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6.1 Search for God

T e : qerRiae
samasa pahila : devasodhana
Search for God

|| Sri Rédm ||

1. o gFad F0d | s d STl 6d |
T & I | RS TR 1l 2 1
citta sucita karaven | bolileri teri1 jviri1 dharaverin
|

savadha hotina baisaver | nimisa eka |11 |1
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1. The mind should be stilled and this ‘speech’
that is within every jiva should be firmly held.!
And then by remaining alert, that One can be
realized in a fraction of a moment. (maharaj-
‘how much time does it take?’; you are already
That and understanding this is realizing)

2. FHIUT T A SFeraT 320 | &l 718 ot
A Feat dfean I Je FH 0 R
kont eke gramirir athava destrr | rahaneri ahe apa-
nasi |
na bhetatar tethilya prabhiist | saukhya kairiicerin
211

2. Whether you are staying in a village (ie.
body) or in the state (ie. ‘all’) still it is because
of that One within everyone (ie. atma). But sta-
ying in this body or even in this ‘all’ state, if
you do not get to meet that Lord ‘there’, then

Lsiddharameshwar maharaj- She (mula maya) is this uns-
poken word ‘I am’ that is present within the breath of every
creature. Her nature is to simply effortlessly know and this
inspiration ‘I am’ is the expression of that inexpressible Self.
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how can there be happiness?

. TEUTT AT S TEYT| 0 a1 Sy W e

OIS &1 ATeaaTl| | HE N 20

mhanauni jydasa jetherit rahaneri | tenem tya pra-
bhiici bhet1 ghenerit |

mhanije hoya slaghyavanem | sarva kamhim |1 3
I

3. Therefore if that purush staying ‘here’ (in
maya) wants to be happy then, he has to meet
that Lord (unless you meet your Self there will
always be estrangement and then how can there
be happiness?). And He can be met only if there
is respect for this ‘all’.

. S WA A Hat 9 R A

Y Hed i | o5 A 21l

prabhiici bhetT na ghetar | tetheri1 kairiict manyata
I

apulert mahatva jatam | vela nahiri 11 4 ||

4. If that Lord is not met then, how can you be
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accepted ‘there’? Then your importance will be
lost in no time.

5. TEUitfe TETIR | Fofl Ok ol A |
T WU & | fareahl Sort i w
mhanauni rayapasini raritka | koni eka tari nayaka
I
tyasa bhetanem ha viveka | viveki janati 11 5 ||

5. Whether you are a king or a beggar, still
that One within everyone is the Lord. And to
meet that atma, thoughtless wvivek is required
and that is known only by a wviveki (one who
has vivek).

6. TE A et A= AR | TEat TR T |
el 9 FRal I/ FW SIF0 &
tyasa na bhetatari tyace nagariri1 | rahatarn dhari-
tila begarT |
tetherin na karitari cort | amgiri lage |1 6 |1

6. If you do not meet Him in His city then, you
will be forcibly seized and made to do hard la-
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bour (“I am a body”). ‘There’ you are doing
nothing, but within this ‘all’ body a thief has
appeared (maharaj—mind is a thief! Mind ste-
als things from this ‘all” and claims them as its
own. You are the King ‘there’ but you have be-
come a slave of the mind).

. TR ST ZAETOM| T SRTET 2T AT |

U A HRAT S| GER AT |l
yakaraner jo sahana | tener prabhiisi bhetavern
jana |

aisert na karitam dainyavana | samsara tyaca |1 7

7. When that purush becomes wise by means
of this ‘speech’ then, he realizes that the Lord
should be met. However if you don’t do that
then, you will only get the misery of samsar.

. T IR STHTRT | g SR St |
SRMTIE J9ct | SR SomEr il <l

gramim thora gramadhipat | tyahiini thora desad-
hipati |
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desadhipatihiini nypati | thora janava |1 8 11

8. In the village the greatest is the village leader
(mind or intellect/buddhi ie. brahma). Greater
than him is the ruler of the state (‘all’/prakruti
ie. wishnu). Then you should know that ruler
*(ishwara/purush) who is greater than the state
ruler. *(Witness)

9. TP df US| SgUE dl HEw|
TR ToT | af e || & I
rastraca prabhu to raja | bahurastra to maharaja |
maharajariicahi raja | to cakravarti |1 9 |

9. That ruler of the kingdom is the King (atma).
The ruler of many kingdoms is that great King
(ie. paramatma). The King of that great King
is the emperor (Reality / parabrahman; maharaj-
He has nothing to do with all this). (See
8.7.45-59; There is in truth, one atma and He
gets given many names depending on the role
He plays. He is the three gunas, this prakruti
and that purush or ishwara; and when His pra-
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kruti no longer remains then He has no need to
witness and He is beyond maya and is called
paramatma or parameshwara. But in truth, He
is and was forever free and nothing to do with
all this).

Tk Yl T Tl | e A9l O 39|

FHRESIA T | AT 2o |

eka narapati eka gajapati | eka hayapati eka bhiipati
I

sakalarinmadhye cakravarti | thora raja |1 10 |1

10. That One is the Lord and Master of man-
kind; that One is the Lord and Master of the
elephants; that One is the Lord and Master of
the beasts and that One is the Lord and Master
of this earth. When that Reality/parabrahman
is within this ‘all’ then, He gets called the King
or purush (He is within every animate and ina-
nimate form).

N ae .

wwm@l@mﬁuﬁmm
A1 SIRATER] F+iaT] 107 TR 22l
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aso aisiya samastam | eka brahma nirmanakarta |
tya brahmyasaht nirmita | kona ahe 11 11 |

11. He is this whole creation! That One is
brahma the creator of your world and He is
the One who created brahma also (ie. brahma
is rajo guna and this is the buddhi/intellect;
something is there/knowledge, but you don’t
know /ignorance what it is; and once the buddhi
decides and gives it a name, it will stay that
way until the end of time, unless the buddhi de-
cides otherwise. There are two worlds as such;
the first is seen by wvivek, through the eyes of
knowledge, when we drop the thoughts and the
other is the world we each create by our indi-
vidual intellects and say, “This is good, bad,
right, wrong, happy, sad” etc.etc.).

e ferey =fun X et fefttan dif &)
ql STTSETET GEHA | A= Tl 1l 2R

brahma visnu ani hara | tyamsi nirmita toci thora
I
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to olakhava paramesvara | nana yatnerir |1 12 11

12. There is brahma, vishnu and mahesh. And
the One who created them is the greatest. The-
refore the mind should make tremendous effort
to recognise that parameshwar (or paramatma
ie. beyond ishwara, the witnessing atma).

al <@ ST Tl adl FHATAT FeheAT|

FEATSAEHT < & R AR N 22

to deva thayim padena | tari yamayatana cukena |
brahmandanayaka cojavena | heri1 barerir navhe |1
13 11

13. If that God is not found then, you can-
not avoid the punishment of yama. You cannot
marvel at that ‘Lord of the universe’ unless that
thoughtless Self is understood.

U} GER ST | 31T SRS+ Ho |
AT ATET ABRacs | difd iad l 2211

jenem samsarii ghatalerit | avaghert brahmanda
nirmana keler |
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tyasi nahim olakhilen | toci patita || 14 11

14. This ‘I am’ has been pushed into samsar
and then the universe and everything was cre-
ated (the buddhi starts giving names and then
forms appear). If that greatest God is not reco-
gnized then, that greatest God becomes a fallen
and limited jiva.

WU 39 STieETEn| ST TR F:Ua|

1 b A HET ST WU FS 1 2l

mhanoni deva olakhava | janma sarthakaci karava
I

na kale tari satsariga dharava | mhanaje kale |1 15
[

15. Therefore God should be recognized and in
this way the meaning of your life will be under-
stood. If He has not been understood then, you
should keep the company of the Truth/Saint
until He is understood.

L NN

Sl S0 WA | a1 |id Sifossl Ed|
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ST ZTad T STamsaa | et &0 28 |
jo janela bhagavariita | taya narirva bolije sarita |
jo $asvata ani asasvata | nivada kari 11 16 ||

16. The one who knows God should be called
the Saint. He has differentiated between the
Eternal and non-eternal.

el Tobell 4| T ST IR |

I ST FETgATE | it |l e

calend dhalend deva | aisa jyaca arintarbhava |
toci janije mahanubhava | toci sadhii 11 17 |1

17. ‘God does not move, He is never spoiled and
is never lost.” When such is the inner understan-
ding of that purush then, he should be known
as the Saint and sadhu.

S S TR T STt I Ei

A Siadl 1 SR1| A Al eell

jo janarimmadhye vage | pari janamvegali gosti
samge |

Jjyace amitartn jiiana jage | toci sadhi 118 ||
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18. That purush exists within the people but
tells this ‘story’ that is different from the pe-
ople. Pure knowledge has been awaked in His
inner space and He is a sadhu.

ST JATCHT feR]uT| i e 5|

AR o ST & N 2R

janije paramatma nirguna | tyasiriica mhanaveri
jiana |

tyavegalem tem ajfiana | sarva kamhinm |1 19 |1

19. One should know that nirgun paramatma
and that should be called true knowledge.
Other than this pure knowledge, that Reality
remains ignorant and there is this ‘all’.

qiE AEETERNY( | S €1 SR 01|

AT I TUT O Ut| &R F= N Re

pota bharavayakaranerii | nana vidya abhyasa ka-
ranetit |

tydasa jiiana mhanati par teneri | sarthaka navhe
112011
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20. For to fill the belly and mind, ‘many’
knowledges are practiced and though these are
called knowledge still, with these knowledges
one cannot understand the meaning of life.

7 Sl O | 3 e

U AT TR | FrEEaril kel

deva olakhava eka | teriici jiana tem sarthaka |
yera avagheriici nirarthaka | potavidya 11 21 ||

21. That One God should be recognized. That
is knowledge and to gain that knowledge is the
purpose of this life. The rest are just meanin-
gless knowledges useful only for filling the belly
and mind.

SFeEd G WS | SEr HeE el

g¢ STE 1Y 1o | ST Il R )

janmavari pota bharilerin | dehacerin sariiraksana
keleri1 |

pudherit avagheriici vyartha geleri | anitakali ||
22 11
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22. Throughout one’s life one is busy filling the
belly and mind and protecting the body. Yet
at the time of death, of what use are these
knowledges?

e e T fer fodt w9 wfge
Wﬁ@l et AN R3

evati1 pota bharavayaci vidya | tiyesi mhanorii naye
sadvidya |

sarvavyapaka vastu sadya | pavije tem jiiana |1 23

23. Thus this knowledge which is used to fill
the belly and mind should not be called true
knowledge. At this very moment you should at-
tain that One who pervades this ‘all’ (ie. wit-
nessing) and then be that One Self. That is real
knowledge.

U ST | A e S

AT FET | YRS TS 1 %

aiser jayapasin jiiana | toci janava sajjana |
tayapasiri samadhana | pusileri pahije |1 24 |1
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24. Such knowledge is close to this ‘all’ of
mula maya. The one who knows that knowledge
should be known as a sajjana or Saint. You
should ask Him how to attain that content-
ment/samadhan.

SR HEdt T | A e wiee Tl

RS R G| EAT AT w4 1l 1
ajiianasa bhetatari ajfiana | tetherir kairiicerit satii-
padela jiiana |

kararintyasa kararintyacem darsana | hotarit bhagya
kairiicerin 11 25 11

25. When someone who is ignorant meets ano-
ther who is ignorant then, how can knowledge
be found there? If one unfortunate meets ano-
ther unfortunate, how can good fortune be
there?

fre’::rrtrrsﬁfnﬁcﬁml éﬁ%‘rﬁaﬁmml
EECAC IR EL IR I E e G

— 7

rogyapasiii rogi geld | tetheri kairiicerin arogya ty-
ala |
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Yo
nirbalapastii nirbalala | patht kairiici 11 26 ||

26. If the *diseased goes to one who is diseased
then how can that disease-less atma be there?
If the weak goes to the weak, how can there be
any support? *(Taking yourself to be a body is
the disease; maharaj- this body is a great boil
on you)

TR forTr 35| Qe o Eel |

ST I Hee | T IASE! FHAU Il e |l
pisacyapasim pisaca gelerit | tetherir kona sarthaka
jhaler |

unmattasa unmatta bhetaleri | tyasa umajavi ka-
vanii |1 27 11

27. If the mad goes to the mad then how will the
meaning of life be acquired? If the intoxicated
meets with the intoxicated then what can be
understood?

RreRT=aTaTall AnTar fem Semdiaarat .
ARTAT SET| Ioie TTadt FTIE| qifest FA11 k¢
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bhikatyapasirin magatari bhiksa | diksahinapasirit
magatarit diksa | ujeda pahatan krsnapaksa | pa-
vije kairinca |1 28 11

28. What will a beggar beg from a beggar
and how can the uninitiated give initiation?
What light can you see on the night of the new
moon?

G el g Al H IS gl
ErATRE T | AR A A Il

abaddhapasim gela abaddha | to kaiseni hoila
subaddha |

baddhasa bhetatarii baddha | siddha navhe |1 29 ||

29. If one disorderly person meets another of his
kind then, how can there be discipline? If one
in bondage/baddha meets a baddha, then there
is no siddha.

hay \ﬁﬂ.ﬁg{a@_{lxx\\r\ \2 ijl
Ul AT A FEERTI 2o |
dehyapasiri geld dehi | to kaiseni hoila videhi |
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mhanoni jiiatyavariciani nahtm | jianamarga |1
30 11

30. If one with a body goes to one with
a body then how will he become a wvidehi
(ie. without body)? Therefore, without that
Knower/ gnyani, the path of knowledge cannot
be walked upon.

RN FTal G&TET| AT STgUE =AMl
HREER ST e S 22

yakaranem jfiata pahava | tyaca anugraha ghyava
I

sardsaravicarerit jioa | moksa prapta 11 31 11

31. By means of this ‘speech’, that Knower
should be understood (‘I cannot be anything
that is seen or perceived’) and then His bles-
sing should be accepted. Only by that thought-
less essence, I do not exist, does the jiva attain
total freedom (See 8.7.45-59; jiv-atma becomes
nirmal-atma).

20



6.1 Search for God

Yoo

WWWW
WWQW H'FI'I'H || el &%

.....

devasodhanamrupanam nama pmthamah sa-
masah |11116.1

Timto konci 1. kapitola 6. ddsaky knihy
Ddsbodh s ndazvem ,Search for God*“

Preklad z anglictiny — xxx 2017

21



Dasaka VI — Search for God

Yoo

22




6.2 Attainment of
brahman

T O : SRTIE T
samasa dusard : brahmapavananiriipana
Attainment of brahman

|| Sri Ram ||
1. VRl ISR 8701 | Grgsasie &9 Ui
T Fat G@UT| HET TG q@4rl 2l

aika upadesacim laksanerin | sayujyaprapti hoya
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jenerit |
nand matariicerii pekhanernt | kama naye sarvatha
11

1. Listen to this ‘I am’, for this attention is
the teaching/upadesh. By means of this tea-
ching/upadesh, Final Liberation will be attai-
ned. But to stop awhile with the understanding
of the ‘many’ is of absolutely no use at all (mind
will only bind you).

2. SR 96T d Ui < fa=w|
T S | @t =R
brahmajfianavina upadesa | to mhanom naye
videsa |
dhanyevina jaiseri bhiisa | khatan naye 11 2 ||

2. For if this teaching/upadesh lacks the
knowledge of brahman then, it should not be
called knowledge. It will be just like the husk
without the grain and it should not be diges-
ted.

24
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3. I FETE TS | ATAY TR FHlobes |
AT EUT Gi6e | |EwEiil 1
nand kabada badavileri | natari takraci ghusalilerin

I
athava dhuvanaci sevilerr | savakasa |1 3 11

3. When there are the ‘many’ knowledges then,
it is like beating grass to get grain or churning
buttermilk to get butter. The ‘many’ knowled-
ges are about as much use as drinking the water
from washed rice to feed one’s self.

4. ST EIe Wieie | el < el
Wi Hige Teedn| A a2
nand sali bhaksilya | athava coitya cokhilya |

khobarem samdiina khadalya | narotya jaisa || 4
I

4. The ‘many’ knowledges are like the eating of
the rind of the fruit or the waste of sugarcane
after the juice is squeezed out or the eating of
the shell of coconut after its kernel is removed.

25
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5. T SRTRIIIETT| AT IHGRI 2|
AR A FHR 10| ZET0 &l 4l
taiserit brahmajiianavina | nana upadesariica sina
I

sara samdiina asdara kona | Sahana sevi |1 5 ||

5. In this way, without that knowledge of
brahman, this teaching of ‘I am’ will become
the tiresome pains of the ‘many’. Therefore why
should the wise throw away that essence (I do
not exist) and taste the non-essence? (Unless
you disappear like the salt in the ocean then,
even if this understanding of ‘I am’ is achieved,
still you will slip back one day into the ‘many’
thoughts)

6. Tt =@l & i femjon| 1 s e
G w0 SIQ:H a1l & |l
atam brahma jerir kam nirguna | terici keleri nirii-
pana |
sucita karaverir arintahkarana | srotejanin 11 6 ||

6. Now, how can this ‘I am’ of mula maya

26
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(non-essence) be that nirgun of brahman (es-
sence)? For then that nirgun discourse has be-
come this sagun discourse. Therefore the *an-
tah-karana of the good listener should be very
alert and pure. *(See 17. 8. 3-10; inner faculty
of knowing)

. G5 GOl T o & dendifors STom|

g & 1 GRS 1 ol

sakala srstici racana | terr hermi pariicabhautika
jana |

paramitu her tagend | sarvakala |1 7 |1

7. But when this ‘all” world of knowledge has
become this gross constructed world of your
concepts then, know that that thoughtless Re-
ality has become the five elements (ic. an ap-
pearance and therefore false). And even if that
thoughtless Self was to become this time of the
‘all” still, this knowledge will not last (an ap-
pearance cannot be that eternal Self; this ‘all’
is also subject to destruction, for where does

27
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it go when you sleep ie. when ignorance perva-

des?)

8. e il sty femon1 af~r zmsaar=H ot
I Jendiferh SR AREA N <)
adi arintii brahma nirguna | teci sasvatact khiina

I
yera pariicabhautika saguna | nasavamta 11 8 11

8. When from beginning to end, there is that ni-
rgun brahman then that Reality, without begin-
ning or end, has become this understanding of
the indestructible and eternal Self. Know that
everything else is made up of five the elements
and is therefore destructible. (Reality ie. pa-
rabrahman has nothing to do with all this. But
as the nirgun brahman it is still subject to the
possibility of slipping back into sagun. Still by
staying as that nirgun or with that thought-
less understanding, this false ‘I’ will disappear
forever, like the salt in the ocean)

28



6.2 Attainment of brahman

9.

10.

Yoo

IS & wredt ol | 39 FH =Ond i |

¥d R A | =g Al R

yeravirit himii pahatam bhiiteri | deva kaiserit mha-
naver tyariterit |

bhiita mhanatar manusyariiterin | visada vate 11 9
I

9. Otherwise, you take that thoughtless Self as
something elemental. But how can this ‘I am’
be called God? A man gets insulted if you were
to call him a bhut (bhut — ghost /apparition, ele-
ment, created thing).

|1 Al ST GATHT | ST ST HAS T |

ST Fobell WIEHT | FRATTSHIEN 2ol

ma to jagannatha paramatma | tyasi ani bhitau-
pama |

jyaca kalena mahima | brahmadikamsi |1 10 ||

10. Therefore that ‘Father of the world’ (ie. pu-
rush) and that paramatma, how could one com-
pare that with a bhut/created thing? The great-
ness of that atma purush cannot be understood

29
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by brahma and the other gods (for they are all
created things).

¥t T SEIGHRT| ROt Iqe &idl g |

RN FETged | G STt il 22 |

bhittam aisa jagadisa | mhanatam utpanna hoto
dosa |

yakaranen mahapurusa | sarva janati |1 11 11

11. But on account of your taking yourself to
be a body, you call that ‘Lord of the world’,
a created thing also (taking yourself to be a
form, you project the idea of form ie. ‘all’, upon
that formless Self who knows the form). There-
fore by means of this ‘speech’, forget everything
and understand that great (formless) purush,
the Knower of this ‘all’

q&‘ﬁ g atrl a7 TR | T FeTEd SIS |
W‘E’I’H\WEWI T SRS Il 2R

prthvi apa teja vayu akasa | yari sabahya jagadisa
|

pariicabhiitamsa ahe nasa | atma avinasaripi |1 12
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12. There are these elements of earth, water,
fire, wind and space. And inside and outside
of these and this ‘all’ there is that ‘Lord of the
world’ (beyond any appearance). These five ele-
ments are destructible, but that atma is like
that Reality.

S S &9 AT A |l Al S v

ST 9 | ST STomE 1l 230

jeti jerin viipa ani nama | to to avaghaca bhrama |
namarfipatita varma | anubhaveri janavern |1 13

13. When there is this ‘I am’ of ‘name’ and
‘form’ then, that (nameless, formless) para-
matma becomes this delusion and afterwards
‘many’ things appear. That essence which is
beyond this ‘name’ and ‘form’ should be known
by means of this ‘I am’ experience (‘I am’/exis-
tence is the original ‘name’ and ‘all’ /knowledge
is its original ‘form’. They are inseparable).
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14, WWH&W@W@HW|

15.

ST FFHAE AT | T TH 1 2%
pariicabhiiterin ani triguna | aist astadha prakrti
jana |

astadha prakrtisa namabhidhana | drsya aiserir ||
14 11

14. This experience ‘I am’ is the five elements
and the three attributes unmanifest; know this
as the eightfold prakruti. And it is this eightfold
prakruti that gets called the visible.

d & 229 A U 3 Ffd el

Fem]OT SIe JMoaa | STOTH 0 2s

teri1 herin drsya nasivaritta | aiserit veda Sruti bolata
I

nirguna brahma sasvata | janati jiiant |1 15 11

15. Therefore when that thoughtless Reality ap-
pears destructible and visible then, there is this
‘speech’ of the vedas and shruti (neti, neti).
But the gnyani knows that indestructible ni-
rgun brahman.
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Sl z16l difedt &A1l o qraeh SATfesdi e |

S B! BB | IATHREAT N 28 |

jeri1 Sastreri1 toditam tutend | jern pavaken jalitari
jalena |

jerin kalavitari kalavena | aperkariint |1 16 11

16. This ‘I am’/mula maya is not cut even if
you cut it with a weapon; this mula maya does
not burn even if you burnt it with fire and by
dissolving it in water, it is not dissolved.

I g el S T A1 e

S EEAT 1 g TR AU ol

jert vayiiceni udenda | jerit padend na jhadena |
jerit ghadena na dadend | parabrahma terin |1 17 ||

17. This ‘I am’/mula maya does not fly away
with the wind. And if this mula maya does not
cease and does not fade away and if this mula
maya does not happen and is not hidden from
Itself then, it is that parabrahman.

o S :R‘:\”@f C__~ c\\ol
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19.

Yoo

. o ~ <
W G TH| RIS | <l
jyasi varnaci nase | jer1 sarvarithiini anariset |
paramtu asataci ase | sarvakala |1 18 11

18. The purush has no colour nor caste and
it is different from this ‘all’ of mula maya (ie.
prakruti). But when He is having an existence
then, He appears as this time of the ‘all’ (when
that Witness feels He exists then, He has be-
come the witnessed). (That purush cannot be
compared to anything, it is beyond everything.
However the qualities of illusion, like existence,
knowledge and bliss get superimposed on it)

e ot 1 | Wi Ta T S|

HeA™ RIS | 9 dg il ¢

disend tar1 kaya jhalem | pararitu sarvatra sarica-
ler1 |

sitksmaci komdataleri | jetheri1 tetheri |1 19 11

19. That cannot be seen yet, He has appeared
as so much; that cannot be seen yet, He is per-
vading everything. He is that brahman perme-
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20.

21.

vo}eo
ating ‘here and there’.

TEE BT || S (46 o e |

T IS o ST | I SR Re )

drstisa lagali save | jeri1 disela teriici pahavern |
pararittu guja terit janavernr | gaupya ahe |1 20 |1

20. When that Reality, of its own accord, beco-
mes this visible maya then, that which should
be realized will be seen (then that Reality has
become the triad of seer, seen and seeing and
thus form appears; still He remains hidden illu-
minating the seen). But the mystery of that
Self which is hidden should be known (when
you, the Self, try to know yourself then, you
are knowing illusion).

TRTE d SAMUTE STER| 37T I o A1 |l
HEEH & | 3w ShT e 0

pragata ter janaverii asara | ani gupta tem jana-
veri1 sara |

sadgurumukherit ha vicara | umajon lage |1 21 ||

35



Dasaka VI — Search for God

22.

23.

Yoo

21. When that Reality becomes manifest then,
It should be known as the non-essence (this
illusory ‘all’) and that Reality which is hidden
should be known as the essence. This essence is
that thoughtless Self and It can be understood
through the teachings of the guru. (First the
Master says, ‘You are He’ ie. the non-essence
and then He says this is also not true/essence)

IHST d 9T | ol T d 9ee|

S Fobell o ST | faaaed Il R3

umajend tem umajaver | disend terit pahavern |
jetit kalena terr janaveri | vivekabalerin |1 22 ||

22. When this mula maya is not being realized
then, that Reality can be realized. When this
mula maya is not being perceived then, that Re-
ality can be apperceived. When this mula maya
is not being understood then, that Reality can
be known by sincere and determined vivek.

M o TeaTd | IrEre d ||
FFSM SR | FESRTI R
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24.

Yoo

gupta teriici pragatavaveri | asadhya teriici sadha-
verit |
kanaderici abhyasaver | savakasa |1 23 11

23. That hidden Reality should be revealed.
That Reality which cannot be achieved, should
be achieved. That which is felt to be difficult
should be effortlessly practiced (ie. forgetting
is remembering).

¢ o STioT 2| 9 Rt H:2m|

o | R | T 1 R8N

veda virariici ani Sesa | jethen Sinale nihdesa |
teriici sadhaverit visesa | parabrahma terit |1 24 11

24. The vedas, brahma the creator and even the
divine serpent shesha (ie. Witness) got comple-
tely exhausted trying to describe that Reality.
That Reality, that has appeared as this pure
sattwa guna, should achieve that parabrahman
(He who has appeared as this knowing should
return to Himself).
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Yo
25. a d FHA0i 9 ATIre | Y Aifoses @ |

26.

STATHIT qraTe | T 1l 4
tar tem kavanerin parl sadhaver | teriici bolilerit
svabhaven |

adhyatmasravanern pavaver | parabrahma ter ||
2511

25. “Then, what is the means by which that
Reality should be achieved?” First understand
that it is that Reality that has become this
spontaneous ‘speech’ and therefore it is by shra-
van/listening to this spiritual discourse of ‘I
am’ that, that parabrahman can be achieved.
gedt AR oMY AR | I A= A AR |

JUIARR U | ST 1l R |

prthvi navhe apa navhe | teja navhe vayu navhe |
varnavyakti aiserit navhe | avyakta terr 11 26 |1

26. It is not the element earth; It is not the
water; It is not light; It is not wind and It has
no colour. Whatever has become manifest, is
not that unmanifest.
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Yoo

27. T WU 39| TNhE SIHHEl EE |

28.

ST 17 T <91 STHERET I Rl

tayasa mhanaver deva | varakada lokariica svab-
hava |

jituke ganova tituke deva | janaritkaranerin |1 27 11

27. If That is called God then, the rest is the
manifest world of this ‘all. And if this ‘all’ or
‘I am’ is not understood then, there will be the
‘people’ and then, wherever there is a village,
there is a god (if this ‘all’ is not understood
then there are the ‘many’ concepts and gods).

QT a1 e e 3 R S e

ATAT AU S| Z AT <l

aisa devdca niscayo jhala | deva nirquna pratyaya
ala |

atam apanaci apala | sodha ghyava |1 28 |1

28. But when you have the conviction of that
unmanifest God, then you will gain the under-

standing of that nirgun God. Therefore ‘now’
(with this sagun understanding), you should
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29.

30.

mPlee
search and find Yourself.

T AR O ULl | o <l 0T SETeTeal

T AT O SO | o Al A A= *3

mdjhem sarira aiserit mhanato | tari to jana deha-
vegalaci to |

mana mdjherit aiseri1 janato | tarl to manahi navhe
1129 I

29. It is that atma that says, “My body”; still
He knows He is different to the body. It is that
atma that says, “My mind”; still He knows He
is also not the mind.

et JETET A= ST aea i e

died dd FTieal TR0 AT ST 2o

pahatan dehaca vicara | avagha tattvanica vistara
I

tattvem tattva jhaditari sara | atmaci ure |1 30 11

30. When that thoughtless Self has become a
body then, everywhere there is the expansion
of the gross elements. But when each element
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31.

32.

Yoo

is eliminated by its previous element then, only
that essence, the atma remains.

AU ST ATET | q Teul Aol el |

o< ST ST | foRTeT T Il =2 1

apandsi thavaci nahi | tetherm pahanerit nalage
karihin |

tattvem thayiiicya thayir | vibhagiini gelirin || 31
[

31. Then it is not necessary to know this ‘all’
even and therefore there is no place for you (you
are this ‘all’ ie. when there is a feeling of other-
ness then, you appear, ‘I am’). When the gross
elements have been separated out and sent to
their original place then, where is there a place
for you to stay? (ie. without form, how can you
exist?)

TSt ST i STSret| S ot iR |ren

fermaI aredt TSRS | TRl 2RI

barindhalt ahe torr garinthodi | jo konit vicarerit sodi
I
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33.

34.

Yo
vicara pahatari gamthodi | adhalena |1 32 11

32. It is only when that atma is bound within
this ‘all’ bundle does that purush need to be
set free by that thoughtless understanding. And
when that thoughtlessness is understood then,
this bundle cannot be found.

aa ITSTE TR A= qreat fo=r|

W ATCHT e | o @ I 33

tattoariicerin gamthoderiv sarira | yaca pahatari
vicara |

eka atma nirarintara | apana nahim 11 33 11

33. There had been the bundles of gross ele-
ments and this bundle of the ‘all’ but, when one
understands that thoughtless Self then, there is
that One atma without an inner space and you
are not (you are the inner space, to be).

YUY ST 1| S g % Fi2
qTEdl S ST | 919 U FE 1l 391l

apanasi thavaci nahim | janma mytyu kairice kat |
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35.

36.

Yoo

pahatan vastiicya thayii | papa punya nase |1 34
I

34. When you cannot be found then, where is
the question of birth and death? If one under-
stands that ‘hidden place’ of the Self then, there
is neither sin nor merit.

99 U FEATET| & Fou]on af S

YU S O STHEROT | STa =T 34l

papa punya yamayatana | hem nirgquniri tom
asend |

apana toci tari janmamaranda | thavo kairica |1 35

35. Sin and merit and the punishment by yama
are not in that thoughtless nirgun. When you
are that nirgun then, where is the place for ei-
ther birth or death?

CETE ATl dl [ HikesT Fe|
SETdId &l JraeT| Teg Il 35

dehabuddhinerin barmdhala | to vivekerin mokala
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37.

38.

Yoo

kela |
dehatita hotam pavala | moksapada 11 36 ||

36. That atma had been bound by the sense of
being a body and it was freed by the power of
vivek and then, that ‘seat of the free’ beyond
the body was attained.

1S AT G198 | Fe]un <reaT <9t )
g & e | qiieesid Fam@ni 2ol

jhaleriv janmaceri sarthaka | nirquna atma apana
eka |

paramitu ha viveka | pahilaci pahava |1 37 |1

37. Thus the whole purpose of life is fulfilled
when you are that One nirgun atma. But to
understand this, that thoughtless vivek has to
be made again and again.

SN &l E@w S & qrEdt 239 Sre
EFEIGH al| AR 3¢l

jagem hotarin svapna sare | viveka pahatari drsya
osare |
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39.

40.

Yo
svaripanusaridhaneri tare | pranimatra 11 38 |1

38. When you are awake, the dream disappears
and similarly when you look with thoughtless
vivek, then this visible ‘all’ disappears. For who-
ever turns their attention to that thoughtless
swarup is saved from living in the prana.

O\ e

MU fefeigrel | SATquT ek U
HATCH( G ST | A1 A= 1l 22
apandsa nivedavemn | apana vivekerit nuravern |
atmanivedana janaverir | yacerin nariva 11 39 11

39. You have to offer yourself. By such wvivek,
you should not remain. When this ‘I am’ is of-
fered then that should be known as the ninth
devotion and the ‘offering to the atma’.

T STSATHAAU | HT HEHUIEEa |

< AT | HEEIEIG Il o

adhii adhyatmasravana | maga sadgurupadase-
vana |

pudherit atmanivedana | sadguruprasaderr |1 40
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41.

42.

Yoo
[l

40. In the beginning there is to be shravan and
then there is to be service at sadguru’s feet (si-
ddharameshwar maharaj- when one experiences
that which the sadguru has taught, then one’s
service is finished). Then ahead, by the blessing
and grace of sadguru there is complete surren-
der to the atma.

MR | feaes aeg fiad
YT ATHT &7 Sl | T SRS 22
atmanivedanaupari | nikhala vastu nirariitari |
apana atma ha arittaririt | bodha jahala 11 41 |1

41. After Self-surrender there is that pure Self
(ie. parabrahman), void of any inner space (ie.
no-otherness). This ‘I am atma’ was the under-
standing that had appeared in this inner space.

o1 SR S Al | ARl IS
48 T SThasT | Tl Il $R
tya brahmabodherin brahmaci jhala | sarisarakheda
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Yoo

to udala |
deha prarabdhim takila | savakasa 11 42 1

42. When that brahman appears as this ‘I am
brahman’ understanding? then, the sorrow of
worldly life flys away and the body is left to its
destiny/prarabdha (ie. store of past actions).

L CRY NN

43. Y TS ST 0T 9Tfas THTI |
QUERT ATl WRR SRS 93 1
yasi mhanije atmajiiana | yenerir pavije samadhana

2 siddharameshwar maharaj- When the aspirant starts the
practice ‘I am brahman,” then the “I” which was on the body,
that much gets up and sits on the brahman. The small “I” has
become a big ‘I’. Only this much is the change. Just as a tomcat
after eating the small kittens swells with audacity, in the same
way the jiva swallows the kittens in the form of gross, subtle
and causal bodies and leaves the “I”-ness that was on them
and starts saying ‘I am’ to the supra-causal body. Therefore
not only does that ego not die but it starts roaring, ‘I am
brahman.” Without killing this ‘I’, the ego is not destroyed.
Though we may kill everything else, the killing of own self
still remains to be done and that task is very difficult without
sadguru.
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44.

Yoo

I
parabrahmirit abhinna | bhaktaci jahala 11 43 11

43. But if this ‘I am’ is to be called Self-
knowledge/atma-gnyan then, there should be
that thoughtless understanding and that is the
complete contentment of, I do not exist (ie. sa-
madhan). Then the devotee becomes insepara-
ble with that parabrahman.

Tl E10TR o E181 i1 AT SR o ST i |
JES! Feiciics ATRiehT | ST Il 8% 1

atam hondra tert hoind kam | ani janara teri1 jaina
kan |

tutali manamtila asarka | janmamrtyiict |1 44 11

44. Now, let whatever has to come, come (ie.
be left to prarabdha); still that Reality does
not come; and let whatever has to go, go; still
that Reality does not go (that Reality is fore-
ver there and has nothing to do with all these
things). And when this is understood then, this
original fear/doubt (‘I am’) that brings birth
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45.

¥os
and death is cut from the mind.

HE dlH oA | HTREAT I g4

samsaririt puridaverii cukalerin | devar bhaktam
aikya jhaleri |

mukhya devasi olakhileri1 | satsamgeritkarini || 45
I

45. The fall into samsar is escaped and God
and the devotee are united. Then that Supreme
God is recognized due to its company with the
Truth (satsang).

gt sﬁmqam TR TeeaT
TG TETUT R fgeli: THE: 1 R0 &R

iti sridasabodhe gurusisyasamvade sasthadasake
brahmapratipadananiriipanarin  nama  dvitiyah
samasah |12 11 6.2

Timto konci 2. kapitola 6. ddsaky knihy
Ddsbadh s ndazvem , Attainment of brahman “
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6.3 Appearance of
Maya

T foe : Arga e
samasa tisard : mayodbhavaniriipana
Appearance of Maya

|| Srf Rédm ||
1. {eRIOT 31Tt fristes | S TR i |
o 12 e fizies | |diieal 2
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Yoo

nirguna atma to niscala | jaiserin akasa amtarala |
ghana data nirmala niscala | sadodita |11 |1

1. That nirgun atma is pure just like the akash
or space; it is completely full, pure, still and
ever shining.

2. S WS E el | IdeEH I
S TRTHIEM are | STfd gEH il R
jenir kharindaleriici nahirii akharida | jerin uda-
rdahiini udamda |
jerir gaganahiini vada | ati siksma 11 2 ||

2. When this mula maya is not broken, then
it becomes that unbroken brahman. Then mula
maya is the vastness of that vast paramatma;
then this mula maya is larger than the sky and
more subtle (you feel that there is a sky, but
what does that One feel?).

3. S oG A1 T S IS A1 AT
S AT A1 AN TR AN 2

jerin disend na bhasena | jer1 upajend na nasend |
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Yo
jerit yeina na jaina | parabrahma teriz 11 3 ||

3. When this mula maya is not seen and is not
perceived; and when this mula maya is not pro-
duced and is not destroyed; and when this mula
maya does not come and does not go; then there
is that parabrahman.

. 5wl AT GobeT| S T A1 FreA

S T A &= TR AN g

jetit calend na dhalena | jeri tutend na phutena |
jetit racend na khacena | parabrahma terir |1 4 ||

4. When this mula maya does not move and
does not fall down; when this mula maya does
not get cut and does not break; when this mula
maya is not constructed and does not collapse;
then there is that parabrahman.

. S R TR | S feieho iUl e |

HATR STTeRTRT GTdes | AT ST 1 4 |

jerit sanmukhaci sarvakala | jerin niskalaritka ani ni-
khala |
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Yo
sarvamtara akasa patala | vyapiini ase 11 5 ||

5. When this mula maya is in front then, there
is this time of the ‘all’ (still it has a limitation,
a dimension is felt and then everything I see
and perceive is myself). But when this mula
maya is that which is without blemish and com-
plete then, there is that purush within this in-
ner space pervading both space and the nether
world (ie. both knowledge and ignorance). (Wi-
thin this mula maya there is that mula purush
and that is without blemish, complete, etc.)

6. rferemat o s femjun| I o | G
T ST Fe]on| Hsaes 1l & I
avinasa terit brahma nirguna | nase terit maya sa-
guna |
saguna ani nirguna | kalavaler 11 6 ||

6. When that Reality is indestructible then, it is
nirgun brahman; when that Reality is destructi-
ble then it is sagun maya. And this sagun and
nirgun are mixed together as prakruti/purush.
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Yoo

7. 91 FAT R T ST AR
S &Y T AR T feafedtl o
ya kardamaca vicara | kartirit janati yogisvara |
jaiseri1 ksira ani nira | rajaharisa nivaditi |1 7 11

7. He is the ‘Lord of yoga’ who understands
thoughtlessness and can separate that purush
from within prakruti. He is just like the royal
swan that can separate milk (I do not exist)
and water (‘I am’).

8. STE Thes Tallcr® | AT ST ST |
Al feeafeicaferas | el Fes 1l <l
jada sakala paricabhautika | tyamadhyer atma
vyapaka |
to nityanityaviveka | pahatarii kale 11 8 ||

8. There are the gross and numerous objects
made up of the five great elements and there is
that atma purush pervading within these. That
Lord who understands the vivek between per-
manent /impermanent, understands Himself.

95



Dasaka VI — Search for God

9.

10.

Yoo

S SR W R Fifest A

o ST SarRT| foreh sfiesemnl - |
umsamadhila gheTje rasa | yera ter saridije bakasa
I

taisa jagamadhyen jagadisa | vivekerir olakhava |1
91l

9. Just as one should extract the sugarcane juice
and leave aside the dry residue; so too by vivek,
you should recognize that ‘Lord of the world’
who is within this world.

L3 "llQl‘jd l‘ll(‘|06\| \‘Hl(“'llFT’?a ﬁgﬁﬂ

{H AYUT S{TAHT shded | TRYUT AMET 2l

rasa nasavariita patala | atma sasvata niscala |
rasa apiirna atma kevala | paripiirna janava 11 10

10. It’s only an example, for sugarcane juice is
a destructible liquid, while that atma is eter-
nal and still. The juice is incomplete while that
atma should be known as pure, complete and
full/ paripurna.
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11.

12.

Yoo

HMEIERG T ST | 791 o TR o)

TEIART TS | HE Al 22l

atmyasarikheri eka asaverii | maga teri drstantasi
dyaveri |

drstariitamise samajaverir | kaiseriz tari 11 11 |1

11. If there had been anything else like the
atma, then that would have been used as an
example. Still the atma can be understand with
these false examples and that is why they have
been used?

TRl TR HES | q AT R e

SR STHRM TS| Seaeh arg Il 2R |

aist atmasthiti sariicali | tetherin maya kaisi jhali |
jaist akastrir vahili | jhuliika vayict 11 12 |1

12. If everywhere is that atma then ‘there’, how
can maya appear? She is just like a small bre-
eze of wind/vayu flowing in that immeasura-
ble space/akash. (The inevitable question must
arise: If there is only that eternal, still, com-
plete and perfect atma, how can this false maya
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13.

14.

Yoo

exist? The answer is: she is an appearance and
not real. But if our attention is turned towards
her then, the limitless attentionless atma ap-
pears not to exist)

TG o 3015 | AT 3779 9T |

AT THRS | e 1| 22

vayipastna teja jhalem | tejapasiina apa nipaja-
len |

apapasiina akaralerir | bhitmardala 11 13 11

13. And from this wind the fire appeared. And
from the fire the water appeared and from water
the earth is formed (ie. gross objective appea-
rance).

HESBIIA I | ST1d Ul 21 fehell|

T ST 3T Sfelf | SAgH MR 2
bhiimaridalapasiina utpatti | jiva nenorit jhale kiti
I

parariitu brahma adi aritirin | vyapina ahe || 14
I
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15.

16.

Yoo

14. And from this earth the many ignorant ji-
vas take birth. But then, from beginning to end,
that brahman is ever pervading (beginning and
end are concepts when the brahman/atma for-
gets itself and takes itself to be a jiva).

S S il femor e | o o Tty |

T bl =1 o TS| S a1l gull

jenr jerin kawmhiin nirmana jhaler | terin terin
avaghemci nasalerit |

par? mulirit brahma tem saviicaleri | jaiseri1 taiser
115 11

15. This ‘all’ of maya was created and then, due
to the ‘many’ objects, that Reality completely
disappears. Still at the root that brahman is
completely full, for it is, just as It always is.

ST SRR 3T | ETSEE] SRR Wil |

T G&dl 7 A | SRR G 11 25 1

Shatapiirvim akasa ase | ghatamadhyenihi akasa
bhase |
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17.

18.

Yo
ghata phutatarii na nase | akasa jaiserin 11 16 ||

16. Before the pot, there is space and in the
pot, the space appears and it is not destroyed
when the pot gets broken. In this way, brahman
can be compared to the space (see V.1).

N e ha

o UETEl hdes | ST ST ges |

T &1d STd Hehos | TRl 2ol

taiserit parabrahma kevala | acala ani adhala |
madhyerit hota jata sakala | sacaracara |1 17 |1

17. In the same way, there is parabrahman, that
pure knowledge that is non-moving and perma-
nent; and within That, there is this ‘all’, the
whole animate-inanimate creation, and it co-
mes and goes (ie. just like the pot).

<t S I o gmeh| o o emd ==

S | T At IS | Ao Tl 2< |

jeti jerir karihinit nirmana jhalen | teri1 terin adhiri
brahmerit

vyapilerii | sarva nasatarin uralerir | avinasa
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19.

mPlee
brahma |1 18 11

18. When this ‘all’ is created, then that Re-
ality is its beginning and then it is pervaded
by brahman (in that still and timeless Reality
something appears and there is the beginning
of time. Then there is all this talk of brahman
and maya). But when this ‘all’ is destroyed, still
that indestructible brahman remains. maharaj-
* brahman knows nothing and parabrahman has
nothing to do with all these things’: when maya
goes off then where is brahman? Then you were
never bound and never liberated).

Eﬂaaaaﬁamlaaﬁéiamw|
AT STTIUIE | SAT9UT B 1| 2R 11

aiserit brahma avinasa | teri1 seviti jiiate purusa |
tattvanirasanert apanasa | apana labhe 11 19 ||

19. Like this is that indestructible brahman.
That Reality experiences by becoming
this  knowing  purush  (purush/prakruti,
brahman/maya) and when there is the
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20.

21.

Yoo

elimination of the gross elements through vivek
then, that purush again meets its own Self.

N A e

d<d a<d Has(ae | g EE U 9 S|

o ST gee Ffere | ad a<a |l ol

tattveri tattva melavileri | tyasi deha aiserit nama
thevilerit |

terin janate purusinit sodhileri | tattverin tattva |1

20 11

20. The gross elements have been mixed to-
gether with each other and a body and name
have been attached to that thoughtless atma.
However when there is this knowingness wi-
thin that purush then, each element gets elimi-
nated one after another (ie. forget everything
and effortless knowing is there: this knowing-
ness is the beginning and also the end of ob-
jectification).

aﬁaﬂmﬁ:ﬁﬂ@m a9 femrelt dgeran
femon sratt Ueram | foresh SRt il R2 1
tattvajhada nihsesa hotar | tetherin nimali dehaa-
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hamta |
nirguna brahminm aikyata | vivekem jahali |1 21
I

21. When the elements are completely elimi-
nated then, the ego/ahamta of the body is
destroyed ‘there’. Due to such wivek there is
the Oneness that is found within that nirgun
brahman.

OSSN b

ferereh GEThS Tfeh | ol dil e SATae |

ST LT ATET S | TN R

vivekem dehakade pahilerin | tori1 tattver tattva
osaraleri |

apana kamhim nahim aler | pratyayast |1 22 |1

22. When the body is looked upon with vivek
then, that atma passes over one element after
another (and objectification ceases). And when
you do not become this ‘all’ (of maya ic. sagun)
then, there is that nirgun brahman.

T AT FT i | YA Al HTFees a1l
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e IS e R == R30

apala apana sodha ghetam | apuli torin mayika
varta |

tattoartim uralerin tattvata | nirguna brahma |1
23 11

23. When you make a search of yourself then,
there is that atma and this rumour of you is pro-
ved false. And when the elements are finished
then, truly only that nirgun brahman remains.

IquTTterT feejor stet| 2 feragar ad |

AR T ¥H | HGEom=T il %11

apanavina nirguna brahma | heriici nivedanacerit
varma |

tattvasarisa gela bhrama | mitimipanaca |1 24 ||

24. Then there is that nirgun brahman without
you. That is the thoughtless swarup and the
essence of surrender and the delusion of ‘I" and
‘you’ disappeared along with the elements.

9T qreal e Rl sE o Fo|

64



6.3 Appearance of Maya

26.

Yoo

O = T Tl | FEEETTI R4

mipana pahatam adhalena | nirquna brahma terin
calend |

apana teriici pari kalena | sadguriivina |1 25 11

25. When one understands Oneself then ‘I-
ness’ cannot be found and there is that nir-
gun brahman that does not move. You are that
Reality only, but without sadguru this is not
understood.

RN 1T Z0Terc | df SR o e 313 |

3¢ AR d S| oo =@l R4 )

sarasara avagherin sodhilerin | tom asara terir ni-
ghiina gelerit |

pudherit sara terit uralerr | nirguna brahma 11 26

26. The mind should search out that essence
and non-essence. And when that the non-
essence (‘I am’) is taken out then, afterwards
that essence remains, the nirgun brahman.
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ML oI e | i Ehostedl AT

Ghos T AT | IS o Hdes sl |l el

adhtit brahma niriipilerin | teriici sakalamadhyerm
vyapilerit |

sakala avaghenici nasalemr | uraleri1 terin kevala
brahma || 27 11

27. When at the beginning, that brahman tries
to know Itself then, that becomes the purush
within this ‘all’ and pervades (ie. first under-
stand this knowledge of mula maya). And when
this ‘all’ is destroyed along with the mind then,
that pure knowledge of brahman remains (ie.
no-knowledge).

g\la_i_ O NS | E\[é\f o~ |

IS YUY SR AT 9 1 kel

hotam vivekerin sarithara | tethem nivade sarasara
I

apala apanasi vicara | thayi pade |1 28 11

28. Whatever has appeared is destroyed by wi-
vek and then that essence ‘there’ is determined
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(ie. answer to V. 12). When there is that thou-
ghtless understanding then you will find Your-
self.

MUY e HUT| HquT Zferat 9L o)

T Sifesan femjunl et &= R_

apana kalpilerin mipana | mipana Sodhitarii nure
jana |

mipana geliya nirguna | atmaci svayenr |1 29 11

29. You have imagined this I-ness but when
this I-ness is examined it does not remain. And
when I-ness is gone then, that natural nirgun
atma only is.

gfesa aai ferae| fojon sTremr s

i FRAAT H0T| THRETRT N 2ol

jhaliya tattoaricern nirasana | nirguna atmaci
apana |

karin dakhavaver mipana | tattvanirasanaupari | |
30 11

30. When there is the dissolution of the ele-
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ments then, that nirgun atma only is and you
are That. For after the elimination of the ele-
ments, how can I-ness be something that can
pointed out?

il Hiqur 33| a9 R et 3|

&I I TS5 | AR N 32 11
tattoarnmadhyerin mipana gelerit | tari nirquna sa-
hajaci uraleri |

soharmibhaveri pratyaya aleri | atmanivedana | 31

31. When this I-ness that is within the elements
gets destroyed then, only that natural nirgun
remains. Due to this experience of so-ham (‘1
am That’), there is that nirgun understanding
and this is the surrender to the atma/Self.

IAH{eEe &idi| SahiE TFRIaT|

| W fevehell | High STEST I 3R 0
atmanivedana hotari | devabhaktariisa aikyata |
sacara bhakta vibhaktata | saridiini jahala 11 32 11
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32. Self-surrender is the unity of God and the
devotee; then the true devotee has left aside his
separateness.

o ¢ [N 3 o ¢ o 3

femTonie el ST=TERon| feR]onta ATl qrg gua)
fen]ull e Erdi =TTauT| ek SISl 33 1
nirgundsi nahiri janmamarana | nirgunasi nahir
papa punya |

nirgunim ananya hotari apana | mukta jahala ||
33 11

33. That nirgun has no birth and death. That
nirgun has no sin nor merit and when within
that nirgun, you are inseparable/no-otherness
from It then, that is Final Liberation.

qdl deTepiel eiaeT | JTult H2rd TfeTesa|

HTIUIE STT9UT SST| FIE Tl 321l

tattoim verintaliini ghetald | prani samsayerin gu-
riidalala |

apandasa apana bhulala | koharit mhane || 34 11

34. But when you get enwrapped in these gross
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elements in the prana then, this original doubt
(‘I am’) is covered over and you forget your own
Self and say, “Who am I? Who am 177/ ko-ham.

Al e Tl i | fae: qredt =0l |iE |

I St 3T Hig | "t || 2l

tattvim gurittald mhane koharit | vivekerit pahatan
mhane soharit |

ananya hotan aham soham | mavalaliri 11 35 |

35. When you are entangled in the elements,
you say, “Who am 1?” (ko-ham) and when you
see with vivek, then you say, ‘I am He’ (so-ham).
And when there is no separateness remaining
then, aham (“I am a body”) and so-ham (‘I am
He’) both disappear.

TSR IANA | A T &l

&l T ETelial | SR Tl 26 |
yaupari urvarita | teriici svartipa saviita |
dehtrit asoni dehatita | janije aisa |1 36 |

36. That which remains beyond this ‘all’; is the
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swarup and Saint. He should be known as being
in the body, yet beyond the body.

Gaggid d 9 W | "Wl difedd e SRl

ST & Trecs Tt | i &7 T Het Tt Il sl
samdehavrtti te na bhamge | mhanoni bolileriica
bolaverir lage || amharisi herin ghadalert prasarii-
gemn | Srotirit ksama kelt

pahije |1 37 11

37. That Reality is not the broken thoughts of
body consciousness and therefore you should
speak this ‘speech’ only (so-ham). If that thou-
ghtless swarup is to be accomplished by us then,
the good listener who hears this so-ham should
be very patient and have the utmost fortitude.

-{% ﬁ N o SN =
A (e equt A Jaie: amE: | 31 &.3

iti Sridasabodhe gurusisyasaritvade sasthadasake
mayodbhavaniriipanam nama tytiyah samasah ||

3116.3
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6.4 Discourse on
Brahman

o
GHE I : S0
samasa cavatha : brahmaniriipana
Discourse on Brahman

|| Sri Ram ||
1. FaG T S8 TG Teel | SAdATg T

S VUM Hewl | T 16 81 Tiee Jeel| ot
FSPTTEN 2
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krtayuga satra laksa aththavisa sahasra | tretay-
uga bara

laksa sannava sahasra | dvaparayuga atha laksa
causasta sahasra | atam kaliyuga aika |11 |1

1. It is said, that the kruta age® has a span of
seventeen lakhsa twenty eight thousand years.*
The treta age is twelve lakhsa ninety-six thou-

3siddharameshwar maharaj- When we place our attention
within the mind then only is there the counting of these eras or
ages; otherwise where are the treta, dwapar and kali ages/eras?
maya is an attention and brahman is attention-less and within
this attention of maya, there is the ‘I am’ feeling and upon this,
I am, external appearances are imagined. Time, destruction
and death have all been imagined by maya.

4These are a play with numbers eg. 1+742+8=18 and
14+8=9 or 174+28=45 and 4+5=9; 1+2+9+6=18 and 1+8=9
or 124+96=108 and 14-0+8=9 etc. Every number results in 9
and not the round number of 10 ie. there is always a deficit of
1 laksha or an incorrect attention; siddharameshwar maharaj-
When they are totaled together we find that there is one laksha
missing. But that missing laksha or attention is found in the
mind of man and so by adding that factor, then the calculation
becomes correct. When this attention is within the mind, then
there is the counting of the ages.
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sand years. The dwapar age is eight lakhsa
sixty-four thousand years. Now, listen to the
kali age (laksha means one hundred thousand
and it also means attention; all these ages are
our concepts due to body consciousness; this
attention brings all this counting. Now make
them zero by listening and placing your atten-
tion on this ‘I am’).

. FHIAGT TR S I Feel| TgF e

a1 dia Tee | Wil Iqg 1 Tee | d SErE O e |
R

kaliyuga cara laksa battisa sahasra | caturyugem
trecalisa

laksa visa sahasra | aistri1 caturyugern sahasra | to
brahmayaca eka divasa |1 2 11

2. It is said that the kali age is four lakhsa
thirty-two thousand years. So the four ages
make a total of forty-three lakhsa and twenty
thousand years. And it is said that when one
thousand groups of these four ages have lap-
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sed then, that is a day of lord brahma. (These
four ages with their particular spans are con-
cepts created by lord brahma/rago guna. He is
the intellect and he has created these names
and concepts and then we get washed away in
a flood of concepts, thoughts and imaginings.
A day of brahma is the waking state. In one
day, how many concepts does our buddhi play
with?)

3. UH Rl HEe || g s w i
fereu] et &l hT| b T S 1l R
aise brahme sahasra dekha | tevharin visniici eka
ghatika |
visnii sahasra hotari aika | pala eka 1Svaraceri |1 3
[

3. It is said that when one thousand such days
of brahma have elapsed then that is a *ghatika
of vishnu. And when one thousand ghatikas of
vishnu have elapsed, then that is a fraction of a
minute of mahesh. *(ghatika means part of an
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. S ST HE® 95| o T on e |

T ST Fifoses! et | TR | |

isvara jaya sahasra vela | taim sakticerin ardha pala
I

aist saritkhya bolili sakala | sastramtaririi || 4 |1

4. And it is said that when mahesh is destroyed
one thousand times, then that is but half a
moment of shakti. However all this counting
and numbers found in the shashtras are within
this ‘speech’ or shakti. (All this counting takes
place when this ‘speech’ is not heard and then
there is brahma within vishnu and vishnu wi-
thin mahesh. These are the three gunas that
have appeared within this ‘speech’ or pure sat-
twa guna).

Note: every moment there is the interplay of
these gunas. When this ‘speech’/shakti is for-
gotten, that is mahesh. Then something is
known, wvishnu and then it is given a name,

7



Dasaka VI — Search for God

Yoo

brahma. This play of the gunas is going on every
moment and this is called, our mind. Everyday
is a day of brahma ie. this waking state and a
thousand such thoughts get created everyday
within this ‘speech’/shakti.

shloka — As verse 2,3,/

D. %IQQQJIHEEI'\IUI '\|g:|1:|\a|;' HaEd |
s frsiieiesae = |
caturyugasahasrani dinamekariypitamaham |
pitamahasahasrani visnorghatikameva ca |

feTe0Tah: T T HE*H |
AR IUEEEUT ZIRT T 3ed ||
visnorekah sahasrani palamekarit mahesvaram |

mahesvarasahasrani sakterardhari palari bhavet
I

TR ST FIeH! &l | ST T &l STt |

A ITEE TeAT Rt | TeER= Il 4l

aisa ananta Sakt1 hot1 | anariita racana hot1 jati |
tari akharinda kharindena sthiti | parabrahmaci 11 5
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5. And it is that One endless paramatma that
has appeared as this shakti and then it is that
One endless paramatma that gets created and
destroyed (when He becomes prakruti/purush
then, He remains hidden within His shakti or
prakruti as the purush and when even she is for-
gotten there comes the interplay of these three
gunas and a world of ‘many’ names and forms
is suddenly created). Still that unbroken state
of parabrahman has never been broken.

. TR F et | o & st i
aasgzﬁ il =il =TT | TR & |
parabrahmasi kairiic sthiti | pari hi bolavayaci riti
I

vedasruti neti neti mhanati | parabrahmin |1 6 ||

6. For how can these states be that pa-
rabrahman? (In truth, there is only pa-
rabrahman; time is imagined, states are imagi-
ned, everything comes and then goes away) But
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that thoughtless purush has appeared as this
‘speech’. Then within that parabrahman there
appears the vedas and shruti and they say, ‘not
this, not this’/neti, neti.

7. AR HeH IRl at| 3 RS Tl
ST FISGITL ST WG @ o)
cara sahasra sataserit sathi | ituki kaliyugact rahati
I
uralya kaliyugact gosti | aistase |1 7 |1

7. It is said, four thousand, seven hundred and
sixty years of the age of kali have elapsed. This
and whatever remains of the kali age have all
appeared within this ‘speech’ (all this counting
takes place within this ‘I am’ and comes to an
end when everything is forgotten and ‘I am’ is
remembered).

8. ﬁRE&iHT—lﬁﬂ'HHE‘EII WWW|
El,'tﬁ I El‘i"l"\:lﬁb_'{l '&fl'UTr( 3T|EII <l
cara laksa sattavisa sahasra | donasem calisa sari-
vatsara |
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pudherii anyonya varnasaritkara | honara ahe |1 8
I

8. Therefore there are four °lakhsa, twenty-
seven thousand and two hundred and forty
years yet to go. And during this time there will
continue to be the mixing of castes and the con-
fusion that this brings. (If we continue to keep
this attention of maya then body consciousness
is sure to come and all this counting will be ta-
ken as true. Then these four bodies/castes re-
main mixed together and confusion will still re-
main as to who you are and who is the brahmin;
see V.24)

9. UF TIS TR 99 THIEM T GR)
et S R i A @ R
aiseri1 racaleri1 cardcara | yethemn ekahtini eka thora
I
pahatan yethiriica vicara | amita na lage 11 9 |1

5laksha means one hundred thousand and it also means at-
tention.
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9. First this ‘all’” was created and then in this
maya, the one jiva has become greater than
that One brahman. And even if you take this
mula maya as the truth and don’t understand
that thoughtless Self then, there will be no end
to knowledge (ie. liberation will not be gai-
ned).

T U 0] | U WUTl &% AN

T I Mk G| TReSAEA || 2o ||

eka mhanati visnu thora | eka mhanati rudra thora
I

eka mhanati sakti thora | sakalammadhyen |1 10
[

10. That One (who is the true God but takes
himself as a jiva) says, “vishnu is the greatest.”
Or that One says, “rudra is the greatest.” Or
that One says, “This shakti of the ‘all’ is the
greatest.”

U AMYSTSH sl | T STE TS Feaidi|
g8 q=s € offd| diead il 221
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aise apulalepari bolat1 | pararitu avaghernci nasela
kalpariitiri |
yaddrstari tannastarin herir sruti | bolatase || 11

11. But even your ‘speech’ of ‘I am’ will get
destroyed along with everything else at the end
of the imagination. This has been stated in the
vedas, ‘Whatever is seen will get destroyed’ and
this includes this ‘speech’ (brahma etc. appear
on account of this shakti/‘speech’ but, even if
this ‘T am’ or ‘speech’ is understood still, it will
be destroyed).

IMYSTS! ITTEAT| AT SHTST A+ |

T e e |rgfaoTi 2R

apulali upasana | abhimana lagala janan |

yaca niscayo nivadena | sadhuvina 11 12 |1

12. Still people take pride of their worship (and
say, “My God is the greatest” or “I am a great

devotee of such and such”). But without the
prideless sadhu that nirgun conviction cannot
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be determined (I do not exist).

13. @ s FRA | AT Gt ATIE|
I & ST WIS | T e
sadhu niscayo kariti eka | atma sarvatra vyapaka |
yera herit avagheriici mayika | caracara 11 13 ||

13. The sadhu has the conviction of that One
atma completely pervading this ‘all’. The rest
make that thoughtless conviction into these
illusory convictions of the mind (ie. kruta, treta
etc.) or this ‘all’.

14. =1 [STEc! Bl | Tid 0T SR HI0T |1
& i g [T Mg ST I 2%
citrinir lihili sena | tyariita kona thora kona sana |
hem karir tumhi vicarana | apulerir thayim |1 14
[

14. If a picture of an army® is painted, then

In a painting of the army, the foot soldiers, platoon, cap-
tain, and commander have all been painted. In the pack of
cards there is the king, queen and the joker, but who is the
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in that picture, who is great and who is small?
But if you have not gained that thoughtless un-
derstanding then, at your place (‘I am’/shakti)
these concepts will still remain and you will
think, ‘“This shakti is the greatest.

@l I da | T UG Hiedds|

T SART T S| H T@TI 2%l

svapnim udamda dekhileri | lahana thorahi kalpi-
ler |

parariitu jagerir jhaliya jhalen | kaiserin paha |1 15
I

15. In this original *dream, that vast para-
matma perceives Its own Self and feels ‘I am’
and then afterwards small and great are also
imagined when there is the dream of this world

smallest and who is greatest? They are all the same. Similarly,
in the attention of this maya, is vishnu, mahesh or brahma the
greatest? And who is the smallest? When that brahman bey-
ond all attention arises in the heart due to sadguru’s teachings,
then the bigger or smaller of anything disappears and there is
the experience that in everything, nothing is there.
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of names and forms (the dream within the
dream). But when you awake and stop drea-
ming then, what will be understood of small
and great? *(‘I am’)

e STRJ =R % @ e d)|

ST ST R SR 26 |

pahatam jagrtica vicara | kairiicerin lahana kairii-
ceri thora |

jhala avaghaci vicara | svapnaracaneca |1 16 11

16. When there is the thoughtless understan-
ding of the *‘awakened’ then, who is great and
who is small? For small and great only ap-
pear when there is the expansion of this cre-
ated dream ‘I am’ into the dream of this world.
*(One who has awakened from this dream of
this world of names and forms but still this ori-
ginal dream remains and so that thoughtless
essence is required)

Wﬂﬁmﬁ%ﬁﬁm?ﬁm%ﬁ‘@m
ST & (R ST S 2w 1l
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avaghaci mayika vicara | kairiicerit lahana kairiiceri
thora |
lahanathoraca ha nirdhara | janati jiani |1 17 11

17. When everything becomes false and there
is that thoughtless understanding then, who is
small and who is great? It is only the gnyani
who truly knows who is small and who is great.

ST STHTE T STt 1 AR =0T J|

T T R et aies SEt 2e

jo janmdsa prani ala | to mi thora mhanataci mela
I

pari yaca vicara pahild | pahije Sresthirin |1 18 ||

18. But when that purush takes a birth, then
he says, “I am great, I am great” and saying so,
he dies over and over again. Therefore first you
should understand this ‘I am’ and then, dissolve
this in that most excellent understanding, I do
not exist.

ST e M| dF AR JET |
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g el gUUT| |rg € s 1| 2R 1l
jayari1 jhalerin atmajfiana | teci thora mahajana |
veda Sastrerit purana | sadhu saritta bolile |1 19 11

19. When this ‘I am’ of mula maya gains atma-
gnyan (ie. Self-knowledge), then there is that
great brahman and He is the ‘best among the
people’. There is the wvedas, shasthras and pu-
ranas; there is this the sadhu and Saint and
there is this ‘speech’ (the scriptures have ‘many’
dogmas, concepts and counting etc. But if they
are explained to you by the sadhu/Saint then,
they can reveal this ‘speech’)

T HhoBHEA |l Th TR

qaTe EREX| &l St il el

evatir sakalarimmadhyeri thora | to ekaci parames-
vara |

tayamadhyert harihara | hoti jati |1 20 |1

20. And that greatest is within this ‘all’ and
that is the One parameshwara (paramatma).
And in that, vishnu and mahesh appear and di-
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sappear (then there is the interplay of knowing
and not-knowing and the imagined world of na-
mes and forms ie. brahma).

Al oo fereR R s el St fRafa der
LA AR WosRe 1l 211

to nirquna nirakara | tethern nahirin utpatti sthiti
sarithara |

sthanamanarica vicara | ailikade |1 21 |1

21. That One is nirgun and without form. There
is no creation or its expansion ‘there’/brahman.
The thoughts of a point in time or space and
numbers are all on this side.

i &9 €I JH| & dl AFe TG
Ty B foigm | sremmesdt 1l RR

naritva ripa sthana mana | ha torin avaghdci
anumana |

tathapi hoila nidana | brahmapralayim 11 22 ||

22. When there is name and form or a point in
time and space or these numbers then, the thou-
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ghtlessness of that brahman is the conjectures of
the mind. Still, such will end when lord brahma
is destroyed (ie. end of imagining). (Therefore
make vivek and put an end to the thoughts)

a@ ~ \.l 3‘6] T T b \.l
ST h{UTT TRIT b | SHE T Il R3)

brahma pralayavegalerin | brahma namariipavega-
lerin |

brahma kona ekya kalem | jaiseri1 taiserir || 23 |1

23. brahman is beyond this ‘end of imagining’.
brahman is beyond this name you received and
this form you wear. How can there be anyone
or anything created by time when there is that
One brahman? For He is, as only He is.

FR TR0 SAUTH =& |

SiRiSICE e CIRE

kariti brahmaniriipana | janati brahma sampiirna
I

teci janave brahmana | brahmavida || 24 11
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24. Only the one who makes such a discourse
(I do not exist) has complete knowledge of
brahman. Only He should be known as a
brahmin, a Knower of brahman (see 5.1.6).

mgﬂwww
WW?@Q H'qTH I %’ll Q‘&

.....

brahmaniriipanam nama caturthah samasah [l 4
116.4
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6.5 Discourse on Self
and Illusion

(brahman and maya)

THE T : HEATSR (&l
samasa pariicava : mayabrahmaniripana
Discourse on Self and [llusion (brahman and maya)

|| Sri Ram ||
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1. iid ged O | AR o B9 |
S e | fereor Sl 2 0
Srote pusati aiserii | mayabrahma teri1 kaiseri |
Srotya vaktyace miseri | nirfipana aika 111 |1

1. The listener asked, “What is maya and what
is that brahman?” Therefore under the pretence
of there being a speaker and a listener, listen
to this discourse (truly there is One; both the
listener and speaker are within you only; maha-
raj- you come here because you think you are
ignorant and you think that I know. But there
is nothing but you in the world, so where does
the answer come from?).

2. SR {eRIuT PR | &0 |
ST T TR | A/ S R
brahma nirguna nirakara | maya saguna sakara |
brahmasi nahim paravara | mayesi ahe |1 2 11

2. brahman is nirgun and formless; maya is sa-
gun and form. brahman has no bounds; maya
has.
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3. o feries ers | W <i=ies uaB|
TR 6T heles | AT UMD 1l R 11
brahma nirmala niscala | maya canicala capala |
brahma nirupadhi kevala | maya upadhiripa 11 3
[

3. brahman is pure and still; maya is moving
and active. brahman is pure knowledge without
any limiting concept; maya is like its limi-
tation.

4. A fEH SR fGEaT| | W SRt "l
T 9 58] AT Fiediasmtest | 2
maya dise brahma disena | maya bhase brahma
bhasena |
maya nase brahma nasena | kalpariitakalini |1 4 11

4. maya is seen, brahman is not seen; maya is
perceptible, brahman is not. maya is destroyed;
brahman does not get destroyed at the end of
time and imagination.

5. {1 T -1 TIAT| HIET ©@ 5l @
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T & ST &l | SRR 4

maya race brahma racend | maya khace brahma
khacena |

maya ruce brahma rucend | ajiianast |1 5 |1

5. maya is constructed, brahman is not con-
structed; maya is destroyed, brahman is not
destroyed. maya is liked by the ignorant and
brahman is not liked by them.

6. T I & TS| AT AL A HEA
T G 378 ¥R IR &
maya upaje brahma upajena | maya mare brahma
marend |
maya dhare brahma dharena | dharanesi |1 6 ||

6. maya is born, brahman is not. maya dies,
brahman does not. maya can be conceived of,
brahman cannot be understood by the mind.

7. WA G FE FeA AT GE S Gl
HE o SR faA S d i ol
maya phute brahma phutena | maya tute brahma

96



6.5 Discourse on Self and Illusion (brahman and maya)

Yoo

tutena |
maya vite brahma vitena | avita terin 11 7 ||

7. maya breaks, brahman does not break. maya
is snapped, brahman is not snapped. maya is
spoiled, brahman is not spoiled, for it is that
indestructible Reality.

. T Ferr st fferenndt | A & G o
IR = Fl | HEA AN &Y | S d RN <
maya vikari brahma nirvikari | maya sarva kari
brahma

karinhiriica na kari | maya nana riperin dhari |
brahma terir artipa |1 8 ||

8. maya is a modification, brahman is the unmo-
dified. maya is the doer of this ‘all’, brahman is
not the doer of this ‘all’. maya conceives of the
‘many’ forms, brahman is that Reality without
form.

. {1 ST o | 518l d 3 O
AT 99| & Storatn R 1
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maya pariicabhautika aneka | brahma terin Sasvata
eka |
mayabrahmaca viveka | viveki janati |1 9 ||

9. maya is the numerous different forms made
of the five elements; brahman is that Reality,
the One Eternal. The vivek between maya and
brahman is known by a wviveki.

GIRIEESECRINE RIS

T Al TR ST AT 2ol

maya lahana brahma thora | maya asara brahma
sara |

maya arti paravara | brahmasi nahiri 11 10 11

10. maya is small and brahman is the great.
maya is the non-essence, brahman is the es-
sence. maya is the earnest desire to abound,
brahman does not want to be.

Hheh AT fIEial | SRt STr=etiddi|
T o fefage Siaes | e il 22l

sakala maya vistarali | brahmasthiti dcchadili |
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12.

pari te nivadiina ghetali | sadhujantnii 11 11 ||

11. This ‘all’ is maya expanded and it conceals
that brahman state. But that Reality is selected
and accepted by the sadhu.

LY NN

STieTes HigH AR B | <X &g & &l

T FigH ST | TR g Il 2Rl

goriidala saridiina nira gheije | nira samdiina ksira
sevije |

maya saridiina anubhavije | parabrahma taiseri ||
12 ||

12. Clearing away the moss, the clean water
should be taken. And when the water is set
aside then, that milk should be tasted/expe-
rienced (like the royal swan). When this ex-
perience’ of maya is set aside then, there is

"siddharameshwar maharaj- The meaning of experience is

that which has appeared afterwards. Now, whatever appears
afterwards will be smaller and so it follows, that without be-
coming small, experience cannot happen. It is to be clearly
understood then, that as long as experience is there then, the

99



Dasaka VI — Search for God

Yoo

brahman.

13. SI&T STRTRN U feides | T age <gos |
R H&H hach | HET eIl 23 |
brahma akasa aiser nivala | maya vasumdhara da-
hula |
brahma sitksma kevala | maya sthilaripa 1113 |1

13. brahman is clear like space; maya is a con-
tainer full of many wealths that have all been
mixed together. brahman is subtle and maya is
when that pure knowledge is having the appea-
rance of the gross.

14, =& d 19cge 2| | d goge fh)
& d THM | {E d eEE i 2|

one who pervades the experience is not there.... Whatever can
be spoken by words is maya and after leaving aside the words,
that which remains is brahman. Whatever can be conceived
in mind and be meditated upon is maya and after setting
aside the mental retention of meditation, that which remains
is brahman. The experience that can be spoken of is maya and
that which is hidden within this experience but cannot be told
is brahman.
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brahma tem apratyaksa ase | maya te pratyaksa
dise |
brahma teri1 samaci ase | maya te visamartipa || 14

14. brahman is when that Reality is not per-
ceived by senses; maya is when that Reality is
seen by sensory experience. brahman is when
that Reality is undifferentiated and when there
is maya, then that Reality is differentiated.

AT 58T =R 5T | AT TIET ST TE1E |
TR el qel SRl qeI A 2k

maya laksya brahma alaksya | maya saksa brahma
asiksa |

mayemadhyert donhi paksa | brahmir paksaci
nahii |1 15 |1

15. maya can be concentrated on, brahman can-
not be concentrated on. maya is a witness,
brahman is not a witness. In maya there are
two alternatives. In brahman there is no alter-
native.
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T e el Rgicl| W SR, S &

ST 1T F01 el | ARt Tl 24 |

maya pirvapaksa brahma siddhamta | maya asat
brahma sat |

brahmasi nahim karaneri hita | mayesi ahe |1 16

16. maya is the primary hypothesis, brahman is
the established Truth/siddhant. maya is tem-
pory, while brahman is eternal. brahman has
no purpose/reason to do, while maya has pur-
pose.

T IS TGS | {1 FRAT G|

o7l o feRaR feeiie | | d it STl 2ol

brahma akhamda ghanadata | maya pariicabhau-
tika poriicata |

brahma tem niramtara nighota | maya te juni
jarjari |1 17 11

17. brahman is unbroken and completely full;
while maya is made up of five elements and un-
substantial. brahman is when that Reality is wi-
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thout this inner space ‘I am’ and without any
defect; maya is when that Reality is old and
torn.

HIE TS SR el {1 e SR Tl

T ferere we foreren | S a1 el

maya ghade brahma ghadena | maya pade brahma
padend |

maya vighade brahma vighadena | jaiser taiserin
118 I

18. maya happens/becomes, brahman does not
happen/become. maya falls, brahman does not
fall. maya gets spoiled, brahman is never spoiled
and is as It is.

TR A 3T | [ i e

SR FHiedid | A 3 22

brahma asataci ase | maya nirasitariica nirase |
brahmasa kalpariita nase | mayesi ase |1 19 11

19. brahman is always there, maya is discarded
when denied (ie. when the conviction of its exis-
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tence is given up). brahman is not destroyed at
the end of thinking; while maya is.

T as':m R FiFeS REEER foraTes |
HHET Y Gdhles | & 3T |l Re

maya kathina brahma komala | maya alpa brahma
visala |

maya nase sarvakala | brahmaci ase |1 20 ||

20. maya is hard, brahman is delicate/soft.
maya is small, brahman is huge. maya is the
time of the ‘all” and it gets destroyed; brahman
only is.

e = s Q@ | AT SFail aifosot 2|

TS TTIT T | HIEE SRt il R2 1

vastu navhe bolije aist | maya jaisi bolije tais |
kala pavena vastiisi | mayesi jhadapi |1 21 |1

21. The Self should never ‘speak’ (ie. even ‘I am’
is not required) and if maya speaks this ‘I am’

then, the Self appears like that. Time cannot
reach that Self (ie. brahman), but it can attack
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and beat maya.

AT &9 A1 W11 {Igest A& 9w
T TR IR S I RR

nand ripa nand ramga | tituka mayeca prasamga
I

maya bhamge brahma abharinga | jaiseri1 taiseri1 ||
2211

22. The ‘many’ forms and the ‘many’ colours,
this much is with maya. maya can be broken,
but brahman is unbreakable/abhanga. It is, as
It is.

Tl 216 & R Md STd J==|
eIt T QLR | G STadl Il R3 I
atarit aso ha vistara | calata jateri sacardcara |

tituki maya paramesvara | sabahya abhyariitaririt
12311

23. Now (due to this sagun understanding),
that thoughtless brahman has become this ex-
pansion into the whole animate and inanimate
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moving world. Still inside and outside of this
much maya, there is that parameshwara.

Thes IUTNAIGST |l THTHT eS|

STEh! TG wATcieb STobT| SThTRT Sid | %I

sakala upadhimvegala | to paramatma nirala |
jaltrir asona natale jala | akasa jaiserin 11 24 11

24. The ‘all’ is a separated limiting concept and
that paramatma is quite different. He is like
space, for though He is in the water, He is not
touched by the water. (parameshwar and para-
matma are both the same. They do not take
the touch of maya)

HIEATSRI el ®Ral 9o STeHE|

Tt TTiesan 201 HIEd FH 1 %M
mayabrahmariicern vivarana | karitanm cuke jan-
mamarana |

samtarisi geliya sarana | moksa labhe |1 25 11

25. If you make a thorough investigation into
maya and brahman, then you will avoid birth
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and death. If you go to the Saint/Truth and
take refuge there, then liberation will be attai-
ned.

S 1 = Al | ST A &

S SETETCHT | eI &0 RE

are ya samtariica mahima | bolavaya nahiri stima |
jayariiceni jagadatma | aritaririica hoya |1 26 ||

26. My dear child! The Saint has no limit and
even this ‘I am’ cannot speak of His great-
ness. Still on account of this inner space of
mula maya there is that ‘atma of the world’
(first understand this knowledge and then that
Knower).

:{% o R . R . g &
HHEATARAAETU ATH G=H: GHIE: | 11 &.%

iti Sridasabodhe gurusisyasarivade sasthadasake
mayabrahmaniriipanarin nama  pariicamah  sa-

masah |1 511 6.5

Timto konci 5. kapitola 6. ddasaky knihy Dad-
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6.6 The Gross
Creation and this
Story of God, I am

U T&Ta1 ; geihe
samasa sahava : systikathana
The Gross Creation and this Story of God, I am

|| Sri Ram ||
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1. GogE s o | ad g gest |
3Tl gfe fowa e/ d g & HEn 2
srstipiirviriica brahma ase | tetherit systi muliriica
nase |
atam srsti disata ase | te satya kirin mithya |1 1 |1

1. “It is said that brahman is before the gross
creation and that in brahman even the root of
this gross world is not (ie. even this ‘all” of pra-
kruti/purush is not). Now, this gross creation
is being seen so, is it true or untrue?”

2. ! T AT | A AT e
T ST faee | a1
tumhi sarvajfia gosavi | majhi asaritka phedavi |
aisa srotda vinavi | vaktayasi 11 2 ||

2. “You are the Knower of this ‘all’, a Master
who has renounced the world, therefore remove
my doubt.” Like this, the listener entreated the
speaker.

3. 3Tt U IR | FAM =T daT
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TR TS ISR Sl S Rl
atam aika pratyuttara | kathesi vhaver tatpara |
vakta sarvajiia udara | bolata jahala |1 3 11

3. That compassionate speaker and Knower of
this ‘all’ began to speak. Now, listen to his reply
and be absorbed in this story of God.

. STend: Terae: | O i a=|

Jui TRl F9UT| GEig ST 1l
jivabhiitah sanatanah | aiseri1 gTtecerit vacana |
yeneri1 vakyeri1 satyapana | systisa alerir || 4 |1

4. Tt is stated in the bhagavad gita that, ‘The
living jiva is eternal’ So according to this sta-
tement; this gross world is true.

. Tg8 aeS Jui-| TRl g feamd|

| e W 101 | RN 3

yaddrstam tannastarin yenerit- | vakyen systi mi-
thyapaner |

satya mithya aiser konerit | nivadaveri 11 5 ||
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5. However it is also stated, ‘Whatever is seen
will surely be destroyed. And according to this
statement; this gross world is false. Therefore
how to determine if it is true or false?

6. T WU adl A6 e =il o]l fgE |
ATt G oM 3| FfS 11 & 1
satya mhanom tarindase | mithya mhanom tari dise
I

atam jaiser ahe taiseri | bolijela |1 6 |1

6. If one says, “It is true”, still it is destroyed. If
one says, “It is false”, still it is seen. Therefore
now, leaving all this aside, there should be this
‘speech” and then That which truly is, will be
(this paradox will remain as long as we remain
in thoughts or mind; therefore the only remedy
is this ‘speech’).

7. GEHS 98 S| T ST S|
Ut FAT | & AN ol
srstimadhyerit bahu jana | ajfiana ani sajiiana |
mhanoniyari samadhana | hota nahirin |1 7 11
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7. In this gross world there are many *peo-
ple and here both ignorance and knowledge
have mixed together to form rajo guna and
therefore the complete contentment of pure
knowledge cannot come. *(maharaj- every mind
is a world)

. U1 g O | gfe 3T d Fmsad|

o oH Y =1 FA R <

aika ajiiandcen mata | systi ahe te sasvata |
deva dharma tirtha vrata | satyaci ahe || 8 |1

8. Listen to the opinion of one who is ignorant.
He says, “This gross world is eternal. All the
gods, dharma/duties, sacred places and vows
are true.”

. i TESIE ST | HEE eS|

RIS JoTT| Ees TR 1| R I

bole sarvajiariica raja | mirkhasya pratimapiija |
brahmapralayacya paija | ghalirii pahe 11 9 |1

9. So either there is this ‘speech’ of that ‘all-
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knowing’ King (ie. atma/Self) or there is the
puja that the foolish make to idols. But if
they knew that real *puja meant the dissolu-
tion of creation then, they could come to un-
derstand the Self (when everything is forgotten
and there is only knowing then, the gross names
and forms are destroyed and there is this ‘spe-
ech’ and this is real puja). *(siddharameshwar
maharaj- puja means to know)

el &S ol S| A i HRE Fean &=
T e | HEE w1 2o |l

tammva bole to ajfiana | tarl kam karisi saridhya
snana |

gurubhajana tirthatana | kasaya karaveri |1 10 |1

10. But if that atma is ignorant of this ‘speech’
then, that atma becomes a confused objective
mind and that One says, “Why to take the pu-
rifying bath and make the sacred prayers; why
to do the bhajans of guru? Why to roam about
everywhere on pilgrimage?”
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FEN T N HS TPl g g
A AgaTE: |

1S 1S A ddard: | e s Fred =esge: |l 2 )
slokall tirthe tirthe nirmalam brahmavrndam |
vrnde vrnde tattvacintanuvadah |

vade vade jayate tattvabodhah | bodhe bodhe
bhasate candraciidah 11 1 |1

shloka— In every sacred place there is the me-
eting place of the pure brahmin; in every such
meeting place there is the discourse and me-
ditation on that Absolute; in every discourse,
understanding of that essence is born and in
every such understanding, shiva is revealed.

U e a9 | g ITEH|

T TIaTTerequT | difosc &Il 22 1

aiserii candraciidacerin vacana | sadguriicerit
upasana |
gurugitaniriipana | bolileri harerin |1 11 ||

11. This divine ‘word’, ‘I am’ is the speech of
lord shiva and it is the worship of sadguru. This
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12.

‘word’ is the discourse within the guru-gita and
this is what shive had taught to His consort
parvati (when nothing is there, still you are
there).

oD S ety

TR FH WSl | ST qan 2fieEd |

AT TN BT | e &= 1 2R

quriisi kaiserin bhajaver | adhiri tayasi olakhaverit
|

tyacerin samadhana ghyaveri | vivekern svayerit |1
12 11

12. And how to make this bhajan of guru? First
there should be wvivek and through wivek, this
bhajan that is at the beginning® should be re-
cognized and then naturally, that complete con-
tentment of the nirgun brahman can be imbibed

8 In the Bible, John 1.1-5 it says, ‘In the beginning was the
Word, and the Word was with God and the Word was God. He
was in the beginning with God. All things were made through
Him and without Him nothing was made, that was made. In
Him was life and the life was the light of men. And the light
shines in the darkness and the darkness does not recognize it
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(first recognize that this thought ‘I am’ is the
base of every other thought and then be that
thoughtless Self).

I || SR, TAGEE H30 (A

ﬁlﬁlﬂ T drql-lwuq@&q&l

o foicd RS Hmﬂww{ﬂ

wrETdid PryuRied ags d i 20

Slokal| brahmanandarii paramasukhadarni kevalam
jianamiirtim

dvandvatitarin  gaganasadrsarin  tattvamasyadi-
laksyam |

ekarin  nityarin  vimalamacalam  sarvadhisaksib-
hiitam

bhavatitarn  trigunarahitarin  sadgurumt  tari
namami || 1 11

(from morning bhajans)

$loka — Guru Gita 89.|| (Mistfe) jsi blazenost-
brahman, nejvyssi radost, podoba ¢irého po-
znani.

Jsi za dualitou, bez formy, tak jako prostor. Ta-
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kové jsou Tvé vlastnosti.

Jeden, vécény, vzdy pritomny, neposkvrnény, ne-
pohnuty, svédek vseho.

Bez stavii, nepodminény, za tfemi gunami. O
Sadguru, Tobé se klanim.

Poznamka: viz ranni bhadzan

T a9 | O Sged |

a9 gfe fiyemn we) S FHEN 2200

gurugitecerit vacana | aiserin sadguriicerin dhyana
I

tethem systi mithya bhana | urela kairiicerin 11 13
[

13. This verse above is from the guru-gita and
it explains who the sadguru is so that you can
meditate upon Him. And when you meditate
on Him then, how can the awareness of this
illusory world remain ‘there’ (in brahman)?

U T e | FgE dl STiesiae|
e firean SEn e A o0
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aisert sajiiana bolila | sadguru to olakhila |
srsti mithya aisa kela | niscitartha |1 14 |1

14. When this ‘speech’ becomes that pure
knowledge (I do not exist) then, sadguru is re-
cognized. And at that time it is clearly under-
stood that the world is false.

15. oIl UF A 7 FeT| AT IS e
TEU HET AT | ST U | 2%
Srota aiserit na mani kada | adhika uthila vivada |
mhane kaisa re govimda | ajiana mhanatost |1 15

15. But such understanding was not in the
mind of the listener? and more misunderstan-
ding arose. Then he said, “How can krishna be
called ignorant?”

16. STEnd: GIAE: | O id 3= |

9The listener and the speaker are truly the One only, the
listener is the doubting mind, sometimes he listens and someti-
mes he does not and doubt arises. But the speaker is doubtless.
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GRIEE S RICTRE ClEERs (IR
jivabhiitah sanatanah | aiseri gitecerin vacana |
tayasi tari ajiiana | mhanatosi kaisa |1 16 ||

16. “The jiva is eternal. This is stated in the
bhagavat gita. So how can you call krishna ig-
norant?”

T ST STEd | TG Aot e |

T TR TG4 | T gREE 1| 2|l

aisa srota aksepa kari | visada manila artarir |
yaceri1 pratyuttara caturinii | savadha parisaverit | |
17 11

17. Such was the objection raised by the listener
and so in his inner space despondency arose (ie.
he stopped listening to this ‘I am’ and started
thinking. This only brought confusion, objecti-
ons, opinions, sadness etc. to this ‘T am’). This
*reply of ‘I am’ is made by the wise and this
should be carefully listened to (the wise leave
all this conjecture to others and just listen to
this ‘T am’ and then they can come to know
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krishna). *(maharaj- reply to the mind so ni-
cely, the mind goes off)

T Sfosst Mg | T A b ol W
wuifeat =8 W | A <l

Qiterita bolila govimda | tyaca na kale tuja bheda |
mhanoniyarii vyartha kheda | vahatosi |1 18 ||

18. The gita reveals this ‘speech’ of krishna. But
this ‘speech’ is different from krishna and this
you have not understood and then by arguing
over these things you cherish your empty suffe-
ring (without true understanding there will just
be endless intellectual discussions that bring no
contentment).

20 || FoTc: HEgET |
Slokal | asvatthah sarvavrksanari | --- Bhagavad-

gita 10.26

shloka: krishna said, ‘My splendour is like the
pipal/*ashwattam tree*(ashwattham in san-
skrit means, does mnot even remain for a
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day ie. knowledge; when you sleep, where is
knowledge?)

AT oyt fides | wuiif

53T IMUTGS | &7 ifedi dchles| ded MEN 2R
majht vibhiit? piriipala | mhanoni bolila gopala |
vrksa toditam tatkala | tutata ahe |1 19 |1

19. What krishna means is, His ‘speech’ is like
the ashwattam tree. But this tree breaks when
that nirgun understanding comes.

B || A i ZreuT 3 <&l qrae: |

7 ¥ HEgT A FEE S AE: 2
slokal| nainarin chiridariiti Sastrani nainari dahati
pavakal |

na cainam kledayantyapo na sosayati marutah ||
11l --- Bhagavadgita 2.23

shloka: As below
TG JAT| ST o511
STHT FISAAT| @RI ATZ | Re |l
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Sastramceni tutend | agniceni jalend |
udakamadhyem kalavena | svariipa majherir |1 20
I

20. He also said, ‘My swarup cannot be cut by
weapons. By fire it cannot be burnt and in wa-
ter it cannot be dissolved.

fides ¢ T | fides Sos Jraehl- |

fiues i e | AR Il R2 |

piripala tute sastranen | piriipala jale pavakanem
I

piriipala kalave udakanerir | nasavanta |1 21 11

21. But the pipal/ashwattam tree can be cut
by one’s power (when there is your power of
learning etc. then, this knowledge is destroyed).
The pipal can be burnt by fire (when one knows
something outside of one’s self then, knowledge
is destroyed) and the pipal can be mixed in
water and so it is destructible (for when one
becomes more objective then, knowledge is de-
stroyed).
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9 b ¢ S| 3Tl U F L
N & Ioie | TEeqE |l R
tute jale bude ude | atam aikya kaiserr ghade |

mhanoni herir ujede | sadgurumukheri |1 22 |1

22. If this tree can be cut, burned, dissolved
and finally destroyed then, now how can His
swarup and this knowledge be the same? Still,
that thoughtless swarup becomes clear due to
this ‘speech’ of sadguru.

SfeaaoTi AREATRA | FHo0T w0 A A1 H)

o i S S | <=5 Al R3
indriyanam manascasmi | krsna mhane mana to
mi |

tari kam avaraoi iirmi | camicala manaci |1 23 |1

23. And lord krishna also said ‘Among the or-
gans of sense and action, there is the mind and
[ am that. If that is to be taken at face value
and the mind is God then, why should one try
to control the thoughts of this active mind?
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S o H sl | AR Zae

e Al Rifaa | = S&i il e

aiserit krsna kari bolila | sadhanamarga dakhavila
I

khade mamdiuini Sikavila | onama jevir |1 24 ||

24. So why has krishna said these things? He
is showing you the way to achieve this ‘speech’.
These are like the stones with which the foun-
dation gets laid. These statements should be
understood within their context and so these
basic things should be learnt first.

T A Wl EaCl Gmn SIRIEE

e [aTg | HH AN X )

aisa ahe vakyabheda | sarva jane to goviriida |
dehabuddhica vivada | kama naye || 25 |1

25. There are differences in the statements said
by shri krishna but when He said them, He was
knowing this ‘all”’ and any argument made while
taking yourself to be a body and not this ‘T am’,
will surely lead to misunderstanding.
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9 T ofd Tl | 4 areRpie gt

o T e | HgEa a0 R4 |

veda Sastra sruti smyti | tetheri vakyabheda padati
I

te sarvaht nivadati | sadguriiceni vacanern |1 26
I

26. Then there are the *vedas, shasthras, shruti
and smriti and then that One brahman ‘there’
falls into a body and there are the various di-
fferent statements. But if you choose this di-
vine ‘word’ of sadguru, then that Reality within
the ‘all’ can be determined. *(maharaj- veda
means that which is known, shasthra means
that which is learnt, shruti means that which is
heard and smriti means that which is remem-
bered. But you cannot be that which is known,
learnt, heard or remembered)

JezE WieuT| Tl it TEn vl
g ferareT angfaun| el FHediail el

vedasastrariicerin bhamdana | Sastrerr todi aisi
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kona |
herir nivadena sadhuvina | kada kalparitiin |1 27
[

27. Who is there who can quell this quarrelling
that goes on between the vedas and shasthras?
Only that thoughtless Self at the end of thought
can understand these things, but He can never
be determined without the sadhu.

%;_qa [N NI | ﬁ. N 5. |

1 &1 el Arg@ il k¢

plirvapaksa ani siddhariita | Sastrini bolila saritketa
I

yaca hoya niscitartha | sadhumukher 11 28 11

28. There is the primary hypothesis ‘I am’ and
there is that established Truth/siddhant, I do
not exist. By the study of the shasthras (ie.
neti, neti) this ‘speech’ can be ascertained but
the real meaning that this ‘speech’ conveys can
only be gained by the company of the sadhu.
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29. =gl Al I | THIEN T =R |

30.

Slich STt STAR | FE&@me 1l - 1
yethavirii vadactrit uttarem | ekahiini eka thoreri |
bolim jatarit aparem | vedasastrer 11 29 ||

29. Otherwise there are arguments and heated
replies and then this one (jiva) feels he is gre-
ater than that One (brahman). Then this ‘spe-
ech’ that is within the vedas and shasthras and
is made by that limitless paramatma, gets de-
stroyed.

WU argfaang | digl Hie Jarg)

Ul &1 STRTHE | ST 1l ze I

mhanoni vadavivada | samdiini kije sarivada |
tenerit hoya brahmanamda | svanubhavenr |1 30
I

30. Therefore, leaving aside these arguments
one should have a dialogue with sadguru
and then through Self-experience, the bliss of
brahman will be gained.
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31. Tk FHeqed TSl | &l ST T g8t
T GO IS G RAT N 32
eke kalpanece potin | hot1 jati ananita srsti |
taya srstici gosti | siaca kevirir |1 31 |1

31. Due to that endless One within this womb
of imagination (ie. on account of this imagined
‘I am’, there is this “I am a body” thought and
many things are imagined), there is the gross
world and then the One appears and gets de-
stroyed. But why should that One take even
this story ‘I am’, that is within this gross world,
as the truth? (When that imperceptible One
takes itself as a jiva then it appears and disap-
pears. And even if He feels ‘I am everything,
everywhere’ still He will disappear. But when
that One knows Itself then, the only Truth will
be Itself)

32. Feqel HA 9d| qd A TE |
SASHI Il @ | W<k §: @ gEaeTll 3R
kalpaneca kela deva | tethen jhala drdha bhava |
devalagim yetam kheva | bhakta duhkheriv dukha-
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vala 11 32 11

32. If you create a concept of God then, that
brahman ‘there’ becomes some fixed idea and
then if an accident comes to that god, the de-
votee makes himself unhappy.

qQISTOTTT & hedT| Wk foaal ¥l 31T |

dUl W=E SEIST | TS T MRS 1l 33 11

pasanaca deva kela | eke divasin bharigoni gela |
teneri1 bhakta dukhavala | rade pade akrariide 11 33
I

33. If you believe in a god made of stone then,
that One (Knower) within this time of the ‘all’
will get broken and destroyed (how can there
be understanding when one takes this world
and its concepts and gods as true?). Due to
this, there is the crying and loud lamenting of a
devotee (body consciousness brings much men-
tal and physical suffering and pleading before a
stone image).
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4d ENES = | T 39 1 =1 |

TF gF AN | RIS T8 11 331l

deva harapala ghartri1 | eka deva nela coririt |
eka deva duracarinm | phodila balerir || 34 11

34. Then that One God gets lost in this house of
the gross body. Then that One God gets taken
away by this thief called the mind. Then that
One God gets broken into pieces by the conduct
that is far from the atma.

e 3 ST | W 3 I STeha |

T 4 A TS| qrtdei | 4l

eka deva japanila | eka deva udakim takila |
eka deva neiina ghatala | payamtaliniz 11 35 ||

35. Then that One God gets covered over. Then
that One God gets thrown in the water (then
there is ‘soft’ objectification and names and
forms start to appear) and then due to gross
objectification, that One God is not known at
all and goes completely to ruin.
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Ko
T G AT HISiT Il ZUeT|

oI T &ld o A1l FH STES Fobal 1l 25

kaya samgorin tirthamahima | modoni geld
duratma |

thora satva hoter terii ma | kaya jahalerin kalena
113611

36. How can the greatness of that sacred place
of the atma be understood when it gets broken
and destroyed by the one far from the atma (ie.
ego)? When that great brahman becomes this
sattwa guna (ie. knowledge) then afterwards, so
many objects appear and that brahman cannot
be understood.

4F Tfea! HiR | 39 il S |

T 4d HieaT e | TSI el

deva ghadila sonariri | deva otila otarir |
eka deva ghadila pathartri | pasanaca || 37 11

37. Then there is a god formed by a goldsmith
and a god forged by a metal worker or that One
God appears as a slab of stone.
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T SRR | 4 Tfes e

A EEAT R FL | TG I 3¢

narmada gamdikatiriri | deva padile laksavarT |
tyariict saritkhya kona kar1 | asarinkhyata gote |1 38
[

38. In the riverbeds of the narmada and gandaki
rivers, that One God has come tumbling down
and there are the thousands of gods found there
(some consider every stone from these rivers as
gods). But why should you give any regard to
these stones that have appeared within that im-
measurable true God?

~Tehcllell ehiihdl| 39 SR IFTEEAT|

] el el o6 g0 2R

cakratirthini cakramikita | deva asati asariikhyata |
nahin manirii niscitartha | eka deva |1 39 ||

39. There is a place called chakrateerth and it is
believed to be sacred and there, there are stones
with circular markings that are revered as gods.
But these are all within that One immeasurable
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God and if these are taken as true then how can
there ever be born the real conviction of that
One God?

10T diges TSIl | ThiEH SR IoTui|

U@ 39 0T S0 @ @ N ol

bana tamdale tamrananenr | sphatika devharam
plijaneri |

aise deva kona jane | khare ki1 khote || 40 |1

40. When stones called bana and tandala are
worshipped as God and when copper coins and
crystals in small shrine-rooms are worshipped
as God then, who can know the true God from
the false gods?

o T | el et e

AT 4 w9 IR Gras=a i 921

deva resimaca kela | toht tutoniyam gela |

atam nava nema dharila | myttikecya limgaca |1 41

41. For example; there was a god made of silk

134



6.6 The Gross Creation and this Story of God, I am

42.

43.

Yoo

but that got torn and now a new practice is
started with a god of clay.

AT <9 98 T | AR AR qrad |

QU1 F{) TR | GRS 1 R

amaca deva bahu satya | amhamsa akariitini pavata
I

piirna kar? manoratha | sarvakala |1 42 ||

42. They say, “Our many gods are true and they
save us from calamities.” But they do not un-
derstand that, it is this time of the ‘all’ that
satisfies the desires of their minds (maharaj-
‘they go to these stones painted orange with a
desire in mind and many miracles happen. But
they do not understand that the power came
from themselves’: everyone is in knowledge and
it is this knowledge that gives one whatever one
ardently desires. Painted stones and images ap-
pear in this, your knowledge and have no power
to do anything)

ATl I G 315 | U Eld d AT |
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IR A TSI | ST 1 %2 1

atariv yacem sattva gelerir | prapta hoter tem
jhalerit |

praktana navace palatiler | i$varaceni || 43 ||

43. They say, “But now, this sattwa has gone.”
However they do not understand that whate-
ver has to happen that only can happen and
even ishwara (ie. witnessing) cannot change
what has to happen (How can that sattwa
guna/knowledge ever go away? It is always
there. In truth, it is this knowledge or sattwa
guna that is happening; the rest ie. your world,
is just your mind’s interpretation of this ie. rajo
guna. Whatever is going to happen cannot be
altered and it is unavoidable, for it is the re-
sult of past actions. And iswhara cannot change
anything, He merely watches and puts a zero on
whatever happens and remains detached).

¥ITq JTST9T et | =iy 18 <@
gl & S @ wifa afedin gl
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dhatu pasana mrttika | citralepa kastha dekha |
tether1 deva kairiica miirkha | bhramti padili |1 44
[

44. They are just metal, stone and clay. Look
and see! They are painted pictures and wood.
You fool, where is God there? Please under-
stand, you have fallen into delusion!

g YS! Fedell | TTReI-NET T ST

O T ST GO | ST Il ey )

he apulali kalpana | praktana-aisti phaleri jana |
pari tya devaciya khuna | vegalyaci |1 45 ||

45. When you start to imagine upon that thou-
ghtless swarup then, know that you will get
whatever it is you imagined. But the under-
standing of that nirgun God is quite different
(knowledge is like a wish fulfilling tree of in-
finite potential and you become whatever you
imagine; if you imagine, “I am a body” then,
you become a body. If you imagine, ‘I am He’
then, you become He. And if you don’t imagine
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then you become that thoughtless swarup)

21 || AFTRIEEE] ST AAICTagTH: |

ST foelT a1el He el 2 |

Slokal| nanasastravido loka nanadaivataptijakah |
atmajfianarii vind partha sarvakarma nirarthakam
111l

John to nema prelozené a Moe ani Gaisas taky
ne

Ziejmé (Castecneé) Garbha Gita 7 (rozhovor
Krisna — Ardzuna o karmé)

T & AT S| gie fiean wife)

g el U | RN St Bk |

mhanoni hemr maya bhramanen | systi mithya
kotiguneri |

veda sastrerit puraneri | aisiriica bolati |1 46 ||

46. Therefore, on account of this delusion of
maya there is that thoughtless swarup and on
account of this *superior guna there is also this
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false gross world. But the vedas, shasthras and
puranas and this ‘speech’ also are all false. *(ie.
this pure sattwa guna of knowledge is the ori-
ginal maya. On account of this, the world of
‘many’ names and forms is formed and on ac-
count of this, that thoughtless swarup is gai-
ned)

AT Fd FETgHE | T TET S|
JRIdTdld gd | §iS Bl el

sadhu samita mahanubhava | tyarica aisaci anub-
hava |

pariicabhiitatita deva | srsti mithya |1 47 |1

47. Then there is that sadhu and Saint and
this experience is that thoughtless swarup (ie.
no ‘experience’). Then there is that One true
God beyond the five elements and this world is
false.

¢ __o . o
TOIgET gie Aat| Gie ST
HERAl | JMead <7 axaai| e Sfdi Il we
srstipirvirii systi calatarii | srsti avaght
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samharatam | sasvata deva tattvatarin | adi arittinm
[l 48 |1

48. Before this gross world was and while this
world is and when this world within the mind
is destroyed, truly, from beginning to the end,
there is that One eternal God.

49. o EET s At A g
Al ST Sl | Fedaed || $- |
aisa sarvarica niscayo | yadarthiri nahim sarisayo
I

vyatireka ani anvayo | kalpanariipa 11 49 ||

49. When the conviction of the ‘all’ is mainta-
ined then, even this ‘all’ doubt!® will also go
off of its own accord. The methods of connec-
tedness and non-connectedness can be used but
still both are within the field of thought (this

10 siddharameshwar maharaj- If a brahmin was to go around
saying, “I am a brahmin, I am a brahmin”, then people would
begin to doubt, “Is he a brahmin?” In the same way, if one was
to go around saying, ‘I am He, I am He’, doubt would arise.
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is in reference to two vedantic techniques that
together prove or disprove the existence of so-
mething; they can prove that there is only One,
but still one has to become thoughtless).

Tk Feqed QId] | Sifseidl <Te gl
9GS TS| Grerd TR Yo ll

eke kalpanece potim | bolijeti asta srsti |
taye srstict gosti | savadha aika |1 50 ||

50. Due to that One being within this ‘womb’ of
imagination there are eight worlds (ie. One wi-
thin ‘I am’). Therefore listen carefully to this
‘speech’ that is within these worlds! (Forget
everything and understand they are knowledge
only)

Tk FHiede 1T | Sl T8 g

9 GO TS| e TR W |l

eke kalpanece potiri1 | bolijeti asta srsti |
taye srstict gost1 | savadha aika 11 50 |1

51. The first world is the world of imagination
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and concept. The second is the world of words.
There is a third world, the world of sensory per-
ception; but even then that One is knowing this
‘all’ (that One and this ‘all’ may be concealed
by these imaginary worlds but they cannot be
destroyed by them. For, in truth, they are the
base of all that can be imagined).

eft =T got| i Eege|

FETE! TEgs! | Sgs! aadt il 4R

cauthi citralepa systi | pariicavi svapnasysti |
sahavi gamdharvasysti | joarasysti satavi |1 52 11

52. The fourth is the world of painted pictu-
res (and movies); the fifth is the dream world;
the sixth is the world of the *gandharva/day
dreaming and the seventh is the world seen by
the hallucinations of fever. *(Imaginary world
in the sky)

TG TS| T STE Y AT
FIT Y R0 TF AT 92
athavi drstibaridhana | aisa asta srsti jana |
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yariimadhye srestha kona | satya manaoi |1 53 11

53. The eighth world is the world created
through hypnosis. Therefore one should respect
the Truth that is within this knowing of the
‘all’ (ie. the atma purush that is the support of
knowing).

U Gt AR1Ed | ST Ed Jeéd|

TR ST i3d | MRt gl

mhanona srsti nasavariita | janati samta mahariita
I

saguna bhajava niscita | niscayalagi 11 54 11

54. The Saint and purush understand that
these worlds are destructible and therefore you
should resolve to maintain this constant bhajan
that is in this sagun (‘I am’).

U g8t ARTEd | ST 9 7Ed |
TRIOT HATET (3T | femai 1l wg

mhanona systi nasavariita | janati sariita maharita
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saguna bhajava niscita | niscayalagiri |1 54 ||

55. With the support of this sagun there should
be, on account of that thoughtless essence and
the company of the Saint/Self, the supportless
NIrGUN.

ATt Sl & g | Hre b wHeE |

It o g | ERE g 1l g I

atam aso herin bahuta | sariitasamgerit kelerit ne-
masta |

yeraviri citta duscita | samsayiri pade |1 56 |1

56. Now, there is that thoughtless and this ‘all’.
But due to the company of the Saint throu-
ghtlessness is clearly understood. Otherwise the
chitta forgets its true Self and falls into doubt
(as in the next verse).

o Rrsd aneies | gsi firen W Fad |

o4t & T3 o1aH A | Al fed il we

tariva sisyerit aksepilerit | systi mithya aiseri kala-
lerit |
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part hemr drsya avagher nathilerr | tari disater
kan 11 57 11

57. At this time, the disciple raised a query.
“The gross world is false, such has been under-
stood. But when that thoughtless Self is made
non-existent by the mind then, what is it that
is being seen?”

T2 Ycde fgd | it qei ared|

T 619 H o | F/I RN 4l

drsya pratyaksa disaterin | mhanoni satyaci vata-
terit |

yasi kaya karavem teri | samga svami |1 58 |1

58. It is this ‘all’ or knowledge that is actu-
ally being seen through the sensory organs and
therefore there is the feeling that this world is
true (it is this knowledge that gives it the fe-
eling of being real. Even when we dream, at
that time, we take the dream as true because
knowledge is there). “Then swami, tell me how
this knowledge should be made into that Rea-

145



Dasaka VI — Search for God

29.

60.

Yoo

lity?”

T TR S | Giees THTE sifcse |

AT ST Fich | T G2 1l 4R

yaceri1 pratyuttara bhaleri1 | pudhile samasirir boli-
ler |

Srotim Sravana kelerir | pahije pudherin 11 59 11

59. This wise reply of ‘I am’ that is within the
collection of words should be ‘spoken’ ahead.
And to do this, the listener should make shra-
van.

e gfe A ST STt e S

VRl 2 AT GOl ST SO il Go )

evar srsti mithya jana | janoni raksaverit saguna
I

aist he anubhavact khiina | anubhavt janati |1 60
[

60. Then you will come to know that the world
is false and by simply knowing, protect this sa-
gun. And by maintaining this there will be the
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thoughtless pure understanding of this ‘I am
experience’. That is the pure knowledge within
this ‘experience’.

YERANAETU] AH §8: GHE: 1| &1l &.%

.....

srstikathaniriipanarin nama sasthah samasah |1 6
6.6

Timto konci 6. kapitola 6. dasaky knihy Dd-
sbodh s nazvem ,The Gross Creation and this

Story of God, I am*

Preklad z anglictiny — xxx 2017
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6.7 Sagun bhajan

HHME |IddT : IS
samasa satava : sagunabhajana
Sagun bhajan

Note: Siddharameshwar Maharaj — In every action to
remember your swarup is bhajan.

|| Sri Rédm ||
1. T T2 e | Al i UTies Wei o |
AU T I A1) & AT T 2

149



Dasaka VI — Search for God

Yoo

jianerit drsya mithya jhaleri | tar1 kari pahije bha-
jana kelern |

tenerit kaya prapta jhalerin | herr maja nirtipaveri
11l

1. “If due to pure knowledge, this visible sa-
gun becomes false then, what is the necessity
of making sagun bhajan? What will that Rea-
lity gain from this? This should be explained
to me.” (Why to make sagun bhajan when sa-
gun or knowledge is, in fact, untrue? If there is,
in truth, only that nirgun or Reality then, why
not be That?)

2. FFEA 9 ST a4 FH TS IqrE=
ST S| & T R
jAanahiina thora asend | tarl kar pahije upasana |
upasanenemn janam | kaya prapta |1 2 |1
2. “If nothing is greater than pure knowledge
then, why should there be this sagun wor-

ship? What do those who worship this sagun
knowledge gain?”
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3. ﬂ@HRHWIUTI %ﬁﬁﬁﬁmwn
EECEATDIL] T A ferearatil 11
mukhya sara terii nirquna | tethem disecina sa-
guna |
bhajana keliyaca guna | maja niripava || 3 |1

3. “You have previously explained that, when
there is that Supreme nirgun essence ‘there’
then, the sagun is not seen and yet you tell
me to do this sagun bhajan.”

4. S g R | AT WSt i)
HA Fige G| iUl HSTe 1 g
jer1 pratyaksa nasavariita | tyasi bhajaveri kiriini-
mitta |
satya samdina asatya | konerit bhajaveri |1 4 ||

4. “When this ‘all’ of mula maya is destructible,
then for what reason should that paramatma
make this sagun bhajan? For then the Truth is
left aside and there is the bhajan of this ‘T am’”

5. STEATE Tl AN al 71 94 =l SOTS
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T HigH TSR | HEE FT 1 4|l
asatyaca pratyayo ala | tari maga nema kam lagala
I

satya samdiina galabala | kasaya karava 11 5 |1

5. “When the nirgun understanding of this un-
true sagun has come then, why should one still
uphold this untrue practice? Why leave aside
the true and get involved in this confusion?”

6. femIuT= et &dl| Scaet Sea™ I
IO T & qradl| T @i &
nirgunanerit moksa hoto | pratyaksa pratyaya yeto
|

saguna kaya deiinit pahato | samga svami 11 6 ||

6. “It is due to the understanding of nirgun
that there is true liberation and these sensory
experiences become that nirgun understanding.
Then swamz, please tell me, what can this sa-
gun understanding give?”

7. WO AEEd O G| g el RO
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Ui | O FATEIS AT | T FEll ol

saguna nasavarmta aiserit samgatarin | punah bha-
jana karaverit

mhanatarin | tarl kasayasathim atar | bhajana
kariiniz 11 7 11

7. “You have told us that sagun is destructible
and yet you say, one should do sagun bhajan.
But why should one do this now?”

. T e A =gl & Hig Al

AR o5 A1 B e | <

svamice bhidenerit bolavena | yerhavini herit
karithiriica manena |

sadhyaci jhaliya sadhana | karin pravartaverni |1 8
I

8. “Out of respect for swamiji (ie. that Reality),
there should not be even the speaking of this ‘I
am’ (there should not be sagun even and there
should be the understanding, I do not exist).
Otherwise, that thoughtless Self becomes this
‘T am’ (sagun) and the nirgun will not be va-

153



Dasaka VI — Search for God

10.

Yoo

lued. Now when that which is to be achieved
has been achieved then, why to enter upon sad-
hana/achieving again?”

NN N S o S SN

. 'IHWH’IE'JTI WWWI

< TR TR | = FRIN Q0

aiseri1 Srotayacerit bolanen | sabda bole nirbujale-
paneri |

yaceri1 uttara aikanern | mhane vakta 11 9 ||

9. The speaker said, this ‘speech’ of the listener
has become confused and this ‘word’ has falte-
red. Therefore listen to this reply of ‘I am’.

TEE e i | 4 e T SEu|
T T 0T FesI SRS | 2o
sadguru vacana pratipalana | heriici mukhya para-
marthacerit laksana |

vacanabhariiga karitar vilaksana | sahajaci jaha-
lerin 11 10 11

10. When this divine ‘word’ of the guru is che-
rished then, there will be that thoughtless nir-

154



6.7 Sagun bhajan

11.

Yoo

gun, the supreme attention of paramarth. But if
this divine ‘word’ gets broken then, that which
is natural appears as something different (you
only think you have understood but your un-
derstanding is intellectual. All these questions
and doubts are not the sign of one who rests in
the understanding of ‘I am’/sagun, let alone, I
do not exist/nirgun. You have not understood
this ‘I am’ and so your every thought is conce-
aling this ‘I am’ feeling and there are the many
names and forms of this feeling, “I am some-

body”).

U M de1d | TJO1 Weid |7 |

i w1 € 39| TS 1 22

mhanoni djfiesi varidavem | saguna bhajana ma-
naverit |

Srota mhane herit devernit | karit prayojilerin |1 11 |1
11. Therefore one should respectfully obey the
order of swami and this sagun bhajan should

be valued (ie. every doubt should be cast out
and this ‘word’ should be valued). But then the
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13.

Yoo

listener said, “Why this is deemed necessary by
that thoughtless God?” (If [ am the thoughtless
nirgun God then, why is there the need for this
sagun or knowledge)

TG HIS STHR| FHIUT S HEHN

ekl I 1o G g 11 eR

kaya manila upakara | kona jhala saksatkara |
kirioa prarabdhacem aksara | pusilerii deverin |1 12
I

12. “This ‘I am’ is a wonderful favour bes-
towed upon me but why to have regard for this
when direct realisation (sakshatkar) of that Re-
ality has come? If respect is kept for this sagun
then how can there be an end to my prarabdha
karma? For only that nirgun God can wipe out
every single letter of my prarabdha (on-going
karma)”

ZUTR € df qSEAT| Ao H1 wQd S+ 11
£ df qredt SgEET FRE AT 230

honara hem torin palatena | bhajanerin kaya kara-
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veri1 jandl|
herin torin pahatarin anumana | kamhimca na ye ||
13 11

13. “Whatever is going to happen happens; still
that thoughtless paramatma does not change.
Therefore why should the people make this sa-
gun bhajan for when that thoughtless swarup
is understood then, there is neither conjecture
or this ‘all’” even?” (This ‘all” of sagun is your
prarabdha karma. It is the unavoidable result of
past actions. Now as a witness ie. sagun, you do
not add to your store of karmas still, this is not
the understanding of pure knowledge. In pure
knowledge, you do not exist)

TATHIT TR SFATOT| R0 Fles ST

T I & 07| A W9l 2%l

svamici ajfia pramana | kona karila apramana |
paramitu yaca kaya guna | maja niripava |1 14 ||

14. “swami has said we should do sagun bhajan
and His orders should not be disobeyed but still,
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I do not understand why this pure sattwa guna
of ‘I am’ is to be made”

el T W | HiTT A 5800

I HiEl S0 w1 fhar AR 2wl

vakta mhane savadhapaneri1 | sariiga jfianaci laksa-
nerit |

tuja karithin lage karaner | kiviroa nahtrin 1115 ||

15. The speaker said, it is due to this alertness
of sagun that there is the perfect attention of
pure knowledge. But tell me, do you not require
this ‘thing’ to do every action? (only by con-
stant determined effort can you understand this
knowledge ‘I am’ and only then is it possible
to transcend this knowledge. Understand that
without this knowledge, nothing can be perfor-
med in this world. Knowledge is the base of your
every action. Therefore first be knowledge)

T ST ST | F0 SHT ISHITE|
SRS el GEarll 28 |l

karanem lage bhojana | karanerr lage udakap-
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rasana |
malamiitratyagalaksana | terithi sutena |1 16 ||

16. On account of this action (ie. knowledge),
one takes food and on account of the action,
one one drinks water. And even though this at-
tention is required to pass a stool or urinate
still, that Reality is not broken (everything ta-
kes place in this ‘thing’/knowledge, but that
Reality remains detached from all this).

ST SHTI (T | 3719 dIRE 3lies@rd |
ST o HIETd | & RN 9l

janacert samadhana rakhaver | apulerit parikhern
olakhaven |

ani bhajanaci modaveri1 | herit kona jiiana 1117 ||

17. If the people are to remain in that samadhan
then, this *‘stranger’ should be recognised as
your own. And when there is that thoughtless
knowledge then who is there to discontinue this
sagun bhajan (that thoughtless knowledge does
not decide, Ah! now I should stop sagun bhajan,
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19.
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then why should you; it will disappear of its own
accord)? *(maharaj- ‘the stranger is knowledge
but it is felt to be a stranger....hold on to that’:
for lifetimes you have taken yourself to be a
body, now it feels strange to be knowledge)

1 ferarh forea 2| Tl STasl dl 2T |

R T WA H Sk | A 2

jiiana vivekerit mithya jhalerit | pararitu avagherin
nahim takilerit |

tart maga bhajanerici kaya kelerir | samga bapa ||
18 |1

18. Due to this vivek of knowledge the ‘many’
things become false but, if all the things of the
mind have not been cast off then, how can one
make this sagun bhajan? Tell me this, my dear
man. (This arguing by the listener is itself an
indication that even this sagun bhajan is not
being performed)

AR SIENTOT SIe | =R & |
JATMUT <19 A HIETE | & FOT TN 2R
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sahebasa lotariganim javerii | nicasarikherr vha-
verit |
ani devasa na manaverit | herit kona jiiana 1119 ||

19. At work you prostate yourself before your
boss by behaving like some lowly person and
yet you do not want to give respect to God (ie.
by surrendering your thoughts you do His sa-
gun bhajan and in this way, you prostate before
Him) then, how can there be that thoughtless
knowledge?

ER B SR | & ST S |

d O A & | 9 A1l ®E TS Re )

hari hara brahmadika | he jayace ajiiadharaka |
tiirit eka manavi ramka | bhajasi na tar? kaya gelerit
112011

20. Even when there is hari, hara and brahma
(ie. gunas) still, there is that thoughtless swa-
rup and this sagun bhajan upholding His order.
You are that One and yet you have become a
poor beggar in this world. If you do not do His
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bhajan, then your loss is so great!

I Fobl T | T AT AT |

S EHATETE T | i S R

amuce kuliri raghunatha | raghunatha amuca pa-
ramartha |

jo samarthacahi samartha | devari sodavita || 21
I

21. Within our lineage there is Lord ram and
it is due to Him that we achieve that Ultimate
Accomplishment /paramarth. (you yourself are
ram but ram has forgotten Himself and become
a poor beggar ie. if I had this or that then I
would be happy. And if you should do para-
marth then He remembers Himself). He is the
greatest of the great and He liberates even the
gods from bondage (the gods are the gunas, the
elements, the senses etc.).

AT AT Faehete | 91 FHRAT S |
dY SR IRAl Jad | AT il R
tyace amhi sevakajana | seva karitan jhaleri jiana
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I
tetherit abhava dharitari patana | pavijela ki |1
22 11

22. We are His servants and knowledge is atta-
ined through our service to Him (ie. when do
what He tells us to do ie. let whatever has to
come, come; its His order now). But if there is
no faith, then that brahman ‘there’ will surely
fall into body consciousness.

HEE AT HRER| T+ T SR

J1 &9 G R 2T SAort 1 R )

sadguru samgati sarasara | tyasa kaiserit mhana-
verit asara |

tuja kaya samganerin vicara | sahane janati 11 23
I

23. The listener said, “The guru gives the un-
derstanding of the essence then, why should we
make that essence into this non-essence (ie. this
knowledge of ‘all’)?” The speaker says, how can
thoughtlessness (ie. essence) be explained to
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you? That can only be understood by one who
has become wise (one who understands this ‘I
am’ first). (maharaj- the milk of a female tiger
cannot be put in an earthen jar, the jar would
break; the milk must be placed in a golden jar.
In the same way, knowledge of that Reality can-
not be placed in your mind)

AT T g | I ST ereE @ie |

TR Fe | Fae I 1l 91

samarthice manimceri tute | teriici janaveri adrsta
khoteri |

rajyapadapastina karamterit | cevalerit jaiseri | | 24

24. But you have left aside that thoughtless
non-dual Self and accepted these thoughts of
the mind. You should know that, due to these
false things, that Reality has become a most
unfortunate person. It is just like a King falling
off His throne and becoming a poor beggar

Al 9] I A a1 7L SR
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IR e GETR | eae g R4
mi thora vate manim | to navhe brahmajfiani |
vicara pahatan dehabhimani | pratyaksa dise |1 25

25. The one who feels in his mind, “I am the
greatest,” is not a brahman gnyani. And thou-
ghtlessness has been drowned in body pride and
there is the seeing through the senses.

TG TSI HOT| A F AT Ui
o SO ot FiedHT1 G TR & N
vastu bhajana karina | na kariri1 aiserithi mhanena

26. It is true that while making the bhajan of
that Self, there is no doer but still it should not
to be said, “There is no doer” (only as long as
concepts remain is there the question of doing
and not doing). That thoughtless Self should
know that, the “I am a body” concept though
hidden, still remains. (You are that thoughtless
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yet still this remains as an intellectual under-
standing)

=1 S A A 9o | I ST SRR |

a9 TSl F TGEE | T G Rl

na teri1 jiiana na tem bhajana | ugaci ala dehabhi-
mana |

tetherit nahiri kimh anumana | pratyayo tujha || 27
I

27. When that pure knowledge is not and this
sagun bhajan is not then, that still and silent
Self has become a body ego. Here your nirgun
understanding is nothing but conjecture.

a0 3Tt T A w0 | AT SFTG |
UIT S T | Febell T Il R¢

tari atari aiserit na karaver | raghunathabhajantrit
lagaveri |

teneriici jiiana bolaverit | calend aiseri1 |1 28 11

28. Now, this should not be done and one should
be established in this sagun bhajan of lord ram.
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30.
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Then that Reality should understand that pure
knowledge which cannot be falsified (even this
sagun will be falsified; beyond ‘I am’ you will
meet your Self).

T G HER| RS SR

T &1 THER | Ukl A5 1| R

kart durjanariica samihara | bhaktajanarica adhara
I

aisd ha camatkara | rokada cale 11 29 ||

29. This sagun bhajan destroys the one who is
far from the atma and it is the support of the
devotee. This miracle of the ever-present ‘I am’
experience is the moving of that still and thou-
ghtless paramatma (this sagun experience is a
required prequel to Self-knowledge and it de-
stroys body consciousness. This ‘I am’ is the
first movement in the oneness of non-duality).

Tt o o &1 fow it AT S|
FUT Hicsa TG | ST A1l 3ol

manirit dharaverit terr hoterin | vighna avagheriici
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nasonti jaterit |
krpa keliya raghunatheri1 | praciti yete |1 30 |1

30. If this ‘I am’ is held firmly in mind then,
that Reality will be understood and this cala-
mity of a world made up of so many things
will be completely destroyed. By the bles-
sings/krupa™ of ram, this sagun experience will
come. *(maharaj- kara and paha; do it and see
for yourself)

TSI S 3115 | TIATeRTSTH e

qMec | U Jal e | IS AT 32 11
raghunathabhajaner jiiana jhaleri | raghunatha-
bhajanern mahatva

vadhalerin | mhanoni tuvari kelerr | pahije adhiri
1131 11

31. By this bhajan of ram, knowledge is acqui-
red and by this bhajan of ram, one’s greatness
increases. Therefore you should make this bha-
jan that is at the beginning (this sagun expe-
rience is the beginning; and beyond this begin-
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ning and after the end, there is that inexpres-
sible Self).

£ df oM TuEId | STIT g areT S|

AR, e | Tl &A@t il 2R

heri1 tori1 @he sapracita | ani tuja vatena pracita |
saksatkarerit nemasta | pratyayo karaoa |1 32 11

32. And when there is that thoughtless pure
experience then, this experience of ‘I am’ will
not be felt by you. Therefore you should es-
tablish that nirgun understanding and acquire
that sakshatkar (direct realisation of one’s own

Self).

T T 18 H0E | o il fahg a1
Ly e oty .
il TH & 3@ | ngadin 330
raghunatha smarona karya karaveri | tem tatkalaci
siddhi pave |
karta rama henr asaver | abhyariitariri |1 33 ||

33. This ‘all’ action should be made by the
*remembering of ram and then, when there is
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no-otherness, that siddha will be attained (ie.
the one complete and perfect Self). First under-
stand that the doer is ram and then let thought-
lessness abide in your inner space. *(Remembe-
ring is forgetting)

il TH T} e A07| T oy feieiam|

femof o et | feRyur EEw I 3201

karta rama mi navhe apana | aiserin saguna nive-
dana |
nirgunirn terit ananya | nirgunaci hoije |1 34 |1

34. ‘The doer is lord ram and I am not’. Such is
the surrender to this sagun. And when there is
that Reality and no other then, this ‘doer” will
be absorbed in that nirgun Self only.

T el O Ui | HiE T gae|

Tt ATEelt o STTa | 3e ST Al 34

mi kartd aiserii mhanatar | kanhiriica ghadena
sarvatha |

pratita pahasi tari atar | sighraci ahe 11 35 ||
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35. “I am the doer.” If you say like this then,
even this ‘all” will never be accomplished. But if
this sagun experience is understood, then now
at this very moment, this ‘all’ is perceived (the
very moment this ego induced mind is let drop,
what remains is what was always there).

T el OF TR | Ul o FEI T

T el Tl Tl | T i ST 3 0

mi karta aiserin mhanasi | teneri1 tiirit kasti hosi |
rama kartd mhanatarin pavast | yasa kirti pratapa
136 I

36. When it is said, “I am the doer” then, to
that Reality there has come the sufferings of
‘yvou’; and if you say, ‘ram is the doer’ then,
there is success, pervasiveness and glory (ie. all
qualities of sagun realisation).

T WIEETS! | 3T 9 g2
i d &9 FAESN 39 FHarieai |l 2ol
eke bhavanesathiri | devasi pade tuti |
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karir te hoya krpadrsti | deva kartabhavitarin 11 37
[

37. But because that One started to imagine,
there was a separation created between you and
God. And when you trust that ‘God is the doer’
then, you will receive the blessing of ‘divine
sight’ (forget everything and He does every-
thing).

MUY ST &f fea@i=T| T 39 gt Hes
AN o AN ~
MU 1S H5E 1| AT ASIH ST 3¢ )

apana ahe dorin divasamica | ani deva bahutam
kalarica |

apana thode olakhica | devasa trailokya jane 11 38
I

38. You are only for two days and that God is
the time of this ‘all’ (when you take yourself
to be a body then, there is yesterday and to-
morrow; but then there is not this ‘now’ and
being God). You are recognised by so few but
the three worlds are known by God (He is the
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witness beyond this “I am a body” thought).

ITRRUT TAT A | T AT qgd A

TG e | T derl 3] 1

yakaranem raghunatha bhajana | tyasi maniti ba-
huta jana |

brahmadika adikariina | ramabhajaniri tatpara ||
39 11

39. By means of this ‘speech’ there is the bha-
jan of ram and then the mind is this ‘all’ and
has respect for Him. Then lord brahma and the
others (ie. gunas and elements) assemble to-
gether absorbed in this bhajan of ram (when
the objectification caused by the mixing of the
gunas ceases).

STTelcs TG | ST Wk I 71+ 1|

o T i g I SRR ge
jiianabalerit updasana | amhi bhakta jari maniim na
I

tari ya dosaciya patana | pavorii abhaktapaneri |1
40 11
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40. When this knowledge is constant and de-
termined then, this is called worship. But if the
people say, ‘We are devotees!” then, there is re-
ally no respect for ram and this ‘I am’ has fallen
into the pit of body consciousness, due to non-
devotion.

<@ IR STU | O H91 TS i |
SATHIUT o AT | T T ST g2l

deva upekst thorapanerir | tari maga tyacem toci
jane |

apramana tem slaghyavanerin | navheci kim
srestha |1 41 11

41. If God gets neglected due to your own ‘gre-
atness’ then, the greatness of that paramatma
is lost (you are yourself that paramatma but
you hold to your importance and lose your true
Self). And when that Self loses its authority
then, there is neither this praiseworthy ‘I am’
or that most excellent thoughtless understan-
ding, I do not exist.
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OSSN

ETH ST JUTEAT| AT o ST

SRl Rearfer T S SR

dehasa lagalt upasana | apana vivekerit urena |
aist sthiti sajjana | ariitaririnct |1 42 11

42. But if God is properly worshipped by wi-
vek then, you should not remain. Such is that
thoughtless state of the Saint within this inner
space.

Hehioh THEAT EI9 ST | & TSt Fodl 4|

T2 e 7l | @ S g2

sakala mithya hoiina jaterir | herr ramabhajanerit
kalorir yeteri |

drsya jiianiyanicerit materit | svapna jaiserit |1 43
I

43. This ‘all’ is false for it comes and goes (when
you sleep, where is this knowledge?) but still,
due to this bhajan of ram, that thoughtless ni-
rgun can be realized. Due to that thoughtless
understanding of the gnyani, this visible ‘all’ is
seen as merely a dream.
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firean Tamfed=mT d=i & gReal

T2 AT AN | Hedl TS 11 9% I

mithya svapnavivaricand | taisi he systiracana |
drsya mithya sadhujanarii | kalori1 aleri || 44 ||

44. Just as by simple investigation your dream
was proved to be false, so too, by investigation
this constructed world is also proved to be false.
And by further investigation, to that sadhu wi-
thin this world there is the understanding that,
even this visible ‘all’ is not true.

ST =Rl e | fren ol fead i s

T IR Yfecs THmE | Sifses S w1l

aksepa jhala srotayarisi | mithya tari disateri kam
amhastri |

yacerir uttara pudhilerit samastit | bolilerr ase ||
45 11

45. To the good listener there came a dis-
traction and his listening was disturbed and
then he asked the question, “If it is false, then
why is it seen by us?” This reply is within the
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collection of words ahead (the proper reply or
remedy is ‘I am’ and it is always there. But we
welcome the ‘many’ thoughts).

-"{% ﬂ ':\ N PN =
WWW: THME: 1l 9ll &9

.....

sagunabhajananiriipanam nama saptamah sa-
masah 11 7 116.7

Timto konci 7. kapitola 6. ddsaky knihy
Ddsbodh s nazvem ,Sagun bhajan

Preklad z anglictiny — zxx 2017
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6.8 Dissolution of the
Visible

G AT ; TR
samasa athava : drsyaniriipana
Dissolution of the Visible

|| Sri Ram ||
1. \ETE i RS i | =2 forean ol =t femd|
AT IT AfAaies of | T Tl 2
magari Srotiri pusilerit hoterir | drsya mithya tari
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karir disaterit |
tyacerin uttara bolijela terir | savadhana aika 11 1
I

1. Previously a question arose within the liste-
ner. “If this ‘all’/knowledge is false then, why is
it seen?” Listen carefully and there will be the
reply of this ‘speech’.

2. 3RS d T AE | € S |l A=
TTE g IR Sid | & T Afert 1l R
dekhilem terir satyaci manaverii | hem jiiatyacem
dekhanerit navhe |
jada mudha ajfiana jiverin | herir satya manije |1 2
I

2. To believe that this perceived ‘all’ is the
Truth is not the thoughtless apperception of
the gnyani. Therefore the dull and ignorant jiva
who sees the inanimate objects should give re-
gard to that thoughtless Truth.

3. TR SREcTTETST | SR AT USRI

180



6.8 Dissolution of the Visible

Yoo

T I | ] e A R0

eka dekhilyasathim | latikya karavya graviithakot
I

samtamahariitariicyd gosti | tyahi mithya manavya
11311

3. For to perceive that oneness of the ‘all’, this
pure sattwa guna should be made (ie. forget
everything and then, ‘I am everything, every-
where’). Yet even this ‘speech’ of the Saint and
purush should be regarded as false.

. ATg fead &M @) a8 a1 gEl|
R dEEr W AN A 2

mdajhern disaterii heriici khareni | tetherin calena
dusarerit |
aisiya samsayacya bharerir | bharoriici naye |1 4 11

4. If you say, “Whatever I see with my eyes
is true” then, this action of the ‘I am’ ‘here’
has not been understood. Therefore do not run
eagerly after the objects of the world otherwise,
you will be overwhelmed with doubts.
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5. Tl SRaS PTsies | 4 wid o S|
o5 A A Tehes | T TR iUl TuTd 1| 4 ||
myrgerit dekhilerin mygajala | tethem dhamve terin

barala |
jala navhe mithya sakala | tya pasisi konernit mha-
naven |1 5 11

5. When a deer perceives the mirage then,
‘there’ (ie. brahman) runs so far away. But how
can anyone explain to an animal that there
is actually no water and that this ‘all’ is also
false? (Body consciousness and no vivek are the
signs of an animal. This ‘all’ cannot be under-
stood by an animal. It takes this ‘all’ and with
its intellect, divides it up into ‘many’ things.
However the human intellect has the capacity
to understand, if only it cares to think carefully
about this subject)

6. T @Y 3RaS | g g4 qiged|

TEd S deTRS | o TR e A & )
ratrau svapna dekhiler | bahuta dravya sarmpada-
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len |
bahuta janarmsi vevharilem | terin kharerin kaiseni
manaverit |1 6 11

6. In this night of ignorance a dream is percei-
ved and then this ‘all’ falls down into the ‘many’
manifestations (but if one leaves the darkness of
ignorance and stops giving names and therefore
forms to that which is already there ie. this ‘all’,
then that which is there will be clearly percei-
ved in the light of knowledge). When this ‘all’
(or ‘I am’) gets divided among the people into
so many thoughts!! then, how can that Truth

Wsiddharameshwar maharaj- But just imagine if a real ass
with four legs was able to speak. It would say, “A piece of
wood with four sides is placed upright and then it is called a
pillar. And if that piece of wood is placed crosswise, it is then a
beam. Or the same wood can be placed across a door to secure
it and then it is a cross-bar. One piece of wood with a certain
size and shape is given different names by these people. Their
buddhis are like my long ears and from each buddhi sprouts so
many different opinions. But in all its states, I see the wood as
only wood. Then who are these totally dumb asses on two legs
who are calling me an ass?” If this is said by the beast then it
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be valued?

7. Fcs (A fafst ot femon s =
<Gl 3& Witd AT | T dd At il ol
kusala citari vicitra | tener nirmana keler citra |

dekhatarit uthe priti matra | paramtu tetherir mrt-
tikall 7 11

7. There is a very skilled artist and He has made
a wondrous covering of colour and created this
picture (you are this Lord of the colours).!? Se-
eing this before your eyes you fall in love with
it but then, that brahman ‘there’ will get tur-

would be hard to prove him wrong.

12 siddharameshwar maharaj- That thoughtless Knower has
become this variegated visible world; a picture painted by our
own thoughts. But look carefully and understand that within
this gross world there is, inside and outside this knowledge,
beyond the colours.... Understand it is you, that Self who is
seeing yourself outside. Then everywhere is this Lord of the
colours. Take anything and understand it is that Self. When
everything outside is broken, smashed and burnt to ashes then,
that One splendour will be seen.
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ned to dust only.'? (You see your own reflection
before you and therefore there is the feeling
of love for this created ‘all’ But then, due to
ignorance, this ‘all’ is forgotten and when the
‘many’ forms are seen in your eyes then, that
One indestructible brahman is appearing as the
‘many’ destructible objects)

. < Feral & SE | e SEdt A7 g8

foaen qredi Frae | FHeEesari il ¢l

nand vanitd hasti ghode | ratrau dekhatarin mana
bude |

divasa pahatam katadem | kamtalavanen |1 8 |1

13 siddharameshwar maharaj- Whatever we see in the world -
all trees, stones, mountains, all property and grains, cloth and
all the substances that make up the body, come from dust,
exist as dust and in the end are destroyed and become dust.
How much more needs to be told? All beasts and birds, insects,
ants, and even man are only dust. From dust have come grains
and from them comes blood and from that, semen is created
and from semen comes the creation of man. This dust is the
“lineage of mankind,” but within it there is the original purush.
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8. In this night of ignorance, the ‘many’ women,
elephants and horses etc. appear and the mind
is immersed in these(ie. objectification appears
upon that One). But when daylight comes then,
you understand that they were only ugly hides
and skins (ie. when the light of understanding
or knowledge comes then, this world is no longer
beautiful. Good and bad, pretty and ugly etc.
are all just your opinions and real beauty is in
seeing oneness).

0. TSI qTSTOT GASHT| AT SR feiftied |
O G FIEedn| T 99 qeEmn R 0
kasthi pasani putalya | nana prakaren nirmilya |
parama suriidara vatalya | paranitu tetheri pasana
191l

9. The idols of wood and stone (ie. gross bodies)
are charmingly made in the ‘many’. They are
felt to be supremely beautiful but, then that
truly beautiful ‘all’ and that brahman ‘there’,
have been reduced to mere stone (the ‘many’

186



6.8 Dissolution of the Visible

10.

11.

Yoo

objects have been superimposed upon this be-
autiful ‘all”’ and eternal brahman; they have sto-
len their beauty and truth from these and when
we take all this as true then, we worship idols
and perform ‘many’ sadhanas etc.).

T Y BT S| TR ahesl qradt|

e T W < | T dd BRIFTI 2o ll

nanda gopurim putalya asati | vakrariger va-
kradrsti pahati |

laghava dekhata bhare vrtt | parariitu tethem tri-
bhaga |1 10 |1

10. Around the outside of the temple (ic. ‘T am’)
there are ‘many’ idols with crooked bodies and
cruel, envious looks. That Oneness ‘there’ (ie.
brahman) has been divided into three parts (ie.
Knower, knowing and known) and then this ‘I
am’ (ie. temple) is looked at superficially and it
appears full of these ‘many’ bodies.

Webdl 2 AMEAN | d¥f It Hat AN |
7 it FATHEU | T o AT G0N 22 ||
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khelatarin netake dasavatari | tetherm yeti surindara
nari |

netra modit1 kalakusaririt | pari te avaghe dhatirii-
gana |1 11 11

11. *In this play we call the world this beautiful
‘all” and that brahman ‘there’ incarnates in the
ten senses and appears as a woman. She glances
seductively at you but then, that Reality has
become this sturdy and overbearing world of
‘many’ forms. *(Or, in the village play, the story
of ram is being performed and that One appears
as a beautiful woman. She glances seductively
but she is a man dressed as a woman)

g 0N S| 9g&9 & F|

J9 A1 T || T & A7 AN 2R

srsti bahuraringT asatya | bahuriipacerit hem krtya
I

tuja vate drsya satya | pari he jana avidya 11 12
[

12. In the false splendour of the ‘many’ forms
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there is this gross world and then that thought-
less swarup becomes the actions of these ‘many’
forms. And when ‘you’ feel that this visible is
true then, know that that thoughtless Self has
become an ignorant jiva of avidya maya (“1 am
a body”).

O e e S

ferean SR gftee | Tl o arfes eS|

T i A | HWWW" R

mithya sacasarikherii dekhilerir | pari tem pahije
vicariler |

drsti taralatar bhasalerii | teri sdca kaiserin mana-
verit |1 13 11

13. Then the unreal is perceived as real and so
that *Reality needs to make proper vivek. For
how can you consider this appearance that just
wanders into your eye, as the Truth? *(You are
that Reality but you have not understood this)

T TrEdt IS AR ISH! IEdi It
SRR A FiCUIMNRT SRR 94 o o199 fem
22l
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varl pahatant palathem akasa | udaki pahatari
utaner akasa |

madhyeriv camdanyacahi prakasa | pari terit
avagherit mithya |1 14 11

14. When you look up, the space appears to
be bent downwards in all directions (ie. the
formless space takes on an appearance) and if
you look in the water then, this space lies down
flat and in its centre, stars are seen twinkling;
but then that Reality has become the ‘many’
false reflected things (the mind of each indivi-
dual takes this space, that is likened to that
Reality, and imagines so ‘many’ things).

T (AR ST | ST o1 T eieb s |

Tt i~ T TS | G T W I 2kl
nrpatinen citari anile | jyace tya aise putale kele |
pahatam teci aise gamale | pari te avaghe mayika
1115 11

15. The King (paramatma) brings a skilful ar-
tist and that purush makes a image (ie. pra-
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kruti) that is felt to be like the King. And when
you understand that this which has appeared
is a reflection of that Reality then, it is most
pleasing. But due to the ‘many’ things of the
mind, that understanding has been lost. (Com-
plete contentment/samadhan comes when the
purush understands this created image is not
Myself but a reflection of Myself; when it is
understood that this ‘all’ is a false appearance
then, there is nothing but that One Reality).

4= g gl F9| el & gEe ded

J W et gfafe @1 o @ a0 25 N

netriri1 karithiri bahuli nase | jevhari jerii pahaverin
tevham

teri1 bhase | dolam pratibiriiba dise | ter saca kai-
seni |l 16 |1

16. In the pupils of the eyes this ‘all’ cannot
be seen (seeing with wvivek is required) but if
this mula maya can be understood then, there
can be that Reality. However when the eyes
see, then one is seeing a reflection of a reflected
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image and how can that Truth be understood?
(ie. when there is only sensory perception then
there are the ‘many’ gross bodies and objects
reflected in this reflected ‘all’).

g gege Iodt | fagima &9 fgae|
SO e iiel STt | &9 fH=amn 2wl

jituke budabude uthati | titukyammadhyern riiperin
disat |

ksanamadhyen phutoni jati | riperin mithya || 17

17. Wherever there arises a bubble then, in
that much only, many forms are seen. But in
a fraction of a moment the bubble bursts and
disappears and the forms become false (body
consciousness is the bubble appearing in this
ocean of knowledge). (maharaj — the bubble
bursts and the ocean laughs)

SEEYU 2 TN Eiell| gt g wfafsiedh
T ot iy Smfeid| TR HE N 2<

laghudarpanern doni cari hotirin | titukiit mukherin
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pratibiriibati |
pari tim mithya adiaritirin | ekaci mukha |1 18 |1

18. When you have some small mirrors in your
hand then, many reflections of your own face
can be seen. In the same way, when you have the
gunas in your possession then, many reflections
of your form is seen. But then that One appears
as so many and from beginning to end, that
Reality is lost (where is a beginning and an end
in that timeless Reality?).

TN AR ST | S8 IR fod qiese|

& TSAEN AR TRR IS | 2R 1

naditiriin bhara jatari | dusara bhara dise palatha
I

karin padasadaca avacitam | gajara uthe 11 19 ||

19. Then this is all illusion like a herd of ani-
mals passing by on the river bank and another
herd seen upside down in the water. Or, like the
distant echo of a sound produced.
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20. ATl T AR 7 9Zg Gell A a)
A 95 g7 faear) f&d gl |atl el
vapi sarovardriicerit nira | tetherit pasu paksi nara
vanara |

nana patrerit vrksa vistara | dise dohimr savan ||
20 11

20. When you stand on the shore of a lake
or pond then, that brahman ‘there’ appears
as these reflections of animals, birds, men and
monkeys (when that Self becomes a gross body
then, that One sees Itself as ‘many’; then that
One sees animals and man etc. and it cannot
see the water upon which the forms appear). Or
when that One looks on the surface of the wa-
ter in the ‘many’ pots then, only the reflections
of many trees are seen and that brahman has
been divided into so many forms (body cons-
ciousness imagines multiplicity where there is
singularity. You pervade like space, inside and
outside of the ‘many’ pots but due to superficial
looking and no wvivek, you see only the reflecti-
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ons on the surface of the water).

T F0E I A i faadt awaai)

AT g ZUTCRTRAT | T et il R2 1

eka sastra jhadiim jatam | dona disat1 tattvatar |
nand tavitu tanatkaritam | dvidha bhasati |1 21 ||

21. When there is the power of learning and
the ‘many’ arts etc. then, that One gets sweep
away in this mirage of maya. But truly, it is
that One purush within this prakruti who is see-
ing (ie. witnessing). However when these ‘many’
connections are agitated then, ‘many’ disagre-
ements appear (taking yourself to be one of
the ‘many’ brings ‘many’ duties, dreams, wants,
ways and means, confrontations, likes and dis-
likes etc. etc.).

i o qUUT HiH | S T fd g

g Ui N | 9gd S feEat il R0

karin te darpanace mamdiriii | baisali sabha dise
dusart |

bahuta dipaniciye hariri | bahuta chaya disat7 ||
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22. Why is it that that Reality sits down in
this palace of mirrors and then sees another
(ie. ‘all’, this palace where it sees Its own re-
flection)? And then this ‘all’ gets removed by a
small lamp flame and only the shadows of this
‘all’ are seen? (ie. then this source of light ie. ‘I
am’ becomes a small flame “I am an individual
mind” and only shadows of yourself are cast)
T & srgfera w1 HE )

T & Fe Ui F | e k=0

aiserit herit bahuvidha bhase | sacasarikheri1 dise |
pari hemt satya mhanona kaiserin | visvasaven ||
23 11

23. In this way, that thoughtless Self has be-
come the ways of the ‘many’ and then, though
seen through the eyes of flesh still, they appear
as true because that Truth is their base. But
Truth is thoughtless, therefore where should
your faith be placed? (ie. will you continue to
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be confined by thoughts when you know you are
thoughtless?)

T e AN fod | W)

T & ST S| AR A0 R

maya mithya bajigir1 | dise sacaciye pari |

pari he janatyanerit khart | maniiriici naye 1 24 ||

24. maya is false, she is an illusionist yet she
appears as the Truth. But that thoughtless
Knower should not regard her as true.

Bieh T T Wit | o T qIE! Hred T |

T 9 AT I | L@ AN 4

latikerir sdca aise bhavaverir | tarT maga parakhi
kasaya asaveri |

evari ye avidyece goven | aiseci asati || 25 |1

25. If the unreal is imagined to be real then, how
can you be a wise examiner? Due to the power
of *avidya/ignorance, that essence (I do not
exist) has become like avidya/ignorance only.
*(avidya maya- to take yourself to be a body;
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vidya maya- to take yourself to be knowledge)

A TSR §gd St a1 @

29 et ferail| foven ErR R 0

manusyariici bajigiri | bahuta janam vate kharT |
Sevata pahatam nirdharim | mithya hoya 11 26 ||

26. The magic of man (imagination, rajo guna
ie. avidya) has caused this ‘all” world to appear
as a gross objective world and the people feel
that it is true. In the end however, one under-
stands that these were both false appearances
within that supportless Reality (both vidya and
avidya are maya).

=i HTE e | EEl a1 ||

UarEh FIIET J181 Sas! TH I Rl

taisica mava raksasamci | devariisahi vite sact |
patriicavatikesi mygact | pathi ghetali ramemn || 27

27. Like this also is the deceit of this demon
called ignorance. Due to it, the true God feels
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that this world is true. Even ram had wanted
the skin of the deer made of the five elements.
(When ram forgot Himself, He became ravana.
Such is the power of ignorance. Then he wan-
ted the skin/support of an ‘animal that sees a
mirage’ ie. jiva and having been deceived by ig-
norance, He took Himself as a body made up
of the five elements. You are ram and you have
forgotten Yourself, due to ignorance)

QT Jsfe | TR Sgd &l

TR Tl | T R¢ I

purvakaya palatiti | ekaceci bahuta hot1 |
raktabimdin janmati | rajanicara |1 28 11

28. This demon moves around in the night of
ignorance when it turns away from its previous
body (ie. supra-causal or light of knowledge).
Out of that One (atma) this ‘all” has come and
then this ‘all’ takes a birth from out of a few
drops of *blood (due to gross body identifi-
cation). *(maharaj — semen is the essence of
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blood)

TGS R TS| g JazTes |

FT 3T fhRdl eS| FHESET N 21

nand padartha phalerici jhale | dvarakemadhyerin
pravesale |

krsneri1 daitya kit7 vadhile | kapatartipi |1 29 ||

29. According to legend, the devils entered
into the city of *dwarka appearing as ‘many’
fruits and objects.And it is said that krishna
killed these devils who had taken ‘many’ forms
made of deceit and ignorance (due to ignorance,
‘many’ names and therefore ‘many’ forms have
appeared upon this ‘I am’; only krishna knew
how to kill them). *(dwarka was krishna’s city;
this ‘I am’)

4 F2 U | RR S A
FIGHI=AT AT | 3799 FH N 2ol

kaiseri1 kapata ravandacerit | Sira kelerit maveceri |
kalanemicya asramacen | apiirva kaiserir 11 30 ||
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30. How great was the deceit of ravana, he even
made an enchanting head of *ram. He even
made an place of rest/ashram for the demon
kalanema.* But how could this be that ‘which
has never been seen before’ (ie. atma). *(maha-
raj: ram and ravana are yourself only)

31. T Ged FUSHAN| S G T
T {01 €1 21kl | FER FSTI 32
nand daitya kapatamati | je devarmsahi natopati |
maga nirmana hoiina sakti | savithara kela |1 31 11

31. These devils of the ‘many’ are so cunning
and skilled in magic (ie. this is a man, this is
a woman and this is a cup etc. etc.) but God
created this shakti and destroyed them (‘I am’
or shakti has power over all objects and it de-
stroys avidya and objectification). Still under-
stand this shakti has no control over God (ie.

" siddharameshwar maharaj-By the mere experience of the
sense objects, one does not become a jiva, but due to the atta-
chment to and by the contemplation of the sense objects one
becomes a jiva.
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shiva, the Knower of this ‘I am’). (maharaj- a
thought is just like a mosquito: one slap and it
is dead)

SR TR T S A e 3|

FUfE Sraa | rEfed = WA

ais1 raksasarnici mava | janor na sakati deva |
kapatavidyecern laghava | aghatita jyaricen || 32
I

32. It is not possible for God to know the de-
ceit of this demon called ignorance (ie. for He
knows only His shakti/knowledge). Its skill in
the art of deception has been acquired from this
wonder of mula maya (from the original illusion
ie. mula maya/shakti there manifests the gunas
and from tamo guna there comes the five ele-
ments and from the five elements there comes
‘many’ objects; see 8.4).

AT AR | T e |
WA A9 | s | 30

manusyanct bajigiri | raksasariict vodaritbarT |
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bhagavariitact nanapari | vicitra maya |1 33 ||

33. Man performs the worthless trickery of ima-
gination (“There is this and that”); the demon
performs an empty show of magic and makes
you forget yourself (only you are there, but this
you have forgotten ie. ignorance). But these
‘many’ variegated forms are the maya of God
and she has no power over God.

g AETRE g | faramRait foRd)
forer 9 S| el 3R

he sacasarikhica dise | vicaritarici nirase |
mithyaca pari abhase | niraritara || 34 ||

34. When that thoughtless Self is seen it ap-
pears as the ‘all’ and is felt to be true (be-
cause its base is true). But when thoughtles-
sness is understood then, this world of the ‘all’
is known to be untrue. That ‘one beyond the
inner space’/parabrahman understands that it
is false even though it appears (ie. then it is

just like a dream).
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| WU ol & A6 | e weundt ol & gl

ST el Tl |ivia A= 3

saca mhanavi tarl he nase | mithya mhanavit tari
he dise |

dohirit padarthim avisvase | saringatarit mana |1 35
[

35. If it is said to be true, still it is destroyed
and if it is said to be false, still it is seen.
And if such a mind has no faith in that pu-
rush then, it will create many objects within
this prakruti/purush. (Mind cannot understand
that Reality, it sees only Reality’s reflection
ie. knowledge (purush/prakruti). But it has no
faith in this either and it then creates many na-
mes and forms thinking it will gain happiness
there)

g & 9= QR JEET e e
feed & TERR| SATOT AT 36 )

paranitu herit navhe sacara | mayeca mithya vicara
|

disateri1 heri1 svapnakara | jana bapa |1 36 ||
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36. But then that thoughtless Truth is not and
there are the illusory thoughts of maya. Then
that thoughtless Self becomes a ‘dweller in a
dream’ who sees many forms. Know this my
dear man.

MY T ST | W G TS|

A a1 aieT| T amarll el

tathapi aso tujala | bhasaci satya vatala |
tari tetherir cuka padila | aika bapa |1 37 |1

37. If still you feel that this appearance is true,
then that brahman ‘there’ is committing a terri-
ble mistake. Therefore listen, my dear man (for
this is the only sadhana).

CEDEII aqﬁjlmjm TE <8 AT

Ui & faae | 9% il 3¢

drsyabhasa avidyatmaka | tujhaht deha tadatmaka
|

mhanoni hi viveka | tetherir sariicarala |1 38 |1

38. This visible appearance is full of ig-
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39.

norance/avidya (gross objectivity) and your
body is also of the nature of ignorance/avi-
dya and so that thoughtless understanding
‘there’ has been completely covered over by
non-discrimination / avivek.

7O 729 3Rac | A T a6 |

W o foNTeE 3 | ST | 3R 1

drstinerin drsya dekhilerin | mana bhasavar? baisa-
lerit |

pari terir lirngadeha jhalern | avidyatmaka 11 39 |1

39. The seer perceives this visible ‘all’ but, when
the mind dwells upon this appearance and ta-
kes pleasure in this'® then, that Reality ap-

15 siddharameshwar maharaj- When the aspirant starts the
practice “I am brahman,” then the “I” which was on the body,
that much gets up and sits on the brahman. The small “I” has
become big. Only this much is the change. Just as a tomcat
after eating the small kittens swells with audacity, in the same
way the jiva swallows the kittens in the form of gross, subtle
and causal bodies and leaves the “I”-ness that was on them
and starts saying “I am” to the supra-causal body. Therefore
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pears as a *subtle body that is full of avidya
(ie. gross objectivity). *(ie. made up of mind,
buddhi, chitta, ego, prana, ten senses etc.)

Afera Sfen Rad | wuTe Tl fosareest |

T T ST S| AN o

avidyenerit avidya dekhili | mhanona gosti vis-
vasali |

tujht kaya avaghi sarircalt | avidyect |1 40 ||

40. Then there is avidya being seen by avidya
and this ‘I am’ believes that this is real and
then your gross body and ‘many’ things of awvi-
dya are created. (maharaj- when knowledge is
happy just to know itself then that is wvidya
maya....when it becomes a little more objective
then the elements appear ..... that is avidya
maya)

not only does that ego not die but it starts roaring, “I am
brahman.” Without killing that “I” the ego is not destroyed.
Though we may kill everything else, the killing of own self
still remains to be done and that task is very difficult without
sadguru.
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af & | e € SegE @a
FUIRRAT ZTh STHIOT| T2 3T 1 %2 |

teci kaya m1 apana | herin dehabuddhiceri laksana
|

yeneritkaritar jhalerit pramana | drsya avagheri ||
41 11

41. Then that Reality says, “I am a body” and
that attentionless, thoughtless Self acquires an
attention that brings body consciousness. And
on account of this, that nirgun Knower appears
as the many visible objects.

T T Ariient 48 | fohe T2a v & e
et &1 HeE | TEES 1 BRI

ikade satya manila deha | tikade drsya satya ha ni-
roaha |

domihtrivmadhyerit ha sarideha | paisavala balerit | |
42 11

42. Whether there is a gross body of only this
much or there is this visible ‘all’, still both are
regarded as the Truth because their base is the
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Truth (even if the gross body is left aside on ac-
count of its falsity, still that Truth gets superi-
mposed upon this ‘all’ body). Originally in pra-
kruti/purush, there had been this great doubt
of ‘T am’ and this had then expanded into the
‘many’ doubts that come with the thought, “I
am a body”.

BT FA TEHE| AT &1 Tl It Wi |

dl T2aH U e | =l 3 1

dehabuddh? keli balakata | ani brahma pahori gela
dhita |

tor drsyanerit rodhili vata | parabrahmact 11 43
[

43. If you hold fast to the notion that you
are this ‘all’ body and audaciously try to see
brahman then, due to this visible ‘all’ the path
of parabrahman is obstructed.

oY G AT TS| =i amonte T
U&T &1 Hael Th! Tl | IR 1 8%
tethem saca manilerin drsyala | niscayaci banoni
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gela |
paha ho kevadha cuka padila | akasmata || 44 11

44. Actually it is that brahman who is regar-
ding this visible ‘all’ as the Truth and there-
fore, how then can the conviction of that One
Reality be imbibed? Understand how great the
error is that has been suddenly committed.'6

N N S

45, STt Il & | &1 A T H9qui|
SEFEI! S0l | TZF AR I 94 1

16 siddharameshwar maharaj- When the aspirant starts the
practice “I am brahman,” then the “I” which was on the body,
that much gets up and sits on the brahman. The small “I” has
become big. Only this much is the change. Just as a tomcat
after eating the small kittens swells with audacity, in the same
way the jiva swallows the kittens in the form of gross, subtle
and causal bodies and leaves the “I”-ness that was on them
and starts saying “I am” to the supra-causal body. Therefore
not only does that ego not die but it starts roaring, “I am
brahman.” Without killing that “I” the ego is not destroyed.
Though we may kill everything else, the killing of own self
still remains to be done and that task is very difficult without
sadguru.
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atam aso herr bolanem | brahma na pavije mipa-
nerit |
dehabuddhict laksanern | drsya bhaviti |1 45 ||

45. For now that thoughtless Self is this ‘I
am’ and brahman cannot be achieved by such
‘I’-ness. Still this attention that had been pla-
ced upon the gross body is now being placed
upon this visible ‘all’ (ie. ‘I"-ness needs a body,
either the gross or this ‘all’; but some body is
required).

I < TG ATl IIee WUl

RIiT EigeaT| it SaT Fe STl Fees TE Il 95 |
asthiriicya dehirit mariisaca gola | pahena mhane
brahmiriica sohala | to jiata navhe amdhala | ke-
vala miirkha 11 46 11

46. If in a body of bones and eyes of flesh, you
say, “I will understand the totality of brahman,”
then, really you are not a Knower and that pure
knowledge has become a blind fool.
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78 fod A | g Fiesiadd A

U T2 €| Rt d 1l 29l

drstisa dise mandsa bhase | titukerin kalariitarim
nase |

mhanoni drsyatita ase | parabrahma terir || 47 11

47. Whatever is seen and whatever is percei-
ved by mind, that much is destroyed at the end
of ‘time’. Therefore understand; that which is
beyond this visible ‘all” is parabrahman.

e d FEd| GLEl dra erEmsad|

U st fAfaaane | A== I 9<
parabrahma ter $asvata | maya teci asasvata |
aisa bolila niscitartha | nanasastririi |1 48 |1

48. That parabrahman is eternal and maya is
when That appears as non-eternal. She is this
steady ‘speech’ within the ‘many’ shasthras.

03 @ o I haN a\ e Ewl
TH1 TSI dl HI0T| Fifhsd SN R 1l
atam pudherit nirtipana | dehabuddhicem laksana
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I
cuka padila to kona | bolilerir ase || 49 11

49. Now, if ahead this sagun discourse becomes
the attention of gross body consciousness then,
that atma will ask “Who am I?” and this ‘spe-
ech’ will surely be missed. (Body consciousness
asks “Who am [77; while that sagun discourse
knows ‘I am’)

I 0T € A0 | HYU AR T =4 |

T GHTE o T | 3T T we I

mi kona hem janaverin | mipana tyagina ananya
vhaverit |

maga samadhana ter svabhavem | aringirit bane ||
50 11

50. “What is this I?” This you should known.
Then by renouncing this ‘I’-ness there should
be no-otherness and that samadhan that is wi-
thin this bliss of the ‘all’ body will be naturally
imbibed. (Bliss is the pleasure that comes when
this created ‘I am’ is understood. samadhan is
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the natural uncreated pleasure of the One wi-
thout a second)

_'.{rl%l_(\ﬁ .\\ o I =
[ €MH 3CH: |H1E: 1l <l &.¢

dasabodhe gurusisyasamvade sasthadasake
drsyanirasanarit nama astamah samasah |1 8 11 6.8

Timto konci 8. kapitola 6. ddsaky knihy
Ddasbodh s nazvem ,Dissolution of the Visible”.
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6.9 Search of the
Essence

-
HHE dddT : HIRATIA

samasa navava : sarasodhana
Search of the Essence

|| Sri Ram ||
1. T TR I U1 FE A0TH ot |

G A d | TRIERE L 20
gupta ahe udarinda dhana | kaya janati sevakajana
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I
tayamsa ahe teri1 jiiana | bahyakaracerir |1 1 11

1. That vast wealth (ie. I do not exist) is hid-
den. How can those people in the service of that
vast paramatma know It? (How can the mind
know that One who made it?) They only have
knowledge of that Reality’s outer forms.

NN

2. gamaageﬂal 0T SFTE ot aered|
Tl el e Siad SR R
qupta thevile udarida artha | ani pragata disati
padartha |

Sahane Sodhiti svartha | artarivii ase |1 2 ||

2. That wealth of paramatma has been kept hi-
dden and this manifest ‘all’ is seen. The wise
however, search within this ‘all’ to find their
own wealth (one’s own true wealth is within
this ‘I am’ and beyond duality; it is that thou-
ghtless paramatma).

3. dd 229 & HIE | Uied 16l Ghes B |
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Ol ST SIS fdash | d St STowdt |l 20

taiser1 drsya herit mayika | pahata asati sakala loka
I

pari jayariisa thauka viveka | te amtara janati || 3

3. When there is this visible ‘all’ then, that
thoughtless Self appears to be false and, in the
same way, when that thoughtless Self is under-
stood then, this ‘all’ world becomes false. But
first there has to be wvivek, for it is only when
mula maya is known that there can be the un-
derstanding of that thoughtless Reality.

. S S STk TTSeh | T TRl E Hes |

AT SR Ficseh | FHY FEHN I

dravya theiina jala sodileri1 | loka mhanatisarovara
bharaler |

tayacerit abhyariitara kalalerin | samartha janarisi
11411

4. But if the ‘many’ objects are maintained
then, this pure water (ie. ‘I am’/knowledge)
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gets thrown away and the world says, “There is
a *lake” (ie. due to ignorance, we form ‘many’
names and concepts like lake, ocean, river, pud-
dle etc., but all the names mean one thing only
and that is water. Therefore we must learn to
see with the eyes of knowledge). But when one
understands that innermost Reality then, this
world becomes that non-dual Self (when we use
vivek then, the ‘many’ concepts disappear and
what remains is, what is). *(maharaj- the child
says, “Look father, it is water”, but the father
says, “No, that is the ocean.” The boy was right
but they put more concepts in him)

5. I I S e | ol eftesfieront oAl
B EATCIES IRIIEER LRI T
taise jfiate je samartha | tihim olakhila paramartha

I
itara te kariti svartha | drsya padartharica |15 11

5. Because this known (ie. mula maya or
knowledge) has come from that non-dual Self,
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this known can recognise *paramarth. Others
remain selfish and they make that Reality ap-
pear as the ‘many’ objects. *(To be that non-
dual Self is the ultimate accomplishment or
supreme wealth /paramarth)

. FERE AT FETE | 48 WR Tl sl

& S | e | FHEAR & 1|

kabadi vahati kabada | srestha bhogiti ratnerit jada
I

heri1 jayarniicen tyarsa goda | karmayogerni |16 |1

6. They become labourers and pull around their
heavy burdens (ie. their bodies) while that most
excellent Self enjoys the real jewels (within the
‘many’ thoughts there is this thought ‘I am’ and
that thoughtless, I do not exist, and it is the
jewel in the crown of paramarth).!” Then that

1"The jewel in the crown of practice is when the sagun thou-
ght ceases in the nirgun — dasbodha. siddharmeshwar maharaj-
The greatest practice of all practices is when this ‘I am’ thou-
ght ceases in that nirgun swarup. But for that to happen, the
very last remnant of worldly life must be left. Without giving
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Reality enjoys the delights of mula maya and
its associated karma (mula maya or ‘I am’ is
nothing but the results of past action. Whate-
ver will happen has already been determined
by these past actions ie. karma. Therefore your
duty is to be that Reality and always remain
aloft from that which is naturally appearing wi-
thin you).

7. T HISET HRA | T A Thatedl |
9 A=A Ff FIA | TRRIEN 9
eka kasthasvartha kariti | eka subha ekavatiti |
taise navheta kirit nypati | sarabhokte |1 7 |1

7. But if that One takes itself to be a body
and collects firewood or makes cow-dung cakes
then, He does not behave as the King should
and does not enjoy that essence (ie. He is the

up your human-ness, one can never become God. The mind
should be indelibly stamped with, ‘T am brahman. Even if two
hundred thousand rupees are offered to me still, I will not hold
the body conviction.
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Self and thoughtlessness is His wealth).

. S o1 R d g 3e @R

T d SIS AR arEd Hes l <l

jayariisa ahe vicara | te sukhasanim jhale svara |
itara te javalila bhara | vahataci mele 11 8 ||

8. When to this ‘I am’ there comes the under-
standing, I do not exist, then, that One gets
carried on the throne. The rest, they remain
attached to their burdens and therefore have to
carry them around with them until they die.

. O feerel vRrd | we fogt |mafedt|

YT AT St | FIREEN <)

eka divyannerir bhaksiti | eka vistha savaditi |
apana vartalyaca gheti | sabhimana |1 9 ||

9. That One (ie. brahman) tastes of this divine
‘food’ (ie. when all the senses come together
in the bliss of ‘T am’) and the other one (jiva)
collects only *excreta and takes pride in such
behaviour. *(maharaj — this body is nothing
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but a shit factory).

e N

AR QR 98| SR 9 gArgs|
GIROER 38T | G STt go |l

sara sevije sresthinit | asara gheije vrthapustin |

10. First this ‘worthless mountain of flesh’
should accept the non-essence (ie. ‘I am’) and
then that atma should taste that thoughtless
essence. The one who knows pure knowledge
has taken this ‘speech’ and made it into that
essence.

6 IRE AT e @ FHrEu|

T[H EH Y@ | SRTE qTSOT graewiil 22

gupta parisa cimtamani | pragata khade kacamani
I

gupta hema ratnakhani | pragata pasana mrttika
111 11

11. The paris stone that turns iron to gold and
the wish-stone/chintamani that takes away all
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worries are both hard to find, while ordinary
stones and glass beads are plenty and readily
available. The mines of gold and jewels are also
hidden, yet dirt and rocks are seen everywhere.

BTG SRS | IH Tl S|

TE i Tgq1S | W R e

avhasaritkha avhavela | gupta vanaspati amiilya |
eramiida dhotre bahusala | pragata sipi |1 12 ||

12. The right turning conch and the right tur-
ning creeper and valuable herbs are hidden, but
castor, thorn apple and shells are evident at
‘many’ places.

TS O Fedae | I I |
qredt Al S| I ariehl SEe il 2301

kotheri disena kalpatarti | udamda Serariica vis-
tari |

pahatarin nahirit mailagari | bor babhali udarda
[113 1]

13. The wish-fulfilling tree (kalpataru ie. you
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are this knowledge and you become whatever
vou think) is not seen anywhere because that
vast swarup has expanded into a profusion of
milk-bush trees in this gross world. The rare
*sandalwood tree cannot be seen anywhere be-
cause that vast swarup has become the trees
of gum-arabic and bora (ie. the valuable cannot
be seen due to objectification). *(It gets rubbed
away in the performance of worship)

FIFGY SO £ Geld 35 RagR |
TEERd WIS aat| SO0 FEGER 22l
kamadhenu janije iridrerr | srstiviita udariida
khillarem |

mahadbhagya bhogije nypavarem | itarari karma-
nusara |1 14 |1

14. indra, the lord of the senses, knows this
divine cow (ie. knowledge) but in the gross
world, that vast paramatma has appeared as the
‘many’ herds of cattle. The very fortunate en-
joy the pleasures of the King/atma and others
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get according to their karma (it’s all a matter
of attention; if that Self holds on to body con-
sciousness then, you have to endure the results
of your past actions. If there is atma consci-
ousness then, your attention is upon the under-
standing, ‘nothing is there’. And if there is that
pure attention then, there is that attentionless
swarup)

T AR FRA S| ST T = |

g FEAUE ARAE| FIOTEE A TN 2wl

nana vyapara kariti jana | avagheca mhanati
sakariicana |

paranitu kuberacerit mahimana | konasica na ye ||
15 11

15. When there are the ‘many’ activities then,
the people say, “We are so wealthy.” But then
how can they know the wealth of kuber (ie. tre-
asurer of all the gods ie. gunas, elements, senses
etc.)?

16. 31 1 AT RIS S5
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TR d 1T bR | AT 7l el el
taisa jiiant yogisvara | guptarthalabhaca iSvara |
itara te potace kiritkara | nana materin dhurindit7 ||

16 11

16. The gnyani is the Lord of yoga and He is
the Lord of that hidden wealth. But for the rest,
that Reality has become a slave to the mind and
it goes rummaging through the ‘many’ opini-
ons.

AT JR ol Fe@T | ST SR d fed S+
ARG |7 SO 2911

tasmat sara ter disend | ani asara ter dise janan
I

sarasaravivariicand | sadhu janati |1 17 11

17. That essence cannot be seen and this non-
essence (‘I am’) has appeared as the ‘many’
people. Only the sadhu knows that investi-
gation between the essence and non-essence
(maharaj- most so-called Saints have gone up
to knowledge only).
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AU & HE || TR @I R S|

|t Uil GngEd ST 2<

itarasa hem kaye sariigane | kharer khoterir kona
jane |

sadhusariitanciye khune | sadhusariita janati |1 18
[

18. How can others understand thoughtles-
sness? How can they know what is true and
what the false? Only the sadhu and Saint knows
the understanding of the sadhu and Saint.

o & 370 9| T F SR St

T SETCHT Fe | ST 3l 22 1

disend jern gupta dhana | tayasa karaneri lage
anjana |

gupta paramatma sajjana | samgatim Sodhava ||
19 11

19. mula maya cannot see that hidden wealth.
And even to see this action of the ‘all’, a spe-
cial lotion/anjana (ie. knowledge) has to be
applied to the eyes before one can see with
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the eyes of knowledge. Therefore in the com-
pany of the sajjana, that hidden paramatma,
beyond knowledge, should be searched out.
(maharaj- anjana means knowledge; niranjana
means beyond knowledge)

T e €| Heti ™ v

1 &1 T aRat | Ggeg M Re

rayacer sannidhya hotari | sahajaci labhe srima-
ritatd |

taisa ha satsamga dharitam | sadvastu labhe |1 20

20. Just as one naturally becomes rich in the
company of a king, so too, when you hold fir-
mly to the company of that thoughtless Saint
or Truth, then that Absolute Self is attained.

HEEH ST Tg5] | THTENH THaey |

qrEdl SRRAT SRR | fRR @R 210

sadvastiisa labhe sadvastu | avyavasthasi avya-
vasthu |

pahatam prasastasi prasastu | vicara labhe || 21
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21. The true Self will gain the true Self and
the confused will gain the confused only. The-
refore be that most excellent and gain that
most excellent thoughtless Self (siddharamesh-
war maharaj- worship God by being God).

U & TXAN | T ST TR |

QUHTHT 3= SAd | dl a1 TSI R
mhanoni herir drsyajata | avagherir ahe asasvata |
paramatma acyuta anaviita | to ya drsyavegala ||
22 11

22. Even if that thoughtless Self should gain
this created ‘all’ still, just like this world of
many forms, it is not eternal. That paramatma
is changeless and endless and different from this
visible ‘all’.

TR T | FalleHT df == |
e wreett SiR | fevsgr Aot Rzl
drsyavegala drsyaantarini | sarvatma to cardcarim
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I
vicara pahatari amtarim | niscayo bane 11 23 11

23. Separate from and within this inner space
of the visible ‘all’ there is that atma of the ‘all’
(purush or Knower). He is within this whole
animate and inanimate creation and when there
is that thoughtless understanding then, your
conviction will abide within but beyond this in-
ner space (ie. understand, I cannot be anything
[ see or perceive).

STHAHS QIYRAT [FENE &— 1 R

samsaratyaga na karitam | prapariicaupadhi na
sarditari |

janammadhye sarthakata | vicarerici hoya 11 24
I

24. Without renouncing samsar or leaving your
home and without having to continually let
drop the limiting concepts of prapanch, the pur-
pose of life within this world is fulfilled, only by
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understanding, I do not exist (by not taking the
touch of the mind).

& Tl A0 | o S A

Sl ATeciles o FET0T| el Fe 1l R4

herin praciticerir bolaneri1 | vivekerin pracita bane |
pracita pahatila te sahane | anyatha navhe |1 25
II

25. First that thoughtless Self should be this ‘I
am’ experience and this is understood through
vivek. When this experience is understood then,
that should be regarded as wisdom, otherwise
not.

Il AT STATE | SR ST Tehe HH |

TGS T8l 321 | I FEdaTll 6

pracita ani anumana | udhara ani rokader dhana
I

manasapiija pratyaksa darsana | yasa mahada-
rittara |1 26 11

26. There is this pure ‘I am’ experience and
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there is conjecture; there is credit and there is
this wealth, directly gained (ie. there is the pro-
mise of something to be gained in the future or
there is the understanding ‘I am’, the very mo-
ment you drop these thoughts). There is the
surrender of the mind (ie. I do not exist) and
there is the seeing through the senses and these
two are very different from this ‘I am’ experi-
ence (this ‘I am’ is the bridge between “I am a
body” and I do not exist).

g ST IR &T df STae SUR|

I = TER | Jehies S el

pudheri janmariitariri honara | ha to avaghaca ud-
hara |

taiserin navhe sarasara | tatkala labhe |1 27 11

27. If it is said, “Later, at the end of this life you
will gain it,” then that thoughtless understan-
ding has become yet another empty promise in
this worldly existence. Thoughtlessness is not
like this; for it is gained at this very moment.
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dchTeS M &l | Il Jar gl

T STEE gedi| STeHaenr il ¢l

tatkalaci labha hoto | prani sarsarii sutato |
samsaya avaghdci tutato | janmamaranarica || 28

28. That benefit is gained at this very moment
and then, that one in samsar within the prana,
is set free. Then the doubts of this world and
birth and death and this doubt of ‘I am’ are
severed.

NN o

AT T AT Fich | HAR EEt b |

Hieg qTieret izl | EEARR 2]

yaci janmen yenenci kalerin | sariisarin hoije ni-
raleri |

moksa pavije niscalem | svaripakarerin 11 29 ||

29. This ‘I am’ has taken a birth and due to
this, it will have to die. Therefore that one in
samsar should be freed from this ‘I am’ and
that still ‘Dweller in the swarup’ should gain its
liberation (you are that Dweller in the swarup
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the very moment you realize you are; maharaj-
understanding is realizing).

TS F TGHE| d Fr 91 9o |

& 94 AT AT JYEHT L e |l

ye gostisa karianumana | to sighraci pavela patana
I

mithya vadela tyasa ana | upasanect |1 30 11

30. When conjecture comes to this ‘speech’
then, that perfect siddha becomes a fallen jiva.
Then he proudly declares that this ‘vow of wor-
ship’ (ie. ‘He does everything’) is false and says
“I am the doer.”

& qenet TR Sieui| faesh 2t g 2|

I HIET 01| FATH N 220

herir yatharthaci ahe bolanerin | vivekerr sighraci
mukta honerit |

asoni karithiriica nasanen | janammadhyeri |1 31

31. But in truth, this ‘speech’ is that thought-
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less Self appearing and by such wivek, one is
immediately set free. Being and yet not even
being this ‘all” within this world of ‘many’ peo-
ple (ie. the eternal Self that dwells within this
knowledge that dwells within the body).

d99E A PRI daud] S|

&I~ <19 9rEdl qui| GETaE ot 3R

devapada ahe nirguna | devapadirii ananyapana |
haci artha pahatan piirna | samadhana bane || 32
I

32. That state of God is nirgun. And in that
state of God there is no-otherness. And when
only that thoughtless wealth is understood
then, complete samadhan is accepted.

g fadg &0 e Hig = F|

STIa=IRI SeT | Sk SAOTdt 1| 33 11

dehiriica videha honern | kariina karithinica na ka-
raneti |

jianmuktamcim laksanen | jlvanmukta janati ||
33 11
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33. Being in the body (deha), one is beyond the
body (videha). He is not this action of the ‘all’
even. The jivan-mukta knows due to this at-
tention of the jivan-mukta (jivan-mukti is libe-
ration from this gross body concept; then your
attention is upon this ‘all’ world and only ‘I am’
remains and you have become knowledge. And
videha-mukti is liberation from this ‘all’ body
and then, even knowing does not remain and
there is that attentionless Self).

It & @ A ) IFGHE Heg T

HagTs Hes 4| TgEaall 2Rl

yeravirit herit kharerin na vate | anumanernci sati-
deha vite |

samdehacerit miila tute | sadguruvacanerir |1 34

34. In the jivan-mukta, that thoughtless Truth
has not appeared and by conjecture the jivan-
mukta descends into ‘many’ doubts and assu-
mes body consciousness. But due to this divine
‘word’ of sadguru, the root of doubt is pulled
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out and thrown away (the jivan-mukta has to
maintain this ‘speech’ and then only can you
become a videha mukta).

WWWW
Wﬂmﬂaﬁ HIIWEI || Q&SR

.....

sarasodhananzrupanam nama navamah samasah
[19116.9

Timto konci 9. kapitola 6. ddsaky knihy
Ddsbodh s nazvem ,Search of the Essence
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6.10 The
Indescribable

THIE &A1 ; AT Tl
samasa dahavd : anurvacyaniripana
The Indescribable

|| Sri Ram ||

1. GETI GET FIET| WISt U A=)
R o H T TEE | A T 0 2
samadhana pusatar karithiit | mhanati bolije ai-
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serit nahiri |
tari teri1 kaiserr ahe sarvahi | maja nirtipaverni |1 1
I

1. “It is said that, when *samadhan wipes out
this ‘all’ then you should not ‘speak’ (such
samadhan is beyond this sagun ‘speech’; it
is no-knowledge). Nevertheless, when there is
that Reality, can there also be this ‘all’ or
knowledge? This should be discoursed to me”
(maharaj- the Saint uses knowledge...otherwise
how could He speak). *(The indescribable con-
tentment of being One without a second)

2. T 3]s WIES1| el 4 F TS|
AT AR ATl | oo it 1l R
mukyanem giila khadala | godi na ye sarigayala |
yaca abhiprayo majala | nirtipana kije |1 2 11

2. “It is said to be like a mute person eating
jaggery, and the sweetness of that cannot be
told (ie. pure direct experience is quite different
from indirect experience). The meaning of this

240



6.10 The Indescribable

Yoo

should be discoursed to me.”

. STPIEE! GHI S| WOt A 3 F |

A IR & STt | T

anubhavahi pusom jatari | mhanati na ye kim
samgatant |

tar konapasti pusorr atam | samadhana 11 3 11

3. “It is said that, when this ‘I am’ experience
(indirect) gets wiped out then, that samadhan
(direct Self experience, I do not exist) cannot
be expressed. For when this ‘I am’ gets wiped
out then, who is there to experience that sa-
madhan? This should be discoursed to me.”

. S d TR | | A Y A S|

e 39 Ay i) S & | 9

je te agamya samgati | na ye majhiya praciti |
vicara baise mdjhe cittiri | aiserit karaveri 11 4 |1

4. “It is said that, when this ‘I am’ (of
mula maya) is that unfathomable thoughtles-
sness then, it cannot appear within my experi-
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ence. Therefore that thoughtless understanding
should be completely established in my mind.”

NS S ) oD S

5. UE ATqard I I vd Feg}|
(IS de| &g ST 4
aiseri1 Srotaydcerir uttara | yacer kaiserir pratyut-
tara |
niriipijela tatpara | hoiina aika |1 5 ||

5. When the listener is understanding this ‘I
am’ then, what is the need to ask any of these
questions? Listen and be completely absorbed
in its discourse. (But alas, no...)

6. S GHTITAM o5 i dl SIard wdes |
di &Y qisies | digd gRh Il & Nl
jerit samadhandcerit sthala | kirir to anubhavaci ke-
vala |
teriici svariipa prarivjala | bolina daiivir |1 6 |1

6. “So is this ‘I am’/mula maya the place
of samadhan and is this experience that pure
knowledge?” The speaker replied, that swarup
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will only be revealed if you maintain this ‘spe-
ech’ (all this can be answered only if the sadhak
stops asking questions and stays in this ‘I am’).

. S BT AT | SRS FobeTl|

S Ffeqdt weddr| Bt g1 ol

jerin bolasa akalena | bolilyavinaht kalena |
jayasa kalpitarin kalpana | hiriputi hoya 11 7 ||

7. Still this ‘speech’ cannot grasp that swarup
and yet without this ‘speech’, that swarup can-
not be understood. And if this ‘speech’ of mula
maya should start imagining then, that imagi-
nation will only bring the miseries of bondage
(“I am so and so” and so many questions).

. d SIToTd wERT S g IR awE |

et T TR TEE Fs 1l <l

terin janaverin parabrahma | jerit vedariicerin guhya
parama |

dharitari sariita samagama | sarvahi kale 11 8 11

8. This mula maya should know that pa-
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rabrahman; for this mula maya of the vedas is
that hidden Supreme Self. And if you hold fir-
mly to the company of the Saint/Truth, then
this ‘I am’ will understand that Reality (as the
name suggests, mula maya is not true. It is
an illusion, the original illusion and it means
that, anything seen or perceived is merely an
appearance or dream within that One indivisi-

ble Self).

0. dif Tl WIS | S FHE FEia |
U IPTEM i | 3ffear=a a2 |
terici atari samgijela | jerih samadhana sakhola |
aika anubhavdce bola | anirvacya vastu 11 9 ||

9. That Reality has become this ‘I am’ expe-
rience and now with this understanding, thou-
ghtlessness should be made and then this mula
maya will be that most unfathomable samad-
han. Therefore just listen to this ‘speech’ of ‘I
am’ and then be that *inexpressible Self. (*ma-
haraj— where speech comes back, is my place)
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10. |7t A F o G0 | IS FeobTaT IS Ui |

11.

N e e [N

U & Hgelaul| ST ATE(N 2ol

samgatam na ye terir samganerit | godi kalavaya
gtila dener |

aiseri1 herit sadguruvineri | hondara nahin |1 10 |1

10. You do not have to say anything to under-
stand that Reality (ie. say nothing because I
don’t exist. This is the greatest worship). But
just as as the sweetness of jaggery can only be
understood by the taking of jaggery, so too,
only by direct experience can this be unders-
tood ‘there’. However this thoughtlessness can-
not be understood, without sadguru (maharaj-
you cannot kill yourself; for that the sadguru is
required).

HEEF! Fiok AT | STl IS SO

U< Toheh ST | SMERTT a1l 22 |l
sadgurukypa kale tyast | jo sodhila apanasi |
pudherit kalela anubhavast | apemapa vastu 11 11
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11. By the grace of sadguru, that atma purush
is understood if mula maya goes on searching
its own self. Then ahead, the understanding of
that natural thoughtless Self will come to this

experience.'®

T2 Felel g1 ST AT STYSt e |

Ul SO EATER | SN 2R

drdha karuiniyarin buddhi | adhim ghyavi apuli
Suddhi |

tenem lage samadhi | akasmata 11 12 11

12. An intellect/buddhi steadfast in this ‘T am’
should be accepted at the beginning and in this
way, you will be purified. Due to this, there
will *unexpectedly be the establishment of sa-
madhi.'® *(When you stop looking for it then,

18

nisargadatta maharaj- the grace is always there but the

receptivity must be there to accept that grace. One must have
the firm conviction that what is heard here is the absolute

truth.

19 siddharameshwar maharaj- samadhi means adhi-in the
beginning and sama-to be the same. To become the same as
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¥
it will be there; for it is always there)

13. <MY Teb A Jferct| YS! i Ak Al
e aEgd dxadi| FErE 1 2R 0
apulert miila barerir Sodhitam | apuli torin mayika
varta |
pudher vastiica tattvatam | samadhana 11 13 ||

13. When you search out your own begin-
ning then, ‘you’ become an illusory rumour
and there is only That. When ahead there is
only that Self then, there is complete content-
ment /samadhan.

14. AT TR Gaael| € Sifosst gadef|
ST HIOT Rgid e | it |rg i 2%
atma ahe sarvasaksi | her bolije piirvapaksiri |
jo koni siddharitta lakst | toci sadhu 11 14 |1

14. When that atma is the *witness of this ‘all’
then, there is this ‘speech’ and this is the ori-

one was in the beginning is samadhi.
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ginal hypothesis (‘I am He’). But when that
purush within this ‘all” beholds the siddhant
(I do not exist) then He is a siddha. *(Wit-
nessing implies duality as there must be the
witnessed ie. the purush is there but remains
hidden behind His prakruti. He illuminates her
and He is knowing her but only she appears and
is known)

Rrgid o 8] S| e o efaee

HTHT ATEA Tl SFTEAA N 24l

siddhamta vastu laksir jatam | sarvasaksini te
avastha |

atma tyahiina parata | avasthatita |1 15 11

15. But if you try to behold that siddhant then,
that Reality becomes this state of witnessing
the ‘all’. That atma is beyond her, for it is bey-
ond any state.

@ﬁaﬁﬁ%’r@a@ra@qﬁfa‘n
o G G S| HiquIET A 2

padarthajiiana jevham sare | drasta drastepanem
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nure |
te samaytrir phuritja utare | mipanaca |1 16 ||

16. When the knowledge of this ‘all’ ends, then
the seer and the seeing are destroyed. Then, at
that time, that Reality sets aside this swelling
of I-ness.

S 13318 it~ arfm?ﬂa‘r el

e GHT | AR At 1| 29l

jetherin muralerit mipana | teci anubhavact khiina
I

anirviacya samadhana | yakaraneri bolije 11 17 ||

17. When ‘here’ I-ness is dissolved, there comes
the nirgun understanding of that sagun experi-
ence. And on account of this ‘speech’, there is
that inexpressible samadhan.

melaﬁﬁmﬁw%qﬁal
(e Gl TEIS | 1M SEETN 2< |l

atyamita vicardace bola | tari te mayikaci phola |
$abda sabahya sakhola | arthaci avagha |1 18 |1
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18. No matter how profound this ‘speech’ of
that thoughtless Self may be, still it is illusory
and empty. And though this ‘word’ is inside and
outside of everything, still only its meaning has
true substance.

FeaTERA Fiob el | el Wl 21 e

20eq A o qAre | S 9 e g
Sabdakaritarii kale artha | artha pahatar sabda vy-
artha |

Sabda sariigen terir yathartha | pari apana mithya
11911

19. Due to this ‘word’, the meaning is unders-
tood but when the meaning is understood then,
this ‘word’ becomes useless. That Reality is the
meaning of this ‘word” but the ‘word’ itself is
false.

FETRRAT T HH | T qTEdi 3eg 14|
~ < ~ e
2Aeq |l Y | GgEqulll Re |
Sabdakaritam vastu bhase | vastu pahatari Sabda
nase |
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em¥ee
Sabda phola artha ase | ghanadatapanern 11 20 ||

20. The ‘word’ is that Self appearing and when
that Self is understood then, this ‘word’ is for-
gotten. For then this ‘word’ is understood to be
false and its meaning fills everywhere comple-
tely.?0

21. EHRAT 9 O | 9+ Sl ¥H Tkl |
T ¥ Feg ST | <1 a1l R2 )
bhiisakaritarin dhanya nipaje | dhanya gheiina
bhiisa takije |
taisa bhiisa sabda janije | artha dhanya |1 21 11

21. On account of the husk the grain appears
and then, the husk is thrown away and the
grain accepted. Similarly, this ‘word’ should
be known as the husk and its meaning as the
grain.

20 nisargadatta maharaj- I am the manifestation. I, the Abso-

lute unmanifested, am the same ‘I’ manifested. Consciousness
is the expression of the Absolute, there are not two.
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JieEHe BAae | Tad] I< diEe|

o T & FoHe | TR Il RN
poriicatamadhyerii ghanavata | ghanavatim ude
poriicata |

taisa Sabda ha phalakata | parabrahmin |1 22 11

22. Just as the flimsy husk is filled with a com-
plete grain and in that completely full grain,
the flimsy husk flies away, so too, when within
parabrahman this ‘word’ flies away then, that
thoughtless understanding remains.

g Al TE | 31 FgTge = T |

AHRT = T | I 9T AT N 2 0

Sabda boliini rahe | artha sabdaptirviriica ahe |
yakaranern na sahe | upama taya arthasi |1 23 |1

23. As long as you continue to ‘speak’, then the
‘word’ will remain. But the meaning is always
there, even before the ‘word’ Still on account
of the ‘word’, the meaning becomes apparent,
yet the meaning can never be compared to the
‘word”.
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¥ TG FU1 SATE1| T AT |

HUT AT HeTET | 36 T@Iga 1| =%l

bhiisa samdiina kana ghyava | taisa vacyarisa tya-
java |

kana laksyariisa laksava | suddha svanubhaveri ||
2411

24. Just as the husk should be left aside and
the grain accepted, so too, the ‘word” meaning
should be abandoned and the grain, that is the
implied meaning, should be discerned by the
pure experience of one’s own Self.

TTATTES Alfesst | T A=Al Ffur|
AT Y T SATUTS | 38 SEARTN KN
drsyavegalen bolije | tyasa vacyamsa mhanije |
tyaca artha to janije | Suddha laksyarisa |1 25 11

25. When this separate visible ‘I am’ is ‘spo-
ken’ then, that is called the ‘word’” meaning
and when that atma knows the meaning of that
atma then, this is the pure implied meaning
(then you finally meet your own Self).
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T i 3G, it i ST |
I d e | St A a1l &

aisa jo suddha laksyarisa | toci janava piirvapaksa
I

svanubhava to alaksya | laksila na vace |1 26 ||

26. Like this is that purush, He is the pure
implied meaning, but first He should under-
stand the hypothesis (‘I am brahman’/ Thou
art That’/tattwasmi). For Self-experience is in-
conceivable or beyond perception and therefore
by concentration you cannot go there.

1o TTeg+ Hifedh AT ST STgHaT=T 3T

W Tl I FHiead FSTI el

jetherin galtina saridilerit nabha | jo anubhavica
gabhi |

aisd tohi ubha | kalpita kela 11 27 |1

27. ‘Here’ (in mula maya) the sky is to be
spread out and then let slip aside (first under-

stand that everything you see and perceive is
nothing ie. just like the sky. And then under-
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stand that this experience is also not true. The
Truth will not be realized as long as you re-
main). That purush is the core of this experi-
ence and when He stops imagining this experi-
ence then, He will meet Himself.

e FeqaITEH | T F 36 AT
RN a¥f TPt Sar ARl k¢l

mithya kalpanepasiina jhala | khareripana kaiserin
asela tyala |

mhanoni tethert anubhavala | thavaci nahin |1 28

28. Because this ‘I am’ experience has appeared
from the false concept, “I am a body” then, how
can there be any Truth to it? (the false will
only make the false, it cannot make the Truth)
Therefore, ‘there’ (in brahman) is not the place
of this experience.

bl o lg\ Se a\_lo_a_la_l
TR ATE S| TR R

dujevina anubhava | herir bolanerici torir vava |
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Yo
yakaranern nahim thava | anubhavasi |1 29 ||

29. How can there be an experience without
another (experience requires duality)? When
there is experience then that thoughtlessness
is this ‘speech’ and this, we have proved, is
empty like the husk. Nevertheless, understand
that on account of this experience there is no
place for experience (experience goes off and
becomes that One who had the experience).

P BIgEl U1 gl gard Bl

Teiifeat AT || SR il e

anubhaven triputi upaje | advaitir dvaitaci laje |
mhanoniyam bolaneri saje | anirvacya |1 30 |1

30. Due to this experience, the triad of Knower,
knowing and known is created. Whereas in non-
duality, duality is ashamed to enter. Still due to
the company of this ‘speech’; that inexpressible
Self is achieved.

TEEERII IR | FEET 7S Sl |
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i e Sifesan Saa | e 1 "o | 2 |
divasarajanicerit parimita | kardvaya miila aditya
I

to aditya geliya urvarita | tyasi kaya mhanaven ||
3111

31. The separateness of day and night is there
only because of the sun. If the sun had not been
there then, what should one call that which re-
mains? (ie. it would be beyond compare, inex-
pressible)

g, HIATET (R &9 Heb SHHR|

al SR o TR FE1 F@TN R

Sabda maundca vicara | vhavaya miila omkara |
to oritkara geliya uccara | kaisa karava |1 32 ||

32. For thoughtlessness to be the beginning of
this silent ‘word’ then, there should be this aum
form. But when that aum form is not then,
what could that Self utter?

o o l a el aN o ol
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d A HAIE A6l T HE O N 330
anubhava ani anubhavita | sakala ye mayeci kari-
tari |

te maya muliriica nasatam | tyasa kaya mhanavern
113311

33. There is the experience, the experiencing
and this ‘all’ on account of maya only. But when
that Reality is and this maya has never existed
then, what should this be called?

T T AT T | @R ST AT |

A AP o | S A gE N 3R

vastu eka apana eka | aisi asatt vegalika |

tari anubhavaca viveka | boloni1 yeta mukheri || 34
I

34. There is the One Self and this other called
‘I. If such difference still remains then, this is
the vivek of the ‘I am’ experience and this ‘spe-
ech’ brings the pleasure of duality. (maharaj-
your mind will say, ‘Am I there or am I not
there?’; forget that also)
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35. ITAYUIT HIAT| d Sl ST gl

36.

WUt SRR Gebid TR 1l 34l
vegalepanaci mata | te latiki vamdhyect suta |
mhaniiniyam abhinnata | muliriica ahe 11 35 |1

35. Due to such separateness there is this mo-
ther called maya and then that Reality beco-
mes the false daughter of this barren woman
(maya is merely imagined and then she imagi-
nes more). Therefore, at the root, let there be
only unity/non-separation.

AT &l fAT| Ui Tl @ 2Raa N
HEEH! TR TS| HEARGE N 2& )

ajanma hotd nijala | temerin svapnim svapna
dekhila |

sadguriisi sarana gela | sarisaraduhkherir 11 36 ||

36. That which was never born has fallen asleep
and on account of this, there was a dream (“I
am a body”, samsar) seen within this dream ‘I
am’. And then due to the sufferings of samsar,
you surrendered to sadguru.
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37. FEEFIEE| S HER 9@

38.

S ST ST | g8 ST 9l
sadgurukrpestava | jhala sarisara vava |
jfiana jhaliya thava | puse ajiianaca |1 37 ||

37. Due to sadguru’s grace, samsar was made
void and then pure knowledge came and wiped
out this place of ignorance (‘I am’ or nothing-
ness).

e foigeh A s | AT ATl fereires |

R A TS I | T FETN 2

ahe titukem nahim jhalerin | nahirit nahiripanen
nimalerit |

ahe nahim jaina uraleriv | nasona karithim 11 38
II

38. Whatever is, becomes nothing. And then
nothing gets destroyed because it is nothing.
To be and not to be are then both gone and
what remains is not this ‘all’. (maharaj quoted
this in marathi so much. First the ‘many’ things
disappear from our mind when we stop thinking
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of them ie. nothing is there. Then this concept
of nothingness or knowledge is also dropped in
thoughtlessness) 2

39, A T | F0 Zle T
UFRIEY TR | FEsTRrd Il 3] 1|
Sunyatvatita Suddha jiiana | tenem jhalert samad-
hana |
aikyariiperit abhinna | sahajasthiti 11 39 11

39. Beyond this nothingness or zero there is
that pure knowledge and due to that there is
samadhan. Thus, on account of this one sa-
gun form there is that Natural State that is
without any division whatsoever. (maharaj — if
you know it is zero then, you are beyond it or
not!)

40, Tgat~requl aidi| Feme gart aran

2Lranjit maharaj- Nothing is nothing and HE is there. When
you feel there is nothing then you are there or not!? Who felt
that? You will think, “Oh, I have felt it!” No! That is wrong
and that is ego. Nobody feels anything. Nothing is nothing, no!
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ST ST S| SRJ 3Tt e |l
advaitaniriipana hotam | nimali dvaitact varta |
jAianacarca bolori1 jatarin | jagrtiali 11 40 |1

40. When there is that non-dual discourse then
the rumour of duality is destroyed. But if this
‘gossip’ of knowledge gets ‘spoken’ then, an
awakening has come (ie. first awakening ie. ‘I
am’ experience).

oiiell =1 || w3 e 74

GUl gt | STl w5 1l 92 I

Srotirit vhavem savadhana | arthim ghalaven
mana |

khune pavatarm samadhana | arintariri kale || 41
[

41. In this awakened listener there should be
constant alertness and then the mind can be
established in the inner *meaning. Due to this
there is that pure understanding beyond this
‘T am’ and that is samadhan. *(maharaj — the
‘word’ is empty and the meaning is true. The
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meaning is paramatma)

NN S

dUl Ak T S | foidesh a7

e GE I | A R

tenem jitukeri jiiana kathilerin | tituker svapna-
varim geleri |

anirvacya sukha uralerin | sabdatita |1 42 ||

42. Due to that samadhan, this knowledge that
was ‘spoken’ in the dream went away together
with the dream and that inexpressible pleasure
that is beyond this ‘word’ remained.

oY ST VAT | ST AT AT

T feiaid o ARIET| SR ST 931

tethem Sabdemvina aikyata | anubhava na anub-
havita |

aisd nivariita to maguta | jagrtiala |1 43 |1

43. brahman is Oneness without this ‘word” and
brahman is neither the experience nor experien-
cing. Such is the stillness that comes from the
second ‘awakening’ (when one awakes from the
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original dream to that Reality)

U Tl T SRABT| TR &I SR ST

a8l % FHied S| fd A SN el

tenern svapnin svapna dekhila | jaga hoiina ja-
grtisa ala |

tethem tarka kumthita jahala | amta na lage |1 44
I

44. Due to that Reality, there is the dream seen
within the dream. Having been awakened from
the dream of samsar, there came this second
awakening and ‘there’ in brahman the ‘word’
was choked/confounded and an end could not
be reached (ie. that endless, inexpressible para-
matma/brahman).

1 fTETUT 75| HS5d Fls TS |

Ut Sfal feiges | T Fos 1l g1l

ya niriipandcerit miila | keleriica kartirit prarijala |
tenerit amtari nivala | samadhana kale |1 45 11

45. If this sagun discourse is made and clearly
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‘spoken’ then, due to this, the inner space of ‘I
am’ is purified and samadhan is understood (I
do not exist).

N A S

e fred femfered ) St € ema i

0 e ifoscs | ART &Il 9 |

tarivva sisyerit vinavileri1 | jT herir atari niriipilerit |
tart pahije bolilerin | maguternr svami || 46 |1

46. At that time the disciple beseeched his Mas-
er, “Now, this has all been discoursed but ple-
ase this should be spoken again swami.”

T FHBTEl HN| k™ Fd f+&qul|

A S T FSRGUT | d B AT ol

maja kalaya karana | keleriica karaverir niriipana |
tethila je ka nijakhiina | te maja anubhavavi |1 47
I

47. “The means to understand (ie. forget eve-
rything and you are there; the sagun discourse)
has been made by me and now that nirgun
discourse should be made. Otherwise how can
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there ever be the understanding of my own
Self? That Reality should be understood by this

¢ 799

me’.

NN

TSI dl @R T RAUT| Ui ?.fl'@?a'l e @

A FreTun| Fifeses MR el

ajanma to samga kavana | tenem dekhila kaisa
svapna |

yetheri1 kaiseri niriipana | bolilerit ahe |1 48 ||

48. “Who is that one without birth? What is
this dream that he is seeing? And how can
this ‘speech’ become that pure knowledge of
‘there’?”

SOt TS eTex| T &t Teg|

oif s STall Sl e Al 39 aRErE 1 gR

janoni Sisydca adara | svami deti pratyuttara |
teriici atam ati tatpara | Srotiri yetherir parisaverit
114911

49. Knowing the earnestness of the disciple,
swami gave the reply. This ‘speech’ within the
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listener should now be very carefully listened
to.

Tk FTSA | ST A | ST

Jat SR Tl T@H | drEl STt GRTai il Yo ll

aika Sisya savadhana | ajanma to tirici jana |
tuvam dekhila svapnim svapna | tohi atarn samga-
torin 11 50 |1

50. (Forget everything and) Listen carefully
dear disciple and you will know that you only
are that ‘unborn’. This dream within the dream
is being perceived by you and even now, in this
‘all’, there is that ‘unborn’ paramatma.

Tl T =R S ET 96|

oY qat aER| fTER &S $e

svapnim svapndca vicara | to tiiri jana ha samsara
|

tetherir tuvam sarasara | vicara kela 11 51 11

51. That thoughtless Self had a dream within
the dream and then that paramatma became
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you and that thoughtless understanding be-
came samsar. But then ‘here’ you made a care-
ful investigation and understood the essence, I
do not exist.

e HgEe! 21| HTEA T4 e

T FHRE JURGUT| T8 i Il wR

righoni sadguriist sarana | kadhiina suddha niri-
pana |

yaci karist unakhiina | pratyaksa atarn 11 52 |1

52. Going to the feet of sadguru, that pure dis-
course was extracted and this sensory percep-
tion became that hidden nirgun understanding
of this ‘word’.

N e e S\

T ol | TS foideh &id ard|

ferata ferstici=n 1a | d d SToT ARG 43 0

yacaci ghetan anubhava | bolanemn titukerit hoter
vava |

______

53 11
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53. When the experience of only this ‘word’ is
accepted then, there is this ‘speech’. But this
also becomes void and empty and then stillness
is your place of rest and you have awakened to
that Reality.

RIS TT5aesT | TR 3 e |

I R St Tl il IR«
jiianagostica galabala | sarona artha pragatala |
yaca vicara ghetari ala | aritarim anubhava || 54
I

54. When the disorder of this ‘I am’ of
knowledge ended (ie. when the restless mind full
of ‘many’ thoughts stopped) then, this ‘word’
meaning became apparent. And when the thou-
ghtless implied meaning of this ‘word’” was ac-
cepted then, again there came another ‘awake-
ning’ (ie. from this original dreamto that Rea-
lity).

IS A1 & SARIH | AT S STRIsITen |
1 A Fhacs Widl | heES A= 1 ws
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tuja vate he jagrti | maja jhali anubhavaprapti |
ya namova kevala bhramti | phitalica nahim |1 55
I

55. But if you feel that, that thoughtless Self has
awakened then, it is this experience ‘I am’ that
has come to you (ie. you are still there). Then
that no-knowledge is this delusion of knowledge
and this ‘I am’ has not been removed.

P T (eI | ST AP T

BT T ST | AT aTaTl uE )

anubhava anubhavirin virald | anubhaverivina
anubhava ala |

haht svapnirica ceila | nahirisa bapa 11 56 |1

56. When you have dissolved your experien-
ces in this ‘experience’ and this ‘experience’
that is without your experiences has come, still
there is not that thoughtless awakening from
the dream, my good man! (that One is still
caught within subtle concepts. The experiences
gained from “I am a body” conviction have dis-
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solved in the experience ‘I am’ But this should
not be mistaken for that thoughtless Reality)

ST ST TSI | Eelf FEUTed! STl al #41 |

ST IOT e | T AT I Wl

jaga jhaliya svapnaiirmi | svapnirin mhanast aja-
nmd to mf |

jagepantiii svapnaiirmi | gelica nahiri |1 57 11

57. If you have awoken and arose from the
dream and still say, ‘I am that unborn’ then,
there is wakefulness (from samsar), but the hi-
dden dream has not gone away.

Tl A1E SINT9UT| R STgET o

A T o T G| T 4 |

svapnim vate jagepana | taist anubhavact khiina |
ali pari tem satya svapna | bhramariipa 11 58 ||

58. When one feels that this wakefulness in the
dream is that nirgun understanding of this sa-
gun experience then, still this Truth is a dream
and of the nature of delusion (maharaj — you
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take knowledge as true).

ST AdSRe | o |T0} el Te)
SRR R AR CEEACTRTIRU

jagrti yapailikade | terr samganeri kevirin ghade |
jetherit dharandci mode | vivekaci 11 59 11

59. The real awakening is beyond this experi-
ence but how is it something that can be accom-
plished (it is as it always is)? Even the holding
on to vivek ‘here’ gets broken ‘there’.

TN o FHM| St | 9 O S|

e1: ZTeqT=I U=T GOT| STies@rEt |l &e |

mhanoni terit samadhana | bolatarici na ye aiseri
jana |

nih$abdact aist khiina | olakhavi |1 60 11

60. That Reality is samadhan. Know that even
this ‘speech’ does not come ‘there’. In this way,

the understanding of the ‘word’-less should be
recognized.
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W ST AT | S | 3 S
TR AU GUT| - 3Tgm T &2 1)

aiserit ahe samadhana | bolatariica na ye jana |
itukenerin banali khiina | nihsabdaci |1 61 11

61. Like this is samadhan and this ‘speech’ can-
not be known there. By that much, the nirgun
understanding of the ‘word’-less gets imbibed.

%WWW
WWW J5|'l:l'|"5l || ol &.0

.....

anirvacyaniripanarii nama dasamah samasah 'l
1011 6.10

Timto konci 10. kapitola 6. ddsaky knihy
Dasbodh s ndzvem ,The Indescribable”.

Preklad z anglictiny — xxx 2017
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