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Dasaka 1V

Ninefold Devotion

| T2TR T : AT A 1 2l

Il dasaka cautha : navavidha bhaktinama 11 4 |1

Ninefold Devotion
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4.1
Shravan /Listening

HHTH GRS : STAURTHL
samasa pahila : Sravanabhakti
Shravan/Listening

|| Sri Ram ||

1. S Si SorE  feranae wwe
STATHIIE=1 G| /S SiSara 1l ¢ |



Dasaka IV — Ninefold Devotion

Yoo

jayajaya ji gananatha | tim vidyavaibhaveri sa-
martha |

adhyatmavidyecya paramartha | maja bolavavern
11l

1. Victory to you, Oh Lord of counting ( ganesh;
from you numbers/counting and also zero co-
mes'). You are that non-dual Self due to your
powerful and glorious understanding. This un-
derstanding of oneness you should ‘speak’ to
this ‘me’.

9. ¥ NG dasTel | Thed g STE=T |
T TEdS G| TRfaEd 1 R

L siddharameshwar maharaj- Now ganesha (the isha-Lord of
gana-numbers,) is concealed within this zero. He is therefore
the Knower of zero and because He is its Lord, He is the Lord of
all counting. He Himself cannot be counted but as soon as He
starts counting, He forgets Himself and appears as a lowly jiva.
However when He is able to remain as the witness of this zero
then, He is its Lord and the Lord of this multitude of numbers.
Thus ganesha is the beginning of this zero, the numbers and
the gunas and He is the beginning of that formless/nirguna
also.



4.1 Shravan/Listening

Yoo

namiiri1 sarada vedajanani | sakala siddhi jayecent
I

manasa pravartalerit mananii | sphiirtiriiperit |1
211

2. I bow to sharada, the mother of the vedas.
Due to you, this ‘all’ gets established. Due to
this original inspiration, ‘I am’, the mind settles
in manana (ie. the constant remembrance of ‘I
am’).

3. STl oMo Fge | S W 78|
ST TS| Fodl SR U
atam athativit sadguru | jo paracahi paru |
jayaceni jiianavicaru | kalori lage |1 3 11

3. Now (with this ‘I am’ understanding), sad-
guru is being remembered. Though He is bey-
ond even this para ‘speech’; still it is through
this ‘I am’ that, that thoughtless nirgun is un-
derstood.

4. oA S TE | WTEEeH HE F4d |



Dasaka IV — Ninefold Devotion

Yoo

WU aifeses &R | it |l 1
Srotena pusileri baraverii | bhagavadbhajana kai-
seti1 karaven |

mhanauni bolileri1 svabhaverir | gramthariitari ||
411

4. But if the listener wipes out this beautiful
‘I am’ then, how can there be the bhajans of
God? (how can you be ever present in every
action?) Therefore this ‘speech’ that is within
the composition of words should be made (when
the meaning conveyed by the words is unders-
tood then the mind becomes quiet, for it un-
derstands, the words are not the meaning).

5. T ElGw St | Wl Fafer woi|
TN afoses TTet- | &1t 00 4
savadha hotina srotejana | aikd navavidha bhajana
I
satsastririt bolile pavana- | hoije yeneri 11 5 ||

5. Oh listener within the mind, be very alert
and listen to these nine forms of bhajan. Then



4.1 Shravan/Listening

Yoo

this ‘speech’ within the real *shasthra will be re-
vealed and then on account of that thoughtless
understanding, I do not exist, you will become
pure. *(neti, neti: not this, not that)

A || 20 Fici feril: TRt qrede=H

I dad I AT wEEE I

Sloka || sravanam kirtanam visnoh smaranari pa-
dasevanam |

arcanam vamdanam dasyarit sakhyamatmaniveda-
nam ||

shloka || Listening/shravan, kirtana, Remem-
brance of wvishnu, Service at the feet of guru,
Worship, Bowing down, Carefully preservation
of, Communion with God and the surrender of
the Self/atma are these nine devotions.

. S Wi aifese | i ¢ i b

STl AT e | et ATt Il & |

navavidha bhajana bolilern | teriici  pudhem
pramijala keleri |

Srotim avadhana didhalem | pahije atam 11 6 11

7



Dasaka IV — Ninefold Devotion

Yoo

6. By means of these nine forms of bhajan there
is this ‘speech’ and afterwards that Reality is
clearly revealed. Now (be in the moment), the
true listener must be constantly attentive.

7. 9 I U 0T EREFATGIET|
AT STATHTETU | e T 1| o
prathama bhajana aiserin jana | harikathapurana-
Sravana |
nand adhyatmaniripana | aikata javerin |1 7 ||

7. Know the first bhajan is shravan and it is the
listening to the ‘story’ of *hari, that ancient one
who is before everything. It is the listening to
this spiritual discourse, ‘I am’ when there are
the ‘many’ discourses. *(hari is wvishnu, means

to know)
8. FHAR JTEAA | FAAR] (EFaiawril
ANTHET IR Thd ST <)
karmamarga upasanamarga | jiianamarga sidd-
harmtamarga |

yogamarga vairagyamarga | aikata jave |1 8 |1



4.1 Shravan/Listening

10.

Yoo

8. The path of action/karma, the path of wor-
ship/upasana, the path of knowledge/gnyan,
the path of the Final Truth/siddhant, the path
of union/yoga and the path of renunciation/vai-
ragya are all the same when the mind listens to
this ‘I am’.

. T St AR | A G "R

PN NI =~
Al QA HIgH | Uohd STE I R
nand vratariice mahime | nand tirtharice mahime

nana danariice mahime | aikata jave |1 9 |1

9. The ‘many’ vows are this greatest of vows (‘I
am He’); the ‘many’ pilgrimage places are this
greatest of pilgrimage places and the ‘many’ of-
ferings are this greatest of offerings when there
is this listening/ shravan.

ST ATETR I €T | 1 H A1 &
AT a9 QU | Wehd SNl 2o |

nanda mahatmyerii nana sthanerit | nana maritra
nand sadhanerit |



Dasaka IV — Ninefold Devotion

11.

12.

Yo
nand taperit purascaranen | aikata javim 11 10 |1

10. Where are the ‘many’ great people, the
‘many’ places, the ‘many’ mantras, the ‘many’
sadhanas, the ‘many’ penances and japas when
you listen to this ‘speech’?

TR PRI | Feslard quiian |

JUIERY AFTERI | %9 d TR 22l
dugdhahari nirahari | phalahart parnahar |
trnahari nanahari | kaise te aikave 11 11 ||

11. When there are the ones who live on milk
or on water only; the ones who live on fruit and
the ones who live on only leaves; when there are
the ones who eat only grass and the ones who
live in the ‘many’, then how can there be this
listening? (ie. in the animals this ‘I am’ is ever
present but it cannot be understood)

B'WI?TH ST | GidaTd STNUIEE|
FTH STTUT STHRIRIETE | 6 o TRl 2R
usnavdsa jalavasa | sitavasa aranyavasa |

10



4.1 Shravan/Listening

13.

Yo
bhiigarbha ani akasavasa | kaise te aikave |1 12 11

12. When there are the ones who live in the
heat or the ones who live in the water; when
there are the ones who live in the cold and the
ones who live in the forest; when there are the
ones who live in the caves of this earth, and the
ones who live in the air, then how can there be
this listening to ‘I am’?

STl Ot AT AT A e &

ARHANH ATHREAET | H8 o Th 1 220

jap1 tapi tamasa yog1 | nana nigraha hatayogT |
$aktaagama aghorayogi | kaise te aikave |1 13 |

13. When there are the ones who do japa and
the ones who make tapa/austerities; when there
are the yogis of *tamo guna and hathayoga;
when there are the ones who use the power-
ful mantras taught in the vedas (ie. brahmin
priests) and the ones who perform black magic,
then how can there be this listening to the ‘I
am’? *(Some have strange and painful practi-

11
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14.

15.

Yoo

ces like, standing on one leg or with one hand
raised etc.)

AT HET AT A | AT SEuT S |

s deagme| Fe o TRETI 2

nand mudrd nanda dsanerin | nand dekhanim
laksasthanerit |

piridajiianeri tatvajiianerit | kaistrit termr aikavim
11411

14. When there are the ‘many’ fixed attitu-
des/mudras and the ‘many’ postures/asanas;
when there are the ‘many’ beautiful experiences
at the various places of attention; when there
is the knowledge of the physical body and the
knowledge of the gross elements, then how can
there be this listening? (Leave every concept
and be shravan, the listening to this ‘I am’)

T TS T AT et

T GO T R TR 2w

nand piridarict racana | nana bhiigolaracana |
nanda srstici racand | kaisi te aikavi |1 15 ||

12



4.1 Shravan/Listening

16.

Yoo

15. The ‘many’ is the construction of the
pinda/individual body; the ‘many’ is the con-
struction of the great earth element (objectifi-
cation and the giving of ‘many’ names to the
One nameless Self); and the ‘many’ is the con-
struction of this gross world of concepts and
desires. When these are all here then, how can
there be this listening?

~ig, G4 NS | TEtices Heties|
AT T T Telled | FE o TR 25

camdra siirya taramaridalern | grahamamdalem
meghamaridalerit |

yekavisa svargem sapta patalem | kaistrin te aika-
vt 11 16 |1

16. When there is the moon, sun and the galaxy;,
the planets, the assembled clouds, twenty-one
heavens and seven hells below us, then how can
there be this listening? (To ‘listen’ means to
understand there is no moon, sun etc., there is
only the one form and that is myself)

13
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Yoo

17. mﬁﬂuﬂmml TeE TR |

18.

TNTEUTHRET | FE o Tt 1l 2ol
brahmavisnumahesasthanerir | indradevarsistha-
nerit |

vayovarunakuberasthanerit | kaistri te aikavi ||
17 11

17. When there is the place of brahma, vishnu
and mahesh, when there is the place of indra,
the gods and great sages; when there is the
place of the wind, the lord of the sea and kuber,
the lord of riches then, how can there be this
listening?

9 T ey Y9 | M8 e T |

AT 3 9 e | HET d TR ¢

nava khamde cauda bhuvanerin | asta digpalariici
sthaner |

nand vanetit upavanetn gahanem | kaistri1 te aika-
vim 1118 |1

18. When there are the nine continents, the
fourteen worlds, the eight regents of eight di-

14



4.1 Shravan/Listening

19.

20.

Yoo

rections; when there the ‘many’ forests, or-
chards and hidden places; then how can there
be this listening?

o7 T fearmaR) Jt e ARE 4R

S AT TR 4T df TEET 2R |

gana garidharva vidyadhara | yeksa kinnara
narada turbara |

asta nayaka samgitavicara | kaisa to aikava |1 19

19. When there are the hosts of angels,
and the gandharva, vidyadhara, yaksha, kin-
nara/celestial musicians; when there is narada
(ie. mind) and tumbara (ie. the ‘many’ con-
cepts); when that thoughtless Self is a master
of the eight forms of music and dance then, how
can that atma be listening (how can there be
this sagun ‘I am’)?

'{I‘ISH"I GICSIGH 1(‘*-{':2"'1 qlil:illf”

WWI FH d W Re

ragajfiana talajiiana | nrtyajfiana vadyajiiana |

15



Dasaka IV — Ninefold Devotion

21.

Yoo

amytavela prasamgajfiana | kaiseri1 terir aikaverit | |
20 11

20. When there is the knowledge of raga (the
songs of various emotions) and the knowledge of
musical measures; when there is the knowledge
of dance and the knowledge of musical instru-
ments; when there is the auspicious period and
the knowledge of adverse times then, how can
that Reality be listening?

<t feren ES! Fob1| S S&01 Tehes Feal|
G SET0T AT HoT | M 1 THTAT I 2 1

cauda vidya causasti kala | samudrika laksanem
sakala kala |

battisa laksanerii nana kala | kaisa tya aikavya |1
21 |1

21. When there are the fourteen branches of
knowledge and the sixty-four arts; when due
to the attention of the three gunas, there is
palmistry etc. (all things related to body con-
sciousness) then this ‘all’ becomes one of the

16



4.1 Shravan/Listening

22.

23.

Yoo

‘many’ arts; when due to this attention there is
the knowledge of teeth etc. and the skills of the
‘many’ then, how can that atma be listening to
this sagun ‘speech’?

Tl HiEY digeh Rl | A1 aggt = Twedi|

g T T4 | ATTSg= QBT 1| IR

marittra mohare totake siddhi | nana valli nana au-
sadhi |

dhatu rasayana buddhi | nadijfianerin aikavim ||
22 11

22. When there are mantras, medicinal gems
and charms and divine powers; when there are
the ‘many’ herbs and the ‘many’ medicines;
when there is alchemy and chemistry and when
the intellect/buddhi can diagnose by the feel of
the pulse (body conviction and not atma con-
viction), then one should listen (for there is only
He in the world).

HITGT 21 0T TET| KU TG K0T TEWT|
RITGT SR R0 TT1 & df WREril 3

17



Dasaka IV — Ninefold Devotion

24.

Yoo

konya doserin kona roga | kona rogasa kona prayoga
I

konya prayogasa kona yoga | sadhe to aikava |1 23
I

23. What is the disorder? What is the dise-
ase? What is the medicine for a particular dise-
ase? What is the combination of the medicines?
When all these questions arise then, that atma
should simply listen. (Leave off any care for this

body and world)

@A FAGTE | A1 AT THSIE |

T T, T TR | e ol STl R¢ |

ravaravadi kuribhapaka | nana yatana yemeloka |
sukhasuhkhadi svarganarka | kaisa to aikava || 24

24. When there is this crowded and swarming
hell (ie. gross world) and the hells of this ‘water-
jug’ (the gross body); when there are the ‘many’
punishments of the world of death and the pains
and pleasures of hell and heaven; then how can

18



4.1 Shravan/Listening

25.

26.

vo}eo
that atma be listening?

T T TRHT| W A G|

FE Tt I I | O E T 1 R4

kaisa navavidha bhakti | kaisa caturvidha mukti |
kaist pavije uttama gati | aiserir herir aikaver |1 25
I

25. First ask, what are the nine forms of de-
votion/bhakti and what are the four kinds of
freedom/moksha and how can one attain that
highest state? Then that thoughtless Self can
listen (only if you truly seek to understand,
who is God and who am I, will these be re-
vealed. If your time is spent thinking about the
world then, your knowledge will be of this world
only)

fieamtier Ta-11 AT daaa=

AR | F6 d e 61
piridabrahmaridact racana | nana tatvavivari-
cand |

sarasaravicarand | kaisi te aikavi |1 26 11

19



Dasaka IV — Ninefold Devotion

27.

28.

Yoo

26. There is the formation of the individual
body/pinda and the gross creation/brahmanda
and there is the investigation of the ‘many’
gross elements; but when that thoughtless un-
derstanding of the *essence/non-essence is un-
derstood then, why would that Reality listen?
(Listening to this ‘T am’ has also to be left aside.
Listening is the non-essence and it will reveal
that essence, I am not)

AT Hh! Hell &l | Fe TRt Jietd |
AR A1 A | ZAerd ST 00

sayojyatd mukti kaist hote | kaiserit pavije moksa-
terin |

yakaranen nand materi | sodhita javin 11 27 |1

27. What is sayujya mukti/Final Liberation
and how can that be acquired? By means of
this sagun ‘speech’, the ‘many’ opinions should
be searched through and purified.

9 el STTUT Q9T | ATETETaT e |
ATRIqEAeRIA | HE d TEET I R

20



4.1 Shravan/Listening

29.

Yoo

veda Sastrerit ani puranerin | mahavakyacirit viva-
raneti |
tanusatustayanirsanem | kaisiri1 te aikavir || 28

28. There are the wvedas, shasthras and pura-
nas (they introduce the principle of oneness be-
tween the individual atma and that universal
atma of shiva or brahman) and there is the in-
vestigation of the four great statements by wve-
danta (eg. tattwasmi — ‘Thou are that’; and fi-
nally the last great statement says, knowledge is
also not true). But when these bring about the
negation of the four bodies then, why should
that Reality listen any further?

g & ST Ui | g AR e =

IR o ST FRTE | 3T i HEURafs I 31
aiserit heri avagheriici aikaveri | paranitu sara sod-
htina ghyaverit |

asara teri1 janoni tyagaverin | ya nariva sravanab-
hakti 1129 11

21



Dasaka IV — Ninefold Devotion

30.

31. |

Yoo

29. When that thoughtless Self is the ‘many’
sadhanas then, one should listen to this ‘I am’
and then that thoughtless essence should be
searched out and accepted. When that Rea-
lity is knowing then, there is this non-essence
(‘I am’) and therefore this ‘I am’ of shra-
van/knowing should also be given up.

O RS W | i o oo ereaned aivare|
HAURTHI] ST | B0 T 1 2o |

sagundcirit caritrerit aikavim | kam terit nirquna
adhyatmen sodhavim |

Sravanabhakticiri janavin | laksanerit aisim 11 30
I

30. When one listens to this sagun action then,
how is that nirgun being accepted? Still, first
that One should know by means of shravan.

RS e e 1
a'qﬁrw qier | Whd ST 32 0
saguna devaricinm caritrerii | nirgunacim tatvem
yariitren |

22



4.1 Shravan/Listening

32.

Yo
he doni parama pavitrer | aikata javir |1 31 ||

31. There is the accomplishment of this sa-
gun and that nirgun of God and there are
these gross elements and these ‘many’ instru-
ments (ie. bodies). Therefore that thought-
less Supreme within this sagun/nirgun (pra-
kruti/purush) should listen.

ST IO T @ | H T S S |

FAfd TN T ot | AT R 2R
jayariitya uposanern nanda sadhanerir | mantra ya-
mitra japa dhyanen |

kirti stuti stavanerit bhajanerit | nanavidher aika-
vin 11 32 |1

32. There is celebrating the Saint’s birth; there
is the performance of fasts and the making of
puja; there are the various meditations on the
‘many’ mantras and symbols and there is japa
also. But it is due to this bhajan of shravan that
one becomes pervasive and vast and one’s prai-
ses get sung. Therefore the mind should simply

23



Dasaka IV — Ninefold Devotion

33.

34.

Yoo

listen. (Listening to this ‘T am’ is the best of all
these ‘many’ sadhanas)

O 10T T | ST fe o |
fephl Hige ¥ehi=l| Hes A Il 33 0

aiser sravana sagundcerit | adhyatmaniriipana ni-
rqundce |

vibhakti samdiina bhakticern | miila Sodhaverit ||
33 11

33. When there is this listening/shravan to sa-
gun then, there can be that nirgun discourse
of Oneness. By leaving aside non-devotion (ie.
to be another and worship) that root of devo-
tion/no-otherness can be searched out.

-~

TR T&qUT| TR ST6 S|

e i MeT Se0T| aifescs @Il 3% )
Sravanabhakticerin niriipana | niropileri ase jana |
pudhemn kirtana bhajandcen laksana | bolilerin ase
113411

34. Know this first devotion of shravan and then

24



4.1 Shravan/Listening

Yoo

ahead there can be kirtana. This also is the
‘speech’, ‘I am’.

=% o 5 NN NN

GHE FiEaTl 2 1 8.2

iti Sridasabodhe gurusisyasarirvade sravanabhak-
tiniriipananama

samasa pahila 11 1 114.1

Timto konci 1. kapitola 4. ddsaky knihy
Ddsbédh s nazvem ,Shravan /Listening

Preklad z anglictiny — zaxx 2017
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Yoo
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4.2 Kirtana — The
Song of God

HHTE g6 ; oot Wit
samasa dusara : kirtana bhakti
Kirtana — The Song of God

|| Sri Ram ||

Note: maharaj — they say kirti means to be famous,
but it means to pervade everywhere

27



Dasaka IV — Ninefold Devotion

Yo
1. Sl WTagsT Qe | d aferan ssi e |
i T a0t eRifieh | ZER Fiae TRl 2 1
Srotirit bhagavadbhajana pusileri | terit navavidha
prakareri1 bolilerit |
tyariita prathama sravana niropileri1 | dusarerit kir-
tana aika 11 1 |1

1. The listener asked the question, what are
these *bhajans of God? The answer is, this ‘spe-
ech’” has nine forms. Of these the first bhajan is
shravan and that has been discoursed. Listen
carefully and there will be the second bhajan,
this is kirtana. *(Worship)

2. F EH WachId! arear|
eI @ AT JAEEE N R
saguna harikatha karavi | bhagavatkirti vadhavaot
I
aksariida vaikhart vadavavi | yethayogya |1 2 11

2. The sagun ‘story’ of hari should be told (ie.
forget everything and knowledge is there); the
pervasiveness of God should be expanded; this

28



4.2 Kirtana — The Song of God

Yoo

‘I am’ is the gross utterance of that unbro-
ken parabrahman and that should be made to
grow.

. Tgd FY ISR T ae TeAiaw|

FTaeHT el Hd STl 2

bahuta karaver pathariitara | kavirithirin dharavem
granthariitara |

bhagavatkatha niraritara | karita javi 11 3 ||

3. The inner meaning of the scriptures, neti,
neti, should be held in the throat (it is said
that the throat is the place where a definite
thought takes form and then it gets spoken
aloud; but by the practice of neti, neti this ‘I
am’ or para speech will get established there).
This is knowledge and it is the inner support
of all worldly thinking and living. And while
telling this ‘story’ of God, that thoughtless pa-
rabrahman can then be realized.

. STYfosa G| FSE FE EREA
R T T =0 20

29
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Yoo

apuliya sukhasvartha | kelica karavi harikatha |
harikathevina sarvatha | rahoriici naye 11 4 ||

4. To gain that bliss of your own Self, you have
to tell this ‘story’ of hari over and over again.
No-where should remain without this ‘story’ of
hari.

5. T+ica <& geaTd O | | edard FUE|
ERAT FIaT | RIS el 4
nitya nava havyasa dharava | saksepa atyaritaci
karava |
harikirtanerit bharava | brahmagola avagha 115 ||

5. Have the desire for that Eternal and ever
new in your mind; have such earnestness that
everything in the universe is full with this song
of hari/‘l am He’.

6. HATIA STEEl| ST Tcdd el |
|1 Gaq dicel | RN & |
mandpasina avadi | jivapasiina atyariita godi |
sada sarvada tamtadi | harikirtanaci |1 6 ||

30



4.2 Kirtana — The Song of God

Yoo

6. The mind should have a love for this; the jiva
should have a deep longing for this. Always and
everywhere, there should be the urgent need for
this ‘song’ of hari (this effortless knowing).

[a)

. WTEATE i BRI Side qHm 2|

Tgd S SUH| aﬁaﬁ FSPUN ol
bhagavariitasa kirtana priye | kirtanerir samadhana
hoye |

bahuta janast upaye | harikirtanerir kalayugin |1
711

7. God loves kirtana and due to kirtana there
is the complete contentment of that thoughtless
Self. This ‘all’” of knowledge is the remedy for
the restless mind and in this kali era (ie. in body
consciousness) this is achieved by the making of
kirtana.

[N NI

. Tafena fof~rsi el qoniell eI 3o
ST Fd: - | SeId F FqA N < |

vividha vicitremi dhyanem | varnavir alamkara
bhiisaner |

31
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Yoo

dhyanamirti aritahkaranerii- | laksiina katha
karavi |1 8 |

8. By meditating on His wondrous form (‘I am
everywhere’), you sing His praise and decorate
Him in all His finery. When your antah-karana
places its attention on making this ‘story’ then,
it is meditating on Him. (The one thing which
everyone has is the sense that they exist. Leave
off all other thoughts, stop focusing your atten-
tion outside and meditate on this sense of your
own presence, nothing else)

9. IR Hlfcl AT AEHT| TS FUTET TCHTHT|
SHUT W TR T STl |IE BRI ]
yesa kirti pratapa mahima | avadii varnava para-
matma |
jenem bhagavadbhaktariica atma | sariitusta hoye
191l

9. Victory, pervasiveness, courage and power
are the expressions of that paramatma. Due to
these, that atma of the devotee will find its

32



4.2 Kirtana — The Song of God

10.

11.

3o
rest.

FHT Serd STHUERT| AHENT FAT(o51 |

SR ST STelehl | Tl Hidl A& |l 2o |l

katha anvaya lapanika | namaghosa karatalika |
prasariigeri1 bolavya aneka | dhata mata nemasta ||
10 11

10. If this ‘story’ is searched out then, there is
the utterance of God’s ‘name’. Due to this ‘T am’
connection, the ‘many’ fables about the ‘many’
different shapes do not get told.

e T BRI | EIlid e e 7|

AT FHATTEA | Jeia «ara 22 )

tala mrdamga harikirtana | samgita nrtya tana
mana |

nand kathanusarmdhana | tutoriici nedavem |1 11
[

11. With *cymbals and drum this ‘story’ of hari

should be sung and this should be accompanied
with loving and reverential dancing (‘I move in
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Dasaka IV — Ninefold Devotion

12.

13.

Yoo

all’). Once the mind has been connected to this
‘story’ it should never again be severed. *(We
play the cymbals to keep the rhythm of our bha-
jan; they are a metaphor for always remembe-
ring your swarup).

FEUT HIHT=AT SIS | FA FOA TESTETE |

ST SIFUIgE | e T Il 2R )

karuna kirtanacya loteri | katha karavi ghadagha-
datem |

Srotayarnicim Sravanaputerii | anamderit bharavim
1211

12. When the power of this pervasiveness ro-
ars like thunder then, the heart of the one who
‘listens’ will overflow with bliss.

Y AT S0 | SHTEREd 9T

SFER SRR | FHERR TS 1l 231

karinpa romariica sphuranerr | premasrusahita
ganerit |

devadvarir lotamganem | namaskara ghalave ||
13 I
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4.2 Kirtana — The Song of God

14.

15.

Yoo

13. You should sing with deep emotion, with
tears of ecstasy and great love; you should
bow down before the door of God again and
again and again (surrender the body to this
‘all’/knowledge).

7¢ Srae Wi Tag | Wl Tl 3T e

I faeig | Srs e 1 231

paderii dohadem sloka prabamda | dhatt mudra
aneka charivda |

birabhatirivva vinoda | prasariigerit karave |1 14 11

14. If there are the ‘many’ different longings
and if your attention is on the numerous dif-
ferent forms; if there are heroic speeches and
humorous anecdotes still, you should not forget
this sagun connection.

T R SETRE | STEITaTs Fig|

S A STl | 2METR ST I 24

nand navarasika Srrmgharika | gadyapadydcern
kautuka |

nand vacanem prastavika | sastradharern bolaviri
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Dasaka IV — Ninefold Devotion

16.

e
115 |1

15. Even when your mind has a fondness and
attraction for the play of the nine emotions (an-
ger, passion, laughter etc.) still, this wonder of
‘I am’ is there. So if you speak this divine ‘word’
and take its support then, these ‘many’ talks
will repent.

WIFETI T 01| AT |

HIAN] STATCHIETUT| s dieie | &
bhaktijiiana vairagya laksana | nitinyayasvadhar-
maraksana |

sadhanamarga adhyatmaniriipana | pramijala bo-
laverin |1 16 11

16. The attention that brings this ‘I am’
is called devotion/bhakti and it is called
knowledge/gnyan and renunciation/vairagya
too. This attention is the protection of truth-
fulness, justice and *swadharma. This ‘I am’
should be called a spiritual discourse and this
sadhana should be clearly ‘spoken’. *(One’s own
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4.2 Kirtana — The Song of God

17.

18.

Yoo

dharma, to stay in one’s swarup).

SET SRR e | SO ST e |
femTuTSrER areardl| STl 29l

prasamgetit harikatha karavi | sagunim sagu-
nakirti dharaoi |

nirqunaprasariigerii vadhavavi | adhyatmavidya
11711

17. This ‘story’ of hari is the establishing of
the all-pervasiveness of that pure sattwa guna.
This will bring the nirgun connection and that
understanding of non-duality should be made
to grow.

qH9E AR fagid- | feregur #0d Aue

TG AUl A | TSI AN 2< |l

plirvapaksa tyagiina siddharita- | niriipana kara-
vetit nemasta |

bahudha bolanern avyavesta | boloriici naye |1 18
I

18. When this hypothesis (‘I am everywhere’)
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Dasaka IV — Ninefold Devotion

19.

20.

Yoo

is left aside then, there is the making of that si-
ddhant/Truth (I do not exist). But if this ‘spe-
ech’ gets repeated by the mind then, it only
becomes confused and disorderly and it should
not be spoken (first leave aside the scattered
thoughts of your mind and listen to this ‘spe-
ech’).

Fd JSARE | FRTE FAET g

ISR faXT| |hed aq I 2R

karavern vedaparayena | sariigavern jandst purana
I

mayabrahmicerit vivarana | sakalya vadaveri |1 19
I

19. You should be devoted to this knowledge
and then this expanded mind should be ab-
sorbed in that ancient Self. Such investigation
discovers that unity of maya and brahman and
that should be openly declared.

Wtﬁﬁgﬁ%l:ﬂ@ﬁ%ﬁmn
RO+ | 314 waTat |l Ro |l
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4.2 Kirtana — The Song of God

21.

Yoo

brahmanya raksaver adarem | upasanecin bhaja-
nadvareri |
guruparampard nirdharem | caloriica nedavi |1 20

20. Respect for the brahmin (Knower of
brahman) should be protected and so He should
be worshipped by the means of this bhajan.
Such understanding is a gift from your guru and
therefore it should be firmly established and ne-
ver allowed to move.

T AT T AT 5o

T g e | | Il R2

karaveriv vairagyaraksana | raksavem jiiandcemn
laksana |

parama daksa vicaksana | sarvahi saribhali 11 21
[

21. Renunciation means this attention of
knowledge and you should protect it always (at-
tention cannot be placed upon the nirgun, for
He is attentionless). By ardent alertness this
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Dasaka IV — Ninefold Devotion

22.

23.

vo}eo
‘all’ should be wisely cared for.

FHicH WAl HeE TS| e THE J S|

SR REIE R SR E I IR

kirtana aikatarn sariideha pade | satya samadhana
terit ude |

nitinyayasadhana mode | aiserit na bolaver |1 22
I

22. Your kirtana should not allow body cons-
ciousness to arise nor should your listening to
this ‘song’ allow that contentment of the Truth
fly away. Your kirtana should never break this
sadhana of that which is right and just.

FUERT 1 A Hide | ITgd BT feequn)

T T feRJo| dliesd Il RN

sagunakatha ya namova kirtana | advaita mhanije
nirfipana |

saguna raksina nirguna | bolata javer 11 23 ||

23. This sagun ‘story’ should be called kirtana
and non-duality should be called the true dis-
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4.2 Kirtana — The Song of God

24.

25.

Yoo

course. By protecting this sagun ‘speech’ there
is that non-dual nirgun.

T THATHT ATTER | T 7 ¢ FARN

IRI TTiEs] TR ST RS

aso vaktrutvaca adhikara | alpasa na ghade satyot-
tara |

vakta pahije sacara | anubhavaca |1 24 11

24. If you are to be a worthy recipient of this
‘speech’ then, you should never converse with
this small mind (then there will be no mindless
chatter) and the ‘speaker’ should achieve the
true ‘experience’ (‘I only always am’).

N Se X PN

b L&A T G| S0 gt = ¥

ITH G SF | IO 1| R4

sakala rakstina jfiana samge | jenerin vedajiia na
bharinge |

uttama sanmarga lage | pranimatrast |1 25 ||

25. If you carefully protect this ‘all’ it will bring
about the dissolution of this knowledge. For if
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Dasaka IV — Ninefold Devotion

26.

Yoo

you maintain this understanding ‘I am’ then,
the hidden presence of the Knower of this ‘I am’
will become apparent (that witnessing purush is
always there but He cannot be known for He is
yourself. maharaj- how to kiss yourself?). Then
you should be that Witness and pervade the
whole prana (ie. first drop the thoughts of this
world and body and be this ‘I am’ of knowledge;
then detach yourself from this ‘all’ body and be
its Witness).

STl & ket TigH | FUE NI |

1 AiG WA FE TR &

aso hem sakala saridiina | kardverr gunanuva-
dakirtana |

ya namova bhagavadbhajana | dusari bhakti |1 26
[

26. Then let that thoughtless Self continuously
drop the pervasiveness of this ‘all’ guna (pure
sattwa) and never take the touch. This ‘I am’
is the bhajan of God and it is kirtana.
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97. Fd- AEEN SN Fia- 8 ST |

28.

e VTR | AT EdE TN el

kirtanerin mahadosa jati | kirtanerin hoye uttama-
gatt |

kirtanerin bhagavatprapti | yedarthirii samdeha
nahim |1 27 |1

27. By kirtana/pervasiveness, the ‘great sin’
(maharaj- the only sin is to be a body) is drop-
ped and by kirtana the highest state is achie-
ved. By kirtana God is attained and there is no
body consciousness.

Cxe NN

il AT G| i &1 Fedrs|

EREH I SO | GRAes &t k¢l

kirtanerin vaca pavitra | kirtanerin hoye satpatra |
harikirtanerit pranimatra | susila hoti |1 28 1

28. By kirtana this ‘speech’ is purified. By kir-
tana/pervasiveness one becomes worthy to ac-
cept that great gift. By the pervasiveness of hari
the whole prana is full of virtue (then inside and
outside, ‘I am there’).
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29.

30.

Yoo

il ST T | Fli et T

Fide dag 2| SagiawRaranil 20

kirtanerin avegrata ghade | kirtanerii niscaye sarii-
pade |

kirtanerin sariideha bude | Srotayanmvaktayamca ||
29 11

29. By kirtana the mind is quiet. By kirtana
firm conviction is acquired. By kirtana the body
consciousness of the speaker and the listener
fly away. (That speaker of this ‘I am’ and the
listener to this ‘I am’ are you only, but they
have been drowned by worldly thoughts)

1 T ERAIAH | FETEA F S|

U ARG I AET Fifseid TR || 2o |l

sada sarvada harikirtana | brahmasuta kar? apana
I

tenerit narada toci narayena | bolijeta ahe 11 30 ||

30. When always and everywhere you sing this
song of hari then, you are the son of brahman.
Due to this ‘speech’, narada (the mind) beco-
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4.2 Kirtana — The Song of God

31.

¥ms
mes narayana (God).

TR AT ST AREHT | T ST T |
et 14l AT SHGTeHT| BRI aei il 3¢ I
mhanoni kirtandaca agadha mahima | kirtanern sa-
rittose paramatma |

sakala tirthemr ani jagadatma | harikirtanim vase
1131 11

31. Therefore the greatness of kirtana is truly
unfathomable. By this kirtana, that Supreme
Self is contented. This pilgrimage place of the
‘all” and that ‘atma of the world’ stay in this kir-
tana (ie. the known prakruti or witnessed and
the Knower purush or Witness are present in
kirtana).

Note: maharaj- become so big that finally you
go off

-{% ﬂ haSN o PN aC o
THE AN RN 9.R
iti sridasabodhe gurusisyasaritvade kirtanabhaja-
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nanirfipananama
samasa dusara |1 2 |14.2

Timto konci 2. kapitola 4. dasaky knihy Dd-
sbodh s ndazvem ,Kirtana — The Song of God*“

Preklad z anglictiny — zxx 2017
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4.3 Remembering the
Name

A 6 ; AR
samasa tisarda : namasmaranabhakti
Remembering the Name

|| Sri Ram ||

1. AT RS | o Teheaie F4 ara |
ATt T feri: &) o w=ht il 2
magari niropilem kirtana | jerin sakalariisa kari pa-
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Yoo

vana |
atari aika visnohsmarana | tisari bhakti |1 1 ||

1. Previously there was this discourse of kir-
tana. This is the purifier of the ‘all’. Now, listen
and there will be this third devotion, it is re-
membering of lord vishnu.

2. TN 9T Fd | G A 9 14 |
STHERT! qraTe | JEEE 0 R
smarana devdcer karavern | akharmda nama japata
javen |
namasmaranen pavaverit | samadhana 11 2 ||

2. There should be the remembrance of God;
His *‘name’ should be constantly repeated. By
the remembrance of His ‘name’, that complete
contentment of nirgun is acquired. *(maharaj-
‘name’/nam means na, not and aham/I am)

3. ﬁaﬁnm:maﬁ|mmmws§fﬂmaﬁ'l
AT G651 | FAd e 3 1

nitya nema pratahkalim | madhyanakaliri sayarii-
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kalin |
namasmarana sarvakalirii | karita javern 11 3 |1

3. Every day, in the morning time, in the mi-
ddle of the day and in the night time, the re-
membering of this ‘name’ should be going on.
(maharaj- ‘the light shines from within you, you
are the light’: when you awake don’t let the
thoughts of the day ahead arise; understand
that, I am the light that gives rise to all these
thoughts; no thought, no world)

. G 3 I T STl &Y ST
ARG @&l TR =0 2

sukha duhkha udvega ciriita | athava anamdariipa
asatari |

namasmaranermvina sarvatha | rahoriica naye 11 4
[

4. One should not remain without taking this
‘name’; whether in happiness, pain, depression,
worry or when there is bliss.
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5. QTR (TR | TEHI! SATahIG |
ferstifcrenTes! feieRTest | SRR e 1L 4l
harusakalirin visamakalirin | parvakalim prasta-
vakalim |
visramtikalim nidrakalim | namasmarana kara-
verit |1 5 11

5. The remembering of this ‘name’ should be
continued during the times of enjoyment, du-
ring the times of difficulties, during auspicious
festival days, at the time of rest and at the time
of going to sleep.

6. Hie GiThe Ghe| A HaEETE|
AT SHTAT T2 | AT F04 1l & ||
kodem sariikaderin samkata | nana samsarakhata-
pata |
avasta lagatam catapata | namasmarana karavem
161l

6. There may be problems, awkward situations
or even calamities; there may be the busy acti-
vities and worries of the ‘many’, but still there
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4.3 Remembering the Name

Yoo

should be the remembrance of this ‘name’ (ie.
everything is appearing upon myself and I have
nothing at all to do with this).

. Al Aol det FRat| @ral sal et g

ST AT AR | A Fererdl /2o

calatam bolatam dharinda karitarir | khatam jevitam
sukhi hotam |

nand upabhoga bhogitarin | nama visarorit naye |1
711

7. One should not forget this ‘name’ of God
while walking, while talking, while doing busi-
ness, while eating, while breathing and while
enjoying the fruits of past one’s actions. One
should not forget this ‘name’ even while enjoy-
ing the pleasure of sexual union.

. EO ST fedt| Sielt T T |
GO Rt | |ig= w0 <l

saritpattt athava vipatti | jaisi padela kalagat |
namasmarandci sthiti | samdirica naye 11 8 |1
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10.

Yoo

8. There may be prosperity or poverty; whate-
ver may be your condition still, this state, the
remembrance of this ‘name’ should never be let
slip.

. EHA AT Gl A 9eTe =i

Iche RIS HIRTal | TR @i 0 <
vaibhava samarthya ani satta | nana padartha
calatan |

utkata bhagyasri bhogitarm | namasmarana
samdiirit naye 11 9 |1

9. This ‘name’ is the glorious power of your non-
dual Self; it is the power of existence. There
may be the prevalence of the ‘many’ objects
or the enjoyment of the wealth of lakshmi (this
‘all’ of ‘T am’), but still this ‘name’ should never
be left.

TR T T GE| S TEITY AN
ST ST S| T A | T4 el

adhti avadasa maga dasa | athava daseupari ava-
dasa |
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11.

12.

Yoo

prasamga aso bhalataisa | pararmitu nama sodiim
naye |1 10 |1

10. There may be a wretched condition followed
by happy condition or a happy condition
followed by a wretched one; there may be this
sagun connection or whatever pleases you, but
you should not leave this ‘name’ of God.

A HRS AT | A o et

SRR afertll | ST 9E 1 221

nameri1 saritkateri nasatirit | namerir vighneri ni-
varati |

namasmaraneri pavijeti | uttama paderin |1 11 |1

11. Due to this ‘name’, calamities are destroyed;
due to this ‘name’ difficulties are avoided (when
only this thought, ‘I am’ is there then, thoughts
and worries cannot remain) and by the remem-
brance of this ‘name’ there will be the achieve-
ment of that highest state of nirgun brahman.

CAERIEE CIEHER U e st a bl
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13.

Yoo

Hoe5 A W | A A Il 2R I
bhiitta pisacca nana chariida | brahmagiiho
brahmanasamarmdha |

mamnitracala nana kheda | namanisther nasati |1
12 11

12. These ‘many’ longing have come because
you have been possessed by the elements (ie.
vou objectify) and the spirit of a brahmin (you
long to gain more and more knowledge). These
and the troubles caused by the ‘many’ mantras
are all destroyed by this ‘name’ (every word is a
mantra, every word has a power; ‘Please bring
me tea’ and look, tea arrives).

T ISETa Xl | A < e |

A E 3T I STaRm Il 2R

namerit visabadha harati | nameriv cede cetakerit
nasati |

namerit hoye uttama gati | amtakalii 11 13 |1

13. The sufferings from poison (taking the ob-

jects of this world as true) are defeated by this
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4.3 Remembering the Name

14.

15.

Yoo

‘name’ and by this ‘name’ sorcery (imagination)
is destroyed. Due to this ‘name’, the highest
state is achieved, at the end of time (at the end
of this ‘all’).

TAIUT ATEUTHIH! | FHISUTRIGH! THTHHTEA |

HehTob! SfcTehTobl | ATHEHLYT SR Il 2% 1

balapani tarunyakaliir | kathinakalim vrdha-
pyakalirit |

sarvakalim amitakalim | namasmarana asaverit ||
14 11

14. This ‘name’ is remembered in infancy (ie.
an infant does not conceptualise and see diffe-
rence) and this ‘name’ should be remembered
in youthfulness; it should be remembered in the
gross and objective times, in old age, at the time
of this ‘all’ and at the end of time too.

ST ARHT S0 FH| ST IHGE o)

ARTUTE GRaTsT | THAHERE 1 2% )

namaca mahima jane Saritkara | jana upadesi vis-
vesvara |
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varanasi muktiksetra | ramanameritkariini |1 15
[

15. Lord shankar knows the greatness of this
‘name’ and at His temple in kashi (maharaj-
the body is kashi), He teaches it to His mind.
By taking this ‘name’ of ram, the body becomes
this temple of God (‘all’) and at this place, Fi-
nal Liberation can be achieved. (It is said that
if one dies in kashi then one will not take ano-
ther birth. It means, if one dies while in this
body ie. to leave the body concept then, one is
set free to pervade everywhere).

SRS AHTERT | AMeH® AT I5ISS! |
AT I TAHET | TR T N 25 |
upharatya namasathim | valmika tarald uthauthi
I

bhavisya vadala satakoti | caritra raghunathdcem
11611

16. wvalmiki was liberated by even taking this
‘name’ of ram in reverse (He said mara instead
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4.3 Remembering the Name

17.

of rama; the mantra is not important, it is the
conviction). He is said to have told the life of
ram before ram had even been born and he
showed hundreds? of ways to know Him (you
are ram and the ramayan is your story and val-
miki explained the means of your liberation; in
this way, he told the story before ram was born
in you).

Wmslcalq ST | AT SATETATAEA FEST
AU qrae AT 3T 1 g9l

harinamerin pralhada tarala | nana aghatapasiina
sutala |
narayenanamer pavana jala | ajamela |1 17 11

2siddharameshwar maharaj- Valmiki created the ramayana

of ram and it is said to consist of one hundred koti verses.

(koti means ten million, but koti also means skillful or clever.
The inner meaning of this is that the nature of Lord rama is
revealed by the use of hundreds of skillful means described in
these verses.) Lord ram is overflowing in every direction and
is not burned by fire, drenched by water nor is He blown away

in this wind. He is unbroken and imperishable and by means
of this knowing, He is as He always is.

o7



Dasaka IV — Ninefold Devotion

Yoo

17. By this ‘name’ of hari, pralhad the great
devotee of God was saved and the distress of
the ‘many’ was broken. And ajamela, a great
sinner, was purified by this ‘name’ of God.

18. T TSI e | STEEATd ¥eh 643 |
[Tl f TS| T gl 2
nameri1 pasana tarale | asamkhyata bhakta uddha-
rale |
mahapap? teci jale | parama pavitra 11 18 ||

18. Due to this ‘name’ the *stones were made
to float® and the devotee is lifted out of the
‘many’/mind. Due to this ‘name’ of God, that
Reality that was a great sinner, becomes the
pure Supreme. *(This body is dead like a stone
without this life principle ‘I am’ But making
this thought ‘T am’, the ‘many’ thoughts recede
and life remains)

3When the name of ram was written on the stones, they
floated and in this way, a bridge was made for ram’s army to
cross to lanka.

o8



4.3 Remembering the Name

19.

20.

vo}eo
AT e AH | ST i feieresl
STHEROT R 98- | Al 2R
paramesvaracirii anariita namen | smaratari tarije
nityanemeri |

namasmarana karitarm yemer- | badhijena 11 19
II

19. Due to this ‘name’ there is the endlessness
of parameshwara and by continually repeating
this ‘name’; you will be saved and yama, the
god of death, can give no punishment.

Hee T Fll 3% =urdt 2l ||

T SRl qUEEiE| Eas @l e |

sahasra namamadherii koni yeka | mhanatarit ho-
tase sarthaka |

nama smaratarii punyasloka | hoije svayer |1 20
I

20. Within the saying of these one thousand
names (ie. all our worldly talk) there is that
One within this ‘all’ and to achieve Him is the
fulfilment of your life. When you remember this
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21.

22.

Yoo

‘name’ then, naturally you will become pure like
Him.

FIEA 7 FElel TTOT | THAH Y 70|

Ul HJ THITM | RIS G I 2 1)
karinhtriica na kartini prani | ramanama jape vani
I

tener1 samtusta cakrapani | bhaktamlagiri sanb-
hali 11 21 11

21. Even if this ‘all’ has not been created in
the prana, still you should continuous repeat
this ‘name’ of ram. By this ‘name’, vishnu is
pleased and watches over that devotee (vishnu
is said to be the protector of this world and his
nature is to know. When you forget everything
then what remains is this effortless knowing or
vishnu. At that time you have stopped living
as a jiva and have become this ‘all’-pervading
knowledge).

A B e d ST gUERRR|

N_ e\ o0

AREIRNN FTRER| THATH J/Edi Il R
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nama smare niramtara | terir jandveri punyasarira
I
mahadosarice girivara | ramanamerit nasati |1 22

22. The truth is, it is that which is ‘void of
this inner space’ (ie. parabrahman) that is re-
membering this ‘name’; it is that Reality that
is knowing this ‘all’ body and this mountain of
great sin (this concept of a gross body) gets de-
stroyed by this ‘name’ of ram. (In truth, you are
that parabrahman, there is only that Reality)

IR ARHT A 99 g1 AH 9gd 9 S|
EAEATIH 1| Tcel JgHiss! Il 3

agadha mahima na vace vadald | namem bahuta
jana uddharala |

halahalapastina sutala | pratyaksa carmidramauli | |
23 11

23. The importance of this ‘name’ is so great
that it cannot be described (ie. it is beyond
the reach of words). Due to this ‘name’, the
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24.

25.

Yoo

mind is lifted out of worldly thoughts and pla-
ced in this ‘all’. Due to this ‘name’, shankar es-
caped the effect of halahala (ie. the anxiety and
troubles of the world). (You are brahma, vishnu
and shankar; you are ravana and ram.It is said
that shankar held that poison in His throat ie.
He did not let it enter any further inside)

% FUT AR A ARl SRR

e e JSIR| 9Tt A 1l %1

cahumi varnari namadhikara | naminm nahir laha-
nathora |

jadha miidha pailapara | pavati namerin |1 24 ||

24. All the four castes (ie. four bodies) have the
right to speak God’s ‘name’. Within this ‘name’
there is no great or small and the gross and dull
are liberated due to the taking of this ‘name’.

R A @S T | &9 71 2118414 |
T Wkl &= | RISt I _%

mhanauna nama akhamda smaraverin | riipa ma-
nim athavaveri |
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Yo
tisari bhakt1 svabhaverin | niropili 11 25 11

25. Therefore that unbroken brahman should
remember this ‘name’. And when this ‘I am’
form is remembered in the mind then, the third
devotion is being discoursed.

gl% ﬂ'\ N0 o 03 haY oo

HE TGN 0 8.3

iti Sridasabodhe gurusisyasariivade namasmara-
nabhaktiniriipananama

samasa tisara || 3 114.3

Timto konci 3. kapitola 4. ddsaky knihy
Ddsbodh s nazvem ,, Remembering the Name*

Preklad z anglictiny — xxx 2017
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4.4 Service at the
Feet of the Guru*

T 9991 : qIgHad Wik

4siddharameshwar maharaj- But first before that thought-
less Reality is realized, you have to understand this experience
of ‘T am’. This experience of ‘I am’ is achieved through service
to the guru. Your body, mind and wealth should be offered to
Him. Only then is there that pure essence of vedanta — brahman
is true, the world is false, and the jiva is that brahman and
non-other. Service to the guru does not mean to massage the
guru’s hands and feet or to wash and iron his clothes. It means
whatever the guru tells, that you should do and experience for
yourself. The sadguru tells the disciple how to search for the
Self. When that way that He has explained is understood then
your service to the guru is corgglete.




4.4 Service at the Feet of the Guru
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samasa cavatha : padasevana bhakti
Service at the Feet of the Guru

Seva means to serve, but it also means to taste or
experience.

|| Sri Rédm ||

1. T SIS Fo&qun | AT 5T
ST T TIgEEE | = w0 2 0
magam jalem niriipana | namasmarandcen
laksana |
atam aika padasevana | cauthi bhakti |11 11

1. Previously there was the remembering of this
‘name’. Now, listen carefully and do ‘service at
the feet of the guru’; this is the fourth devo-
tion.

2. IGHEA i ST | KT |
HEE™ T T | HEfw i 1
padasevana teriici janavem | kayavacamanobha-
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verit |
sadguriice paya sevave | sadgatikaranern |1 2 ||

2. ‘Service at the feet of the guru’ will be un-
derstood when, with body, speech and mind,
you have full conviction in your guru’s teaching.
To attain that highest state of nirgun brahman,
the guru’s feet have to be served (ie. if you
have complete faith in the guru’s teaching then
you will act accordingly and gain direct expe-
rience of ‘I am’). (siddharameshwar maharaj-
when one experiences that which the sadguru
has taught, then one’s service is complete)?

3. 1A GIGHA | FERIGT AT

5 siddhrameshwar maharaj- Your father and mother involve
you in this worldly life. Only the son of the guru who surrenders
to the Master is freed from this bondage. A true disciple serves
Him by understanding ‘I belong to sadguru’ and maintains
the conviction, ‘The guru is my mother, father, family, friends,
wealth, etc. — everything I possess.” Only the one who has given
up the pride of the body is to be considered the son of the
guru and only the one who comes in total surrender, rises to
the stateless state of brahman.
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ferCaTerd SR | AT 3

ya nariva padasevana | sadgurupadirin ananya-
pana |

nirasavaya janmamarana | yatayati 11 3 11

3. This ‘name’ is ‘service at the feet of the guru’
and when this is completely absorbed in sad-
guru’s state, then the endless coming and going
of births and deaths will be cast off.

. FEEHUC HEl | HIaRuIE df Al |

THN| FISTET | Fgead Gl ¢l
sadgurukypevina kamhin | bhavataranopava tom
nahim |

yakaranen lavalahim | sadgurupaya sevave || 4

4. Without the *blessing of sadguru, this
knowledge that saves you from this worldly
existence cannot be achieved. Therefore by me-
ans of this ‘name’; you should serve your Mas-
ter’s feet and gain immediate and direct experi-
ence of who you truly are. (maharaj- how much
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time does it take?...it takes no time when you
understand. At this moment you are He) *(Do
and see for yourself)

5. HEE] Il Hgt| Tt FHNEE |
QSR ot | Siad amni
sadvastu dakhavi sadguru | sakala sarasaravicaru
I

parabrahmaca nirdharu | arintaririt bane |1 5 11

5. sadguru reveals that Supreme Self when on
account of this thought ‘I am’ there comes that
understanding, I do not exist (ie. to be, without
being anything). Then parabrahman, the con-
stant support of this ‘I am’, is accepted.

6. S T § asfrm | IMOT AT TS AT
TR 3 1) aqaqaﬁﬁ &
je vastu dystisa disend | ani manasa tehi bhasend |
samgatyagerivina ye na | anubhavasi 11 6 ||

6. This ‘I am’ cannot see that Supreme Self wi-
thin it. That Supreme Self cannot be imagined
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by the mind and therefore without total deta-
chment from all attachments, this ‘I am’ expe-
rience cannot be absorbed in that thoughtless
Reality.

. GV Hdt ETERT A9 | SN a4 H|
& STPTAN AT | 3 IR o )
anubhava ghetar samgatyaga nase | sarigatya-
gem anubhava na dise |
herir anubhavi yasica bhase | yerarm gathagovi |1 7

7. Even if this ‘I am’ experience is accepted still,
this cannot be called the abandonment of your
attachments. This ‘I am’ is also an attachment
and it is only when this is abandoned can that
thoughtless swarup be understood. The rest
will remain entangled with all their worldly at-
tachments.

. feiee foeRerd etfosayun|
H&G@?ﬁwﬁﬁaﬁlamwncn

samgatyaga ani nivedana | videhasthiti aliptapana
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I
sahajasthiti unmani vijiiana | he saptahi yekariipa
81l

8. This letting go of attachment is called surren-
dering to the atma; it is the state beyond the
body/videha and it is being ‘untouched’; it is
called the natural state or ‘no-mind’/unmani
and the dissolution of knowledge. That thou-
ghtless Reality is these seven states and they
are all One.

9. TATESITEA! ATHIRTE | FHTI Hehdaan |
THS FiE] qIeda«| IR SETN
yahivegalim namabhidhanem | samadhanaciri sa-
ritketavacanerit |
sakala karithirit padasevaner | umajom lage |1 9
I

9. But if you remain attached to this ‘name’
then, you will not gain the contentment of that
thoughtless Self. Still, this divine ‘name’ is the
means of your reaching that Self and to under-
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stood this, there should be service at the your
Master’s feet.

3 Fovmi agia| g et fergial
IFIE AT i | G a2l

veda vedagarbha vedariita | siddha siddhabhava-
garbha siddhariita |

anubhava anurvacya dhadamta | satya vastu |1 10
I

10. The essence of the vedas is vedanta (ie. the
end of knowing). And vedanta is the understan-
ding of the Master and it is called siddhanta
(ie. Absolute Truth). There even this experi-
ence ‘I am’ cannot be described and this is
called Self-experience (dhadanta). That is the
Supreme Self.

TG STFAAT ST | Fehod Fobell Haevi|

R

T TR TG | T d [N 22 1l

riitasamgerit |
cauthe bhaktice prasaringeri1 | gopya ter1 pragate |1
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11 11

11. First your mind should experience this ‘all’
and then, this ‘all’ should understand that Rea-
lity by staying in the company of the Truth/sat-
sang. This fourth devotion is your connection

to the ‘all’ and by this, that hidden Self will be
realised.

SHTE (A 6l | A ST T

HIHRTHTETEA STATLE | eI JETI 2R

pragata vasoni nase | gopya asoni bhase |
bhasaabhasahiina anarise | gurugamya marga ||
12 |1

12. This manifest ‘all’ is and yet it is not; that
purush is hidden and yet He has appeared as
this ‘all’ That which is different from this per-
ceptible/imperceptible (ie. prakruti

emphpurush) is the way revealed by the guru
(when all duality is left behind and you expe-
rience yourself directly, then neither ‘is’ nor ‘is
not” are valid terms to describe that One thou-
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ghtless Self).

TR 1 O SfaRE| 99 Tt gEae|

el STt el FEEAil 22

marga hoye pari amtariksa | jetherir sarvahi piir-
vapaksa |

pahori1 jatarit alaksa | laksavena 11 13 ||

13. The path of knowledge *(prakruti
emphpurush) is said to be like the sky. For when
you understand, nothing is there then, all that
remains, is ‘you’. But this you is only supposi-
tion and if you want to understand that which
is ‘inconceivable’ then, you have to stop trying
to concentrate on it. *(Witnessed and Witness;
the beginning and end of duality, where the per-
ceptible is being perceived by the imperceptible
Self)

e STATE! B | ST STl e |

o 91 dif st =T | Bl st eg

lakser1 jayast laksaver | dhyaneri1 jayast dhyaven
I
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teri1 ge teriici apana vhaveri | trividha praciti || 14
I

14. If there is to be any attention then, this ‘I
am’ should be attended to; and if there is to an
object of meditation then, this ‘I am’ should be
meditated upon. But then, that Reality is not
and there is this ‘you’ in that triad of Knower,
known and knowing.

TG & STTHET g | Fohd! TEREER |

HeEN o] FcdiaY | Teaane It 1l g4l

aso hir anubhavacim doarerir | kalati sarasara-
vicarerit |

satsamgeritkariina satyottarerii | pratyayasi yetin
115 11

15. That understanding, I do not exist, is gai-
ned through this experience, ‘Only I exist. By
the company of the Truth/Saint and this *pure
reply, ‘nothing is true,” that essence will be at-
tained. *(maharaj- reply to the mind in such a
way that the mind goes off)
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Hc TETA e e | THed T A e
HATEAT Fied | TETOTITE 11 28 I

satya pahatanm nahiit asatya | asatya pahatam
nahti satya |

satyaasatydceri krtya | pahanarapasi 11 16 ||

16. When the Truth is understood then, the
false disappears. When the false is understood,
then the Truth disappears. This dilemma be-
tween Truth and untruth remains as long as an
‘understander’ is there. (True and false are the
concepts of a Knower)

RETITR JIET0] ST SFTes | d dged ST 1 |

T HT SO 005 | FAE N gl

pahanara pahaner jaya lagalem | ter tadriipa-
tveri1 prapta jalern |

tari maga janaverir banalerit | samadhana 11 17 |1

17. The seer, by seeing establishes the seen and
then that Reality appears as this form (ie. the
nirgun becomes sagun). Nevertheless by this se-
eing, the complete contentment of no-seeing can
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18.

19.

vo}eo
be understood.

<1 FHT STt | ST Fge HRa|

HEEIA FE| HHE AN 2

nana samadhanerit pahatam | banati sadguru ka-
ritam |

sadguruvina sarvatha | sanmarga nase |1 18 |1

18. When due to sadguru you understand the
nature of the ‘many’ thoughts then, complete
contentment/samadhan is imbibed. But wi-
thout sadguru this true way can never be at-
tained.

NS

ST T WL | AT |y SenarE|

I IR T | feeid AT 2R

prayoga sadhanerit sayasa | nana sakseper vidy-
dabhyasa |

abhyaserit karinhti gurugamyasa | pavijeta nahim
1119 I

19. By sadhanas the ‘many’ knowledges can be
attained and by earnest study even this ‘all’ can
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be attained but, the guru cannot be attained
like this.

SRREERISSIERIIE R PSS TR

o & FEEET FHE| IS SO Re

jerit abhyasernt abhyasitarii na ye | jerit sadhanem
asadhya hoye |

terin herit sadguruvina kaye | umajori jane 11 20
I

20. If this ‘all’ is to be studied/practiced then,
in truth, there should be no study/practice (ie.
understand that, ‘I do nothing’ is the grea-
test worship). Now if this ‘all’ is unachievable
by trying to achieve it then, tell me, how can
that thoughtless Reality ever be understood,
without sadguru?

TR Sil"l"ll‘cl—| BT IET G|

HCEferTT ST S T 2

yakaranem jaanamarga- | kalaya dharava satsa-
riga |

satsariigeritvina prasariiga | bolorici naye || 21 11
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21. Understanding this ‘I am’ is walking on the
path of knowledge and if you want to under-
stand that Reality then, this path of knowledge
should never be left. For tell me, how could this
‘I am’ be spoken without the company of that
Truth/Saint? (Understand that even this per-
ceptible ‘I am’ is an appearance illuminated by
the light of that imperceptible thoughtless Re-
ality)

HaTd HgE = F1 A q1gEa|

Y e 0Tl o & RS 1 R0

sevave sadguriice carana | ya namova padasevana |
cauthe bhakticem laksana | terir herr niropilerir |1
22 |1

22. There should be this ‘I am’ experience at
the feet of the guru. Understanding His ‘name’
is doing His service. And when your attention is
placed on this fourth devotion then, there can
be that thoughtless discourse by the guru.

@ STEIUT HIEIGHE | HeaTs Hei- od |
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R BT FEE| T2 BE /3

deva brahmana mahanubhava | satpatra bhajanace
thava |

aisiye thairii sadbhava | drdha dharava |1 23 11

23. He is God, the brahmin (Knower of
brahman) and the greatest experience (Self-
experience). His place is the real receptacle of
this fourth bhajan. Therefore this pure under-
standing should be firmly maintained.

g sﬁﬁﬁa <flesUT | Sfeses T 1|
WWWI QTWWII R

herin pravrtticerin bolaneri | bolilerr raksaya kara-
nert |

parariitu sadgurupaya sevanemn | ya narva pada-
sevana 11 24 ||

24. This ‘speech’ has become worldly and there-
fore it has to be once again protected. And then
this ‘name’ that serves His feet has to become
sadguru’s thoughtless state.
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TGEa = el | TTaH HRAH PRt |

SRR g | TR 81 X I
padasevana cauthi bhakti | pavana karitase trija-
gatri |

jayekaritan sayojyamukti | sadhakasa hoye 11 25
I

25. When the devotee serves the Master’s feet
then, he becomes the purest in the three worlds.
On account of this ‘I am’, that sadhak attains
Final Liberation.

Ul SNIEA SR = ST |

SRHRAT GSIR| Tgd SOl qreit Il R& |

mhanauni thorahtina thora | cauthe bhaktica nird-
hara |

jayekaritam pailapara | bahuta prant pavati |1 26
[

26. Therefore truly this fourth devotion is the
‘greatest of the great’. For on account of this
‘I am’, this ‘all’ that is caught in the prana,
reaches the other side.
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g% ii haNaN o s haN ha¥ [N aN

THE 910 91 9.9

iti Sridasabodhe gurusisyasamuvade padasevanab-
haktinirtipananama

samasa cavatha || 4 |14.4

Timto konci 4. kapitola 4. ddsaky knihy
Ddsbodh s ndzvem ,Service at the Feet of the

Guru“

Preklad z anglictiny — zaxx 2017
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T AT : ST
samasa pacava : arcanabhakti
Worship

|| Sri Ram ||

1. AN ST o e Wi e
ST TeRT T Gt w2
magan jaler niriipana | cauthe bhakticer laksana
I
atam aika savadhana | paricavi bhakti 111 |
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1. Previously we had a discourse on the fourth
devotion. Now, be alert and listen and there will
be the fifth devotion.

2. Qe WAl of ST | ST TSt e |
FTEIRE G | b TRt Il R
pariicavi bhakti temr arcana | arcana mhanije de-
vatarcana |
sastrokta piijavidhana | kelerir pahije 11 2 ||

2. This fifth devotion is called worship and it
means that all the gods and all the rules re-
garding them, that have been laid down by the
scriptures, should be left aside/completely de-
stroyed.©

3. A ST SUEH | 6l AT5HR Ui
TGS JiqeA | 3T Hid gl T=h R0

Sie. puja means to worship, but it also means to omit or

completely destroy; siddhrameshwar maharaj- ‘puja means to
know’: Knowing is that which remains when you set aside every
concept. Then that which was previously seen through the eyes
and intellect is completely destroyed

86



4.5 Worship

Yoo

nana asanerii upakarnerin | vastrem alamkara
bhiisaner |

manasapija martidhyanerin | ya nariva paricavi
bhakti 11 3 11

3. There are the ‘many’ asanas/postures and
means and apparatus; there are the ‘many’
forms of coverings and appearances; there are
the ‘many’ elaborate arrangements and embel-
lishments, virtues and accomplishments. But if
this image of God is meditated upon (ie. for-
get everything and knowledge is there), then
this worldly mind will get dissolved within this
knowledge ‘I am’ This is called the fifth devo-
tion and this is worship.

. CASTEIUTSTSH | SrgEaeTdiags|

gfdl HETTE TGS | 31 AT g =il 20
devabrahmanaagniptijana | sadhusariitaatita-
piijana |

iti mahanubhava gaitripiijana | ya narivva paricavi
bhakti 11 4 11
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4. When there is this puja (dissolution of every
concept) of God, brahmin and fire; this puja of
the sadhu, Saint and the uninvited guest; this
puja of the ascetic, the ‘great experienced’ and
the gayatri mantra, then there is this ‘I am’ and
this is the fifth devotion (ie. nothing is there).

5. AIGUTSTIR RIS | e &9 SedTega|
39S TN Jaar=-| 1 Hid gi=al Jhil s

dhatupasanamyttikaptjana | citra lepa satpatra-

piijana |
apale grhiriicert devatarcana | ya narivva panmcavl
bhakti 11 5 |1

5. This puja (by the utter destruction of every
concept) of the images made of metal, stone
and clay; of the pictures or paintings of those
worthy of honour; is the worship of that God
who is hidden within us and this is the fifth
devotion.

6. ﬁ\wa@'ﬁmaﬂmm@wm|
59 GARId GFRId | FT0T dides weg || & |l
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sila saptamkita navarikita | saligrama sakaleri1 ca-
kraritkita |

limgem suryakarita somakamta | bana tamdale
narbade |1 6 |1

6. This puja/dissolution of the various symbols,
among them particular stones with seven or
nine markings, stones called shaligrams, small
coral figures with circular shapes, lingas, stones
called suryakant, chandrakant, bana, tandalay
and stones found in the river narmada is the
proper worship of God.

. AT WTEd A | e g SRl

AT AT A | @S el

bhairava bhagavati mallari | murmijya nrsiritha ba-
nasaritkari |

naga nani nanapari | parcayetnapija |1 7 11

7. This ‘T am’ is the puja/dissolution of the gods
bhairav, bhaigavati, malhari, munjya, nrusinha,
banashankari; it is the puja/dissolution of the
‘many’ things that people worship, like the sym-
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bol of the cobra and coins and it is the puja of
panchayatana (vishnu, sun, ganapati, goddess
and shiva all together).

8. TURRIRESSH | iTmIawiﬂTaamat@'fl
METEGHRTESH | JFaral gl < |
ganesasaradavithalamiirti | rariganathajagari-
nathatardavamiirti |
Srivarigahanumarnitagarudamiirti | devatarcanirit
pujavya |1 8 |1

8. This image ‘I am’ is the worship of ganesh,
sharada, vitthal, ranganath, jagannath, the dan-
cing shiva, shrirang, hanumanta and garuda is

puja.

9. TedEHa=aaHdl | TR |
THFITETSEH | adr= gt il & |
matchakiirmavathavamirti | nrsirithavamanab-
hargavamiirt |
ramakrsnahayagrivamiirti | devatarcanim piija-
vya 1 911
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9. This image ‘I am’ is the worship of the incar-
nations of vishnu; matsya, koorma and varaha
(the fish, tortoise and boar incarnations); this
image ‘[ am’ is nrusinha, vamana and bhargava;
it is ram, krishna and hayagreeva; this is puja
and it is the worship of God. (These are the ten
incarnations of vishnu)

Y ﬂ%l N o ﬂQl
PRSI | &= JErnT Il 2o
kesavanarayanamadhavamiuirti | goviridavisnu-
madastidanamiirti |
trivikramavamanasridharamirti | rusikesa pad-
manabhi |1 10 |

10. This image ‘I am’ is the puja of keshav, na-
rayana, madhav, govind, vishnu, madhusudana,
trivikrama, wvaman, shridhar, hrishikesh and
padmanabh.

~ . < ha ﬂQl qqa ¥ ﬂCl

IRNLATRIEI A | SIS A0 U1 221
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damodarasarikarsanavasudevamirti | pradyum-
naanuradhapurusottamamiirti |
adhoksajanarasivithaacyutamiirti | janardana ani
upemdra |1 11 1

11. This image ‘I am’ is the puja of damodara,
sankarshana, vasudev, pradyumna, aniruddha,
purushottama, adhokshaja, narasinha, achyut,
janardana and upendra.

EREXi=a oid T | T Td SRR |
Prerahi=a agen 9t | dadrael gl 2R
harihararicya anariita mirti | bhagavamta ja-
gadatmajagadisamiirti |

Sivasakticya bahudha murti | devatarcanin piija-
vya Il 12 11

12. This ‘I am’ is the worship of that endless ha-
rihara (forget everything/hara/shankar and He
is there/hari/vishnu); it is the worship of bhag-
vanta, the atma and Lord of the world. When
the ‘many’ images are this image of shiva-shakti
then, this is puja and the worship of God.
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ST TR | SRt BT
SHETE SN TS AT I 22 1
asvatthanarayena  suryanarayena | laksmi-
narayena trimallanarayena |

Sriharinarayana adinarayana | Sesasai paramatma
113 11

13. This image ‘I am’ is the puja of ashwathhla-
narayana, surya-narayana, larmi-narayana,
trimalla-narayana,  shrihari-narayana, — adi-
narayana, sheshadhayi and paramatma.

T AT R | e St 3 STt

A ST F HhI- | T S 2

aisya paramesvaracya mirti | pahorin jatari uda-
riida asati |

tyaricerit arcana karaverit bhakti- | parmcavi aist | |
14 11

14. When you try to understand that vast
Supreme Self then, there is this image ‘I am’
of that Self. Such is called the worship of the
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¥os
atma and this is the fifth devotion.

M T FeburH | NG 7 |

I AT HAH | FA SN 24l

yahi vegale kuladharma | sodiirit naye anukrama |
uttama athava madhyama | karita javerr 11 15 ||

15. This ‘I am’ image is separate from the fa-
mily deities and ritual worship. First leave these
rituals and understand this sagun ‘I am’ and
then leave this also and be that nirgun Self.
Only the highest (nirgun) or middle (sagun)
forms of worship should be performed and the
lowest, these rituals, should be given up.

STEHTT AERIT | 16T SR]eaT AT |

o AIRTON SR Fese FTE il 25

jakhamata mayarant | bald bagula manavini |
puja mamgini jogini | kuladharmeri karavir 11 16
I

16. They are called jakhamata, mayarani, bala,
bagula and manavini; the puja/destruction of
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4.5 Worship

17.

18.

Yoo

these and mangini, jogini and all the other fa-
mily deities should be made.

A e S| q 2 2 e w0

T ST ST | TR 1 2o

nand tirthamksatramsa javeri | tethem tya deva-
ceri1 pitjana karaverit |

nand upacariii arcavent | paramesvarast |1 17 ||

17. You should make the puja of the gods at
the ‘many’ places of pilgrimage that you have
visited. Your ‘many’ efforts and means should
all be offered to that Supreme Self.

o e | I aitHesE aEd |

T TG | RIS FY I 2< |
pariicamrten gamdhaksaterii | pusperii parimala-
dravyen bahuterit |

dhiipadipa asamkhyatemn | nirarjanerin  kar-
puracirir |1 18 11

18. The panchamrut ritual performed with
paste of sandalwood, coloured rice, flowers, rich

95



Dasaka IV — Ninefold Devotion

19.

20.

Yoo

perfumes, ghee and wicks is due to this ‘all’
And this ‘all’ is due to that immeasurable pa-
ramatma. Even the camphor that provides the
flame for the arati is because of that niran-
jan (ie. that Self illuminated paramatma; eve-
rything whether good or bad, virtuous or sinful,
all take place within this ‘all’ and it is illumi-
nated by that Self).

T W S92 G| T Fob ISR
SETUT 1T SMSHN| feegia] aaH el 2R 1l

nana khadya naivedya suriidara | nana phalem
tambolaprakara |

daksana nana alamkara | divyaribarer vanamala
[119 11

19. There are ‘many’ beautiful eatables offe-
red in worship; there are ‘many’ different kinds
of fruit and pan leaves and gifts given to the
brahmain priests; there are the ‘many’ elaborate
decorations, clothes and garlands of flowers.

oo @a\g \»I q_"% ey o e < x.l
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21.

Yoo

TSI g (7121101 | 2765 ics Gt Il Re ||

sibika chatrerit sukhasanerir | mahi meghadarbrem
siiryapanetit |

diridya pataka nisaneri | tala ghola mrdariga ||
20 11

20. In the ‘many’ there are umbrellas, seats,
canopies, totems with an image of the sun, flags
on poles, banners, cymbals, drums and tabor.

A T A S| A HhEHGE |

Tl EREH TTd- | SRS AT 2 1

nana vadyer nand utsava | nana bhaktasamudava
I

gat1 haridasa sadbhava- | lagala bhagavaritirin ||
21 11

21. In the ‘many’ there are the musical instru-
ments and in the ‘many’ there are the great
celebrations. These ‘many’ things become this
meeting place of the ‘all’ when you are devo-
ted to hari and sing His song (leaving aside
the ‘many’ names and forms, you understand

97



Dasaka IV — Ninefold Devotion

22.

Yoo

knowledge and sing the song of God, ‘I only
am’). Then you are staying in God.

ERIEREIENE CIECiCRIRE

IRTO FrE | geras 3 il R

vap1 kiipa sarovarerit | nana devalayeni sikharer |
rajamganerni manohareri | vrmdavanerii bhuyarim
12211

22. There are the ‘many’ wells, ponds and re-
servoirs and there is this temple of knowledge
with its spire of vignyan (ie. every creature in
this world is a small receptacle for this ‘living
water’ or ‘I am’ or knowledge, consciousness,
chaitanya etc., it has so many names. And every
creature exists within this knowledge. And this
knowledge is the manifestation of that imper-
ceptible Self). There is the captivating cour-
tyard (ie. knowledge) with the *vrundavan and
there is a hidden chamber (I do not exist) wi-
thin this temple of ‘I am’ *(A small structure
ie. body, containing the holy tulsi maharaj-tulsi
means to dissolve yourself)
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23.

24.

Yoo

H6 Hed TR | ZFERI TR |

ATl IYRUT AGTHAHTAT | HHTWHTT«!I:T“ R

matha maridya dharmasala | devadvari padasala
I

nand upakarnem naksatramald | nana vastra sa-
mugr1 |1 23 11

23. There is this place of worship with its
canopy of clouds above (ie. this gross exis-
tence) and there is that temple of dharma
(knowledge; to be and to know, is your inhe-
rent nature/dharma). And within this temple
of God there is the resting place of the pilgrim,
I do not exist. Otherwise there are the ‘many’
means of worship and the ‘many’ articles of
worship and the ‘many’ clothes and materials
for worship.

1T e< Hed Fiaid | |11 @y Siddt s |

AT 3Te5S GHYT | ER Hie T I %1

nana padade mariidapa carmdove | nana ratnaghosa
lomibati barave |

nand devalatrit samarpave | hasthi ghode sakkaterin
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25.

e
124 11

24. Due to this covering of knowledge there are
the ‘many’ coverings and veils and celebration
halls; due to this beautiful ‘all’ there are the
‘many’ attractive clusters of jewels and pearls.
The ‘many’ elephants and horses that are of-
fered to the ‘many’ temples should be offered
to this temple of God. (Stop seeing with the
eyes of your intellect and see with the eyes of
knowledge; do not think it is very beautiful; say
it is “So,s0”)

HTSHI ATV HATSHNATS | FA AN FAT |

TS 0T STHASHA | =11 TR 1 ™
alarinkara ani alamkarapatrem | dravya ani dravya-
patrerit |

annodaka ani annodakapatrer | nana prakaricim
112511

25. There are the ‘many’ decorations and there
is the worthy recipient of these decorations.
There are the ‘many’ manifestations and there
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26.

27.

Yoo

is the worthy recipient of these manifestations.
There is this ‘food and water’ (this ‘I am’ is the
food and water of life) and there is the worthy
recipient of this ‘food and water’. There are the
‘many’ forms and there is this ‘I am’ form wi-
thin; which will you choose? (God/purush is the
worthy recipient of all)

el S TSHATIEHT| AT JUIG e |

Wl T SRS | AR @A || RE |

vanerit upavaneri puspavatika | tapasyaricya
parnakutika |

ais1 piija jagannayaka | yethasamga samarpavi ||
26 |1

26. There are forests, orchards and flower gar-
dens and the dwelling places of the ones doing
penance. These should all be completely offered
to that ‘Lord of the world". (ie. nothing is true)

FF MR AR TG TehdTsh Thi |
Fifehes! Faaes MR | 2aTess THTET I R )
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28.

Yoo

Suka sarika mayorerit | badakeri cakravaken cako-
rent |
kokila citalerii samareri1 | devalair samarpavi | |
27 11

27. The parrots, sarika, peacocks, ducks, cha-
krawak, chakor, cuckoos, antelopes and elks
should all be offered in this temple. (Destroy
or offer up all these names and forms and see
with the eyes of knowledge)

T 0T TR | IR R I a |

T aerel STl S| TesE wHAET I k¢l
sugamdhamyrgen ani marjarerit | gai mhaisi vrsa-
bha vanareri |

nand padartha ani lemikureri | devalai samarpa-
vin 1128 |1

28. The kasturi deers, cats, cows, buffaloes,
bulls and monkeys; the ‘many’ objects and your
own children, should all be offered in this tem-
ple of ‘I am’.
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4.5 Worship

29.

30.

em¥ee
HTa = STt He| e ot el s

TS WA A | T Al AR 1

I

sadbhaverit bhagavamta arcanen | ya narirva arca-
nabhakti |1 29 11

29. Your body and speech should be offered by
the mind; your thinking, the known, the jiva
and the prana should all be offered. When God
is worshipped with the understanding, ‘nothing
is there’ then, ‘I am’ is revealed and this is
called worship and it is the fifth devotion.

W TEE Woi- | F6 76 1|

A i WTEES | G ARl 2ol

aiseriici sadguriicerii bhajana- | kariina asavern
ananya |

ya nanva bhagavadbhajana | parcavi bhakti 11 30
I

30. Such worship becomes the bhajan of sadguru
when it is performed with no sense of otherness.
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31.

32.

Yoo

This ‘I am’ is the bhajan of God and this is the
fifth devotion (ie. otherness remains).

U G A L S ) AT e
TSI ST 6| TCHETE I 32

ais1 piija na ghade baravi | tar? manasapiija karavi
I

manasapiija agatya vhavi | paramesvarasi |1 31
I

31. Such puja has not been properly made un-
less there is the puja of the mind. For this,
the mind should be completely offered to that
Supreme Self.

T AT I | Fee FaE S|

HIAEYST SITOTe | 5801 W 11 3R )

manerit bhagavariitasa pijaveri | kalpiina sarvahi
samarpaveri |

manasapiijeceri janaven | laksana aiserir 11 32 |1

32. Your mind should make this puja. When
your imagination and even this ‘all’ are offered
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33.

¥os
to God then, this is the puja of the mind.

S S TmquTe TS| o o Fege aTes|

IUf FRR Al | AEGST | 32

jeti jerit apanariisa pahije | terit terit kalptina vahije
|

yenetir prakarem kije | manasaptija |1 33 11

33. When you want something then, that Rea-
lity begins to imagine this ‘I am’ (though you
need nothing for there is One without another).
But if you want nothing at all then, you do not
exist and that is the puja of the mind.

gi%[ ﬂ b o PN < [N

THE GTaTl 1l 9.4

iti Sridasabodhe gurusisyasarvade arcanabhak-
tinama

samasa pariicava 11 5 114.5

Timto konci 5. kapitola 4. ddsaky knihy
Dasbodh s nazvem ,Worship“
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Yoo

Preklad z anglictiny — zaxx 2017
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4.6 Devotion through
Bowing Down

T FETd : dgHh
samasa sahava : vamdanabhakti
Devotion through Bowing Down

|| Sri Ram ||
1. HETH ST FrequT| gi=d Wi Seq|
JATAT VT QI GrETE JHhi 2

magarin jalern niriipana | paricave bhakticerin
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Yoo

laksana |
atarir aika savadhana | sahaovi bhakti 11 1 11

1. Previously this fifth devotion was discoursed.
Now, listen alertly and there will be the sixth
devotion.

2. TTETE Wkl d de| FOS STt 6|
T AT U G| FHERNI ST RN
sahavi bhakti tem vardana | karaverin devasi na-
mana |
samta sadhu ani sajjana | namaskarita jave |1 2 ||

2. If there is to be this sixth devotion, then one
should bow down to God with utmost respect.
The Saint, sadhu and sajjana should be honou-
red by this namaskar/bowing down.

3. G FE THERR| 34T FE THER|
FEEH F FAERR| FEETAE N 20
sitryasi karave namaskara | devasi karave namas-
kara |
sadguriisa karave namaskara | sastamga bhaveri
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4.6 Devotion through Bowing Down

Yoo
[1 311

3. This namaskar should be made to the sun (ie.
the one who reveals the world of ‘many’ names
and forms); this namaskar should be made to
God (purush). And this namaskar should be
made to sadguru through complete surrender
(sastang namaskar- lit. to bow down with all
eight bodies; I do not exist).

. TSR TR ST | AT <F 6|

S AT =& | AR FET %)

sastariiga namaskarasa adhikaru | nanapratima
deva guru |

anyatra namandca vicaru | adhikareri karava || 4
I

4. There are the ‘many’ images of God, there
is the one who has the authority to make this
sastang namaskar and there is God and guru.
(ie. the one who has the authority to make this
sastang namaskar, 1 do not exist, is the one
who has understood this ‘T am’) When this ‘I
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Yoo

am’ has been understood then, the one who has
this authority should surrender this ‘I’ and be
that thoughtless Self (that thoughtless under-
standing is the surrender of this eighth body ‘I
am’. Then only God or guru remains).

5. BUA IS TGAT | A Tyt St
T THERR Uil | | = 0l 4
chapanna koti vasumati | madherin visnumiirti
asati |
tayarisa namaskara pritim | sastamga ghalave ||
511

5. To know that within each of the *fifty-six
classes of creatures on this earth there is this
‘all’ of vishnu is called bowing down. This is real
love and then that sastang namaskar should be
made (leaving aside the ‘many’ thoughts of this
world, see this ‘all’ with the eyes of knowledge.
Then you will see yourself everywhere and this
is love.” Now this ‘I’ should also be left aside).

7 siddharameshwar maharaj- Now if that jiva was to listen
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Yoo

*(25 subtle and 25 gross elemental divisions
of the body, 4 forms of birth, ignorance and
knowledge)

. qEgdfl it ot et | g aai g S|
T FTaT A | foic < R & 1

pasupati Sripati ani gabhasti | yaricya darsanem
dosa jati |

taisaci namava maruti | nitya nemeri visesa |1 6
II

6. Understand this ‘I am’; it is the vision of
pushupati (shiva, as the lord of all creatures ie.
every living creature is myself), it is the vision
of shripati (vishnu; all creation is myself) and
it is the vision of the sun (My light reveals this
gross world of names and form). This vision
removes the sin of body consciousness. Thus,

very attentively to this ‘T am’ (ie. life) then even this chaita-
nya/moving principle will ultimately, merge in that Self. Then
this “I” will say, ‘That Self is the nearest of all and that Self
is the dearest of all and That I am.
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¥l

forget everything, every moment and with this
pure sattwa guna, humble bow down before ma-
ruti, the Lord of the prana/breath (when thou-
ghts of this world are left off then, this world
and the sense of being this body cannot remain;
then there is the ‘seeing’/vision of this ‘I am’
and your beingness expands to pervade all that
is perceived. The natural rising and falling of
the breath/prana appears as a mere part wi-
thin this whole moving ‘I am’ form or chaita-
nya. With this understanding, the Lord of all
this, is being bowed down to)

21 || TR TR A Hidel Hrefoead|

a2l qud facged faRima: |

Sloka || Saritkarah sSesasayi ca martamdo maru-
tistatha |

etesarit darsanar punyar nityaneme visesatah ||

shloka || shankar (shiva) said: By the constant
darshan/‘seeing’ of the one who reclines on the
serpent (ie. vishnu), the Sun and maruti one
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Yoo

attains great merit.

. FIh STl STOT SReT | ATRTTATE aTaet JR T

HTS Sl <9711 TN =S 1| ol

bhakta jiiant ani vitaragl | mahanubhava tapast
yogi |

satpatrem dekhoni vegirii | namaskara ghalave ||
711

7. The devotee is the gnyani, desireless
yogi, ascetic and great-‘experienced’ when this
knower of the ‘all’ sincerely makes this sastang
namaskar.

. YaT TR ST FeE | dfed QUi S gl

o A o ~
ik e qisiet=| TSR SE 1l <
vedajfia Sastrajiia ani sarvajiia | paridita puranika
ani vidvajjana |
yajiitka vaidika pavitrajana | namaskarita jave ||
81l

8. The knower of the shasthras, the Knower of
the ‘all’, the pandit who explains the puranas,
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10.

Yoo

the philosophers, the performers of fire sacrifi-
ces, doctors and good people should all be ho-
noured by the making of this namaskar (when
one sees everyone with the equal vision).

. St Tt o 0| o Hge eTieE|

AHR TR THA | AT F 1 R

jetherit disat1 visesa guna | terr sadguriicerit ad-
histhana |

yakaranem tayasi namana | atyadarerir karaveri | |
91l

9. First these ‘many’ forms that were being seen
through the sense organs should be seen with
this ‘vision’ of knowledge and then that place
of sadguru should be understood. By means
of this ‘I am’ (ie. effortless knowing or bowing
down) there should be the bowing down to that
Reality (ie. sastang namaskar; surrender of this
knowledge).

TOTRT TARET AT 2! | ERET=AT ST |
1 &9 | et | gERER I 20 1
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11.

Yoo

ganesa sarada nana Sakti | hariharariicya avatara-
mirti |
nand deva sariigoti1 kit1 | prthakakarerir |1 10 ||

10. But ganesh (purush) and sharada (prakruti)
have become the ‘many’ powers; and this in-
carnation ‘I am’ of *harihara has become the
‘many’ gods and that thoughtless understan-
ding of God has become the ‘many’ separate
forms. *(Forgetting is remembering; when all is
made to zero then, effortless knowing remains)
T A RIS | o T WA I |

Yot A T dlfesch-| T of TETN 22 1

sarva devamsa namaskarilerr | te yeka bhagava-
riitasa pavalerit |

yedarthim yeka vacana bolileri- | ahe terin aika ||
11 11

11. However when prakruti bows down to Her
purush then, she attains that One God. There-
fore listen because, in truth, it is that One God
who is speaking this divine ‘word’ (understand
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12.

Yoo

that the purush or God is the One speaking this
‘I am’ and when there is listening, understand
it is that God who is the listener; therefore why
should ‘you’ come in between?).

I | SATRTRICHIC i Je1 =i R
TN FIE TR Tt |

Sloka || akasatpatitarii toyarin yatha gacchati saga-
rari |

sarvadevanamaskarah kesavam pratigacchati ||

shloka || As the water raining from the sky flows
down to the ocean; in the same way the salutati-
ons to all the gods go to the one God/keshav.

AR T A | TR AT |
ATIETH Afwa At | T0H FRe a1l 2R
yakaranen sarva devarisi | namaskaraverit atya-
dareriisirit |

adhisthana manitari devamsi- | parama saukhya
vate |1 12 |1

12. By means of this ‘speech’; this ‘all’ should
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13.

Yoo

bow down to God/purush with the utmost re-
spect (this ‘all’ knowledge should, of its own ac-
cord, dissolve in that beyond knowledge). When
you honour this original place of God then, that
supreme contentment will be felt (this ‘speech’
of the ‘all’ should be surrendered; after-all it is
God who is the speaker and listener of this ‘I
am’ and the understanding, I do not exist).

49 QAT SATTE | FATH HgE! €|

1 FHIUT FHERI 0| ¥ ART 1 2R |

deva devacim adhisthanerin | satpatrem sad-
Quriictrit sthanem |

ya karanerit namaskara karanent | ubhaya margim
113 11

13. If this original place of that God of the gods
is honoured then, that worthy recipient will at-
tain the place of the sadguru (I do not exist).
Therefore by means of this ‘speech’ (namaskar)
and that thoughtless understanding (sastang
namaskar; surrender of the eighth body), the
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14.

15.

Yoo

God of the gods and sadguru are bowed down
to (by that thoughtless understanding the pu-
rush is attained. But this may slip away once
more. However when this thought ‘I am’ is fo-
rever absorbed in that thoughtless Self, like the
salt in the ocean, then that place of sadguru,
that will never spoil, is attained).

THERR Sl T | TR [dshed Al |

THERR T T | A S I 29|
namaskarerit linatd ghade | namaskarem vikalpa
mode |

namaskarerit sakhya ghade | nana satpatrasii |1
14 11

14. Due to this namaskar, one becomes humble.
Due to this namaskar, the thoughts are remo-
ved. Due to this namaskar, a friendship deve-
lops between the ‘many’ objects and this ocean
of knowledge.

TR 39 SN TAERR T &HdT
TR A STedi| THE N 24l
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16.

Yoo

namaskarerit dosa jati | namaskarer anyaya ks-
matf |
namaskarerit modaliri jadatim | samadhaneri |1
15 11

15. Due to this namaskar, the sin (ie. to forget
your Self) is destroyed and the fault of being
a body is forgiven. Due to this namaskar, the
broken contentment becomes unbroken.

FETIRT A& g€ | U Siedl 3¢

ITRNTI ITEE | &F Weh dgE Il 2& |l

sisaparatd nahi darinda | aiserir bolat udarmda |
yakaranerir akhariida | deva bhakta varidave 11 16
[

16. Beyond the limitations of your mind there
is no wilfulness and there is that vast Supreme
Self/ paramatma speaking this ‘T am’. Therefore
the devotee should worship that unbroken God
by means of this ‘speech’ (all this is the play of
that One Supreme Self. He is the limited mind
and He is you the devotee worshipping Himself
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17.

18.

Yoo

and He is One without another also)

TIERR F1 Ideos | THERR TSl Te6s |

TR 6T dlc5 | AIREY 1| 29|l

namaskarerit kypa ucambale | namaskareri prasan-
nata prabale |

namaskarerii gurudeva vole | sadhakanmoarii ||
17 11

17. Due to this namaskar, grace overflows. Due
to this namakar, there is joy in abundance. Due
to this namaskar, guru-dev turns towards the

sadhak.

RN FRAT THERR | A e RREK
STTOT & GHAR | FATEA N <

nisesa karitarit namaskara | nasati dosariice giri-
vara |

ant mukhya paramesvara | krpa kari 11 18 |1

18. When one makes a full unreserved namaskar
then, this mountain of sin is destroyed. Then
that Supreme Self/parameshwara bestows His
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19.

20.

Yo
grace.

THERR, gl qree | TR daiet TR

TR TN g0 == 0l 2R 1l

namaskarerit patita pavana | namaskarerr sa-
ritamsi Sarana |

namaskarer janmamarana | duri duthave |1 19
II

19. Due to this namaskar, the sinner becomes
pure; due to this namaskar to that eternal Sa-
int, birth and death are left far aside.

T ST ol ATHT| AT TS THERR e
o 1 T & | Tl ST Re

parama anyaya karuni ala | ani sastarmga namas-
kara ghatala |

tari to anyaye ksma kela | pahije sresthirii |1 20 |1

20. It is that Supreme Self who has commit-
ted this mistake and become manifest (ie. the
mistake was to become something ie. to be/‘I
am’) but if He makes that *sastang namaskar
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21.

22.

Yoo

then, in that thoughtless Self this offence will
be forgiven. *(Surrenders this eighth body of ‘I
am’)

TN AR | 37107 AT STgEd |

THERR, ST | FgRe SF1I 2 1

yakaraneriv namaskaraparaterin | anika nahim
anusaraterit |

namaskarerit praniyateri | sadbuddhilage 1121 |1

21. Other than this namaskar nothing more is
required. Due to this namaskar, the one in the
prana acquires a pure intellect /buddhi.

TIERNE J4Td A9 | IR FUTd dv|
THEHNIG FHIEH A1 ITHU G Il R
namaskarasa vecaverii nalage | namaskarasa kasta-
verit nalage |

namaskaramsa kamhimca nalage | upakarna sa-
magri |1 22 11

22. This namaskar requires no expenditure.
This namaskar causes no distress or fatigue
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23.

24.

Yoo

(otherwise there is the distress and fatigue of
being a body). To make this namaskar this ‘all’
does not need suitable utensils and materials
(only to forget everything).

TR O A &Y | TR FE %y |

T AT e | e e i R

namaskara aiserii nahirii soperii | namaskara
karava ananyariiperi |

nand sadhanim saksapert | kasaya sinaverin |1 23

23. However such a namaskar is not easy, for
such a namaskar has to be made with the fe-
eling of no-otherness. Why though, should one
take all the trouble of the ‘many’ sadhanas that
are merely obstructions?

T T THERR TS | AT T |rd SET |
T U 3 TSt Sl agi il R

sadhaka bhaverit namaskara ghali | tyaci cimta sad-
hiisa lagali |

sugama parithe neiina ghali | jethila tethem || 24
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25.

Yoo
[l

24. When the sadhak makes this namaskar
with understanding then, his mind meets that
sadhu and He leads him on the easy path to
that brahman within this maya. (siddharame-
shwar maharaj- you should make the guru’s in-
tellect/buddhi, your intellect /buddhi.)

THNU THERR 2G| AHERR Fiesdl aRE|

39 QRIS T8| TETET Hh 1 41

yakaranem namaskara srestha | namaskarem
volati varistha |

yethem samgitali pasta | sahavi bhakti || 25 11

25. On account of this speech ‘I am’ there is
that most excellent sastang namaskar (1 do not
exist). By this namaskar that Supreme turns to
face you and then this sixth devotion becomes
that pure thoughtless Self.

g‘lﬁ ﬂ N0 o 3 N o
GHE GEET & 11 9.5
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4.6 Devotion through Bowing Down

vo}eo
tinama

samasa sahava |1 6 114.6
Timto konci 6. kapitola 4. ddsaky knihy
Dasbodh s ndzvem ,Devotion through Bowing

Down*
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4.7 Careful
Preservation

GUTE |1l ; SRR
samasa satava : dasyabhakti
Careful Preservation

|| Sri Ram ||
1. ANTH STich fofequn| e weal el
AT THT FE | e Wkl 2 |
magarin jalern niriipana | sahaverii bhakticerin
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laksana |
atarir aika savadhana | satavi bhakti |11 |1

1. Previously the sixth devotion was discoursed;
now, listen alertly and there will be this seventh
type of devotion.

2. GIdd i o e ST | afed i fordeh e |
|1 | I | T R
sataverin bhajana teriv dasya janaverin | padilerit
karya titukerr karaven |
sada sannidhaci asaver | devadvarinii 11 2 ||

2. This seventh bhajan should be known as the
‘careful preservation’ of your understanding.
When every action is dropped (ie. “ I am doing
this and that”) then, there is this ‘all” action (ie.
‘He is doing’). In this way you should always re-
main near the door of God (forget everything
and carefully preserve the understanding of ‘I
am’ or ‘He is’).

D Se N N e

3. AT 99d ST | WWWI
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qad ded aedrd | Y- a1 R0

devaceri1 vaibhava saribhalavern | nyfinapiirna pa-
doriici nedaver |

cadhaterin vadhaterit vaghavaverii | bhajana deva-
cerit 11 3 |1

3. One should carefully protect God’s glory
(this ‘all’); one should not allow any defici-
ency in regards to this. This ‘all’ understanding
should be made to expand, for this is the bhajan
of God (in every action, ‘I am or He is there’).
(maharaj- be so big you pervade the whole cre-
ation).

. WIS qAToEd T | HiSeh Tied S|

It THRIES! FEATE | i FE N

bharmgaltrir devalayerit karavirin | modalin sarova-
remt baridhavin |

sophe dharmasala calavavim | niitanaci karyerir ||
411

4. This temple of ‘I am’ has become dilapida-
ted due to neglect and it should be repaired.
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The leaking reservoir should be shored up (this
has not been properly cared for; siddharamesh-
war maharaj- the reservoir is the mind and the
leaks are the scattered thoughts). This resting
place of the pilgrim should be reconstructed or
made anew (ie. this ‘I am’; the mind should be
made to understand that, whatever is seen and
perceived is not true).

5. S T SO S| A FE SR
Qi€ Rl d Gl FlAEd STl 1l
nand racand jirna jarjara | tydrice karave jirnodd-
hara |
padilerit karya teri1 satvara | calavita javeriz |15 11

5. The ‘many’ old and tormented constructi-
ons are to be replaced with new ones (the old
concepts should be replaced with proper vivek).
And whatever is required to be done should be
done with the utmost earnestness.

6. I T g FfeTed | it fafeeer gamd |
T Slea [HTH | = &CEt |l & |
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gaja ratha turarga simmhasanem | caukiya sibika
sukhasanerit |

manicaka dolhare vimanem | niitanaci karavin ||
611

6. Elephants, horses and chariots are there,
on account of this throne of the King (ie.
knowledge or ‘all’); royal seats and reclining
couches are there, on account of place where
God comfortable rests; palankins and chairs are
there, on account of this knowledge ‘I am’; the-
refore only this ‘ever new’ should be formed
(there are the the ‘many’ places for the kings to
sit and there is this one place where the King
ie. atma, should stay. This ‘I am’ should be con-
structed at every place).

. Herdst B = | T fermm ST

e o STce | |RTfesd ST Il 9
meghadariibrerin chatrerin camarerii | siiryapanern
nisanen aparer |

nitya niitana atyadareri | saribhalita javim 11 7
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7. Understand that it is due to that limitless
Supreme Self/paramatma that there is so much
paraphernalia like canopies, umbrellas, ceremo-
nial fans, insignias and flags. Therefore, with
great love this ‘ever new moment’ should be ca-
refully protected (everything is ‘now’ and eve-
rywhere ‘I am’ there; this whole creation is the
grandeur of my form).

8. A TR AT | STl ITH €|
T GAuTEr | Jel Hd el <
nana prakaricirin yanewm | baisavayacim uttama
sthanerit |
bahuvidha suvarnasaneri | yetnerit karita javin ||
81l

8. By means of this ‘speech’; the ‘many’ diffe-
rent ways should be placed upon that most high
place. By making this great effort, the ways of
the ‘many’ should attain His ‘golden seat’ (ie.
Reality). (maharaj- everything is that Reality;

132



4.7 Careful Preservation

10.

Yoo

mind is that Reality)

. V]I RISSH Y HigHl| TIU1 Hhiges! TR Sgae|

ot et T At Tel FE 2

bhuvanerit kothadya petya maridusa | rarijhana
kohalim ghagari bahuvasa |

sampirna dravyamsa aisa | ati yetneri karava ||
91l

9. There are ‘many’ boxes, jars, baskets, trunks,
pots, utensils and storerooms (ie. the many
forms in which this knowledge exists). With
very great effort these parts should be gathered
together in one place (the ‘many’ forms should
be made this ‘all’).

AN deser 0Tl ek | AT €23 T g

T T WieR | A Fd STt 2o )

bhuyeriri1 talaghareri1 ani vivarerir | nana sthalem
gupta dvareri |

anarghye vastiricii bharidareri | yetnern karita
javin 1110 11
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10. You should build store-rooms, tunnels and
basements in this temple (you should think de-
eply and see that which others cannot see). The
‘many’ chambers should have a secret door (this
door is hidden to most and the key is understan-
ding) and in the treasury below this temple that
priceless Self should be preserved through great
effort.

TR {uU! feaiad| w1 W Al

T 9Tg GAUTars | O i STt il 22 )

alarinkara bhiisaneri divyaribarem | nana ratnem
manoharerit |

nana dhatu suvarnapatrerii | yetnemn karita javim
11111

11. This knowledge should be embellished with
beautiful clothes and ornaments (the sky is my
clothes and sun, moon and stars and clouds are
my ornaments). The ‘many’ thoughts should
acquire these jewels by the conquering of the
mind (these jewels are these nine bhajans, this
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‘word” and that thoughtless understanding).
Through great effort, the ‘many’ *dhatus are
to be placed within this golden receptacle of
knowledge. *(Elemental substances of the body
and this gross creation)

QEIETIEeRT AT T | T deat o |
qrarct T Siae | T FE I 2RI

puspavatika nand vanerit | nand taruvarariciii ba-
nem |

pavatin karavim jivanerit | taya vrksarist |1 12 |1

12. There are gardens of ‘many’ flowers (ie. sen-
sory experiences) and *forests of ‘many’ trees
(ie. bodies). But if you become less objective by
leaving off the thoughts of this world then, that
gross objective body will become that thought-
less Self. (siddharameshwar maharaj- this body
is a walking, talking tree... without this ‘I am’
you cannot live for even a moment) *(maharaj-
ram was lost in the forest, this objective world,
and he asked the trees and the stones, “Have
you seen my sita?” Means, he was asking the
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objects of the world, “Please give me some hap-
piness”)

T TR M1 | <A Jeft Fasaies |

AT AT AR | IOl 3T Sgaies | 2R

nand pastiniiciya sala | nana paksi citrasala |
nand vadyem natyasala | guni gayeka bahusala ||
13 11

13. The mind is the place of ‘many’ beasts and
the mind is the place of ‘many’ colourful bi-
rds; the mind is the place of ‘many’ learnings
and the place of singing and dancing for ‘many’
years.

. N I ﬂ ~ < l
frferaieRrTl Teamesl| fommes w1l 291l
svayaritpakagrhent bhojanasala | samagrigrherit
dharmasala |
nidristamkaraneri padasala | visala sthaler |1 14
[

14. This mind is this place for cooking and the
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place of eating. This body is having everything
required for actions and it is the place of your
dharma also (in this body you can know your-
self). And when you sleep it is your place of
rest and then it becomes vast (ie. when you go
to sleep, this world goes off. But if you sleep to
this world by dropping your thoughts of a world
then, the limitations of being a body disappear
and you become vast).

A IRAGZATT ¥efeh | A WRIR! €0 |

T T A €eh | I FA ST 24

nand parimaladravyamcim sthalerin | nana kha-
dyaphalariiciri sthalerit |

nand rasariicirit nand sthalem | yetnem karita ja-
vim 1115 |1

15. There are the ‘many’ places where the scents
of substances are experienced and the ‘many’
places where the fruits of past actions are ex-
perienced. There are the experiences of ‘many’
tastes and the ‘many’ sentiments. But by great
effort that One should be established in all of
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vo}eo
these.

AT & AT | TS wE! g |

Ia g 9| TRl Tt ST 1l 25 )

nana vastariict nand sthanerir | bharigalim kara-
vt nittaneri |

devicem vaibhava vacaner | kiti mhanauni bola-
verit |1 16 11

16. This ‘all’ has been broken into so ‘many’
things and so ‘many’ places and should be made
anew. Therefore your mind should speak this
‘word” and tell of the glory of God.

Tl BT AT | AN FFeeTaE e

FEARTIAT 6| TEUR AT 1 g |

sarvam thai atisadara | ani dasyatvasahi tatpara |
karyabhagaca visara | padanara nahirin |1 17 |1

17. When you are very alert at this place of ‘I
am’ and completely absorbed in its ‘careful pre-
servation’ then, there will never be any forget-
ting of this ‘all’ action (this ‘all’ is one moving
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action or chaitanya; it is understood when you
give up the ‘many’ actions of “I am doing this
and that etc.”).

S T4 AR | STETe et |

S SFEal &Rl 491 qewd &t 2el

jayanityd parverit mohotsiava | asarbhavya calavi
vaibhava |

jerit dekhatarin svargiriice deva | tatasta hoti |1 18

18. This is the place where God takes His incar-
nation (ie. knowledge); and this is the time of
overflowing abundance and joy (ananda). This
is the glory that cannot be imagined and by this
vision of ‘I am’ the gods of heaven are spell-
bound (these gods are the gunas and the va-
rious deities said to rule over the sense organs
ete).

U T AT | AR A gt O |

qfees Tl ETEd STard | Haes |l ¢) ||

aiserit vaibhava calavaverin | ani nica dasyatvahi
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karaverit |
padile prasamgim savadha asaverir | sarvakala ||
19 11

19. His glory should be made to shine and then
lovingly preserved. If you remain alert then, no
matter what appears upon this ‘I am’, still there
is this time of the ‘all’ (ie. ‘now’).

S S FiE] aiesl| d d dehresd ol |

e TSl Fisl | Fhes @11l Re

jeti jerin karithirit pahije | teri1 teri1 tatkalaci deje |
atyamta avadim kije | sakala seva |1 20 |1

20. If this ‘all’ of mula maya is maintained then,
at that time, that Reality will be given to you.
Therefore you should with great fondness, ex-
perience and preserve this ‘all’.

TS0 Tl ST | TeTecd e ¥l |

TG STiae A GA | g9 19 d92l 21
caranaksalalerii snaner acmanem | gamdhaksa-
terin vasaner bhiisanerit |
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asaneril jivanerit nand sumaneri | dhiipa dipa nai-
vedya || 21 11

21. Then, when washing your feet, bathing, sip-
ping the sacred water, dressing, adorning one’s
self, sitting, eating, offering flowers and food
etc., always He is there.

TR ST €eh | STk aTdl Geides |

Al T Tl | TR w1l RR I
Sayenakaranem uttama sthalerii | jalerit thevavim
susitalem |

tambola gayaner rasaler | ragaramgern karavim
12211

22. By sleeping to this world, that superior guna
is acquired (ie. knowledge). Then all the smells,
tastes, songs, joys and delights are this beauti-
ful knowledge.

qRYcBEE STUT Fobeh | AT G s |
T Fiob TgHTeS | Grera IEmEi 30l
parimaladravyerit ant phulelerir | nana sugamdhela
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telerit |
khadya phalerit bahusaler | sannidhaci asavir ||
23 11

23. There are ‘many’ rich fragrances, scen-
ted perfumes and ‘many’ fragrant oils but this
wonderful fruit of the ‘all’, with its rind of
the ‘many’, should always be kept near-by
(knowledge only knows; it is not bothered if the
smell comes from a perfume or from a sewer. It
is the mind that creates ‘many’ likes and dis-
likes. Therefore leave the ‘many’ thoughts and
enjoy this knowledge that is free of concepts).

HE TG FOE | ISH Ik W |

T TeATeR ST | STHH 1 R 1

sade sarmmarjanerin karavini | udakapatrer uda-
kerir bharaviri |

vasaner praksaliina anavim | uttamottameri ||
24 11

24. Everywhere will be purified when you be-
come less and less objective. All these coverings
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(ie. elements and concepts) should be washed
away and then, that best of the best acquired.

THosI e T | MBI FHrd ATfeicd |

T & ST S| E w4

sakalaricernt karaven parapatya | alayacen kara-
ver atitya |

aist he janavi satya | satavi bhakti 11 25 |1

25. In this way this ‘all’ should be preserved
and everyone should be treated like guests (no
attachment to family or friends; they have come
and will go, but He is always there). This un-
derstanding, you should know, is the seventh
devotion.

T AT FEUMT | AT TR & |

i Tl Thesil| TE TNl 6 |l

vacaneri1 bolavirit karunectrii | nana prakarer stu-
ticin |

amitarem nivatin sakalariicin | aiserin vadaver ||
26 11
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26. When this forgiving and compassionate di-
vine ‘word’ is spoken (let everything come and
let everything go, it is all the same to me) then,
the ‘many’ ways will make His praise. By this
‘speech’, your inner space will become calm and
rest in the ‘all’

S & A e | R S

TeFH A T A =il | ATEgsT wat | e |l

aist he satavi bhakt1 | niropili yethamat1 |
pratyaksa na ghade tari cittim | manasapiija karavi
12711

27. When that thoughtless swarup is this se-
venth devotion then, still this discourse is ta-
king place within the mind (even this ‘I am’ is
the mind and not that thoughtless no-mind).
Therefore, when these sensory experiences do
not appear in your chitta/thinking and this
‘all’ is understood then, there should be the
puja/dissolution of this mind (see 4.5 31, 32;
ie. knowledge should be absorbed in vignyan).
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W R F0 qdT | FUT TR Hge |

I A Tl A | ®RA AN ¢

aisert dasya karaverir devaceri | yeneriici prakaren
sadguriicern |

pratyaksa na ghade tari manasapiijeceri1 | karita ja-
verir |1 28 11

28. If God is ‘carefully preserved’ then, that
thoughtless way of sadguru can be understood.
When sensory experiences do not arise then,
there will be this knowledge ‘I am’ and after-
wards there should be the dissolution of this
mind (ie. beyond knowledge)

g% ﬁ N0 o 3 haY o

GHE AIAET ol 8.©

iti Sridasabodhe gurusisyasaritvade dasyabhak-
tinama

samasa satava || 7 114.7

Timto konci 7. kapitola 4. ddsaky knihy
Ddsbodh s ndazvem ,,Careful Preservation”.
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4.8 Friendship with
God

FHIE 3741 ; TR
samasa athava : sakhyabhakti
Friendship with God

|| Sri Ram ||
1. ANTH STich {Requn| & Hehi< &
AT THT HE 1 A& AH N 2
magari1 jalem niriipana | satave bhakticeri1 laksana
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I
atari aika savadhana | athaot bhakti 111 11

1. Previously this seventh devotion was discour-
sed. Now, listen with attention and there will
be this eighth devotion.

2. JATE! OTH T F | 5H el arard|
& ¥HIS ST | IO I R
devasi parama sakhya karaverin | prema pritinemn
barindhaveri |
athave bhakticer janaveri | laksana aiserit |1 2 11

2. There should be friendship with that
Supreme God (atma purush); you should be
bound to Him with great love. Such should be
known as the eighth devotion.

3. T ST Aeefel el | Tt et ot et
FRAT FTE | T T el 2|
devasa jayaci atyariita priti | apana vartavem
tenerit ritin |
yeneti1 karitarin bhagavamtin | sakhya ghade ne-
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masta |1 3 11

3. This ‘I am’ of mula maya has great love for
God and if you exist as this ‘I am’ then, a close
friendship with God will ensue. (That ‘I am’
is not God but it is near to God; He remains
hidden within this knowledge and He can never
be known;® He can only be directly experienced
by being Him).

. Wik AT 3ol | ferequr Sl wemiae|

SHeS ¥Thid A | T gaTll gl

bhakti bhava ani bhajana | niriipana ani kathakir-
tana |

premala bhaktaricerit gayana | avade deva |1 4 |

4. God likes devotion, faith and bhajan; He likes

8 siddharameshwar maharaj- And if you try to meet that
then, there is separation created. And if the Self tries to achieve
its Self then it will never be achieved or if you try to lose it
still, it cannot be lost. That cannot be dropped and even if
discarded, still That has not been discarded. That only is and
has always been.
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this sagun discourse and the singing of kirtana
(ie. to expand your pervasive); He likes the spe-
aking of His ‘story’ and this hymn, ‘I am He’,
that is sung by His loving devotees.

D Ne O~

5. AU 6 Idrd | ST 39 STEed |
AT B1di @1 | T € FHE | 4 I
apana taiseriici vartaveri | apandsi teriica avada-

verit |
manasarikherit hotam svabhaven | sakhya ghade
nemasta |1 5 ||

5. When you exist in this way only, then that
Reality has fondness for you. When your mind
becomes like this ‘I am’ then, naturally a firm
friendship will develop (maharaj- mind is your
best friend and your worst enemy).

6. AT TEHETHNU | e HIed Eig Ui |
AT S 307 | RO iR =m0 &

devacya sakhyatvakaranerin | apaleri saukhya
sodiina denerit |
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ananyabhaverin jivemn pranerm | Sarira terithi
veriicaverit |1 6 11

6. For the sake of God’s friendship, you should
let go of your happiness (do not seek happiness
as a goal; happiness is a state of mind that co-
mes and goes. maharaj- it’s a sensation only).
Due to the understanding of no-otherness (ie.
there is One only; I do not exist), the jiva in
the prana and even this ‘I am’ body should not
remain.

. TS TS HERIAT| FRA ST Gar=i (e
et et et ATt | JaT=aTte |RTET o
samdina apali sarisaravetha | karita javi devact
cirita |

niriipana kirtana katha varta | devacydci samga-
oya |l 7 11

7. Leaving off the worries of samsar, you should
care only for God. Still even this discourse of
God’s ‘story’ (sagun) is a rumour and it should
become that nirgun.
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8. AT FRAETETS | T fiaesiet g2l
T 37T Hel- | o A =
devacya sakhyatvasathim | padavya jivalaganmsi
tutt |
sarva arpaveri sevatirii- | prana tohi vecava || 8
I

8. For the sake of God’s friendship, there will be
estrangement from your beloved resting place
(ie. ‘all’). Because in the end when that nirgun
understanding comes, this ‘all” will have to be
given up along with the prana and that Witness
also.

9. MY AT A | T AT T TETE |
S et ot W | W @ETE L ) 0
apulerit avagherici javerii | parl devasi sakhya
rahaveri |
ais1 prit1 jivern bhaverin | bhagavaritirin lagavt |1 9
I

9. Everything that you has claimed was yours,
should *disappear but that intimate friendship
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with God should remain. You should love God
with all your life. *(maharaj- you feel that you
are losing everything, but what you are gaining
is so great)

3d TR YT 07| SIOTTER « e feron|

A i Fa0T| o & TF S 2o

deva mhanije apuld prana | pranasi na karaveri
nirvana |

parama priticerit laksana | terr herir aiserit ase |1 10
I

10. In the beginning, your prana should be
called God and therefore your prana should
not disappear (when the breath is there, eve-
rything is there; when the breath is not, no-
thing is there; maharaj- ‘when you awake, space
is there. When space is there then, knowledge
must be there. And then breathing comes’
when you forget everything then your aware-
ness expands and along with everything else
there is the natural rising and falling of the bre-
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ath). Pure love is when you give up your prana
and then that thoughtless Reality meets Its own
Self (pure love is, I do not exist).

U T G IRl | qaTE SE1 AR |

qied FETIEd webdi | FagR Ffees | 22 1

aiseri1 parama sakhya dharitar | devasa lage bhak-
tact cirinta |

paridava lakhajoharir jalatam | vivaradvarem
kadhile |1 11 |1

11. When there is such supreme friendship
then, the chitta/thinking process of the devo-
tee meets God. The pandavas escaped from
the burning house of wax through this tunnel.
(The pandavas are the 5 elements, the house
of wax is the body and the tunnel is the bre-
ath. The mind is thinking many thoughts in
rapid sequence and each thought confirms the
conviction “I am a body.” Now if these thou-
ghts are relinquished then your field of aware-
ness will expand and in this process the mind
will relinquish this elemental body and start to
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imagine that this whole elemental world is its
home)

3 A T AU | o o aH sty qd|

ST = T STel | el I TeEg il eR |

deva sakhyatvem rahe apanasi | terin torin varma
apandaci past |

apana vacanerit bolavim jaistrii | taisiir yetl pa-
dasaderin 11 12 |1

12. When there is such friendship then, God re-
mains with you always and that essence is near
by (ie. God only exists, I do not). When you
speak this divine ‘word’ then, its echo will be
just the same (then everywhere resounds with
the sound ‘I am’).

YUY SEAT SR | 3 dchIB TTd |
ATIUT TSIl STiel | gt STl 2%
apana asatarii ananyabhaveri | deva tatkalaci pave

I
apana trasa ghetam jivem | devahi trase 11 13 11
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13. And when you have the conviction of no-
otherness then, at that time only, God is achie-
ved. But if you accept the troubles of being a
jiva, then God is also troubled.

A || J 791 A T qreqad e
Sloka || ye yatha mari prapadyarte tamstathaiva
bhajamyaham |

shloka || As below.

D e haY

S ST Wi | dET Tt ST

TSI & SIS 07| SATqUITF qrE 1l 2l

jaiseri1 jayace bhajana | taisaci devahi apana |
mhanauna herir avaghem jana | apandci pasin ||
14 11

14. And if your bhajan is this ‘I am’ then, God
will also be this. Therefore know that to be that
thoughtless swarup or a mind full of so many
thoughts, lies in your hands only.

IMYAT FATEIRE A S| Ui 301 151 Hie |
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AR T STTUTRS | FesTd ST 1l 24l

apulya mandasarikhem na ghade | tenem gunem
nistha mode |

tar1 gosti apanaritkade | sahajaci ali |1 15 11

15. When you don’t appear as your mind then,
that strong attraction for the mixed gunas and
objectification is broken. Then this ‘I am story’
that is in your possession naturally appears (ie.
for you are the Knower and speaker of this
‘story’).

e ATAHRIE Al | T T TS|
PN o b o ~
=g do5H IJIEAT| =&l TR T 1l &l
megha catakavari volena | tari cataka palatena |

camdra velesi ugavena | taihi cakora ananya |1 16
I

16. If the cloud does not turn towards the cha-
taka bird, still this bird will not go elsewhere for
water. If the moon will not rise on time, still the
chakor bird keeps undivided attention and will
be waiting for the moon only.
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17.

18.

Yoo

W STE1d T | [ ad Ha

WIS AHE | @M a1l 2ol

aiseri1 asaverit sakhyatva | vivekerit dharaveri sa-
tva |

bhagavamtavarila mamatova | saridirci naye ||
17 11

17. Your friendship should be like this. Through
vivek, this sattwa guna should be held firmly
and in this way, your love for God should never
be let slip.

T A1 T | AT ot 3107 377l |

ere 5t B el | Eeh TRATCHT I 2< )

sakha manava bhagavariita | mata pita gana gota |
vidya laksmi dhana vitta | sakala paramatma |1 18
I

18. You should regard God as your closest fri-
end, your mother, father, relatives, learning,
wealth and money; then one should regard God
as this ‘all’ and finally that Supreme Self/para-
matma (maharaj- everything you see and per-
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4.8 Friendship with God

19.

20.

Yoo

ceive is not, still He is there).

ATaTeS Il Al | U dliosdt Tt

g S eIt | JEE A9 e

devavegalerit kontrit nahim | aiseri1 bolat1 sarvahi |
paramitu tyariici nistha karithirit | taisica nase 11 19

19. There is nothing other than God and it is
He who is speaking this ‘I am’. But if you should
take Him to be this ‘all’ then, He is not there
(when you feel ‘I am’ then, God has become
this ‘I am everywhere’; but in truth, He is One.
Therefore this act of witnessing has to be drop-
ped. How can there be witnessing where there
is no-otherness?)

TEUTT O A F0d | T A T |
el FEE 9 | T Il Re |l

mhanauni aiserii na karaverii | sakhya tari kha-
reriici karaveri |

amtarim sadrdha dharaverii | paramesvarasi || 20
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21.

Yoo

20. Therefore one should not do like this and
then that friendship will be true. *parame-
shwara resides within this inner space of ‘I
am’ and He should be firmly established. *(ie.
Supreme God or paramatma or parabrahman ie.
beyond /para manifestation)

TGS AARTATRILT | T I 40|

S e foh a0 | e Il R2 1

apuliya manogatakaranerin | devavarl krodhasa
yenerit |

aistrit navheta kirit laksaneri1 | sakhyabhaktictrii ||
21 11

21. But if on account of your *‘inner intent’,
anger” arises then, God is covered over and then
due to this attention, that friendship with God,
is not. *(To be or to know; this feeling is the
original separation and upon this there arises
the feeling “I am a body” and desire, anger,
fear etc.)

Y. desire, anger etc. qualities of space and mind
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4.8 Friendship with God

22.

23.

Yoo

<A S HARTA| df g 3|

TEOHIS! WA | s T A R

devaceri1 jerit manogata | teriici apuler ucita |
icchesathim bhagavamta | ariitariinii naye kiri ||
22 11

22. When there is this ‘inner intent’ of God
then, this ‘inner intent’ to be, becomes your
reward. And on account of this wish to be, how
can there not be an intervening space created
between you and God?

a9 T934 9d1d | 39 FS o AEE |

T Hes S | F16 <d 1l R

devdce icchenerit vartaverii | deva karila terit mana-
verit |

maga sahajaci svabhaverir | krpalu deva 11 23 |1

23. Still one should live with this wish of God
and then whatever God does, this should be
*respected. Then naturally this spontaneous
‘all’ will receive God’s blessing. *(Let whate-
ver has to come, come; let whatever has to go,
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24.

25.

Yoo

go)

T G FUHI | H= FHAT HFEE

T TEft SeBeRl | afcERTes! Il 31

pahatan devace krpest | matect krpa kayest |
mata vadhi balakasi | vipattikaliri |1 24 ||

24. If one understands this blessing of God then,
what are the blessings of the mother (ie. maya)?
The mother kills her child, in this time of mis-
fortune (when one takes body consciousness).

4 ¥R IV AMIAT| F GRaST A1 ehesT |

IO gd S| UG | 4

deverin bhakta kona vadhila | kadhirin dekhila na ai-
kila |

Saranagatarisa deva jala | vajraparitjaru |1 25 ||

25. Has God ever killed a devotee? This can ne-
ver happen when one searches out and listens
to this ‘I am’ God becomes the protecting ar-
mour of the devotee who has taken refuge at
His feet (maharaj- if knowledge is there then
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4.8 Friendship with God

26.

27.

Yoo

death cannot come. First knowledge should go
off then death can come).

@ R HAR | 3 afaie a|

4 €19 TN | SR8 |

deva bhaktariica kaivar? | deva patitarisi tari |
deva hoye sahakari | anatharca 11 26 11

26. God is the protector of the devotee; God
saves those who had fallen into this gross bodys;
God becomes the companion of the orphan (one
who does not know their true mother/mula
maya and father /mula purush).

o ST HE | A SR T

aTiferaio SiaREel | TSRt 1l el

deva anathamca kaipakst | nana samkatarpasina
raksi |

dharivvinnala arintarasakst | gajeridrakaraneri ||
27 1

27. God gives His support to that orphan and
protects him from the ‘many’ calamities. When
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28.

29.

¥os
gajendra, the elephant!'” was caught by the cro-
codile (ie. ego), God Himself ran to save him;
for God is also that Witness within this inner
space (therefore understand this ‘all’ and He
will be ever present, watching over you).

<9 FIT AN | 39 FEUET TS|

AT AR (66 | FEUIR A& 1l ¢

deva krpeca sagaru | deva karuneca jaladharu |
devasi bhaktariica visaru | padanara nahiri || 28

28. God is the ocean of grace; God is the cloud
of compassion; God will never forget His devo-
tee.

o Sl TR 1911 3l F: G|

Tl STTarel fUgoi| 6T = It 1l R I

deva priti rakhom jane | devasi karaverit sajaneri |
jivalagerin avaghiri pisunerin | kaima na yeti |1 29

10His name was gajendra and he was the King of elephants
and a great devotee of vishnu.

164



4.8 Friendship with God

30.

31.

Yoo
[l

29. God knows how to protect love. So, God
should be made your beloved. He is your most
beloved and He wipes away the desires within
your mind.

T <G deAT| shifd gar e

49 F TS| IUFTAET N 2ol

sakhya devacern tutena | priti devact vitena |
deva kada palatena | saranagatarsi 11 30 ||

30. God never breaks His friendship. God’s love
never wanes. God never turns away from those
who have surrendered to Him.

T T ATl 0 | R aamt @i |

&S Wehi= ST | FEO | 220

mhanauni sakhya devast karaverit | hitaguja tayast
samgaverit |

athave bhakticerin janaverin | laksana aiserr |1 31
I
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32.

Yoo

31. Therefore your friendship should be with
God only. And then this concealed ‘I am’ should
become that thoughtless, I do not exist. This ‘I
am’ should be known as this attention of the
eighth devotion.

SN

T 39 a1 6| Zel it & e

U FEAETET THTE | FEEE! Sl 2R

jaisa deva taisa guru | Sastrim bolild ha vicaru |
mhanauna sakhyatvaca prakaru | sadgurisim
asava |1 32 11

32. God and the guru are both the same. Wi-
thin the shasthras (neti, neti) there is this spe-
ech ‘I am’ and that understanding, I do not
exist. Therefore this kind of friendship should
be made with sadguru.

g% ﬂ AN o . hnY o

GHE &A1 <1l ¥.¢

iti sridasabodhe gurusisyasaritvade sakhyabhak-
tinama

samasa athava |1 8 114.8
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4.9 Offer the ‘I’ to
that Atma

U 94T ; ScHiwde
samasa navava : atmanivedana
Offer the ‘I’ to that Atma

|| Sri Ram ||
1. ARTH SIS (&9 ST1&d Wb et
SIcieeakeiclic i R ce (]
magari jaler niriipana | athave bhakticeri laksana
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Yoo

I
atarir aika savadhana | bhakti navami |1 1 ||

1. Previously this eighth devotion had been dis-
coursed. Now, listen attentively and there will
be the ninth devotion.

2. g fides SuNe | STTcHTedeA wUd |
dife T @Td | istes F&i= 1l R
navami nivedana janaverii | atmanivedana kara-
verit |
terithi sarigijela svabhaveri | prarijala karini || 2

2. The ninth devotion should be known as
surrender; it is the offering of this ‘I’ to that
atma. Then this spontaneous ‘all’” will become
that Reality.

3. U fefagHT Ul AT aTeld 9o
F9 qIFaT| T Fos 1l 3 1|
aika nivedandcerit laksana | devasi vahaver apana
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4.9 Offer the ‘I’ to that Atma

Yo
karaveri1 tattvavivarana | mhanije kale |1 3 11

3. Listen to this ‘I am’, for this attention brings
about that surrender. In this way, you should
be offered to God. When the gross elements are
carefully examined then, that Reality can be
understood.

. ¥ W<k UF WU | SO AR Tui AT |

& STTae SToTe | faeseunil

mi bhakta aiserit mhandaverit | ani vibhaktapaneriici
bhajaveri |

herir avagherici janaveri | vilaksana 11 4 11

4. If you say, ‘I am a devotee’ and make bhajans
by remaining separate then, you should know
that, that thoughtless Self has become some-
thing else created by your mind.

. U] ST (B0 | T ST AN
¥k ST foRTeRaun| o & Wi w0
laksana asona vilaksana | jiana asona ajfiana |

bhakta asona vibhaktapana | terir herit aiserit 11 5
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Yoo
[l

5. Then there is an attention and something has
appeared; then you are knowledge and this is ig-
norance; then though being a devotee, you are
remaining separate and that thoughtless Rea-
lity becomes like that only.

6. VITh TEUTS fohTeh A= | SATOT ek MUl Wk A1 |
FeraOT gl e | TR &
bhakta mhanije vibhakta navhe | ani vibhakta mha-
nije bhakta navhe |
vicarerivina karithiriica navhe | samadhana |16 ||

6. A devotee truly means, not separate; and se-
parateness means there is no devotion. Without
the understanding of no-otherness, this ‘all’
cannot have that complete contentment/sa-
madhan of Reality. (That thoughtless under-
standing of no-otherness is devotion/bhakt)

7. awaﬁwwnéaaﬁma‘lafmml
AT AU 30 AT ST 1 9 |l
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Yoo

tasmat vicara karava | deva kona to volakhava |
apala apana sodha ghyava | ariitaryaminin |1 7 11

7. You should be thoughtless and then can God,
that atma, be recognized. Therefore you should
search within yourself.

. | 0 T fearen| qrEl STl dese

R Rt el 9o AT <

m1 kona aisa nivada | pahom jatam tatvajhada |
vicara karitarit ughada | apana nahim 11 8 |

8. ‘Who am I?” This should be determined. This
understanding can only come about when the
gross elements are negated (so first determine
that you are this ‘I am’ beyond the gross ele-
ments) and when that thoughtless understan-
ding is clearly grasped then, you are not (that
thoughtless understanding is offering yourself to
the atma).

. dcd dd il | deat et FE1 3N
I IEA JUTHRR | FEsird SIS 1 R N
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10.

11.

Yoo

tatveri tatva jevham sare | tevhari apana kairiica
ure |
atmanivedana yenerprakarerin | sahajaci jalerin ||
91l

9. When one gross element is negated by ano-
ther element then, how can you remain? In this
way, there is naturally the offering of yourself
to that atma.

ATy Hehes W | faae Tt fed|

TR+ STTCAT TG | 90T FAT11 2o

tatvariipa sakala bhase | viveka pahatam nirase |
prakrtiniraserit atma ase | apana kairica |1 10 |1

10. The elemental forms and this ‘all” have ap-
peared but when you understand through vivek
then, they are cast off. When that atma casts
off its prakruti, how can there be this ‘I'?

% &I THAE | A T STEERE|
R STOUT 5 1% | STt el 1 22 1
yeka mukhya paramesvaru | dusari prakrti jagada-
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Yoo

karu |
tisara apana kairirca coru | anilda madherir 11 11 ||

11. There is that One Supreme parameshwara
and the other is prakruti, this world form.!!
Then from where has this third, the thief ‘I’

come in between?

NN e O o K3

12. WE € e | IS SFT g
oig foar arEl Srat| FwEE agn R

Ysiddharameshwar maharaj- The word, jagat/world is a
combination of the two words jaga, creation and gata, gone.
See how the word itself indicates the destructible nature of this
world we see before our eyes. And the word, nasha/destroyed
is a combination of na, not and asha, to be and it shows us
that something gets destroyed because, in truth, it is not there
(ie. only an imagined concept). Now if one was to say of such a
destructible, non-existent world, “I will protect it” then, is he
not a fool? How can this foolish “I” who will protect this false
world be that eternal Self? Therefore, the understanding of the
aspirant should be, ‘Whatever is going to be destroyed, then
with my blessings, let it be destroyed. Then that still and silent
Self need not be involved in the vain and empty discussions of
this world.
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13.

Yoo

aiserit heri1 siddhaci asatam | nathili lage dehaaha-
ritta |
paramitu vicarem pahori jatam | karithiriica nase | |
12 |1

12. Only that thoughtless Self is real and that
has acquired a body ego/ahamta which is not.
But if due to that thoughtless understanding,
you come to understand that Reality then even
this ‘all” is not.

Al deaiadadl| HesRliedatan
fersareR, bl ATI- | dcd RSt Il 2311

pahatam tattvavivecand | pimmdabrahmamdatatoa-
racand |

visvakarer vekti nana- | tatvem vistaralim 11 13
[l

13. When the elements are investigated then
it is understood that, the body/pinda and the
created universe/brahmanda are both elemental
constructions. These ‘many’ forms/pinda are
the expansion of the gross elements in this visi-
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14.

15.

Yoo

ble creation/brahmanda (the ‘many’ names and
forms are created when the intellect regards
itself as a separate entity in this whole created

world).

dcd Tt el | eted X st |

ST I Sl | STTqur H=m 1l 2%

tatveri1 saksatvern vosaratiri | saksatva nure atma-
praciti |

atma ase adiamtinit | apana kaimica 11 14 |1

14. But due to witnessing these gross elements
are dissolved. And when there is the direct ex-
perience of the atma then, even witnessing does
not remain (when no-otherness is understood,
how can there be a Witness?). When from be-
ginning to the end, there is only that atma, then
how can there be an ‘I'?

JATCHT O EHEE | AT TEHTHT & = |

X HT ST H BT I A gl

atma eka svanaridaghana | ant ahamatma herit va-
cana |
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16.

Yoo

tari maga apana kairiica bhinna | urala tethern |1
15 11

15. There is that One atma full of its own bliss
and when there is this ‘I am atma’ thought
then, that thoughtless swarup has become this
divine ‘word’” (‘I am’). But how can this sepa-
rate ‘I’ remain ‘there’ in brahman?

e & & I I T St

e ST =R ST = a1 25

soharii hamsa hem uttara | yacem pahavem
arthartara |

pahatarin atmaydca vicara | apana kairiica tetheri
11611

16. When there is soham hamsa (‘I am That’)
then, that thoughtless Self has become this ‘I
am’. Therefore the inner meaning of this ‘I am’
should be understood. When that thoughtles-
sness of the atma is understood then, how can
‘" be ‘there’?
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17.

18.

Yoo

HATCHT oot ol | Tl erard awed|

S TS TS ST | SO = 1l el

atma nirguna nirariijana | tayasi asaver ananya |
ananya mhanije nahiri anya | apana kairiica te-
them 1117 11

17. That atma is nirgun and niranjan (beyond
knowledge). There should be this no-otherness
of that Reality and when there is no-otherness
then, how can ‘I’ be ‘there’?

ST T fUT al Tgdl | S AT gagal

e HquITT 3| IS FA 2< ]

atma mhanije to advaita | jetherr nahim dvai-
tadvaita |

tetherit mipandca heta | urela kaimca 11 18 |1

18. That atma means non-duality /adwait. Then
‘here’ (maya) the discrimination between dua-
lity and non-duality, no longer remains then,
how can this original intent of ‘I am’ remain
‘there’ (in brahman)? (non-duality can only be
spoken of in the context of duality, like sagun
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19.

20.

Yoo

and nirgun. But when there is only One then
such discrimination can no longer remain).

TCHT T GRYUT| A =T Iqoregen

oo feRIuT TT9un o= 2200

atma pirnatverii paripiirna | jetherin nahiri guna-
guna |

nikhala nirquni apana | kona kairiica |1 19 ||

19. That atma, due to its completeness, is
full and complete. Then any discrimination be-
tween gunas and without-gunas ‘here’ can no
longer remain. Then how can there be this ‘I’
in that pure nirgun?

=Yg de AU ﬁu@:&l Ghes N |
g STENT 3| ITTIUT TN o )
tvaripada tatpada asipada | nirasuni sakala

bhedabheda |
vastu thaiici abheda | apana kaimca 11 20 |1

20. When the state ‘you’/twa, the state
‘That’/tat and the state ‘to be’/asi (tattwamasi
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21.

22.

Yoo

‘That you are’) are dissolved then, the discri-
mination between different and non-different is
also dissolved. When there is that original Self,
void of difference, then how can there be this
‘T’ of the ‘all’?

oo . ﬂ o ﬂl ﬂ\v\ o \aﬁ' ﬂl
&Yl BTl Teghal ST HETI R

nirasitar jlvasivaupadht | jivasivaci kairiice adhi
I

svaripim hotarit dydhabuddhi | apana kairiica ||
21 11

21. When the limiting concepts of jiva and shiva
are both gone, then how can any discrimination
between the jiva and shiva begin? When the
conviction of the intellect / buddhi is fixed within
that swarup, then where is this ‘I'?

IMYUT AT 61 <d| <F Wk STH=TE |
1 FEATET AR | ST ST I R

apana mithya siaca deva | deva bhakta ananyab-
hava |
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Yoo

23.

ya vacandca abhiprava | anubhavt janati |1 22 11

22. This ‘T’ is false and God is true. When God
is the *devotee then there is the understanding
of no-otherness.'> This divine ‘word’ has me-
aning only to the Knower of this ‘word’ (but
in no-otherness this ‘word’ and its Knower no
longer remain).

1 1 SATHIeGA | S FH|

A AhY S| WS N 3

ya namova atmanivedana | jiianiyancer samad-
hana |

navame bhaktriice laksana | niropilerin 11 23 11

23. When this ‘name’ (‘I am’) is offered to that

12 siddharameshwar maharaj- “God himself has become the
devotee” or “The devotee has become God.” Tell me is there
any difference in these two statements? Though it is true there
is no difference between the devotee and God, still by saying,
“God has become the devotee,” the ego is destroyed, but by
saying “The devotee has become God,” then the pride of the
ego arises.
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24.

25.

Yoo

atma (I do not exist) then, there is the complete
contentment of the gnyani. Thus the ninth de-
votion has been discoursed.

dRIQIS STTRTRT | Ehes qaiAY STGHT|
AT RIS RN | AiRE JEH %

panicabhiitarmmadhyer akasa | sakala devanmmad-
herin jagadisa |

navavidha bhaktimadhyen visesa | bhakti navami
112411

24. Within the five elements there is
space/akash; within the three gunas there
is this ‘all’ and that ‘Lord of the all’, the atma.
Within the nine devotions, this ninth devotion
is the greatest for it reveals that Lord.

FH! WRh! STTHEA | 9 Elal 7 Toh TR

& 99 G THIU- | ST A= 1 Ry )

navami bhakti atmanivedana | na hotam na cuke
janmamarana |

herir vacana satya pramana- | anyatha navhe || 25
I
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26.

27.

Yoo

25. The ninth devotion is the offering of this ‘I’
to the atma; if this is not achieved then, birth
and death cannot be avoided. If there is this
divine ‘word’ then, that thoughtless Truth can
be established, otherwise not.

Sl & i SRR et qrfers i |
A Fedidl | o501 AT 1l R8

ais? he navavidha bhakti | kelyari pavije sayojya-
mukt1 |
sayojyamuktisa kalparitiri | calana nahim |1 26

26. Like this is that thoughtless ninth devo-
tion. Through this one will attain Final Libe-
ration/sayujya-mukti. That Final Liberation is
within the ‘end of thought’ and it never moves.
o ﬁ?ﬁ'ﬂ TR | Hmﬁwg?ﬁ 3T S|
SR &ldi f+amuT| qrEag! Toseill e |l

tihtrin muktirisa ahe calana | sayojyamukti acala
jana |

trailokyasa hotarr nirvana | sayojyamukti calena
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28.

29.

e
12711

27. Within the three other liberations there is
movement. Know that Final Liberation is ste-
ady. When the *three worlds have been de-
stroyed there is that Final Liberation and it
does not move. *(Waking, dream and deep sleep
states)

JFEET TAR Heh! | SG2Mel S|
AT i AR | Stef d TR R

avaghtya catvara mukti | vedasastrer bolat1 |
tayammadhyem tina nasati | cauthi te avinasa |1
28 11

28. There are four liberations according to the
veda and shasthras. In that Reality, three get
destroyed but the fourth is indestructible.

qiEe! Gehl d ATl GO o FHIGAT|
forert o ToegaT| <l |l 2

pahili mukti te svalokata | dusari te samipata |
tisari te svartipata | cauthi sayojyamukti |1 29 ||
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30.

Yoo

29. The first liberation, this is salokata, to be a
‘devotee of God’; the second, this is samipata,
to be ‘in heaven with God’; the third, this is
sarupata, ‘I and God are the same’; and fourth,
this is sayujyata mukti, I do not exist (as expla-
ined by maharaj).

U1 TR HhT | W Tagst STl qraet |

& fereaut giTes it | &rer 92 gRErs Il 3ol
aisiya catvara mukti | bhagavadbhajanen prani
pavat |

hemici nirtipana prarjala srotiir | savadha pu-
dherin parisaveriz |1 30 ||

30. Such are four liberations. They are atta-
ined by the one within the prana, when these
nine bhajans of God are made. That thoughtless
non-dual discourse within the listener becomes
clear, when you listen very carefully ahead.

gt Mg IERISTEETE ST gA R
GHE 99Tl QI 9.2
iti sridasabodhe gurusisyasarmvade atmaniveda-
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Dasbodh s nazvem ,,Offer the ‘I’ to that Atma*“.
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4.10 The Four
Liberations

THE g1 : JRhaged
samasa dahava : mukticatustaya
The Four Liberations

|| Sri Ram ||

1. T E PRI qs TRfed SR
Al YT R g St Il 2 )
muliri brahma nirakara | tetheri sphiirtiriipa aha-
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Yo
ritkara |
to paricabhiitariica vicara | jianadasakini bolila |1
111

1. Within the *root there is that formless
brahman. That brahman ‘there’ has appeared
as this original inspiration or ahamkar/‘1 am’.
Then that thoughtless Self became the five
great elements and this speech ‘I am’ gets hi-
dden within the knowledge of the ten senses
(ie. body consciousness). *(The root of this
creation is prakruti/purush ie. that formless
purush knowing this original form. ‘Here’ the
gunas and elements are unmanifest and when
they become manifest, our world of names and
forms appears)

2. STEHN AET| TR ol & ]|
T A=AT SATIR, A4 ATUGH JrEs |l R
to ahamkara vayoriipa | tayavari tejacerit svariipa
I
taya tejacya adharem apa | avarnodaka datalerit ||
211
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2. When that brahman is this ahamkar it gets
called the wind element. And then upon that
swarup there appears the great fire element.
Then that brahman, due to the support of
this fire, becomes the great water element and
this surrounding, controlling water covers eve-
rywhere (This metaphor of the five elements
is used to explain this process called objecti-
fication, where the subject becomes the ob-
ject or simply imagination. When that formless
brahman tries to see itself then, it sees its re-
flection and the sense of ‘I am’ appears.'® This

13 siddharameshwar maharaj- When the Supreme Self takes
one step out from his own state, only then does he get the title
of Self/atma and there appears this satchidananda form. He
is completely content in his own place and at that time he is
not aware of this guna or even Himself. But along with be-
coming satchidananda, there comes the experience of His own
existence, knowing and bliss. Thus that thoughtless Self has
appeared as the original ‘I am’ thought of the original purush.
And it is this thought that gets called as ishwara, atma, origi-
nal purush, original mulamaya, mula prakruti, purush-prakruti,
shiva-shakti and lakshmi-narayana. These pairings of feminine
and masculine names are present in this primordial thought, ‘I
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is also known as the wind element. Not satis-
fied with this, if it takes a little step further
out then, there is the appearance of something
outside of its self. This is called the fire ele-
ment. And as it becomes more objective, ob-
jects appear ‘softly’. This is the water element;
it is like a wave arising out of the sea. At this
point, along with the appearance of distinct
forms there is a sense of individuality. And if
our attention or our focus gets placed upon an
object for any length of time then, that object
‘stands out’ from all that is being seen or heard
etc. It appears as if out of no-where. And as
the habit of the mind is to think over and over
about these objects perceived through the sen-
ses, they appear completely gross/solid and real
ie. earth element. This process happens every
morning when we awake but because we have
no knowledge of it, it escapes our notice. This

am brahman’. This manifest thought is actually the feminine
principle/prakruti and the one who is witnessing this is that
hidden purush/masculine principle.
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is why maharaj advised us to wake up slowly;
to catch this process. Thus in That which is
formless like space, there appears form, the ele-
ments, the mind and an objective world).!4

. T STAUIGHTAT TR | TR IR Rivra |

A FUA BT AR | THITEN 20

taya avarnodakacya adharer | dhara dharili pha-
nivarerit |

varati chapanna koti vistarer | vasuriidhara he |1
311

3. With the support of these waters of ob-

Y siddharameshwar maharaj - When there is the estab-
lishment of a thought then the Self gets called the buddhi...
it is the buddhi that decides that the One Self is a particular
thing and as soon as this is determined, the buddhi stops. This
means that the understanding has become gross or objective.
Once the mind has become objective and does not think further
or move on from within this state that the buddhi has decided
upon, then even in hundreds of births, that Supreme Self rema-
ins firmly fixed as something. Nothing is there but still if the
buddhi decides it is something then it actually will be there,
even though it is not.

193



Dasaka IV — Ninefold Devotion

¥

jectification, that great divine serpent/shesha*
upholds the earth. In this way, that thought-
less Reality has expanded into 56 divisions and
a world has been created (56: 25 subtle and 25
gross elemental divisions, four bodies, ignorance
and knowledge; see 17.8). *(shesha means that
which remains when everything is given up. He
cannot be given up, for He is the indestructible
atma purush; and as the Witness, He is said to
be the serpent on which vishnu ie. knowledge,
rests. He is said to have 1000 heads and on one
of these heads, the world, your world is held. In
this way wvishnu/knowledge has expanded and
become the ‘many’ worlds; each mind is one of
these worlds)

4. THE0 IR T6 @R HEA 5% AR 91
e frares ol aRER Sfel afed Tl
iyevari parigha sapta sagara | madhya meri
maham thora |
asta digpala to parivara | amtaren vestita rahila | |
411
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4. On this earth there are 7 seas and in the
centre of this earth there is mountain meru (‘I
am’). It remains in the middle and the 8 lords
of the 8 directions encompass this surrounding
space. (The 7 seas are the dhatus of the body,
skin, marrow, bone etc.; but when meru is un-
derstood then in all 8 directions, space is there
ie. no things are there ie. neti, neti)

. Ol AT AR | G T AT
SNEATE TEe faere | &G =i

to suvarnaca maha merii | prthvisa tayaca adharu
I

caurudsi sahasra vistaru | rumdi tayact |1 5 |1

5. meru mountain is made of gold and it is the
support of this earth (this earth is the last of the
five great elements and the beginning of gross
body consciousness due to the mixing together
of these elements ie. first there was subtle ob-
jectification and names and forms started to ap-
pear, then afterwards further concepts get ad-
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ded ie. pain/pleasure, good/bad etc. and there
is gross body consciousness). Then this earth
expanded into the 84 laksha of jiva and the
countless objects (laksha means one hundred
thousand but it also means attention; and due
to this objective attention there comes the 84
principles that make up the gross body; see
17.8)

6. I T T HA TEe Gl
T el A TesT| SIS qaarll & |
umica tari maryadevegala | bhitmimadherir sahasra
sola |
taya bhovata vestita pala | lokaloka parvataca |1 6

6. That paramatma is without any boundary
or limit but in this world it extends to *16
thousand yoganas and becomes limited. Then
the lokaloka mountains are assembled and
they enwrap that Reality (loka means worl-
dly; aloka is transcending the worldly ie. pra-
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kruti/purush). *(16 means the 5 pranas, 5 or-

gans of knowledge, 5 organs of action and

mind)

. T Yowe R | A qied TR TFe |

G AT TS | GE T 1 )

taya ailikade himacala | jethern paridava galale
sakala |

dharma ani tamalanila | pudherin gele |1 7 11

7. The himalayas are on this side of that pa-
ramatma and this is where the pandavas fell
one by one, except dharma and shri krishna
who went ahead. (himalaya is the causal body
or ignorance; pandavas are the great elements,
dharma is the eldest brother or space or
knowledge and krishna is the Master. They go
beyond this ignorance of sleep or nothingness)

. 1% S A AN | /R s /e S

g gEmEe d €| J9aed Tl <l

jetheri1 javaya marga nahim | margi pasarale maha
aht |
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sitasukher sukhavale te hi | parvatariipa bhasati
18I

8. There is no way to get to this ‘I am’, for
great snakes are asleep on the path. They are
lazy due to the cold (ie. ignorance) and appear
like great mountains (ie. the great snakes are
desires sleeping/hidden in the causal body and
the mountains represent concepts).

9. TN WShe TSl 0| FHISH AR
N e . (o o <
d% HIEt aTqE ETUl- | SRR STt R 1
taya ailikade sevatiri jana | badrikasrama bad-
rinarayana |
tetherit maham tapasi nirvana- | dehatyagartha jati
(1911

9. On this side nearer to meru there is badri-
narayana and badrik-ashram, where great asce-
tics do penance before complete relinquishment
of their bodies (those devotees who have not yet
completely given up body consciousness).
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10. 91 Wsdhe AghaR| T ol SEAR|

11.

T &7 ST | FETEarEl go |
taya ailikade badrikedara | pahona yeti lahanathora
|

aisd ha avagha vistara | meruparvataca |1 10 |1

10. badri-kedar is nearer. While contemplating
that place, the small jiva becomes the great
brahman. But due to the expansion of this meru
mountain, that thoughtless Self has become the
many things of the mind.

I HETEAISRI | <l 231 fersma |
IRER e e | s formg) #2210

taya meruparvatapatharim | tina srrmge visama-
hart |

parivaren rahile tayavari | brahma visnu mahesa
11 11

11. There are three peaks on a plateau of this
meruy, mountain; upon that the gods brahma,
vishnu and mahesh stay and they expand from
there (ie. from this knowledge ‘I am’ there
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appears the three gunas; maharaj- rajo guna
is thinking...what is this? You ask because
you don’t know/tamo guna, but you ask with
knowledge/sattwa guna. Mixture is there).

RIFZFT Al TRIZHRETN HhedH dH AT 2R
brahmasrrriiga to parvatica | visnusrriiga to mar-
gajaca |

Sivasrrmga to sphatikaca | kaildsa nama tyaceri | |
12 11

12. The peak of brahma is of stone; the peak of
vishnu is of mixed alloy gold; the peak of shiva
is a crystal and it is called kailas. (meru is gold,
brahma’s abode is solid and objective; vishnu’s
abode is mixed alloy gold ie. appears similar
to gold; mahesh’s abode is kailas- kaya/body,
laya/dissolve, asne/to be ie. the dissolution of
the body)

53 T fwsiT | GadiE AW ST |
ZeT | WS @od 1l 231l
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vaikuriitha nama visnusrrrigacerin | satyaloka
nama brahmasrrmgaceri |
amardovati imdracem | sthala khalaterin 11 13 11

13. The peak of vishnu has the name vaikuntha;
and satyalok is the name of brahma’s peak; and
amaravati is the name of the place of indra, the
lord of the senses, below these three. (vaikun-
tha- where the third speech is obstructed ie.
concepts are not formed/created; satyalok- the
world that is taken as true; amarvati; amar-
immortal and vati-this side of)

S 01 77 SRTIeS | A FIE 3 TS |

Hdlgl @len (14””“1064 Jred TEas | 221

tether gana gamdharva lokapala | tetisa koti deva
sakala |

cauda loka suvarndcala- | vestita rahile |1 14 |1

14. There is brahman ‘there’ and there are gana
and gandharva and the regents of every di-
rection; there is this ‘all’ and there are the 33
divisions of gods; then there are the 14 worlds
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encompassing that space around this golden
mountain. (gana means counting, then that
One gets divided and there are the beings of
gandha ie. that is an imagined world in the sky
or simply imagination. 33 means 25 subtle divi-
sion of the elements and 5 elements and 3 gunas.
The 14 worlds are the 5 organs of the senses and
5 organs of action, the mind, intellect/buddhi,
chitta and ego)

Note: these verses explain in a rather cryptic
fashion, the nature of creation and the forms of
bondage that have to be transcended if Final
Liberation is to be attained. We have to leave
the thought of being a gross body; we have to
leave the thought of ‘all’ or ‘I am’ by maintai-
ning the detachment of the Witness of this ‘all’.
And finally we have to be that ever liberated
brahman)

15. a9 FAETH (SR | FHedde ad TR |
AT G| S ST IHaesdl Il 24
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tethem kamadheniiciii khilarrerit | kalpatariicirit
baneri1 apareri |

amytacim sarovarer | thaim thairi ucarbalatim
115 11

15. There is brahman ‘there’ and the flocks of
divine cows/kamadhenu; on account of that li-
mitless paramatma there are the forests of wish-
fulfilling trees/kalpataru and the lakes of im-
mortal nectar overflowing at every place (ie.
knowledge; when that limitless brahman beco-
mes this knowledge then whatever it wishes will
happen; if it thinks it is a body then, you be-
come a body).

¥ I Fiqm| fex aRetfat @

Y GaUEY WRUT | SESEEHEE 1 25 |

tethemir udamda ciritamani | hire parisariciyarit
khant |

tetherr suvarnamaye dharani | lakhalakhayamana
116 11

16. There is that vast paramatma ‘there’ and
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there are the mines of chintamani and dia-
monds and paris stones. brahman has appea-
red as this world of the ‘all’, brightly shining
like gold and then this appears as this earth.
(chintamani- a stone believed to relieve worry
and thought ie. ‘I am’; the paris stone is said
to turn iron into gold ie. ‘I am’).

O THUT il ShedT| el qTSTuTaesT|

d9 STEE ERTdel| STEHI |l 29 1l

parama ramaniye pharkati kila | navvaratnaciya
pasanasil |

tether1 akhariida harusaveld | anamdamaye |1 17
[

17. There is that Supreme and there are the
‘many’ precious stones (ie. we give them their
value, but it is all imagined; maharaj- what does
a dog care for these? It wants a bone) or there
are the nine jewels of the nine devotions that
sparkle brightly giving out the light which are
very pleasing to behold. Then that unbroken
brahman ‘there’ is this time of ecstatic bliss (ie.
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Ko
‘Tam’).

el STl ie | = 31 fds gRdl

T8 TR ST | fRER N 2l

tetherit amrtaricinii bhojaneri | divya garindher di-
vya sumanerit |

asta nayaka gamdharvagayanem | niraritara |1 18
I

18. There is that brahman ‘there’ and the en-
joyment of the immortal nectar; it is the divine
fragrance of divine flowers (ie. the pure experi-
ence of a pure mind). There is the eight lords of
the eight directions (ie. space), there is the sin-
ging by the gandharvas and there is that niran-
tar/‘without an inner space’ (there is this per-
vading ‘all’, the imagined world and that which
is ‘without an inner space’/parabrahman).

dY QU TG WTEATNE STET
T A0 FLOT AT FHeTRIS! 1| 2R

tether tarunya vosarend | rogavyadhihi asena |
vrdhapya ani marana yend | kadakaliri |1 19 |1
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19. There is that brahman ‘there’ and the you-
thfulness that never ends; where there is no
sickness or disease (ie. no gross body); where
there is no old age and the time of death never
comes (maharaj- as long as knowledge is there
death cannot come, first knowledge must go off
and then death can come).

dY ARIEM I GaX| o TRIEM I Iq

R ISR 3Tt IR TGS 1 Ro I

tethem yekahiini yeka sumdara | tethem yekahiini
yeka catura |

dhira udara ani siira | maryadevegale |1 20 |1

20. From that One ‘there’ has come this beau-
tiful ‘all’ and from that One ‘there’ has come
this wise ‘I am’ and ‘here’ patience, fortitude,
resolve, openness and bravery have no limits.
(This knowledge is second liberation, for it is
the freedom from gross body consciousness but
it does not remain)

aﬁr\ ~ N \ol o N~ ﬁ \.l
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o =1 A S| R wifeS 1 =2 0

tetherit divyadeha jyotiriiperin | vidyulyatesari-
khim svariiperit |

tether yesa kirti prataperi | sima samdili || 21 |1

21. There is that brahman ‘there’ (Final Libe-
ration), on account of this divine body of the
‘all” and the light of knowledge (by remaining
in knowledge, knowledge will itself go off). And
there is this ‘all’ body like the brilliance of li-
ghtning, on account of that swarup. However, in
brahman these limits of success, pervasive and
majesty are cast off (these are qualities of this
‘T am’ liberation).

U J WRIE | Thes 91N a6 |

i wesT AiHE| difosst foid A Il R

aiser terit svargabhuvana | sakala devaricerit vas-
terin sthana |

tayam sthalacerin mahimana | bolije titukerit
thoderin 11 22 |1

22. When that Reality is this realm called hea-
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ven/swarga then, it is this ‘all’ and this is the
resting place of the gods/gunas (here the gunas
are in equilibrium). The greatness of this ‘all’
abode is understood by only a few.

9% 1 AT 9ot &0 | A d aSil Tard |
ST bl STONe | 0T T 1l 3

yetheri1 jya devacerii bhajana karavemn | tetheri1 te
devalokirir rahaverit |

svalokata mukticeri janavern | laksana aiser |1 23

23. But if ‘here’ one makes the bhajans of the
gods/ guna then, that Reality ‘there’, remains in
the world of that gods/gunas. One should know
that such an attention is salokata liberation.

Skl TETd d TEAHAT| TG TG o GHIa
HEIM ZTd o TWEIdT- | e 7361 R

lokirir rahdavem te svalokata | samipa asaveri te sa-
mipata |

svariipaci vhavem te svaripata- | tisar? mukti ||
24 11
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24. You remain in this gross existence when
that Reality has become salokata, (it is to be
born a disciple and to be in the company of
disciples). When you are in the proximity/sa-
mipa of God then, that Reality has become sa-
mipata liberation (‘I am with God in heaven’;
‘I am He'/sagun). And to be that swarup of
God then, that is sarupata liberation (nirgun;
but that understanding is not established and
one may fall back again into knowledge or gross
existence).

EEY ST 38| ST Hiegd St A
TR 01 T | U I 1|

devasvariipa jala dehi | Srivatsa kaustubha laksmi
nahim |

svariipatecerit laksana pahim | aiserir ase |1 25 ||

25. Even if you are that swarup of God wi-
thin this ‘all’; still goddess lakshmi (ie. ‘I am’)
is there and there is not that precious *shri-
vatsa (this is the mark on the chest of wvishnu
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when a brahmin ie. Knower of brahman, called
bhrugu, kicked him away. Means, He kicked off
knowledge). In this way is the attention of saru-
pata to be understood. *(see 5.1.7. If knowledge
is not forever kicked off then, one will return to
this identification with being a body, this ‘I am’
body or lakshmi, the consort of narayana)

GFd L df IR | GFd S had adi|
TYUT 4 o ST | G dE Il R4 )

sukrta ahe torin bhogit1 | sukrta saratariica dhaka-
ltina deti |

apana deva te asati | jaise taise |1 26 |1

26. One enjoys the merit gained by proper
action (ie. ‘He does everything’) but still when
this merit is exhausted then, one is pushed
again outside (and falls back into knowledge;
one has not disappeared, like the salt in the
ocean and returns to the ‘all’). But when God
Himself is that Reality then, He is just as He
ever is (He has never lost Himself).
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“\“laﬁigﬁﬁmmamwma?ﬁawam

N eI RN o NhaN

MWWI U St il el

mhanauni tini mukti nasivariita | sayojyamukti te
sasvata |

tehi niropijela savacitta | aika atarin |1 27 11

27. Therefore, these three liberations are de-
structible, but this Final Liberation is inde-
structible. That Final Liberation will be dis-
coursed when you listen very carefully to this
‘now’ (Forget everything, then only you/‘I am’
remain; then be so big that you disappear and
do not exist, have never existed; forever free).

RIS AES Feidl | THared To5es fart|

gl T 9 S| A gtk e ag i k¢
brahmarinda nasela kalpariitirin | parvatasahita ja-
lela ksiti |

tevham avagheca deva jati | mam mukti kairiicya
tetherin |1 28 11

28. At this time of dissolution through wivek,
the brahmanda will be destroyed. This earth,
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along with the mountains (concepts) will be
burnt. Though every thing and even the gods
(brahma etc.; gunas) will have been destroyed

still this ‘all’ remains; so how can this be the
liberation of ‘there’/Final Liberation?

et PRl AT Fees | Feion Wl af o |
HESTHH o Hdes| ST TE Il R 1

tevharin nirquna paramatma niscala | nirquna
bhakti tehi acala |

sayojyamukti te kevala | janije aist |1 29 ||

29. Only when there is that still nirgun pa-
ramatma is there nirgun devotion and when
that does not ever change then, that is sayu-
jyata mukti/Final Liberation and that should
be known as pure knowledge (maharaj- pure
knowledge is no-knowledge).

feROT et e | U &1 |rErsaen
HEISIAT TS EETdl- | o =il 3ol
nirgunirii ananya asatan | tener hoye sayojyata |
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sayojyata mhanije svariipata- | nirguna bhakti ||
30 11

30. In that nirgun there is no-otherness and by
remaining in this there is sayujyata/Final Li-
beration. That sayujyata liberation should be
called swarupta liberation when nirgun devo-
tion remains (sayujyata liberation is the under-
standing that I was ever free and never bound;
liberation and bondage, nirgun and sagun are
both not. swarupta liberation is that nirgun de-
votion; it is not moving but it has not been fo-
rever established and gets broken; whereas sa-
yujyata/Final Liberation can never be broken,
just as the salt dissolved in the ocean is always
the ocean).

T MR O o5 | eI Heh 3 | s

& TS TiiTes Fob | HgE HAil 22 1

saguna bhakti te cale | nirguna bhakt1 te na cale |
herin avagheri pramjala kale | sadguru keliyari ||
31 11
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31. When there is sagun devotion (‘I am eve-
rywhere’) then, that Reality is moving. When
there is nirgun devotion then, that Reality is
not moving and therefore has no end. It is only
through the grace of sadguru that, that thou-
ghtless Reality is clearly understood.

g% ii NN o . N o ha

HHE @I 2ol ¥.20

iti sridasabodhe gurusisyasaritvade mukticatusta-
yenama

samasa dahava 11 10 114.10

Timto konci 10. kapitola 4. ddsaky knihy
Dasbodh s ndzvem ,,The Four Liberations®.

Preklad z anglictiny — xxx 2017
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