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8.1 A Vision of God

HHH T : JaaE
samasa pahila : devadarsana
A Vision of God

|| Sri Rdm ||

1. 2R 9aTd Jrad | afHes 1 JTeard |
eI ST | STal o qURET il 2 )
Srottrit vhavem savadha | vimala jiiana balabodha |
Qurusisyariica samvada | ati sugama pariyesa |11 |1

1. When the listener has dropped his concepts then, he will perceive this other world
that lies within this gross world of names and forms. And if he maintains this vision
of knowledge then, this ‘understanding of an infant’* will become that pure knowledge
of Reality. If you listen to this silent dialogue that goes on between the guru and His
disciple then, there will be the conclusion of His teaching and That which is most easy
to acquire, will be acquired (to be your Self must be the most easy thing of all).

2. AT Y, iSlesidi | ST JEAT Tae|
EciiERIcER I ce Eu T
nana $astrerit dhamdolitari | ayusya purena sarvatha |
amtari samsayact vetha | vadhorici lage |1 2 11

2. But if one just rummages through the ‘many’ scriptures then that pure knowledge
will not be gained. All you will gain is doubt and that will grow and surely tumble into
the lingering torments of body consciousness.

-~

3. 1 AR SRR | gEghtrd R
GITH 0T o | JUEEE 1 11
nand tirtherii thorathorem | systimadhyerir apareri |
sugamen durgamerit duskarert | punyadayakerin 11 3 11

3. And then that limitless, greatest of the great will make ‘many’ pilgrimages to the
‘many’ holy places in this world. And that giver of liberation who is so easy to gain,
will make so many difficult sadhanas. (Being yourself that Reality, you spent lifetimes

! What does an infant know of yesterday? And it will not think about getting married and finding a good
job;13.10.22- Conduct yourself the way an infant conducts itself. One should ‘speak’ with the inner intent of
an infant (‘I am and I know’). Like this, teach the wayward mind gradually.
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n¥lee
ignorant of your Self. Like this is maya)

4. UE IR EEEl w0 @ R L EE |
FRI STt AHEN | ST QAT 2

aisiri tirtheri sarvahi kari | aisa kona re sarisart |
phirorit jatarit janmavar? | ayusya purena 11 4 ||

4. When this ‘I am’ does these things then, it will get called a samsari. And it will
wander around this world and this one life will never be enough (ie. it will wander
around for countless lives).

5. € 9 A1 S| AT DR A 9ra |
& OEE( qarHRu | F SR L
nand taperit nand danem | nana yoga nand sadhanen |
herir sarvahi devakaraneri | karijeta ahe 11 5 |1

5. Then for to know that thoughtless God, this ‘all’ will make ‘many’ kinds of austerities,
‘many’ donations, ‘many’ yogas and ‘many’ sadhanas.

6. TIETEdl qaTdiedT| Sgar IH HET|
AU 39 31 qreEn| € aEHdll & |
pavavaya devadhideva | bahuvidha srama karava |
tenerit deva thatri padava | herit sarvamata |1 6 11

6. Then that God of gods has to make ‘many’ types of tiresome efforts and while doing
all this, that God of gods and His place will be demolished.

7. T WA | I S A |
AN g GI&d d| %E ARl 9l
pavavaya bhagavariitaterin | nana parmtha nana mater |
taya devaceri1 svariipa terit | kaise ahernr 11 7 |1

7. There are ‘many’ paths to reach this God and ‘many’ opinions about who this God
is. But tell me, what need has He to reach Himself? If He tries to reach Himself then,
He will only end up perceiving His reflection.

8. Fgd o GULIaN! | T I R0 F|
I o RO | ST F&AN <l
bahuta deva srsttvari | tyarici ganana kona kari |
yeka deva konepari | thair padena |1 8 11

8. This ‘all’ and that God are present within this gross creation but who has any regard
for them? And in the end, there is only the one God but no-one is able to find Him
(you cannot know Him, for ‘you’ must go off and no-otherness should remain).

9. EAT IUTET| STATH S g BT |
al e Efest ATl FEE FEAf 1l R
bahuvidha upasana | jyact jethem pure kamana |
to tethemici rahila mana | sadrdha kariini |1 9 |1
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9. These ‘many’ forms of worship are only to satisfy your desires. How can such a mind
be steady and remain as brahman?

T <d g Wehd | AT TS STHERA|

g R 98 Ad| TS N 20

bahu deva bahu bhakta | ichya jale asakta |
bahu rst bahu mata | vegalaleri1 |1 10 ||

10. For when there are the ‘many’ gods and the ‘many’ devotees then, this ‘I am’ has
just accepted the gross body as itself and there will be the ‘many’ gurus and their
‘many’ opinions.

T Al ATl I ARMET el
AL A T AREA 2R 22 |

bahu nivaditari nivadend | yeka niscaya ghadena |
Sastrem bharidatt padena | niscaya thairi |1 11 |1

11. When one chooses these things that should not be chosen then, that thoughtless
swarup can never be gained. The scriptures will quarrel and real conviction will never

be found.

g A T8 W | HAHdE aRd |

U1 i d9e | TEa IS 1 R

bahuta Sastrivii bahuta bheda | matarimatarsa virodha |
aisd karitarit vevada | bahuta gele |1 12 1

12. This ‘I am’ feeling can be revealed through the scriptures but these have been
broken up into many different doctrines. And one doctrine may contradict and oppose
others and this ‘I am’ gets lost in quarrels and arguments.

HEHAUHE HIU 9 | qT ST e |

T O 3 Figw| SE AT 23
sahastramadherir kont yeka | pahe devica viveka |
pari tya devacerit kautuka | thatrit na pade 11 13 |1

13. Within these thousands of opinions and concepts, who is that One God? If you
understand Him then, that is called the vivek of God. However, as long as you continue
to hold on to the concept of your God then, even this wonder of ‘I am’ will never be
found.

oS A S %4 TEUdi| 4% SWTS Al

<9 VEfST Tl SRR 22l

thairit na pade kaiserit mhanatari1 | tethem lagali ahariita |
deva rahila parata | ahariitagunen || 14 11

14. And here the problem lies. For as soon as you say, “It has not been found” then,
you who are that brahman, accepts this body as yourself and God remains so very far
away. But as soon as you stop saying and imagining and doubting then, naturally that
which remains is this wonder of ‘I am’.
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ATl STET & A0 | A1 JIT ST |

A 39 BT I SE TR 2x )

atam aso her bolaneri | nana yoga jyakaraneri |
to deva konya gunerit | thaim pade 11 15 |1

15. Now that thoughtless Self (ie. God) has become this ‘speech’ and then upon this
‘speech’ there has appeared the ‘many’ forms of *yoga. But how can that God be found
if you stay in these gunas? *(True yoga is union, no-otherness with God. But because
of body consciousness ie. gunas, there are the ‘many’ forms of ‘many’ yoga traditions)

aa_ N ﬂ -\.l QA e ﬂ -\.l
oIl STl e | it Il 26

deva konast mhanaven | kaiserr tayast jandoveri |
terirci bolanerin svabhaveri | bolijela |1 16 |1

16. Who should be called God? How can that Reality ever be known? That Reality has
become this ‘speech’ and now its nature is to simply ‘speak’ (Do not mistake knowledge
for that Reality. In your search for God you will come upon this world of knowledge,
where you will perceive yourself everywhere. God is further, beyond this feeling of being
and witnessing).

NI

U s | s GG AR

GLEHAT AR A SEH N 2w |

jenerit kele cardacara | kele srstyadi vyapara |
sarvakartd nirariitara | nama jyacern 11 17 11

17. It is mula maya that has created this whole animate and inanimate creation and
then afterwards all this activity of the gross world was created. But in truth, the doer
of this ‘all’ and this ‘all’ of that purush are parabrahman.

AU S HETosT | <gXarel STgdhasl|

ot g W@itieest| ST Il 2l

teneri1 kelya meghamala | camdrabimbin amytakala |
teja didhalerit ravimamdala | jaya deverin 11 18 ||

18. On account of that Reality, there are these clouds (of ignorance), the cool aura of
the moon (ie. mind) and this immortal nectar (‘I am’). That God gives the light to the
shining sun and mula maya (the purush should be called God, not the appearance of
mula maya).

ST ALETST QU U7 G RUTRRT |
ST IO T SRRl 2’

jyaci maryada sagara | jenern sthapilerii phanivara |
jayaceni gunerit tara | arittariksa |1 19 |1

19. This ocean of knowledge (ie. mula maya) confines that purush and on account of
this, He has established Himself as the silent and hidden witness. It is because of her
gunas (ie. because you objectify yourself as a body and then see a world outside) that
we look up at the stars and the galaxies (then you who are the purush and pervade all
of this, thinks, “I am but an insignificant small jivae in this huge world.” But how is the
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experience of your dream any different from this waking state experience?). 2

20. IR TN AR A0 | A S S|
Sl ARATS Sk diet| qET A g Rl
cyari khani cyari vani | cautyasi laksa jivayon |

jenem nirmile loka tini | taya nava deva |1 20 ||

20. Then there are four forms of birth and the four kinds of speeches. Then there are the
eighty-four principles that make up a jiva. Due to this mula maya the three worlds of
waking, dream and deep sleep were created and then she gets called God (taking ourself
to be an individual body, this ‘I am’ is concealed among ‘many’ thoughts and concepts.
When it is revealed though study and practice then, this revelation is mistaken for the
Truth or God).

21. SICEHT AMNY] A7 &V & T STFdr|
I 4 & AR AREEE | e
brahma visnu ani hara | he jayace avatara |
toci deva ha nirdhara | niscayersint || 21 11

21. brahma, vishnu and hara (ie. gunas) are the incarnations of this mula maya. But
in truth, there is only One God and He requires no support of any kind (but He, the
mula purush is the support of His mula maya/original illusion).

22. TR ISl &d | T =101 TXF 14|
T SEHREE | ARARGT A T= 1 R
devharaca uthoni deva | kartirit nene sarva jiva |
tayaceni brahmakatava | nirmila na vace 11 22 |1

22. Tell me, has your little god sitting in your shrine room come out and taken charge
of this whole creation and then created all these jiva? No. But understand that the
creator of this universe is not that Reality either and therefore the creator has to be
determined (it seems that the creator and God are to be regarded as different aspects
of the creative process. God is the purush, the witness of all this; He illuminates all this
and without Him nothing would be possible. The creator is however maya).

23. 318 aTE &9 | Jaf el Y efelt|
¥ T dN S | et qgg 1l R:
thaim thair deva asati | tehin kel nahiri ksiti |
camdra siirya tarda jimiti | tayariceni navhe |1 23 |1

23. We say, “God is everywhere” yet, it is not that Reality that has created this earth.
The moon, sun, stars and clouds have not been created by that thoughtless Self.

4. TLEHYAT Al &g | Il Sat AR

2siddharameshwar maharaj- Because the light of the Self/atma does not mean light, it means knowing.
And accordingly, within the sphere of this knowing there are not only ten million suns but at this moment,
there is the entire creation including the billions of stars. The One who illuminates all these at one time, is
the Knower. This light of the Self reveals the saguna form as clearly as we experience our own thumb. This
Knower of ten million suns is the “universal/common light.” That Supreme Self continuously pervades the
countless universes and is the Master of endless millions of creations.
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ST FicB1 SHlesl BT | AUl TEHGE || k%1
sarvakarta toci deva | pahor jatan niraveva |
jyact kala l1la laghava | nenati brahmadika 11 24 |1

24. When you try to understand that which is without parts, you come across a God
who gets called the doer of ‘all’. He is the Master of His ‘play’ and His ‘art’ cannot be
known by lord brahma and the other gods (He is the purush beyond this ‘play” and ‘art’
ie. the ‘all’ of knowledge or prakruti or mula maya. She contains the gunas and elements
in their unmanifest form. She is full of potential and from her the gunas manifest, the
elements appear and a world appears in every individual mind).

I TR ISTA | d YRS THIE RiEt |

At I A FSI | TR I N 40

yethem asaritka uthili | te pudhiliye samasiri phitali |
atam ortt savadha kelt | pahije srotiri 11 25 ||

25. First this ‘I am’ arose and afterwards it dwindled away when there was the formation
of many words and thinking. Therefore the listener should stay alert and remain within
this knowing vritti (ie. leave off the ‘many’ words and understand that which remains.
The world of knowledge and ‘I am’).

T STERTRT S| g AT of Wb |

T ARG I SH ST R4

paisa avakasa akasa | karithiriica nahiri jerit bhakasa |
taye nirmalim vayosa | janma jala |1 26 11

26. This knowing wvritti is the Self expanded; it is the creation of time and space. And
if this ‘T am’ is not known then, this mula maya has become the ‘many’ empty forms
(imagined forms like castles in the sky). Therefore understand that, it is due to that
pure Reality that this wind of mula maya arose.

TG ST Tet | TRl STeh qTut |

TRl ST O | ST FEw I el

vayopastina jala vanhi | vanhipasuni jalem pani |
aist jayact karani | aghatita ghadali |1 27 ||

27. And from this the wind element, there appeared the fire element. And from the fire
appeared the water element.

gl SISt | GAWamT US|
Ot iR Foat HSH| q> A= G ¢
udakapastina systi jali | staribhevina ubharali |
aist vicitra kala kelt | tya nava deva |1 28 11

28. From the water there appeared this gross creation. But this creation has no sub-
stance for it is all a matter of objectification (ie. empty imagined forms). Therefore the
One who has made this wonderful ‘art’ of knowing, should be called God.

3 ARt & eafdt| i 9T areon &
T 3 HEUTl | afRgF Nl 2010
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deverin nirmili he ksit1 | tice potim pasana hoti |
tayasaci deva mhanati | vivekahina 11 29 ||

29. That God, who is the creator of this gross world, has fallen into the mind and then
there appeared these images of stone gods. And it is these that get called God by those
who lack wvivek (that purush forgot His limitless Self and had the conviction, “I am a

body.” This brought so ‘many’ concepts and then, in times of trouble, we go to the
temple or get down on our knees and pray to our gods).

S GEETHRETERAT df 3§ GIEIgE &

1 & AT GeIdT| ARAT S 3o )

jo srstinirmanakarta | to ye srstipurvim hota |
maga he tayact satta | nirmana jali |1 30 |1

30. That creator of this gross world must have appeared previous to the gross world
and His power must have appeared after Him.

FEANeE TG T | TR, Fiel FSAs T38|

T 3 TR 3T | AT g SE 3 |

kullala patrapurvir ahe | patrerii karihin kullala navhe |
taisa deva ptirviriica ahe | pasana navhe sarvatha |1 31 ||

31. The potter is prior to the pot. The thing that is the pot is not the potter. In the
same way, God is previous to and definitely not these stone idols.

T 2 Hc5| FLA ITeb TETS|
FRAER TF Hich| T SR AR 2R 1

mrttikecerit sainya keler | karte vegale rahile |
karyakarana yeka keleri1 | tart honara nahiri |1 32 ||

32. The toy army made of clay is separate to its creator. In the same way, that One has
created through cause and the effect (the cause is knowingness/‘I am’ and the effect
is imagined gross/clay body). But still, this whole creation will get destroyed (there is
only One).

quTaf e Y=hIafh | ARIIE FaE FiEl I

FRATHRITT el | TR At Il 330

tathapi hoila paricabhiitika | nirguna navhe karithin yeka |
karyakaranaca viveka | bhittamparata nahin |1 33 11

33. But as long as these five great elements are seen (ie. there is objectification) then,
that purush within this ‘I am’ will not be understood. And as long as these five elements
remain, there will be all the talk of cause and effect but, the purush is beyond both
cause and effect.

STTE G S FLAT al J GIIEAT Tl

el HEET A FER g

avaghi srsti jo karta | to te systihiini parta |
tethem sariisayact varta | kadhtiriici naye |1 34 |1
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34. Within everything in this gross world there is that doer. But that purush is quite
separate to this gross world. ‘There’ even this rumour of ‘I am’ should never be touched.

WG aTgail | Ul ged Ao |

el aTES! & St T FATN 31

khamsttriici bahuli | jenerit puruserit nacavili |
toci bahuli he boli | ghade kevi |1 35 ||

35. This ‘I am’/prakruti is like the doll in the puppet show and it is made to dance by
that purush. But how can that purush be this doll? How can that thoughtless swarup
be this ‘T am’?

FETHSI G| FIERIRRIN T3

¥ TS T dt AN Fkal [gR 1l 3& |
chayamamdapict send | syrstisarikhica racand |
sittrerir cali pari to nand | vekti navhe |1 36 |1

36. This creation is like an army of reflected images against the backdrop of the screen.
The purush pulls the strings but He is not the many manifest forms (ie. He remains
completely detached from all that is known).

91 GEETRLAT 39| T A 9 geehiE|

ST ek T ST | Gl ST HE N el

taisa srstikarta deva | pari to navhe srstibhava |
jenerit kele nana jiva | to jiva kaiseni |1 37 ||

37. Like this is God, the doer within this gross world. Still He has no understanding
of a gross world. It is due His mula maya that the many jivas have been created. But
how can that purush be a jiva?

S o O AR o | d € R

HEuliT ar=f arge | Hegt Tediil 3¢l

jert jerr jaya karaner pade | terir terr to herit kaiserit ghade |
mhanoni vayarci bapude | saridehiri padati |1 38 ||

38. When mula maya ceases to perform her own action (‘I am everywhere, doing eve-
rything’) then, how can that thoughtless Self be accomplished? For that One has fallen
into body consciousness and there are the confusions of the false and empty jivas.

[\ o N e o e

U T FETe | T ARHTS X |

O 1 T T A | AREEE 3R

srsti aiseriici svabhaverir | gopura nirmilerit baraverit |
pari to gopura kartd navhe | niscayestrir |1 39 1

39. This gross creation is due to this ‘all’ The gross is like the decorated wall of the
temple (ie. the temple of knowledge) and though it may have been beautifully built,
still that purush is definitely not the builder of the wall.

D e o e

o ST AR ST | AT A9TesT JLUTau|
<k HEUTCH ALEUi | ST A SRl ge I

10
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taiserit jaga nirmileri jeneri | to vegald pirnapaneri |
yeka mhanati miirkhapanem | jaga toci jagadisa |1 40 ||

40. In the same way, this gross world has been created by mula maya and that purush
is separate due to His completeness. But out of foolishness, they say, “The world is
itself that Lord of the world.” (it is true, “There is nothing but God”, but this has to
made your experience)

Td TG ol 9151 ST ARHTIT AT FHeal|

At i ol ARTesT| ST Gl 92 |l

evati jagadisa to vegala | jaga nirmana tyact kala |
to sarvammadher pari nirala | asona sarvim || 41 |1

41. That Lord of the world remains separate and the creator (ie. cause) of this gross
world (ie. effect) is this ‘art’ of knowing. That purush is within this knowledge and He
remains separate but close-by (He is felt to be there as there is the witnessing of all
this but still, direct knowledge of Him ie. Self knowledge, has not come).

WWWHIWWWI
AFCARTY AERRH | Fag@=t are | $R |

mhanoni bhiitarica kardamu | yasi alipta atmaramu |
avidyagunerii mayabhramu | satyaci vate |1 42 11

42. Therefore there is this mula maya from which the five great elements come and
that atmaram or purush who does not take the touch of this mula maya. From this
delusion of mula maya there comes the gunas of avidya maya (ie. sattwa, raja, tama
mixed together) and then this world is created and felt to be the Truth (because its
base is that atma).

T SRS 718 Tel e

T &7 At AR FISE A g2

mayopadhi jagadaritbara | ahe sarvahi sacara |
aisd ha viparita vicara | kotherici nahim 11 43 11

43. This empty ostentatious show is a limiting concept of maya and it and also this
‘all’ (ie. a bigger limiting concept) are felt to be real. When thoughtlessness appears
like both of these then, where are these false thoughts not (then everything is felt to
be true and the True is felt to be untrue. Then our every passing thought is taken as
true)?

TEUTHT ST AFLET | SATTHT | FETR ST AT

SIS SATAT| TAGAT ST L3

mhanoni jaga mithya saca atma | sarvampara jo paramatma |
amtarbahya ariitaratma | vyapiini ase |1 44 ||

44. Therefore understand that this world is false and the atma is true. Beyond this
‘all’ there is that purush and He is that paramatma. And when there appears to be an
inside and an outside then, that atma pervades as the antar-atma (there is only that
One Self but He gets called by so many names, atma, purush, paramatma, antar-atma
according to His role)

11
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45. TG HEUNE 4| A E e o |
U1 3T SFAQTE| deiadr=nil 4l
tayasa mhandavern deva | yera hem avagheriici vava |
aisd ahe ariitarbhava | vedaritica |1 45 11

45. That atma should be called God and the rest should be called false. Such is the
secret meaning of vedanta (ie. whatever is seen or perceived in the mind cannot be
Him).

46. YERYTEd ArEEd| & df 1gyard a4l
QTR WA | TERATTBT | 95 |l
padarthavastu nasivariita | her torit anubhavasa yeta |
yakaranen bhagavamta | padarthavegala 11 46 11

46. When there is this destructible object (ie. ‘all’) of that indestructible Self then, that
thoughtless paramatma has been brought to this ‘experience’ (then He is seeing His
reflection and He is called the purush and He sees His prakruti). On account of this
‘speech’; God can be found but He is separate this ‘object’ (‘all” or knowledge).

A7. <3 TTHes SATUN 3765 | AT ATl Tehed |
1 ARIHB 9965 | HEUT 1 FEAT Il Rl
deva vimala ani acala | sastreri1 bolati sakala |
taya niscalasa caricala | mhanorit naye sarvatha || 47 11

47. God is pure and unmoving and due to the *shasthras there is this ‘I am’ But this
moving ‘object’ should never be called that still God. *(Due to great statements like
aham brahmasmi one can understand neti neti and experience the feeling ‘I am He’)

48. 39 AT 3 T 3F ITIST <d TS|
U il g FE I ge
deva ala deva gela | deva upajala deva mela |

aiserit bolatari duritala | kaya unerin || 48 ||

48. If it is said, “God came, God left, God was born and God died” then, this is not
God; this is the ‘I am’ This is the original sin, but should any more sins be added to
this? (At least live with the original sin and not be a body holding many concepts)

49. H AU IRAT| <aTE SFET Tgaen|
39 I ST ST A Jag FE 1 9R
janma marandci varta | devasa lagend sarvatha |
deva amara jyaci satta | tyasi mrtyu kaiseni |1 49 ||

49. The rumour of birth and death does not affect God in any way. God is immortal.
This power that is with the purush dies, but how can He die? (The purush uses His
power but in truth, He never takes the touch)?

3 siddharameshwar maharaj- The wrestler’s physical power is known at the time of wrestling through the
medium of an opponent. And when he is alone without an opponent, he doesn’t know the power that remains
absorbed within him. In the same way, when there is the absence of knowing then that paramatma is free of
this beingness, knowingness and bliss, and remains absorbed in His own Self.

12
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U STTOTt 7YY | U S0 g+ T |

& T AT F | AN B TS Gl

upajanerit ani maraneri | yenen janerit duhkha bhoganeri |
hem tya devaceri karanerit | to karana vegala |1 50 ||

50. To be born and to die, to come and to go and to suffer sorrow; that is all due to
this action (mula maya) of that God. But God is beyond this cause. (The cause of this
jiva and its suffering are due to this ‘all’ God is untouched by cause and effect)

0T TAT| FgAE! TregA|

Tt TG 3TE Fe5UT| JEUIH! oF dgadill 42

amtahkarana pariicaprana | bahutatoir pimdajfiana |
yam sarvariisa ahe calana | mhanoni deva navheti 11 51 11

51. When there is the antah-karana, the five pranas, the ‘many’ objects within the gross
elements and the knowledge of the individual body/pinda; or there is this stirring of
the ‘all’ then, God has not been found.

I FRYEd | 1 1 WEd |

U= A | AR N WRA

yevarit kalpanerahita | taya nava bhagavarita |
devapanact mata | tetherr nahin 11 52 |1

52. But if imagining was to cease then, this ‘I am’ becomes that God. In Him there is
not even the achievement of being God.

9 T eS| T e IEHie F |

FLAYUT FROT TS | HIEETE 1 w3

tava Sisyeri aksepilem | tari kaiserin brahmarinda keleri |
kartepana karana padilerr | karyamadhern 11 53 |1

53. At that time, the disciple had a doubt (ic. a thought arose out of this ‘I am’ feeling).
“How has the brahmanda been created? For surely, due to doership, the cause comes
down into the effect.” (The jewellery is the effect and the gold is the cause. But are
they different?)

OIS UL T3 | ST O ST |

FLAIUT ARG | IOT N w@ |

drastepanen drasta drsytir | jaisa pade anayansin |
kartepane nirqunast | guna taise || 54 11

54. “For only by being the seer can the scene be seen. Just as this happens without any
effort, so too, by being the doer, does not the nirgun become the gunas?” (And then
God and His creation are one and the same)

TEHISHLAT HAUT| HEN AT FeBEu|

<9 WU & AREIOT| HE AREET I Wy |l
brahmaridakarta kavana | kaisi tyact volakhana |
deva saguna kirit nirguna | maha niropava 11 55 |1
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55. “Who is the creator of the brahmanda? How is He to be recognized? Is God sagun
or nirgun? This should be the discourse to ‘me’”

56. q:@ﬁﬁ = E[@Frl?n WT?—[{ IR |
HELZIW ?'I?IT'T{?H I ST | 4G I
yeka mhanati tya brahmater | ichyamatrem systikarte |
srstikarte tyaparterit | kona ahe |1 56 |1

56. (When the disciple asks these questions then he has left his understanding and runs
after maya and the ‘many’ doubts that naturally appear to arise...) Then that One (ie.
the Master) says to that *brahman (ie. the disciple). Due only to this ‘wish’ to be, there
is the creator of this gross world. The creator of this gross world is this ‘I am’ and that
purush is beyond, on the other side of this. *(You yourself are brahman, but you have
become a disciple and you go to your Master and ask all these questions like above; see
the end of this chapter)

57. Al ST & 9 S| &b ATl HigH S|
&% Tl ARRE | T T o
atar aso he bahu boli | sakala maya kothiina jali |
te he atari niropili | pahije svami || 57 11

57. Now, when that thoughtless Self and this ‘I am’ have become a mind full of many
concepts then, how can this mula maya ever be perceived? Then the disciple says,
“Therefore swamsi please explain this again to us.”

e NN

58. "114 Ul = | TRl H@T qEaE|
Ygfcs THTE ARea0T| FRTRS | 4< I
aisen aikoni vacana | vakta mhane savadhana |
pudhile samasimi nirtipana | samgijela |1 58 |1

58. The Master said, remain alert and listen to this divine ‘speech’ and then afterwards

even within this formation of words (ie. your mind), that non-dual discourse will be
told.*

59. TEH! AT F4 S| GE o AR |
FA I G HAT | TTEf il 4Rl

4siddharameshwar maharaj- When one cannot see the gold without melting the ornaments into a mould
and making them into a lump or when one does not accept the understanding of that thoughtless state
without killing these thoughts that appear from knowledge, then that Self has become blind. That one who
can see the gold in the ornaments and the thoughtless in the thought has the divine vision of the purush.
This is explained in this dialogue.
Knower — Without opposing the senses, prana, mind and speech, I am in the thoughtless state for twenty-
four hours of the day.
An enquirer — who obstinately asserts a log-like samadhi — If the sensory experiences have appeared upon
that ‘I am’ thought then, how can you be thoughtless?
Knower — Let’s imagine the gold to be the place of that thoughtless and the ornaments to be the thoughts
and upon that thoughtless there has appeared the ornament of a thought. Now tell me, how much time does
the gold remain as gold in the ornaments?
Enquirer — What is difficult about that? The gold remains continuously in the ornaments, by its being gold.
Knower — So then tell me, for how much time does the actionless remain in the action and that thoughtless
remain in the thought? That you should understand without having to be told.
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8.1 A Vision of God

60.

Yo

brahmiri maya kaise jali | pudheri ase niropili |
Srottri1 vrtti savadha kelt | pahije atari |1 59 ||

59. The disciple says, “How can maya appear in brahman?” Ahead this will be under-
stood. But first the listener should now be very alert to this knowing vritti within.

¢ & AT afiig e aE

SIUT &1 FETI | AR 1 G |

pudherit heriici niriipana | visada kelerit sravana |

jenerit hoya samadhana | sadhakaricern |1 60 |1

60. Then afterwards there will be only that thoughtless discourse. For it was that
thoughtless Self that had been making shravan. And therefore due to this shravan, there
will be that thoughtless contentment of the sadhak. (Over and over again the Master
tells His disciple that, everything will be understood if the good listener remains in the
‘I am’ and sets aside all his questions. But still the listener does not listen and allows
‘many’ thoughts arise)

Note: maharaj- you come here because you think you are ignorant and so you ask me
these questions because you think I know, but there is only you in the world, so tell
me, where do these answers come from?

Al FIETRTS RS
aaawﬂammmqamn 2 c?

devadarsananama samasa pahila 111 |1 8.1

Timto konci 1. kapitola 8. dasaky knihy Ddsbodh s ndzvem ,A Vision of God*
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8.2 The Subtle Brahman and the
Doubts

THIE GO : GeHSTRIRRTUT
samasa dusard : sitksmaasarkaniripana
The Subtle Brahman and the Doubts

|| Srf Rdm ||

1. AT TR S| o qrefe AR |
AATEET S | == 20
magari srotim aksepileri | terit pahije niropileri |
niraveviri kaiseti jalerir | caracara |11 11
1. Previously, in the listener a doubt arose and this should be explained. He asked, “How

has this whole animate and inanimate creation appeared in ‘that which is without parts’
(ie. brahman)?”

2. I U qdfeaH | WEH S Hi G[rad|
A AT ARENE | FREET Tl R
yaceri1 aiseri1 prativacana | brahma jeri1 karin sanatana |
tetherit maya mithyabhana | vivartariipa bhave || 2 |1

2. The speaker said. When there is this ‘word’ of mula maya then, how can there be
that eternal brahman? In brahman, this maya is a false attention. It is like a ripple that
appears on the water’s surface (ie. there is a vast expanse of water only but when one’s
attention has been placed upon a small part of it then, it gets called a ripple or wave
or foam etc. and then we do not see that it is all water afterall).

3. ITef 9% TEEH | AdoHRd TR T
A% TR GeH | TS| JHAMETI R
adi yeka parabrahma | nityamukta akriya parama |
tetheri avyakrta stiksma | jali milamaya |1 3 |1

3. At the beginning there is One and that is parabrahman. That is nityamukta (ie. forever
free), without action and Supreme. In that subtle brahman ‘there’, there appeared the
unmanifest mula maya (the gunas have not yet manifested ie. appeared as ‘many’
separate forms).
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QL(’)l'Jb I \‘Hldf‘lH“h “l(q\(é"l "ll('L*‘H:Jfde°||°b(|¢|‘-L|

KSR LSt CE| \!'I|G|Hclf‘llﬂ'bdl(1§-|°|'ﬁ-l\|l

Sloka || adyamekarm parabrahma nityamuktamavikriyam |
tasya maya samaveso jlvamavyakrtatmakam ||

Shloka — As above

4. | I IEHT ARHR| Fohe TR AREHR
o AT AR g A
| yeka brahma nirakara | mukta akriye nirvikara |
tetherit maya vodambara | kothiina ali 11 411

4. The listener had a doubt and asked, “If brahman is One, formless, liberated, without
action and without modification then, how can the magic of maya appear ‘there’?”

5. IEH ITEE ARIUI 9 53T 9 &)
ROl Rt g1 AR
brahma akhamda nirquna | tether icha dhari kona |
nirguninit sagunemvina | icha nahtrit |1 5 11

5. “As brahman is unbroken and nirgun, who can have this ‘wish’, ‘there’? For without
there being this sagun in that nirgun, there can be no ‘wish’”

6. Hb! TET=T TIUT| HEUIA A AR
Y TS TN FHIOGL | & )
mulirir asecind saguna | mhanauni namet nirguna |
tether jalerir saguna | konepari |1 6 |1

6. “Originally there was no sagun. Therefore does that nirgun contain this ‘I am’ of
sagun? Please explain to me how this sagun appeared ‘there’?”
7. AR e O SR g
ST 918 Uf alieh | FL@IUT Il ol
nirgunaci guna alem | aiseri jar? anuvadalerit |
lagom pahe yenemn bolerir | miirkhapana 11 7 11

7. If it is said, “The nirgun has become these gunas”, then one should understand that
this ‘speech’ has become foolish (ie. this knowledge has been lost in the conjectures of
a jiva ).

8. I HEUTA ARTEE | Fleed SRl al a1
T St ATge Sid| H A0 <)
yeka mhanati niraveva | kartina akarta to deva |
tyaci lila bapude jiva | kaye janati |1 8 11

8. Then that One who had become foolish says, “That which has no parts is the doer
and He is also God, the non-doer.” But what can this confused jiva know of this divine
play of that paramatma? (Due to our ignorance, there are ‘many’ theories and answers.
But without direct experience these are only intellectual arguments)

18



8.2 The Subtle Brahman and the Doubts

9.

10.

11.

12.

13.

14.

Yo

< TEUTA! 1 GATEHT| 10T ST = He |

TR ATgET SHaTaHT | FH S -

yeka mhanati to paramatma | kona jane tyaca mahima |
prani bapuda jivatma | kaye jane 11 9 11

9. Another says, “Who can know the greatness of that paramatma? What can the
confused jivatma in the prana know?”

S HETHT AT | SR ST Sdf |
TS5 AR HEUT | FeeAl ST 20 |1
ugaca mahima sarigati | sastrartha avagha lopit1 |
baleriici nirqunasa mhanati | karani akarta |1 10 ||

10. At this very moment there is that greatness of the paramatma and that is the
meaning within the shasthras. But that One has been covered over by the many thoughts
of the mind (ie. there is only One but the mind makes ‘many’ foolish jivas). Then loudly
that One who has become foolish says, “The nirgun is doing and at the same time, He
is the non-doer.”

bl AR FLATAAT| FHIUT Fleed STHAT|

FLT STRLAT & TRAT| THes ARATN 22 ||

multrit nahinm kartavyata | kona kariina akarta |
karta akarta he varta | samiila mithya |1 11 ||

11. Another says, “At the root there is no doer so, how can there be doing and not-
doing? The idea of a doer or a non-doer is completely wrong.”

NN e

S S AR A% N R

T T B 9 FoT| FEEREEETI 2R

jen thairiicert nirguna | tetheri kaicerit kartepana |
tart he icha dhar kona | srstiracavyact |1 12 11

12. And another, “This mula maya was originally nirgun and in brahman how can there
be the doer-ship of maya? And how can that thoughtless have a wish for the creation
of a gross world?”

T3T GERETT | ! JRdl dgaehi|
O A AU 391 | FeseTl 2R

icha paramesvaract | aist yukti bahutekarici |
pari tya nirgunasa icha kairiici | herit kalena |1 13 |1

13. “This wish of parameshwara is the skill of that One within this ‘all’, but how can this
wish be that nirgun? It must be that the thoughtless nirgun has not been understood.”

A & Sgh HIU e | R AU S |

M1 IS | UG 22 1

tart he itukeri koneri keleri1 | kirva apanaci jaleri |
deveritvina ubharalerit | konepari || 14 |1

14. One says, “How could that thoughtless have had a wish or has that wish just
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15.

16.

17.

18.

19.

20.

Yo
appeared by itself or can it have been constructed without God?”

ST SIS A\ F1 AT %1 ST |

I ST A | GRAE STSTI gl

deveritvina jaler sarva | maga devasa kairiica thava |
yetherit devaca abhava | disona ala 11 15 1

15. “But if this ‘all’ appeared without God then, where is the need for God? Therefore
in this maya, God is non-existence.”

39 HEUl Gl afraatrlaﬂ‘l‘w'
AT aRAT Sar gETt 1l 25 I

deva mhane systikarta | tarT yevam pahe sagunata |
nirgunapandct varta | devaci budali |1 16 ||

16. “If we say, God is the creator of the gross world then, one has to assume that He is
sagun and then a nirgun God is only a rumour.”

& SR A A SR Fl

FATUT ST Al 29l

deva thaimica nirquna | tari systikarta kona |
kartepanacerit saguna | nasivaritta |1 17 11

17. “But if God is by nature nirgun then, who is the creator of this gross world? Is the
doer the destructible sagun?”

79 Tefcs AR S TR

T HEUT Fecial R &l arid g 2l

yetheri1 padile vicara | kaiseri jalerin sacardacara |

maya mhanori svatariitara tari herithi viparita dise |1 18 11

18. ‘Here’ thoughtlessness has tumbled down into body consciousness and that One
said, “How has this whole animate and inanimate creation appeared in maya? If we
were to say, maya is existing independently then, this also does not feel correct.” (The
One who makes this ‘speech’ and then understands that thoughtless Self knows there
is no creation or maya. And the One who has not understood thoughtlessness is caught
in maya/illusion and due to ignorance, so ‘many’ different opinions arise)

TN HIOT AN bl | & SATqura( aaa |

U Fiosdi gt | S aRaTll 2Rl

maya konirir nahirit kelt | he apanaci vistaralt |
aiserit bolatarin budali | deviact varta |l 19 |1

19. “Or if we were to say, nothing created maya, it has happened and expanded by
itself. Then the idea of a God has been drowned.”

& AT FEE | T A BT

UH dicdl ARG | R ST 1l Re |l

deva nirguna svatasiddha | tyasi mayesi kaye samariidha |

aiserit bolatarin viruddha | disona aleriz 11 20 |1

20



8.2 The Subtle Brahman and the Doubts

21.

22.

23.

24.

25.

26.

Yo

20. “Or if we were to say, God is nirgun and Self-existent then, what connection can
He have with maya? Then God and maya would appear to oppose each other.”

Thob il FAIIAT| S| AT |t

A WRATE IGERIT| 3T T F 0 R2

sakala kanithirit kartavyata | alt mayecyaci mathari
tar? bhaktariisa uddharita | deva nahin kirir || 21 11

21. “If this ‘all’ is the doer then, this creation is the responsibility of maya and then
how can there be a God to lift the devotee out of maya?”

T FEN FE| F07 ASS afesn|
THE! el SRS | IO AT I R

deveritvina nusti maya | kona neila vilaya |

amhar bhaktari saribhalaya | konica nahim || 22 11

22. “And if there is no God and merely maya then, how could there be the dissolution
of this gross creation?” And then how could there be someone who can show us, the
devotees, a way out?”

TEUTA] HE Facdad| @ A 9 i an|

A ARAT SERET df FF41 TR 1l 30

mhanoni maya svatamtara | aisa na ghade kirih vicara |
mayesa nirmita sarvesvara | to yekaci ahe |1 23 |

23. “For if maya is independent then, how would thoughtlessness ever be accomplished
and liberation ever be possible? But if that Lord of all has created this maya then,
there is actually only that One nirgun Lord.”

R ol T T SRR AT T AR

& STl IR (o TR Il R%

tari to kaisa ahe 1Svara | mayeca kaisa vicara |
tarT herin atam savistara | bolilerir pahije || 24 |1

24. “But how can nirgun be the creator and how could thoughtlessness appear from
maya?’ The speaker said. That thoughtless Self has become so confused therefore now,
you should earnestly make this ‘speech’ (ie. leave off all this conjecture and be He).

TR &7 | FHRR Tt 7|

SIcIED b piks coleca (RN

Srotam vhaverin savadhana | yekagra kartniyanm mana |
atarit kathanusamdhana | savadha aika |1 25 11

25. The speaker said. The listener should be attentive and make the mind one-pointed
(and not fill it with concepts and doubts). Now (forget everything and enter in this
endless moment of knowledge), be alert and listen and there will be this ‘story of God’
(and no conjecture. For further conjecture will never bring an end to conjecture).

ek, ATRIHAT WG| STl BN AT |

S S NLN

&l SiSTolc T | AATTEE I &
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27.

28.

29.

30.

31.

32.

Yo

yeke asamikeca bhava | janiri1 vegalale anubhava |
tehi bolijeti sarva | yethanukramerir |1 26 ||

26. It is on account of the One brahman that there can be the existence of this doubt of
‘T am’. But then the people have ignored this ‘I am’ experience (and so ‘many’ thoughts
and doubts have arisen). Therefore this ‘I am’ should be ‘spoken’ continuously.

I FEUI 49 Hhohl | HEUIHT & AR |

AT ST G SIS T & AT EAN ol

yeka mhanati deverin keli | mhanoni he vistaralt |
devasa ichya nasti jali | tar he maya kairiici 11 27 11

27. Otherwise that One forgets itself and says, “God has created and everything is the
expansion of Him. If this wish had not come to God then, how could there be this
maya?”

A HEUTCH oF AR % g1 F o)

HTET HRET & SO ST AR I ¢

yeka mhanati deva nirquna | tether icha kari kona |
maya mithya he apana | jalica nahi |1 28 ||

28. Then that One says, “God is nirgun. How can a wish arise in brahman? Therefore
there is no maya, for she could not have appeared by herself.”

U HEUTCH WA 38| THE e 7T H |

TN & G SR TR SR RR 1

yeka mhanati pratyaksa dise | tayesi nahirit mhanatan kaiserit |
maya he anadi ase | sakt1 isvaract |1 29 |1

29. The One then says, “How can one say that that which is experienced by the sensory
organs is not true? maya is that beginningless power of ishwara/God.”

3 TEUTCH A 3| T & I el ARG
HEERRAT G| o 2 AREn e

yeka mhanati sica ase | tari he jianeri kaisi nirase |
sacasarikhica dise | pari he mithya 11 30 |1

30. The One says, “If this is true and maya is beginningless then, how can it be destroyed
by knowledge? It appears as real and beginningless, but it is false.”

I FEUTA! HIHT HaTd | q Erae HIedT w3 |

HRARTIA FASics gd | HATTANTRNG 1| 22 |

yeka mhanati mithya svabhaveri | tari sadhana kasaya karaverit |

bhaktisadhana bolilerir deverin | mayatyagakaraneri |1 31 ||

31. The One then says, “If everything is by nature false then, why to make any sad-
hana at all?” The One says, “God has said that by the sadhana of devotion maya is
abandoned.”

I HREUTAT AR Sd | W THE-9Td |
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33.

34.

35.

36.

37.

Yo

T ST S | o o T AR AR
yeka mhanati mithya disaterir | bhayeri1 ajfianasanyepateri |
sadhana ausadhahi gheijeteri1 | pari terir drsya mithya |1 32 ||

32. The One says, “The false has appeared due to the coming together of fear and
ignorance and by taking this medicine of sadhana, the visible becomes false.”

I AT STt | AT Tl Wiamaes |

0 AT A 99 OIS | AT HE TEOmE i 331

anarita saidhanem bolilivin | nana materin bhambavalin |
tart maya na vace tyagilt | mithya kaist mhanaot |1 33 ||

33. The speaker says. There is that endless Self and this ‘speech’ when you make proper
sadhana. But It gets completely confused due to the ‘many’ opinions. If this maya is
not made to leave then, how can it ever be called false? (Only the One who has left it
can call it false and to do this, sadhana is required)

AN S ANTETON | AT ey gt
HRET A AR | A A 2310

mithya bole yogavani | mithya vedasastriri puraniri |
mithya nana nirtipaninm | bolili maya 11 34 ||

34. It is said in yoga and in the vedas, shasthras and puranas that, maya is false. There
are so many discourses saying, maya is false.

AT i TRTATON | AT dS2Ead guot |
TIRET A1 AReTuil| SISl 7@ 23

mithya bole yogavani | mithya vedasastriri puraniri |
mithya nand niriipaniri | bolili maya || 34 ||

35. But just by saying maya is false, she does not go. In fact, by saying she is false you
keep her company more.

S R | A dloswics T

T AFRERHE | Fag=i are il 2&

jayace amtari jiiana | nahiri volakhile sajjana |
tayasa mithyabhimana | satyaci vate 11 36 ||

36. If this knowledge of mula maya is not been accepted within then, the sajjana/Saint
cannot be recognized. Then this false impression of maya will continue to be felt to be
true.

T ST AR HeS| TR T Fese |
qre A g aferet| dEt A el
jener jaisa niscaye keld | tayasi taisaci phalala |

pahe toci dise bimbala | taisi maya |1 37 ||

37. And then whatever conviction this mula maya holds, that Reality will appear like
that only. maya is just like your reflection and she will appear the way you understand

her.
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38.

39.

40.

41.

42.

43.

Yo

I HEUIC HIET | ST o T TR
TR AN AT | Wl A | Il 3¢

yeka mhanati maya kairiici | ahe te sarva brahmaci |
thijalya vighuralya ghrtact | aikyata na mode 11 38 11

38. Then the One who is confused says, “How can there be maya? Everything is brahman
only. Just as there is solid and liquid ghee so to, everything is the nature of brahman
and its Oneness does not get broken.”

TS AT ARG | & FEEH! | AlBH |
HIETH ¥7ich J0T dich | HEUTAl 9 1| 321l

thijalerin ant vighuraleri1 | herr svartipirit nahin bolilerit |
sahitya bhariigaleri1 yeneri1 bolerr | mhanati yeka |1 39 |1

39. The speaker says. You cannot use the similes of hard and soft for that thoughtless
swarup. That connection to thoughtlessness gets broken when you use these terms.

I HEUI T TWEH| & A Fob ST |

TG =T A IS AR ol

yeka mhanati sarva brahma | herir na kale jayasa varma |
tayacem amitarimca bhrama | gelaca nahin |1 40 11

40. Everything is brahman, that is true but that essence has not been understood and
so the delusion within has not left.

Ik HEUTA Il od | dgf e 2T |

THE TEH & ST | STRERFA TNl 92 |

yeka mhanati yekaci deva | tetheri kairiicerin anilerr sarva |
sarva brahma hen apiirva | ascirya vate |1 41 11

41. The One says, “There is only the One God how can there be anything else in
brahman? Everything is brahman and nothing has truly ever appeared. This novel
creation is only felt to have appeared.”

I HEUTT Jehat @X | ATl el e’

TE TEH U1 R | Fetdl A 1|l $R

yeka mhanati yekaci kharerin | anuhi nahim dusaren |
sarva brahma yenem prakarerii | sahajaci jaleri |1 42 ||

42. The One says, “If only One is true then, how can there possibly be another? Eve-
rything is brahman and due to this, the forms naturally appeared.”

TF HIE I | IS o aegH @]l

! IR AR st I 1 9

sarva mithya yekasareri1 | uralerir teriici brahma kharerir |
aistit vakyem sastradharern | bolatt yeka || 43 11

43. The One says, “When everything becomes entirely false, then only that true brahman
remains. Such is the meaning of the *‘great statements’ and these are supported by the
shasthras.” *(tattwasmi etc.)
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44.

45.

46.

47.

48.

49.

Yo

GSHI ATOT Gt | I el Hiefqur|
ST S T HEUTH I 1| 9% 1

alaritkara ani suvarna | tetherin nahirin bhinnapana |
ataati vertha sina | mhanati yeka 11 44 11

44. The One says, “Like the example of the ornaments and the gold; in brahman there
is no differentiation. And in maya there is only empty toil and exhaustion.”

19 AT TR | F TS TN

TOTERAT STTIRAT | THIAT A TN @1l

hina upama yekadest | kaist sahela vastiisT |
varnavekti avyaktasi | samyata na ghade 11 45 |1

45. The One says, “Any comparisons are limited. How can that Self endure these? It is
not possible to use the manifest form and compare it with that unmanifest.”
AT 91 Sl | Gebi ST dhadT|

TSR Hie &l il T 1l g5 |

suvarniri drsti ghalitari | mulica ahe vektata |

alaritkara sonemt pahatan sonemici ase || 46 11

46. The One says, “When one is seeing only the gold then, has not that source become
evident? The ornament is due to the gold and to the one who understands that, there
is only gold.”

bl Hieal & dd | ST ThaE! i |

QRUTT STYROTT 29I | el Sl ol

muliri soneriici herit vekta | jada yekadest pita |
purndasa apirnaca drstariita | kevin ghade 11 47 |1

47. The One says, “At the root there is only gold and that manifests as a heavy, confined
and yellow ornament. Why to use this imperfect example for that perfect Reality?”

T9eid Al Ihadl| qUl TE FHeBM |

qfy oft Feddl| Aiemag 91 well

drstamita tituka yekadesi | deneri1 ghade kalayasi |
sithdhu ani laharisi | bhinnatva kairiicerin |1 48 |1

48. The speaker says. This simile may be limited but it allows for understanding to
happen. Another example is water. When the water is known then, how can there be
any difference between the sea and the wave? (See V.2)

IAAH HEH FANS | THT T Fid TIE |

Joh! THEIA 92| Heg qMe 1l %R

uttama madhema kanistha | yeka drstamterir kale pasta |
yeka drstamter nasta | samdeha vadhe 11 49 11

49. Similes can reveal the best, the middling and the worst (ie. nirgun, sagun and the
‘many’). Due to similes the One can be clearly understood (when you ponder their
profound meaning) and due to similes the One gets destroyed and body consciousness
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only increases (when they get used for arguing over only).

e Gy F Rl | ST Fos G|

| O A | AHE 0 ve |

kairiica sividhu kairinct lahari | acaldsa calact sar |
saca ais1 vodaritbari | maniiriica naye |1 50 11

50. When you inquire into the nature of the sea and the wave then, the moving can be
understood to be the same as the non-moving brahman. (This is a useful simile; sea and
wave are concepts; when there is water then they are the same ie. like the unmoving
nirgun). However the real brahman and the magic of maya should not be regarded as
the same (do not mistake this ‘I am’ for that thoughtless Reality).

i & FEUAT| A1 I JReE S|

I M| e Sl 42 )

vodaribari he kalpana | nana bhasa dakhavi jana |
yeravi he jana | brahmaci ase || 51 |1

51. When there is magic (ie. when we create ‘many’ concepts upon that thoughtless Self)
then, a concept appears in thoughtlessness and that One creates ‘many’ impressions
and this world appears. Otherwise, know that there is only that thoughtless brahman.

U1 a1E JhHHT | SO Tl AR

o aTrat ¢ TRl Qe &kt 1| WR

aisa vada yekamekarin | lagatam rahili asarika |
teci atam pudherir aika | savadha hotini 11 52 |1

52. Such was the arguing that went on between one and another and when maintained,
the doubts remained. But that Reality only is, therefore now listen and be very alert
ahead (ie. forget everything and enter this moment or ‘now’).

T TRET FAT S| T o TEH Fl T
HEUTET o AR Hodt | ol o Gobid ARFTN 43 1

maya mithya kalori ali | pari te brahmirit kaist jal7 |
mhanavi te nirquneri keli | tar? te muliriica mithya 11 53 |1

53. When maya is made false (ie. when we stop thinking or when we know we are not
the thoughts) there is the understanding of that Reality and then how can this maya
appear in brahman? (By listening these questions cannot arise, means avidya maya
cannot arise) And then even if one was to say, it has all been done by that nirgun still,
that Reality only is and even that root of sagun/nirgun is false (ie. this prakruti/purush
is false. It is the beginning of maya. And in that Reality the question of sagun/prakruti
and nirgun/purush does not even arise).

TRET TG FEr TG d FeS RO FR|

FXO] AR 3 | Eef el w2

mithya Sabdirin kamhirica nahin | tetheri kelerit koneri kat |
karanerit nirqundaca thaim | herthi aghatita || 54 11

54. Within this false ‘I am’ there can be no ‘all’. And in brahman, who has created and
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what has been created? At that place of nirgun there is that thoughtless marvel only
(therefore be that thoughtless doubtless brahman).

FLA1 ST 3TEU| e daf AREET|
ATl TS ST | R Y

karta thatriica ariipa | kelerir terithi mithyaripa |
tathapt phediini aksepa | srotayarica |1 55 11

55. But the listener says, “The doer by nature has no form, how can that have created
a false form?” Still there is this doubt of the listener and this should be cleared.

ga_l_c\ a '\'\\ N LN
GEHITRIRTRTUT FHE gaU I R/ ¢.R

dasabodhe gurusisyasaritvade
sitksmaasariikaniriipana samasa dusara 11 2 11 8.2

Timto konci 2. kapitola 8. ddsaky knihy Ddsbodh s ndazvem ,The Subtle Brahman and
the Doubts*
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8.3 The Subtle Brahman and this ‘I
am’ Doubt

T dR : TR RTUT
samasa tisard : siiksmaasamkaniriipana
The Subtle Brahman and this ‘I am’ Doubt

|| Sri Ram ||
1. 3RS S AN AT aRar gedt FE )

ATl | S0 HiEl | SEE g 2
are je jaleriici nahtni | tyact varta pusasi kai |
tathapi sariigom jenerit kamhim | samsaya nure |11 11

1. Come on! mula maya has not happened. Why do you continue to ask about this
rumour? (often quoted by maharaj in marathi) Nevertheless, let me tell you what this
‘all’ is and then your doubt will not remain.

2. SR S| TSTEHT Tl
ARSIl T JTsies argl R I
dorikaritam bhujamga | jalakaritam taramga |
martamdakaritari camga | mygajala vahe |1 2 11

2. On account of the rope, there is the snake. On account of the water, there is the
bubble. On account of the sun, there is a beautiful mirage flowing by. (See 8.1.2; maya is
a false attention; simply by placing one’s attention somewhere, something in particular
gets formed)

3. FAYARRIT GE4A | QiRar &9 W)
STl I | A T 1 2
kalpenikaritarii svapna dise | simipikaritam ruperir bhase |
jalakaritam gara vase | nimisya yeka 11 3 |1

3. On account of imagination, a dream appears. On account of the shell, silver appears.
And because of water, a hailstone stays for a moment. (Then there is the appearance
of cause and effect in maya or duality; in brahman or Oneness there can be no cause
and effect)

4. TR it TSt TRl Sadl |
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Yo
AfesTaRiidt gass! | SRl ST LI

matikaritari bhirinti jali | sindhukaritam lahart alt |
tilakaritam putali | disom lage 11 4 11

4. On account of clay, a wall appears. On account of the sea, a wave arises. On account
of the pupil of the eye, an image can be seen.

5. WA SRR ARl ST TR
FHIFIHRC AN | BTN 4 I
sonyakaritari alamkara | tamtukaritan jalem cira |
kasavakaritam vistara | hatapayarica |1 5 11

5. On account of gold, there is the ornament. On account of thread, cloth appears. And
because of the turtle, there is the expansion of its limbs.

6. 9 Eld ol AT | TRl Hig S|
SRt aferch | qXafefar i & 1
tiipa hoter tari thijalem | tarikaritarit mitha jaler |
biriibakaritan biribaleri | pratibiriba 11 6 ||

6. On account of the ghee, there is the liquid and the solid. On account of a created inlet
(ie. salt-flats), there is salt. And because of the object, there is a reflection created.

7. GIERAl S e | TRl ST are|
TGNl qaTe| 39 A STl w9 |l
prthvikaritari jalen jhada | jhadakaritam chyaya vada |
dhatukaritari pavada | uritca nica varndca || 7 |1

7. On account of the elemental earth (ie. objectification), the tree grows (ie. a gross
form). On account of that tree there is a reflected image of the infinite Self. And because
of the dhatus (ie. primary components of creation) there is the expansion of the vast
and continuous paramatma into many types and colours (ie. such is maya. She makes
the One Self appear as ‘many’ things).

8. Al TGl & THEIA| g Fd gad|
ZadauT e1gad| ASar a3 <l
atariv aso ha drstarita | advaitasa kairiicerin dvaita |

dvaiteritvina advaita | bolatarica na ye |1 8 |1

8. If now there are these examples then, how can duality ever become the non-dual
Self? If you do not make this ‘speech’ out of duality then, there can never be that
non-duality. (Understand the nature of this cause and effect of duality. In truth, you
are that attentionless, thoughtless Self. maya is the arising of this original intent or
wish, to be. It is the arising of an attention and that is knowing. This knowing brings
the feeling of you and something other to be know. Such an attention is not confined
by the even more limiting concept, “I am a body.” It simply wants to know and be.
This is the ‘speech’ of the ‘all” or knowledge and this is the cause of the gross world we
see through the senses and mind. When upon this ‘speech’ other thoughts are allowed
to arise and remain then, gross body consciousness gets established and upon this
knowledge, ‘many’ things are imagined and these are the effects)
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. ATl T M\ | SRR STE2 2|

haN [N o

STEZTATE ITHT 6 | FEUIT A= 1 ]
bhasakaritarin bhasa bhase | drsyakaritari adrsya dise |
adrsyasa upama nase | mhanoni niropama 11 9 11

9. On account of appearance, an appearance appears. On account of this visible ‘all’,
that invisible Self appears and is perceived. There is be nothing that can be compared
to that imperceivable Self and so it is called incomparable.

FAUHTNE &d | TIEEITeS Teeidl

ZAATTSS gad | FH TS 1l 2ol
kalpenevirahita heta | dysyavegala drstamta |
dvaitavegalem dvaita | kaiseri1 jalerir 11 10 ||

10. How can there be this original *intent, if there is no imagining? How can there be
these examples if there is nothing visible? And how can duality appear if there is no
duality? *(To be and to know)

AT A TE AT FOT | FOTT FEEdThRU |

U ekl IHAUT | IFd TEHTerE! I 22 |

vicitra bhagavamitact karani | varnavena sahastraphant |
tener kel ubhavani | anaritta brahmamdaci 11 11 |1

11. So marvellous is this play of God that even shesh with His one thousand *heads,
cannot describe it (ie. He just keeps quiet and witnesses). Understand how that endless
paramatma has been made into this structure we call the universe. *(On one of His
one thousand heads the gross world sits ie. in this way, the One becomes purush and
prakruti and then, the ‘many’ are imagined; maharaj- every mind is a world)

HITHT THAEE | SEH Sl 33|

TATAAT TRIATE | Tehed TS 2R

paramatma paramesvaru | sarvakarta jo i$varii |
tayapasini vistaru | sakala jala 1112 ||

12. paramatma is *parameshwara and also ishwara (ie. purush), the doer of this ‘all’.
In this way, from that Reality, this ‘all’ has appeared and then expanded (ie. the
Omne became two and then ‘many’). *(Beyond ishwara; paramatma, parameshwara and
parabrahman are One. When there is the appearance of maya then we speak of atma,
ishwara and brahman. They are all the names for that pure Self who remains hidden
behind this appearance of maya. He can be described as the witness by whose light,
form is illuminated. He is permanent, she is just a tempory appearance)

U STed AT S| ST 2R ARHT |

et SToTEr Tl | JEgEN Il ek |

aisim anaritta namerit dhari | anariita Sakti nirmana kari |
toci janava caturirit | milapurusa |1 13 11

13. When that endless paramatma holds this ‘I am’ then, He becomes the creator of
this creation and power/shakti (ie. He becomes the ishwara, the shiva of His shakti).
Therefore that mula purush within the four bodies (supra-causal, causal, subtle and
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Yo
gross) should be known.

T HATENT ASEUN| d HSHEMET ST |
Tehos FHial FLATUT| def SN 2%l

tya mitlapurusaci volakhana | te millamayaci apana |
sakala kanihirit kartepana | tetheriici alerir |1 14 11

14. When there is this ‘I am’ of that mula purush then, that Reality has itself has
become this mula maya. When there is this ‘all thing’ then, doing-ness is brought to
that brahman ‘there’ (ie. where is the doer in Oneness? maya brings that thought of
creation, creator and doer, action etc.).

IS || FRIARNYT FGdd &d: Whareaad |
Sloka || karyakarana kartrtve hetuh prakrtirucyate ||

shloka from bhagavat gita — The causative agent for any action, and the means and the
capacity to act, vests in this prakruti.

IuE el A F| HiS! TrTal 3T
AT € aredi 1 |/ AR N 2
ughada bolatar na ye | modom pahato upaye |
yeravirit herit pahatarii kaya | saca ahe 11 15 ||

15. The thoughtless Truth cannot be ‘spoken’. If it gets ‘spoken’ then, that thoughtless
understanding gets broken and there is this remedy of ‘I am’ (ie. the remedy for the
‘many’ /restless mind). Otherwise, when you understand that thoughtless swarup, where
is true and what is false?

AT Hhes A1 | & T 7 |

T 1 AT FihEies | TEf H N 26 |

devapasiina sakala jalerin | herr sarvamsa manaler |
pari tya devasa volakhilerir | pahije kivir |1 16 11

16. When from God/purush this ‘all” appears then, it is that thoughtless that is having
regard for this ‘all’ (ie. that thoughtless unattached swarup takes the touch and there is
witnessing or knowing and maya appears). But then how can that God be recognized?
(When that God takes its Self to be its reflection then, how can it be non-duality?
maharaj- how to kiss yourself?)

A= S AR S G | A7 A

TR ARl A FHLON TR 2l

siddharice jem nirfipana | jemr sadhakariisa na mane jana |
pakva nahim ariitahkarna | mhanoniyar |1 17 11

17. Therefore know that this understanding of the siddha that comes to the sadhak
is not though his mind. His *antah-karana is not capable of understanding the Self.
*(This is the faculty of knowing; it is a subtle form of attention in that ‘attentionless’
Self and from it comes the mind, intellect and ego of the individual self)

N e~

AN Sl e | AR i 21|
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HBHE1 01 < | FShtalll 2< |l
avidyaguneri1 bolije jiva | mayaguneri bolije Siva |
mitlamaya gunerit deva | bolijeto |1 18 |1

18. On account of the mixed gunas of *avidya maya, there is the jiva; on account of
sattwa guna of guna maya, there is shiva (ie. due to knowing of something outside of
myself, one takes the touch; maharaj- shiva means, to take the touch) and on account of
this pure sattwa guna of mula maya there is that God/purush (on account of effortless
knowledge ie. only I am, there is no-knowledge). *(maya of ignorance, “I am a body”)

HEOTIH HROT HBHMET | IFeid ZTEd SRraa|

QT SR ST | ST qrEf Il 2

mhanauni karana milamaya | anariita Sakt? dharavaya |
tethica artha janavaya | anubhavt pahije 11 19 ||

19. Therefore when there is the cause (ie. this ‘all” is there) then, there is mula maya
and then that endless paramatma has to hold this power/shakti. However to know that
meaning of that paramatma, this ‘experiencer’ is required. (First one is required to
understand this ‘I am’ experience and cause of the world. This was the original sin;
that paramatma took a step out of Himself and started to take His reflection as Himself.
Thus by giving up this ‘I am’ or knowledge, that causeless Self, beyond knowledge is
understood).

TeEHTE Al Hes e | i aEi 3311
aﬁa:nﬁ’raﬂéml SR B ]
mitlamaya toci milapurusa | toci sarvarica isa |
anariitanami jagadisa | tayasici bolije |1 20 |1

20. When this mula maya is that mula purush then, she becomes the Lord of ‘all’. And
when that ‘Lord of the world’/purush is within this ‘T am’/mula maya then, He becomes
the ‘many’ forms and so there should be this ‘speech’. (When mula maya forgets herself,
she becomes her Lord and when her Lord of this world forgets Himself, He becomes
this mula maya and then the gross body and world afterwards)

S AT TRARS | T & AR reafest|

TR AT Wl | TR ST R2 1

avaghi maya vistarali | parT he nisesa nathilt |
aisiya vacandact kholi | virula jane 11 21 ||

21. But when this maya expands into the ‘many’ things then, that thoughtless Self gets
totally destroyed (ie. no understanding or the ignorance of the jiva). On account of this
gross creation, very few come to know the depth of this divine ‘speech’ (the mind of
the ‘many’ conceals this ‘speech’ and one may not even consider asking, “Who am 177
and “Who is God?” and “Why am I here?” etc.).

T ST <llestet | T & Fe S

HaeRETT gAS | Hidl wSAi Il R

aiserit anurvacya bolije | parT herr svanubhaverit janije |
sariitasariigevina numaje | kamhi kelyarir |1 22 11
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22. Therefore first that inexpressible Self should ‘speak’ this ‘I am’ and then He should
be understood by Self-experience. But without the company of the Truth/Saint, this
created ‘thing’ /mula maya cannot understand that inexpressible Self (only the sadguru
can take you out of this ‘I’ of maya. You cannot kill yourself)

T Al G5YES | AN 9 T & ArR|

T AT SITGTRT | FHIOTE HEWE I R

maya toci milapurusa | sadhakam na mane herir nisesa |
pari anariitanami jagadisa | kondsa mhanaveri |1 23 ||

23. maya is herself that mula purush and when the sadhak does not use his mind (ie.
no-mind) then, there is that whole, complete and thoughtless swarup. But when that
endless paramatma is within this ‘I am’ then, how can He be called thoughtless? (Then

that unattached paramatma ‘looks out’ ie. has an attention and mistakes His reflection
for Himself).

&Y HIE ST | W & S0l A~ S |

I R STFHIS | FFATE 1 R

namariipa maye lagalerin | tari herir bolaner nitaci jaleri |
yetheri Srotirii anumanileri | kasayast || 24 11

24. When this ‘name’ and ‘form’ (this name is ‘I am’/existence and this form is the
‘all” of knowledge; see V.28) has been established by maya then, that thoughtless Self
appears as this ‘speech’. But if there is this ‘I am’ or ‘speech’ then, why should there
be any conjecture in the listener? (Now let there be this ‘I am’ Then only can that
thoughtless Self be understood. What is the need any more to ask, “How has maya
appeared in that brahman?” etc. Leave aside all your thoughts now, for nothing but
thoughtlessness or no-mind can make you the Self)

3T T & T il | ARG AT TEf |
ARTER HEl TS| GSAMETI Y

atarn aso he sakala boli | magila asarika rahilt |
nirakari kaisi jali | mialamaya 11 25 ||

25. Now, when that thoughtless Self is this ‘speech’ then, the doubt remains. “In that
formless Self, how has this mula maya appeared?”

TR ARET s | T Al T STl Wb |

g0 STl 21 Afdes | FeA I 1l RE I

drstibamdhana mithya sakala | pari to kaisa jala khela |
herici atam avaghem nivala | kartina dairi 11 26 ||

26. This false ‘I am’ is a restricted vision. It is just like hypnotism. Still you have to
understand how it is that that paramatma appeared as His ‘play’. Now, I will show you
how that pure thoughtless nirgun became this sagun and the ‘many’ things.

RRRESSECCIKPERIE D EC]
Il AT e | HBHMET I Re |l

akasa asatari niscala | madherit vayo jala camcala |
taist janavi kevala | milamaya |1 27 11
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27. Just as in the still space/akash the moving wind appeared, so too, in that pure
knowledge appeared this knowing of mula maya.

I XREEE IR RN ]

UH & G A | 9 R Fall k¢

riipa vayocen jalen | tenerit akasa bharmgaleri |
aiserit herin satya manalerit | navace kirit kada |1 28 11

28. But when this form of the wind appeared, did that space get divided? Has that
thoughtless Truth been disturbed? How could this ever happen?

Il HoumEn TS| ot ARIUT S|

Juf THLId eS| ANTS ST I R

taist mitlamaya jali | ani nirgunata saricalt |
yenen drstariterit tutali | magila asarka 11 29 11

29. In this way, mula maya has appeared and still that nirgun is completely pervading.
By understanding this simile of space and wind, this original doubt can be destroyed.

g T G| J6 HeHE S|

T TRt GAET S Eadl 2ol

vayu navhata puratana | taisi milamaya jana |
saca mhanatarit punha lina | hotase 11 30 ||

30. The wind is not old, it has only just appeared. Know this mula maya in the same
way. You may call her true but again she gets swallowed up (ie. when you awake in
the morning, knowledge awakes and then, on account of worldly thinking there is the
appearance of this world. When you go to sleep, knowledge goes off and that Reality
remains. But That is unknowable, beyond the duality of maya).

TR &Y HET AT | T T T
EEE R IR ER (]

vayo ripetit kaisa ahe | taist milamaya pahen |
bhase pari terr na lahe | riipa tayecerir 11 31 |1

31. You should understand that this mula maya is just like the wind. It appears but that
Reality has not actually become this form of that Reality (ie. an appearance cannot be
the eternal Truth).

I Hd HEUN Al | 9 Al A 9 greafai|

TS UTEl AT | ehta gl 3R

vayo satya mhano jatam | pari to na ye dakhavitam |
tayakade pahom jatarin | dhulica dise 11 32 11

32. We may say that this wind is real, still it cannot be pointed to. We can only
understand that it is there by the sight of the dust flying through the sky (maharaj-
the whole world is dust only).

T AT W | W 9 d 9 g

9 AN 36 | {1 STl 33 11
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taist miilamaya bhase | bhast pari te na dise |
pudheri vistarali ase | maya avidya |1 33 |1

33. mula maya has appeared in the same way. She is an appearance but then, that
Reality and the seeing of the ‘many’ things are not (she is like a bridge between that
Reality and this gross existence. From her, if you look inwards, that eternal Reality can
be realized and if you look outwards then, she is the cause of the world). Afterwards
when she expands, there is avidya maya and there are the ‘many’ forms. (maya of igno-
rance; “I am a body.” The maya of knowledge is the cause and whatever we see through
our senses is the effects. All this is on account of maya, the gunas and objectification).
S Al R | T I TRETG

YEHTEET TR ad ST 3%

jaiseri1 vayoceni yoger | drsya ude gaganamargeri |

mitlamayecya sarityogerit | taiseri jaga |1 34 11

34. Just as due to contact with the wind, the visible is seen flying through the sky:; so
too, due to the contact with mula maya, there is the appearance of the world.

T SIS AT | THEHTd Sgae |
T S0 TS | o ST 34l
gaganirit abhala nathileri | akasmata udbhavaleri |

mayeceni guneri jaler | taiser jaga 11 35 11

35. In the sky there were no clouds and then suddenly they were created. In the same
way, due to the gunas of maya (ie. objectification), this world has suddenly appeared
(you go to sleep and have a dream or you ‘wake up’ and have this dream).

Arfohal YR Fagd | STHRTHTT 3T a¥|

o T3 IS 39| R & |

nathileriici gagana navhateri1 | akasmata alem tethern |
taiseri1 drsya jalem yether | taisiyapari |1 36 ||

36. This non-existent sky was not there even and ‘there’ in brahman suddenly it appea-
red. In this way, this visible ‘all’ has appeared ‘here’ in maya. (brahman is imperceptible
but when you try to perceive it, then you the brahman, make Him an object of your
perception and this ‘all’ appears, like the appearance of a cloud with space/sky as its

backdrop)

O TN AT | TRTA Ikl ARTesal|

e T o qdF| JEE SR 2ol

pari tya abhalakaritam | gaganact geli niscalata |
vate parT te tatvata | taisica ahe |1 37 ||

37. On account of the cloud, it is felt that the sky loses its stillness; but that sky truly,
is as It always is.

D e ha [aNTR aN ha e
I AR TR0 ST SiTe WA
D N D e

T d Jredt €Tl S ag 3¢l
taiserit mayekaritam nirquna | vate jaler saguna |
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pari terit pahatarit saritptirna | jaiserit taiseriz 11 38 |1

38. In the same way, on account of maya, that nirgun appears to have become sagun.
But that Reality, one understands, is wholly complete and perfect and is as It always
is. (maharaj- ‘when space is there, knowledge must be there’: they are inseparable; you
know ‘something is there’)

HATATES T AT 31ch | T T of Ha |

39 o AT ene | AR agEn 1 3R

abhala ale ani geleri1 | tar1 gagana teri saricalerit |

taiserit guna nahiri aleri | nirguna brahma |1 39 ||

39. The clouds come and go and still the sky pervades everywhere. In the same way,
this sattwa guna has appeared but it is not that nirgun brahman.

D Ne D e =~

T H S 3 T d S S ot
4 ST afRETE | AR SEH N ol
nabha matha lagaleri dise | pari ter1 jaiseri1 taiseri1 ase |

taiseri1 janaverit visvaseri | nirquna brahma |1 40 ||

40. The sky appears to be touching the *head, but it is not like that at all, it is just
as it always is. In the same way, this creation should be known as an appearance but
that nirgun brahman is just as It is. *(When you place our attention upon someone
then, out of knowledge, someone appears and a sky appears as something else. But is
Oneness it is not like that at all. When an appearance appears then, within effortless
awareness, something is created)

S IETAT STHTR1| AosMHT S drashie |
TR ql ST ARERTE | JESH 1 22 )
urdha pahatam akasa | nilima dise savakasa |
pari to janije mithyabhasa | bhasalase |1 41 |1

41. When you look above then, space is created and in that space blueness is seen (but
space is not a colour; space and colour are imagined). But that paramatma (ie. you
only) should know that it is a false appearance that has appeared upon it (maharaj-
whatever is seen or perceived is not and still He is there).

ITRTRT TS T | TEhe e |

T TREE Rieis | T o Hihesar S 1l 9

akasa palathem ghataleri | cahiimikade atopaleri |
vate visvasa komdile | pari terit mokaleci ase |1 42 |1

42. Above the space is felt to be spread out and curved around enwrapping this earth.
But that is imagination and space is completely open and unbound (ie. therefore stay
open and unbound).

A Al T | T ol qE SHIH -4 |

ST SO o | RO FEH N %3 1

parvatim nild ramga dise | pari to taya lagala nase |

alipta janave taiserit | nirguna brahma |1 43 11
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44.

45.

46.

47.

Yo

43. When you look at the mountains from a distance then, a blue colour is seen in-
between. Still Reality is not affected by that blueness. In the same way, you should
know that that nirgun brahman is untouched by the (imagined) sagun brahman.
gg.ammqa@m@%ﬁﬁﬁﬁm|

dH QUEEH hded | AU S 1l 8211

ratha dhavatam prthoi cariicala | vate pari te ase niscala |

taiserit parabrahma kevala | nirquna janaver |1 44 ||

44. When on a racing chariot the earth appears to be moving but it is still (ie. you are
in this racing chariot called the body and then, the whole world appears to be moving.
Therefore expand your awareness and when there is nothing but you then, where is
the moving world anymore?). That nirgun should be known in the same way and then
there is that pure knowledge (ie. no-knowledge) and that is parabrahman.

SMTBTER T TEE | aTe Tl i |

T o T AEE | IS o5 1l g4l

abhalakaritarm mayarka | vate dhavato nisaritka |
pari terir avagherit matka | abhala cale |1 45 |

45. On account of the clouds, the moon is felt to be continuously moving. But this is all
illusion and the clouds are moving (taking ourselves to be something, ‘many’ moving
things are seen)®.

b STHAT SWHNATG | JUf Tl 3l IHaTes |
e T o ARES | T qE N L&
jhale athava agnijvala | tenert kampita dise amtrala |

vate pari tert niscala | jaiseri taiserit |1 46 ||

46. When there is hot air or the flames of the fire then, that intervening space appears
to move but it is still and it is as it is.

34 gaey & @9 | 19dl ate Iqum 2|

U FHRTEl TS| T ARMETN @9l

taisert svariipa heri1 sariicalerit | asatar vate guna alerit |

aisert kalpanesi gamaleri | pari te mithya |1 47 ||

47. In the same way, that thoughtless swarup is completely amassed but it is felt that
this sattwa guna has come. When this is felt then, on account of imagination, that
Reality has appeared as this false maya.

5 siddharameshwar maharaj- This one form of the living principle pervades the whole living and non-living
creation. This living principle, due to the limiting knowing faculty, is the cause of sentience in man but in
other objects because there is no existence of the limiting knowing faculty, there is insentience. The insentience
and sentience of objects are properties relative to each other. The movement of a buffalo in relation to the
movement of a horse is slow. The movement of a horse in relation to the movement of a deer is slow. The
movement of a deer in relation to the movement of wind is slow. In truth, none of the creatures are insentient
and all are the nature of the living principle, but in relation to each other, one is slow and the other is very
active. What can be deduced from this is that the five elements in relation to each other are still or moving.
But the cause is not different from the effect and accordingly from this living principle, the gross and subtle
bodies have been born and the five gross elements and their subtle counter parts are of the nature of the
living principle only.
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48.

49.

50.

ol.

02.

Yo

TSI W5 | el HIT € Ao |

g TR ARMES | S J@T I el
drstibaridhanaca khela | taisi maya he canicala |
vastu $asvata niscala | jaisi taisi |1 48 11

48. Tt is just like the trickery of *hypnotism. Then that thoughtless Self appears like
this moving maya. But that Self is eternal and still and It is as always It is. *(Literally
translated as a restriction of vision).

U 9Eg ARTeT | T SrEE e |

£ T | S E N 9R 0

ais1 vastu nirdveva | maya dakhavi aveva |
ica aisa svabhava | nathilica he |1 49 11

49. Like this is that Self ‘without parts’ maya reveals parts. The ‘many’ parts of maya
naturally appear when that thoughtless Self is not.

T qreTai Gobl 8| 9 & | O W |
IS TUT ARE | TS G 1 Ko

maya pahatarin muliri nase | part he saca aisi bhase |
udbhave ani nirase | abhala jaiseriz |1 50 |1

50. If you understand maya at the root then, she doesn’t exist. But if she appears then,
she is felt to be that thoughtless Self. However she has been created and she will get
destroyed, just like the clouds.

TG AT IgESH | 9G] AR EE

T T EEA S| T A e i

aist maya udbhavali | vastu nirguna saricalf |
aharit aist sphurti jali | teci maya |1 51 11

51. Even when there is this creation of maya, still there is that nirgun Self totally
amassed everywhere. But when this ‘I am’ inspiration arises then, that Reality appears
as maya.

TR g | AT & FiaE 1 Te

o & T STl Hie | THaEl |l wR I

gunamayece pavade | nirgunirit herir karhinca na ghade |
part herit ghade ani mode | sasvaripirit || 52 11

52. Due to the expansion of guna maya into the maya of ignorance (ie. body consci-
ousness), even this ‘all” within that thoughtless nirgun does not appear. Still everything
that has been formed, will be broken within that true swarup.

(Note: when there is mula maya, this ‘all’ gets formed and then there comes guna maya
ie. the gunas begin to manifest. First there is simply the knowing of something ie.
sattwa guna. But inherent in this is the not knowing of your Self ie. tamo guna. At that
time the elements appear from this tamo guna ie. space, wind, fire, water and earth.
These five elements explain the process of objectification ie. the appearance of things
out of nothing or space. Each great element has its own properties and they become
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23.

o4.

25.

26.

Yo

increasingly evident until finally the great earth element appears. At this point, ‘many’
names and thus ‘many’ forms become apparent. And when upon these names and forms
there is further conceptualisation eg. this is good or this is bad, then all this is taken
as the Truth and there are ‘many’ thoughts. This objectification is not a slow process.
It happens every morning when you awake. Thus it is know as the explosion of the
gunas)

Sl T WS | AU HAT WS |

qIETal STTRTRIE S| T d ARETI 42 |

jaisi drsti taralali | tenerit sendca bhasalt |
pahatarn akastiica jali | pari te mithya 11 53 ||

53. It is just like the hallucinations brought on by fever. Then that Reality appears as
this army of the King (ie. this ‘all’ with the gunas and elements restlessly waiting to
explode into a world of names and forms). But when you understand that this whole
creation is an appearance in space then, it becomes false (ie. this whole creation has
appeared out of nothing. There is that Reality; It is as It always is. And when it takes
one step outside of Itself, It become space. This is knowledge but as yet, nothing has
been created. Then, on account of your thinking, a gross body and world appear before
your eyes).

AT HE1 T | IgHT FNST3T THheB |
AT JI5ales | Hitf,\?lﬁill ug

mithya mayeca khela | udbhava bolila sakala |
nanatatvariica palhala | samdiniyan 11 54 11

54. This play of maya is false; it is the birth of this ‘I am’/existence and the
‘all’/knowledge. Therefore this long winding tale of these gross elements (the objectifi-
cation of the ‘many’) is to be left aside.

e Gl ARl | AR A= ITt|

AT Y ST | 87 1w )

tatverin muliriica ahett | voritkara vayoct gati |
tethica artha janati | daksa jiiani |1 55 ||

55. The gross elements are present within the root and this root is aum. It is the motion
of the wind. And the one who knows that essence ‘there’ is an attentive gnyani. (The
gross elements appear when this aum expands; they are present as a potential within
this ‘T am’ or aum. When there is the appearance of the gunas ie. something is there
other than myself then, from tamo guna the five elements have began to manifest. The
one who leaves off the thoughts of this world and exists as knowledge and then lets this
also slip away, realizes the One without another)

HAHTEH T80T | =T AT SEul|

Te qad o SToT| STt qraet 1 ug |

mitlamayece calana | teriici vayoceri laksana |
sitksma tatveri teriici jana | jadatoa pavaliri |1 56 ||

56. When there is this movement of maya then, that Reality has become like this
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o7.

o8.

59.

60.

61.

Yo

attention or knowing of the wind. Know that then, that brahman becomes like these
gross elements and it appears to be hard and gross (first there is this one moving form
or ‘all’ and then due to further limiting concepts, that One Self appears as ‘many’,
before your eyes).

T IR | O &l STaRd |

9 SIS o | GEERAE! I v ll

aistil pammcamaharbhiiterii | pirviri hoti avekteri |
pudhen jalirin vekterit | srstiracanesi |1 57 |1

57. Such objectification is due to the five great elements. Previously they were un-
manifest as mula maya and after they became manifest to create a gross world.

HEHTE ST | = d=pgdieh ST
TN T @ GEHEE Nl 4< |l

mitlamayecerit laksana | teriici pariicabhiitika jana |
tyact paherir volakhana | sitksmadystiri 11 58 ||

58. First there is this attention/knowing of mula maya and then that Reality becomes
like these five great elements. The one who understands all this has gained subtle
vision.

TR FEET| SFATIEG F B0
TSREHA ol ST | FTEEE T || 4R I

akasa vayovina | ichyasabda kari kona |
ichasakti teci jana | tejasvartipa |1 59 11

59. If there was space without the wind then, how could there be a maker of this ‘word’
(aum) or the ‘wish’ to be? And when the power of this ‘wish’ appears then, that is the
fire element together with that swarup (without knowledge there could be no space.
Wherever there is space, there must be the wind of knowledge. This is simply effortless
knowing and afterwards when there appears the feeling or knowing of something other
than myself, there is the fire element and one has become a little more objective. Still
understand that with the manifestation of each of these elements, that swarup is also
ever present).

Ul o Sics | STedd YT Has|

e} GeSHTN ehos | USRI STTOTHET I Go I

mydapana teci jala | jadatva prthoi kevala |

aist mitlamaya sakala | pariicabhiitika janavi 11 60 ||

60. Then there is softness (becoming more objective; ‘soft’ forms appear) and that
Reality appears as the water element. And when that pure knowledge becomes hard
then, there is the earth element (and a particular gross ‘hard’ object is clearly seen.
“This is a cup”, you say). One should know how this ‘all’ of mula maya is made up of
these five great elements.

I Ik AT | G TR
T Fios FEATTL! | ST TraTatl &2 |

yeka yeka bhiitarpotin | pariicabhiitarici rahati |
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62.

63.

64.

65.

Yo
sarva kale sitksmadysti | ghaliina pahatari |1 61 |1

61. In the womb of each element there is the other elements. Such is this way of the
five great elements (ie. from one element the next appears and disappears also). This
‘all’ can be understood when you acquire subtle vision (these elements can be traced
back to the ‘all’ when your mind stops thinking the ‘many’ thoughts).

g¢ SIS 3T | all Il i |

T AT ARIANS | GRIERE 1 &R

pudheri jadatvasa alin | tar? asatini kalavalin |
aist maya vistarali | paricabhiitika 11 62 |1

62. But if ahead these great elements get mixed together then, that One becomes gross
and hard. So in this way, this expansion of maya is completely made up of the five
great elements (ie. objectification).

HeBHTT TETdl Hebi | NaT STafgan Jeee |
TICT Gad rdest | gi==t a1l &3

mitlamaya pahatari mulim | athava avidya bhiimaridalin |
svargya mrtya patalim | pancaci bhiiterin |1 63 ||

63. Either there is this understanding of mula maya at the root or there is avidya maya
(ie. “I am a body”) and then these five elements become heaven, this world of death
and hell (ie. there is the three states of dream, waking and deep sleep).

S || GEGT GaGt q1d1S a1 Fsh i da=a |
IR T W9 FHfr Z2Ed |

Sloka || svarge mrtyau patale va yatkincitsacaracaran |
sarvapariicabhiitakam rama sastheri1 kiriicinna drsyate ||

shloka— In the heaven, in this world or in the nether world, whatever animate or inani-
mate is existing, it is all consisting of five elements. There is no sixth at all, visible.

&Y TR | T Gl |

d=pIdieh ST 2T | ATl &3 1

svariipa adiarirtirin | madhyem pariicabhiiterit vartati |
patniicabhiitika janije srotir | milamaya 11 64 |1

64. Still from beginning to end there is that true swarup and in between there is
the functioning of these five great elements. The good listener should know these five
elements as mula maya (ie. the good listener is one who forgets everything. Then
objectification will cease and these great elements return to where they came from ie.
this ‘I am’ inspiration. Still that is not knowledge and this has also to be dropped. Then
what remains is that which always is).

3% ISt SRt | |1EY &S V|
Ul SIS TRt | THRTOMARAT 1| &4 1

yetherit uthili asarinka | savadha hotina aika |
patiicabhiiteri jali yeka | tamogunapasuni |1 65 11
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66.

67.

Yo

65. This original doubt ‘here’ has arisen from ‘there’ and so you should be alert and
just listen. Otherwise that One appears as these five great elements within this tamo
guna.

TBHTAT U | % ¥ sl &t

Tl TR & ZC | Had Sl &g

mitlamaya gunaparati | tetheri bhiiterit kairiici hotiri |
ais1 asaritka he sroti | ghetali ase |1 66 ||

66. If this tamo guna does not appear in mula maya then, how can these great elements
appear? And previous to this doubt (‘I am’ of mula maya) that the listener has accepted
there is that thoughtless swarup (by just listening ie. just knowing, tamo guna will not
manifest. Now turn your attention around and follow it back to the source from where
this duality /otherness of knowledge has arisen. Then the listener and his original doubt
will not remain).

T TR ST | TR 39 |
T IAA I | YeTes THM 1 &l
aiser Srotiri aksepiler | samsayasa ubhen keleri |
yacetir uttara didhalerin | pudhile samasiiir |1 67 |1

67. The good listener had been distracted and this doubt had appeared. Therefore in
the collection of words ahead, this ‘reply’ (‘I am He’) is to be always given.

wﬁ a~ NN o '\. =
CEIHSTRIREH GHE dEl j10 €.’

.....

stiksmaasarkanama samasa tisara 11 3 118.3

Timto konci 3. kapitola 8. ddsaky knihy Ddsbodh s ndzvem ,The Subtle Brahman and
this ‘I am’ Doubt”.
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8.4 The Brahman and the Five Great
Elements

aam . & . N0
samasa cavatha : siksmaparicabhiiteriniriipana
The Brahman and the Five Great Elements

|| Sri Ram ||

1. AT TRih Hoh| ATl B qistes |
AT T Alles | AN TR 1 2
magila asamkecerin miila | atari hoila praritjala |
vrtti karavi nivala | nimisya yeka |1 1 |1

1. Previously there had been this original doubt (‘I am’ of mula maya). Now forget
everything and it will be cleared away. Then in the twinkling of an eye, this knowing
vritti can be made that doubtless brahman.

2. IREH! HSHET SIS | aridn Jie HIT ST |
T IO IS | T SOTERIRT A R )
brahmirin milamaya jali | ticya pota maya ali |
maga te guna prasavali | mhanauni gunaksobhini 11 2 |1

2. In brahman, mula maya has appeared. And in this womb of mula maya, guna maya
has come. From guna maya the gunas were born and therefore it is called the ‘agi-
tation/explosion of the gunas’/gunakshobhini.

3. e al9ramE Hiv1| FIatsTaHRul|
FHRIOMITEA ARATN ST G 1 1l
pudhen tijapasava kona | satvarajatamoguna |
tamogunapastina nirmana | jali pamcabhiiterir |1 3 |1

3. Afterwards, from this came the sattwa, rajo and tamo gunas and it was from the
tamo guna that these five great elements had appeared.

4. U d S| g add IR |
T R ST | GATER I 2l
aisti bhiiteri udbhavalit | pudherii tatverin vistaraliri |
evatit tamogunapasina jalim | pammcamaharbhiiterii || 4 11
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4. In this way, there was the birth of the great elements and afterwards they expanded
into the gross elements (ie. it is said that first the great elements appeared one after the
other. Then a part of each great element mixed with one another. And when they could
not be separated out from each other they became gross and objective. Remember all
this happens in the twinkling of an eye). Thus, it is because of the appearance of tamo
guna that there are five great elements (ie. if you stay in knowledge then, the five great
elements created out of tamo guna or ignorance, cannot appear and objectification will
not take place).

5. HEHTET IO | q2f i %= &t
Tl TR & FC | = AT
mitlamaya gunaparati | tetherin bhiiterit kairiicinin hotirin |
ais1 asaritka he srotim | ghetalt magani |1 5 11

5. And if even mula maya is beyond these gunas then, how can these elements appear
in brahman? Previously, there had been that thoughtless swarup and then this doubt
was accepted by the listener (maharaj- ‘when you sleep, you go to that Reality but you
don’t know’: that thoughtless Self is doubtless; where there is the listener there is this
original doubt of ‘I am’ and that is mula maya, the beginning of illusion).

6. STUTRR I ek ¥l | H=RId STE|
o & ol R || T FE &
anika yeka yeke bhiitiri | pariicabhiiteri1 asat7 |
te hi atari1 kaisi sthiti | pranjala kardrin |1 6 11

6. Then afterwards each great element got mixed in each other great element (ie. to
explain the process of objectification, it is said that an eighth of each element mixes
with a quarter of the fifth element and in this way, gross objects get formed. Therefore
we must learn to distinguish each element separately from each other. For if they remain
mixed together with each other, we will continue to see a world of ‘many’ names and
forms. siddharameshwar maharaj had His disciples study the elements. He asked them
to see the earth element in the world, to then be the water element, to understand the
fire element that is present within this world, to be the wind element and finally He
told them to be the space element. In this way He showed them that they were not
a body and that they were the consciousness perceiving all this. He gave them subtle
vision). But how that Reality is even now that Reality is to be revealed.

7. QRN FIgH | GSUET YRl
T afHes e | et TrEfst Il ol
sitksmadysticen kautuka | milamaya pariicabhiitika |
Srotrir vimala viveka | kela pahije |1 7 11

7. For when there is this wonder of subtle vision then these five elements become mula
maya again. Therefore in the listener there should be this pure vivek (ie. to distinquish
the true from the untrue).

8. MY ¥l ot SoTd| &9 et s
1 o 3 e | GEHERI N <

adhtri1 bhiitem tim janavinit | riiperir kaisim volakhavr |
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10.

11.

12.

13.

Yo
maga terir Sodhiina pahavim | sitksmadystirin 11 8 |1

8. If at the source these elements are understood then, how will their forms be seen?
(When one becomes the Knower of this ‘all’ of mula maya then, these elements will
simply disappear). Therefore with subtle vision one should search out and understood
that Reality.

. A ATE! Sfadl| o diEETE! RO |

HEUIAT Sl s T | ATe® qUEEt il ]
volakhi naht amtari | te volakhavi konepari |
mhanoni bhiitanict volakhi caturim | naveka parisavi 11 9 ||

9. But if this **known’ in your inner space is not recognised then, how will that Reality
ever be recognized? Therefore, the clever should recognise these elements first and then
listen to just this endless moment (ie. be in the ‘now’/mula maya). *(mula maya)

S S e 3Tl FafT o guE ST

e AT AISTUT| Ak N 201

jen jeri1 jada ani kathina | teri teri prthvicer laksana |
myda ani volepana | titukerit apa |1 10 11

10. But whenever mula maya is heavy and hard then, that Reality has become the
great element earth/prithvi. When it is soft and wet, then That has become the great
element water/ap.

S S I ST | o o SO § &)

3Tl qrtel et | ARt I 22 N

jeti jerin usna ani sateja | teri terir jandverit pairi teja |

atam vayohi sahaja | niropijela |1 11 11

11. Whenever mula maya is hot and bright, then that Reality should be known as the
great element fire/tej. Now, this wind element will also be explained.

JAd ST o5 | ot &1 I o)

eI AT ARIHe5 | ST S0 || 2R I
caitanya ani cariicala | to ha vayoci kevala |
siinya akasa niscala | akasa janaver 11 12 11

12. When there is this primal energy/chaitanya and movement then, that pure
knowledge of brahman is like the wind. And when that still paramatma is zero/no-
thing, then it should be known as space/akash.

i demTERI | st e dehdl |

SISIBCIR R s CRC [IREY

aistrit pammcamahambhiiterit | volakht dharavi saritketerit |
atam yekin pariica bhiiter | savadha aika |1 13 ||

13. These qualities of the five great elements should be *conceived of. Now listen ca-
refully as to how each of the five elements are within each other. *(Recognizing the
presence of each element in this objective world profoundly changes the way we will
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Yo

see the world afterwards. We will see that the world is truly a matter of conceptual
perspective. When we separate out the elements, the world of objects disappears and
when we see the objects the world of elements disappears. Recognizing this, the per-
manence and reality of this world will come tumbling down and by the use this power
of vivek, we will gain subtle vision. We will become knowledge or consciousness and we
will transcend that even)

S TERIUMEAT 9 TI1 GeqH FER|
ASHT Al | BN THI 2%

jen trigunahiini para | tydaca sitksma vicara |
yalaginir ati tatpara | hotina aika || 14 |1

14. And when there is this mula maya beyond the three gunas then, there can be that
thoughtless brahman. By means of this ‘I am’; listen and then be completely absorbed
in thoughtlessness (I am not).

TETA SATHTR el G | o= et ARIa |

e RO S| RS 24

sitksma akastrit kaisi prthot | teci adhirit niropaoi |
yetherit dharana dharavt | Srotejaninir 11 15 |1

15. But how can this earth element/prithvi that is within this space/akash element,
be that brahman? One must go to the *beginning to understand this. Therefore the
listener within this restless mind should understand this mula maya ‘here’. (Gospel of
John 1.1; In the beginning was the Word...)

SRR IS SR Gd | FeId HEUT o S|

T HEUI STedd ST a= geat il 25

akasa mhanaje avakasa stinya | sinya mhanije teri1 ajiiana |
ajiiana mhanije jadatva jana | teci prthoi 11 16 11

16. Space/akash means an ‘interval of nothing/zero’. Nothing means that Reality has
become ignorance. Ignorance means grossness; then that Reality appears like this ele-
ment earth/prithvi.

MR I 98 g | d=T o1 Faadigd|

Tl o el afkig | FEA & 2ol

akasa svayerir ahe mrda | teriici apa svatasiddha |

atam teja terithi visada | kariina dadgri |1 17 11

17. Space/akash is by nature soft; that is the Self-existent Reality appearing as the
water element. Now, it will be shown how that Reality has also appeared like the fire
element.

TR HTEST WIE | Al e O

AT =T TERrRT| R @R 2l
ajfianerit bhasald bhasa | toci tejaca prakasa |
atam vayo savakasa | sakalya sariigorin 11 18 11

18. Due to this ignorance, an appearance appears (ie. that Reality is forgotten and this

48



8.4 The Brahman and the Five Great Elements

19.

20.

21.

22.

Yo

brings the feeling of ‘nothing is there’ or space; but this feeling of nothing is after-all
something, it is a subtle appearance. This is the presence of the element fire or knowing
in space). Then that atma has become like this *light or knowing of the fire element (ie.
space has become something known. When this space is not known then, only Reality
remains). Now, I will tell you the nature of this wind /vayu. *(maharaj- light means to
know)

AT SHTR AT 9e | SATRIRMSIH 3T TG |

ATl SAERRRT S AR = a2

vayu akasa nahir bheda | akasaituka ase stabdha |
tathapi akastri jo nirodha | toci vayo 11 19 ||

19. The wind and space cannot be separated. The wind is that space when it is not
moving. But when that atma in this space gets impeded, then that becomes like the
wind (when wind is there, space must be there as its backdrop. If this wind does not
remain then, space also will not remain and then only the atma is. This wind is simply
knowing and being, there is no inside nor outside ‘here’).

STTRTRN ST TS | & i Ao H disioh|

U} RN, AR | SRR G 1l Re |l

akastri1 akasa misalalerin | herir torir nalage kiri boliler |

yeneri1 prakaren niropilerin | akas pamcabhiita |1 20 ||

20. When the space merges in the space then, there is that thoughtless swarup and this
‘T am’ is not required (ie. the wind of ‘I am’ requires the space but the space does not
remain if there is no wind to pervade). So it has been shown that the space is these
five elements. (When these five are understood to be an appearance only, caused by
ignorance of our true nature then, there can be that one thoughtless swarup)

TR A | e T S |

it o THEd | G 1l 2

vayomadhyem pariicabhiiterii | terihi aika yekacitter |
bolijet te samasteri1 | yethanvayer |1 21 |

21. In this great wind element (ie. ‘I am’) there are the five great elements (ie. one
eighth earth, water, fire and space and one quarter wind). Therefore listen with the
mind of the One (ie. forget everything and when nothing is there still, He is there). If
you listen properly then, there will be this ‘speech’ (understand that these five elements
are within the wind; previously the space was the dominant element, now it is the wind.
The wind is felt ie. ‘I am there’. On this wind everything is brought. But now just let
everything come and let everything go and in this way be the wind element).

TP £ all S| & I ol e

I ST Fere| Jiedt Fre 1l R

halu phiila tari jada | halu vara tari nibida |
vayo lagatarit kadada | modati jhaderin |1 22 11

22. A flower is light yet it has weight. A breeze is soft yet it has density. And when this
wind roars then, the trees will get broken (ie. this power is subtle; initially you may
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not be aware of it but it is there. You have to become subtle yourself and you do this
by leaving off the thoughts of this world. Then this wind of mula maya will roar and
these trees ie. gross body concepts, will not remain).

dicsatn 3me Hie| U § Fafa A 9|

dies il odl STe | g sfat i 310

tolemvina jhada mode | aiserit herit kahiriica na ghade |
tola toci taye jade | prthvica amsa 11 23 ||

23. These trees could never be broken without there being this power. And this power
is present when that Reality combines with the earth/prithvi element (ic. the ecarth
element represents ignorance. That Reality becomes ignorant of Itself and sees Its re-
flection ie. the wind element or mula maya).

39 R SRR S| qF FT e S|

RS TRl N T | FSUTET AR | %I

yetheri1 srote asaritka gheti | tetherit kaicim jhaderit hotir |
jhadem navhatim tari sakti | kathinariipa ahe |1 24 11

24. The listener raised an objection. “How can there be *trees in brahman?” The speaker
said, there are no trees ‘there’ but still, when there is this power/shakti then, in brahman
a form has appeared for it has certain hardness (ie. unlike the formless brahman, this
wind of ‘I am’ has a certain hardness or ignorance). *(siddharameshwar maharaj says
that in this world the gross body is a walking, talking tree. Thus this reference to the
trees; they live yet they have a gross exterior. This wind is not the wind we feel on our
face, this is the subtle wind of ‘I am’ and when it blows hard, when this ‘I am’ feeling
grows so strong that body consciousness ie. living trees, cannot remain. But still lets
remember, this ‘I am’ feeling or shakti or knowledge is the ignorance of maya)

TGS SEH | FHiEl &l 3 I

I GeTHl FeuuT GEEET Il 4 1|

vanhisphuliriiga lahana | kanihi tarhi ase usna |
taisern suksmin jadapana | siksmariiperin 11 25 ||

25. The spark of the fire may be small yet still, it has heat. In the same way, in that
great brahman, due to the power of maya, there has appeared this ‘spark’ of ignorance
or hardness. (This wind of ignorance/maya that has appeared upon brahman is so very
small and yet one feels ‘I am’ and that vast brahman is not. This whole creation is
being pervaded by this small part of Him and you feel ‘I am’ but this little ‘spark’ is
ignorance and it cannot see beyond itself and be that vast brahman)

HequT o4l S| W diT e |

T A e | e | RE |

mydapana teriici apa | bhasa tejaceri1 svariipa |
vayo tetheri carircalariipa | sahajaci ahe 11 26 |1

26. And this hardness has a softness too and so that Reality has become like the water
element. And it has an appearance and so that swarup has become like the fire element.
And when brahman is this wind then its nature is to move.
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Thos 1 HichH SRR FeEsTdl 18 STaHTT|
GRIAT SFR1| JrEd i 1 e
sakalamsa milona akasa | sahajaci ahe avakasa |

parnicabhiitariice arisa | vayomadherit niropile |1 27 11

27. When space mixes in this wind then, that natural swarup is this interval of time
(ie. being in the ‘now’). In this way, there are the five parts of the elements within the
wind.

ATt AT B80T | ST o FST0T|

STl Ut FiesEuT| GERENET I ke

atam tejaceri laksana | bhasaleritpana terit kathina |
tejiri1 aist volakhana | prthoiyect |1 28 |1

28. (Now when there is the fire element then our perception it a little more objective.
Previously there had just been the feeling of ‘I am everywhere’ and then something
appeared outside of myself) When now (ie. this ‘I am’ of mula maya) becomes this
attention of the fire element then, there is an appearance of something and that is hard
(ie. ignorance deepens and breaks this concept of oneness and creates otherness). Such
is the sign of earth element within the fire element.

WIEST W I T | stl 319 a1 qeargd|

STl oIt Faaared | |RToET qe il R

bhasala bhasa vate mrda | tejinii apa teci prasiddha |
tejiri teja svatasiddha | sariganerici nalage 11 29 ||

29. This appearance is felt to be soft (ie. something is there but there is not gross
objectivity yet or the feeling of individuality that it brings) and that Reality has become
like the water element in this fire element. And in the fire element the fire element
naturally exists.

SERIEIEECIKEIEEIRE Eec]

oSt G d Tehes | ARSI Il 3o |l

tejirir vayo to cariicala | tejim akasa niscala |
tejirir pariicabhiiteri1 sakala | niropilirin |1 30 |1

30. In the fire element the wind element is the movement and in the fire element the
space is the still. So it has been explained how these unmanifest five elements of mula
maya are within the fire element.

ATt SATIT 07| 39 A= Hgqul|
Hequl o FSOT| o= gt il 32 1l

atam apdacen laksana | apa teriici jerit mydapana |
mydapana tem kathina | teci prthot 11 31 ||

31. (Now it has become more objective and there is the ‘soft” perception of the arising
of individual forms ie. forms begin to appear within this ‘all’ moving form as your
attention becomes more specific on account of your desires. This objectivity happens
so fast that this process cannot be seen but, if you study these elements, learn their
distinctive qualities and use vivek to separate them out then, this will all be recognized
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in reverse as objectivity slips aside to reveal the oneness of everything) When ‘now’
is this attention of the water element then, that Reality appears like the softness of
water. And this softness also brings a hardness and that Reality becomes like the
element earth.

MY ST FEt o | o GE9ul Wid |
T GATII0T S| GEaareti il 3R
apiit apa sahajaci ase | teja mrdapanerir bhase |
vayo stabdhapaneri dise | myrdatvaamgi 11 32 |1

32. In the water element, the water element is naturally present and it is soft and that
appearance is created by the knowing fire element. The wind element is the steadiness
that is within this soft appearance. (When this great water element is perceived then
there is the soft appearance as opposed to the hard objective appearance of this world;
the fire element is the knowing of this and the wind element is the base on which these
individual forms start to appear)

TR A 3 @R | o T e |

TG d= =i | G ARTest 1| 331

akasa na lage samgaverit | teri1 vyapakaci svabhaverit |

apim pariicabhiitariciri namoven | sitksma niropiliri |1 33 11

33. Space does not need to be spoken about. It is that Reality naturally pervading.
These five elements within water can be understood by subtle vision.

Tt G FET0T| FSH0T T AU

FSUTIE! Gegur| = S 320

atam prthvicer laksana | kathina prthot apana |
kathinatvim mydapana | teriici apa |1 34 |

34. When now this mula maya is the attention of the great earth element then, it is
hard and that itself is the earth element. Yet in that hardness there is softness and then
that Reality has become like the water element.

FSIUTIATET Al W | dT T T |
FHSIUTd! ARrarRT| qrr a2
kathinatvaca jo bhasa | toci tejaca prakasa |
kathinatvim nirodhamsa | toci vayo 11 35 |1

35. When that atma purush appears hard then, this appearance of hardness is on
account of the knowing of the fire element (ie. if something hard is known/felt then there
must be the presence of knowing). In hardness, there is the part that impedes/obstructs
and then that atma has become the wind element.

THZT ThHBE TATTF | &1 i TETEHT 9 |
ITTRTRNG HiEl I | W E | 36 |l

akasa sakalarsa vyapaka | ha tom pragataci viveka |
akastriica kanhirit yeka | bhasa bhase |1 36 ||

36. The space is the pervader and when there is proper vivek then that atma is revealed.
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And when there is an appearance within space, then it is that ‘One within the all’
appearing (ie. that One is the atma. Any form perceived is that atma or brahman
becoming objective and perceiving its own self as the object before it. Thus the One
appears to have become ‘many’ but this is simply the work of ignorance and knowledge
and imagination). (Within every element there is every other element. It is a matter of
degrees only. If the earth element is predominant then, a gross world is seen. If the water
element is predominant then, individual objects are still seen but the mind has nothing
to say and does not dwell on any particular one. If the fire element is predominant then,
there is the feeling of a world outside of myself. Forms arise like waves on the ocean
only. When the wind element is predominant then, there is no outside or inside and
‘Myself is everywhere. Space is really the imperceivable backdrop that allows form to
appear. Thus when the space element predominates then, ‘I am’ slips away when there
is only space pervading space then, that is the thoughtless atma or brahman)

SRR dreldt &1l ST Riefdt FTl

R T BT | TresHT N 2ol

akasa toditari tutena | akasa phoditarin phutena |
akasa paraterit hoyena | tilamatra |1 37 |1

37. Space cannot be broken by breaking. Space cannot be cut by cutting. And when
this space is even as small as a sesame seed then, there cannot be that brahman (as
soon as there is the slightest attention given towards something then, that brahman
has been forgotten or covered over).

ST STt geEteid | Fafest {1 Hehal

I ¥l G| el ARdies 1| 3¢l

aso atam prthviarita | davila bhiitariica saritketa |

yeka bhiitirin pariicabhiita | terithi niropileriz 11 38 |1

38. So now within the earth element the other elements have been shown. But that One
brahman is within this element and all these elements and that also has been explained.
(If it is understood that this whole creation has been formed from these five elements
and that these are merely appearances of that brahman and that they are lacking any
substantiality then, simply by wvivek they can be dissolved and that One brahman will
remain)

T & AT qEral Age | Tt el dag T

AR TEdT 92| STRIHTAN 3R 1

par? hem ahdca pahatar natude | baleriici potin sariideha pade |
bhramtirtiperi ahamta cadhe | akasmata |1 39 |1

39. But if your understanding is superficial then, that thoughtless Self cannot be un-
derstood. For then in the mind, this powerfully doubt has appeared and due to this
delusion of ‘I am’ there suddenly arises the ahamta/ego of “I am a body”.

GRHESE I TTeTdi| arErEt are adadn

FETH AT 2 S| TR R e ll

sitksmadrstinerin pahatarin | vayoci vate tatvata |

sitksma vayo sodhiin jatari | pariicabhiiteri disati || 40 |1
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40. But if you understand with subtle vision then, this wind element only is actually felt.
But as soon as that brahman stops investigating then, these five elements appear as the
gross world. (Due to the fact that you are already brahman there can be the dissolution
of this appearance created bu the elements, if there is continuous investigation through
subtle vision. Then you will meet your Self. But if you stop investigating then this small
drop of ignorance creates an appearance of something other than that brahman)

e i Ja | d HesHTET S|

HIET STOT G qURIET| dal d=hadies | 92 11

evatir pariicabhiitika pavana | teci milamaya jana |
maya ani sitksma triguna | tehi pariicabhiitika |1 41 11

41. Thus when there is this wind made of the five elements, then know that that Reality
has become like this mula maya. And when there is guna maya then that brahman
becomes these three gunas and afterwards that brahman becomes these five elements.

= S

¥l 01 Hesatl | JATET STHEHT S |

U SATOT | ST Gl %R I

bhiiterir guna melavije | tyast astadha bolije |
paniicabhiitika janije | astadha prakrti 11 42 |1

42. When these elements and gunas are brought back together then, that purush gets
called this eightfold prakruti. Therefore now this eightfold prakruti made up of these
five elements should be known.

A TSI Heg i JEqul|

AT ATETE ST | FEEEEE Il 91

Sodhiina pahilyavina | sarideha dharanerit mirkhapana |
yaci pahavi volakhana | sitksmadrstin 11 43 11

43. If one makes a search without understanding the illusory nature of this creation
then, due to foolishness, body consciousness is retained in the mind. Therefore one
should search with the understanding of this ‘speech’ (ie. having left every concept)
and that is subtle vision.

TOTTITEAT ¥dl | Tl THE gRId |
STSAET A3 THEA | T SIS g% 1
gunapasiini bhiiteri1 | pavalirii pasta daseterit |
jadatoa yenina samaster | tatver jali || 44 ||

44. Otherwise these great elements that have come from this tamo guna become clearly
known to the ten senses (ie. body consciousness and that brings ‘many’ worldly objects).
And when such objectivity comes then, this ‘I am’ appears as the gross elements. (Due
to increasing objectivity the great elements mix together and become the gross elements
and ‘many’ objects appear and ‘many’ concepts arise and “This is good and that is bad”
etc.etc.)

g:af @Hﬁ:ﬂﬂl q%aagcng\ Sl
TSt 3 d S qQUTEH AR | g4l
pudheri tatvavivariicana | pirndabrahmarida tatvaracana |
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3 ee
bolili ase te jana | pragataci ahe |1 45 ||

45. Ahead if these gross elements are investigated then, this construction of the gross
elements (ie. pinda or individual body) merges in the brahmanda/created universe and
this gross world becomes this ‘speech’.

&1 IHGH AT | FEIH Hehdl graTeT|

TEHINISS SRS | TG I %& |l

ha bhiitakardama bolila | sitksma saritketer davild |
brahmagola ubharala | tatpirvim 11 46 ||

46. When these great elements merge together then, there is this ‘speech’. And after-
wards, on account of this ‘speech’, that brahman who is previous to this brahmanda is
realized.

A1 FEHSHGHES M| S S g G|

HAHTE! GeTHESel | dlea@rEt ll ol

ya brahmardapailikadila gosti | jairi1 jali navhati srst |
mitlamaya sitksmadystiri1 | volakhavt || 47 11

47. He is beyond this story of the brahmanda/creation and at that time this gross cre-
ation had not appeared. Therefore first mula maya (ie. this ‘story’ of God or brahmanda)
should be recognized by subtle vision. (Your thoughts create this gross world. And not
thinking about this world is subtle vision and then you will see a world free of concepts)

AeTElea d€| TR Il ¥el
saptakariicuka pracarinda | jalerit navhater brahmanda |
mayeavidyecer bamida | ailikade |1 48 |1

48. Then the seven *coverings of the brahmanda and this insurrection of avidya maya
on this side do not appear. *(The seven components said to be the building blocks of
the gross creation)

SEHT AMY] HE2ER| & UBlheics arar|

9o H6 F99 IR SRR 1 91 1

brahma visnu mahesvara | ha ailikadila vicara |
prthvi meru sapta sagara | ailikade |1 49 ||

49. brahma, vishnu and mahesh are on this side of thoughtlessness (objectification does
not appear if mahesh/tamo guna does not awake). The earth, meru mountain (ie. ‘I
am’) and the *seven seas that surround the earth are on this side of thoughtlessness
also. *(The soft objectification that is the beginning of the gross hard objective world
does not take place)

AT S 1 GATH | gL G A
T I ey Y| TSRS 11 U ll

nana loka nana sthanem | candra siirya taramganer |
sapta dviperit cauda bhuvaneri1 | ailikade |1 50 11
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50. The ‘many’ worlds and the ‘many’ places; the moon, sun and the stars (ie. the
‘many’ gross objects seen when there is not the subtle vision of knowledge); the seven
continents and the fourteen lands; are all on this side of thoughtlessness. (These are all
our concepts. Thoughts take this world of knowledge and divides up this one moving
form or chaitanya into ‘many’ concepts and objects. Then there are the ‘many’ tales and
stories, myths and scriptures from different cultures and religions using many methods
like reason, logic and imagery in an attempt to convey the profound and subtle mysteries
of life. They use forms and images we all know, like mountains, oceans and living
creatures, to lead us to the formless. Chapter 7.5 explains the power of impure and
pure imagination. The seven continents of Hindu mythology are the seven components
said to make up the gross body and fourteen lands are the five sense organs and the
five action organs and mind, intellect, chitta, ego. In the ramayan it is said that ravana
was the lord of fourteen lands. It means he was the lord of the individual body made
up of the sense organs and mind, intellect etc.)

39 A YA 1d1e5 | THAH TaG1 3T GRS |

qqR FIef od TFhes | TSRS I %2 |l

Sesa kiirma sapta patala | yekavisa svargerni asta digpala |
tetisa koti deva sakala | ailikade |1 51 1|

51. The divine serpent, the divine tortoise and the seven hells; the twenty-one heavens
and eight pervading regents; the thirty-three koti of gods and this ‘all” are on this side
of thoughtlessness. (ie. all these concepts found in the scriptures have come after the
expansion of this ‘all’ of mula maya into an objective world. After the ‘word’ there
came ‘many’ words. The divine serpent is the purush and the tortoise is an incarnation
of wvishnu ie. knowledge. This means prakruti and it is said that together with her
purush she upholds this gross world. Hell is tamo guna; the heavens are the dream
world ie. sattwa guna and the eight regents are space. The thirty-three koti gods are
the twenty-five subtle divisions of the five subtle elements and three gunas and that
koti or pure sattwa guna that is ever present within all creation. Together they create
the mind, the pranas and sense organs and sense objects and in the scriptures it is said
that a god presides over each sense organ etc. and that every action performed and
every experience gained should be offered to them. All these images of gods and God
are being used to convey the idea of a ‘higher’ Self watching over us)

TN IS | TR &G Ad AFT T =G

1T < STEdR| USRRE 1| WR 1l

bara aditya | akra rudra | nava naga sapta rsesvara |
nana devanice avatara | ailikade 11 52 |1

52. The twelve suns and eleven rudras of destruction; the nine serpents, the seven rishi
and the ‘many’ *incarnations of God are on this side of the thoughtless Self. *(Every
creature is an incarnation of God)

Hel A TELadl | A1 STt Iqadi|

AT 16 @1l il | IRITR TN 20

atan aso samgon kitt | vistara ha |1 53 ||
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53. When there are the clouds, manu and the great emperors then, there are the births
of the ‘many’ jivas. Therefore now let this expansion of the ‘many’ be that thoughtless
Self. (Clouds- avidya maya or illusion of ignorance; manu- the son of brahma who is the
creator of this gross world ie. man. Then there are emperors, kings, soldiers, beggers
etc.)

Tehes AT o5 | d b AT Hdes |

AR AR Tehos | T=RIdh || 4% |

sakala vistaracem miila | te miila mayaca kevala |
magarit niropili sakala | paricabhiitika |1 54 |

54. This ‘all’ is the root of this entire expansion and it is that pure thoughtless knowledge
that is appearing as this mula maya and then afterwards this ‘all’ became the five
elements.

H&Iﬂ‘i\?{ ot refesl| a9 Sreden el

Tehosal Alioa | Jaics THTE 1| 44l
suksmabhutem je boliliri1 | teci pudhem jadatva alin |
te sakalahi boliltri1 | pudhile samastri |1 55 11

55. This ‘speech’ contains these five elements and that brahman also. Afterwards it
became gross and hard. Yet within the composition of words ahead there is this ‘speech’
of the ‘all” and that brahman. (It is all a matter of where you place your attention. If
this ‘speech’ is neglected then, the elements and this gross world and the words of this
scripture are taken as the Truth. But if you study these words, search out what they
are trying to convey and then listen constantly to this ‘speech’; that brahman will be
understood)

U URIER | 98 AR aRIar |

TIEEHNT] FTAGE | TR 2T FET 4G |

pariicabhiiteri prthakakarerii | pudhen niropiliri vistareri |
volakhikaranerir atyadareri | srotir Sravana karavirit |1 56 ||

56. When these distinct forms of the great five elements have been recognised then,
afterwards this ‘all’ discourse grows bigger and bigger (When the properties and na-
ture of each of the great elements has been understood then one’s vision becomes less
objective and there is the subtle vision of this ‘all’ or knowledge. And if one remains
as this knowledge then, one grows so big that one finally disappears). Therefore there
should be very earnest shravan within the listener and that Reality can be understood.

UIdl SLEFIIS | ST T &1 TS |

T TigH s | TG T 1| o

paniicabhiitika brahmagola | jeneri1 kale ha prarijala |
drsya samdiina kevala | vastuca pavije |1 57 11

57. There is this brahmanda made up of the five great elements and there is mula maya
and it is due to her, that the thoughtless Self can be clearly understood. For when this
visible ‘all’ is left aside then, that pure knowledge of the Self can be acquired.

AETEaR diterd | {9 daea oA |
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o T3 &1 e | SOt we
mahadvara volamdavern | maga devadarsana ghyaverit |
taiseri1 drsya he | saridaven | janoniyari |1 58 |1

58. First one has to pass through the main door of the temple and then only can one
see the image of god within. In the same way, for to know that thoughtless swarup, this
visible ‘all’ should be known and then set aside.

HEUIAT 2 9| 8 =it 1|

JRTUT Gt AT T2 Ui Il wR

mhanoni drsyaca potin | ahe pariicabhiitarici dati |
yekapanerit padilt mithi | drsya paricabhiitari || 59 11

59. For it is from within this womb of the visible ‘all’ that these five great elements
manifested and when they are brought together again then, they all once more merge
together as knowledge.

g deRdiT €2 | Gl T Aae |

T Fee STFHIR | TV Hq N o ll

evam pariicabhiitaniceriici drsya | srsti racali savakasa |
srotim kariina avakasa | sravana karaveriz |1 60 ||

60. Thus, there is this mula maya with the five unmanifest elements and the gross
world that was constructed from her. Therefore in the good listener, there should be
this space where shravan can be made.

Note: There is mula maya or vidya maya/illusion of knowledge, then there is guna maya
where the three gunas start to manifest and then the elements mix together to become
apparent and this brings avidya maya/illusion of ignorance (“I am a body”).

Tl T TR
H\&{FTW@HRF\WWWWII gl ¢.?

iti sridasabodhe gurusisyasaritvide
sitksmapariicabhiiterimiriipananama samasa cavatha 11 4 118.4

Timto konci 4. kapitola 8. dasaky knihy Dasbodh s ndzvem ,,The Brahman and the
Five Great Elements*
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8.5 The Difference between the Gross,
the five Great Elements, the Swarupa
and Space

. : H . = NN
samasa pariicava : sthiilapariicamahabhiiterisvariipakasabhedonama
The Difference between the Gross, the five Great Elements, the Swarupa and Space

|| Sri Ram ||
1. %de L@ d <011 TEUT T FRT0|
U SEUT | ATRTg HEAT 2 Nl
kevala miirkha terii nene | mhanauna ghadalerit sariigane |
pariicabhiitanicim laksanem | visada kariini 11 1 |1

1. When that pure knowledge has become a foolish jiva then, that Reality is not known.
Therefore thoughtlessness has to be understood. And to understand that thoughtless
swarup the attentions of these five elements are to be understood.

Note: siddharameshwar maharaj told his disciples to understand these five elements. He
asked them to practice being the earth element for a week and write their experience
in a diary which he would read. Then he asked them to experience being the water
element for a week etc. and finally the space element.

2. U1 T GH STST| STdl 9 T A1 w3l |
T FET IF VBN Ford 1 RN
pariicabhiitariica kardama jala | atarit na vace vegald keld |
paraniitu kanhin yeka vegalala | kariina dairi 11 2 |1

2. The five great elements have mixed together to form a world and now this knowledge
cannot be separated out from this mixture. But if this world is let slip aside then, that
One within this ‘all’ can be realized.

3. IEd TS0 ZTfesT ZRAY | AT aX0) Sam 9|
e T Tgd WHR | J0IH Gl 21

parvata pasana sila Sikharer | nana varnem lahana thoreri |
khade gurirde bahuta prakarer | janije prthot |1 3 11
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3. The mountains, the rocks and the cold slabs of stone are all on account of that
most excellent guna. The ‘many’ different big and small jiva are all due to that great
brahman. When that ever present atma has become the ‘many’ clever, ingenious and
cunning people of this world and their ways then, that should be known as the earth
element (ie. this gross world is a product of the earth element or gross objectification).

4. < G GAATRT AT GBS S i
qicph dTe SThT | AlcdH AT Il 21
nand ramgarnici mrttika | nana sthalosthaliri je kari |
valukerit valu aneka | milona prthot |1 4 11

4. When there are the ‘many’ ‘clay appearances’ (ie. every body is made of dust only)®
in the ‘many’ places then, where is mula maya? She has become these numerous dif-
ferent ‘lumps of sand’ that meet here on this earth/prithvi (one day the ‘sands’ of this
body will return from where they came. The shapes will be destroyed but matter is
never destroyed).

5. G 922Ul AL | AT HER Zrel|
AT TS FRAR | [loal= gt Il w I
puretit pattanernt manoharerir | nana maridirverit damodarerit |
nand devalayer sikharerir | milona prthoi 115 11

5. When there are the cities and towns that captivate the mind and the ‘many’ opulent
palaces; when there are the ‘many’ beautiful temples with their spires then, mula maya
has become this earth element.

6. TYA gAITEd G| FHT& HEUN ||
4 ©e Ao SOl | FERT &
sapta dvipavati prthvi | kaye mhanoni samgav |
nava kharivde milona janavi | vasumdhara 11 6 |1

6. This earth has seven divisions. When these have been conceived of in the mind then,
how can there be this ‘all’? (ie. there are said to be seven basic substances making
up this gross creation. Still, by simply leaving off mind’s conjectures, this ‘all” will be
perceived). When these *nine continents meet together to create form then, this mula
maya should be known as the earth. *(ie. the five elements with the four kinds of
births)

7. A & A I AT ST A
& I IATA | AfeAl G w

nand deva nand nrpati | nana bhasa nanda riti |

6 siddharameshwar maharaj- Among the five elements, the grossest and last element is earth. Earth means
dust or dirt; this whole world is only dust. If we think then we come to understand that after a corpse is
buried, the dust becomes water, the water becomes fire, the fire becomes wind and if we continue to think
ahead, in the end, it becomes that which is “beyond the elements,” the Supreme Self. Whatever we see in the
world - all trees, stones, mountains, all property and grains, cloth and all the substances that make up the
body, come from dust, exist as dust and in the end are destroyed and become dust. How much more needs
to be told? All beasts and birds, insects, ants, and even man are only dust. From dust have come grains and
from them comes blood and from that, semen is created and from semen comes the creation of man. This
dust is the “lineage of mankind,” but within it there is the original purusha.
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10.

11.

Yo
laksa cautyast utpatti | milona prthoi 11 7 ||

7. Then there are the ‘many’ gods and the ‘many’ rulers. Then there are the ‘many’
languages and the ‘many’ ways. Then the eight-four divisions of a jiva take a birth and
come together with all the other jiva on this earth/prithuvi.

. A 3EIE S G| AT aeai & |

TRy =TT G | AieAH GeEtll <l

nana udvasemn jerit vanerii | nana taruvarancin banerit |
girtkamidarerii nana sthanerit | milona prthot 11 8 11

8. Then there are the ‘many’ wild places where this mula maya gets completely confused.
Then there are the ‘many’ *forests of tall trees and due to that secret place within this
mountain (the silent ‘I am’ feeling within this “I am a body” concept) ‘many’ places
are encountered on this earth. *(This world is the forest, full of so many trees/bodies;
maharaj- when ram was lost in the forest he asked the trees and the stones, “Where is
my sita?”. It means he asked the objects of the world, “Please give me happiness”).

. T T RS 2| S S ARATS! At |

Tehos Hiesie G| SO ZII 1 & 1
nand racand keli devir | je je nirmili manaoi |
sakala milona prthot | janijerir srotirir 11 9 |1

9. This mula maya has created mankind and within that One God, ‘many’ places have
been built. The good listener should know this ‘all’ that has come together with the
earth element. (Due to conceptualization ie. the earth element, this ‘all’ that is the
base of the world we see, has been obscured by the ‘many’ gross forms. As the earth
element, these separate objects are known but they are not further conceptualised upon
ie. good, bad etc.)

AT 9T GauTE R | AT W o 3|

AT FIISIEERR | Al T Il 2o |l

nana dhatu suvarnadika | nana ratnemn je aneka |
nand kasthavrksadika | milona prthot |1 10 ||

10. When there are the ‘many’ metals like gold and silver and the ‘many’ precious stones
then, this mula maya is hidden within the numerous different shapes. When there are
the ‘many’ trees and woods then, there is this earth element (In truth there is oneness
only but due to body consciousness we see different forms and then give them different
values also eg. gold, clay, dollar notes etc.).

ATt TG & TgaE| STSTRT ST HSOTT

Thes Gl &1 IRE | T it il 22 1)

atam aso herit bahuvasa | jadamsa ant kathinamsa |
sakala prthvi ha visvasa | manila pahije |1 11 11

11. So now that thoughtless Self has become gross and hard and there are the ‘many’
desolate places. But you should have faith that this earth element/prithvi is knowledge
(maharaj- you should cherish the joy of this understanding).
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TS JUE 9| STl FRTWS 2|

! AT &1 FEd EGeA 1l 2R

bolileri1 prthvice riipa | atari sarigijela apa |
Srottrit volakhaver riipa | savadha hoini |1 12 11

12. This earth element has been told. Now the water element will be explained (In the
water element the mind starts to leave off objectification). The listener should recognize
this form by staying alert. (By remaining silent within, dropping all imagined concepts
then, the gross world becomes ‘softer’ and when there are no concepts whatsoever then,
there there are no forms)

AT FY GE A EAE S AR

e ST HYE EER AfeRE STl g

vapi kiipa sarovara | nana saritaricerit jerit nira |
megha ani sapta sagara | milona apa |1 13 |1

13. When there are the ‘many’ reservoirs, wells, lakes and rivers then this mula maya
is the *water element. When there are the clouds and the seven seas then, there is the
water element. *(maharaj- the child says, “Look papa, water”; he is right, but his father
says, “No, it is the ocean/sea etc ”. We put more concepts in him)

| TASTER - TRETUERIREHT S8 aun |

|| slokardha - ksaraksirasurasarpirdadhi iksurjalari tatha ||

shloka — The salty, the milk, the wine, the ghee, the curds, the sugarcane, the pure
water — are the seven seas.

*IEEY RdTE | Thes T THEH U1 |

S Tt IR | T eRErg i 2

ksarasamudra disatahe | sakala jana drstisa pahe |
jetherit lavana hotahe | toci ksarasiridhu 11 14 |1

14. When this salty sea is seen before our eyes then, this vision of the ‘all’ has become
gross. Then that paramatma has become salty like the salty sea.

Ik UM AR AT A1 &R

4 et AR ITHAIRTN 2wl

yeka dudhaca sagara | tya nava ksirasagara |
deverin didhala nirariitara | upamanyasi 11 15 ||

15. Another sea is the sea of *milk and that is this ‘T am’ feeling. God has forever given
this to his devotee, upamanyu. *(This is the abode of vishnu ie. knowledge. upamanyu
was from a very poor family who could not afford milk but he had a great longing to
know God; so God gave him this reward).

Ik TG HEATT| I SATOTET ST

I -IRdes GEATT | T 1 25 |l

yeka samudra madyaca | yeka janava ghrtaca |
yeka nikhala dahyaca | samudra ase 11 16 11
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17.
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16. Another sea is the sea of wine. Another should be known as the sea of ghee and
another is the sea of curds (ie. the ghee and curds are products of milk ie. knowledge).

Ik IFTFAT T I dl Fgd TS|

UG ATt GO Je1 GIEEEt I 2l

yeka usacya rasaca | yeka to suddha jalaca |

aisa satari samudraca | vedha prthoiyesi |1 17 |1

17. Another is the sea of sugarcane juice (ie. that gives great pleasure) and another is
that pure water (ie. brahman). Such are the seven seas surrounding this earth element
(ie. when one becomes less objective and stops conceptualising, then these various forms
of water or levels of understanding appear. Then the gross salty ocean ie. this world,
becomes the ocean of pure water ie. brahman)

T YEEeT o5 | A1 Heel Ehes |

AfosTe TH hdes | AT FAME || ¢l

evatit bhiimamdalicerin jala | nana sthaliriicerin sakala |
milona avaghem kevala | apa janaveri |1 18 |1

18. Thus, when there are the waters of this earth then, this ‘all” appears as the ‘many’
places (ie. when we make many differentiations ie. sea, river, puddle etc. and become
objective then, we cannot see with the eyes of knowledge). When the mind differenti-
ates and sees ‘many’ waters then, that pure knowledge should be known as the water
element.

JIARTRAT il | Gl Tauia|

qfel Srehi= g | AlsH I £_

prthvigarbhim kittyeka | prthottaliri avarnodaka |
tihim lokimicerit udaka | milona apa |1 19 11

19. Within the womb of the earth element there is that One who is within us all. And
within the hard surface of this earth there are these seven seas (ic. within this earth
there is water, within water there is fire, within fire there is the wind of mula maya
and within her, there is the One pure brahman). The waters of the three worlds are on
account of this water element (ie. the three worlds of waking, dream and deep sleep are
all due to objectification).

T TS Tgad | T G |

Y 9N A 9| Jlos| 3Tl Ro ||

nand valli bahuvasa | nana taruvaranice rasa |
madhu para amrta visa | milona apa 11 20 ||

20. Then there are the ‘many’ creepers (mind is a creeper that has grown from the root
of mula maya) and the ‘many’ desolate places. Then there are the fluids of the ‘many’
trees (ie. bodies of the jivas); then there is honey, mercury, nectar and poison and they
should be called the water element.

1 6 TS | 1Ef avTes i |
SRTIETeS SATREH | 219 icsiat 1| R 1|
nand rasa snehadika | yahi vegale aneka |
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22.

23.

24.

25.

26.

L)
jagavegale avasyaka | apa bolije || 21 |1

21. Where there are the ‘many’ liquids of ghee and oily substances etc. then, this
‘speech’ has been separated out into the numerous different forms of the gross world
(and every creature thinks, “I am somebody and this is something”). Then this ‘all’
that is completely unlike these waters should be called the water element.

ARG 30T Ticies | TSERRE TTeies |
FheId FUd X Se5 | A S 1l R
saradra ani sitala | jalasarikheri patala |
Suklita sonita mitra lala | apa bolije |1 22 11

22. Whatever is moist, cool and soft and whenever there is semen, blood, urine and
sweat then, this ‘all’ should be called the water element (when the components/parts
of the gross body are seen then, this ‘all” cannot be seen).

3T Hehicl SO | qTAeS Hics Ji5@Td |

e Gides GaTd | 3T S Il 31

apa samketem janaveri | patala bolerin volakhaveri |
mrda sitala svabhavem | apa bolije |1 23 |1

23. This water element should be known. It should be recognized as fluid and moist.
Whatever is by nature soft and cool should be called the water element (ie. be the water
element; when you have the concept of moist, soft and cool then, you have become water
or not?).

ST ST Tkl | T8 He, IevJebsid|

TG AT HRIE FAE | 319 SO N 31

jala apaca samketa | patala mrda gulagulita |
sveda slesma asru samasta | apa janaven || 24 |1

24. When this water element is recognised then one has become liquid, soft and tender.
Sweat, tears and phlegm should be collectively known as this water element (maharaj-
you become whatever you see).

ot UhT a9 | gl T Qi1

e € HASTIU | ot A I R4

teja aika savadhapaneri | caridra siirya tarariganen |
divya deha satejapanen | teja bolije |1 25 ||

25. Listen carefully to the fire element. When there is the moon, the sun and the stars
then, this shining divine body of the ‘all’ should be called the fire element (see 12.6.13-
14; when this wind element or ‘all’ becomes a little objective it divides into two winds;
one hot and one cold and these mix together to form the fire element. When it cools
there is the formation of an objective world with a sun, moon and stars).

T AT AT | A e EEfer|

°|"Lé| IR SATBMT dedi-gs Il Rkl

vanhi meghirit mdyulyata | vanhi srsti sarvharita |
vanhi sagara jalita | vadavanalu 11 26 1
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26. This fire element is the lightning in the clouds; this fire consumes the gross creation
and this fire burns the sea (and when this fire element is hot there are the flashes of
the mind and they reveal something in the darkness caused by the clouds of ignorance.
And this fire element consumes the objective earth, for this fire is more than the water
element. Then this fire element knows of something outside of myself but it does not
know of individual objects anymore).

FIE! FFTH AqUT | FET FlB GO

TR I e | ot S 1l Rl

vanhi Samkarace netririica | vanhi kalace ksudheci |
vanhi parigha bhiigolaca | teja bolije 11 27 |1

27. This fire is in the eye of shiva (ie. it burns names and forms); this fire consumes
time (ie. no thoughts of past and future); this fire surrounds this gross earth and should
be called the fire element (the fire element means becoming more subtle and detached
and less objective).

S o = &1 d o de gaed|

9 ITUMGT TG | A A0 1 ¢l

jet jerir prakasa riipa | teri1 terir tejacerit svariipa |
Sosaka usnadi aropa | teja janave 11 28 |1

28. When mula maya is this form of light (ie. maharaj- light means to know), then
that swarup has become like this fire element. When the qualities of drying and heating
etc. have been placed upon the swarup then, that should be known as the fire element
(Note: the water element gets dried up by the fire element. All this is a description of
the dissolution of the world by understanding/vivek).

AT SATET =5 | AT He e |

50T TSVl Tehes | AFHS |l R 1

vayo jandva camcala | caitanya cetavi kevala |
bolaneri calanerit sakala | vayumulerir |1 29 ||

29. The wind should be known as moving. It is the chaitanya/primal energy that makes
that pure knowledge to move. To ‘speak’ (‘I am’) and to ‘move’ (‘He does everything’)
are qualities of this ‘all’ and they are because of the wind element.

TS les Al Ta+1| Hidl 7 = qg=amn|

G AT FROT| e dl a1l 3o

hale dole tituka pavana | karithirit na cale pavanerivina |
srst1 calaya karana | miila to vayo 11 30 ||

30. To vibrate and swing from one side to another; that much is wind. Without the
wind this ‘all thing’ cannot move and this wind element /vayu is the cause of movement
in the gross creation.

eS0T eS0T STUT JLIERTT| R 0Tt SFR=H|

Tehed STIUTET e F9es&dt | 32 1

calana valana ani prasarana | nirodha ani akocana |
sakala janava pavana cariicalartipt |1 31 |1
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31. Then there is moving, turning, expanding, hindering and contraction in this body.
This ‘all’ should be known as the wind and its nature is moving.

T A A0 T = I S0 T

AN FLH FEHA S0 Saedd bt Il 3R 1

prana apana ant vyana | cauthd udana ani samana |

naga kurma karkasa jana | devadatta dhanariijaye |1 32 11

32. Then there is prana, apana, vyana, udana and samana (5 pranas). Then the nag,
kurma, krikala, dhanajaya and devdatta (5 lesser pranas) are known.

S HiEl &ld Fea01| dAlgeh T SefuT|

<Ig¥ G RN JrEE Al 220

jitukerin karithirin hoterit calana | titukerin vayocen laksana |
crirdra siirya taramgana | vayoci dharta 11 33 11

33. Wherever there is this ‘thing’, there is movement and this is the sign of the
wind/vayu. The moon, sun and stars (ic. gross creation of names and forms) are upheld
by this wind element only. (To understand that there is only the one moving form is
this ‘thing’ or ‘all’ or the wind)

TR SN iehos | ARTS ST ARTES |
STAHTIEY T | SRR S0 1| 331

akasa janaverit pokala | nirmala ani niscala |
avakasaripa sakala | akasa janaverii |1 34 |1

34. The space should be known as empty yet, it is that pure and still Self. But when
there is this ‘all’ form then space is known (when the one moving form of wind appears
or when there are the ‘many’ moving forms then, there must be space as its backdrop.
It does not move and it does not change yet, it cannot be the object of our perception).

STTHTR TRAE TATTE | SR ! 9|
SRR I | =g a1l 34l

akasa sakalamsa vyapaka | akasa anekin yeka |
akasamadhyern kautuka | cahiirin bhittarce |1 35 |1

35. Space pervades this ‘all’ and within the numerous different forms, it is that one
atma that has become this space. Within this space there is this *wonder of the four
other great elements. *(This wonder is the ‘all’; when the four elements of wind, fire,
water and earth come together to make one moving form)

TR UH ATE G 37611 Sehebige AR

qTETdl SRR IR | TEEaraRar il 35

akasa aiser nahim sara | akasa sakalamhiina thora |
pahatam akasaca vicara | svartipasarikha |1 36 ||

36. But this space/akash is not the same as thoughtlessness. Greater than the space of
this ‘all’” is that brahman. When you understand the thoughtlessness of this akash then,
you are like that swarup.
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T R FAT A& T FRE( &

X TTeRTRrEl qEET | HHEO AN o

tava Sisyeri1 kel aksepa | dohicerin sarakherici riipa |
tart akasaci svariipa | karit mhano naye |1 37 11

37. At that time the disciple raised a doubt (ie. listening stopped and a thought
was allowed to arise and disturb the stillness). “When there is this ‘all’ form of pu-
rush/prakruti then, this space pervades it. Therefore why not call this space that swa-
rup?”

STRTET FEETT HI0T g | qrETal e g |

MR TEJE TG | HT F FEUMET N 3¢ |l

akasa svarupa kona bheda | pahatam diset? abheda |
akasa vastuca svatasiddha | karit na mhanavi |1 38 11

38. “How can this space and that swarup be different? When you think about it then
they don’t appear different. Why should this space not be called that Self-existent
Reality?’

T 3T Nees | T ARHB ARIAB |
JET ST Haes | FEGERME 1l 311
vastu acala adhala | vastu nirmala niscala |

taiseriici akasa kevala | vastusarikherin 11 39 11

39. “That Self is not active and not moving. That Self is pure and still. This space is
the same and therefore it is pure knowledge, just like the Self.”

U qRdl e 9| THg ARSI Ja|
STTHRTRITSART FY 1| JFAL AR 11 %o |l

aikoni vakta bole vacana | vastu nirguna puratana |
akasaarigt sapta guna | sastriri niropilerir || 40 11

40. The speaker listened and then spoke. That Self is nirgun and eternal and within the
space of this ‘all’ body there are seven qualities. This has been told in the shasthras.

T FH 2 HIE! | 7 I Goadd T |

1 A T | SRR 92 |

kama krodha Soka moho | bhaya ajfiana sunyatva paho |
aisa saptavidha svabhava | akasaca 11 41 ||

41. There is desire/kam, anger/krodh, sorrow/shok, attraction/moha and fear/bhay,
ignorance/agnyan and nothing/zero/shunya. These seven qualities are the nature of
space. (maharaj- when space is there, fear must be there. You are in a dark place;
nothing is there; still you say. “Oh! Something is there”)

TH AR A5 | HEUTHT SATRRT Hd ST |

GaEY ARAAR §96 | ITEE N KR

aiser satrakarerit bolilern | mhanoni akasa bhiita jalerit |
svariipa nirvikara sariicalerit | upamerahita 11 42 ||
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42. This ‘speech’ can be understood by the study of the shasthras and therefore because
it has appeared, this space is an element. But that swarup is totally undisturbed and it
is beyond comparison (that swarup is eternal, It is not something that has appeared or
can be perceived. Space has appeared in the mind and will therefore disappear also).

e ST S5 | ARG a1 Thed |

T I F I B | FMETI ST N 931
kacabarindi ani jala | sarikheriica vate sakala |
pari yeka kica yeka jala | sahane janati |1 43 |1

43. The crystal gem lying in pure water appears to be the same as the water. But the
wise know the difference between the crystal and the pure water.

TS TR TS| Bl dged el |

QU1 FTeEHIE ST HTYE 7 L 1 821

ruvamadherit sphatika padila | lokini tadriipa dekhila |
tenerit kapalamoksa jala | kapusa na kari 11 44 |1

44. If a crystal falls in cotton then both appear the same. Still the crystal is hard and
could even break your head but the cotton does not do that.

G ST qld €1 ddal hed |l ¥4 |
tadulamadherin Sveta khade | tamdulasarikher varikude |
cairi1 jata dariita pade | tevhan kale |1 45 |1

45. In the rice there are small white stones that are shaped just like the rice. But if
you try to chew them then you will break your teeth and then you will understand the
difference.

AR T 376 | TR TR A |

e ATt A9TeBT R | HSMUTIUT Il 25 )

tribhagamadherit khada ase | tribhagasarikhica bhase |
Sodhiiri1 jatan vegala dise | kathinapaneri |1 46 ||

46. In concrete there are stones, cement and water and that appear as the one concrete.
But if you make an investigation then you will see that the stones are hard and different
from the rest.

T[T et | T ol U1 e |
ARTHTE! 0T S| I FEO 1l R |

gulasarikha guladagada | pari to kathina nicada |
nagakamdi ani vekharinda | yeka mhano naye 11 47 11

47. The stone in the jaggery looks like the jaggery, but the stone is hard and dry. The
wekhanda and nagkhandi (medicinal herbs) are not the same and therefore they should
not be called the same.

i STl GiFdides | It a1edl Haes |
T Iieres el Afesdi STaTes | HISHT =2 1| e |l
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soneri1 ani sonapitala | yekaci vatati kevala |
pari pitaleriist milatari jvala | kalima cadhe 11 48 ||

48. Gold and brass appear to be just the same. But when brass meets the flame then
it becomes black.

Il & &9 TR | AT HEUIS Haes 3|

o ¥ STt I T FEN 9R

aso he hina drstarta | akasa mhanije kevala bhiita |
terir bhiita ani anariita | yeka kaise || 49 ||

49. But these examples are not adequate to explain that thoughtless swarup. When
there is space then that pure knowledge has become an element. How can an element
and that endless swarup be the same?

FEJH! IO | SRR FAHAT 34|

SIET TTHIT HH | FA TR0 Yo

vastusi varnaci nase | akasa samavarna ase |
dohtriisa samyata kaise | kariti vicaksana 11 50 ||

50. The Self has no colour, while space/akash is dark (when you close your eyes it is
like the night sky). How can the ‘clear-sighted’ take these to be equal?

BN TEUT 7 &Y SR B |

STTRTRT TEGE ag&d | g Al Il ue |

Srote mhanati kairiicerin viipa | akasa thamice artipa |
akasa vastuca tadriipa | bheda nahin || 51 11

51. The listener said, “What about form? The nature of space is formless. Therefore
this space and that Self are the same only and not different.”

T A AT TR | TR H4 AR |
ST | T2 | a0 dhall AR $RA

cahiiri bhiitariisa nasa ahe | akasa kaisem nasatahe |
akasasa na sahe | varna vekti vikara |1 52 ||

52. “Four elements are destroyed but how can this akash be destroyed? This akash does
not tolerate colour, form or any modification.”

STTRTRT 3965 3d | Ja™ H/ Al JEd|

TTETA ST Aol | TR FREd 1| wR

akasa acala disateri | tyacerin kaye nasom pahaterit |
pahatan amuceni materi | akasa sasvata 11 53 |1

53. “This akash is seen to be steady and non-moving. How can it ever be destroyed?
According to our minds, this space/akash is that eternal swarup.”

TH WIH T | Tl dics A== |
s Tl BeA0T | ATRTRIT | 4@
aise aikona vacana | vakta bole prativacana |
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95.

26.

o7,

28.

29.

60.

n¥lee
aika atam laksana | akasacerin || 54 |1

54. The speaker listened and then gave his reply. Listen and now there will be this
attention of akash.

TR THTITEA TS | TR w1 FH 9l |

AN GAadd TSI | 7 Fqr= 1l w1 |l

akasa tamapastina jalerir | mhanona kama krodherit vestileri |
ajiiana sunyatva bolileri | nama tayacer 11 55 |1

55. This akash has appeared from the tamo guna and therefore desire and anger are
enwrapped within it. It is this ‘speech’ of ignorance and nothingness.

I HIHRIG 6 | HIEl W A0l 20 |

& ST Al | SRR & |l

ajiianen kamakrodhadika | moho bhaye ant soka |
ha ajfianaca viveka | akasagunerit |1 56 |1

56. Due to ignorance there is desire and anger, and also sorrow, attachment and fear.
When that thoughtless Self is the vivek of the ignorant then, there are these qualities
of space/akash.

A ARREa | o AT S|

AT FEUT S6eagTd | ST 9ot 1| ke |

nastika nakaravacana | terir sunydceri laksana |
tayasa mhanati hrudayasunya | ajfiana prant || 57 11

57. ‘Not this, not that’ is this ‘speech’ of negation (ie. when nothing is there then,
He is there/‘I am there’) and then, that swarup has become this nothing or zero. The
ignorant in the prana call this zero, that Reality. (maharaj — you say, nothing is there;
but you were here or not?)

SRR Haagqﬁ G| G 13@11%“[ d 1|

ST HETTST HRSUT &9 qGqrH U el

akasa stabdhapaneri sunya | sunya mhanije teri ajiana |
ajfiana mhanije kathina | riipa taydcern |1 58 ||

58. But this space/akash is an obstruction; it is this nothing or zero. Zero means
ignorance and ignorance is a hard form of that swarup.

FSUT G AhREd | T F9 HEuTd )

T F1E & dgad| ST THEfl w_

kathina sunya vikaravamta | tayasa kaiserit mhandaven sarviita |
mandasa vate herit tadvata | ahica drstirin 11 59 ||

59. Hard, zero and modified; how can that be called eternal? It is due to a superficially
observation by the mind that these qualities are felt to be the same as that thoughtless
Reality.

IS FISTS STRIRN | T FLGHT S |
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61.

62.

63.

64.

65.

Yo

TEUIIAT SRR | AT S| e
ajiana kalavalerir akastii | taya kardama jiiana nast |
mhanoniya akasasi | nasa ahe 11 60 11

60. Ignorance is mixed in space and only pure knowledge destroys this mix of prakruti
and purush. Therefore this space is destructible. (ie. the wind element is prakruti and
the space element is purush)

D e

G SATRTRY AU HI&T | TTETell ATl Jehed |

o i afed | grgaarEni &2l

taiserr akasa ani svaripa | pahatan vatati yekaripa |
pari dohimiimadherit viksepa | sunyatvaca 11 61 |1

61. There is this space and that swarup and they appear to be the same form but,
within this prakruti/purush there is this obstruction of nothingness.

STET UTETdl FRUARTT | TRRE J1E AR |

T AT TR | A RN &R

ahaca pahatari kalpenist | sarikheriica vate niscayemsin |
pari akasa svariipasi | bheda nahi 11 62 |1

62. If you superficially understand then, due to your imagination they actually appear
the same. Still, this space is different to that swarup (our presence makes space into
an appearance, though, in truth, it cannot be an appearance. It is that upon which an
appearance appears).

ST Ol GYIAT STl | TR 1 dagdi

o afdge UTEl Satl We SRl &R

unmani ani susupti avasta | sarikheca vate tatvata |
pari vivariiciina pahom jatan | bheda ahe |1 63 11

63. To be in no-mind (ie. unmana) and to be in the state of deep sleep may appear to
be the same but if this is actually investigation, they are proved to be different.

G TEEERRE JEfc | 9 wherEd Afeefl|

& FEI SE St | TSN &2l

khoterir khat'yasarikher bhaviti | part pariksavariita nivaditi |
karin kuramgerit dekhona bhulati | mrgajalast |1 64 |1

64. The false is believed to be the same as the Truth (ie. complete understanding has
not come and this ‘all’ is taken to be the Final Reality). Still, the one who possesses
the power of true examination determines the difference. Otherwise, just like the deer,
one forgets one’s Self and sees a mirage.

T T &1 THEA | TS Fod™™l Hehcl|
QA . ~ ~ 0
HEUTH! ¥ ST T | I Agaaill &4l
atam aso ha drstamta | bolila kalaya saritketa |

mhanauni bhiita ant anamta | yeka navheti |1 65 |1

65. Now, this ‘speech’ is to gain that thoughtless understanding that is beyond this

71



Dasaka VIIT — The Birth of Maya

66.

67.

68.

69.

70.

Yo
visible ‘all’. Therefore this element and that endless swarup are not the same.

TR P50 TET | FAE! FaeT = e |
TG ROl G | O STl &

akasa vegalepanerit pahaven | svariipin svariipaci vhaver |
vastucernt pahanern svabhavern | aise ase |1 66 |1

66. Space/ akash is understood when there is this separateness/otherness of prakruti and
purush; while in the swarup there can only be that (ie. no-otherness). To understand
the nature of the Self, is to be like the Self.

% AMRIH Kt | Heggddl Haeso |
(AT Fad TP | FIETET I &9l

yetherit asamka phitali | saridehavrtti mavalalt |
bhinnapanerit navace anubhavali | svariipasthiti |1 67 11

67. When ‘here’ this doubt has been broken and this knowing vritti has been absorbed
then, what remains is that swarup which cannot be this experience of separateness.

TR ST Al | IS STTHATI |

HEUTHRIT SRR | WHIA A Sl &<

akasa anubhava yeter | svariipa anubhavaparatern |
mhanoniyam akasater | samyata na ghade |1 68 11

68. Space brings this experience ‘I am’, while the swarup is the other side of experience.
Therefore, this space/akash cannot be the same as that swarup.

FTTERRAT S0 A AT Tred |

o TEE ST SR | & ST &R
dugdhasarikha jalamsa | nivaduri janati rajahariisa |
taiseri svartipa ani akasa | sariita janati |1 69 ||

69. The water and the milk appear together but the royal swan knows the difference
and chooses the milk. In the same way, the swarup and space appear together but the
Saint knows the difference.

Hehes AT LRI Gaeii & I9EmEi|
qratel AT 921 | GaEARH | o ||

sakala maya gathagovi | sariitasarigerit herit ugavavr |
pavije moksact padavi | satsamagamernir 11 70 |1

70. This ‘all’ is the entanglement of maya.” That thoughtless Self can be disentangled
from this ‘all’ by keeping the company of the Saint/Truth. That is Final Liberation and
that can only be attained by this company of the Truth/satsang (worship the Truth by
being the Truth).

7 siddharameshwar maharaj- Therefore when that ishwara comes one step further on this side then the
feeling of being a jiva arises. Then the original “I” within ishwara becomes the mind and there in the mind,
instead of the original thought of “I am brahman,” there is “I am earth, I am water, I am fire and wind, [
am the body, I am the mind, intellect/buddhi, thinking, and ego, etc.” Many different kinds of thoughts start
and so due to this world of the “I am” there is the creation of the world of variegated forms.

72



8.5 The Difference between the Gross, ...

Yo

(Note: These great elements are further explained in 16.3-7)

3?"'\ . \:. f ‘ \\\ .
HYATTHEHAHIETTRRMGAH FHIE qrEdTll 11l ¢4

____

sthiilaparicamahabhiiterisvariipakasabhedonama samasa parcava |1 5 |1 8.5

Timto konci 5. kapitola 8. ddsaky knihy Ddsbodh s ndzvem ,,The Difference between
the Gross, the five Great Elements, the Swarupa and Space”
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8.6 Inattentiveness and the Proper
Discourse

o
T HETET : GREIAHRTT
samasa sahava : duscitaniriipana
Inattentiveness and the Proper Discourse

|| Sri Ram ||

1. 2R AT THTATE | T T Fel |
et S et el & o AR 1 2 0
Srota vinavi vaktayast | satsariigaci mahima kaist |
moksa labhe kitam divasinir | herit maja niropavern 11 1 |1

1. The listener asked the speaker. “What is the importance of keeping the company of
the Truth/Saint? How many days will it take to gain Liberation now that thoughtles-
sness has been explained to me.”

2. Rt AT T Hii et Eid G|
&1 AR FAHL | B gferd &aEril U
dharitan sadhiict sarigat1 | kitari divasarit hote mukt1 |
ha niscaya krpamurti | maja dindasa karava 11 2 ||

2. “When one keeps the company of the sadhu then, after how many days will Liberation
come? Faith in that thoughtless Self (I do not exist) is your grace and this I humbly
request of you.”

3. Gl S ddETuT | FREEdt AT |
FAMAMIUT &1 | Eias Il 3 1
mukt1 labhe tatksaniri | visvasatari niriipaniri |
duscitapanirii hani | hotase 11 3 ||

3. Liberation is gained at that very moment when you are faithful to that nirgun
discourse. But due to inattentiveness/*duschit this faith is lost. *(A mind that is far
from the atma)

4. GAfqqui G| T Eid ST
JaE Fd At R0 90 Q1

sucitapanerin duscita | mana hoterit akasmata |
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tyasa karaverit nivariita | kone paririn 11 4 |1

4. “There was attentiveness and then the mind suddenly becomes inattentive (there
was that understanding ie. attentiveness and then that was given up to thoughts and
conjecture). How can I make this mind peaceful?”

5. AT dlgA el | ZXEUT S eTael|
TrEIIUl TS Tt | Fles GRIE ATl 4l
mandcya todiina vodhi | sravanirir baisavert avadiri |
savadhapanent ghadinerin ghadi | kala sarthaka karava |15 11

5. The inclinations of the mind are to be cut and in shravan it should sit with fondness.
By being alert from moment to moment there should be the real fulfilment of time.®

6. Y AT IRATA | FA AT ST |
FAAIAIUT ST | Gt IR0 FS 1| & I
artha prameya gramthamtarim | sodhiina ghyaver abhyariitariri |
duscitapana aleri1 tarl | punharii sravana karavernir |1 6 ||

6. The meaning implied within the scripture should be searched out and accepted within
(ie. you are That). If inattentiveness comes then, again there should be shravan.

7. AR TEfSATET| 9Tl S I
a1 ZT g8 99Tl FFEFT |l ol
arthariitara pahilyavina | ugeriici kari jo Sravana |
to srota navhe pasana | manusyaveser |1 7 ||

7. But if that purush makes shravan and afterwards becomes idle, then that inner
meaning will not be understood. Then there is no listener and this stone is in the guise
of a man.

8. I T A TIUT| STHE s qTSI0T|
R ATSTOT 01| | W < |
yetheri1 srote manitila sina | amharisa kelerit pasana |
tari pasanacerit laksana | savadha aika |1 8 11

8. If the listeners should feel unhappy because I have said that they are made of stone
then, listen carefully and you will come to know the special quality of this stone.

0. el AlHET RISA | TTH0T T e Fal|
FEX dobdl TTEfesT| ARt et Sl ]
varmkuda tikada phodila | pasana ghadiina nita kela |
dusare velest pahila | tari to taisaciase || 9 |1

8 siddharameshwar maharaj- The value of a human lifetime and of spoken words is simply not understood.
But it is understood at the time of death. If a very rich man is dying and there is a doctor available who
can make him live fifteen minutes more and make him speak, then his relatives are ready to spend tens of
thousands of rupees for those fifteen minutes and two to four words. Now from this, calculate and understand
the value of this life that has passed by uselessly with useless empty talk and you may realize that this
precious life is thrown away without Self-knowledge!
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Yo

10.

11.

12.

13.

14.

9. Whenever the crooked and distorted gets knocked off this stone and it gets properly
formed then later, when seen again still this stone has not changed.

T TSI Bl d AR el S|

I Fgal sreio | all d el SRT 2ol

tamkinen khapalt phodili | te maguti nahim jadali |
manusyaci kubuddhi jhadili | tari te punha lage |1 10 |1

10. A shard knocked off with the chisel does not join to the stone again.” However if
the bad intellect of a man is removed, it again comes back and establishes itself (ie. due
to inattentiveness).

Gt STER]UT 3T | GeT ARl e

AR AEPST| TEUETIET I 22 1

samgatam avaguna geld | punha magutar jadala |
yakaranerit maharibhala | pasanagota 11 11 11

11. When you understand thoughtlessness (I do not exist) then, these wrong *gunas
disappear, but again they return and stick to the intellect/buddhi. Still if this ‘speech’
(ie. shravan) is maintained then, this block of stone can become most wise (ie. brahman).
*(Mix of sattwa, raja and tama)

ST 1O SreAT| dl JTSTTEA 3uTT|

QTSI STRTEAT AU | HIERIE N 2R |

jyaca avaguna jhadend | to pasanahiina una |
pasana agala jana | kotiqunerit |1 12 11

12. But if that purush does not knock off these wrong gunas then, he is inferior to this
*stone (and he remains in the guise of a man). This stone is vastly superior to any
man when that most excellent pure sattwa guna is understood. *(In the yoga vasistha
it says, knowledge is like a vast block of stone, that becomes whatever you choose to
form of it)

N Se

FICAIT HET qTST07| JATHET UehT Seut|
F FO LAV T S 2R
kotiguneri kaisa pasana | tyacerithi aika laksana |
srotim karaverin Sravana | savadha hoiini |1 13 |1

13. And how does this stone, in the guise of a man, become that most excellent guna?
First by listening there will be this ‘I am’ and then afterwards, there will be the attention
of that paramatma (I do not exist). Therefore in the listener there should be alert
shravan.

Uit A GaTes | qraf gt aeTies |

9siddharameshwar maharaj- A sculptor working on a square block of stone with his chisel easily shapes
it into an idol of god. This is because the chips removed by chiseling do not return and stick to the stone
again. But in the human “block” there are the four bodies and these are such that, at anytime, it is easier
to work on a stone. The sculptor, in the form of sadguru, uses his chisel of instructions and removes one by
one the chippings of the four bodies, but these removed chips return and stick again. Because it goes on in
this manner the “human-stone” does not become God easily.
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15.

16.

17.

18.

Yo

THEHUT 9N haes | qIemT Sissfst Il 221
manika motin pravala | paci vaidurya vajranila |
gomedamant parisa kevala | pasana bolije |1 14 |1

14. By listening, the ruby, pearl and coral, the sapphire, turquoise, emerald and the
topaz will be this paris stone (it turns iron to gold ie. this ‘I am’) and afterwards this
will become that pure knowledge. (When differences are seen in ‘many’ precious stones
then, the thoughts should be let slip and there should be the firm conviction of ‘I am’.
Then no differences will be seen, for all is He. It is an inattentive mind ie. a mind that
sees this world of ‘many’ differences, that brings the different stones, colours, values
etc.) (maharaj- a diamond and a hard piece of shit are the same to the gnyani)

el o5 Tgd | IR GEH|

AT HIEY UL | SRR gy |

yahi vegale bahuta | stiryakariita somakarita |
nana mohare sapracita | ausadhakaranen |1 15 11

15. This ‘speech’ of ‘I am’ is not like the suryakant/jasper and somakant/moonstone.
The ‘many’ mohara gems are believed to be an antidote for poison, but they do not
give that pure experience that comes from this medicine of ‘I am’. (These stones that
we consider as precious and even medicinal cannot be compared to this precious ‘I am’.
This is the real remedy for the poison and sufferings of this world)

&l S9Tes TTHI0 35 | AT IR S SRS |

AT FY GG S | TR 28

yahi vegale pasana bhale | nana tirthim je lagale |
vapi kiipa sekhim jale | hariharamurti |1 16 11

16. And when this ‘I am’ is passed over then, that stone is most wise indeed (ie.
it becomes brahman). But first, this mula maya has to be established in the ‘many’
different pilgrimage places and these wells and water tanks and reservoirs of water
have to become this image of *hari-hara (siddharameshwar maharaj explained that the
wells, water tanks etc. represented the individual minds, each being a container for
consciousness. These have become dilapidated and now they should be repaired and
any leaks should be shored up. Thus the ‘many’ pilgrimage places should become this
pilgrimage place of ‘I am’ and the waters should be made pure once more, ‘Everywhere
He is there’). *(Forgetting/hara is remembering/hari)

TN qETe FreR| ST O A |
HI9A d H1E 9 QIEOmgE Nl 2wl

yaca pahatam vicara | pasana aiserit nahin sara |
manusya terit kaye pamara | pasanapudheriz 11 17 |

17. And when by means of this ‘speech’, you understand thoughtlessness then, there is
none more excellent than this stone. Before this stone (ie. that steadfast conviction, I
do not exist), what is a lowly man?

AR ol W A 1 9T ST SAYEfy A ER|

TATETART 48 ST F2AHA SERaratll ¢ |
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19.

20.

21.

22.

23.

Yo

tari to aisa navhe to pasana | jo apavitra nihkarana |
tayasatikha deha jana | duscita abhaktariica |1 18 11

18. When that purush is not like this stone then, he is impure and of no use. For he
takes himself to be a body and has the inattentiveness of a non-devotee.

Tt STl € SIS0 | = Elal gRrEaqui|

FRFAIAIUT= 901 | 94 A1 TR 2R 1l

atam aso herit bolanerin | ghata hoto duscitapaneri |
duscitapanaceni gunerit | prapariica na paramartha |1 19 ||

19. Now there should be this ‘speech’; for if there is inattentiveness (ie. body consci-
ousness) then, one will surely die. Due to these gunas of inattentiveness there is only
prapanch and no paramarth (ie. one is confined within the five elements and is not vast
beyond imagination).

AU HI 16 | GRE90] 9fdn 4|

FAAYU! THUT | &707 3% qrErai |l e |l

duscitapanern karya nase | duscitapanemn ciriita vase |
duscitapanern smarana nase | ksana yeka pahatari |1 20 ||

20. Due to inattentiveness this action of the ‘all’ is destroyed; due to inattentiveness,
anxiety exists and due to inattentiveness there is no remembrance of that endless ‘mo-
ment of the One’.

St T ]
FREAYUIAT 3797 | BT+ &1l 2 1

duscitapaner Satrujineri | duscitapanerii janmamaraneri |
duscitapanaceni gunerir | hani hoya |1 21 11

21. Due to inattentiveness one is conquered by the enemy (ie. ego). Due to inattentive-
ness there is birth and death and due to this quality of inattentiveness one harms one’s
own Self.

FAMAIAIUT g8 G| FREUU | e W |

FRAEIIU] 98 T4 | THRET 1 RN

duscitapanernt navhe sadhana | duscitapanerit na ghade bhajana |
duscitapaner navhe jiiana | sadhakamsi |1 22 |1

22. Due to inattentiveness there is no sadhana and due to inattentiveness, bhajan is
not accomplished. Due to inattentiveness, the sadhak does not acquire knowledge.

FREAUYl 9 REE | gREa9Y A T S|
FAEIAUT E &1 | TSl Hagfarr il R 1

duscitapanen naye niscayo | duscitapanerit na ghade jayo |
duscitapaner hoye ksayo | apulya svahitaca |1 23 11

23. Due to inattentiveness there is no conviction and due to inattentiveness there is no
victory. Due to inattentiveness our own Self-benefit is destroyed.
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24.

25.

26.

27.

28.

29.

Yo

T[T A T XAV FAFAIU = e T

FEAAAIY AT | ETdi A= %

duscitapanern na ghade sravana | duscitapanem na ghade vivarana |
duscitapanen nirtipana | hatirice jaye 11 24 11

24. Due to inattentiveness, shravan does not happen and due to inattentiveness thou-
ghtlessness does not appear. Due to inattentiveness this discourse is not understood.

T SGS™I g | Tl SrEat 4|

s TR Tefch 218 | HIE T Il 4

duscita baisalaci dise | parT to asataci nase |

carircala cakrinir padilerit ase | manasa tayacer 11 25 ||

25. When one sinks into inattentiveness then one sees through the senses and that
brahman who is, is as if not. Then that Reality is a mind fallen into a never-ending
whirl.

I IR ARaX 3 J% ST SR )

T STTOTET HER | FRE GO RE

vederi pisacya nirariitara | amdha muke ani badhira |
taisa janava samsara | duscita praniyamea 11 26 ||

26. Due to this madness there is the chasing after sense objects and that parabrahman
is blind, deaf and dumb. This inattentiveness of the one in the prana should be known
as samsar.

e STE ST | TRAUT ST TheT|

T ST FobdT | ARERANR I e )

savadha asona umajend | sravana asona aikenda |
jiiana asona kalena | sarasaravicara |1 27 ||

27. Then though your nature is ever alert still, you have not awoke to that; though you
are shravan, still you do not listen and though you are pure knowledge still, you do not
understand that essence that is thoughtlessness.

W ST A S | AT H1 |

ST S SR | ST5E a9 1l k¢l

aisd jo duscita alast | paraloka kairiica tyast |
jayace jivii aharnistii | alasa vase |1 28 |1

28. When that purush is inattentive and lazy then, how can that world beyond be
gained? For then in the jiva, born from mula maya, there dwells laziness day and
night.

AU 92Tl ol dl Had 3Te5d A
NMHHTETA TUUTAIST | ST AT 1 R

duscitapanapasuni sutala | tari to saveriica alasa ala |
alasahatim prantyamla | usamtaci nahir 11 29 ||

29. If the jiva is allowed to flourish then, due to its inattentiveness, laziness will naturally

80



8.6 Inattentiveness and the Proper Discourse

30.

31.

32.

33.

34.

35.

Yo

arise. And the one who is lazy never takes any rest in the prana. (Laziness therefore
does not mean, not doing anything; in fact it means doing so much that one has no
time to do what one should do ie. shravan).

MoHd TEST AR 2TT5d eI TR
B T8 TSI FHiE! FSai Nl 2ol

alaserit rahila vicara | alaserin budala acara |

alase navhe patharitara | karithinit kelyam |1 30 11

30. Due to laziness, thoughtlessness is hindered. Due to laziness, pure conduct is drow-
ned. Due to laziness, this created ‘thing’ is not remembered.

MEH ST AN Ae5d g |

N TEARATH GUT| HebMT TSt Il 32 1

alaseri ghadena sravana | alaserit navherit niriipana |
alaserit paramarthaci khiina | malina jalt |1 31 |1

31. Due to laziness, there is no appearance of shravan. Due to laziness, there is no sagun
discourse. Due to laziness, the pure understanding of paramarth is spoiled.

IS AT 3T | B SR TS|

B 2Mesd ST STETEF 1| 3R

alaserit nityanema rahila | alaser abhyasa budala |
alaser alasa vadhala | asambhavya 11 32 11

32. Due to laziness, continuous practice is stopped; due to laziness, study is drowned
and due to laziness, laziness increases beyond all limits.

MY Tt FRUT et | STe5d AT STt Iae|

3MM5H AR TN Hg A 321

alaseri geli dharana dhrti | alaserit malina jali vrtti |
alaserir vivekaci gati | mamda jali |1 33 11

33. Due to laziness, patience and courage are not held firmly. Due to laziness, this
knowing wvritti gets spoiled and due to laziness this state of vivek becomes dull.

NMBH AR AT | TBH TG AT |

M GIATHRR ST | HSgal TRt il 321
alaserit nidra vadhali | alaser vasana vistarali |
alaserir sunyakara jali | sadbuddhi niscayact |1 34 |1

34. Due to laziness, sleep increases. Due to laziness, this vasana that simply wanted to
exist, moves outward and there is body consciousness and due to laziness that conviction
of a pure intellect dwells in nothing/zero. (The pure intellect /buddhi has the conviction
that ‘Nothing is there’ ie. space; the impure buddhi imagines that from this ‘nothing of
space’, ‘many’ names and forms have appeared)

AT 3TTe6d | 3TT5d AlGUaiesTd |
ACATOATH hees AT | STFEAMT I 34 |l
duscitapanasavem alasa | alaserin nidravildsa |
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36.

37.

38.

39.

40.

Yo
nidravilaseri kevala nasa | ayusyaca |1 35 |1

35. Due to inattentiveness there is laziness and due to laziness there are the wanton
pleasures and diversions of sleep (ie. this waking state is a sleep ie. maya of ignorance),
Due to the diversions of this sleep that pure knowledge is destroyed for a whole lifetime.

I e R | &= ST el

USRI ARTUT| IHST I 35

nidra alasa duscitapana | heriici miirkhacerin laksana |
yeneritkarita nirtipana | umajecina |1 36 11

36. When there is this sleep, laziness and inattentiveness then, that thoughtless Self has
the attention of a fool because that discourse on the essence has not been awakened.

& Al el S| i F o A

TS AR | G Al gl

heri1 tinhi laksaneri jetherir | viveka kairiica asela tetherit |
ajiianasa yaparatem | sukhaci nahini 11 37 |1

37. When your attention has these three then, how will there be the vivek of ‘there’?
Then the ignorant believe that the greatest pleasure would be this ‘I am’ (ie. they
believe that this ‘T am’ is the ultimate goal; maharaj- ninety-nine point nine percent of
Saints have gone up to knowledge only).

i SETAM ST | Al I&dl A AN

5 Fell AT TR I 2

ksudham lagatanica jevila | jeiina uthatari alasa ala |
alasa yetam nijela | savakasa 11 38 ||

38. Hunger arises when one enjoys the fruits of past actions (ie. enjoying the fruits of
our pass actions ie. karma, brings only a longing for the same enjoyments. Therefore
leaving off these desires, disowning the thoughts and letting slip away without getting
attached to them and letting whatever is going to come, come and whatever is going
to go, go, is wisdom and attentiveness) and while enjoying these, laziness arises and
this laziness brings ‘sleep’ (this laziness means not making shravan and then one is fast
asleep to their real nature and lost in these three worlds of waking, dream and sleep).

A Saaid FREIA | Fe] e el
EPERECUHTIE LR

nijona uthatarca duscita | kada nahim savacita |
tetherir kaicerii atmahita | nirapantrir 11 39 |1

39. Sleeping brings inattentiveness and no alertness. How can the Self/atma be gained
when your discourse is “I am a body”.

THTITE e e | TRIRTETa A |

FAMAIATYE ARIUT| AT RN Qo |l

markatapasim dilherii ratna | pisacyahatii nidhana |
duscitapudherir nirtipana | tayapari hoye 11 40 11
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41.

42.

43.

44.

45.

Yo

40. It is like giving a diamond to a monkey or a treasure to a madman. When the
nirgun discourse is placed in front of inattentiveness then, that Reality becomes this
inattentiveness.

Tt STl & IU | STRIk= HI0T I |

Fictt gt Ed Gehell | TSI G il 92 |l

atam aso he upapatti | asaritkect kona gati |

kitani divasarn hote mukti | sajjandaceni sarirgerin |1 41 ||

41. But when there is that thoughtless and conclusive proof then, how can even this
doubt ‘T am’ remain? Then due to the company of the Saint/sajjana, these ‘many’ days
of the mind (ie. a mind that sees a past, present and future) attain Final Liberation
(ie. freedom from time and space).

R A Wﬁﬂ?l WTHT g AN

AT FrR | T S $RA

aika yacerir pratyottara | kathemsi vhaverir nirottara |
samtasariigaca vicara | aisa ase |1 42 ||

42. Listen first to this reply ‘I am’ and when in the good listener this reply does not
arise and there is thoughtlessness then, that is the company of the Saint.

IR WRH SRS 92T R Al

I TR T S| TN 20

loho pariyest lagala | theributa sagarivir milala |
gariige sarite sariigama jala | tatksaniri |1 43 ||

43. When the iron touches the paris stone; when the drop of water falls in the sea; when
the stream meets the ganga then, the change is instantaneous.

T T AT 21| qATE ddehlesar HiE|
TAUHE o 375w | Fefe Ja= 1l 89l

savadha saksapi ant daksa | taydsa tatkalaci moksa |
itaramsa ten alaksa | laksilerit navace 11 44 11

44. When one is alert, determined and clever then, at that very moment, that Reality
attains its Liberation. Others cannot place their attention on That which is beyond all
attention (knowledge is within the mind, it is a mind or attention freed of concepts and
desires. But you cannot kill yourself; for this the Master is required)

NN

e AR Hdes | Tﬁ'ﬁ?ﬂ LU EC]

HATITH ddhleA | m&imll g4l

yethem Sisyaprajiidca kevala | prajiiavaritarii nalage vele |
ananyasa tatkala | moksa labhe 11 45 ||

45. When the understanding of the disciple ‘here’ becomes that pure knowledge ‘there’
then, the possessor of such understanding does not need these times of the ‘many’
and at that very moment, the One attains Its Liberation (leaving aside yesterday and
tomorrow and be in the ‘now’” and then, have faith in your thoughtless Self and let this
‘T’ slip away).
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49.
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Yo

QRIS 0Tl S | TG A 5 &0

T IR qET @ 95 |l

prajidvariita ani ananya | taydsa nalage yeka ksana |
ananya bhavartherivina | prajiia khot1 |1 46 ||

46. When one is the possessor of such understanding and no-otherness then, that One
does not require this ‘moment’ even (ie. the ‘now’ is also not true). But if there is no
devotion to ‘no-otherness’ then, your understanding is a misunderstanding.

TREMT IR A Fiob | TRETHANT a6 AT Foob |

WRIATRIETH 3To5 | SERTHEE I Qe ll

prajiievina artha na kale | visvasemvina vastu na kale |
prajiiavisvaserit gale | dehabhimana 11 47 |1

47. Without the understanding of ‘no-otherness’, the meaning cannot been realised.
Without faith and devotion, that Self cannot be understood but through faith and
devotion to the nirgun Self, the egos of all four bodies disappear.

TR i | Hesl Sagade|
TAE G | Afcsaal ARl 1l ge |l
dehabhimandce aritiri | sahajaci vastuprapti |
satsariigerit sadgati | vilarinbaci nahi 11 48 |1

48. When there is an end to body ego then, the Self is naturally attained. When you
keep the company of the Truth/Saint then, there is no delay in the attainment of your
True State.

| |t afdN | e Al At

IR AT T | FT A 2R 0

savadha saksapi visesa | prajiiavamta ani visvasa |
tayasa sadhanim sayasa | karanerici nalage 11 49 11

49. When you are constantly alert to that most excellent guna then, you are the
possessor of understanding and faith. Then that Reality no longer needs to toil in
the doings of ‘many’ sadhana.

AR HTaTh Hee | qaidal |rae Jig Sire |

TTERT IeThTes S| afaheset || wo ll

itara bhavika sabade | tayarisahi sadhanern moksa jode |
sadhusamgen tatkala ude | vivekadysti |1 50 ||

50. When this ‘other’/‘l am’ has pure faith then, by such sadhana, Final Liberation
even will be attained. For due to the company of the sadhu, there is the seeing with
vivek.

T o | A | AR IU |
ARl ST EE | FEQUE I 42

pari terit sadhana modurii naye | nirtipanaca upaye |
nirtipanen lage soya | sarvatrarist |1 51 ||
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92.

93.
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Yo

51. But you should not break this sadhana that is the discourse ‘I am’ Due to this
discourse with the ‘all’, complete contentment is established.

AT FIE ST | He qEeT a2

T QI ST | GqE et il wR

atarit moksa ahe kaisa | kaist svartipact dasa |
tyace praptica bharvasa | satsamgerit kevi |1 52 ||

52. Then where is this liberation of the ‘all’ (where is jivan mukta when videha mukti
has been attained)? Where is this state ‘I am’ when there is that *swarup? And when
there is the company of the Truth then, how can there be the promise of the attainment
of that paramatma? He is as He always is. *(maharaj- the stateless state)

T FReTUT qisios | IE dioic; 3T T |

IR IS AARIHos | ST gaTd Il w3 |l

aiseri1 niriipana praritjala | pudhen boliler ase sakala |
Srotiri hotiniyari niscala | avadhana dyaverin |1 53 ||

53. Now that this discourse has been clearly made and there is this ‘speech’ of the
‘all’; the true listener should give their complete attention to this and then be that still
swarup (this ‘I am’ discourse is always there, whether we understand it or not, this
thing called the ‘all’ or existence is the base of every jiva).

IR TARTERRYI | TAEAGL SF1 50 |

B %I = OO | T === g

avaguna tyagavayakaranerit | nyayanisthura lage bolaneri |
Srotirit kopa na dharanen | aisiya vacanaca |1 54 1

54. By means of this ‘I am’, the wrong gunas are given up and this ‘speech’ is firmly
established. When in the listener there is not the holding of the rotten and flawed (ie.
inattentiveness of body consciousness) then, there is this divine ‘speech’ of ‘I am’ (ie.
attentiveness).

Al FRIEE e
gﬁ@ﬂﬂwmmu Rl €

.....

duscztanzrupar_zanama samasa sahava 11 6 |1 8.6

Timto konci 6. kapitola 8. dasaky knihy Ddasbodh s ndzvem ,Inattentiveness and the
Proper Discourse*.
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8.7 The Nature of Liberation

THTE QT : HigfSe1T
samasa satava : moksalaksana
The Nature of Liberation

|| Sri Rdm ||

1. ART Q= 98| Fidi giodt ardr JiE)
T T 2 28| &R TR 2 )
magam srotayariica paksa | kitarir divasarin hoto moksa |
teci katha Srote daksa | hotina aika |1 1 11

1. Previously it was the opinion of the listener, that after ‘many’ days liberation is
gained. But such liberation is still the ‘I am’* of an alert listener. Therefore continue to
listen carefully. *(This liberation is sagun; one stops regarding oneself as a gross body
and feels ‘I pervade all this’ But ‘I’ still remains)

2. FeTH HH SO | Hiet FHiomE JEune |
Hdi qrard | HierE FE 0 R
moksasa kaiserit janaverin | moksa kondsa mhanaveri |
samtasariigernt pavaven | moksasa kaiserit |1 2 11

2. “What then should be known as liberation? Should this ‘all’ be called liberation?
And what is that liberation that is attained by the company of Truth?”

3. Xl 9gd HEUT ST ST HiE] HEUIS Hidhosl S|
Al HaeT e ST | o T
tart baddha mhanije bamdhala | ani moksa mhanije mokala jala |
to samtasamgen kaisa ladhala | terirci aika |1 3 11

3. If bondage means to be tied down then, liberation means to become open and free.
But how can that paramatma gain liberation in the company of the Truth when He is
forever free? Therefore carefully listen! (A liberation gained by the forever free can not
be real liberation, but merely the concept of being free)

4. TOT Hhed ST STHa9ul agd S|
1 e Tohd HeT| @i il 21
prani saritkalper baridhala | jroapanerit baddha jala |
to vivekerit mukta kela | sadhujaniii 11 4 |1

87



Dasaka VIIT — The Birth of Maya

Yo

4. Due to this original concept/sankalpa ‘I am’; there is the *binding in the prana and
due to this jiva-ness, a baddha/bonded appears (see 5.7, “I am a body”). But if there
is proper wivek then, that sadhu dwelling within the wandering mind attains Final
Liberation (within each mind there is that Reality). *(This ‘I am’ is a liberation from
the bondage of gross body consciousness in the prana; yet it is the binding of that
Reality to this ‘all’ body)

5. |t 59 UET Ghad | T8 YRidl T wd|
U qUUT ST TR | gl 4l
mi jiva aisa samikalpa | drdha dharitari gele kalpa |
tener prant jala alpa | dehabuddhica |15 11

5. “I am a jiva”. When your sankalpa has become like this and you hold on to this
tightly then, this alternative, ‘I am shiva’, gets destroyed. Then that Reality has the
conviction that it is a small and insignificant body in the prana.

6. H ST A S| FA AR AN
HSAT FLHTH Fies TTIUT| T ST 1l & 1
mi jiva maja bamidhana | maja ahe janmamarana |
kelya karmacernr phala apana | bhogina atarii |1 6 ||

6. “I am jiva, I am bound, I was born and I will die and now I will suffer the karma of
what I have done in the past.”

7. 9T ek d 3% ST QU Hed d G|
UIIYUIA STREE | {0 SET 1 @l
papacetit phala terit duhkha | ant punyacerin phala terin sukha |
papapunya avasyaka | bhoganerit lage |1 7 |1

7. Then there is the fruit of sin and that Reality suffers and then there is the fruit of
merit and that Reality has pleasure. For when there is the feeling “I am a jiva” then,
these sins and merits of karma will surely have to be endured.

8. HTIYUIE {FT GEAT| S0 TFETEf gl
T ST FIUT T8 T <
papapunya bhoga sutena | ani garbhavasahi tutena |
aist jayact kalpana | drdha jali |1 8 11

8. “These sins and merits cannot be avoided; nor can the stay in the womb be avoided.”
When this ‘I am’ holds firm to this concept then,

9. T A1E AIST| STEIUT g9 ST
S G S FIEST gag qie il R
taya nava baridhala | jtvapanern baddha jala |
jaisa svayerir baridhona kosala | mrtyu pave 11 9 ||

9. There comes the binding of being a jiva and that Reality gets called a baddha/one
who is bound. He is just like the silk-worm which binds itself in its own cocoon and
dies there.
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Yo

T gt & ST AT AT JE|

HEU HTS SAHACT | At go |l

taisa prani to ajiiana | nenerit bhagavamtdicen jiiana |
mhane majhern janmamarana | sutecina |1 10 11

10. In this same way, that paramatma has bound itself in the prana. Then it is ignorant
as it does not have the knowledge of God and so it says, “My birth and death are
unavoidable.” (That eternal paramatma has fallen into body consciousness and thinks
itself to be a non-eternal jiva)

Al FiEl T T | YRS SITHTE ST

U} G T | 2 AT 2 |

atam kamhim dana karim | pudhilaya janmasa adharu |
tener1 sukhariipa sarisaru | hoila majha 11 11 |1

11. Then he says, “Now, something should be given away. This will support me in my
life ahead and then my samsar will be pleasurable.”

P T T e | HEiH X T S |

AT T el hh| T H 2R

purviri dana nahim kelerit | mhanona daridra prapta jaler |
atam tar1 karithinit keleri | pahije kirin |1 12 11

12. He says, “Previously nothing had been donated and therefore the misery of poverty
has come to me”

HEOTI gfcs TEAX | 0T I e A1)

HEl STl ISR 999 g2 231

mhanauni dilerir vastra junerir | ani yeka taribra naneri |
mhane atam kotiguneri | pavena pudheriz 11 13 |1

13. Therefore that One gives away some old clothes and a few copper coins and says,
“Now I will acquire the most excellent qualities ahead”

AN FEATU | HETHT TR g F |

TR YRSt SRTATA | FISRIUTETI 2211

kusavartirii kuruksetrin | mahima aikona dana kari |
asa dharili abhyaritarini | kotiqunarict || 14 11

14. He had heard about the importance of some pilgrimage places and so he went there
and donated something. Then within there was hope for those most excellent qualities.

&h! ATSH I 3l | AN ZTHST TS|

TEU HIE S S| HIf FHSAEN 24l

ruka adaka dana kela | atitasa tukda ghatala |
mhane majha dhiga jala | koti tukadyameca 11 15 |

15. He gave away a tiny piece of land and gave some food to a passing stranger. And
then he said, “This will all come back to me a billion fold.”
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Yo

A T wrEA gl S| O wodl siagam)

TG T TR | Ol g5 |

to mi khaina pudhiliye janmim | aiserir kalptiii ariitaryamin |
vasand gurittali janmakarmiri | prantyamct |1 16 |1

16. That atma said, “In my next birth, I will eat so well on account of this” But when
he imagines this then, this vasana gets entangled in the karma of a birth within the
prana.

el 0 & 9341 o Jefes St qreE|

Ud Ul dl STR| g AETl 2wl

atarm mi jeri deina | terin pudhile janminm pavena |
aisert kalpi to ajfiana | baddha janava 11 17 ||

17. “Whatever I give away now will be returned to me with interest in my next birth.”
But due to such a concept, that atma remains ignorant and should be known as a
baddha/one who is bound.

gl ST 3fell| &R ARGET Tt |

3% | &t e TG | TATE RN 2l

bahutarii janmace anitiri | hoye naradehact prapti |

yetherit na hotari jiianem sadgati | garbhavasa cukena |1 18 ||

18. This ‘all’ has entered into this birth and has acquired the body of a human being.
If this knowledge ‘here’ does not acquire that (thoughtless) True State ‘there’ then, the
cycle of births cannot be avoided.

T T T | U & EEe 9 2R

ITHEHT HRTO1 O | GegT 4 Ft 1l 2R 1

garbhavasa naradehinii ghade | aiseri1 herit sarvatha na ghade |
akasmata bhoganerit pade | punha nica yont |1 19 ||

19. There has been so many births in a human body and in these, that thoughtless
swarup has not been accomplished. And suddenly, due to experiences of pleasures and
pains, that constant and continuous atma again falls into this birth (ie. at the moment
you are He; when the mind becomes quiet and names and forms drop away then, at that
moment, you know that you are knowledge. But as soon as a desire for pleasure arises
and the mind chases after that then suddenly, body consciousness arises and one falls
into this birth. Every morning when you awake, knowledge awakes and every morning
when you begin to think of this world, you enter into this birth. When the day is spent
chasing after desires, you affirm this “I am a body’ concept and then how can that
atma be achieved?).

T AR SR | Tl et gt |

g GENi| T e 3l Rl

aisa niscayo sastraritarinit | bahuti kela bahutaripari |
naradeha sariisarin | parama dullabha ase |1 20 ||

20. Now, when one has faith in the shasthras (neti, neti/not this, not that) then, that
One who is within everyone becomes like this ‘all’ (That One/atma gives up body
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21.

22.

23.

Yo

consciousness and feels ‘I am everywhere’ ie. consciousness). But when you stay in
samsar and hold on to body consciousness then, that Supreme is the most difficult to
acquire.

QYU THAT e | T HeE Se|

AT &1 S A | & TAEEE W Il 2 1

papapunya samatd ghade | tarica naradeha jode |

yeravirit hia janma na ghade | herr vyasavacana bhagavatin 11 21 ||

21. It is said that when your sins and virtues are of equal measure then, you acquire
a human body. Still, if there is this divine ‘speech’ of vyasa then, you are a devotee
of vishnu and that thoughtless Self does not take a birth. (vyasa is the accomplished
Saint or siddha and vishnu means to know. When you are devoted to just knowing
then, these body thoughts do not arise and therefore that one who is knowledge does
not take birth in the body. And if you stay in this ‘speech’ then, this will also slip away
and when you do not remain then, what remains is the Saint, just like vyasa)

ASF || NEHIGH G+ ToloH | Io5d Ghad EHRUHER |

Ao TEaad | AT | didd STTaHeT |

Sloka || naradehamadyarin sulabhami sudurlabhanir | plavarm sukalpari gurukarnadharam |
mayanukulena nabhasvateritam | pumanbhavabdhirii na taretsa atmaha ||

shloka—In the human body, that very rare to acquire is achieved. With guru as the good
captain and a good boat which I have guided by fair wind, the other shore is reached.
A person, who does not go to the other shore, is committing suicide.

A | AT HHGHET M|

TT6 FOTIRI EEh | T qrEat I [

dullabha | alpa saritkalpaca labha |

guru karnadhart svayarmbha | sukha pavavt |1 22 ||

22. When there is the human body then, that Supreme is most difficult to acquire. For
then this *sankalpa ‘1 am’ acquires this small body. But if the Self-illuminated guru is
made your helmsman then, you can gain happiness. *(This original sankalpa of ‘T am’
has become the thought, “I am a body”)

39 TFHes g8 S| I QI ot g

AT A O 71| AAREdIN S 1l 3 1

daiva anukula navhe jaya | svayen papi to praniya |

bhavabdhi na tarave taya | atmahatyara bolije |1 23 ||

23. When God and this ‘T am’ are not in agreement (God is the purush and this ‘I am’ is
prakruti; but if they disagree then, their intimate connection is broken and they forget
each other) then, that purush becomes a sinner in the prana and cannot be rescued
from this ocean of worldly existence. Then he should be regarded as a killer of the atma
(due to body consciousness one kills one’s own atma and therefore one must suffer old
age and die).

24. FEGTT QU | STHYIE S8 FEr|
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AR STTHETAT TATE | HEUI SATTHETANT | R I
jAanervina prantyamsi | janmamytya laksa cautyas |
titukya atmahatya tyasi | mhanona atmahatyara || 24 ||

24. If knowledge is not gained then, there is birth and death in the prana due to the
attention that brings the eight-four principles of a jiva. By becoming a jiva that atma
is killed and therefore one should be regarded as a killer of the atma.

T AT Tl A Toh STTHET

RTO] ST GREUTI AT A et 1 4

naradehiri jiianemvina | kada na cuke janmamarana |
bhoganern lagati daruna | nana nica yoni |1 25 11

25. If in the human body this knowledge is not gained then, birth and death can never
be avoided. And if this knowledge is not gained then, that constant and continuous
atma has to endure the terrible sufferings of birth in ‘many’ creatures.

{1 TR FE | TR T TRl E

HTh LR SIgH AR TS IgH AR &

risa markata svana stikara | asva vrsabha mhaisa khara |

kaka kurkiita jambuka marjara | sarada beduka maksika |1 26 |1

26. There is the bear, monkey, pig, dog, horse, bull, buffalo and donkey. There is the
crow, chicken, fox, cat, lizard, frog and fly.

SAATGH 1= T | T A AT S|

TR R 0 T0T | G s STsr= Rl

ityadika nica yoni | jfiana nastam bhoganerit janin |
asa dhari murkha prant | pudhiliya janmaci |1 27 11

27. If knowledge has not been gained then, these and more are the births that have to
be endured by that constant and continuous atma in this world. It is only the foolish
in the prana that hold hopes for a birth ahead. (Here it does not say that one who
has taken a human birth will have to take a birth in another form of creature; it says
birth cannot be avoided and surely there can be no worse suffering than the sufferings
of mankind; maharaj- when you dream, you never dream you are a dog or a horse)

&1 eg Tedi| it grars ARt

T ARETE S| BT A ¢

ha naradeha padatam | torici pavije magutan |
aisd visvasa dharitam | laja nahini 11 28 11

28. That thoughtless Self has tumbled down into a human body and that Self/atma
should be acquired again. Therefore one should hold such faith that has no shame (be
shameless, care for no-one and nothing except your Master’s grace; maharaj- you care
for what the people will say).

10T GUIATET HRET| S YT Trai e |
TR A UTEl | Gefesfm ST Il R

kona punyaca sariigraho | je punha pavije naradeho |
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30.

31.

32.

33.

34.

3 ee
durasa dharili paho | pudhiliya janmaci |1 29 ||

29. “If you have a storehouse of merit then, you will again acquire a human birth.”
When that One holds to this deluded hope then ahead, that atma will take another
birth.

UHT @ T | b hasd d|

TAE AT SAT9U| &I SHN 2o |

aisd murkha ajiiana jana | kelerin saritkalperi barmidhana |
Satru apanasi apana | hoiina thela 11 30 |1

30. Such is the ignorance of the foolish people. Due to this sankalpa ‘I am’, the bondage
of “I am a body” has been created and you have become your own worst enemy.

ASIE || STTHT FATTHAT FIAIHT TYTH: |
Sloka || atmaiva hyatmano baridhuratmaiva ripuratmanah |

Bhagavad Gita: Chapter 6, Verse bb
(Elevate yourself through the power of your mind, and not degrade yourself,) for the
mind can be the friend and also the enemy of the self.

GHSI 9| daest ge S

T, T F0| FRTSS 1 32 0

samkalpacem bamdhana | samtasariige tute jana |
aika tayaceri laksana | samgijela |1 31 11

31. Know that in the company of the Truth, this binding sankalpa is broken. Therefore
listen and then understand thoughtlessness.

QT Vi IR ARATI AT TR

WHAIATE SFIERER| Tl ST 3R

pariica bhiitariicerin Sarira | nirmana jalem sacaracara |

prakrtisvabhaverii jagadakara | vartom lage |1 32 11

32. This ‘all’ body containing the five great elements has been created and its appea-
rance is this whole animate and inanimate creation. But then this spontaneous prakruti
takes a form in this gross world and exists and functions as a jiva.

<€ TEAT STHT | GATE T | 30T

T TR S0l YS! Faa= Il 33 1

deha avasta abhimana | sthanerit bhoga matra guna |
Sakt1 adikaruna laksana | cauputi tatoaricerin 11 33 ||

33. Then there are the four bodies, their states, their egos and their locations, their
enjoyments, their vowels (ie. a,u,m and the half vowel) and their gunas. Then there are
the powers of these four bodies, together with the gross elements (see 17.9). (Taking
oneself to be a jiva brings objective knowledge and so many divisions and concepts and
the eighty-four principles explained in 17.8)

THl YieaREHIE 1| TR dTech HegdHT|
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AR TG A iS22l
aist piridabrahmarida racana | vistarerin vadhali kalpana |
nirdharitam tatvajiiana | matem bhambavalim 11 34 |1

34. Then there is the constructed pinda and brahmanda and due to this objectification,
imagination increases (“I am so and so, [ want this and that, he is good and she is bad”
etc.). And because the mind has forgotten its true nature, that nirgun Self has become
a jiva whose knowledge is of the gross elements only.

35. A A A1 /G| WG ared! 991G
o o VT AT | | SO 3R
nand matim nand bheda | bhederin vadhatt vevida |
pari to aikyateca samvada | sadhu janati 11 35 11

35. Then there are the ‘many’ understandings and the ‘many’ differences and due to
these differences, discussions and arguments increased. Only the sadhu knows that
‘dialogue of Oneness’. (He has used wvivek; He has discriminated between the Knower
and that which is known)

36. 1 HATE H&0T| IRl o8 S|
1 & BT AT o5l 35
taya sarirvadace laksana | pariicabhiitika deha jana |
tya dehamadherir karana | atma volakhava 11 36 |1

36. There is this *dialogue that the sadhu has with that Reality and there is this
body made by of the five great elements. Therefore that atma should recognize this
causal body within this body (the causal body brings ignorance of that knowledge
or supracausal body. And such ignorance is the cause of the subtle and gross bodies.
And this ignorance of the causal body ie. forgetting, will also be the end of gross
objectification and reveal that knowledge once more. Therefore it should be recognized.
This is all the play of knowledge and ignorance;!® ignorance of Reality is knowledge
and ignorance of knowledge is body consciousness; one is on account of the other; each
are a side of the one coin. Ignorance is obviously not something you can know but its
presence can only be inferred by knowing ie. ignorance of one thing reveals another
thing.). *(The sadhu has accomplished lifes goal. He has transcended the supracausal
body or knowledge, still He uses this knowledge to be in the world but maintains
His Oneness. The sadhak on the other hand, is still in the process of understanding.
Through study and wvivek he has to navigate his way through the various bodies to
reach knowledge and then absorb that knowledge in no-knowledge)

37. 38 Sl A | T S HEu 4|
AT qqaiE TS| & ST 3l
deha ariiti nasona jaye | tyasa atma mhanorii naye |
nand tatvariica samudaya | dehamadher ala |1 37 |1

10siddharameshwar maharaj- Space is not the fifth element, it is knowledge. The supra-causal and causal
bodies are also not bodies but they are this knowledge. Thus there is actually only the four elements of earth,
water, fire and wind and the two bodies, the gross and subtle. The concept of space is relative to the other
four elements and the concepts of causal and supra-causal bodies are relative to the other two bodies. These
concepts are only meant to make understanding easier.
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38.

39.

40.

41.

42.

Yo

37. In the end, this causal body which is not will be destroyed and so it should not be
called that atma. In the causal body (which is not), this meeting place of knowledge (ie.
supra-causal body) has appeared as the gross elements that bring body consciousness.

0T USSR | AT S0 23|

& HeHTE i | STfeal T Il k¢l

amtahkarna pranadika | visaye imdriyen dasaka |
ha siiksmica viveka | bolila sastrin 11 38 ||

38. This brings the antah-karana, the five pranas, the sense objects and the ten organs
(ie. five sense and five action organs). These belong to the subtle body but if there
is vivek then, you will understand that within this body there is this ‘speech’ of the
shasthras (ie. by neti, neti this ‘I am’ or supracausal body is revealed).

St GRTATT FIGE | A 60T A Jgeli|

AT @ SUT | S9TeET SATEHT I 3R 1

ghetam stiksmact Suddhi | bhinna ariitahkarana mana buddhi |
nand tatvariice upadhi | vegala atma 11 39 ||

39. When you make further investigation of that subtle body then you find that the
atma is separate to the distinct antah-karana/inner faculty of knowing, the mind, the
intellect and the ‘many’ limited concepts of the gross elements.

Y5 HeIH FUT| HIETHRY] dR1E ERUA|

AR ST 10T T Lz N o ll

sthiila sitksma karana | mahakarana virata hiranya |
avyakrta milaprakrti jana | aise astadeha |1 40 11

40. There is the individual gross, the subtle, the causal and the supracausal body.
And there is the universal gross/virat, the universal subtle/hiranya, the universal
causal/avyakrut and the universal supracausal/mula prakruti body. Know these eight
bodies. (If these eight bodies can be know then you cannot be them)

AN IRt TAR eS| T STedET e |

EA JESIT e GRIGE S Il 22

cyari pimdi cyari brahmanmdiri | aist astadehact praudhi |
prakrti purusamci vadhi | dasadeha bolije |1 41 |1

41. When there are these four bodies in the pinda and the four in the brahmanda then,
there is the bold empty swelling and bragging of each of these eight bodies (ie. then
there are the egos of each). All this is the expansion of prakruti/purush into this gross
body with the ten senses. (All these bodies and their qualities are due to knowledge
and ignorance and this leads to objectification. Therefore through wvivek seek out the
One who occupies and knows these bodies and their qualities and thus find Yourself)

T i 5T ST |l Sfcse|

FRI FLAT HROT| TIET AT N SR

aiseri1 tatvariice laksana | atma saksi vilaksana |
karya karta karana | drsya taydcern 11 42 11
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44.

45.

46.
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42. Then one’s attention gets fixed upon the gross elemental world. But that atma is
the witness and different to this. However to that Reality there has come the concepts
of a cause and effect, a doer, and this visible ‘all’.

SIEEE q“lgais\ni@l mﬁaa?gu‘%’d@

& |TN T I | T SAHT ol STl B

jivasiva pimdabrahmarida | mayeavidyecerin barida |
herir sarigata ase udarinda | part atma to vegala 11 43 |1

43. Then there is the jiva and shiva, the pinda and brahmanda and the insurrection of
avidya maya. That thoughtless paramatma has nothing to do with all these but that
witness atma is not like that. (Now there is an investigation into the nature of that
atma. That thoughtless paramatma has no connection with maya but the witnessing
atma appears to have a relationship to this maya. That Self-illuminated atma gives
light and existence to her)

TET St ST AN | T S S|

& ST SRl | Fee 9 il g2l

pahom jatam atme cyari | tyarice laksana avadharin |
heri1 janoni abhyamtaririt | sadrdha dharavem 11 44 |1

44. If one tries to understand then, there are four atmas and therefore one has to
understand the nature of each. And when that thoughtless swarup is known within
then, that should be firmly held.

T STETTAT ZEU ZIETaHT | TR GCETTHT ST arREnaH |

T AT ARHABTAHT| T TR STaH |l 24 )

eka jrvatma dusara sivatma | tisarda paramatma jo visvatma |
cautha janije nirmalatma | aise cyari atme |1 45 |1

45. First there is jivatma and then the shivatma and the third is paramatma. When
that shivatma or witness purush becomes the paramatma then it also gets called as the
universal atma. And the fourth should be known as the nirmal-atma (pure atma). Such
are the four atma.

WG 3 A1 W | T I SR SRt

FIT TuEia EHa | Jed TR g5

bheda uriica nica bhasati | par1 cyari ekaci asati |
yevisin drstaritta sariimati | savadha aika |1 46 ||

46. Though there appears to be divisions in that highest and constant Self still, these
four are One only. Listen attentively to this simile of space.

TETRTR HSTHTRI | HEgIRIAl dlerhi|

T HicAT STHRT| Tl ST gl
ghatakasa mathakasa | mahadakasa cidakasa |
avaghe milona akasa | yekaci ase |1 47 |1

47. There is the space/akash in the pot, the space in the temple, the space beyond the
temple and the space that is the chid (knowledge). These appear different due to the
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48.

49.

20.

ol.

o2.

23.

Yo
mind yet there is the one space only.

AT STETHT SATOT ST | GCATHT ST ARHATT
e HichI ATHT| Aok ST I g |

taisa jivatma ani sivatma | paramatma ani nirmalata |
avagha milona atma | yekaci ase || 48 11

48. Like this is the jivatma, the shivatma, the paramatma and the nirmalatma. The
mind creates these differences yet the atma is One only.

T TATF S AR q1 1 SeTw=I|

qfel TATIE SRR | JaTE SHATTHT i 1| %R 1

ghatim vyapaka jerir akasa | taya nava ghatakasa |
pirindi vyapaka brahmarisa | tyasa jivatma bolije |1 49 ||

49. The space that pervades the pot gets called pot-space. In the same way, that part
of brahman that pervades the pinda should be called the jivatma. (Then that brahman
appears bound by taking itself to be an individual body).

T AT S STHR| T AT HSTHT=I|

o SEHTE! ST SEHIE | JAT FATT Siah | Yo l

mathiit vyapaka jerr akasa | taya nava mathakasa |

taisa brahmamdin jo brahmamsa | tyasa sivatma bolije |1 50 11

50. The space that pervades the temple gets called the temple-space/akash. In the same
way, that part of brahman in the brahmanda should be called the shivatma (then there
is the witness purush).

oS SRR T A Hegw|

TEATEERS AR | T AT Fid 1| 42 I

mathabaherila akasa | taya nariva mahadakasa |
brahmaridabaherila brahmarinsa | tyasa paramatma bolije |1 51 11

51. When the space is outside of the temple, then that Reality gets called the great-
space. In the same way, when that part of brahman is outside the brahmanda, then it
should be called the paramatma (or universal atma).

ST SRR | T 1 eI

AT ARABIIHT =11 Al ST I 4R
upadhivegaleri akasa | taya nava cidakasa |

taisa nirmalatma paresa | to upadhivegala |1 52 ||

52. When the space is without a limiting concept, then that Reality gets called
knowledge-space/akash. In the same way, there is that *Supreme Lord/paresh, the pure-
atma, void of any limiting concept. *(guru ha paramatma pareshu...)

JUTAFRT aTe Wi T o S Rt

AT TTHT GAEEA | At e 1l w3 ||

upadhiyogerin vate bhinna | pari teri1 akasa abhinna |
taisa atma svanaridaghana | yekaci ase |1 53 11
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25.

26.
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53. Due to its union with the limiting concepts (ie. pinda, brahmanda and outside
brahmanda) divisions are felt in the space, but that space is without divisions. In the
same way, that atma is full of its own bliss and One only.

T TERd Sfal | T aaaff |

T ST S | 21 R AR gl

drsya sabahya amtarin | sitksmatma niramtarir |
tyaci varnavaya thori | Sesa samartha navhe || 54 11

54. Inside and outside of this visible ‘all’ there this is that subtle atma (or paramatma)
within parabrahman (or pure atma). Even *shesh cannot describe the greatness of That
(shesh is the witness purush; he knows this ‘all’. paramatma does know this ‘all’; He is
and only He is).

T ST S| STt @] Stador|

IT Tt SR | GBS SR N w4l

aise atmyaceri1 laksana | janatar nahim jivapana |
upadhi sodhatarn abhinna | muliriica ahe 11 55 ||

55. The attentions of the atma are like this. When there is knowing, that one is no
longer a jiva. And by searching through these limiting concepts, one discovers that at
the root, there is no division (One pure atma).

a9 FhdHl | FEHN STH T

e e TOTie | ST FE

jivapanen yekadesi | aharitkarerit janma sost |
viveka pahatam praniyarist | janma kaimca 11 56 ||

56. Due to the limitation of being a jiva (“I am a body”) there is the ego/ahamkar and
the sufferings of birth. But if one understands vivek then, how can there be birth in the
prana?

STIATIE G211 1 A1d AT Hig S|

dqdd FTc JTaT | ddaal aeg 1| ke ll
janmamytyapasina sutalda | ya nava janije moksa jala |
tatverin Sodhitam pavala | tatvatd vastu |1 57 ||

57. When there is freedom from birth and death then, this should be known as Libe-
ration. When the gross elements are searched and purified in this way, then truly that
Self is attained.

o= 96g d 01| € ARETERAT SE|

AT FLA AR TS J& 1l 4l

teci vastu te apana | herit mahavakydcern laksana |
sadhu kariti niriipana | apulena mukher 11 58 |1

58. That Self is itself this attention of ‘I am’ and the sadhu makes His discourse through
this ‘T am’ (The sadhu knows no separation between Himself and His creation; yet He
uses His creation/knowledge to function).
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ST &0l ST FA| i &TuTl Hied AT

T RIS MIHAST| TS AT 1 4R

jeci ksani anugraha kela | teci ksantrit moksa jala |
bamdhana karithim atmayala | bolorici naye 11 59 |1

59. When mula maya receives His grace then, at that very moment, Liberation is
attained and the binding of this ‘I am’ no longer remains for that atma (ie. Final
Liberation).

AT SRR KA | Heggdd! AEaSS |

HAEH] ddehies AT | HigTagdi |l &o |l

atam asamka phitali | saridehavrtti mavalalt |
samtasamgen tatkala jalt | moksapadavi 11 60 11

60. Now when this doubt ‘I am’ is removed and this knowing writti is dissolved then,
due to the company of the Truth, the title of Liberated is received at that time.

GEYATAE S STl AR Hihad! HeT|

e T | HIE I &2 1

svapnamadheri1 jo baridhala | to jagrtinerit mokala kel |
jAanavivekerii praniyala | moksaprapti |1 61 ||

61. That purush who had been enwrapped in this dream was set free upon awaking.
Thus due to this knowledge and vivek, the one in the prana gained Liberation.

SR el | HohegHg: & Al |

T IO} &1 U | Felehles AT I &R )
ajiiananisica amtini | samkalpaduhkherii nasati |
tenerit gunerit hoye prapti | tatkala moksact |1 62 |1

62. The night of ignorance has come to an end and the sufferings of this ‘I am’ have
been destroyed. At that time, on account of that pure sattwa guna, Liberation was
gained

ST GEIHE | 7S AT Fra |

TR A SIS i = 0 &2

todavaya svapnabariidhana | nalage anika sadhana |
tayasa pretna jagrtivina | boloriici naye 11 63 ||

63. To cut the bindings of the dream no more sadhana is necessary other than awake-
ning; even the effort of this ‘speech’ is not required.

I G ST Sd | TIE ST ARl 39|

e Tt | S g &gl

taisa saritkalperin bamdhala jioa | tyasa anika nahi upava |
viveka pahatarii vava | bariidhana hoye |1 64 |

64. Just as due to this ‘I am’ sankalpa there is the bondage of the jiva, so too this ‘I
am’ is also the only remedy required for the Liberation of that atma. For when one
understands vivek, then bondage is powerless.
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e TTEfsaTaiT| S St SuTd at af ||
e/ AT AT90T| SATTAT 3T | &4l
viveka pahilyavina | jo jo upava to to sina |
viveka pahatarn apana | atmdca ase |1 65 ||

65. But if vivek does not understood that purush and this ‘I am’ then, that atma gets
weary (then you wake by and become a body and go to sleep when you are tired of all
the worldly living). But when you understand vivek then, you are that atma only.

SATTAET Si3 Higl | 929 Hiel el e |
ST & TEel| aAqdl 4 91l &5

atmayaca tharini kamhinm | baddha moksa doni nahim |
janmamytya hem sarvahi | atmatvirit na ghade 11 66 ||

66. Then this ‘T am’ is that place of the atma and neither bondage nor liberation remain.
But if that thoughtless Self has birth and death or even this ‘I am’ body then, that
atma has not been accomplished.

(Note: By the process of vivek the atma is investigated and all that we are not gets
negated and left from the mind. That atma is within the jiva and all its divisions but
taking its self to be the jiva, it is as if not there. That same atma is within this ‘all’, as
the witness but has superimposed its own trueness upon its reflection; this ‘all’. Then
that same atma realises this ‘all’ is also not the Truth and stops caring for it and realises
He is the only Truth. And finally His Oneness disappears and there is an end of that
endless Self)

3\3_[(\ ii haNaN o . N
HIFASEUTAH GHE ATl 9l ¢,

iti sridasabodhe gurusisyasarirvide
moksalaksananama samasa satava |1 7 11 8.7

Timto konci 7. kapitola 8. ddsaky knihy Ddsbodh s ndzvem ,The Nature of Liberation*.
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8.8 The Vision of atma

GHE &A1 : ATJHGLRIA
samasa athava : atmadarsana
The Vision of atma

|| Sri Ram ||

1. AT STTes AReUT| GLATGAT ol = |
T AT 5T o & T T 2
magam jale nirtipana | paramatma to tirci jana |
taya paramatmaydacen laksana | terit herr aiserit ase |1 1 11

1. Previously there had been that nirgun discourse. Know that you are that paramatma
only and that, this attention of ‘I am’ is that thoughtless Reality.

2. S ATE] 7qg AR | 94U ATl Sl AR
g9 e I ATE | HIEEE I R )
janma nahi mrtyu nahim | yenem nahim janerit nahir |
baddha moksa dont nahin | paramatmayast |1 2 |

2. Then there is no birth and no death. No coming and no going. For paramatma there
is neither bondage nor liberation.

3. GUATTHT ARIIET ARTEER | GHTIHT S STaR|
AT A AR | ST il
paramatma nirguna nirakara | paramatma ananita apara |
parmatma nitya nirariitara | jaisa taisa 11 3 |1

3. paramatma is nirgun and formless. paramatma is endless and beyond measure. para-
matma is eternal and void of an inner space. It is as It is.

4. GLHTIHT G A9 | CATIHT T 9 |
HTIHATT i | ST TR ¢l
parmatma sarvamsa vyapaka | paramatma anekiri yeka |
paramatmayaca viveka | atarkya ahe 11 4 11

4. paramatma is also the pervader of this ‘all’. paramatma is the One within the nu-
merous different forms. The vivek of that paramatma is beyond any logic (ie. beyond
mind).
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5. UE! GCHTTHATT Gl Siodidl 92 2di|

10.

TRHTHT T ekl | 48 SR AT 4
aisT paramatmayaci sthiti | bolatati veda sruti |
paramatma pavije bhaktim | yethem sariisaya nahi 115 11

5. Such is that state of paramatma and when It starts ‘speaking’ (ie. ‘[ am’) then, there
are the vedas and shasthras. That paramatma is attained when devotion ‘here’ has no
*doubt and this ‘all’ body dissolves. *(ie. ‘I am’ is the original doubt that arose in
no-otherness).

G R IO Wkl Aearell woi |

qaare Wi grae | 98 Wehd ST 1l & I

taye bhakticerit laksana | bhakti navavidha bhajana |
navavidha bhajanem pavana | bahu bhakta jale |1 6 |1

6. Devotion to that paramatma is the nine forms of bhajan. By these nine forms of
bhajan, the ‘many’ thoughts are purified and one becomes a true devotee.

CRIEEE PP R ICICUEIEEE RN

T FOET TR TG G 1l ol

taya navavidhamadhyerit sara | atmanivedana thora |
tayeca karava vicara | svanubhaverir svayerir |1 7 11

7. The essence (I do not exist) is within these nine forms of bhajan. It is the *‘surrender
to that atma’ and that is brahman. It is that natural thoughtless Self and it is Self-
experience/ swa-anubhav. *(see 4.9; the ninth devotion)

o~ e o hat3
STMYSHT GATFHI | I AT |
o Se N e =
STAHAEGH SIUME | WF 3191l <
apuliya svanubhavem | apandsa nivedaveri |
atmanivedana jandven | aiserir ase |1 8 |1

8. Self-experience means the offering of yourself. Such should be known as the ‘surrender
to that atma’

TedgstaT 3fdl| AT HEd arerd|

A TR ARRE Wl | STTIHATIGA | & 1
mahatpiijeca aritiri | devasa mastaka vahati |
taisi ahe nikata bhakti | atmanivedanaci 11 9 11

9. At the end of this great worship, one’s own head (ie. I am-ness) is offered to God.
Such devotion is the ‘surrender to the atma’

YU oGl | 6 WaRd dTe STl |

AT THTTHT Tehell | ATHTS Salll 2ol

apanarisa nivediti | aise bhakta thode asat1 |
tayarisa paramatma mukti | tatkala deto |1 10 11

10. Few are the devotees who have surrendered themselves. That paramatma gives
Liberation to them, at that time.

102



8.8 The Vision of atma

11.

12.

13.

14.

15.

16.

Yo

MU FHE ARG | FS ST T2

T AEE dred | darge !l 22 |l

apanariisa kaiserit nivedaveri1 | kothem jatina padaveri |
kiritva mastaka todavern | devapudherr 11 11 |1

11. “How should one surrender oneself? Should one throw oneself off a high place or
cut one’s head off before God?”

O N e

U U S | AT de S|

TR I 10| FHER = 1l 2R

aiser1 aikona bolaneri1 | vakta vade sarvajfiapanerit |
Srotam savadhana honernir | yekagra citterin |1 12 |1

12. The ‘all-knowing’ speaker declared. Such surrender means, listening to this ‘speech’.
When the mind of the alert listener is fixed upon this only then, there is such surrender.

TG S&uT| AT qreT | i

T GATAHT AR & disEmEni 230
atmanivedandcen laksana | adhiri pahaverir mi kona |
maga paramatma nirguna | to volakhava |1 13 |1

13. That ‘surrender to the atma’ is to understand at the source, who this ‘I’ is and then
that nirgun paramatma should be recognized. (First understand ‘I am He’; I am the
witness and then understand, witnessing can also not be true if there is only One)

PTERAT | Fll Bl ATTHAEEA|

39 M Q| Wehd TR 1 2%

devabhakticerin Sodhana | karitam hoter atmanivedana |
deva ahe puratana | bhakta pahe |1 14 ||

14. When God and the devotee are searched for then, there is that ‘surrender to the
atma’. For the devotee understands that God is the ancient and eternal (and I am not;
‘" awakes each morning and disappears each night).

<99 ASE! STt | dd TS dgEdd
SRTRAIERAT | Fe5iE ARl 1l 24|l

devasa volakhom jatan | tether jali tadriipata |
devabhaktavibhaktata | mulirica nahiri |1 15 |1

15. When you try to recognize God then, you become that God ‘there’. For at the root
there is no division between God and the devotee.

R ATET HEUN Wehd | 9gH e HEUI Hed |

TG AR AI0] I | AEATER N 25 |

vibhakta nahirin mhanona bhakta | baddha nahir mhanona mukta |
ayukta nahirit bolanerin yukta | sastradharerin |1 16 1|

16. Where there is no division then, there is a devotee. Where there is no bondage then,
there is liberation. Where there is no disunion then there is this ‘speech’ of union.
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17.

18.

19.

20.

21.

22.

Yo

SANRATS T o5 | &1 Wer AR |

e TCHTIHT Tohos | TIETRTBT I 29 1l

devabhaktacerir pahatan miila | hoye bhedacerin nirmiila |
yeka paramatma sakala | drsyavegala 11 17 |1

17. When you understand this origin of God and the devotee then, any difference is
uprooted and there is that One paramatma without this visible ‘all’ (jivatma and shi-
vatma are the one atma with the limiting concept of pinda and brahmanda respectively.
Though separate from the limiting concepts, that atma identifies itself as them. The
paramatma however does not identify with the limiting concepts).

e &t Afesult| I Al gt
TR & Fedull | AREM ANl 2<

tayasi hotarir milant | uri nahi dujepanin |
devabhakta he kadasani | nirasona gel7 |1 18 |1

18. When there is union with the Reality then, this ‘other/all’ does not remain and
thoughtlessness dissolves the veil between God and devotee.

ARG STdi| S i TS I |

T4 AT WS | T STt 1 2R
atmanivedandce amtin | je karit ghadali abhedabhakti |
taye nava sayojyamukt | satya janavt |1 19 11

19. At the end of the ‘surrender to the atma’, this ‘I am’ accomplishes that devotion that
is without separation. This ‘I am’ should know that Truth and that is Final Liberation.

ST HATE TR TS| gl S|

T S AT | T R AR N Re

jo samtarmsa sarana gela | advaitaniriipanen bodhala |
maga jari vegald kela | tart honara nahiri |1 20 11

20. Only by going to the feet of the Saint can the non-dual discourse be understood.
Then, even if one becomes separate still, one will never be separate again (He may say,
“I am a Master” but He knows He does not exist).

T4l AiesTH AR | o ATl R |

SIE! | &t ATe | FeSH A 91 ke

nadirin milalt sagarim | te nivadavi konepari |

loho sonerir hotarit maghart | kalima na ye |1 21 ||

21. The river has merged in the sea, how can it ever be separated out again? The iron
has become gold and will never again be blemished.

N T AfBTT | al e STl Hi|

39 Vidhd 7901 AST| IR 998 1| R

taisa bhagavaritirin milala | to navace vegala keld |
deva bhakta apana jala | vibhakta navhe || 22 11

22. In this same way, when merged in God then, one cannot become separate again.
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23.

24.

25.

26.

27.

28.

Yo
God himself has become this devotee and there is no disunity.

4 W il 9 | STl Fo5el Al |

IS HIgTETaE | dral SomEr il *3 10

deva bhakta doni yeka | jyast kalala viveka |
sadhujaniri moksadayeka | toci janava |1 23 ||

23. When one understands vivek then the two, God and the devotee, are One. Then He
is the giver of Liberation and He should be known as the sadhu.

Tl 27 & SN0 | g rETe W ol |

U} AT VR[EE S| ARl ART N %

atam aso herir bolaneri1 | deva pahava bhaktapaneri |
tenem tyamcernt aisvarya bane | tatkala amgi |1 24 ||

24. Now, when there is this ‘I am’ then, it should be understood that it is God being
a devotee. And at this time of being a devotee, it is that God within this ‘all’ body
accepting His own grandeur.

gl &I Talel| Ui 38g:@ |Ei|
@A &iai qraied | TWEEA d ll R4 1
dehaci hotina rahije | tenerit dehaduhkha sahije |
dehatita hotam pavije | parabrahma teriz 11 25 |1

25. But if one becomes a body only and remains as a body, then, that Reality has to
endure the sufferings of that body. And if one remains beyond the body then, there is
parabrahman.

ST ¥ &107| e g |

TZ[EATE S&T0T | FHIUT FET N 8 I

dehatita kaiserit honerit | kaiserin parabrahma pavanerit |
aisvaryact laksanerit | kavana samgije 11 26 |1

26. The listener asked, “How to be beyond the body? How to attain parabrahman? How
does this grandeur of ‘I am’ become that parabrahman?”

U Tl STEdfeS | AT IR F s |

ot et ARTe | & R el

aiser Srotam aksepilerin | yace uttara kaye bolilerit |

terici atari niropileri | savadha aika || 27 11

27. When the listener gets distracted by such questions then how can there be this
‘speech’? Therefore now listen attentively to this discourse.

GETdId T6g A | d § WegH TE|

TEE A AR | g IR N ¢

dehatita vastu ahe | tem tiini parabrahma paheri |
dehasamga ha na sahe | tuja videhast |1 28 ||

28. The Self is beyond the body. Understand that you are that parabrahman only
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29.

30.

31.

32.

33.

34.

Yo

and that the thoughtlessness, of you who are beyond body, does not endure any body
attachment whatsoever.

STATE et £19 Ul | g STt e |
et AT AN A € SR R

jyact buddht hoye aist | veda varniti tayasr |
Sodhitar nana sastrarist | na pade thaim |1 29 |1

29. The vedas sing the praises of the one who has the intellect of that purush but when
you go searching through the ‘many’ shasthras, then He will not be found.

S G Qﬁ | a_]n\_lo_\ T [ g NI NS

<€ Hl U Wafdi| SRt il 2o 1

aisvarya aiseri1 tatvata | banerin dehabuddhi soditam
deha mi aiserii bhavitam | adhogati |1 30 ||

30. Such grandeur is truly imbibed when body consciousness is dropped but if one holds
faith in this “I am a body” feeling then, this grandeur falls into the lowly condition of
being a gross body.

TR A= | | 79 ST

HRET Fld g9 SFT a1 32 |

yakaraner sadhuvacana | maniim naye apramana |
mithya manitari diisana | lagonit pahe 11 31 ||

31. When you give up these thoughts then, there is shravan and this divine ‘speech’
of the sadhu should not respect the unsubstantiated thoughts that lack any kind of
authority (ie. “I am a body, a man, woman, rich, poor etc.”). And should respect be
given to these false ideas then, your understanding is corrupted.

AT o | FH O aREE)

U dcb G W | A7 AR 0 R

sadhuvacana ter kaiseri | kaye dharaverii visvaseri |
yeka vela svamt aiseri1 | maja niropaverii |1 32 11

32. “What is this divine ‘speech’ of the sadhu? And how is this to be held faithfully in
the mind? That should be discoursed to this ‘me’ in the ‘many’ thoughts, swamsi!”

g SATHT AT | STSTHT af =i S|

£ a1 FEE a0l 330

soharin atma svanaridaghana | ajanma to tirici jana |
heriici sadhticerit vacana | sadrdha dharaven |1 33 11

33. Know that you are so-ham atma (‘I am atma’) and you are that unborn atma, full
of His own bliss. That thoughtlessness of the sadhu has appeared as this divine ‘speech’
and so this ‘speech’ should be firmly understood.

HEETHRATH X gt aed ARa}
TR T AR T A 331
mahavakyacerin aritara | turiici brahma nirariitara |
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35.

36.

37.

38.

39.

Yo
aisiya vacandcd visara | padorici naye || 34 11

34. The inner meaning of the ‘great statements’ of the wvedas is, “You only are that
eternal brahman’. Therefore this ‘speech’ should never be forgotten.

SETEl ERe S| T g A
UH Ul AR | HIE TN 34l
dehasi hotla amta | maga mi pavena anariita |

aiser1 bolanem nibhrarita | maniiici naye |1 35 |1

35. “When the body falls down dead then, I will attain that endless paramatma.” This
‘speech’ should not respect such a belief.

o T U HEUTH | 71T ATES Raid |

T STHE TEATUI | I @ | 25 1

yeka murkha aiserin mhanati | maya nasela kalparitiri |
maga amhariisa brahmaprapti | yeravi nahiri 11 36 ||

36. For that One has become a fool and then he says, “When maya is destroyed at the
end of this age then, we will all attain brahman, otherwise not.”

TIHE B FEid | STl JETel I8 3|
JaEf TeF Al | W Al 3ol

mayest hoila kalparita | athava dehasi yeila amta |
tevharit pavena nivamta | parabrahma mi || 37 11

37. “When maya comes to an end after this age or when the end comes to the body
then, I will attain the peace that is parabrahman.”

& Tl STILATT| U g FANE|

FHTIT S| el S 1l 3¢l

heri1 bolanerin apramana | aiserit navhe samadhana |
samadhandcem laksana | vegaleriici ase |1 38 |1

38. When both thoughtlessness and this ‘speech’ have become these baseless thoughts
void of any authority then, how can there be samadhan? This attention that brings
samadhan is quite different to the attention that brings this world.

2T S R | T T T T

2 A TS A | & TR 2R

Sainya avagheriici maraverii | maga rajyapada prapta vhaveri |
Sainya astarici rajya karaver | herit kalena |1 39 11

39. It may be said that, first the army of the King should be destroyed and then one can
sit upon the King’s throne. But one should realise that one should rule over the kingdom
while the army remains. However that thoughtless Self has not been understood (the
King is the atma and His army is this ‘all’” When complete understanding comes then,
this ‘all’ is used to be in the world but it is not touched by the thoughtless Self. For He
understands that nothing, even knowledge, is true; maharaj- the Master uses knowledge
to stay in the world; otherwise how could I speak?).
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40.

41.

42.

43.

44.

Yo

HIT ST Al | 8 6aid aiegt|

UG FATIT FiET | i@ || o ll

maya asonica nahirit | deha asatarica videhi |
aiseri1 samadhana karihim | volakhaverin |1 40 |1

40. maya is and yet it is not and this gross body is within that thoughtless Self who
beyond any of the bodies. And when this ‘thing’ (ie. though it is, still it is not) is
recognized in this way then, there is samadhan (ie. Reality; then this ‘all’ is as a
dream).

ST, BTl 1S5 | AT O 67 b |

RIS el T Tics | & i Sl 92 1

rajyapada hatasi alerin | maga parivareri kaya keleri |
parivard dekhatari rajya gelerir | herit torir ghadena || 41 11

41. After having gained the King’s throne, what can His retinue do to you (ie. this
army and ‘many’ citizens cannot affect you)? But if while observing this retinue (‘all’)
the Kingship is lost then, that thoughtless paramatma has not been accomplished.
(paramatma is not like the witnessing atma or purush, for He does not take this ‘all’ as
true)

YA SISt STH| I T2 8|

THE! Tedl TETE| SO AR 9R)

prapta jaliyam atmajfiana | taiserit drsya dehabhana |
drstin padatam samadhana | janara naht |1 42 ||

42. In the same way, when that knowledge of atma has been acquired then, this visible
‘all” and the awareness of the body are like His retinue. Then while there is the seeing
of the visible ‘all’; still that samadhan is not lost. (The thoughtless understanding sees
the ‘all’ but knows it is false. And the one beyond the body sees a body but knows it
is false)

IO Gebl TRUTRR| a3 3T 4R

Fohdl deiies IR TT AR FHE 1 62

margim mili sarpakara | dekhatarit bhaye aleri thora |
kalatari1 tethila vicara | maga maraneri kaye 11 43 11

43. But while walking on this path of understanding, the *root gets mistaken for a snake
(ie. illusion) and then, that one who is truly brahman is afraid. But if you understand
the thoughtlessness of brahman then, what is there to kill (ie. maya is and yet is not)?
*(Mistaking the rope or root for a snake is an example often used in the scriptures to
explain the illusory power of maya)

R T R | SR TRt A

HIT AT TR | HTEE1 a2

taist maya bhayanaka | vicara pahatam matka |
maga tayeca dhaka | kayasa dharava |1 44 ||

44. Like this is this so called, ferocious maya. When thoughtlessness is understood then,
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45.

46.

47.

48.

49.

20.

Yo
where is illusion? And then why will that Reality hold any fear or awe of maya?

T ITeTesT qU HE HHl JiE GBI

Fesdl U= AR HiHE F 1l g4l

dekhatan mrgajalace piira | mhane kaisa pavori pailapara |
kalatam tethica vicara | sarikader kairicerin || 45 11

45. Though the flood that you see is in truth a mirage, you say, “How to cross over?”
But when you understand the thoughtlessness of ‘there’/brahman, then why would you
be troubled?

SEdl Ga9= Y | G9! 91 9H HIF|
SIRI! SISt ArRis | FHIEE g8 || 28
dekhatarm svapna bhayanaka | svapnin vate parama dhaka |

46. If you see a dream and become afraid then, understand that it is the Supreme Self
who is feeling this fear in the dream. And when awakening comes then, how can there
be any anxiety?

T T FSTET G | STTYUT FGeid S |

3% I FEA| ARTRSIE N ol

tathapt maya kalpanesi dise | apana kalpanetita ase |
tether udvega kaise | nirvikalpast |1 47 11

47. maya sees through imagination; but you are beyond imagination. How can there be
anxiety for the one who is ‘there’ beyond imagination?

S Tl et T | O EEaR ik

T =il T Tt | et S 1l 9e i

amtirit matim teci gati | aiserit sarvatra bolat |
tujha amtini tujhi prapti | sahajaci jali |1 48 11

48. If that understanding ends then, that Reality becomes a state and in this state
there is this ‘speech’ of ‘I am’ everywhere. But if you lose yourself then, you will find
Yourself and there is only that natural swarup (and you finally meet Yourself).

JiegTn id| it ST Yoo TWid |

ST TS| & AT R
caumidehaca ariita | ani janma muldca pranita |
amtampramtast alipta | to turin atma 11 49 ||

49. When there is the end of these four bodies (first two of individual /pinda and uni-
versal /brahmanda) then, there is this province of ‘I am’ and it is the source of birth.
And when there is the end of this ‘I am’ then, there is that untouched paramatma and
That you are.

ST T ST Al | 9T S AT
T STTOT STRTAT| SRSl al |l Ko |l

jayast aisi ahe mati | tayasa jiianen atmagati |
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ol.

02.

53.

54. dui

25.

Yo
gati ani avagat1 | vegalaci to |1 50 |1

50. When this understanding comes to mula maya then, due to pure knowledge, that
state of ‘I am the atma’ becomes Reality. Then there is that Self who is separate from
any highest or lowest state.

AT G I A I 70T AT H)
AT | THar STt Il w2 )

mati khumitali vedariici | tetherin gati ani avagati kairici |
atmasastragurupraciti | aikyata alt |1 51 11

51. That understanding confounds the vedas; ‘there’ how can there be a highest or lowest
state? ‘There’, whatever was verified by the scriptures and your guru has become your
own Self-experience.

STEUTT RSt T | T ST AT |
QIT AT ST | TTeaTe | 4R I

jivapanaci phitali bhrariiti | vastu ali atmapraciti |
prani pavala uttamagati | sadgurubodhern |1 52 11

52. The confusion of being a jiva has been broken and that Self within this ‘I am’
experience becomes apparent. This state in the prana has achieved Self-knowledge, due
to sadguru’s teaching.

AR Siga! 1| Fiegid id |

QT ARTITE FFTH | T N 4

sadgurubodha jevhan jala | caurideharnsa avita ala |
tenerit nijadhyasa lagala | sasvariipini |1 53 11

53. When that understanding of sadguru comes then, there is the end of the four bodies
(ie. the final four bodies, causal and the avykrut are the same; as is the supra-causal
and mula-maya) and in that true swarup, nididhyas is established.

AT et S S JRar
wstqa%'\%n PrillacT i (IRRH)
teneri1 nijadhyaserin prani | dheyariici jala niroaniri |
sayojyamuktica dhani | hotina baisala 11 54 ||

54. Due to nididhyas, the object within the prana that was meditated upon is completely
destroyed and one becomes established as the owner of Final Liberation.

T2A YGNY FERAl | E ATl ddadl

ez AN TETdl | TR et AR wu

drsya padartha vosaratar | avagha atmdci tatvata |
nehatiina vicarer pahatan | drsya muliiica nahiri |1 55 |1

55. The visible ‘object’ (ie. this ‘all’) becomes empty and everything is truly that atma
only (see V. 39). When you are constantly alert to thoughtlessness then, there is no
visible ‘all” at the root.
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26.

o7.

o8.

29.

60.

61.

Yo

A AiEdd qTelch | ARETIU STl e |

AT JTER Wehfch | 31 AT HIET ! 4& I

mithya mithyatverir pahilerit | mithyapanen anubhava aleri |
Srottri pahije aikilerit | ya nava moksa |1 56 |1

56. The false gross world is understood to be false and due to its falsity this ‘experience’
has come. When in the listener there is such listening then, there is this liberation called
‘I am’.

TP a2 W | T HIe TR |

FEUT H hoal | ST 4o |l

sadguruvacana hydatri dhart | toci moksaca adhikari |
Sravana manana keleriici kar1 | atyadarerir || 57 11

57. And if one holds this divine ‘speech’ of sadguru in one’s heart (ie. shravan and
manana), then one becomes the worthy recipient of Final Liberation, all because one
had made shravan and manana with great love.

S STl Gl 9| A e A T

1 G AT Hig | “H7Ed ST vl

jetherin atatt donhi paksa | tether laksa na alaksa |
ya nava janije moksa | nemasta atma 11 58 |1

58. Then ‘here’ both sides (ie. the concept of ‘here’ and ‘there’, maya and brahman)
are dissolved and ‘there’ there is neither concentration nor that which cannot be con-
centrated upon. This ‘I am’ should know the steady and clear atma, for that is Final
Liberation.

S AT RO T FHEH ARATReEd [

s ST 3¢ F&H TEA | W_ |

jetherit dhyana dharana sare | kalpana nirvikalpiit mure |
kevala jiieptimatra ure | sitksma brahma 11 59 11

59. When ‘here’ the meditation and the mental retention end then, imagination is
merged into that which is free of imagination (nirvikalpa) and only that pure knowledge
remains and that is brahman.

ATPTSIS eS| Belh a6+ Geo |

STATHAT H&d b | TIHG: @G | o |l
bhavamrgajala ataleri | latikerin bariidhana sutalerit |
ajanmyasa mukta kelerir | janmaduhkhapasuni |1 60 ||

60. The mirage of worldly existence was dried up and the false bondage was cut. The
birth-less was freed from the sufferings of birth.

AT ETEEn | AT g
afereh el IUTEt| Al aRd=r= N &2

nihsaringact sariigavyadht | videhact dehabuddhi |
vivekem todilt upadhi | nihprapamcaci |1 61 |1
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62.

63.

64.

65.

66.

67.

Yo

61. The attachment (ie. ‘I am’) of the un-attached and the body consciousness of that
which is beyond the body; these two limiting concepts were broken by the vivek of That
which is beyond the five elements.

I dArefes gad | IR gfest Thia|

AT FfAT et ST &R

advaitacen todilerin dvaita | yekaritasa dila ekarmita |
anamtasa dila arinta | anariitaca 11 62 11

62. The duality of the non-dual was broken and aloneness was given Its aloneness and
to that endless there was given the end of the endless (ie. this endless had been a subtle
illusion, ‘I am endless’; put an end to every concept). (maharaj- knowledge is endless;
put an end to that cndloss)

ST erlfes | ﬂémmwml
AT qEErdies | AR &3 1
jagrtisa cevaviler | ceifyasa savadha kelerit |
nijabodhasa prabodhileri | atmajfiana |1 63 11

63. When wakefulness was awakened and this awakened ‘all’ remained alert then, that
knowledge of atma awakened to Its own understanding (ie. Reality).

ITATE % ST HIETE HaRe 4 =

FERTE ARG AT FST &30

amrtasa kelerit amara | moksasa mukticerit ghara |
sarityogasa nirarittara | yoga kela 11 64 11

64. The immortal nectar was made deathless and Liberated went to that house of
Liberation and that union was forever united.

ARFUTE ARIOT i | AT GREE S |

gl gfaat Wedh | SMUTET STIUT Il &4 1)

nirgunasa nirguna kelerir | sarthakacerir sarthaka jaler |
bahutari divasarit bhetalern | apanasi apana 11 65 |1

65. That nirgun was made nirgun. The meaning of life found its meaning and after
many days you finally met Yourself.

gee Zaar KEEUR ama drefes ¥

AT AREE T &5
tutala dvaitaca padada | abhederi1 todilerit bheda |
bhiitapariicakact badha | nirasona geli |1 66 |1

66. The veil of duality was torn away and the indivisible shattered the divisions and
one’s possession by these ghosts of the five elements was cast out.

ST AT B | ARIEATHE b ARG |
ARSI T Hes | TSRS | &9l

jalerin sadhandcent phala | niscalasa keleri niscala |
nirmalaca gela mala | vivekabaler || 67 11
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68.

69.

70.

Yo

67. The fruit of sadhana was picked and the still was made still. By proper, steady
vivek, that pure atma was washed of any impurity.

U qEdl RIEA | SHHG:E U &<
hoter sannidha cukalen | jyacen tydsa prapta jaleri |
apana dekhatam phitaleri | janmaduhkha 11 68 11

68. He was so near yet had been lost. Then that purush met Himself and seeing His
own Self there was an end to the sufferings of birth.

FILHAYH SAEST | FEH < Il TrEe |

U I HFSH | AR 1 &3 1

dustasvapnem jajavala | brahmana nica yati pavala |
apanariisi apana sampadala | jagepanerin |1 69 11

69. That constant and continuous brahmin (ic. brahman) had taken a birth as a jiva
and in this terrible dream He had suffered so much. Then He found Himself by simply
awaking.

UH S 1S | a9 JENT S|

Jeics THTE! ARIUT| Siies T 1l wo |l

aiseri jayasa jaler jfiana | taya purusacerit laksana |
pudhile samasim nirdpana | bolilerir ase |1 70 11

70. When pure knowledge comes to mula maya then, this attention (ie. mula maya)
of that attentionless purush becomes that Reality. Therefore within the collection of
words ahead, this ‘I am’ discourse is to be ‘spoken’ and then that pure knowledge can
be realised.

3?"(\ a N o LN
STTHGRIAATH GHIE AT ¢l ¢.¢

____

atmadarsananama samasa athava 11 8 11 8.8

Timto konci 8. kapitola 8. ddsaky knihy Ddsbodh s ndzvem ,The Vision of atma
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8.9 The Attention of the Siddha

GHIE FaaT : FiasHu
samasa navava : siddhalaksana
The Attention of the Siddha

|| Sri Rdm ||

1. i ISt 3T | SIEA1 HEl SESE(d |
STl aToTet &t | e FE I ¢ |
amtar? geliyam amrta | bahya kaya lakhalakhita |
arittarasthiti banatar saritta | laksanen kaisiri 11 1 |1

1. “It is said that when nectar has been absorbed within then, the *outer body shines.
Please explain what is this attention of the Saint who is established in Himself?” *(His
outer body is this ‘all’)

A N .

2. TS AT el | & = ai Sane |
HEUTAT Sicsiohl T | Egseri il R )
jalerir atmajiiana baravern | he kaiseni pam jandaveri |
mhanauni bolilim svabhaverii | sadhulaksaneriz |1 2 11

2. The Master explains that, on account of thoughtlessness there is this knowledge of
atma; how therefore can this be something that can be known (maharaj- how can you,
kiss yourself?)? Therefore this attention of that sadhu is this natural ‘speech’ (maharaj-
‘The Master uses knowledge to be in the world”: That thoughtless Self cannot be known
in the way an object is known. When the duality of Knower and known dissolves then,
there is direct experience of your Self. However to remain in this world, the Self or
siddha or Master uses the medium of this ‘all’ or ‘I am’ yet He maintains non-duality
and understands it is not now something separate from Myself).

3. U i SeuT| |igd HEvT Ja&d S|
3% qETal AvTesquT| FebiE ATE 1 R 1
aika siddhariice laksana | siddha mhanije svariipa jana |
tetherit pahatam vegalepana | mulica nahin 11 3 |1

3. Drop every concept you carry and listen carefully to this ‘I am’ Only then can there
be the attention of the siddha. Know the siddha as that swarup. ‘There’ He understands
that there is truly no separateness at all.
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4. HEEY & e | a1 < i s |
TiGTHEEd sl | |igaduril
svartipa hoiina rahije | taya nava siddha bolije |
siddhasvariipirica saje | siddhapana || 4 11

4. You should be that swarup and stay. Then this ‘speech’ of ‘I am’ will be the siddha
(the siddha uses this ‘speech’. maharaj- otherwise how could I speak). One can only be
a siddha by remaining in that swarup of the siddha (maharaj- be in the water but never
take the touch of the water).

5. JEETHAY S LI | HEaed Haadigd|
FATE T G| AFAT A TN 4
vedasastriri jeri1 prasiddha | sasvariipa svatasiddha |
tayasica bolije siddha | anyatha na ghade 11 5 11

5. This ‘I am’ in the shasthras is the praise of that Self-existent, true swarup. The
siddha understands that He is ‘speaking’ to Himself only, otherwise nothing can be
accomplished. (Nothing can happen without knowledge but the siddha does not touch
this knowledge and create duality).

6. qUTT Sl FET I | AR FHeAT IFF |
AITISHUT High| o & O e &
tathapt bolom kahim yeka | sadhakasa kalaya viveka |
siddhalaksanacerin kautuka | terin herit aiserit ase 11 6 11

6. The sadhak by vivek uses this ‘I am’ in order to understand that swarup. This is not
the same as the attention of the siddha. For though He also uses this wonder of ‘T am’,
still He never leaves His thoughtless Self.

7. SO GE%Y S| GE FHET FHl A |
Sl FETAT A | FIERE o )
amtarasthita svariipa jali | pudhern kaya kaisi vartali |
jaisi svapnici nathili | svapnaracana |1 7 |1

7. When that swarup is established within then, how can one exist as a body? Then it
is just be like building a dream knowing full well, that the dream is untrue.

8. QUM g S| FiEl Fe AT
STUT ST0T ST | TR < I
tathapi siddharicen laksana | karmhim kartiri nirtipana |
jeneri1 bane arintarkhiina | paramarthaci 11 8 |1

8. For even while there is this ‘I am’ of the siddha still, He is forever established within
Himself.

9. Hel GEEIGEH | & JEd | el
Sl ST AT ST QN
sada svaripanusaridhana | herit mukhya sadhiicerit laksana |
jantiit asona apana | janavegala 11 9 ||

116



8.9 The Attention of the Siddha

10.

11.

12.

13.

14.

15.

Yo

9. Therefore, while remaining always within His swarup, that thoughtless Supreme
knows the world through this ‘I am’ And though being in the world, still He is separate
from the world.

&Yl U1 Uedl| geiF et HarEtdT|

9 BN AHAT| ARTUIE I 20 )

svarilpim drsti padatam | tutona geli sariisaracirita |
pudheri lagalt mamata | nirdpanaci 11 10 ||

10. But when you are this ‘I am’ within that swarup then, the anxiety of samsar is cast
away and your love is for this sagun discourse only.

& AR ST G QST ST S|

QIS0 Arhai| i 0 22

herir sadhakdcern laksana | pari siddhaarigirit ase jana |
siddhalaksana sadhakerirvina | boloriica naye 11 11 |1

11. Such attention is the attention of the sadhak, but this knowing is not that attention
of the siddha. The attention of the siddha, does not require this ‘speech’ of the sadhak
(the attention of the sadhak is this ‘all” and he takes this ‘all” as true. And though the
attention of siddha is also this ‘all’, He understands, He is the Truth and this ‘all’ is
just a dream).

& TR G| 0T IR S|

O N e

TS TG | AT TN 2R
bahya sadhakacern pari | ani svaripakara arittarii |
siddhalaksana caturiri1 | janije aiserin 11 12 ||

12. Externally He has the same attention of the sadhak yet, the siddha is dwelling in
His still swarup. Therefore the wise should know the attention of the siddha.

HegtEid || d dieei e

fORATEd THE| Fo5el TH 1l 23 1

samdeharahita sadhana | teci siddhariice laksana |
amtarbahya samadhana | calena aiseri1 |1 13 11

13. When the sadhana of the sadhak is freed of its attachment to this ‘all’ body then,
there is that attention of the siddha. Then inside and outside His samadhan is not
disturbed.

D ST SFECH | T FBUTE et I |

GIEUl SFTAE | Faedd! STot 1l 2% 11

acala jalt ariitarasthiti | tetheri calanasa kaici gat1 |
svaripim lagatari vrtti | svaripaci jali |1 14 |1

14. His inner steadfastness does not move. ‘There’ in brahman, how can there be this
state that moves? When this ‘I am’ is planted in the swarup then, it becomes that
swarup only.

Tl Febdid Te5 | I49ul ARME |
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16.

17.

18.

19.

20.

AR I 99| 38 JMTI ex
maga to calatarica acala | cariicalapanern niscala |
niscala asona carircala | deha tyaca |1 15 ||

15. Then that paramatma is the non-moving, moving and even while He is moving, He
is still. For while being still, there is the moving of this ‘all’ body.

&Y HEE9H S| B9 a1 IS Tl

AT IS TBIHT| T TSIl 25

svaripim svaripaci jala | maga to padonica rahila |
athava uthoni palala | tari calena |1 16 |1

16. In the swarup, there is only that swarup. Then one may be lying down or one may
stand up and start running, but nevertheless He is not moving.

% FHOT ATELTH | = qref Al |

T SWTS WA dr=rarg il 291l

yether karana amtarasthiti | amtaririica pahije nivrtti |
amitara lagalerit bhagavamitini | toci sadhu 11 17 |1

17. mula maya is the cause of this world but when this knowing vritti remains estab-
lished in itself then, it will become nivritti (ie. free of the vritti). When this ‘T am’ gets
placed within God, then one has become a sadhu. (This ‘I am’ is the cause of the world
and also the means of finding God)

e T I | T i Faedt SR |

IO SR TS | ETRTRT I 2< 1

bahya bhalataiserii asave | parT amitara svariipiri lagaveri |
laksane disati svabhavern | sadhuarigtrin |1 18 11

18. The external condition is irrelevant but, this ‘I am’ should be firmly planted within
that swarup. Then the sadhu sees by means of this ‘all’ body within Him!!.

il St STaetesT| ST aToT Teiehes |

STl SO STETeT | 0 0T 1l 2R |

rajiri baisatam avalila | argim bane rajakala |

svaripim lagatari jivhala | laksane banati |1 19 ||

19. Then the King sits upon the throne and in His kingdom, His orders will naturally

be carried out. While established in His swarup, that One creates life through this
attention.

LT NI FT | &1l A el aaen!
GEEYl TETE dddddi| G8€9 arg-1 1l Re |l

" siddharameshwar maharaj- Now suppose there is a Knower of the Self and he has not taken his required
sacred bath nor performed his daily prayers and is sitting on top of a rubbish heap eating whatever is given
to him. That one who is “tasting” of the conviction of Self-knowledge has his actions condemned by a worldly
knowledgeable person or otherwise commonly known as an ignorant spiritual person, because his intellect has
been taught that such actions are prohibited. But, the intellect of the Knower has been changed and there is
no condemnation of any action in his mind. And why should he care for the contempt of the ignorant person?
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Yo

yeravhi abhyasa karitari | hata na cadhati sarvatha |
svaripim rahavem tattvatan | svariipa hount |1 20 ||

20. But if you continue to practice then, you will never sit upon the throne (if you
continue to think that you are someone and something other has to be attained). To
be that swarup one truly has to remain within that swarup.

21. TN GIEHUT | et Tt ARIYoT |
weeis! equT| g A e 0
abhyasaca mugutamani | vrttl rahavi nirguniri |
samtasaringer nirdpanin | sthiti bane |1 21 ||

21. The jewel in the crown of practice!? is when this knowing wvritti remains in that
nirgun. Then due to its company with the Truth, that atma will be established.

22, Tl Ul Il | FEEAHN ST |
&Y HSfeH ITEmE | A=t R
aistrit laksanerin baraviri | svaripakarer abhyasaviri |
svariipa soditam gosavi | bharibavati |1 22 |1

22. That thoughtless attention is the practice of the ‘Dweller in His swarup’ (ie. siddha).
But if that swarup is forgotten, then that Master of the senses becomes a confused jiva
only (and continues to do ‘many’ practices).

93. STl ITE & FHeSu | T TN SeTui |
U} GHETT 797 | STRISRT I 31
atari aso herin bolaneri | aika sadhiict laksaneri |
jenern samadhana bane | sadhakaamginm |1 23 11

23. Now, if that thoughtless attention of the sadhu has become this ‘I am’ then, listen
very carefully and then this ‘speech’ will also become still. For it is due to this mula
maya, that samadhan gets imbibed in the sadhak.

24, FEEU! WAl FSI| T F IS FEN
TR @Yt FTH=f il QN
svariipin bharatam kalpana | tetherit kairiict urela kamana |
mhanauniyar sadhujana | kamaci nahti || 24 11

24. When this imagination gets placed within that swarup, then, how will desire remain
‘there’? Therefore the sadhu has no desire.

25. Fegafest ATl BT SAET| Ui 39T F 1|
TSI 218 Sa1| SO AR 1 %
kalpila visayo hatimica java | tenem guneri krodha yaoa |
sadhujandca aksai theva | janara nahiri || 25 11

25. When an imagined object of desire slips from one’s possession then, such objectifi-

12siddharameshwar maharaj- The greatest practice of all practices is when that “I am” thought ceases in
the nirguna swarup. But for that to happen, the very last remnant of worldly life must be left. Without
giving up your human-ness, one can never become God.
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Yo

cation brings anger. But the sadhu has no desire and so peace is His inner treasure and
that will never be lost.

LN AN = o

TR of FUERET | ST Je6d Ea
rEfdd & 9gRd| |t =& |

mhanoni te krodharahita | janati svariipa sariita |
nasivariita he padartha | samduniya |1 26 |1

26. Therefore, He is free of anger and He is the Knower, the swarup and the Saint. He
is thoughtless and has given up this destructible ‘object’ called maya.

S T O | F FTET RITE |

FRIRE ] =R | AT At | R

jetherin nahirin dusari pari | krodha yava konavari |
krodharahita caracarim | sadhujana vartati 11 27 11

27. maya is not like that brahman within her. Anger appears upon her but within this
whole animate and inanimate creation, the sadhu exists without anger. (maharaj- when
you know yourself then let all thoughts come, for you know you are not the thought)

MY HTYUT FATHE | FIUTE FET HE

YRR qaag | geF BTl k¢l

apula apana svanariida | konavar? karava mada |
yakaranen vadavevada | tutona gela 11 28 11

28. He is Himself and there is His own bliss/swa-ananda. Who is there to be arrogant
with? By means of this ‘speech’, He has put an end to all disagreements.

AT Gaey ARGHR| I 1 IREER|

ST SATIUT HFE FHIOTRT FTN R0

sadhu svariipa nirvikara | tethem kairiica tiraskara |
apala apana matsara | konavar? karava |1 29 ||

29. That sadhu is the swarup that never changes; how can there be contempt ‘there’?
How can He be envious of Himself?

T T ST | AR FAET 44|

HEATE 9 | GrgEt Al 1l 201

sadhu vastu anayaseri | yakaranen matsara nase |
madamatsardcen piserit | sadhust nahiri |1 30 ||

30. The sadhu requires no effort to be Himself. But the effort of sadhana is required
to understand this ‘I am’ When you know ‘I am everywhere’ then, envy is destroyed,
therefore how could the madness of arrogance and envy be with the sadhu.

AT Gaey Ga | a9 F1 s aN |

S g ST ST AR L 32 1)

sadhu svariipa svayarbha | tetheri1 kairiica asela daribha |
jetherin dvaitaca araritbha jalaca naht || 31 11
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31. The sadhu’s swarup is Self-existent, how will there be hypocrisy ‘there’, where the
beginning of duality has not appeared? (The swarup is established and that thought-
less sadhu is seated beyond the sagun and He no longer takes this ‘all’ as true but
understands that it is false like a dream)

SO T e AR | AT e & |

QERNOT Af G| @Y SAOmETl 3R

jener drsya kelerit visariica | tayasa kairirca ho prapariica |
yakaranemn nilprapariica | sadhu janava |1 32 ||

32. When this visible ‘all” of mula maya has been destroyed by thoughtlessness then,
how can there be the five elements? By means of this ‘speech’, one should know that
sadhu who is beyond the elements.

T JLEHTE T TR =T & SR

EiRRIE IEREceH IR INETANTIEE]

avaghem brahmarda tyace ghara | pariicabhiitika ha jojara |
mithya janona satvara | tyaga kela 11 33 11

33. Then the entire universe is His abode and this whole elemental family is that
thoughtless Self. He sees this creation as His dream and naturally does not touch it.

RN S T | | TG ARG 3|

ST FTEAT THE | FEEEEET I 3211

yakaranerit lobha nase | sadhu sada nirlobha ase |
jayact vasana samarase | Suddhasvariipiri |1 34 ||

34. Due to this ‘speech’, greed has been destroyed and that sadhu is always unselfish
and detached. The vasana of mula maya (ie. desire to be) has been absorbed within
that pure swarup.

IS ST ATeET | HIR HI0T=1 FUAT
HEUN! | ol STOTET | 2l | 34

apuld apana aghava | svartha kondaca karava |
mhanoni sadhu to janava | sokarahita |1 35 11

35. When you are everything then you have selfishness for this ‘all’ (ie. I want to know
only). But that sadhu has no desire to even know and therefore He has no selfishness.

799 HigH AE(Ed | e Hdics AREd |

THRNUT FATHET | G A0 36 )

drsya sariduna nasivanita | svariipa sevilem sasvata |
yakaranem Sokarahita | sadhu janava 11 36 ||

36. When the visible has been left aside because it is destructible then, that eternal
swarup is tasted. By means of this ‘speech’, you come to that sadhu who is free of
SOITOW.

ek gEETEl It | a4 o SES! At
HEUIAT Ty STEfi | FHREa |l 3ol
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Sokeri1 dukhavavi vrtti | tari te jahali nivrtti |
mhanoni sadhu adiariitini | Sokarahita || 37 |1

37. This knowing wvritti is made to suffer sorrow when it stays in only the body. But
when this becomes nivritti then there is the sadhu free of any sorrow.

i Fobard w1 A o ST I

RN} AT | HIETAA N 3¢

moher jhalaribaverit mana | tar terit jahalerit unmana |
yakaraneri sadhujana | mohatita |1 38 ||

38. Even if the mind is full to the brim with attractions, still He has become unmana (ie.
no mind). By means of this ‘speech’; that sadhu within the wandering mind is beyond
all attractions. (maharaj- I will even say, have desires, but know that these desires are
for the shit only)

g 99g 1T\ d¥ TS W
WEEH o AT | dFrang i 30
sadhu vastu advaye | tethem vatela bhaye |

parabrahma terr nirbhaye | toci sadhu |1 39 ||

39. The sadhu is absorbed in Himself, therefore how can fear be felt ‘there’? pa-
rabrahman is fearless and that only is the sadhu.

TRNUT FATd | T AR Al

Thobid Aies id| @ng SHa&dt 1l go

yakaranen bhayatita | sadhu nirbhaya nivamta |
sakalariisa mariidela amta | sadhu anarintariipt |1 40 11

40. Become this ‘speech’ and then this too will also slip away. Then you are beyond
fear and a sadhu, fearless and peaceful. When you put an end to this ‘all’ then, you
disappear within that endless sadhu.

FATETEY AL ST ¥ e 91des gl

RN TSIt | = Rl @2 |

satyasvariperit amara jala | bhaye kairiicerir vatela tyala |
yakaraner sadhujanala | bhayeci nahini || 41 11

41. Due to that true swarup, immortality comes. How can That have fear? Due to this
‘speech’, you become the sadhu free of fear.

e ATET EGEHG | I T SRG |

d% F 1 35 W | SEFIHI B0

jetherit nahiri dvardvabheda | apala apana abheda |
tethem kairiicda uthela kheda | dehabuddhica |1 42 11

42. When the duality of mula maya has gone then separateness no longer remains and
He is His inseparable Self. ‘There’, how can the pain and torment of body identification
arise?
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g s ARG | TATE HIvE &

IHROT AT | T Al | 93

buddhineri nemilert nirquna | tyasa konica neina |
yakaranern sadhujana | khedaci nahiri |1 43 11

43. When one has the conviction that ‘I am He’, then that nirgun understanding gets
established and He can never be led back to body consciousness. Therefore due to this
‘speech’, that sadhu can never suffer.

ATYUT TheST STS4T| A T HIUTET

T AT GERETET| ST ARl 9%

apana ekala thaica | svartha karava kondca |
drsya nasatam svarthaca | thavaci nahini || 44 11

44. When He is alone in His own place, then who could He be selfish of? When this
visible ‘all’ does not remain then there is no place for selfishness.

NN >

g MUTET O | e & 3 @R®

ZoIafuT STEfes | U AR 94l

sadhu apanaci yeka | tetherir kairitca duhkhasoka |
dujevina aviveka | yenara nahin || 45 11

45. When the sadhu is Himself the only One then, how can there be suffering ‘there’?
This feeling ‘I am’ created a sense of otherness but this is not real vivek and the sadhu
does not allow such lack of vivek.

TR Wt IR | SR Jeoh Janari|

HEUTAT RRIdT G| FE@ I 95 )

asa dharitam paramarthact | durasa tutali svarthact |
mhanoni nairasata sadhiici | volakhana |11 46 ||

46. If one holds firmly to this desire for paramarth then, the false hopes and desires get
broken. Therefore dispassion is the sign of the sadhu.

SN D N X e

Heuui I T | dF Gng e

TN AT | FETOT AT ol

mydapaneri jaise gagana | taiserii sadhucerit laksana |
yakaranem sadhuvacana | kathina nahin |1 47 ||

47. The attention of the sadhu is as delicate as the sky (on Him everything appears).
Due to this divine ‘speech’ of the sadhu every concept is abandoned and maya does not
remain.

IS HART | G S At

FH et AR el

svaripaca sarityogirit | svariipaci jala yogT |
yakaranemn vitaragi | nirarintara |1 48 11

48. He is united with His swarup. He is the yogi and there is only that swarup. Due to
this inner space of ‘I am’, He is desireless and free of this inner space.
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AT AT TSI | A S et |
ITR0T IO | =l SN SR 0

sthiti banatari svartipact | ciriita sodili dehact |
yakaranerr honaraci | ciriita nase 11 49 ||

49. When that swarup is established, then the worrying for the body is cast away. Due
to this ‘speech’ (ie. nothing is there), there is no worrying over what will happen.

& STt Jgeit| g Tl SuTe|

THRTT ARG | AN Yo |l

svaripim lagatari buddhi | tute avaght upadhr |
yakaranem niropadhi | sadhujana |1 50 |1

50. When the buddhi/intellect is firmly planted in that swarup then, the limiting concept
of this world (“I am a body”) is shattered and by means of this ‘speech’ (ie. the limiting
concept ‘I am’), the sadhu is beyond any limiting concept.

| GEed T2 | o Tl 9 |
HEUTH! arg df | I8 | AFEAEE 1 4

sadhu svariipinica rahe | tetheri1 sariigaci na sahe |
mhanoni sadhu to na pahe | manapamana 11 51 |1

51. The sadhu stays in His swarup and ‘there’ endures no company. Therefore that
sadhu heeds neither insult nor praise.

HSETE S Se1 | T g LA |

T, SAOTCH Hoe | TEARET I 4R

alaksasa lavi laksa | mhanoni sadhu parama daksa |
vodhiini janati kaipaksa | paramarthaca |1 52 |1

52. He concentrates on That which cannot be concentrated on and therefore the sadhu
is supremely alert. He knows the Truth for He had seeked the support of paramarth.

GE&Ul = |18 He5 | Ui |rg df ARHS |

Y Gl hdos | HEUTERIN w3

svaripi na sahe mala | mhanoni sadhu to nirmala |
sadhu svariipaci kevala | mhanoniyar 11 53 |1

53. In that swarup, no blemish is endured and therefore the sadhu is pure and without
blemish. The sadhu is the swarup and that should be called pure knowledge.

T TTATHY ERH | GE&9! T &1 GauH|

1 SO} G A | AT 1| 4@ )

sakala dharmamadherit dharma | svaripii rahanen ha svadharma |
heriici janerit mukhya varma | sadhulaksandacerr || 54 11

54. To be this ‘T am’ is the dharma (ie. duty) of all dharmas (worldly duties). And to stay
in that swarup is called swa-dharma (own true nature/duty). That is the thoughtless
Supreme and should be known as the essence, the attention of the sadhu.
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EIdl ST S| ST SR HaEae i |
HEETa(d« T | F0T AT ws

dharitari sadhtict samgati | apasaca lage svariipasthiti |
svarfipasthitinerit banati | laksaner arigirir |1 55 11

55. When you keep the company of that sadhu then, you become His unmoving swarup.
You have become that swarup that you have always been.

el G seun| STy ST AR

T HEEd! TET0 | AR & |

aisti sadhiicim laksanem | amgim banati niriipanerit |
paramitu svariipinit rahanem | nirariitara 11 56 ||

56. The attention of the sadhu uses this ‘all’ body to be in the world. But in truth, He
remains within His swarup and has no knowledge of ‘I am’.

AR T Tl | HEE g dddadi|

T HeT0T AT ATt | ek AT ol

niramtara svaripin sahatam | svariipaci holje tattvatam |
maga laksanerir aringim banatari | vela nahiri || 57 11

57. Then you always remain in that swarup and there is only that swarup. Then you
exist in the world but you are not like the world.

GEEUT Tafepdl Tl | SASRIUT STae=f aredt|

T AT TN AR T 1 el

svaripim rahilyari mati | avaguna avagheci sadat1 |
parariitu yasi satsamgati | niriipana pahije |1 58 11

58. When your understanding stays within that swarup then, the gunas are destroyed
and objectification ceases. But for this ‘I am’ to have the company of the Truth, that
non-dual discourse is necessary (I do not want to even know).

s TSI 312 | ST T |

I TSI TFall Jeis TamEi Il 4RI

sakala systica thaim | anubhava yekaci nahiri |
to bolijela sarvahi | pudhile samastri 11 59 ||

59. But if this ‘T am’ objectifies and becomes the gross creation of many names and forms
then, this experience ‘I am’ and that One are not. Therefore within these collections of
words ahead, that paramatma should be made to speak this ‘I am’ only (first leave all
this intellectual knowledge and have the experience of ‘I am’).

T TETd | T S99 T
A HEU1 TR | 3™ g Il go |

koneri1 sthitinerit rahati | kaisa anubhava pahati |
ramadasa mhane srotiri1 | avadhana deneri 11 60 ||

60. And when this ‘I am’ remains in that swarup then, this experience will also slip
away. ramdas says, “The true listener should be keenly alert.”
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3?!\['\ a NN o PN
HIQISEUAH FHE 94Tl 1 €.]

iti sridasabodhe gurusisyasarirvide
siddhalaksananama samasa navava 11 9 11 8.9

Timto konci 9. kapitola 8. ddsaky knihy Ddsbodh s ndzvem ,, The Attention of the Siddha“

126



8.10 (GGoing beyond Zero

T TEET : FAAqa-IRe
samasa dahava : stinyatvanirasana
Going beyond Zero

|| Sri Ram ||

1. S ST G| Fbal T Fara
T FAHSSIS AT i THETI 2 I
jandce anubhava pusatam | kalaho uthila avacita |
ha kathakallola Srotarin | kautukerii aikaova |1 1 |1

1. As soon as this ‘I am’ experience is wiped out, there arises disagreements among the
people. The good listener should put away every concept he has been holding on to and
then hear the wonder of this ‘story”

o D

2. I HEUT! &1 HErE | el i IS |
IS T Hl SAAE | S A= 1 R
yeka mhanati ha sariisaru | karitam pavije pailaparu |
apala navhe kiri1 jojaru | jva devace |1 2 |1

2. Otherwise that One brahman starts to imagine and becomes a confused mind and
says, “You have to stay in this worldly existence/samsar if you want to reach the other
side (ie. brahman). Then the burdens of your jiva will not be placed upon God.”

3. % HEUT & < TS| I I3 AT S
qiedd FT0) gL | FA FEar=tl 2
yeka mhanati herir na ghade | lobha yeiina amgi jade |
potasterit karaner ghade | seva kuturinbaci 11 3 ||

3. Then that One says, “That is not possible, for samsar brings greed and then one
gets attached to a body. Then one is required to spend one’s life in the service of a wife
and family.”

4. I HEUTA IS | TER FaT G ||
&l T JUE FE | TEFTARRT 21
yeka mhanati svabhaver | sarisara karava sukher naveri |
karinhirin dana punya karaverin | sadgatikaranerin || 4 11
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10.

L)

4. That One (who has become confused) says, “samsar is your nature and you can be
happy in that condition. And then if you give some of your wealth as a donation, you
can gain the True state.”

I, TEUIH HER W | AT T S7EeT|

U GG ESIHITAT 1T HishaddT &t l % 1l

yeka mhanati samisara khota | vairagyen ghyava desavata |
yenerit svargyalokiricya vata | mokalya hoti 11 5 |1

5. Another says, “But samsar is false and it is only through vairagya the one can get
that perfect state. Due to vairagya/renunciation the door to heaven is opened wide.”

Ik HEUT! i S | Sl Hrean aferd |

IMYS STRIHT ST | STRTHEH F&AT 1l & I

yeka mhanati kotheri javeri1 | verthaci kasaya hiridaveri |
apulerit asrami asaven | asramadharma kartini 11 6 11

6. Another (who is himself brahman) says, “Where is this heaven you speak of? Why
should anyone leave their duties and wander aimlessly? You should be a householder
and carry out your duties/dharma accordingly.”

Ik HEUTA haT A | ST e 2T |

T GER A FH | FO SET ol

yeka mhanati kairiica dharma | avagha hotase adharma |
ye sariisaririt nand karma | karaneri lage |1 7 |1

7. Another says, “How can there be dharma when everything is adharma/against
dharma? For in this worldly existence you are performing many actions that are im-
proper.”

A% HEUTA! g | ATET STErE! |
AU RS HER | SFEE N <
yeka mhanati bahutariipart | vasana asavi vari |

yeneriici tarije samsari | anayaserin 11 8 |1

8. Another says, “You should do according to what your many natural desires tell you.
In this way, the one in samsar is effortlessly taken to the other shore.”

o\ o N

<ok HEUTCH! HROT A1 | A= qreri 3|

A E STl A TETE R

yeka mhanati karana bhava | bhaveriici pavije deva |
yera her avagherici vava | gathagovi 11 9 ||

9. Another says, “Faith is required. Only by faith can God be reached. Those with no
faith get lost in confusion.”

A% HEUTA! a<fc e | e qa| HE |

HEETY geitd S| SRR L 2o |l

yeka mhanati vadilem jiotri1 | avaghini devaci manaviri |
mayebapemn piijita javin | yekabhaverir |1 10 |
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10. That One says, “Our elders should be respected with all our heart. In fact everything
should be regarded as God and our mother and father should be devoutly worshipped.”

I TEUTA SAaEHuT| qaid w0 g

HEETS AT ARESE 22 ]

yeka mhanati devabrahmana | tyariicer karaverit piijana |
mayebapa narayena | visvajanaca |1 11 ||

11. That One who has forgotten Himself says, “When you worship the brahmin priests
and the idols of God then you are worshipping narayan, who is the mother and father
of of this world.”

9% HEUG AT TTeTe | 8 ARafes 341

U] SEATG ST | SAHET 2R

yeka mhanati Sastra pahaveri | tethem niropileri deverir |
tenern pramanerici javeri | paralokast || 12 11

12. Another says, “One should read the shasthras, for they are the words of God. By
this means one will go to the world beyond.”

I TR a5+ | ZIEAY Tt gea|

RNTT AT IO A N 2 0

yeka mhanati aho jana | $astra pahatam puravena |
yakaranem sadhujana | Sarana javer 11 13 |1

13. Another says, “Dear people, to read the shasthras is not enough. You have to go to
the feet of the sadhu.”

U HEUTCH HIeT TS| arrar i F<e|

TRA HOT IS | Fdgd STEET il 2%l

yeka mhanati samda gothi | vayarici karita cautt |
sarvarmsa karana potiri | bhiitadaya asavi |1 14 ||

14. Another says, “Give up all these stories for they are just useless gossip. All you
need to do is have compassion for all creatures.”

U HEUTCH Aokl e | ST SR 37T |

IqHTES! AT =T | EEATH 1 21 |l

yeka mhanati yekaci baraveri1 | apulya acarer asaverit |
amtakalim nama ghyaven | sarvottamacen |1 15 |1

15. Another says, “Each one should conduct themselves properly and then at the time
of death, the name of God should be repeated.”

I, HEUI YU oT8e | i A a5
T T ST TS| SiqREA Il 26 I

yeka mhanati punya asela | tarica nama yeila |
nahiri tari bhuli padela | amtakalii 11 16 ||

16. Another says, “Only if you have accumulated sufficient merit will you take His
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name. If not then, when the end comes you will not remember it.”

Ik TEUTA STid 319 | da qREs &0 |

Ik HEUT ®RIG | R 29l

yeka mhanati jita asave | tarirvaci sarthaka karavern |
yeka mhanati phiravem | tirthatana 11 17 |1

17. Another says, “While you have still got life, you should make it meaningful.” Another
says, “You should go to many pilgrimage places.”

I HEUIC & ST | qIoTiars o= Wi |
Jehosdl AT BT | HEE™ FEE Nl 2ell

cubakalya maritarin himputi | kasavisa vhaverir |1 18 ||

18. Another says, “Why to take all this trouble just to seen some water and some stones.
Nothing is gained other than the long face that you have when you have to sink down
under those cold waters.”

I, HEUIH TSl qT=eht | ST FEf el |

TRIFHT 219 &bl | ATETATaRrEl Il 2R 11

yeka mhanati samdi vacali | agadha mahima bhiimaridalii |
darsanamatrerit hoya holi | mahapatakaci 11 19 ||

19. Another says, “Do not speak like this; the greatness of our holy places is incompa-
rable to anywhere else in the world. By just seeing these places the greatest of sins are
made to ashes.”

Ik, HEUT L GEWTd | U7 A 21Ee |

I TR A F0d | FERE |l R0 |l

yeka mhanati tirtha svabhaver | karana mana avaraveri |
yeka mhanati kirtana karaveri1 | savakasa 11 20 ||

20. Another says, “Your mind is the only pilgrimage place when you have learnt to
control it.” Another says, “You should relax and sing kirtans.”

I TR A0 ¥l | T e Sl |ramE|

SR ST HOET| STHRGATT I 2 11

yeka mhanati yoga barava | mukhya toci adhiri sadhava |
deho amaraci karava | akasmata 11 21 |1

21. Another says, “Yoga is the best. That should first be practiced and on account of
this your body will become immortal.”

U TEUTA O 1 | FHlesa=1 Fs 7|

Ik FEUT 0l || WeRAErET= Il R

yeka mhanati aiserit kaye | kalavariicand kariirii naye |
yeka mhanati dharavi soye | bhaktimargact || 22 11

22. Another says, “How can this be? One cannot cheat death.” Another says, “You
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should keep on the path of devotion.”

e TEUT! 1 &R | Ik HEUTl | F1e |

I HEUTT HRd o166 | ARAXI 31

yeka mhanati jiiana baraveri1 | yeka mhanati sadhana karavern |
yeka mhanati mukta asaver | niramtara 11 23 ||

23. Another says, “Knowledge is the best.” Another says, “You should do sadhana.”
Another says, “You are always liberated.”

4 HEUTCH ST | IR qrr= e |

Ik HEUTC! L HihesT | HIFT TN %1

yeka mhanati anargala | dhartri1 papaca kamitala |
yeka mhanati re mokala | marga amuca |1 24 |1

24. Another says, “If you are unrestrained and self-willed then there will always be the
fear of sin.” Another says, “Our way is free and unrestrained.”

I EUI! & afkig| & 79 dfe] 249

Ik HEUT ARG | TIEET GaRTET I Ry |l

yeka mhanati herir visesa | kariirit naye nirida dvesa |
yeka mhanati savakasa | dustasariiga tyagava || 25 11

25. Another says, “The most important thing is to not criticize or be envious of others.”
Another says, “You should gradually abandon the company of the wicked.”

A% HEUTCH ST W | 81 He e AvE|

U] cicfehles™l e | HIEgag I ¢ |

yeka mhanati jydcen khaverir | tya sanmukhaci maraveri |
tenem tatkalaci pavavert | moksapada 11 26 ||

26. That One who is himself brahman says, “You should die looking at the face of the
one who makes and serves your food and in this way you will attain liberation.”

I FEUTA |iet S| el urefe d |

T FE TS| FEEE 1 Rl

yeka mhanati samda gothi | adhin pahije te rot1 |
maga karavi cauti | savakasa |1 27 11

27. Another says, “Give up all this useless talk. First you need your daily bread, no,
then you can say whatever takes your fancy.”

I HEUTA T1SH STEE1| 791 Hehoh INT &

HNUT SIS 9 TS| Ui A Il ¢ |

yeka mhanati pausa asava | maga sakala yoga barava |
karana duskala na padava | mhanije barerin 11 28 11

28. Another says, “There has to be rain first, then any of these ways will be considered
fine. First your belly has to be filled and as long as there is not a drought then you can
call any of these ways the best way.”

131



Dasaka VIIT — The Birth of Maya

29.

30.

31.

32.

33.

34.

Yo

I FEUTA QUi | &t Jiescll Hehes TG |

Ik HEUTCT ¢ ST | $EXdE |re 1l RR 1

yeka mhanati taponidhi | hotam volati sakala siddhi |
yeka mhanati re adhim | imdrapada sadhaver 11 29 ||

29. Another says, “You should perform severe austerities for this will give you sidd-
his/supernatural powers.” Another says, “First you have to have to acquire lord indra’s
throne.”

I HEUTA! TR JaTaT| Idlcs e Fel T

Ut grafl ST FEETEE Il 3ol

yeka mhanati agama pahava | vetala prasanna kariina ghyava |
tener pavije deva | svargalokiri |1 30 |1

30. That One who is brahman says, “If you want proper understanding then, you have
to get the blessings of vetal (ie. king of the ghosts) and then only can you reach the
gods in the heavens.”

I, TR STEHAL | o} BTt T |

T ST FesaX | T dfes |l 32 1

yeka mhanati aghoramamtra | tenerir hoije svatamtra |
Srihari jayecd kalatra | teci vole || 31 |1

31. Another says, “The *aghora-mantra will set you free, because then only will Goddess
lakshmi be pleased.” *(A dangerous tantric practice)

NN e

A SIS T T | 7Y 4 T

U, TEOTH FHRE | qE AN 2R

t1 lagale sarva dharma | tetherir kairiiceri kriyakarma |
yeka mhanati kukarma | ticya made |1 32 11

32. “When she is remembered then, every action is your dharma and you do nothing?”
Another says, “Action only becomes harmful when you become proud of it.”

Ik HEUTC I |ET9 | Fal Gaderarn S|

qUT 0T T TR | Aigdrd qradt ll 331

yeka mhanati yeka saksapa | karava mrtyaritjaydca japa |
tenerit guneri1 sarva saritkalpa | siddhiterit pavati |1 33 ||

33. Another says, “Everyone should ardently perform the ‘victory over death’ mantra.
Due to this all your desires will be fulfilled and you will attain supernatural powers.”

o~

A HEUCA! d¢ WA | U qrEf h|

Ik HEUTA SR T | JEE Il 321l

yeka mhanati batu bhairava | tenerin pavije vaibhava |
yeka mhanati jhotiriiga sarva | purvitase || 34 11

34. Another says, “Worship child shiva to acquire great wealth.” Another says, “If you
worship zoting the ghost then you will get everything you desire.”
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I HEUIC! Floh! Hehlehl | Tk HEUTA WGTHIGH! |

Ik HEUTA! IANE Tieiest | €18 FUatll 34l

yeka mhanati kali karinkali | yeka mhanati bhadrakalr |
yeka mhanati ucista camdali | saherit karavt |1 35 |

35. Another says, “Worship Goddess kali.” Another says, “Worship bhadra kali” Another
says, “Ask uchhista chandali for help.”

Uk HEUTCl] AIFE| I HEUTA! HiesT 2|

< TEUTA FaR | I Wil I 35

yeka mhanati vighnahara | yeka mhanati bhola saritkara |
yeka mhanati satvara | pave bhagavati |1 36 ||

36. Another says, “Ask ganesh, the remover of troubles” and another says, “Worship
simple-minded and forgiving shankar.” Another says, “By worshipping Goddess bhaga-
vanti you can quickly attain any desire.”

Ik HEUT AN | AdaTl @™ & |

I FEUTA! H1ET i | Whd( dheamt || 3ol

yeka mhanati mallari | satvaraci sabhagya kari |
yeka mhanati maha bar1 | bhakti veritkatesaci || 37 |1

37. Another says, “mallari makes one very fortunate, very quickly.” Another says, “The
highest good is gained by devotion to vyankatesh.”

I HEUI GLE &1 Ik HEUTA! IdH FOE

I HEUTCH W HTSTET| darE a il xel

yeka mhanati piirva theva | yeka mhanati pretna karava |
yeka mhanati bhara ghalava | devaca vart || 38 11

38. Another says, “It is all due to the merits of your past actions.” Another says, “All
is achieved by effort” and another says, “Every burden should be placed on God.”

I HEU! o 1| e Aeral Wi

% HEUH &1 T FTAN R0

yeka mhanati deva kairiica | arittaci pahato bhalyariica |
yeka mhanati ha yugaca | yugadharma |1 39 ||

39. Another says, “What kind of God can this be who torments the virtuous, deserving
and noble?” Another says, “This is the kali yuga/era and suffering cannot be avoided.”

Ik TR A o TR HLi)

% T HEUI | F 215 o T I el

yeka ascirya maniti | yeka vismayo karit1 |

yeka karintalona mhanati | kaye hoila terr pahaverir |1 40 11

40. Then that One feels astonishment and that One gets surprised and that One gets
exhausted and says, “We will just have to wait and see what will happen.” (Then that
One who is beyond all this gets confined to a body and feels many kinds of emotions
at all these opinions)
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T W S| S8 FETel I

T FiEl I Tl | FSIHTI TS 1 22

aise praparicika jana | laksanerir sarigatarii gahana |
pararittu kamhin yeka cinha | alpamatra bolilorin 11 41 11

41. Such are the opinions of those caught in this mundane existence. If you say any of
these things then, you invite troubles and distress for you take this world as true. But,
this ‘I am’ should be understood, for it is a small indication of that One.

SATell STl &1 EERTE | i 4T |

ARl AivTivics T | G TRl $R

atanr aso ha svabhava | jaatyarica kaisa anubhava |
tohi sarigijela sarva | savadha aika |1 42 11

42. Now, what is this ‘experience’ of the Knower? If you listen carefully then, this ‘all’
and also that paramatma will be understood.

I HEUTA! e Wl | AN J50 G|

I HEUTC SREHII | FHE &1l 93 1

yeka mhanati karavi bhakti | Srihari deila sadgat |
yeka mhanati brahmaprapti | karmeriici hoye 11 43 |1

43. But no want wants to leave their concepts and listen to this ‘I am’ and there is
therefore only intellectual understanding and so one says, “If you have devotion then,
shri hari will give you liberation.” Another says, “brahman can only be attained through
your actions performed.”

I HEUT 9T G&aT| STHERoT & ge

I TEUT ST A1 Tl @2

yeka mhanati bhoga sutena | jnmamarana herir tutena |
yeka mhanati urmi nana | ajiianacya 11 44 11

44. That One who is ever free says, “Experience of pleasure and pain cannot be avoided
and the cycle of birth and death cannot be avoided.” Another says, “The waves of
ignorance never end.”

SN e

I HEUTH! TR e | 39 T |

3 HEUTA & ST | At w1 94 |

yeka mhanati sarva brahma | tether kairiicerin kriyakarma |
yeka mhanati ha adharma | boloriici naye 11 45 |1

45. Another says, “If everything is brahman then, how can you talk about the actions
of karma?” Another says, “You are talking nonsense and your thinking goes against
the facts.”

I HEUI T 4| 3T 41 aegH 314

U HEUTCH O | FHE N 95

yeka mhanati sarva naserin | uraler teriici brahma ase |
yeka mhanati aiserir nase | samadhana |1 46 ||
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46. Another says, “When everything is destroyed then only brahman remains.” Another
says, “That statement is unfounded.”

TAIEH s TEH | il A HEH |
AT TS TLH| HETTH T 1| @9l

sarvabrahma kevala brahma | doni piirvapaksace bhrama |
anubhavicern vegalerit varma | mhanati yeka |1 47 |1

47. Another says, “You say everything is brahman and then say that brahman is pure
knowledge but, these two statements contradict each other. This everything cannot be
the same as brahman.”

U WEU| & A US| ATy 9] =

S sl A TS| SR 1 gl

yeka mhanati herit na ghade | anurvacya vastu ghade |
jer bolatarin monya pade | vedasastrarist || 48 |1

48. Another says, “When this experience ‘I am’ is not met then that ‘inexpressible’ Self
is met and this ‘speech’ of mula maya along with the vedas and shasthras fall silent.”

REEIUG] S| | Hﬁﬁw FIT HS3T|
Afgaiqad TSt IO FT1 ¥R

tava Srotd anuvadala | mhane niscaye kona kela |
siddhamtamater anubhavala | ur? kairict 11 49 11

49. At that time, the listener is not listening to this ‘I am’ and repeats that which he
has only read about, “When I am not then, who is there to make a conviction, for how
can this ‘experience’ remain when there is the understanding of that Reality?”

A GEl A | & AT Al |

AT HIES I Foh| T HN Yol

anubhava dehirii vegalale | heri piirvica bolileri1 |
atam karhin yeka kelerin | navace kirir |1 50 ||

50. “When there is this ‘I am’ experience that is different from body consciousness then,
it is that thoughtless swarup that is previous to this ‘I am’ that has become this ‘I am’.
Now, as that One has created this ‘thing’, why can He not also destroy it?”

Ik T YA | et ST HE vt |
IMYUT THET UG G | FETTHET I 42 |l

yeka saksatverit vartati | saksi vegalaci mhanati |
apana drsta aist sthiti | svanubhavact 11 51 ||

51. “That One exists by being the witness and this witness is separate,” says another.
“When you are the seer then, this is the state is Self-experience.”

TAATIA GUIET I8 | Nl TSIt FHesl|
IAMYUT TS ARTGST | FAPE N 4R

drsyapasiina drasta vegala | aist aliptapanact kala |
apana saksatvern nirala | svanubhave |1 52 11
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52. “For the seer is separate from the seen and therefore remains untouched. Due to
witnessing you remain separate and that is Self-experience.” (But witnessing is not
Self-experience, witnessing does take the touch of the known and maintains an inti-
mate relationship with the witnessed. Therefore witnessing is duality and not true.
Nevertheless when there is the experience of witnessing then, that nirgun Self is close
by and by remaining in this triad, witnessing, of its own accord, will go off)

Ghos JEN JUTGH d1 IERETEA 9T

3E ST ST &=t STST 1 43 )

sakala padartha janatan | to padarthahiina parta |
dehtiir asoni aliptata | sahajaci jali |1 53 1

53. “The Knower of this object of the ‘all’ is therefore that which is beyond the object.
Though being within the ‘all’ body, that is naturally untouched.”

Y e e

RER | FEUTCH | aad |

T STEET I9Te TETd | qLIETU 1 4 |l

yeka aiseri svanubhaverit | mhanati saksatvern vartaverit |
drsya asoni vegalerr vhaveri | drastepaneri |1 54 ||

)

54. “Such is Self-experience,” says another. Then another says, “You should exist by
witnessing. Though being the seen, you should be separate by being the seer.”

I HEUTA! ARl WG| 9Hg el eE|

A% S Haftg gUTeT ST Il Wy I

yeka mhanati nahiri bheda | vastu thairici abheda |

tetherir kairmica matimarda drasta anila |1 55 |1

55. Another says, “There is no division. There is that natural Self and He is division-less.
How can brahman be the seer? Only a confused intellect would say that.”

TR TR G | 7 Fig Al |
SUHET 1 HETHS | el aed |l wg

avaghi sakaraci svabhavemn | tetherit kadu kaya nivadaveri |
drasta kairiica svanubhavem | avagherici brahma |1 56 ||

56. “If everything is sugar then, where will bitterness be found? When everything is
brahman then, how can Self-experience have a seer?”

U WEEH IS | WegaTe] ATl ¥g |

T &1 SATHT GaT | STERST I we |l

prapariica parabrahma abheda | bhedavadi maniti bheda |
pari ha atma svanariida | akarala || 57 11

57. “prapanch and parabrahman are not different. Only the one who speaks of division
beholds division. But it is that thoughtless atma, full of His own bliss, that has taken
form.”

o ‘\o@q A\.la\ﬁ (: ﬁ]IU'"’a:n%'
oY R AT kS | TLEETT 11 4e
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vighuralerin tupa thijaleri1 | taiserin nirgunaci guna aler |
tethem kaya vegaleri kelerr | drastepaneriz 11 58 |1

58. “It is like the liquid ghee that solidified. In the same way, that nirgun only has
appeared as the gunas. Why to make them separate with this idea of a seer?”

TEUTT ST AU T2 | e I SO
TESIUT T | HEARET 4R

mhanauni drasta ani drsya | avagha yekaci jagadisa |
drastepandce sayasa | kasayasi |1 59 ||

59. “Therefore the seer and the seen and everything is that One ‘Lord of the world’.
Why do you need to make the effort of being a seer?”

TEHH! SRR G| THT IR T
T & gl G| ARG 1 ol

brahmaci akaraler sarva | aisa yekariica anubhava |
aise he doni svabhava | niropile 11 60 |1

60. (Now this ‘I am’ experience is being described) “That brahman has taken the
form of this ‘all’” Such is the experience of one. “Therefore this experience within
prakruti/purush is that thoughtless brahman.”

ST SATHT STHR | ST Aol hll ST |

FE IGIE SiSiesT | TERTE I &2

avagha atma akara | apana bhinna kairiica urala |
dusara anubhava bolila | aisiyapari |1 61 ||

61. “Everything is that atma having taken form. How can He remain separate from His
form?” This experience of a second was told like this.

U AR T | WU EEAT &4 |

HIE! AT Al o | T HEU 1 &R

aika tisarda anubhava | prapariica sariniyari sarva |
karithirin nahim toci deva | aiserit mhanati |1 62 11

62. And a third said, “Listen, when the prapanch is set aside there is this ‘all. And
when this ‘thing’ is not, then there is only God.”

T3 T b HiS | Fideh JEREAT I |

df aXEw Tgafe | HEuTt a1 &R0

drsya avagherir vegaleri keler | kevala adysyaci uralerit |
teriici brahma anubhavilerit | mhanati yeka 11 63 11

63. And another said, “The visible had been made separate due to the ‘many’ things and
now that pure non-visible knowledge remains as this visible knowledge. That Reality
has become the brahman experiencing.” (These last four Knowers of this ‘experience’,
take this ‘experience’ as true, that brahman or atma have become something. Now this
will be explained by the Master)
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64.

65.

66.

67.

68.

69.

Yo

T o SXEH HEUT | JTTEATHIRAT ST |
I e | g a5 1l &2

pari terit brahma mhanorit naye | upayasarikha apaye |
sunyatvasa brahma kaye | mhanori yeila |1 64 ||

64. But these ‘experiences’ should not be called brahman. This ‘experience’ that is
the remedy for body consciousness is also a poison if one takes one self as true (this
‘experience’ is knowledge or ‘I am’ and this also has to be submerged in pure knowledge
or no-knowledge). How can it be said that brahman is this nothing/zero? (Zero means
all names and forms have been given up; and that which remains when this nothing or
zero is, is called this ‘experience’)

TAE T TGl | eI Gadd! TS|

IEH HEUI qUSe | JYAR AR &4l

drsya avagherir volamdilen | adysya sunyatvin padileri |
brahma mhanauni muradaleri | tethunica mage |1 65 ||

65. This visible ‘all’ becomes apparent when everything is given up but then, that non-
visible brahman falls into nothingness or zero. Therefore one has turned ones back from
that brahman.

TS T2 dlhe 39| A GaaErI aT |

I Feggadd | U SREH TRl &5 I

ikade drsya tikade deva | madhyerin sunyatvaca thava |
tayasa mardabuddhistava | prani brahma mhane |1 66 ||

66. Then on one side there is the visible and on the other side there is God and
between them there is this place of zero (God has not been realised because this veil
of nothingness separates God and the visible). Then that one in the prana, on account
of a dull intellect/buddhi says, “This is brahman.” (But it is the known, the ‘all” of
maya)

T | dibEics | Hashd Tad Hgdio |

W o ST oY TS | TSI SEdill &ell

rayasa nahim volakhilerr | sevakasa ravaser kalpilerit |
pari terir avagherit vertha gelem | raja dekhatarii |1 67 11

67. If the King has not been recognized then one may imagine that his servant is the
King. But when King stands before you everything else is forgotten.

o FIAd Faule TWEH| I Sal WeEREH|

GIAET ST WA | gEE AT &< I

taiseri sunyatva kalpilerin brahma | pudherir dekhatarin parabrahma |
sunyatvaca avagha bhrama | tutona gela |1 68 |

68. In the same way, this nothingness was imagined to be brahman but later that
parabrahman stands before you. Then everything and this delusion of zero is broken
and gone.

oS N

T & GEIH ITTSdTesT | I aeeh: 9Tesl|
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70.

71.

72.

73.

74.

Yo

T T Ee ST | TTed el il &)
part ha sitksma adatala | vart vivekerir vegala |
jaiserit dugdha ghetina jala | rajahamsa samdi 11 69 ||

69. But that subtle thoughtlessness of brahman has become this obstruction of nothing-
ness and this space has to be passed over by wvivek. Then you are just like the royal
swan that takes the milk by leaving aside the water.

M 3T Tl | 791 Gaad dioiers |

HEHET Qe | TEEH N wo ll

adhim drsya sodilerin | maga sunyatva volamdilern |
milamayeparater dekhilerir | parabrahma 11 70 ||

70. If this visible ‘all’ at the source is cast aside then this zero is passed over (first there
is the vivek of ‘when nothing is there then, everything is there) and that parabrahman
beyond this mula maya is revealed (neither everything nor nothing remain).

eI qrETel T | U ! GeFaE! g

Ui Heg qare | Gagaaranil we |l

vegalepanerit pahanerit ghade | tenerit vrtti sunyatvin pade |
potiri1 samideha pavade | sunyatvaca |1 71 11

71. Experience requires an experiencer and something to be experienced. This under-
standing is formed out of separateness and then that Reality falls into this vritti of
nothingness. And then in this space of nothingness, separateness increases and body
consciousness appears.

LN o X3

AUl STFHAI | T G4 U AiBiS

TG Tl SR TS | TTEft e Il wR

bhinnapanerir anubhavileri1 | tayasa sunya aiser bolileri1 |
vastu laksitarin abhinna jaleri | pahije adhiri |1 72 11

72. It is because of separateness that, that Reality is ‘experienced’ as zero and this is
the ‘I am’ But to discern that Self, there should be absolutely no separateness.

T YU &} | F FH TrET|

ARTEEE! A9 | Gadd Sl 9 |l

vastu apanaci honerit | aiserit vastucerit pahaneri |
niscayersirii bhinnapanerir | sunyatva labhe |1 73 |1

73. Being yourself that Self, is to understand that Self. It is a conviction of separateness
that brings zero/nothingness.

TR G FHiEl | TEEH &R AT |

TEJEY ES UIET | TGS 1| ol

yakaranern sunya karithirii | parabrahma hondara nahir |
vasturiipa hotina pahirii | svanubhaverir |1 74 ||

74. On account of this ‘I am’ there is zero and when this ‘thing’ is then, parabrahman
is not. Self-experience is not this ‘experience’; Self-experience is being like that Self.
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75.

76.

e

78.

79.

80.

Yo

HATqUT g Wil oTg | 7 |l U Fegq |

| | SUE| = ST I )

apana vastu siddhaci ahe | mana m1 aiseri kalpiin naye |
sadhu samgatt upaye | tamci atma |1 75 11

75. You are that perfect Self and therefore mind and ‘I’ should not be imagined. The
sadhu tells you, ‘You are that atma’

A ) O Ao | Hell el Ao |

T BTN A1 | A | T g |

mana mi aiserit nathilem | samitiit nahini niropileri |
manaverit konacya bolerir | mana mi aiseriz 11 76 ||

76. The mind is this ‘I’ and non-existent. They are not known in the Saint. Why should
there be respect for this ‘speech’, for this is the mind and this ‘I'?

Tagae satdt Wi | df g g |

T G G| 90T FHg N ws |

saritavacaniri1 thevitarin bhave | toci Suddha svanubhava |
mandca taisaca svabhava | apana vastu |1 77 11

77. But if you keep your understanding within this divine ‘speech’ of the Saint, then
that pure Self-experience will come. In this way, the mind itself naturally becomes that
Self.

ST SATET ST | e ST ARy |

IMYST Tt G| FRIEST N 9e |

jayaca ghyava anubhava | toci apana niraveva |
apula gheti anubhava | visvajana |1 78 11

78. When you accept this ‘experience’ of mula maya, then that indivisible and ‘without
parts’ becomes you. And afterwards this ‘experience’ takes itself to be this world of
‘many’ people and ‘many’ concepts.

SR e T 15 | I o S T s |

T RTAYEST HRTioh | STERIE 1l SR |l

lobht dhana sadhiiri gele | taritva te lobhi dhanaci jale |
maga bhagyapurusim bhogilem | savakasa |1 79 ||

79. If the one who is greedy for wealth and acquires wealth then, at that time, that
fortunate man will enjoy it at his leisure.

JH ZEggd diefdt| Qo S ddgdn
AT GEF FEAT d & W1l <o |

taiserir dehabuddhi soditari | sadhakasa jaleri1 tatvata |
anubhavact mukhya varta | te he aisi |1 80 11

80. In the same way, when the sadhak gives up body consciousness, then, that fortunate
purush will truly enjoy his own wealth, at his leisure. Then this rumour of ‘experience’
is that Supreme and thoughtless Reality.
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81.

82.

Yo

YT T Gobl Ik | T ST Frh |

T &T FEEH | YL TS ¢

apana vastu muliri yeka | aisa jiiandca viveka |
yethiina ha jiianadasaka | sampiirna jala 11 81 11

81. You and that Self are absolutely the same. Such is the vivek of a gnyani and that
thoughtlessness puts an end to the knowledge of the ten senses.

SMAHF ARG | AT S|
AT & 5 | Tl Za <Rl

atmajfiana niropilert | yethamatineri bolileri |
nyiunaparna ksma kelem | pahije srotirir |1 82 |1

82. If that knowledge of atma has been understood by means of the mind and this ‘I
am’ then, within the listener, the concepts of complete and incomplete are destroyed
along with everything else.

3?"'\ a K NN o LN
GAIJIARIAATH GHE Tl 2ol ¢.%0

.....

sunyatvanirsananama samasa dahava |1 10 11 8.10

Timto konci 10. kapitola 8. ddsaky knihy Ddsbodh s ndzvem ,,Going beyond Zero*
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