wear fine religious garments but still in this inner space there is an overflowing
of sin. When that atma is this sewer of sin then, the knowledge of atma is required.

Mizete nosit kvalitni duchovni odév, ale presto v tomto vnitinim prostoru prekypuje
hiich. Jestlize je toto dtma stokou hiichu, pak je pozadovano poznani dtma.

ST Bt AT g | ST ST |

HaTgAl BT | ARHT SN &% 1

nand vraterit nand danerir | nana yoga tirthatanern |
sarvanhuni kotigunern | mahima atmajfianaca |1 64 ||

There are the ‘many’ vows and the ‘many’ donations; the ‘many’ yogas and the ‘many’
pilgrimages. But greater than this pure sattwa guna of this ‘all” even, is that knowledge
of atma.

Existuje ,mnoho* slibu a ,mnoho“ darui; ,mnoho“ jog a ,mnoho“ pouti. Ale jesté

vvvvvv

SR 918 G| Ir=a Jug el Fie|
38 JTRT & | e TSt &%

atmajfiana pahe sada | tyacya punyasa nahirit maryada |
dusta patakact badha | nirasona gelt |1 65 11

The merit of that one who always understands that knowledge of atma has no limit for
one is no longer possessed by the wicked and sinful.

Zasluha toho, kdo vécné chépe toto poznani dtma, nemé zadné hranice. Neni jiz déle
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vlastnéna zkazenym /nehodnym a hiisnikem.

IR ey | i ieai €91

que TS S| Gehd ST Gt 1l &8 I

vedasastrin satyasvariipa | terici jianiyariceri riipa |
punya jaleri amiipa | sukrterit sima saridili |1 66 ||

That true swarup is within the vedas and shasthras (the knowledge they can reveal
is this ‘all’). That swarup/one’s own form is the form of the gnyani (ie. there is no-
otherness between Him and His knowledge). His virtue is immeasurable and His pure
action knows no bounds.

Tato prava svaripa se nachazi uvniti véd a sdster (poznani, které mohou odryt, je
toto ,vse“). Tato svaripa /vase vlastni forma je formou dzrdnina (neni zde zadny
rozdil mezi Nim a Jeho poznanim). Jeho zasluha je nezmérna a Jeho ryzi jednani nezna
zaddné hranice.

A7 A=A IS S JraTa STees |

TaciiaTos FBI| & [ 1l gell

ya praciticyd gosti | pracita pahavi atmadystin |
pracitivegale kasti | hoiriica naye |1 67 |1

This ‘speech’ is the sagun ‘experience’ and when this ‘experience’ is understood then,
there is that vision of the atma. One should not have to suffer, by remaining without
this ‘experience’.

Tato ,fec¢” je ,zkusenosti“ saguna a jakmile je tato ,zkuSenost® pochopena®, je zde
vize/zfeni dtma. Neméli byste trpét setrvavanim bez této ,zkuSenosti

AW 3 S A &l | S Tl S 200 &l
TAIIFRA TR | T M=l &l

aga ye pracitice loka ho | pracita nastarr avagha soka ho |
raghunathakrpenerit raho | pratyaya niscayaca 11 68 11

My dear sajjana! Bring this world of the sagun ‘experience’. If there is not this ‘expe-
rience’, then everything is sorrow only. Then by the grace of lord raghu (ie. sadguru)
stay in that absolute conviction of the understanding of nirgun.

Note: chapter 8.7. 45-55 explains the names of the four atmas but in the end the atma
is One only and was always only One. It is due to the limiting concepts that it is
assigned different names and apparent characteristics ie. jivatma, shivatma, paramatma
and nirmal/pure atma. But it never can be known or be a name. That is parabrahman
and That is always still; it is as it is.

Muj drahy, mily posluchaci/sadzdzZana! Ptived tento svét do ,,zkusenosti“ saguna. Neni-
li zde tato ,zkuSenost“, pak je vSe pouhym utrpenim. Diky milosti pdna raghu (tj.
satqurua) setrvavej v absolutnim presvédceni tohoto pochopeni nirguny.

-"{% ﬁ r\\\ o PN
FATIBAETUTAH HHIE GETdT Il Ro Il go.%0
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iti sridasabodhe gurusisyasamuvade
calacalaniriipananama samasa dahava |1 10 11 10.10

Timto konci 10.kapitola 10.ddsaky knihy Ddasbodh s ndzvem ,,Promluva o hybném
a Nehybném*

Preklad z anglictiny — Gabriela Addimkovd 2017

120



	X Univerzální plamen
	10.1 Jednotnost antah-karany (nástroje poznávání)
	10.2. Tato těla jsou pochyba
	10.3 Prozkoumání pochybností o těle
	10.4 Původ pozornosti (Přirozenost semínka)
	10.5 Přednáška o pěti druzích rozpuštění
	10.6. Promluva o klamu
	10.7 Promluva o bezžádostivé oddanosti 
	10.8 Přednáška o saguně 
	10.9. Puruša a Prakrti
	10.10 Promluva o hybném a Nehybném


